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The CSB Apologetics Study Bible helps today’s Christians better understand, defend, and 

proclaim their beliefs in an age of increasing moral and spiritual relativism. This revised and updated 

edition includes new articles and extensive apologetics study material from today’s leading apologists to 

provide deeper understanding of the relevant apologetics issues and questions being discussed right now.

FEATURES INCLUDE: 

• 90 leading apologists contributed commentary 

and articles on apologetics including: Ted Cabal, 

Lee Strobel, Chuck Colson, Paul Copan, Norm 

Geisler, Hank Hanegraa� , Josh McDowell, Albert 

Mohler, J.P. Moreland, Ravi Zacharias, and 

many more.

• 134 Articles on key apologetic issues–including a 

lead article by Lee Strobel (The Case for Christ)

• 66 Exclusive introductions from contributors

• 48 “Twisted Scripture” explanations for 

commonly misunderstood passages

• 12 Profi les of Christian apologists including 

Thomas Aquinas, Origen, C.S. Lewis, and more

• 13 Timelines and Maps include unique o� erings 

including a Timeline of Apologists and Notable 

Works, Comparison of World Religion, Naturalism 

vs. Theism, and more

• Apologetics Study Notes

• Annotated Bibliography

• Presentation page

• Two-color interior

• Two-column text

• Smyth-sewn binding

• Ribbon marker

• Full-color maps

• 9.75-point type size

The CSB Apologetics Study Bible features the highly reliable, highly readable text of the Christian Standard 

Bible® (CSB), which stays as literal as possible to the Bible’s original meaning without sacrifi cing clarity. 

The CSB’s optimal blend of accuracy and readability makes Scripture more moving, more memorable, 

and more motivating to read and share with others. Learn more at ApologeticsBible.com.
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 church. 25  I  have be come  its ser vant, ac cord-
ing  to  God’s com mis sion  that  was giv en  to  me 
 for  you,  to  make  the  word  of  God ful ly  known, 
26  the mys tery hid den  for  ages  and gen er a tions 
 but  now re vealed  to  his  saints. 27  God want ed  to 
 make  known  among  the Gen tiles  the glo ri ous 
 wealth  of  this mys tery,  which  is  Christ  in  you, 
 the  hope  of glo ry. 28  We pro claim  him, warn-
ing  and teach ing ev ery one  with  all wis dom,  so 
 that  we  may pre sent ev ery one ma ture  in  Christ. 
29  I la bor  for  this, striv ing  with  his  strength  that 
 works pow er ful ly  in  me.

2  For  I  want  you  to  know  how great ly  I  am 
strug gling  for  you,  for  those  in La od i cea, 

 and  for  all  who  have  not  seen  me  in per son. 2  I 
 want  their  hearts  to  be en cour aged  and  joined 
to geth er  in  love,  so  that  they  may  have  all  the 
rich es  of com plete un der stand ing  and  have 
 the knowl edge  of  God’s mys tery  —   Christ. a 3  In 
 him  are hid den  all  the trea sures  of wis dom  and 
knowl edge.

CHRIST VERSuS THE COLOSSIAN HERESY

4  I  am say ing  this  so  that  no  one  will de ceive 
 you  with ar gu ments  that  sound rea son able. 
5  For  I  may  be ab sent  in  body,  but  I  am  with  you 
 in spir it, re joic ing  to  see  how  well or dered  you 
 are  and  the  strength  of  your  faith  in  Christ.

6  So  then,  just  as  you  have re ceived  Christ 
 Jesus  as  Lord, con tin ue  to  live  in  him, 7 be ing 
root ed  and  built  up  in  him  and es tab lished  in 
 the  faith,  just  as  you  were  taught,  and over flow-
ing  with grat i tude.

8  Be care ful  that  no  one  takes  you cap tive 
 through phi los o phy  and emp ty de ceit  based  on 
hu man tra di tion,  based  on  the el e ments  of  the 
 world, rath er  than  Christ. 9  For  the en tire full-
ness  of  God’s na ture  dwells bodi ly b  in  Christ, 
10  and  you  have  been  filled  by  him,  who  is  the 
 head  over ev ery rul er  and au thor i ty. 11  You  were 
 also cir cum cised  in  him  with  a cir cum ci sion 
 not  done  with  hands,  by put ting  off  the  body  of 
 flesh,  in  the cir cum ci sion  of  Christ, 12  when  you 

a 2:2 Other mss read mystery of God, both of the Father and of Christ ; other ms variations exist on this v.   b 2:9 Or nature lives in a human body

2:8 The term “philosophy” occurs 
only here in the Bible. Paul was not 
making a blanket denunciation of 
philosophical study or even Greek 
philosophy like Platonism or Stoicism. 
Nor was he worried that the Colossians’ 
faith would crumble if they subjected 
it to critical inquiry. The article “the” 

appearing before the term in the Greek 
text suggests that the opponents had 
characterized their own teaching as a 
“philosophy”—the specific teaching 
Paul opposed.

“Elements of the world” (stoicheia) 
suggests supernatural agencies or 
spiritual beings.

2:9 Jesus Christ is far more than an 
inspired prophet, an extraordinary 
moral teacher, or some kind of 
supernatural being. The very 
substance of God exists in Jesus the 
Messiah in his incarnation, in his life 
on earth, and in his resurrected and 
ascended body.

NOTABLE CHRISTIAN APOLOGIST: 
ATHANASIUS OF ALEXANDRIA
by Ted Cabal

A thanasius (AD 298–373) was born in Alexandria, Egypt, and would eventually 
become bishop of that city. In 313, Christianity was declared fully legal by 

the emperor Constantine. Nevertheless, Athanasius still faced persecution for his 
defense of the full deity of Christ. At the Council of Nicaea (in modern-day Turkey) in 
325, Athanasius was instrumental in bringing about condemnation of the heresy of 
Arianism. Arius taught that the Father created the Son, who thus was only of similar 
substance (homoiousios) with the Father. Athanasius led the way in rejecting this 
unbiblical notion by stressing the Son’s being of the same essence (homoousios) 
as the Father. Leaving out the i in this important word meant all the difference, as 
Athanasius insisted that the Son had no beginning but rather was fully divine. Even 
though he was exiled five times for his courageous stance, Athanasius faithfully 
defended the biblical teaching of Christ. Hence, at his death, friends provided this 
epitaph: “Athanasius against the World.”

COLOSSIANS 2
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PROFILES OF CHRISTIAN APOLOGISTS
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 that  your bod ies  are  a  part  of  Christ’s  body?  So 
 should  I  take  a  part  of  Christ’s  body  and  make  it 
 part  of  a pros ti tute? Ab so lute ly  not! 16  Don’t  you 
 know  that any one  joined  to  a pros ti tute  is  one 
 body  with  her?  For Scrip ture  says,  The  two  will 
be come  one  flesh. a 17  But any one  joined  to  the 
 Lord  is  one spir it  with  him.

18  Flee sex u al im mo ral i ty! Ev ery oth er  sin b 
 a per son com mits  is out side  the  body,  but  the 
per son  who  is sex u al ly im mor al  sins  against  his 
 own  body. 19  Don’t  you  know  that  your  body  is  a 
tem ple  of  the  Holy Spir it  who  is  in  you,  whom 
 you  have  from  God?  You  are  not  your  own,  
20  for  you  were  bought  at  a  price.  So glo ri fy  God 
 with  your  body. c

PRINCIPLES OF MARRIAGE

7  Now  in re sponse  to  the mat ters  you  wrote d 
 about: “ It  is  good  for  a  man  not  to  use e  a 

wom an  for  sex.” 2  But be cause sex u al im mo ral-
i ty  is  so com mon, f  each  man  should  have sex u-
al re la tions  with  his  own  wife,  and  each wom an 
 should  have sex u al re la tions  with  her  own hus-
band. 3  A hus band  should ful fill  his mar i tal  duty 
 to  his  wife,  and like wise  a  wife  to  her hus band. 
4  A  wife  does  not  have  the  right  over  her  own 

 body,  but  her hus band  does.  In  the  same  way,  a 
hus band  does  not  have  the  right  over  his  own 
 body,  but  his  wife  does. 5  Do  not de prive  one 
an oth er  —  ex cept  when  you  agree  for  a  time, 
 to de vote your selves  to g  prayer.  Then  come to-
geth er  again; oth er wise, Sa tan  may  tempt  you 
be cause  of  your  lack  of self-control. 6  I  say  this 
 as  a con ces sion,  not  as  a com mand. 7  I  wish  that 
 all peo ple  were  as  I  am.  But  each  has  his  own 
 gift  from  God,  one per son  has  this  gift, an oth-
er  has  that.

A WORD TO THE uNMARRIED

8  I  say  to  the un mar ried h  and  to wid ows:  It  is 
 good  for  them  if  they re main  as  I  am. 9  But  if 
 they  do  not  have self-control,  they  should mar-
ry,  since  it  is bet ter  to mar ry  than  to  burn  with 
de sire.

ABOuT MARRIED PEOPLE

10  To  the mar ried  I  give  this com mand  —   not  I, 
 but  the  Lord  —   a  wife  is  not  to  leave i  her hus-
band. 11  But  if  she  does  leave,  she  must re main 
un mar ried  or  be rec on ciled  to  her hus band  —  
 and  a hus band  is  not  to di vorce  his  wife. 12  But  I 
( not  the  Lord)  say  to  the  rest:  If  any broth er  has 

homosexual attraction is not sin per se, though at variance with the order of creation. 
But when that attraction gives way to lust and ultimately to sexual activity, it is sin.

Some argue that what the Bible condemns in homosexual relationships is what 
it also condemns in heterosexual relationships—that is, lust and sexual involvement 
outside marriage. Thus the options for the Christian homosexual would be the same 
as for the Christian single person: either abstinence or heterosexual sex in marriage. 
Some Christians who struggle with their sexual identity have grasped this distinction 
and have rejected the gay lifestyle while attempting to work out issues related to their 
sexual identity.

It may be that failure to recognize a distinction between feeling a homosexual 
attraction and acting homosexually has kept the church from being a more accepting 
place for those struggling with their sexual orientation.

a 6:16 Gn 2:24   b 6:18 Lit Every sin   c 6:20 Other mss add and in your spirit, which belong to God.   d 7:1 Other mss add to me   e 7:1 Lit “It is 
good for a man not to touch a woman   f 7:2 Lit because of immoralities   g 7:5 Other mss add fasting and to   h 7:8 Or widowers    
i 7:10 Or separate from, or divorce

7:8-16 The issue here relates to Paul’s 
teaching about remarriage. In giving 
his own teaching, was he contradicting 
Jesus? Jesus’s general teaching on 
lifelong marriage (Mt 5:31-32; 19:1-9) 
inevitably did not address the specific 
situations Paul encountered in Corinth, 
where a husband or wife had been con-
verted to Christ out of paganism. Thus, 
if the unbelieving spouse abandoned 

the believer, then the believer should let 
that person go. If an unbelieving spouse 
wanted to continue with the believer 
in the marriage, the believer was not 
to send the unbeliever away. Paul was 
not contradicting or adding to Jesus’s 
teaching; he was applying it in a partic-
ular context.

Scripture presents two clear 
violations of the marriage covenant 

(Gn 2:24; Mt 19:5): desertion (which 
violates the command to “bond”) and 
adultery (which violates the command 
to be “one flesh”); the breaking of these 
proves legitimate grounds for divorce 
(and thus remarriage). Where there 
has been no such rupture, remarriage 
after divorce is not an option. When 
possible, however, reconciliation is 
the ideal.

1 CORINTHIANS 71433
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abol ished  is  death. 27  For  God  has  put ev ery
thing un der  his  feet. a  Now  when  it  says “ev-
ery thing”  is  put un der  him,  it  is ob vi ous  that  he 
 who  puts ev ery thing un der  him  is  the ex cep-
tion. 28  When ev ery thing  is sub ject  to  Christ, 
 then  the  Son him self  will  also  be sub ject  to  the 
 one  who sub ject ed ev ery thing  to  him,  so  that 
 God  may  be  all  in  all.

RESuRRECTION SuPPORTED BY CHRISTIAN 
EXPERIENCE

29 Oth er wise  what  will  they  do  who  are be-
ing bap tized  for  the  dead? b  If  the  dead  are  not 
 raised  at  all,  then  why  are peo ple bap tized  for 
 them? c 30  Why  are  we  in dan ger ev ery  hour? 31  I 

 face  death ev ery  day,  as sure ly  as  I  may  boast 
 about  you, broth ers  and sis ters,  in  Christ  Jesus 
 our  Lord. 32  If  I  fought  wild  beasts  in Eph e sus  as 
 a  mere  man,  what  good  did  that  do  me?  If  the 
 dead  are  not  raised,  Let  us  eat  and  drink,  for 
to mor row  we  die. d 33  Do  not  be de ceived: “ Bad 
com pa ny cor rupts  good morals.” 34  Come  to 
 your sens es e  and  stop sin ning;  for  some peo ple 
 are ig no rant  about  God.  I  say  this  to  your  shame.

THE NATuRE OF THE RESuRRECTION BODY

35  But some one  will  ask, “ How  are  the  dead 
 raised?  What  kind  of  body  will  they  have  when 
 they  come? ” 36  You  fool!  What  you  sow  does  not 
 come  to  life un less  it  dies. 37  And  as  for  what  you 
 sow  —   you  are  not sow ing  the  body  that  will  be, 
 but  only  a  seed, per haps  of  wheat  or an oth er 
 grain. 38  But  God  gives  it  a  body  as  he  wants,  and 
 to  each  of  the  seeds  its  own  body. 39  Not  all  fl esh 
 is  the  same  fl esh;  there  is  one  fl esh  for humans, 
an oth er  for an i mals, an oth er  for  birds,  and an-
oth er  for  fi sh. 40  There  are heav en ly bod ies  and 
earth ly bod ies,  but  the splen dor  of  the heav en ly 
bod ies  is diff  er ent  from  that  of  the earth ly  ones. 
41  There  is  a splen dor  of  the  sun, an oth er  of  the 
 moon,  and an oth er  of  the  stars;  in  fact,  one  star 
diff  ers  from an oth er  star  in splen dor. 42  So  it 
 is  with  the res ur rec tion  of  the  dead:  Sown  in 
cor rup tion,  raised  in incorruption; 43  sown  in 
dis hon or,  raised  in glo ry;  sown  in weak ness, 
 raised  in pow er; 44  sown  a nat u ral  body,  raised 
 a spir i tu al  body.  If  there  is  a nat u ral  body,  there 
 is  also  a spir i tu al  body. 45  So  it  is writ ten,  The 
 fi rst  man  Adam be came  a liv ing be ing; f  the 

a 15:27 Ps 8:6   b 15:29 Or baptized on account of the dead   c 15:29 Other mss read for the dead   d 15:32 Is 22:13   e 15:34 Lit Sober up   
f 15:45 Gn 2:7 

15:29 Paul’s question to the Corinthians 
about why they were “being baptized 
for the dead” is puzzling and most 
unusual, and no parallel reference in the 
NT exists to clarify it. The context gives 
some help: Paul spoke of “danger” to 
him (v. 30) and of being, metaphorically 
speaking, forced to fight wild animals 
(v. 32). Life was precarious for the 
apostle and, we infer, for the local 
church people also. It seems, then, 
that some believers in Corinth had lost 
their lives under persecution before 
an opportunity arose for baptism and 
that others had been baptized in their 
places (Gk hyper), by substitution. 
Presumably this was done for pastoral 
reasons—to assure surviving believers, 
including family members, that all 

that baptism signified was true for the 
deceased.

Note that Paul did not prescribe 
this practice but merely referenced 
it. Mormon baptism for the dead 
cannot be sustained by this obscure 
passage. The vicarious baptism for 
thousands of deceased persons 
(including tracking and storing 
genealogical records) grossly distorts 
Paul’s teaching. He simply said the 
practice of being baptized on behalf 
of deceased members was utterly 
irrational where the resurrection of 
the dead was being doubted, as it 
was by some within the Corinthian 
church.
15:44 Are the spiritual bodies believers 
will have at the coming resurrection 

nonmaterial bodies? If so, it would 
imply that Christ’s risen body was 
nonmaterial. This, however, was not 
what Paul meant. Rather, descendants 
of fallen Adam cannot enter God’s 
kingdom unchanged. The “spiritual 
body” is a true body—a material 
body—but a transformed one. The two 
bodies contrasted are not “physical” 
versus “spiritual” but rather “soul-
oriented [psychikon]” versus “Spirit-
oriented [pneumatikon].” (See 2:14-15, 
where Paul contrasted the psychikos 
person, or the natural/this-worldly-
oriented person, with the pneumatikos, 
or the believer, who has God’s Spirit.) 
Also, Paul’s reference to the spiritual 
body was not to Christ’s risen body but 
to the risen bodies of the descendants 

TWISTED SCRIPTURE 1 Corinthians 15:29

The Church of Jesus Christ of Latter-day Saints uses 
this verse as a foundation for their practice of bap-
tism for the dead. In their temples, Latter-day Saints 
practice baptism for the dead due to their belief that 
the dead have additional opportunities for accepting 
the message of Mormonism and, because baptism is 
necessary for salvation, living persons are baptized 
for and on behalf of the deceased in order that the de-
ceased may accept or reject that baptism in the afterlife. 
Interestingly, this verse does not show Paul practicing, 
condoning, or commanding baptism for the dead. In 
fact, he distances himself from those who are involved 
in this practice by using words like “they” and “people” 
rather than “I” or “we.”

14441 CORINTHIANS 15:27
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Introducing the CHRISTIAN
STANDARD
BIBLE

Faithful and True: These words remind us that God’s Word reveals His character and 
will to us, transforms our lives, and leaves us in awe of His glory. At LifeWay, we strive to 
be faithful and true to the Word of God in all that we do, and we know that God is faithful 
and true to guide us as we publish biblical resources for life.

We are excited to introduce you to the Christian Standard Bible (CSB). Throughout its 
history, the Holman Christian Standard Bible (HCSB) has held fi rm in its commitment to 
combine strong biblical scholarship with a translation fi t for modern readers. Continuing 
this commitment to scholarship and readability, the Christian Standard Bible will serve 
more people and churches than ever before. 

For the most up to date news on CSB, visit CSBible.com

BIBLE TRANSLATION CONTINUUM
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OPTIMAL EQUIVALENCE—A BEAUTIFUL BALANCE

The CSB was created using Optimal Equivalence, a translation philosophy that balances 
linguistic precision of the original languages, and readability in contemporary English. 
In the many places throughout Scripture where a word-for-word rendering is clearly 
understandable, a literal translation is used. When a word-for-word rendering might 
obscure the meaning for a modern audience, a more dynamic translation is used. This 
process assures that both the words and thoughts contained in the original text are 
conveyed as accurately as possible for today’s readers.

On one hand, the CSB provides a highly accurate text for faithful sermon preparation and 
serious study, translated from the biblical languages by scholars who love God’s Word. It 
is highly faithful to the original text. On the other hand, it does not compromise readability 
and clarity for those who may be less familiar with the traditional (and sometimes di�  cult) 
vocabulary retained in some translations of the Bible.  

Beyond that, we know that the good news of the Bible is meant to be shared. A translation 
that strikes a balance between literal and readable opens the door for every believer to 
share the Bible with someone who has read it for a lifetime, or with someone who has 
never before read its life-changing message.

BIBLE TRANSLATION CONTINUUM

FORMAL
WORD FOR WORD

DYNAMIC
THOUGHT FOR THOUGHT

INTERLINEAR KJV NIV CEB MSGCSB

ESVNASB NKJV NRSV NLT LB

DYNAMIC 
THOUGHT FOR THOUGHT 

FORMAL 
WORD  

FOR WORD 

GNT

BIBLE TRANSLATION CONTINUUM

Bible translations shown in the top half of the graph are original translations directly from ancient texts to English.  

Those below the line are revisions of earlier English translations.

Bible translations shown in the top half of the chart are original translations directly from ancient languages to 
English. Versions shown below the line began with the English text of another Bible translation. 
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TED CABAL Once an ardent atheist, Cabal was converted 
while reading the New Testament Gospels. He has planted 
and pastored several churches and served on the faculties 
of Dallas Baptist University and Southwestern Baptist 
Theological Seminary before coming to Southern. His interest 
in helping others to know the truth in Christ has motivated his 
numerous college campus talks and debates with philosophy 
professors. In addition to journal articles on issues such as 
postmodernism and the age of the earth controversy, Cabal is 
the general editor of The Apologetics Study Bible.

9
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ApologeticsBible.com
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AUTHOR
Exodus has been termed “the central book of the Old Testament.” Indeed its pages 
contain some of Scripture’s greatest treasures, including the Ten Commandments, the 
primary accounts of the ten plagues, Israel’s exodus from Egypt into freedom, God’s 
establishment of a covenant with his people at Mount Sinai, and the construction of 
the tabernacle along with its sacred furnishings. Not surprisingly, much controversy has 
developed around this book as well. Critics have questioned its authorship, challenged 
the accuracy of its historical accounts, and suggested that its theological and moral 
teachings contradict statements found elsewhere in the Bible.

Traditional Judaism and Christianity have maintained for thousands of years that God 
is the author of the book of Exodus and that Moses was the human agent he used to 
pen its words. The acceptance of Moses as the human author of the first five books of 
the Bible is based first of all on biblical statements indicating that Moses wrote sacred 
Scripture. These statements are found within the Torah, or first five books of Scripture 
(Ex 24:4; 34:28; Nm 33:2; Dt 31:9,22), as well as in other parts of the Bible (Jos 8:31-32; 
Mk 12:19; Lk 20:28; Jn 1:45). Jesus himself affirmed that Moses wrote Scripture (Jn 5:46). 
Within the Bible, the usual way of referring to the first five books of the Bible is to call 
them the law of Moses (Jos 8:31-32; 23:6; 1Kg 2:3; 2Kg 14:6; 23:25; 2Ch 23:18; 30:16; Ezr 
3:2; 7:6; Neh 8:1; Dn 9:11,13; Mal 4:4; Lk 2:22; 24:44; Jn 7:23; Ac 13:39; 15:5; 28:23; 1Co 9:9). 

THE RELIABILITY OF EXODUS
Some nineteenth-century skeptics rejected Mosaic authorship because they believed 
that Semitic writing systems had not been devised at the time he was alive. However, 
archaeological evidence has dispelled that objection; Semitic inscriptions written at 
least a hundred years earlier than Moses have been discovered in the Sinai desert. 
Narrative accounts in the Torah dealing with the events of Moses’s lifetime contain 
details that suggest an eyewitness account and a thorough acquaintance with Egypt. 
Furthermore, references in the Torah to the land of Canaan are consistently those of 
one who lived outside the region, as did the Egyptian-born Moses. Linguistic evidence 
for an early date of composition is also found in the archaic uses of certain terms, 
particularly the third-person singular feminine pronoun. The way that the narrative 
hangs together as a whole provides evidence favoring single authorship for the first 
five books of the Bible.

While accepting Moses as the author of the Torah, conservative scholars have 
regularly acknowledged that editors living after the time of Moses helped to shape 
the first five books of the Bible. Evidence for this is found in the use of place names 
that did not exist during Moses’s day (e.g., Dn; see Gn 14:14; Dt 34:1), reference to 
Israelite kingship (Gn 36:31), updated place names (Gn 14:2,3,7,8,17; 23:2; 35:6,19,27; 
48:7), and the account of Moses’s death (Dt 34:1-12). It is also possible that editors were 
responsible for the inclusion and final arrangement of narrative passages beyond the 
account of Moses’s death. To admit that God may have used editors in the process of 
producing the finished book of Exodus and the rest of the Torah in no way reduces the 
central role Moses played in producing these books: Moses is legitimately their human 
author. These books are properly referred to as the law of Moses.
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person named Moses who led Israel from Egyptian slavery to freedom. For them the 
story of Moses presented in Exodus—Deuteronomy is a work of fiction created for 
religious and political reasons. According to these critics, the absence of any mention 
of Moses in the records of ancient Egypt or contemporary non-Israelite Semitic 
cultures, as well as the extraordinary claims about him in Scripture, are enough to 
convince them that Moses was the invention of an ancient Israelite storyteller.

Of course, throughout the centuries Christians have had no problem accepting 
Moses’s reality. As with many other controversial issues, the starting point for 
addressing this issue is considering the explicit claims of the Bible. Clearly the 
narratives in Exodus—Deuteronomy present Moses as a historical reality. Numerous 
passages in the rest of the Old Testament (e.g., Jos 1:1-7; 14:7-11; Jdg 4:11; 1Sm 12:6; 1Kg 
8:9; 2Kg 18:4-6; 1Ch 6:3; 2Ch 5:10; Neh 1:7-8; Ps 77:20; 106:23; Is 63:11-12; Jr 15:1; Mc 6:4) 
as well as in the New Testament (Mt 19:7-8; Mk 12:26; Lk 5:14; Jn 3:14; Ac 3:22; Rm 5:14; 
1Co 10:2; 2Co 3:7-15; 2Tm 3:8; Heb 3:2; 11:23-24) make it clear that the biblical writers 
believed that Moses really lived. Jesus also implied that Moses was an actual person (Jn 
5:46-47).

THE FOUNDATION STONE
In many ways the book of Exodus is the foundation stone upon which the rest of the 
Bible stands. Its laws established the outlines of Israel’s social life and provided the 
authoritative basis for the religious practices that informed Israelite culture for more 
than a thousand years. The events in this book prepare the reader for Israel’s conquest 
of Canaan and occupation of the land. Its regulations regarding the proper treatment 
of others serve as the core around which the teachings of Proverbs, the lyrics of many 
psalms, and the proclamations of the prophets were built. 

From a New Testament perspective, this book is used in three main ways. First, it 
prefigures the life and ministry of Christ, especially in his role as our sacrificial lamb 
(Heb 9:12; 1Pt 1:19; Rv 5:8-9). Second, it provides examples that illustrate the Christian 
life. Finally, it presents the moral and ethical framework to guide Christians in their 
decision making.
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ISRAEL OPPRESSED IN EGYPT

1  These  are  the  names  of  the  sons  of Is ra el  who 
 came  to  Egypt  with Ja cob;  each  came  with 

 his fam i ly:
 2 Reuben, Simeon, Levi, and Judah;
 3 Issachar, Zebulun, and Benjamin;
 4 Dan and Naphtali; Gad and Asher.
5  The to tal num ber  of Ja cob’s de scen dants a  was 
sev en ty; b Jo seph  was al ready  in  Egypt.

6 Jo seph  and  all  his broth ers  and  all  that gen
er a tion even tu al ly  died. 7  But  the Is ra el ites  were 
fruit ful, in creased rap id ly, mul ti plied,  and be
came ex treme ly nu mer ous  so  that  the  land  was 
 filled  with  them.

8  A  new  king,  who  did  not  know  about Jo seph, 
 came  to pow er  in  Egypt. 9  He  said  to  his peo ple, 
“ Look,  the Is ra el ite peo ple  are  more nu mer ous 
 and pow er ful  than  we  are. 10  Come,  let’s  deal 
shrewd ly  with  them; oth er wise  they  will mul ti
ply fur ther,  and  when  war  breaks  out,  they  will 
 join  our en e mies,  fight  against  us,  and  leave  the 
coun try.” 11  So  the Egyp tians as signed taskmas
ters  over  the Is ra el ites  to op press  them  with 
 forced la bor.  They  built Pi thom  and Ram e ses  as 
sup ply cit ies  for Pha raoh. 12  But  the  more  they 
op pressed  them,  the  more  they mul ti plied  and 
 spread  so  that  the Egyp tians  came  to  dread c  the 
Is ra el ites. 13  They  worked  the Is ra el ites ruth less ly 
14  and  made  their  lives bit ter  with dif i cult la bor 

 in  brick  and mor tar  and  in  all  kinds  of fieldwork. 
 They ruth less ly im posed  all  this  work  on  them.

15  The  king  of  Egypt  said  to  the He brew mid
wives  —   the  first  whose  name  was Shiph rah  and 
 the sec ond  whose  name  was  Puah  —   16 “ When 
 you  help  the He brew wom en  give  birth, ob serve 
 them  as  they de liv er.  If  the  child  is  a  son,  kill 
 him,  but  if  it’s  a daugh ter,  she  may  live.” 17  The 
mid wives, how ev er,  feared  God  and  did  not  do 
 as  the  king  of  Egypt  had  told  them;  they  let  the 
 boys  live. 18  So  the  king  of  Egypt sum moned  the 
mid wives  and  asked  them, “ Why  have  you  done 
 this  and  let  the  boys  live? ”

19  The mid wives  said  to Pha raoh, “ The He
brew wom en  are  not  like  the Egyp tian wom en, 
 for  they  are vig or ous  and  give  birth be fore  the 
mid wife  can  get  to  them.”

20  So  God  was  good  to  the mid wives,  and  the 
peo ple mul ti plied  and be came  very nu mer ous. 
21  Since  the mid wives  feared  God,  he  gave  them 
fam i lies. 22 Pha raoh  then com mand ed  all  his peo
ple: “ You  must  throw ev ery  son  born  to  the He
brews  into  the  Nile,  but  let ev ery daugh ter  live.”

MOSES’S BIRTH AND ADOPTION

2  Now  a  man  from  the fam i ly  of  Levi mar ried 
 a Le vite wom an. 2  The wom an be came preg

nant  and  gave  birth  to  a  son;  when  she  saw  that 
 he  was beau ti ful, d  she  hid  him  for  three  months. 

a 1:5 Lit of people issuing from Jacob’s loins   b 1:5 LXX, DSS read 75 ; Gn 46:27; Ac 7:14   c 1:12 Or Egyptians loathed   d 2:2 Or healthy  

1:5 The number “seventy” mentioned here 
and in Gn 46:27 seems to contradict 
Stephen’s figure of seventy-five in Ac 
7:14. The number seventy-five can also 
be found at Ex 1:5 within the Septuagint 
(the Greek translation of the OT) and the 
Dead Sea Scrolls. However, these two 
numbers can be reconciled. The higher 
figure includes five additional sons born 
to Ephraim and Manasseh sometime 
after Jacob and his other clan members 
arrived in Egypt. These additional 
individuals are named in Nm 26:28-37 
and 1Ch 7:14-23 as well as in the Greek 
version of Gn 46:27.
1:8 The biblical writer’s use of the term 
“king” to refer to the supreme leader  
of Egypt has been used as evidence  
that Moses could not have written the 
book of Exodus since anyone familiar 
with Egyptian culture would have  
used the Egyptian term pharaoh.  
But pharaoh is used 185 times 
elsewhere in the Torah. Moses was 
writing this document to a Hebrew, not 
Egyptian, audience. In the language 

of the original readers the term king 
(Hb melek) referred to the highest 
governmental official within a social 
system. Perhaps, for the sake of clarity 
for his readers as well as for literary 
variety, Moses chose to use the usual 
Hebrew term.
1:11 The mention of a city named 
Ramesses cannot be used to prove that 
the events of this narrative took place 
during the days of Ramesses II (ca 1290 
BC). However, the Bible’s chronological 
references (see 1Kg 6:1) suggest that  
the events of Ex 1 occurred at least  
150 years prior to Ramesses II’s reign. 
The city’s name means literally “Born of 
[the god] Re.” Re was one of the most 
popular gods in the history of Egypt, 
worshiped since at least the Fourth 
Dynasty (ca 2772 BC). It is entirely 
possible that a city honoring this 
popular god was built hundreds of years 
before Ramesses II.
1:19 Were the Hebrew midwives lying? 
The Hebrew midwives misled Pharaoh 
in order to save innocent human lives. 

The Bible teaches that lying is wrong 
(20:16; Lv 19:11; Eph 4:29; Col 3:9; Rv 
22:15) and that people should tell the 
truth (Zch 8:16). What the midwives did 
is not meant as an example of behavior 
of which God approves. Nevertheless, 
their act was intended to avert a 
far greater wrong—the murder of 
innocent children. Because of Pharaoh’s 
wicked intentions in this matter, he 
did not deserve to hear the truth from 
these women. Others in the OT were 
recorded as deliberately misleading 
people in order to protect innocent 
human life, including Samuel (1Sm 16:2) 
and Jeremiah (Jr 38:24-27). In a world 
marred by sin it is not always possible 
to choose between pure good and pure 
evil, and one is sometimes compelled 
to choose the least sinful alternative. 
Christians are to speak the truth in 
love (2Co 4:2; Eph 4:15). Jesus set the 
example for Christians by telling the 
truth even when it produced personal 
pain and suffering (Mt 26:63-66; Jn 
8:40-59).
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person named Moses who led Israel from Egyptian slavery to freedom. For them the 
story of Moses presented in Exodus—Deuteronomy is a work of fiction created for 
religious and political reasons. According to these critics, the absence of any mention 
of Moses in the records of ancient Egypt or contemporary non-Israelite Semitic 
cultures, as well as the extraordinary claims about him in Scripture, are enough to 
convince them that Moses was the invention of an ancient Israelite storyteller.

Of course, throughout the centuries Christians have had no problem accepting 
Moses’s reality. As with many other controversial issues, the starting point for 
addressing this issue is considering the explicit claims of the Bible. Clearly the 
narratives in Exodus—Deuteronomy present Moses as a historical reality. Numerous 
passages in the rest of the Old Testament (e.g., Jos 1:1-7; 14:7-11; Jdg 4:11; 1Sm 12:6; 1Kg 
8:9; 2Kg 18:4-6; 1Ch 6:3; 2Ch 5:10; Neh 1:7-8; Ps 77:20; 106:23; Is 63:11-12; Jr 15:1; Mc 6:4) 
as well as in the New Testament (Mt 19:7-8; Mk 12:26; Lk 5:14; Jn 3:14; Ac 3:22; Rm 5:14; 
1Co 10:2; 2Co 3:7-15; 2Tm 3:8; Heb 3:2; 11:23-24) make it clear that the biblical writers 
believed that Moses really lived. Jesus also implied that Moses was an actual person (Jn 
5:46-47).

THE FOUNDATION STONE
In many ways the book of Exodus is the foundation stone upon which the rest of the 
Bible stands. Its laws established the outlines of Israel’s social life and provided the 
authoritative basis for the religious practices that informed Israelite culture for more 
than a thousand years. The events in this book prepare the reader for Israel’s conquest 
of Canaan and occupation of the land. Its regulations regarding the proper treatment 
of others serve as the core around which the teachings of Proverbs, the lyrics of many 
psalms, and the proclamations of the prophets were built. 

From a New Testament perspective, this book is used in three main ways. First, it 
prefigures the life and ministry of Christ, especially in his role as our sacrificial lamb 
(Heb 9:12; 1Pt 1:19; Rv 5:8-9). Second, it provides examples that illustrate the Christian 
life. Finally, it presents the moral and ethical framework to guide Christians in their 
decision making.
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3  But  when  she  could  no lon ger  hide  him,  she 
 got  a pa py rus bas ket  for  him  and coat ed  it  with 
asphalt  and  pitch.  She  placed  the  child  in  it  and 
 set  it  among  the  reeds  by  the  bank  of  the  Nile. 
4  Then  his sis ter  stood  at  a dis tance  in or der  to 
 see  what  would hap pen  to  him.

5 Pha raoh’s daugh ter  went  down  to  bathe  at 
 the  Nile  while  her ser vant  girls  walked  along 
 the riv er bank.  She  saw  the bas ket  among  the 
 reeds,  sent  her  slave  girl,  took  it, 6  opened  it,  and 
 saw  him,  the  child  —   and  there  he  was,  a lit tle 
 boy, cry ing.  She  felt sor ry  for  him  and  said, “ This 
 is  one  of  the He brew  boys.”

7  Then  his sis ter  said  to Pha raoh’s daugh ter, 
“ Should  I  go  and  call  a He brew wom an  who  is 
nurs ing  to  nurse  the  boy  for  you? ”

8 “ Go,” Pha raoh’s daugh ter  told  her.  So  the  girl 
 went  and  called  the  boy’s moth er. 9  Then Pha
raoh’s daugh ter  said  to  her, “ Take  this  child  and 
 nurse  him  for  me,  and  I  will  pay  your wag es.” 
 So  the wom an  took  the  boy  and  nursed  him. 
10  When  the  child  grew old er,  she  brought  him 
 to Pha raoh’s daugh ter,  and  he be came  her  son. 
 She  named  him Mo ses, a  “Be cause,”  she  said, “ I 
 drew  him  out  of  the wa ter.”

MOSES IN MIDIAN

11  Years lat er, b af ter Mo ses  had  grown  up,  he  went 
 out  to  his  own peo ple c  and ob served  their  forced 
la bor.  He  saw  an Egyp tian strik ing  a He brew,  one 
 of  his peo ple. 12 Look ing  all  around  and see ing  no 
 one,  he  struck  the Egyp tian  dead  and  hid  him  in 
 the  sand. 13  The  next  day  he  went  out  and  saw  two 
He brews fight ing.  He  asked  the  one  in  the  wrong, 
“ Why  are  you at tack ing  your neigh bor? ” d

14 “ Who  made  you  a com mand er  and  judge 
 over  us? ”  the  man re plied. “ Are  you plan ning  to 
 kill  me  as  you  killed  the Egyp tian? ”

 Then Mo ses be came  afraid  and  thought, 
“ What  I  did  is cer tain ly  known.”

15  When Pha raoh  heard  about  this,  he  tried  to 
 kill Mo ses.  But Mo ses  fled  from Pha raoh  and 
 went  to  live  in  the  land  of Mid i an,  and  sat  down 
 by  a  well.

16  Now  the  priest  of Mid i an  had sev en daugh
ters.  They  came  to  draw wa ter  and  filled  the 
 troughs  to wa ter  their fa ther’s  flock. 17  Then 
 some shep herds ar rived  and  drove  them  away, 
 but Mo ses  came  to  their res cue  and wa tered 
 their  flock. 18  When  they re turned  to  their fa
ther Reu el, e  he  asked, “ Why  have  you  come 
 back  so quick ly to day? ”

19  They an swered, “ An Egyp tian res cued  us 
 from  the shep herds.  He  even  drew wa ter  for  us 
 and wa tered  the  flock.”

20 “ So  where  is  he? ”  he  asked  his daugh ters. 
“ Why  then  did  you  leave  the  man be hind? In vite 
 him  to  eat din ner.”

21 Mo ses  agreed  to  stay  with  the  man,  and  he 
 gave  his daugh ter Zip po rah  to Mo ses  in mar
riage. 22  She  gave  birth  to  a  son  whom  he  named 
Ger shom, f  for  he  said, “ I  have  been  a res i dent 
 alien  in  a for eign  land.”

23 Af ter  a  long  time,  the  king  of  Egypt  died. 
 The Is ra el ites  groaned be cause  of  their dif i
cult la bor;  and  they  cried  out;  and  their  cry  for 
 help be cause  of  the dif i cult la bor as cend ed  to 
 God. 24  And  God  heard  their groan ing;  and  God 
re mem bered  his cov enant  with Abra ham,  with 
 Isaac,  and  with Ja cob; 25  and  God  saw  the Is ra el
ites;  and  God  knew.

MOSES AND THE BURNING BUSH

3 Mean while, Mo ses  was shepherding  the 
 flock  of  his fatherinlaw Jeth ro, g  the  priest 

 of Mid i an.  He  led  the  flock  to  the  far  side  of  the 

a 2:10 The name Moses sounds like “drawing out” in Hb and “born” in Egyptian.   b 2:11 Lit And it was in those days   c 2:11 Lit his brothers   
d 2:13 Or fellow Hebrew   e 2:18 Jethro’s clan or last name was Reuel; Ex 3:1.   f 2:22 In Hb the name Gershom sounds like the phrase “a 
stranger there.”   g 3:1 Moses’s father-in-law’s first name was Jethro ; Ex 2:18.

2:10 Is it reasonable to suppose 
that Pharaoh, who had ordered the 
death of all male Hebrew children, 
would permit Moses to live (1:16)? 
Yes. Ancient parallels exist in which 
governments raised and educated 
select young males of hostile cultures. 
Daniel and several other young 
Israelites were raised and educated 
in Babylon so they could serve as 
government officials (Dn 1). Similarly, 
Moses’s life was apparently spared by 
Pharaoh in order to prepare him as an 

administrator over Egypt’s Hebrew 
slaves (see 2:11; Ac 7:22).
2:10 Why would an Egyptian princess 
have given Moses a Hebrew name? 
Because the name she chose was both 
an Egyptian and a Hebrew word. In 
Egyptian the root word means “born” 
and was commonly used as an element in 
personal names (e.g., Pharaohs Ahmose, 
Thutmose). In Hebrew it means “to draw 
out [of water].” This bilingual wordplay 
fit Moses in both ways, especially since 
she “drew him out” of the Nile.

2:14 This verse has been taken by 
some as contrary to Heb 11:27, which 
states that Moses was not afraid of 
the king’s anger. Note, however, that 
this verse only states that Moses was 
afraid, not that he feared Pharaoh’s 
wrath. What then might Moses have 
feared? Perhaps it was the loss of 
support from his fellow Israelites, 
since they were willing to betray him. 
Or perhaps he feared that he had lost 
his opportunity to be the deliverer of 
his people.
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CAN RELIGIous ExPERIENCE sHoW THAT THERE Is 
A God?   
by R. Douglas Geivett

T he Bible reports many direct experiences of God. As we read in the Old 
Testament, for example, Moses came across a burning bush in the desert, and God 

commanded him to return to Egypt to free his people (Ex 3–4). The Angel of the Lord 
promised Gideon divine deliverance from Israel’s enemy the Midianites (Jdg 6:11–8:32). 
In Abraham’s old age, and despite his having no children, the Lord promised Abraham 
that he and his aged wife, Sarah, would have a son through whom Abraham would 
become the father of a great nation (Gn 12 and 28). In 1 and 2 Kings God appears to 
kings and prophets with numerous warnings and promises. 

In the New Testament we read of the experiences surrounding the birth announce- 
ments of Jesus and John the Baptist (Lk 1:5-38); the transfiguration (Mt 17:1-8; Mk 9:2-8;  
Lk 9:28-36); Paul’s conversion while on his way to Damascus to persecute Christians 
(Ac 9:1-19); and Peter’s decision, motivated by a vision, to take the gospel to the 
household of Cornelius (Ac 10). There are many other reports of this kind in the Bible—
but the record does not end there. Every generation of believers has testified to the 
immediate presence of God in various ways.

Admittedly, in most cases, these religious experiences occurred in people who 
already believed in God. The experiences often were intended to impart reliable 
information or divine guidance and were frequently accompanied by miraculous 
confirming events. On the other hand, these experiences confirmed the participants in 
their belief in God, led them to testify to the existence and supremacy of the Lord, and 
emboldened them to act on the information and guidance they received.

This raises an important question: does religious experience provide grounds for 
believing that God exists? It is reasonable to think so, and here’s why.

A basic principle of rationality is that how things appear in our experience is good 
grounds for believing that that is how things are, unless there is a good a reason to 
think that how things appear to us is actually mistaken. If I seem to see an orange tree 
in my garden, then, in general, I have good grounds for believing there is an orange 
tree there. But suppose that, during the past 10 years, I’ve never seen an orange tree 
there, I did not arrange for an orange tree to be planted there, my wife now looks 
and says she does not see an orange tree there, and I’ve recently been prescribed 
medication known for its hallucinogenic side-effects. These considerations now make 
it very unlikely that I am seeing what I seem to be seeing. And thus I have no good 
grounds for believing an orange tree is in the garden.

While alleged religious experiences do not involve the five senses, they do 
correspond to perceptual experiences of things like orange trees. An entity (an object 
or a person) is present to the consciousness of some person. So if I seem to be directly 
aware of God’s presence, and if there are no overriding reasons why things are not as 
they seem, then I have good grounds for believing that God is present and hence for 
believing that God exists (since God would not be present if God did not exist).

But now we must ask, would my experience be evidence for others if I reported 
my experience to them? Is testimony about an experience of God good grounds for 
believing that God exists?

A basic principle is that the testimony of an experience should be trusted unless 
there is at least as good a reason to think that it is mistaken. If I report to others that 
I saw a particular orange tree, then, in general, recipients of my testimony have good 
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grounds for believing that I saw it and hence that that particular orange tree exists. 
But if I have a reputation for clowning around or telling lies, or if I have no idea what 
an orange tree looks like, or if recipients of my testimony have strong independent 
reasons for denying that there is an orange tree in the garden, then it would not be so 
reasonable for them to accept my testimony.

Similarly, if I report a personal experience of God, then this will be grounds for 
others to believe that God exists if what I report is plausible, if it is likely that my 
faculties are adequate for such an experience, and if I have a reputation for honesty. 

In general it seems rational that, for those who have had the experience, belief in 
God may be grounded in an experience of God. Also, testimony about the experience 
may even provide grounds for belief in God for those who do not have such 
experiences themselves. In combination with other evidences for God’s existence, 
direct religious experience and testimony about such an experience may provide 
strong motivation for believing in God. It should at least provide motivation for 
exploring other evidence for God’s existence.

wil der ness  and  came  to Ho reb, a  the moun tain 
 of  God. 2  Then  the an gel  of  the  L ord ap peared 
 to  him  in  a  flame  of  fire with in  a  bush.  As Mo
ses  looked,  he  saw  that  the  bush  was  on  fire  but 
 was  not con sumed. 3  So Mo ses  thought, “ I  must 
 go  over  and  look  at  this re mark able  sight.  Why 
 isn’t  the  bush burn ing  up? ”

4  When  the  L ord  saw  that  he  had  gone  over  to 
 look,  God  called  out  to  him  from  the  bush, “Mo
ses, Mo ses! ”

“ Here  I  am,”  he an swered.
5 “ Do  not  come clos er,”  he  said. “Re move  the 

san dals  from  your  feet,  for  the  place  where  you 

 are stand ing  is  holy  ground.” 6  Then  he con tin
ued, “ I  am  the  God  of  your fa ther, b  the  God  of 
Abra ham,  the  God  of  Isaac,  and  the  God  of Ja
cob.” Mo ses  hid  his  face be cause  he  was  afraid 
 to  look  at  God.

7  Then  the  L ord  said, “ I  have ob served  the mis
ery  of  my peo ple  in  Egypt,  and  have  heard  them 
cry ing  out be cause  of  their op pres sors.  I  know 
 about  their suf er ings, 8  and  I  have  come  down 
 to res cue  them  from  the pow er  of  the Egyp
tians  and  to  bring  them  from  that  land  to  a  good 
 and spa cious  land,  a  land flow ing  with  milk 
 and hon ey  —   the ter ri to ry  of  the Ca naan ites, 

a 3:1 = Desolation; another name for Mount Sinai; Dt 4:10,15; 18:16; Mal 4:4   b 3:6 Sam, some LXX mss read fathers ; Ac 7:32

3:2 Who appeared to Moses at the 
burning bush—the angel of the Lord, or 
the Lord himself (v. 4)? Both terms are 
used in this passage. Elsewhere in the 
OT the two terms could be used in close 
proximity in ways that draw no clear 
distinction between them (Gn 16:7-13; 
Jdg 6:11-14). Since the Hebrew mal’ach 
means “messenger,” one does not have 
to think of the “angel” here as falling 
into some unscriptural stereotype. 
Perhaps both expressions are simply 
different ways of referring to the one 
God. The intimate relationship between 
the Lord and the angel of the Lord hints 
at the relationship demonstrated in the 
NT between God the Father and God the 
Son (see Jn 10:30).
3:6 If God cannot be seen, why was 
Moses afraid to look upon him? The 
Bible states that God is invisible (1Tm 
1:17; 6:16) and that no one has ever 

seen him (Jn 1:18; 1Jn 4:12,20). But 
biblical narrative also makes it clear 
that God personally visited human 
beings at various times and did so in 
awesome and mysterious ways. The 
divine disclosure might take the form 
of a phenomenon of nature—a storm 
(Jb 38:1), a fire (Dt 4:12), a fiery cloud 
(Ex 13:21), or a burning bush (3:2-4), 
or the revelation could be human in 
appearance (Gn 18:1-33). But the Bible 
suggests that these self-expressions of 
God were mediated and partial, not the 
direct appearance of God in his fullness. 
The Israelites saw the fire of God, but 
they did not see him. They heard God’s 
voice, but they never saw his mouth 
speaking (Dt 4:12). Moses saw God’s 
form (Nm 12:8), but never saw his face 
(Ex 33:20-23). When Moses became 
aware that the bush was burning 
because God’s presence was within 

it, he showed reverent submission by 
practicing the timeless Asiatic custom 
of avoiding eye contact with a superior. 
To have gazed directly upon God would 
have been to show contemptuous pride 
and risk destruction.
3:8 Which people groups did Israel 
actually conquer? The Bible’s lists 
of nations that inhabited the land 
of Canaan differ from one another. 
Among the seven lists of nations 
provided in the Torah, only three agree 
completely (vv. 8,17; Dt 20:17). The 
first list (Gn 15:19-21) is the longest, 
containing the names of ten people 
groups. One contains seven names 
(Dt 7:1), while the others contain only 
six (Ex 3:8,17; Dt 20:17). There are 
at least two explanations for these 
differences. First, some of the groups 
may have been exterminated from the 
land before the time of Moses. The 
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Heth ites, Am o rites, Per iz zites, Hi vites,  and Jeb
u sites. 9  So be cause  the Is ra el ites’  cry  for  help 
 has  come  to  me,  and  I  have  also  seen  the  way 
 the Egyp tians  are op press ing  them, 10 there fore, 
 go.  I  am send ing  you  to Pha raoh  so  that  you  may 
 lead  my peo ple,  the Is ra el ites,  out  of  Egypt.”

11  But Mo ses  asked  God, “ Who  am  I  that  I 
 should  go  to Pha raoh  and  that  I  should  bring 
 the Is ra el ites  out  of  Egypt? ”

12  He an swered, “ I  will cer tain ly  be  with  you, 
 and  this  will  be  the  sign  to  you  that  I  am  the  one 
 who  sent  you:  when  you  bring  the peo ple  out  of 
 Egypt,  you  will  all wor ship a  God  at  this moun
tain.”

13  Then Mo ses  asked  God, “ If  I  go  to  the Is ra
el ites  and  say  to  them, ‘ The  God  of  your fa thers 
 has  sent  me  to  you,’  and  they  ask  me, ‘ What  is 
 his  name? ’  what  should  I  tell  them? ”

14  God re plied  to Mo ses, “ I  AM  WHO  I  AM. b 
 This  is  what  you  are  to  say  to  the Is ra el ites:  I 
 AM  has  sent  me  to  you.” 15  God  also  said  to Mo
ses, “ Say  this  to  the Is ra el ites:  The  L ord,  the  God 
 of  your fa thers,  the  God  of Abra ham,  the  God  of 
 Isaac,  and  the  God  of Ja cob,  has  sent  me  to  you. 
 This  is  my  name for ev er;  this  is  how  I  am  to  be 
re mem bered  in ev ery gen er a tion.

16 “ Go  and as sem ble  the el ders  of Is ra el  and 
 say  to  them:  The  L ord,  the  God  of  your fa thers, 
 the  God  of Abra ham,  Isaac,  and Ja cob,  has ap
peared  to  me  and  said:  I  have  paid  close at ten
tion  to  you  and  to  what  has  been  done  to  you 
 in  Egypt. 17  And  I  have prom ised  you  that  I  will 
 bring  you  up  from  the mis ery  of  Egypt  to  the 
 land  of  the Ca naan ites, Heth ites, Am o rites, Per
iz zites, Hi vites,  and Jeb u sites  —   a  land flow ing 
 with  milk  and hon ey. 18  They  will lis ten  to  what 
 you  say.  Then  you,  along  with  the el ders  of Is ra
el,  must  go  to  the  king  of  Egypt  and  say  to  him: 
 The  L ord,  the  God  of  the He brews,  has  met  with 
 us.  Now  please  let  us  go  on  a threeday  trip  into 
 the wil der ness  so  that  we  may sac ri fice  to  the 
 L ord  our  God.

19 “How ev er,  I  know  that  the  king  of  Egypt 
 will  not al low  you  to  go,  even un der  force  from 
 a  strong  hand. 20  But  when  I  stretch  out  my 
 hand  and  strike  Egypt  with  all  my mir a cles  that 
 I  will per form  in  it, af ter  that,  he  will  let  you  go. 
21  And  I  will  give  these peo ple  such fa vor  with 
 the Egyp tians  that  when  you  go,  you  will  not 
 go emptyhanded. 22  Each wom an  will  ask  her 
neigh bor  and  any wom an stay ing  in  her  house 
 for sil ver  and  gold jew el ry,  and cloth ing,  and 
 you  will  put  them  on  your  sons  and daugh ters. 
 So  you  will plun der  the Egyp tians.”

MIRACULOUS SIGNS FOR MOSES

4 Mo ses an swered, “ What  if  they  won’t be
lieve  me  and  will  not  obey  me  but  say, ‘ The 

 L ord  did  not ap pear  to  you’? ”
2  The  L ord  asked  him, “ What  is  that  in  your 

 hand? ”
“ A  staf,”  he re plied.
3 “ Throw  it  on  the  ground,”  he  said.  So Mo ses 

 threw  it  on  the  ground,  it be came  a  snake,  and 
 he  ran  from  it. 4  The  L ord  told Mo ses, “ Stretch 
 out  your  hand  and  grab  it  by  the  tail.”  So  he 
 stretched  out  his  hand  and  caught  it,  and  it be
came  a  staf  in  his  hand. 5 “ This  will  take  place,” 
 he con tin ued, “ so  that  they  will be lieve  that  the 
 L ord,  the  God  of  their fa thers,  the  God  of Abra
ham,  the  God  of  Isaac,  and  the  God  of Ja cob,  has 
ap peared  to  you.”

6  In ad di tion  the  L ord  said  to  him, “ Put  your 
 hand in side  your  cloak.”  So  he  put  his  hand in
side  his  cloak,  and  when  he  took  it  out,  his  hand 
 was dis eased, re sem bling  snow. c 7 “ Put  your 
 hand  back in side  your  cloak,”  he  said.  So  he  put 
 his  hand  back in side  his  cloak,  and  when  he 
 took  it  out,  it  had  again be come  like  the  rest  of 
 his  skin. 8 “ If  they  will  not be lieve  you  and  will 
 not re spond  to  the ev i dence  of  the  first  sign, 
 they  may be lieve  the ev i dence  of  the sec ond 
 sign. 9  And  if  they  don’t be lieve  even  these  two 
 signs  or lis ten  to  what  you  say,  take  some wa ter 

a 3:12 Or serve   b 3:14 Or I AM BECAUSE I AM, or I WILL BE WHO I WILL BE   c 4:6 A reference to whiteness or flakiness of the skin

Kadmonites, Kenizzites, and Rephaim 
are mentioned only in the list given to 
Abraham, who lived hundreds of years 
earlier. According to Dt 2:20-22, the 
Ammonites destroyed the Rephaim. 
Perhaps the Kadmonites and Kenizzites 
were also eliminated before the time 
of the exodus. Second, the remaining 
lists may not have been intended as an 
exhaustive cataloging of all the cultural 

groups present in the land; they merely 
listed the major people groups with 
which Israel would have to deal.
4:3-8 Could a stick actually become a 
serpent, or a hand suddenly become 
leprous and then instantly healthy 
again? Yes, if God transforms them. 
According to vv. 5 and 8, God made 
these things happen to convince 
doubters that he had really appeared 

to Moses. An “impossible” act—that 
is, one occurring outside of the natural 
order—would be more convincing than 
an ordinary action. As Creator of the 
universe, God is not limited to actions 
in accordance with the laws of nature; 
the occurrence of these miracles would 
convince all but the most determined 
doubters that God had come to his 
prophet.
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