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Not _of Works

Grace, triumphant in the throne,
Scorns a rival, reigns alone;

Come and bow beneath her sway,
Cast your idol works away.

Works of man, when made his plea,
Never shall accepted be;

Fruits of pride (vainglorious worm!)
Are the best he can perform.

Still the boasting heart replies,
What! the worthy and the wise,
Friends to temperance and peace,
Have not these a righteousness?
Banish every vain pretence

Built on human excellence;
Perish every thing in man,

But the grace that never can.

William Cowper
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EDITORIAL

IN A WORLD of uncertainties God speaks to us about cer-
tainties. We can have fullest confidence in what God has
said. Luke referred to the certainty (or more literally, se-
curity) of the words concerning our Lord (Luke 1:4), and
this applies also to the revelations of faith, expectation and
love given to us in Paul’s epistles.

“For I am persuaded that neither death nor life . . . nor
any . . . creation will be able to separate us from the love of
God in Christ Jesus, our Lord” (Rom.8:38,39). “. . . seeing
that out of [God] and through Him and for Him is all:
to Him be the glory for the eons! Amen!” (Rom.11:36).
“Faithful is the saying and worthy of all welcome, that Christ
Jesus came into the world to save sinners” (1 Tim.1:15).
Our Saviour, God “wills that all mankind be saved and
come into a realization of the truth. For there is one God,
and one Mediator of God and mankind, a Man, Christ
Jesus, Who is giving Himself a correspondent Ransom
for all .. ” (1 Tim.2:4-6). In Christ “our lot was cast also,
being designated beforehand according to the purpose of
the One Who is operating all in accord with the counsel
of His will” (Eph.1:11).

We do not immediately or entirely comprehend the
depth of meaning and all the details involved in words such
as these. But we begin by accepting them as certainties.
There is One Who is “the only true God,” as His beloved
Son testified (John 17:3). “Yahweh, He is the only Elohim.
There is no one else aside from Him” (Deut.4:35). These
are fundamental certainties which James Coram discusses
in his article starting on page 10. “God’s supreme position



4 God Speaks of Certainties

as God,” as Brother Knoch expresses it on page 7, is also the
theme of Robert Killen’s thoughts beginning on page 19.

In these three opening studies of this first issue of Un-
searchable Riches for 1995, the certainty of God, and that
of His revelation of Himself in Christ Jesus, are underlined.
God is Supreme. He justifies with His own righteousness
manifested through the faith of Jesus Christ. He is operating
all, and evil itself does not lie outside His purpose but rather
is intended as a temporary means toward the realization of
the divine good and glory.

Two distinctive operations of God during the eons, ter-
restrial and celestial, regarding the Circumcision and Un-
circumcision, traced by Donald Fielding and myself in
the next two articles are certain and irrevocable. God has
not made known all His operations at one time, but He is
faithful to every promise and prophecy, to every calling
and disclosure of His heart.

The glory of Yahweh’s call to Samuel and His message
to Eli which Brother Rocke recounts, starting on page 41,
may well be used to illustrate some of these points. Eli
and Samuel were carrying on the service assigned to them,
but God’s word to Samuel and through him to Eli made it
clear that God was there over and with them and behind
the events of their lives. Samuel heard the word spoken
to him, and Eli urged Samuel to make it known, and Eli
accepted it as a certainty that was good in Yahweh’s eyes.

So would we listen readily to what God says to us in
His completed Word. We would trace His operations of
old and go forward to the revelations of the depths of His
love and purpose in Christ Jesus. But in doing so we would
accept each word within its context, and, like Eli, receive
what God has said without prejudice and with expecta-
tion of good. We would see that indeed God calls “what
is not as if it were” (Rom.4:17) because of the certainty
that it shall be. D.H.H.



The Epistles of Paul

PAUL TO THE ROMANS

SINNER, would you know how to be just before God? Read
Romans!

Saint, would you be at perfect peace with God? Ponder
Romans!

The writer of these words became acquainted with
God through a study of this epistle. It is emphatically the
portion of God’s Word which is adapted to show all men
God’s present grace, preparatory to the higher unfold-
ings of Ephesians.

TEACHING AND DEPORTMENT

The inclusive nature of the epistle to the Romans is evi-
dent in its opening words: “Paul, a slave of Christ Jesus,
a called apostle.” The first half of the epistle is especially
devoted to doctrine which depends on his apostolic commis-
sion to give it weight; the latter part is especially occupied
with the practice of the doctrine.

The two absorbing topics of the epistle are contrasted
in the introduction and conclusion. As is detailed in the
account in Acts (13:2), Paul was severed to the evangel
of God, which had been promised before to Abraham
(Rom.4). With this he contrasts “my” evangel (of which
Acts contains not the slightest intimation) which is the
proclamation of Christ Jesus in accord with the revelation
of a secret hushed in eonian times, yet manifested now,
through prophetic scriptures (Rom.16:25).

The evangel of God brings righteousness to the nations,
outside of Israel’s narrow pale, in the pattern of the promise
to Abraham. Paul’s “my” evangel retreats still further, and
finds in Adam a shadowgraph of the conciliation (Rom.5).
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The opening of Romans further emphasizes the fact
that God’s evangel concerns His Son, and is based on His
power to raise the dead (Rom.1:4). The earth-life of the
Messiah of Israel is not in view. Even as Paul himself did
not become acquainted with Him until He was beyond
death, in glory, so the commission given to him did not
concern His previous career, but only that glorified condi-
tion subsequent to His resurrection.

Another point is important. Paul received “grace and
apostleship” (Rom.1:5). By the figure hendiadys' we are
impressed with the excessively gracious manner in which he
received his commission. Peter and the rest were looking
for the Messiah and gladly followed Him. Paul, on the
contrary, persecuted Him beyond all reason. His commis-
sion came to him, not on the ground of merit or reward,
but altogether on the ground of grace.

PAUL’S APOSTLESHIP

All revelation previous to Paul’s severance to the ministries
which are expounded in Romans, as given through the
Lord and His apostles, was limited to the Circumcision,
concerned with the kingdom promised by the prophets
to Israel, and falls far short of the grace revealed through
Paul in this epistle. They promised a probationary pardon
on repentance, but here we have a complete vindication
or justification or acquittal founded entirely on faith.

It seems possible if not probable that “Paul” is the
masculine form of the Greek word paula, which would be
paulos, meaning cessation or an interval. This is derived
from pauo, to stop, cease, from which we have our English
“pause.” The aptness of this significance becomes more

1. Hendiadys (literally, “one through two”); where two nouns joined
by and are used for an adjective and noun; hence grace and apostle-
ship signify gracious apostleship.
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striking the more we learn of the apostle’s ministry. The
whole of his service is occupied with a pause in God’s
dealings with Israel. It fills up the interval between their
rejection of the kingdom and the return of the King in power.
Paul’s ministry is an episode in God’s revelation, con-
nected with, yet distinct from, the rest. This, we submit,
is the thought which greets us at the portal of every epistle.
Paul, whose name opens them all, is not merely the person
who wrote them but the aipellation given to him at his sep-
aration and a distinct token of their unique and paren-
thetic character.
LITERARY FRAMEWORK
Reversal with Doctrinal Alternation
Evangel, made known, Justification 1:1-6
Greetings, brief 1.7
Prayer 1:8,9
Intended Journey 1:10-13
Previous Ministry 1:14-17
The Conduct of Mankind 1:18-3:20
DOCTRINE
Justification 3:21-4:25
Conciliation 5:1-8:30
Gods Deity 8:31-39
God’s Deity 9:1-29
DOCTRINE
Justification 9:30-10:21
Conciliation 11:1-35
The Conduct of the Saints 12:1-15:7
Previous Ministry 15:8-21
Intended Journey 15:22-29
Prayer 15:30-33
Greetings, extended 16:1-23
Evangel, hushed up, Conciliation 16:25-27
As is shown by the literary framework, Romans is dom-
inated by three great doctrines: Justification, Conciliation
and Deity. God’s own righteousness, which He shares with
the sinner, His own peace, which He imparts to the believer,
and His own indomitable will, which forms the immovable
basis of all blessing, are the bulk and burden of this epistle.



8 The Deity of God

As justification is commonly degraded to a mere pardon,
or forgiveness, and conciliation is unknown, and God's
supreme position as God is denied, there is need to urge
God’s beloved saints to give the great truths of this epistle
the place in their hearts and lives which they deserve.

Every doctrine in this epistle is discussed twice: first
from the viewpoint of the individual, and again from the
larger, national standpoint. The latter half of the third and
the fourth chapters show clearly and exhaustively how
anyone may be vindicated in the sight of God. The latter
half of the ninth and the tenth chapter shows how this
favor finds its way to the nations while Israel fails to effect
it through the law. So, too, God’s present attitude of peace
toward all mankind and toward those who are justified
is fully set forth in the fifth, sixth, seventh and part of
the eighth chapters. The bearing of this on Israel and the
nations is fully unfolded in the eleventh chapter. That God
is for His people is shown in the end of the eighth chapter.
His sovereign will with regard to Israel and the nations is
shown in the succeeding chapter.

It is exceedingly important to recognize the national
scope of the ninth, tenth and eleventh chapters. Much
confusion has resulted from applying parts of these chapters
to individuals rather than to nations. Nothing in these
chapters which is said of Israel nationally, in apostasy, was
true of Paul himself and the few faithful ones in the nation.
These are not hardened, though the nation, as such, is.
Israel, nationally, has not attained to righteousness, yet many
in the nation cannot be included in this sweeping assertion.
The nation, as such, not the faithful remnant, has stumbled.
It is Israel as God’s national witness in the earth which
is figured by the olive tree. Some of the branches (the
unbelieving majority) are broken off. The nations as a whole
(the wild olive tree) are grafted into the cultivated olive
tree. Now that the nations, as such, are apostatizing, they
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are about to be cut out. Individual believers in the nations
will not be cut out, for their faith would keep them in.

GOD’S RIGHTEOUSNESS

The great theme of divine righteousness dominates much
of this epistle (cf Rom.1:17; 3:21,25,26). God's righteousness
differs radically from man’s. All that He does is just because
it contributes to His grand purpose to reveal Himself and
thus bless all His creatures (cf Rom.8:21). All the evil that
He does is right. When He locks up all in stubbornness, it is
justified by the fact that this is the essential prelude to His
mercy on all (Rom.11:32). But His justice goes far beyond
what we count righteousness. In view of His self-revelation
it is just for Him to justify the unjust, to be merciful to the
criminal, and to be gracious to the foremost of sinners,
for these acts are necessary to discover Himself to His
creatures and to prepare them for the implicit confidence
and absolute faith in Him which will be the portion of all
at the consummation.

Godss righteousness is manifested through Jesus Christ’s
faith and comes to us in Christ. We are involved in His
deserts. Not only are we saved by His sacrifice, but we
are one with Him in His resurrection, His rousing, His
vivification.

Hence in this letter we learn not to rest on our own
righteousness, even though we should use every effort
to do the right thing in our contacts with others. Human
righteousness has no true standard. Those who claim their
“rights” almost always trespass upon the “rights” of others.
May we all revel in the righteousness of God and so be
filled with all joy and peace in believing (Rom.15:13).2

AEK.

2. The preceding was selected and adapted from the CONCORDANT
COMMENTARY, p.229, and Unsearchable Riches, vol.11, pp.44,230,231;
vol.37, pp.82-84.



Concordant Studies

YAHWEH IS THE ONLY ELOHIM

“GoD IS SPIRIT” (John 4:24). “God no one has ever seen”
(John 1:18a). Since God is spirit, He is therefore invisible,
intangible, imperceptible. He is all-sufficient; He is omnipo-
tent, omnipresent, and omniscient. While such, indeed,
are among Godss attributes, it is not inherent in this title
(i.e., “the Subjector,” or “God”) that this is so. God alone
is unoriginated and supreme; but it is neither entailed in
nor does it follow from the fact that the Almighty is “God”
that He is unoriginated and supreme.

It is true that in certain of its occurrences, the primary
divine title, ELOHIM, does not refer to the supreme and
only true God, but to a plurality of certain of His creatures.
Clearly, in such cases, reference is made to a plural number
of such beings, each one of whom, in some capacity, is a
“subjector.”

In the overwhelming majority of the occurrences of ELO-
HIM, however, this term is not used in reference to certain
creatures who, in a relative sense, may also bear this title
together with the Supreme, but in an absolute sense in
reference to Yahweh Himself alone, Who is the supreme
and only true God. For example, “. . . Yahweh, He is the only
Elohim. There is no one else aside from Him” (Deut.4:35).
“So you know today, and you recall it to your heart that
Yahweh, He is the only Elohim in the heavens above and
on the earth beneath; there is no one else” (Deut.4:39).

There are not only those both in heaven and on earth who
are termed “GODS” (or “ELOHIM”), but there are also those
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who are “Gops” (“there are many gods and many lords”;
1 Cor.8:5). “Nevertheless,” declares the apostle Paul, “for
us there is one God, the Father, out of Whom all is . .. ”
(1 Cor.8:6).

Just as Paul identifies to us Who the one true God is,
saying that He is “the Father, out of Whom all is,” Moses
identified the one true God to Israel, declaring that He is
the One Whose name is Yahweh.!

Indeed, this is Israel’s great confession: “Hear, Israel!
Yahweh [is] our Elohim; Yahweh [the only] One” (Deut.6:4).

“The first Hebrew sentence that a Jewish child learns
is [this very verse]:

SH’MA YISRAEL YAHWEH ELOHENU YAHWEH ECHAD
Hear, Israel! Yahweh our-Elohim, Yahweh One

“The observant Jew is required to recite it twice daily,
in the morning and at nightfall, together with three related
passages. He may add verse 5 (“So you will love Yahweh your
Elohim with all your heart and with all your soul and with all
your intensity”), sometimes including the following verses
6-9; also Deuteronomy 11:13-21 and Numbers 15:37-41.2

The sense is that not two (or more) are Israel’s “elohim,”
but only one is their Elohim. That one is Yahweh alone. To

1. The Divine Name, Yahweh, is composed of the elements of the verb
“to become.” Yahweh is “I am that I am,” or literally, “I am becoming
Who I am becoming” (Ex.3:14). In Revelation 1:8 John seems to give
the meaning of the Name for His Greek readers: Who is and Who
was and Who is coming (cf 1:4; 4:8 and 11:17; 16:5 where the future
is omitted). Though these passages in Revelation speak directly of
God Himself in contrast to Jesus Christ (cp 1:5), it is important to
remember that while, absolutely speaking, Christ is not God Himself
(“Yahweh,” in the Old Testament), representatively speaking, Christ
indeed is Yahweh, Who alone is God Himself (cp Zech.14:3,4).

2. Herman H. Rocke, Unsearchable Riches, vol.78, p.280.
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express the ellipsis inherent in the second clause, we would
say, “Yahweh is our Elohim; Yahweh—One—is our Elohim]"3

The title of this Jewish key prayer, “Shema,” is taken
from the first word of Deuteronomy 6:4, Sh'ma (Hear!).
Most Jewish translators and commentators give the sense
the same as that which appears in the Concordant Version.
“The belief that God [Elohim] is made up of several person-
alities, such as the Christian belief in the Trinity, is a depar-
ture from the pure conception of the Unity ot God. Israel
has throughout the ages rejected everything that marred or
obscured the conception of pure monotheism it had given
the world, and rather than abandon that pure monotheism,
rather than admit any weakening of it, Jews were prepared
to wander, to suffer, to die.”*

“Yahweh” is the name of the divine Being Himself, Whose
chief title is “Elohim.” The literal significance of the word
ELOHIM is “subjectors-ward.”

The shortest form of the divine title, El, which is singular,
is the same in form as the connective to and the pronoun
these. To and these indicate the direction, disposition, or
subjection of that which is in view. For example, “The
water from under the heavens shall flow together to one
place” (Gen.1.9), disposes or subjects the waters. “These are
the genealogical annals” (Gen.2:4), places the generations
before the mind of the reader. This is the underlying thought,
in accord with the true proverb, “Man proposes, but God
disposes.”® It would seem, then, that the essential thought

3. The Authorized Version rendering of Deuteronomy 6:4, “. . . the
Lorb our God is one LORD,” is confusing and misleading. The Revised
Version (1901) is to be commended for including the correct sense
in its margin (“. . . Jehovah is our God, Jehovah alone”). The Revised
rendering, however, which appears in its main text, . . . Jehovah our
God is one Jehovah,” is even more perplexing than the AV translation.

4.]. H. Herz, editor: THE PENTATEUCH AND HAFTORAHS, Soncino
Press, London, 1972, p.770.

5.¢f A. E. Knoch, Unsearchable Riches, vol.24, p.173.
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of the divine title (which appears in three forms, El, Eloah,
and Elohim) is Subjector, Disposer, or Placer.

We may be certain that this assumption is correct, since
the Greek equivalent, Theos, which is derived from the-,
PLACE, signifies the Placer. This may be confirmed from
many words which share this common stem such as tithémi,
place, lay, appoint, assign, or atheteo, which means “repudi-
ate” or have no place for. The meaning of the- may be seen
as well in such English words as theme, thesis, and theater,
in which a certain entity (whether a topic, proposition, or
drama) is placed before an audience.

The intermediate form of the divine title is Eloah, which
is also singular. 41 of its 58 occurrences appear in the book
of Job. In order to express motion or direction, the ending
-ah is occasionally postfixed to a noun, such as westward
(Num.2:18). This same ending, which means -ward (i.e.,
“[to]ward”), appears in Eloah as well. This calls to mind
John 1:1 where we read that “the WORD was toward God.”
We are mindful that Christ’s name is called the “Word” (or
“Expression”) of God in Revelation 19:13. Surely all that
Christ is and does directs us toward God.

It is conceivable that the title Eloah, in an ideal sense,
was especially intended to reflect the general direction
of Christ’s activity, which is Godwards, toward-the-Deity,
toward-the Subjector, toward-El. Perhaps certain of its
usages even entail this thought, though we cannot be
certain. That the word indentifies the one so termed as
Christ, however, is not something that these morphological
considerations themselves can prove. Indeed, in certain
instances, we may be sure that ELOAH does not in any
respect speak of the true God, Eloah of Israel, but of a
foreign eloah or god (e.g., Dan.11:37,39). The main point
to note, however, is that, whatever the original reason may
have been (which may be lost to antiquity) for the employ-
ment of this special singular form which incorporates a
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suffix signifying -ward, this form as well, when used of the
Eloah of Israel, ultimately directs us to the only true God.

The longest form of the divine title, Elohim, which con-
tains the plural ending im, occurs much more frequently
than either of the other forms. In a number of its occur-
rences it speaks of a plurality of beings, of various creatures,
whether righteous or unrighteous, whether in heaven or
on earth, of whom all are in some respect “subjectors,”
working toward the accomplishment of their own purposes,
which, in the highest sense, all direct us toward God and
the accomplishment of His purpose (cp Isa.10:5-15). All
such “subjecting ones,” in one way or another, are engaged
in subjecting others, in the disposition of their affairs, in
placing them under a certain authority. And, all such ones,
in so acting, are the agents of the Supreme Subjector;
thus they are included among “the men of His counsel”
(cp Isa.46:11).

Many of the passages in which “elohim” appears merely
speak of the idolatrous “elohim,” the gods of the nations
which Israel was prone to worship. Aaron declared to Moses:
“The anger of my lord must not grow hot. You know the
people that they are unbridled, for they said to me: Make
elohim for us who shall go before us, for this Moses, the
man who brought us up from the land of Egypt, we know
not what has become of him” (Ex.32:22,23; cit. Acts 7:40;
cp Acts 7:43; Amos 5:25-27; Ex.22:20; Deut.7:25).

It is with such “elohim” in mind that Paul wrote to the
Corinthians, “that which the nations are sacrificing, they are
[actually] sacrificing to demons . . .” (1 Cor.10:20). This was
so, by whatever name these “gods” of the nations may have
been known. Such deceiving spirits actually are not worthy
of the title “subjectors,” for their subjection was unto evil
ends and was not in the faithful service of the true God.

In the Song of Moses, in Deuteronomy 32:21, Yahweh
speaks of Israel having followed such unclean spirits, ones
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which were called “elohim” yet were only so in an evil sense,
unworthy of the name: “As for them, they make Me jealous
with a non-el. They provoke Me to vexation with their idols
of vanity. As for Me, I shall make them jealous with a non-
people; with a decadent nation shall I cause them vexation”
Paul speaks of the time when the Galatians once, like the
Thessalonians, had turned about “to God from idols, to be
slaving for the living and true God” (¢f 1 Thess.1:9). Until
that time, however, and in a similar sense to that of Israel in
her idolatrous worship of a “non-el,” the Galatians had been
“slaves of those who, by nature, are not gods” (Gal.4:8).
These demons, however, were quite real, and certainly sub-
jected the natives of Galatia to much evil. Therefore, it is
only with a faithful sense in view that these wicked spirits
were deemed “not gods.”

It is certain that Galatians 4:8 should be understood in
such a sense as is suggested here, for there are a consid-
erable number of scripture passages which speak of both
men and messengers as being “elohim” (i.e., “subjectors”),
each one, under God, working in his own faithful capacity
toward the achievement of his own respective service. Note
the following texts: “You shall not maledict the elohim [i.e.,
the arbiters or judges; ¢f Ex.21:6], and a prince among your
people you shall not curse” (Ex.22:28). “Then the sheiks of
Edom are flustered; the arbiters [elohim; i.e., judges, or
disposers] of Moab, quivering took hold of them. All the
dwellers of Canaan are dissolved” (Ex.15:15).

6. Some, in an effort to “prove” Trinitarianism, have found support for
their claim in Galatians 4:8. Their notion is, based upon their own pre-
supposition that the Galatians’ erstwhile idols were in no sense whatso-
ever actually “gods,” therefore “ELOHIM” is a term descriptive of
nature, one which entails both supremacy and unoriginatedness, Hence
it can legitimately only be used of the “Triune God” of their creeds.
This illogical claim is simply contrary to the facts, and fails to note the
sense and corollaries of Deuteronomy 32:21, to which Paul alludes.
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“If the thief is not found then the possessor of the house
will be brought near to the elohim [or “judges”] to show
whether or not he has put forth his hand on the work of
his associate. In every matter of transgression over a bull,
over a donkey, over a flockling, over raiment or over every
lost thing which one says that this is it, unto the elohim shall
come the word of the two of them. Whom the elohim shall
condemn, he shall repay double to his associate” (Ex.22:8,9).

Of the sons of Israel, collectively, it is written, “I Myself
have said: you are elohim, and sons of the Supreme are all
of you” (Psa.82:6). How glorious to know that these words
will find a fulfillment in the kingdom of the heavens. Then,
Israel will be the head and not the tail; then, in the kingdom,
the chosen race will indeed be a “royal priesthood,” a “holy
nation” (1 Peter 2:9). Citing the very words of Psalm 82:6,
Jesus declared to the Jews, “Is it not written in your law
that, ‘I say you are gods’? If He said those were gods, to
whom the word of God came (and the scripture can not be
annulled), are you saying to Him Whom the Father hallows
and dispatches into the world that ‘You are blaspheming;
seeing that I said, ‘Son of God am I'?” (John 10:34-36).

The words of Psalm 97:7, in reference to Yahweh, “bow
down to Him, all you elohim,” are interpreted in Hebrews
1:6 as “worship Him, all the messengers of God!” In speaking
of Christ, Hebrews 1:9 (citing Psalm 45:7) declares, “Thou
lovest righteousness and hatest injustice; therefore, Thou
art anointed by God, Thy God, with the oil of exultation
beyond Thy partners.” Though there are others, whether
celestial or terrestrial, who are themselves “anointed ones™
of God (i.e., “christs”), who thus are our Lord’s “partners”
(metochon, WITH-HAVer) in divine service, Christ’s own
anointing and corresponding divine service is certainly
beyond that of any others.

In Hebrews 1, verses 8 and 9 (citing Psalm 45:6,7), God
declares to the Son, “Thy throne, O God, is for the eon of
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the eon,” and “Thou art anointed by God, Thy God.” The
text of Psalm 45:6, 7 itself reads: “Your throne, O Elohim,
is for the eon and further. ... Elohim Your Elohim has
anointed You.”

In these verses of Psalm 45, not only is God termed “Elo-
him” but the Son is also termed “Elohim.” While it is true
that the mere form of this word is plural, it is just as true that
each of the two Beings Whom it herein represents are sin-
gular Beings.” One is God Himself, “the Majesty in the
heights” (Heb.1:3), at Whose “right hand” the other One so
addressed, termed “the Son.” is seated. As is the case as well
in the vast majority of the texts in which ELOHIM appears in
which it is used in reference to God Himself (“Yahweh Elo-
him”), this form is used here not of a plurality of beings but,
respectively, of Two individual beings, God and His Son.

It follows, then, the claims of Mormonism, among others,
notwithstanding, that the plural form ELOHIM does not
mean a “company” or “family” of beings. That it is used of
a plurality of beings in certain passages and that certain
of these are, under divine inspiration, interpreted accord-
ingly in the New Testament,® no one doubts. That, however,
is not the issue. Indeed, it is just as true, and far more to
the point, that in many places and in all cases in the Greek
New Testament, God always used the Greek singular for
Elohim whenever referring either to Himself or His Son.?

7. It should be noted that the plural form, “elohim,” is used as well
of individual gods of the nations (¢f 1 Sam.5:7; Judges 11:24; 1 Kings
18:24).

8. ¢f John 10:34,35; Acts 7:40,14:11,19:26; 1 Cor.8:5; Gal.4:8.

9. For example, in Exodus 3:16 when God spoke to Moses out of the
flaming thornbush, He revealed Himself as the Elohim of Abraham,
and the Elohim of Isaac, and the Elohim of Jacob. Yet when our Lord
cites this passage in proving the necessity of resurrection (Matt.22:32),
and Steven brings it before the Sanhedrin (Acts 7:32), neither translates
Elohim as plural. Thus we may be certain concerning Yahweh, that He
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Perhaps, as many scholars have suggested, when “ELo-
HIM” is used of Yahweh Himself, the plural form “Elohim”
is an idiom termed plural amplitudinus or plural of maj-
esty, which originally had in view the plenitude of God’s
operations in which He acts through others who are en-
ergized by His holy spirit. Some such explanation must
account for the mere plural form. This is because in the
vast number of passages which speak of Yahweh Himself
as “Elohim.” even as where, under God, Christ as well is
denominated by this same title, a single Being alone is
addressed or is in view.

It is a fallacy that either supremacy or unoriginatedness
is entailed by the word “God.” It is a fallacy as well that
wherever the word appears it speaks of the same being.
And finally, it is a fallacy that if the word is used in a certain
sense in one place, it is used in the same sense in another
place. Each of these errors has been the source of much
confusion. Collectively, the volume of deception which
they have wrought is simply incalculable. If we are not
snared by these errors ourselves, this can only be attrib-
uted to the grace of God.

We are often praying for a realization of God’s purpose
of the eons which He makes in Christ Jesus our Lord
(Eph.3:11), even as for discernment concerning His allot-
ment among the saints, in which we have a part. May we
complement such prayers by a request for the most funda-
mental realization of all, which is simply a realization of
Him (Col.1:10). Truly, may the eyes of our heart be enlight-
ened, in a realization of the God of our Lord Jesus Christ,
the Father of glory (¢f Eph.1:15-19). JRC.

(To be continued)

is the Subjector and Placer (not “subjectors” or “placers”) of Abraham,
of Isaac, and of Jacob.



The Realization of God

GOD’S WILL, AND MAN’S

GoD’s WILL IS SOVEREIGN. His is the only “free will” in the
universe. That has been pounded home in this magazine
for over 85 years, but it cannot be overemphasized. Man’s
will is a complex mixture of several components, not one
of which is under man’s independent control. In the final
analysis, God is in complete control of our lives, for “out
of Him and through Him and for Him is all: to Him be the
glory for the eons! Amen!” (Rom.11:36). We (and all else),
are created out of God, and “in Him we are living and mov-
ing and are” (Acts 17:28). He is the “One Who is operating
all in accord with the counsel of His will” (Eph.1:11).

The greatest “decision” of our lives, to believe God,
came about because of His choice. For “in grace, through
faith, are you saved, and this is not out of you; it is God’s
approach present, not of works, lest anyone should be boast-
ing” (Eph.2:8,9; of Eph.1:4; Rom.8:98-30; 9:9-18). These
are unequivocal statements of God. As to our experience
in faith, His declaration is equally definite: “.. . for it is
God Who is operating in you to will as well as to work for
the sake of His delight” (Phil.2:13). If our wills are thus
controlled in these great “decisions,” should we quibble
about man’s part in the lesser ones?

Think on the decision of Joseph’s brothers, mean-spir-
ited, jealous men, who sold Joseph into Egypt. Later, as
they were trembling before Joseph in Egypt, he reassured
them: “And now, you must not grieve, and it must not be
hot in your eyes, that you sell me hither, for to preserve life
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the Elohim sends me before you” (Gen.45:5). The will of
the brothers to eliminate Joseph was caused by Elohim!®

THANKING AND GLORIFYING GOD AS GOD

An early section of Romans discusses the conduct of
mankind, and this section climaxes with the finding that
“Not one is just—not even one” (Rom.3:10). One of the major
charges is that “knowing God, not as God do they glorify or
thank Him” (Rom.1:21). The key phrase here is the words
“not as God.” Thus we have italicized the words in the
quotation, “as God,” but what do they mean? The context
defines them. “For His invisible attributes are descried
from the creation of the world, being apprehended by
His achievements, besides His imperceptible power and
divinity . . ” (Rom.1:20). So we should glorify and thank
Him as Creator, Who creates and sustains the universe
with power and divinity.

Recognition of God as Creator is apparently fading. Sci-
ence flits from one theory to another, but it seems not many
of the intelligent today attribute the creation to the Creator.

Now let us consider His power and divinity. The Greek
word translated “power” in the CV, has been assigned the
standard equivalent ABILITY. “Divinity,” the qualities per-
taining to God, bring to mind His PLACERship. Thus He
has the ability to place His creatures in the right place and
at the right time to carry out His intention, and ultimately
His will. His will is that humans recognize and glorify Him
as God. The counsel (intention) of His will determines the
degree to which all humans believe and follow His will. Our
will should be to accept, thank and glorify Him as God; as
believers we have the great advantage over the unbeliever
of believing His Word which reveals His will.

Unbelievers and those without His Word have consciences

*Read the story in Genesis chapters 37-45.
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and “reckonings between one another.” By nature, they may
be carrying out some, at least, of the demands of the law
(Rom.2:14). They may fear God, recognize His power, and
even to a limited extent “glorify and thank Him as God,” even
though knowing only what nature itself manifests to them.

Failure to fully recognize God as God is costly, for it
adversely affects the quality of human minds, the objects
of their worship, even as conduct (Rom.1:21-32). Perhaps
every generation is shocked by what it perceives as declining
morality and increasing violations of the instincts of humans,
and if so, I am no different, for it seems to me that “God is
giving them over” to “uncleanness, dishonorable passions”
and “to a disqualified mind, to do that which is not befitting”
(Rom.1:24,26,28,29) at an increasing rate.

Could believers participate in any of these? That may be
rare in the more flagrant offenses. But failure to glorify and
thank Him as God seems almost universal if we include a
recognition of His deity as a criterion. Let us quote from
the book THE PROBLEM OF EVIL AND THE JUDGMENTS
oF Gob by A. E. Knoch, page 121:

“God’s will is not only ignored by the world today, but
even His saints set it aside, or water it down to a mere wish.
How few there are who hold that the universe is being op-
erated according to the counsel of His will! It has become
the fashion to say that will means wish, and the margins of
some Bibles do not hesitate to change it to desire. We are
assured that God does not will all mankind to be saved,
but merely desires it, and since man wills otherwise, He is
quite powerless and impotent before the superior force of
human determination. God is He Who is operating in us to
will (Phil.2:13), yet even those who teach a “full surrender”
insist that our own will is to be the means of honoring Him.
The truth is that man’s will is always opposed to God’s, and
the saints are safe only so long as they accept His will, as
revealed in the Scriptures, and reject their own.”
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DOES HIS OPERATION INCLUDE EVIL?

Obviously, if we accept God's statement that He operates
all in accord with the counsel of His will, then He must be
operating the evil, for it would surely have to be included
in all. Admittedly, that puts a severe strain on the faith of
even the most sincere and earnest believers, for, consciously
or not, they jump to the false conclusion that God must
therefore sin, and no believer will stand for that. The answer
lies in a study of the meaning of the words evil and sin. Such
a study will show that evil has no moral bias, that God can
and does operate evil, and does not sin in the process.

Evil is here, all around us. News reports are concerned
with little else. God must have created it, for all is out of
Him. And it surely was not unforeseen, for He provided
its remedy long before sin’s entrance, with the blood of the
cross of Christ, “foreknown, indeed, before the disruption
of the world” (1 Peter 1:20). God boldly and openly says that
He creates evil. Listen to His words through the prophet
Isaiah: “I am Yahweh, and there is no other. Former of
light and Creator of darkness, Maker of good and Creator
of evil, I, Yahweh make all these things” (Isa.45:6,7). The
counsel of God’s will says that we must suffer evil, that He
may ultimately bring about His will of universal good. Evil
is temporary; it will end when it has served its purpose.

Without minimizing the untold groans and travails of
His creatures, yet expecting the future deliverance of our
bodies, our hearts still can sing when we see God's character
cleared from the confusion of misunderstanding, and when
the earnest questions about God’s failure to stop the evil in
the world can be answered. Evil has a purpose, just as all
of Godss creations. He wants us to know good, to be able to
return His love, and to perceive that He is accomplishing
His purpose by subjecting us to vanity “in expectation that
the creation itself, also, shall be freed from the slavery of
corruption into the glorious freedom of the children of God”
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(Rom.8:20-22). God planted a tree in the garden which first
and foremost gives us the knowledge of good, and does so
through the knowledge of evil. That is implicit in the name
of the tree, the tree of the knowledge of good and evil.

MAN’S WILL —ITS PROBLEM AND THE SOLUTION

Early in this article we mentioned the complex mixture
which goes into the human will. The components are suc-
cinctly described in Ephesians 2:1-3. “And you, being dead
to your offenses and sins, in which once you walked, in
accord with the eon of this world, in accord with the chief
of the jurisdiction of the air, the spirit now operating in the
sons of stubbornness (among whom we also all behaved
ourselves once in the lusts of our flesh, doing the will of
the flesh and of the comprehension . . ..”

So the human will may be made up of a combination of
these: (1) influence from Satan or his workers; (2) influ-
ence from the flesh, a complicated mix of heredity, often
influenced by the condition of one’s body at any given
time (e.g., hunger); and (3) one’s evaluation (comprehen-
sion) of an environment or situation in which one finds
himself. It is clear that we are by no means in control of our
wills. God controls all the factors. If we had all the facts,
perhaps with a super-super computer we could predict
accurately a human’s response to any situation. God has
all the facts, controls them all and has the ability to predict
the response (which may range from deeds of benignity to
malignant sin), and is doing just that with billions of His
creatures constantly!

We all have walked in accord with the above influences.
“Yet now, apart from law, a righteousness of God is manifest
(being attested by the law and the prophets), yet a right-
eousness of God through Jesus Christ’s faith, for all, and
on all who are believing . . ” (Rom.3:21,22). Jesus Christ’s
faith has changed the whole picture and will have universal
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effects. Now there can be no question of God’s righteous-
ness. The evil is justified! The sins of mankind justified!
God’s own righteousness is for all and even now reckoned
to believers! And new factors have entered the make-up
of the wills of believers. God’s spirit is given to the saints,
sealing us “with the holy spirit of promise” (Eph.1:14). The
Scriptures have been completed, for it was granted to Paul
“to complete the word of God” (Col.1:25). We now have
all that we need to know about God’s will as revealed in
the Scriptures. “So that, if anyone is in Christ, there is a
new creation: the primitive passed by. Lo! there has come
new!” (2 Cor.5:17).

In place of influence from without, from the “chief of
the jurisdiction of the air, the spirit now operating in the
sons of stubbornness” we have, through Christ’s obedi-
ence, through hearing the evangel of our salvation, on
believing also, God’s own spirit within us. The flesh is
no longer the dominant influence. Our comprehension is
not confused by worldly, contradictory impressions which
often do not represent the true state of affairs, but is
directed to God’s Word and the revelation of His will in
the gift of His Son.

A RENEWED MIND

Now, perhaps beset by corruption and deterioration of
our bodies even as by evils without, we may be encouraged
by a renewed mind, recognizing that God has a purpose
in evil, that it will play a part in His becoming All in all.
Consequently, we will regard our distresses as momentary
light afflictions, producing for us a transcendently transcen-
dent eonian burden of glory (2 Cor.4:17,18). Thus, even
now, while groaning in these bodies and horrified by events
outside, in the midst of it all, we can indeed glorify and
thank Him as God!

Robert B. Killen



Testimony Revealed in its Own Era

THE ELOQUENCE OF OMISSION

“GOD’s GLORY, and His place in our hearts, depends upon
the conception we have of Him, as He is revealed in Christ
Jesus our Lord. Our standards of right and wrong may be
faulty, but we cannot help judging the Deity by them. If we
think He is right we honor Him. Our ideas of might may
be mean; nevertheless, we must measure Him with them.
If we imagine that He lacks sufficient might to master His
creatures, our estimation of Him descends. If we believe
that He works all according to His will, we cannot but ad-
mire Him. Our conceptions of wisdom may be crude, but
we are forced to estimate the Deity by them. If there are
problems beyond His powers, He is demeaned in our minds.
But if we are convinced that He can cope successfully with
any situation, we cannot but delight in Him. Our love is a
feeble flicker, yet we must compare His with it. However
much we seek to avoid it, if He does that which our love
would not allow, we become cold to Him. But if our hearts
are enlightened to see how far His love surpasses ours, and
that naught that He does is condemned by our hearts, we
are compelled to adore Him.”!

We rejoice in Christ Jesus as the Effulgence of God’s
glory, and we gladly acknowledge such precious perception
being granted, solely through the wise and gentle revela-
tion of the spirit of truth, to those whom He designates
and calls.

Being about to leave His beloved disciples, our Lord
declared, “Still much have I to say to you, but you are

1. A. E. Knoch, Unsearchable Riches, vol.24, p.77.
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not able to bear it at present. Yet whenever that may be
coming—the spirit of truth—it will be guiding you into all the
truth, for it will not be speaking from itself, but whatso-
ever it should be hearing will it be speaking, and of what is
coming will it be informing you. A]i whatever the Father
has, is Mine. Therefore I said to you that of Mine is it
getting, and will be informing you” (John 16:12-15).

They were distressed and puzzled. His words, foretelling
His shameful death and their consolation, confused them.
Yet, through the medium of their subsequent ministry,
their evangel was to reach out to Israel and was also to
form an essential contrast to the grace of God’s purpose
which would be heralded by the apostle Paul. How was
this to be accomplished? Today, when we read the carefult
preserved records of Scripture it is not hard to djstinguisﬁ,
the inspiration of Gods spirit. This same spirit enabled them
to apprehend what otherwise would have been enigmatic.

And yet . . . and yet they had not the slightest concep-
tion of the evange{ which was entrusted to Paul as the
apostle to the nations. This evangel, in its startling breadth
and length and depth and height, is nothing less than the
complete reconciliation of all, through Christ, to our God
and Father! Later in his ministry, Peter wrote that he found
Paul’s words, “. .. hard to apprehend” (2 Peter 3:14-16).
Evidently, as indicated when the apostles asked, “Lord art
Thou at this time restoring the kingdom to Israel?” (Acts
1:6), neither our Lord nor the spirit of truth enlightened
them with this aspect of God’s universal purpose. Why
then, this omission?

FIRST THE TERRESTRIAL

As initially observed, we seek for answers with flawed,
subjective reason; but, since Paul completes the word of
God, there is no need now for confusion or speculation. Our
Father’s loving purpose has been scrupulously recorded for
the satisfaction of each earnest inquiry.
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Answering Nicodemus, a representative of Israel’s ruling
class, Jesus observed, “If I told you of the terrestrial and you
are not believing, how shall you be believing if I should be
telling you of the celestial?” (John 3:12). He then restricted
His words to matters concerning the kingdom.

When Israel, rejecting His kingdom, crucified the Son
of Mankind, His petition for their forgiveness was granted,
and, as recorded in the Acts of the Apostles, the kingdom
was once more heralded by the apostles, through holy spirit.
Further rejection would be a sin against the holy spirit and
could not be forgjven. But—and this is most important—God's
covenant with this people will yet be honored!

The question is repeated. Why were the apostles and
their nation left in ignorance concerning the celestial
supremacy of Christ Jesus, our Lord? The following details
are submitted in explanation:

Beside the vacant tomb, our Lord consoled Mary Mag-
dalene, beseeching her not to touch Him. “Lo! I am ascend-
ing to My Father and your Father, and My God and your
God,” He announced (John 20:17). How privileged she was
to be the only mortal to speak to and behold the resurrected
Son of God’s love, prior to His Father presenting Him in
exalted glory to the celestials!

“In the Scriptures, omissions are often of supreme signifi-
cance. To accord with the character of the account, this
ascension of our Lord is mentioned only here. The other
narratives omit it entirely. But it is still more significant to
note the silence as to the nature and object of this ascension.
The reason is clear. John is not detailing the celestial glories
of Christ. That belongs to Paul’s later ministry.”2

To the question posed by the apostles concerning the
kingdom, our Lord answered, “Not yours is it to know times
or eras which the Father placed in His own jurisdiction”

2. CONCORDANT COMMENTARY, p.173.
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(Acts 1:7). Many years later, when it became clear “. . . that
callousness, in part, on Israel has come” (Rom.11:25), Paul
declared: “Now if God, wanting to display His indignation
and to make His powerful doings known, carries, with much
patience, the vessels of indignation, adapted for destruction,
it is that He should also be making known the riches of His
glory on the vessels of mercy, which He makes ready before
for glory—us, whom He calls also, not only out of the Jews,
but out of the nations also” (Rom.9:22-24). Consequently,
it must be concluded, quite simply, that then, such stupen-
dous revelations would have been premature.

OUT OF AN INSTALLMENT

When Paul was arrested on his way to Damascus, our
Lord revealed Himself with these words: “I am Jesus Whom
you are persecuting.” It is most comforting to note this and
to reflect that every hurt and humility suffered by each
one of the ecclesia is, in effect, directed at Him Whom we
gladly serve. Such awareness should both sustain and also
assist us to comprehend the final words of Stephen and
Paul as they faced imminent death. Further, they teach us
something of their loving devotion.

Later in his ministry, Paul wrote of the transcendent reve-
lations which were granted to him when he was snatched
away to the third heaven, but he intimated that he was
not allowed to speak of these (2 Cor.12:2-7). How well he
understood the need for progression, for he also stated,
“At present, I know out of an installment, yet then I shall
recognize according as I am recognized also” (1 Cor.13:12).
When his epistles were written from prison in Rome there
was no such reserve. He then clearly set forth the secrets
which complete God’s wondrous revelation! Now indeed,
we should see face to face!

During the temporary period of Israels callousness, Paul,
as the Christ-appointed administrator of the evangel of the
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grace of God for the nations, blazed forth the triumphant
declaration that now, “may be made known to the sovereign-
ties and the authorities among the celestials, through the
ecclesia, the multifarious wisdom of God, in accord with
the purpose of the eons, which He makes in Christ Jesus,
our Lord; in Whom we have boldness and access with con-
fidence, through His faith” (Eph.3:8-12).

The recipients of his letters in Corinth were unaware of
his omitting these “transcendent revelations.” Yet he did
disclose the secret of resurrection. More than this would
have been premature. Just as Israel was calloused, in like
manner a record of the lamentable conduct of some in Cor-
inth was essential, in order to contrast the grace and glory
of Godss love. “Consequently, then, to whom He will, He is
merciful, yet whom He will, He is hardening” (Rom.9:18).

All our Lord’s recorded words on earth are treasured,
but we should not look among these for disclosure of God’s
ultimate loving consummation. Since it is realized that such
a statement may cause some pain or grief, it is well to add
that Jesus Himself stated, “I was not commissioned except
for the lost sheep of the house of Israel” (Matt.15:24).

A CHOICE INSTRUMENT

It may be a great strain on the faith of some in the ecclesia
to accept this declaration, so the amazing conversion of
Paul is once more referred to, together with our Lord’s
words to Ananias: “Go, for he is a choice instrument of
Mine, to bear My name before both the nations and kings,
besides the sons of Israel, for I shall be intimating to him
how much he must be suffering for My name’s sake” (Acts
9:15,16). Only Paul was given the privilege of announcing
the fullest details of God’s glory through the sacrifice of
His beloved Son (Phil.2:5-11).

God has lovingly provided a complete record of all His
wise purpose for creation. Through the spirit of truth, He
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has inspired devoted saints, placing into them a deep yearn-
ing to faithfully present His words as accurately as possible.
Yet if there are struggles in this cause, nevertheless it is gra-
ciously granted to be suffering for Christ’s sake (Phil.1:29).

This contemplation of God’s word was undertaken with
profound reverence. Not for a single moment may any
presume that omissions in the complete record are herewith
implied. Yet as God’s Word was unfolding, certain revela-
tions were held back until the appropriate time for their
proclamation. In retrospection, relying completely on the
guidance of the spirit of truth, it becomes obvious that
Fremature confiding of many precious truths would have

rustrated the outcome of certain important events, which
consequently, were omitted from previous revelation.

There remains however, one unforgettable question, and
the answer to this harrowing plea seems to be omitted. This
anguished, poignant cry is engraved upon our hearts, and
will so remain until the consummation:

“My God! My God! Why didst Thou forsake Me?”

It is humbly submitted that the answer will be found
in the hearts of every creature when, “. . . in the name of
Jesus every knee should be bowing, celestial and terrestrial
and subterranean, and every tongue should be acclaiming
that Jesus Christ is Lord, for the glory of God, the Father”
(Phil.2:9-11). Donald Fielding

MARCH CONFERENCE

“Though our Lord Jesus Christ” is the general theme for the month]ﬁ'
fellowship conferences in Michigan ang Ohio this year. The Marc
meetings are scheduled at the Days Inn-Dayton South, just west of
1-75, exit 44. Sessions are planned for Friday evening, March 17, contin-
uing during the day and evening on Saturday and ending about noon on
Sunday. Speakers will include Rick Farwell, Dean Hough, Jeff Priddy
and Bob Killen. In making reservations at the motel (phone: 513-847-
8422), be sure to mention the “Centerville Bible Class meetings.”
For further information write: Robert B. Killen, 6505 Orchid Circle,
Centerville OH 45459.
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MUCH IN EVERY MANNER

WHAT HAS HAPPENED with God’s work in calling and
blessing the nation of Israel? To Abram, while still in Ur
of the Chaldeans, Yahweh declared (Gen.12:2),

I shall make you into a great nation,

And I shall bless you;

I shall indeed make your name great,

And you will be a blessing.

This promise was repeated and expanded several times.
In Genesis 17 important obligations were laid upon Abra-
ham, so that the promise was expressed in terms of a cove-
nant. “When Abram was 99 years old, Yahweh appeared to
Abram and said to him: I am El-Who-Sulffices; walk before
Me and become a man of integrity . . . . I shall increase you
exceedingly . . . . You will become a father of a throng of
nations . . . . I will make nations of you, and kings shall come
forth from you . . . . And I give to you and to your seed after
you the land of your sojournings, all the land of Canaan, as
an eonian holding; and I will be Elohim to them . .. . As for
you, you shall keep my covenant, you and your seed after
you, throughout their generations. This is My covenant
that you shall keep, between Me and yourselves and your
seed after you: Every male among you must be circum-
cised” (Gen.17:1-10).

At Sinai the sense of covenant, or two-sided contract,
was clearly extended to the entire nation. There, Yahweh
instructed Moses, “Thus shall you say to the house of Jacob
and tell to the sons of Israel, You have seen what I did to the
Egyptians when I bore you on vultures’ wings and brought
you to Myself. Now, if you shall hearken, yea hearken to My
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voice and observe My covenant then you will become Mine,
a special possession, above all the peoples, for Mine is all
the earth. As for you, you shall become Mine, a kingdom
of priests and a holy nation” (Ex.19:3-6).

CIRCUMCISION AND UNCIRCUMCISION

In apparent contrast to these promises and contracts
Paul tells us, “If you should be circumcising, Christ will
benefit you nothing” (Gal.5:2), and, “In Christ Jesus nei-
ther circumcision is availing anything, nor uncircumci-
sion . . ” (Gal.5:6; 6:15). In the “young” humanity, “there
is no Greek and Jew, Circumcision and Uncircumcision,
barbarian, Scythian, slave, freeman, but all and in all is
Christ” (Col.3:11).

The evangel that we have received stands “apart from
law” even though it is attested by the law and prophets
(Rom.3:21). It is not a covenant that speaks of what we
must do as a basis for God’s blessings, but rather a message
of God’s achievement graciously granted apart from our
works (Eph.2:8-10). The rite of circumcision has no place
and offers no advantage under the evangel of grace that
Paul was commissioned to bring. Only as a figure of speech
can the word be applied to us in our walk and service, as
in Philippians 3:3.

It is this, however, that makes our opening question
such a pressing one. If there is no recognition of circum-
cision within the body of God’s chosen people today, what
has happened to that nation and those promises that were
expressly associated with circumcision in Genesis and
throughout the previously recorded scriptures?

Several answers have been offered since the days of the
apostles, ranging from a complete denial that Israel and
circumcision has any special place at all in God’s program,
to various attempts to prove that the body of believers today
is actually and physically made up of people descending
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from Abraham, Isaac and Jacob. What might be called
the majority opinion lies somewhere between these two
extremes. It is the idea that the church has taken the place

of Israel, or (perhaps more accurately expressed) has been

brought into Israel is a spiritual way, with the promises to

Israel being reinterpreted in terms of spiritual blessings.

The scriptural solution, it has seemed to us, is to see
God’s promises being eventually fulfilled in a literal sense,
despite the continued failure of Israel, and any of humanity,
to meet the demands placed upon them. God Himself
faithfully will bring about the state of blessing promised
to Israel, even as He is faithful in calling us out from every
race and nation today and blesses us in Christ Jesus. Even
if Israel is “cast away” for awhile, yet they will be “taken
back” (Rom.11:15). “And thus all Israel shall be saved”
(Rom.11:26).

In this we see two operations of God, with many points
of unity as well as points of distinction. It is proposed in
this series of studies to examine some passages from Paul’s
epistles which seem especially important in establishing
this view of God’s faithfulness to all His words spoken
to the Circumcision, as well as to us of the Uncircumci-
sion who are called out from both Jew and Gentile. We
begin with the references to the benefits of circumcision
in Romans 2 and 3.

THE BENEFIT OF CIRCUMCISION

The benefit of circumcision as it was instituted in Genesis
17 was securely tied in with a walk of “integrity” in which
they hearkened to and observed the instructions given by
Yahweh. Paul himself verifies this, observing, “For circum-
cision, indeed, is benefiting if you should be putting law
into practice” (Rom.2:25). It was not enough to agree with
the demands of the law and desire to carry them out. Even
a dedicated and sincere endeavor to heed the precepts was
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insufficient in itself to satisfy the requirements of the law.
“For not the listeners to law are just with God, but the
doers of law shall be justified” (Rom.2:13).

This puts considerable doubt on the benefits of circum-
cision. And this doubt is increased with the consideration of
Romans 2:25-29. If those of the Uncircumcision happened
to put the law into full and perfect practice they would reap
the benefits promised to the patriarchs and prophets. They
would earn the applause of God and would be recognized
as circumcised of heart and in spirit.

Yet here we must not suppose Paul is claiming that any
of the Uncircumcision actually discharge the demands of
the law, in a satisfactory way, so that they receive applause
from God. Both Jews and Greeks are under sin (Rom.3:9).
All sinned and are wanting of the glory of God (3:23).
Nevertheless, any benefit associated with circumcision is
enjoyed only where the people are putting the law into
practice, whether or not they were physically of the line
of Abraham, Isaac and Jacob.

Since both Jews and Greeks have sinned, and “Not one
is just”—not even one (Rom.3:10), the conclusion would
naturally seem to be that there is no benefit whatsoever
of circumcision.

WHAT THEN?

But the fact is that Paul does not come to that conclu-
sion! In Romans 3:1 he asks a question that would seem
well settled by what he has just written. “What, then, is the
prerogative ofy the Jew, or what the benefit of circumcision?”

The apostle has shown that the benefit of circumcision
comes only where there is a putting of the law into effect.
And since the Jew has not fulfilled his part of the covenant
agreement, we naturally conclude tls)at the prerogative
and benefit of circumcision has been made null and void.
Nevertheless, Paul describes the prerogative of the Jew and
the benefit of the circumcision as “Much in every manner”!
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In commenting on this passage, a highly respected,
twentieth century theologian quotes the question of Romans
3:1 and concludes, “The logical answer on the basis of Paul’s
argument is, ‘None whatever!” But the trouble is that the
‘Jewish objector’ is in Paul’s own mind. His Pharisaism—or
shall we say, his patriotism?P—was too deeply engrained for
him to put right out of his mind the idea that somehow
the divine covenant with mankind had a ‘most favored
nation clause.’ !

A more conservative commentator has put the matter
in better perspective: “Logically we expect the answer,
‘Nothing at all” But Paul surprises us with Much in every
way! It is an important answer: if the Jew had no advantage,
then either the Old Testament cannot be relied on or else
God does not keep his promises.”2 The answer Paul gives
is exactly the right one because it directs attention away
from human failure to God. The vast scope of the benefit
of circumcision is established by the faithfulness of God!

SPIRITUAL ISRAEL?

Others may point to the preceding statements of Romans
2:28,29 and see Paul as referring to those who are the “hid-
den Jew” who qualify under the designation, “circumcision
of the heart” In turn it is claimed that Paul is now speaking
of “spiritual Israel” in Romans 3:1, which is explained as a
reference to Christians as the “true Israel” But the words
of Romans 2:29 are not applied to believers but to anyone, if
such may be, who is faithfully “putting the law into practice”
from the heart, “whose applause is . . . of God.” As we learn
from Romans 3:9-20, these are hypothetical individuals,

1.C. H. Dodd, THE EPISTLE OF PAUL TO THE ROMANS, London,
1932, p.43.

2. Leon Morris: THE EPISTLE TO THE ROMANS, Grand Rapids, 1988,
p.152.
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who achieve righteousness by their own acts; they do not
exist in fact. And if they did exist there would be no room
for the glory of God’s faithfulness to be revealed.

That the terms “Jew” and “circumcision” of Romans
3:1 do not refer to us who are called out of both Jew and
Gentile is made evident by the further question in verse 3,
“For what if some disbelieve?” Paul has not left the problem
introduced in Romans 2:25 behind. There seems to be no
benefit in heeding the instructions of Genesis 17:10 because
Israel has not accompanied this act with a walk in integrity.
Yet somehow, there is benefit, and no small benefit by any
means, in being of the Circumcision. Here in Romans 3:1,
Paul is clearly speaking of those of the race of Israel, who
are descendants of Abraham, Isaac and Jacob according to
the flesh. And he says of them that they have prerogatives
and benefits that are much in every manner.

ENTRUSTED WITH THE ORACLES OF GOD

The benefit of circumcision is encompassed in the fact
that God entrusted His oracles to them. But associated
with these oracles are not only blessings of land and rule,
and of being a blessing to others, but the blessing of having
the law in their heart and upholding its standards. To enjoy
the benefits spoken of in tll)xe oracles of God, Israel must
enjoy the blessing of putting the law into practice. And that
is exactly the testimony of the prophetic oracles of God.
Those of the circumcision will indeed be granted “circum-
cision of the heart”

For it is written, “I will give you a new heart, and a new
spirit will I bestow within you, and I will take aw;?/ the heart
of stone from your flesh and give you a heart of flesh. My
sEirit shall I bestow within you, and I will make it that you
shall walk in My statutes and observe My ordinances, and
you will obey them. Then you will dwell in the land which
I gave to your fathers, and you will become My people, and
I shall become your Elohim” (Ezek.36:26-28).
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This is the new covenant, which fully accords with Gen-
esis 12:2, and with Genesis 17:2 without making the bless-
ings dependent on prior obedience to the instructions of
Genesis 12:1 and 17:1. The obedience of Israel is now
viewed, not as a prerequisite of blessing, but as an aspect
of the blessings themselves. The promises of Ezekiel 36
harmonize even with the promises of Exodus 19, but the
“if” clause of Exodus 19:5 is taken over by Yahweh Himself
Who makes it that Israel shall obey His instructions.

Consequently, Paul finds that the benefits of circum-
cision are much in every manner. “For first, indeed, that
they were entrusted with the oracles of God” (Rom.3:2).
These oracles, or sayings of God, are those promises made
to Israel by God from Genesis 12 to Ezekiel 36 and beyond.
God will see to it that they are brought to realization.?

EN-FAITHED, UNFAITHFUL, FAITHFUL

The English reader is unlikely to catch the wordplay in
Romans 3:2,3 where three forms of the Greek term for
“faith” appear. The word “entrust” is literally “faith-ed”
and refers to something given for faithful keeping. We
might invent a word like “enfaithed” in order to make the
wordplay more visible. To the Circumcision were “enfaithed”
the oracles of God.

Yet concerning Israel, some disbelieved. The word “be-
lieve” is the verb form of the noun “faith.” Here it has a
negative prefix, rendered dis- in the CV, but in order to
continue using the root idea of “faith,” we could render
the question, “For what if some were unfaithful? Israel
was enfaithed with the oracles of God; they were given

3. The way in which God righteously accomplishes this end, in the
giving of His Son for sinners, is not revealed in Ezekiel 36 or discussed
in Romans 3:1-4, but, as we will see in subsequent studies, this is
brought out later in Romans (e.g. in 3:26,30, where the word “faith”
refers to the faithful obedience of Christ).
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these oracles for faithful keeping. But some, at least, of
them were unfaithful to these oracles, and thus the nation
failed to uphold its trust.

NON-NULLIFIABLE FAITHFULNESS

Will not their unbelief, their unfaithfulness, nullify
the faithfulness of God? May it not be coming to that!
(Rom.3:3,4). The pattern is clear. First of all we have
something committed to Israel for their faithful keeping.
Then we have Israel as a nation being unfaithful to that
trust. And finally we have God being faithful to it. “God
is faithful, and despite man’s unbelief the oracles remain
because validated by God’s character.”4

This is fully in accord with Yahweh’s words spoken
through the prophet Jeremiah: “Behold, the days are com-
ing, averring is Yahweh, when I will contract a new covenant
with the house of Israel and the house of Judah. Not like
the covenant which I contracted with their fathers in the
day I held fast onto their hand to bring them forth from the
country of Egypt, which covenant of Mine they themselves
annulled . . . . For this is the covenant which I shall contract
with the house of Israel after those days, averring is Yahweh:
I will put My law within them, and I shall write it on their
heart; I will become their Elohim, and they shall become
My people” (Jer.31:31-33).

Israel was unfaithful to the oracles committed to them for
their faithful keeping. But the faithfulness of God cannot
be nullified. He faithfully fulfills the oracles committed to
them. Because of Godss faithfulness, and for no other reason
centered in the human, but because of God's faithfulness
alone, the benefits of all the oracles of God entrusted to
Israel (including the benefit of putting the law into practice)

4. George L. Rogers, “Notes on Romans,” Unsearchable Riches, vol.20,
p.283.




The Divine Truth Prevails 39

will be granted to them. No wonder Paul writes that the
benefit is Much in very manner!

LET GOD BE TRUE

At this point in Romans 3, Paul does not dwell on this
glory of God in remaining faithful despite human unfaith-
fulness. He simply sums up the theme with these words of
Romans 3:4 (partly cited from Psalm 51:4): “Now let God
be true, yet every man a liar, even as it is written: “That
so Thou shouldst be justified in Thy sayings, and shalt be
conquering when Thou art being judged.”

Israel has demonstrated what the human is like, unfaithful
and lying. But God is faithful and true to His oracles, and
in this lies the greatest of benefit to the Circumcision, and,
as Paul will show, to all mankind.

As for Israel, Paul will later carry this theme forward
in Romans 9, 10 and 11. The Israelites are those “whose
is the sonship and the glory and the covenants and the
legislation and the divine service and the promises” (Rom.
9:4). This is what was entrusted to them. Yet “they stumble
on the stumbling stone” (9:32), they are “a stubborn and
contradicting people” (10:21), who are enemies to the
evangel (11:28). This is their unfaithfulness. Nevertheless
God will take away their callousness and “all Israel shall
be saved, according as it is written, ‘Arriving out of Zion
shall be the Rescuer ... ” (Rom.11:25,26). This is God’s
faithfulness. The benefits promised to Israel in the ora-
cles of God will come to them, and this will include God’s
placing of His spirit within them so that they are circum-
cised in heart as well as in flesh, and are putting the law
into practice.

THE FAITHFULNESS OF GOD

The reference here in Romans 3:2 to the faithfulness
of God has often been understood as speaking of divine
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judgment. It is thus associated with the reference to indigna-
tion in verse 5 and the comments about judgment in verses
6 through 8. But first of all, “the faithfulness of God” must
be associated with the oracles of God and set in contrast
to Israel’s unfaithfulness. In this way God is glorified, and
the righteousness of His sayings is “commended” (verse 5).
God is righteous and faithful in everything He has said to
Israel, in His judgments to be sure, but finally and fully in
His promises of blessing.

The message of Romans 3:5-8 is that even though hu-
man unfaithfulness (exhibited by the Circumcision) makes
God's faithfulness more manifest and glorious by way of
contrast, this does not mean God will not judge the sinner.
The judgment of sinners is both necessary and fair (verse
9), and God will indeed be faithful in carrying it out and
bringing forth its benefits. But the message of Romans
3:1-4 remains. God is faithful to His oracles, enfaithed to
the Circumcision, and they will put the law into practice,
they will receive the land, they will enjoy the blessings
of the kingdom, and they will be a blessing to all the na-
tions of the earth.

SPIRITUAL BLESSINGS

Our benefits are not blessings according to the flesh,
and God did not entrust to us the same oracles entrusted
to the Circumcision. Nevertheless, the divine principle set
forth in Romans 3:1-4 applies in our case as fully as it does
for Israel. And this principle is set before us even more
directly than it is to that nation, for right from the start of
the evangel we see that God is the One Who justifies and
conciliates and vivifies and reconciles in and through the
faithfulness of His Son, our Lord Jesus Christ. All the many
human failures and shortcomings, both of the Circumci-
sion and of the Uncircumcision, cannot nullify the faithful-
ness of God. D.H.H.
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each year as he grew taller. His mother would bring it up
to him from year to year, when she and her husband came
to Shiloh on their annual pilgrimage and saw young Samuel
who was nurtured in faith by Eli the priest. And Eli would
bless Elkanah and Hannah, saying to him, “May Yahweh
repay you and give you seed by this woman in place of the
loan she had loaned to Yahweh” (1 Sam.2:20; cf 1:28).

Young Samuel had “remained in the ministry to Yahweh
in the presence of Eli the priest” (1:11). During the following
years (while Hannah gave birth to three sons and two daugh-
ters) “the lad Samuel grew up in the presence of Yahweh”
(2:21), Who later nurtured the lad’s faith when He stood
by him in an appearance and spoke to him (3:10,15). This
theophany occurred after Samuel had witnessed for years
that Eli’s sons “did not acknowledge Yahweh or the priests’
due portion from the people” (2:12,13).

When the Israelites brought in animals for the offerings,
the fat portions were to be burnt as a sacrifice to Yahweh.
The chest and the right thigh were for the sustenance of
the priests, and the rest of the animal was cooked and eaten
by the offerer and his family (cf Lev.7:31,33; Deut.12:18).
Yet Hophni and Phinehas intimidated the worshipers into
allowing them to take a random selection of joints of meat,
whether they were entitled to them or not; and they did
not wait until the fat portions of the offerings had been
burnt as a sacrifice to Yahweh (¢f 1 Sam.2:13-17).

“Now Eli was very old; and he heard of all that his sons
were doing to all Israel . ... But they did not hearken to
their father’s voice” (1 Sam.2:22-25).

By contrast “the lad Samuel was going on and growing
greater in goodness both with Yahweh and with men” (2:26).
Unsullied by the depravity of Eli’s sons, young Samuel
grew up in favor with Yahweh, and he was well liked by
the worshipers who came to Shiloh from all Israel.
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SAMUEL ESTABLISHED AS A PROPHET

“SAMUEL WAS IN THE MINISTRY BEFORE YAHWEH as a
lad girded with a linen ephod. His mother would also make
a small robe for him, and she would bring it up to him from
days to days [from year to year], when she went up with her
husband to sacrifice the [annual] sacrifice of days. And Eli
would bless Elkanah and his wife, saying, May Yahweh repay
you and give you seed by this woman in place of the loan
she had loaned to Yahweh. Then they went to their place.
And Yahweh visited Hannah; she had pregnancies and gave
birth to three sons and two daughters, while the lad Samuel
grew up in the presence of Yahweh” (1 Sam.2:18-21).

PRIESTLY GARMENTS

The ephod (or vestment) was probably a tight-fitting
garment without sleeves, usually reaching down to the knees.
The one to be worn by Aaron and his priestly descendants
was long enough to cover the chest as well. “Two joining
shoulder pieces shall be for it” (Ex.28:7), and the breast-
plate of judgment with the Urim and the Thummim was
laced to those shoulder pieces (28:28-30). The chief priest
would use the Urim and the Thummim in order to ascertain
Yahweh’s will in a given case. Ordinary priests would also
wear the linen ephod (1 Sam.22:18). And when David was
frisking and prancing before Yahweh, he was girded with
a linen ephod (obviously a short garment; 2 Sam.6:14-16).

SAMUEL’S GROWTH AND MATURATION IN FAITH

The robe was a long outer garment worn by people of
rank or special status. Samuel required a new child’s robe
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DOOM PRONOUNCED ON ELI'S HOUSE

Samuel was still the young apprentice, and he may or
may not have been present, when “a man of Elohim came
to Eli” and pronounced to him the destiny of his whole
family because of the depravity of his sons, and because he
failed to prevent them from abusing the sacrificial worship.
This prophetic message is recorded in 1 Samuel 2:27-30.
It begins with a rhetorical question:

“Thus speaks Yahweh: Did I not reveal, yea reveal Myself
to your father’s [Aaron] house when they were in Egypt
....I chose him [Levi] from all the tribes of Israel to be
Mine for the priesthood, to ascend My altar, to fume in-
cense, to wear the ephod before Me. And I assigned to your
father’s house all the fire offerings of the sons of Israel
for food” (2:27,28).

The “you” in Yahweh’s next question is plural in the Heb-
rew (i.e., you Eli and your sons), but singular in Qumran and
Septuagint: “Why are you showing disrespect for My sacri-
fice and for My approach present?” (2:29). The “you” in the
following question is singular in Hebrew and thus directed
to Eli: “Why are you glorifying your sons more than Me?”

Then Yahweh pronounced the doom over Eli’s house:
“For those glorifying Me shall I glorify, yet those despising
Me shall be dishonored. Behold the days are coming . ..
when I will hack down your seed and the seed of your
father’s house, to keep them from becoming old in your
house . . . . And this is the sign for you that shall befall your
two sons, Hophni and Phinehas: On the same day shall

| both of them die” (2:30,31,34).

YAHWEH CALLS SAMUEL

“The lad Samuel was in the ministry before Yahweh
under Eli the priest” (1 Sam.3:1). He performed the work
of a subordinate Levite as gatekeeper for the coffer of the
covenant of Yahweh (cf 1 Chron.15:23). He slept in the
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nave of the temple where the coffer of Elohim was and
had to open the doors in the morning (3:3,15).

“In those days the word of Yahweh had become rare;
there was no vision being unfolded” (3:1). This means that
Samuel had had no contact with anyone to whom Yahweh
had spoken, or who had had a vision of Him, since such
events had become rare.

“It occurred on that day . . . [when] Yahweh called out
to Samuel” (3:2,4); both Eli and Samuel were still asleep;
“Eli was lying down in his own place,” outside the temple,
in the vestibule. “His eyes had started to grow dim, and
he was not able to see.” His failing eyesight meant that he
had to relinquish the duty of sleeping in the temple. So
“Samuel was lying down in the temple of Yahweh, [in the
nave] where the coffer of Elohim was” (3:3).

“The lamp of Elohim was not yet quenched” (3:3). It
was kept burning “from evening until morning” according -
to the eonian statute which is recorded in Exodus 27:20,21.
So this lamp had not yet been extinguished when “Yahweh °
called out to Samuel, and he answered, Here I am” (3:4).

Obediently Samuel got up at once and “ran to Eli and
said, Here I am, for you called out to me.” Eli “replied, I
did not call; turn back and lie down. So he went back and
lay down” (3:5). We may assume that he had fallen asleep
when “Yahweh proceeded to call yet again: Samuel! So
Samuel arose and went to Eli and said, Here I am, for
you called out to me.” Now Samuel may have felt some
uncertainty about who was calling him; so he did not run,
but rather went to Eli. When the latter denied a second
time that he had called, he added a term of endearment,
“my son.” So “he replied, I did not call, my son; turn back
and lie down” (3:6).

THE WORD OF YAHWEH
Samuel was being called through an audible voice; but
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“he had not yet come to know Yahweh”; he was unable to
correctly identify the Speaker, since “the word of Yahweh
had not yet been revealed to him” (3:7).

The prophet’s primary concern was the word of Yahweh,
which came to him through visions and dreams. Once
Yahweh had summoned Miriam and Aaron who wanted
to put themselves on a level with Moses. “Oh hear My
words,” He said to them, “If there were a prophet among
you, I, Yahweh, in an appearance shall make Myself known
to him; in a dream shall I speak to him” (Num.12:6). Eli
had become priest by being born into a priestly family. But
to become a prophet, one had to experience a personal
call from Yahweh.

THE THREEFOLD CALL

“Yahweh proceeded to call for the third time: Samuel!
So he arose and went to Eli and said, Here I am, for you
called out to me. Then Eli understood that Yahweh was
calling out to the lad. So Eli told Samuel, Go and lie down.
When it occurs that He should call out to you, then you
must say, Speak, Yahweh, for Your servant is hearing. So
Samuel went back and lay down in his place” (3:8,9).

“Now Eli was very old” (2:22); “his eyes had started to
grow dim, and he was not able to see” (3:2). Yet his spiritual
vision was better than his failing eye sight, since he now
“understood that Yahweh was calling out the lad” The
threefold call would ensure that the lad was fully awake
and ready to listen. So Eli, as Samuel’s mentor, worded
for him the response: “Speak, Yahweh, for Your servant
is hearing” (3:8,9).

YAHWEH CAME AND STOOD BY

“Then Yahweh came and stood by and called out as He
had done the times before: Samuel! Samuel! And Samuel
answered, Speak, for Your servant is hearing. Yahweh said
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to Samuel: Soon I shall do something in Israel about which
both ears of anyone hearing it will tingle. On that day I shall
carry out against Eli all that I have spoken against his house,
from start to finish. I told him that I shall judge his house
for the eon for the depravity, because he knew that his sons
were dishonoring Elohim, and he did not remonstrate with
them. Therefore I swore to the house of Eli, The depravity
of the house of Eli shall assuredly not be sheltered by sac-
rifice or approach present for the eon” (3:10-14).

There is a noteworthy difference between the response,
which Eli had suggested, and the one that Samuel actually
used (¢f 3:9,10). The lad did not repeat exactly all the words
which Eli had enjoined him to say; for he omitted mention
of the divine name “Yahweh,” as if he was not yet quite
certain that He would reveal Himself to him.

It was in an appearance close to the coffer that Yahweh
made Himself known to Samuel who “was lying down in
the temple of Yahweh where the coffer of Elohim was”
(3:3). Here the lad received “the word of Yahweh” that was
a condensed reiteration of the prophetic message which “a
man of Elohim” had pronounced earlier, concerning the
destiny of Eli's whole family because of the depravity of
his sons (2:25-30).

The word of Yahweh to Samuel was even more forceful
than the earlier divine message of doom for the house of
Eli. When Yahweh pronounced a specially severe judgment
(cf 2 Kings 21:12,13; Jer.19:3), He said of the effect upon
its hearers that their ears will tingle, i.e., they will have a
stinging sensation as from a sharp slap.

Yahweh emphasized that “Soon . . . I shall judge his house
.... The depravity . . . shall assuredly not be sheltered by
sacrifice or approach present for the eon” (3:11,13,14). Here
Yahweh referred to the instructions He had given, in case
an anointed priest had sinned inadvertently (Lev.4:1-3).
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That priest had to sacrifice a flawless young bull calf as a
sin offering to Yahweh.

Now Eli had heard of the highhanded manner of his sons,
Hophni and Phinehas, how they “spurned the approach
present of Yahweh” and intimidated the worshipers from
all Israel who came to Shiloh (1 Sam.2:16,17). Eli’s rebuke,
“You must not do so . . ” (2:24,25) was so gentle that Yahweh
said, Eli “did not remonstrate with them” (3:13). Thus
Eli too was “showing disrespect” for the sacrifice and the
approach present; he was actually glorifying his sons more
than Yahweh (2:29).

SAMUEL FEARFUL TO TELL ELI

“Samuel lay down until morning; then he rose early on
the morning and opened the doors of the House of Yahweh.
Now Samuel was fearful to tell Eli of the appearance; yet
Eli called Samuel, saying, Samuel, my son! Here I am.
Then he asked, What was the word that He spoke to you?
Now do not suppress it from me. Thus may Elohim do to
you and thus add to it® if you suppress from me anything
of the entire message He spoke to you. So Samuel told
him all the words and suppressed nothing from him. Eli
replied, He is Yahweh! He may do what seems good in
His eyes” (3:15-18).

Under the weight of the severe divine message, Samuel
lay down until the morning, being fearful to meet Eli.
Yet the priest insisted that the lad tell him every word of
the message; and he accepted graciously all that he heard
(3:18). In accepting the verdict of Yahweh, Eli and Samuel

~ were together in faith and obedience, as they had always

been. While the lad was growing up from boyhood into
manhood, that verdict initiated him to his lifelong career
as Israel’s prophet and last judge.

°Thus may . . . to it: a formula of imprecation (¢f Ruth 1:17; 1 Kings
2:23).
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A PROPHET FOR YAHWEH

“As Samuel grew up, Yahweh was with him, and He let
none of all His promises fall to the earth. From Dan to
Beersheba, all Israel realized that Samuel was authenti-
cated as a prophet for Yahweh. And Yahweh continued to
appear at Shiloh when Yahweh revealed Himself to Samuel
at Shiloh by the word of Yahweh. And the word of Samuel
came to all Israel” (3:19-4:1).

Yahweh was going to be with the young prophet who had
had his first assignment. It was followed by turther words
from Yahweh to him. All divine promises were fulfilled
when Yahweh continued to appear to Samuel at Shiloh who
became authenticated as the prophet for Yahweh. Through
Samuel’s mouth the word of Yahweh came to all Israel.

Samuels faith in Yahweh and his obedience toward him
remind us of the closing words in Romans 16: “Now to Him
Who is able to establish you . . . [in] faith-obedience—to the
only, and wise God, through Christ Jesus, be glory for the
eons of the eons. Amen!” H.H.R.

(To be continued)

CONCORDANT VERSION OF THE PSALMS

By now most of our subscribers should have received a comple-
mentary copy of the Concordant Version of the Psalms. We secured
a third class mailing permit for sending these to USA subscribers and
have sent copies to those in other countries by allowable, printed-
matter rates. We trust this publication will be a blessing in rekindling
interest in many hearts in these ancient hymns of praise.

Regrettably the background of the Hebrew text on the cover was
printed upsidedown, and the first page of the Introduction was slightly
tilted. We would appreciate hearing of any typographical or possible
translation errors that our readers may find and will make note of
them for the prospective publication of the Concordant Literal Old
Testament.

Many of our friends have written to us expressing their appreciation
for this new publication. Additional copies of the Concordant Version
of the Psalms (181 pages) are available for $4.00 plus $1.50 shipping.
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QUESTIONS concerning the fate of the unbeliever in the light of
Godss love and the gift of His Son for sinners, or the fulfillment of
the terrestrial and soulish promises to Israel, or the relationship of
Christ to Deity, or even the absoluteness of God's will and wisdom
and power, are often answered in the guise of divine mysteries or
spiritualized conclusions that must not be examined closely. Any
desire to understand may be considered irreverent. But Paul saw
the consolation of our hearts and union in love among us as asso-
ciated with the “assurance of understanding” and “a realization of
the secret of the God and Father, of Christ, in Whom all the trea-
sures of wisdom and knowledge are concealed” (Col.2:1-3).

There are secrets being revealed in God’s Word but not mys-
teries being institutionalized in vagueness and obscurity. What
Paul taught was for “the stability of [our] faith” (Col.2:5). We
may not always grasp what is being said, but we are convinced
that God’s Word is understandable. In this issue of Unsearch-
able Riches we give special attention to the following passages
(among others), with the prayer that at least the consideration
of the passage itself, if not our thoughts on the passage, will
open up understanding and be edifying for spiritual growth:

“Love is never lapsing” (1 Cor,13:9; p.52).

“Being, then, justified by faith, we may be having peace toward
God” (Rom.5:1; p.59).

“Christ Jesus . . . [inhering] in the form of God” (Phil.2:5,6;

.69).
P “Lord, Thou shouldst not stand against them this sin!” (Acts
7:60; p.77).

“...if so be that God is One, Who will be justifying the Cir-
cumcision out of faith and the Uncircumcision through faith”
(Rom.3:30; p.82).

“The Lord is my Helper, and I shall not be afraid of what
man shall be doing to me” (Heb.13:6; p.95). D.H.H.



The Epistles of Paul

PAUL TO THE CORINTHIANS (I)

PAUL’s first epistle to the Corinthians is a divine commen-
tary on the conduct inculcated in the epistle to the Romans.
The secret of a life well pleasing to God lies in the crucifix-
ion of the flesh and resurrection by the power of the spir-
it (¢f Rom.6:6-11). The Corinthians failed in both of these
requisites, as will be seen by the framework. The first part
of the epistle shows that though the apostle had pressed
the preaching of the cross, which puts an end to all phys-
ical pretensions, they persisted in making much of men,
and thus created divisions among themselves. The close of
the epistle shows also that some denied the resurrection,
though the resurrection of Christ was fundamental to the
evangel and an absolute necessity to acceptable conduct.

FRAMEWORK OF FIRST CORINTHIANS

As is the case with so many of the epistles, each subject
is taken up twice, as shown in the framework, dividing the
epistle into two distinct parts, each having the same gener-
al subjects, but discussing them from distinct standpoints.
In the first half all is personal. In the second all is ecclesi-
astical. The gifts in the former portion are men, Paul and
Apollos. In the latter they are spiritual endowments, which
were exercised in the ecclesia. Thus also, the abuse of the
physical body is balanced by the abuse of the Lord’s body.
The private conduct of the marriage relation is replaced
by their conduct in the public meetings of the saints. Idol
sacrifices are discussed in their relation to the individual
and as they affect the ecclesia, especially the Lord’s table.



Paul, a Called Apostle 51

The central subject is the question of Paul’s apostolic
authority. First he discusses his personal rights, but then
waives them all in his desire for the welfare of others.

Thus we see a marvelous symmetry and balance of
thought in an epistle which is usually supposed to be with-
out method.

Introduction (1:1-9)
The Word of the Cross (1:10-3:23)
God’s Gifts, Personal (4:1-21)
Our Physical Bodies, Judgment (5:1-6:20)
Man and Woman
Conduct in Marriage (7:1-40)
Idol Sacrifices (8:1-13)
Apostolic Authority
Paul’s Freedom (9:1-18)
Apostolic Authority :
Paul’s Servitude (9:19-27)
Idol Sacrifices (10::1-11:1)
Man and Woman
Conduct in Ecclesia (11:2-16)
The Lord’s Body, Judgment (11:17-34)
The Gifts, Spiritual (12:1-14:40)
The Evangel of the Resurrection (15:1-58)
Conclusion (16:1-23)

SALUTARY CORRECTIVES

This epistle is a severe rebuke to the present day eccle-
siastical systems. If division was a proof of carnality in
Corinth, what does the multiplication of sects with which
we are afflicted prove? There is far more need today of
the salutary correctives in this epistle than there was in
Corinth. There is need to proclaim, not only the death of
Christ, but the manner of His death. A crucified Christ is
the answer to the worldly wisdom and religious carnality
of those who profess the Name of God.
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SECRETS

1 Corinthians shows why so few are able to apprehend
the marvelous secrets of Paul’s later epistles. If the Corin-
thians were so carnal that the apostle could not reveal these
to them, it is no marvel that they are hid from the imma-
ture believer of today. Yet the apostle did disclose to them
the “secret of the resurrection.”

In the midst of all the gifts the apostle points them to
the transcendent grace which has since become ours by
a later revelation. Where gifts such as prophecy and heal-
ing have ceased, faith, expectation and love remain. Let us
hope that soon faith will be lost in sight, and expectation
in realization. Then love alone will abide. May we give it
the place pre-eminent.

CHAPTER THIRTEEN

1 Corinthians 13 is usually understood as an exhorta-
tion to love, especially in the exercise of the gifts. But it is
far more than that. Love is the sum and substance of the
path suited to transcendence. Love will never lapse, but
the gifts will go (1 Cor.13:8).

There are three distinct periods brought before us in
this chapter. In the first one are all the gifts besides faith,
expectation and love. Knowledge and prophecy are “in
part” (verse 9); it is the time of childhood (verse 11); vision
is as though in a mirror, “in an enigma” (verse 12).

In the second period the gifts “lapse,” “cease,” or are “dis-
carded” (verse 8), perfection comes and partial knowledge
and prophecy are done away (verses 9,10), childish things
are put away (verse 11), knowledge is “face to face” (verse
12), and only faith, expectation and love abide (verse 13).

The third period is only hinted at. Love never lapses.
But we know that faith will be lost in sight, and expecta-
tion will vanish in the glory.

We all desire to walk in the way more excellent. No one
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cares to linger in the lesser glory. But many of us have
been taught that this perfect path is not for us now, but is
reserved for the saints in resurrection. For such we have
the most marvelous of all messages. The path suited to
transcendence is our present privilege and portion. Paul
was not speaking of our resurrection state, but of the final
phases of his ministry, which went from glory to glory. He
was contrasting one of these glories with another. He was
speaking of his final revelations as unfolded in Ephesians.

How can we be assured of this? The trinity of graces
that remain are ample proof. Now faith and expectation
remain. They will have no place in the glory. Faith will be
replaced by sight and expectation by fulfillment. Then we
will not patiently wait for some future blessing, but rather
enjoy the present. Expectation will vanish for lack of those
adverse conditions on which it depends. And so with faith.
In His presence it disappears in perception.

These are the abiding graces for the present. In con-
trast with the lesser gifts, such as prophecy, languages and
knowledge, these remain until the glory. Only love remains
forever. Only love never lapses. It is the supreme, the essen-
tial, the eternal grace, the way most transcendent.

The path suited to transcendence involves the most exalt-
ed vision of God ever granted to mortal man. Not only is
He the Healer of earth’s diseases during the days of the
coming kingdom (to which all the miracles of healing point-
ed), but He will heal the hearts and minds of all His crea-
tures in the consummation. A hopeful outlook is the most
potent of all medicines, and the universal reconciliation is
the balm of Gilead to every sin-stricken son of creation.

1 CORINTHIANS 15:3,4

Christ is the solitary subject of the evangel, and three
facts concerning Him, all of which took place within the
narrow compass of three days, constitute its essence. He
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died, was entombed, and has been roused. His death was
for our sins; His resurrection is a token of their removal. So
simple, yet so sublime, is the message that saves! Who can
measure the depths of love which it reveals, or scale the
heights of glory which it unveils? It sinks the most august
Personage in the whole universe down into the deepest
degradation, and it carries Him up to the highest heights
in the heavens. It concerns God’s anointed Saviour and
that part of His career which effects our salvation. Apart
from these three facts there is no evangel.

Christ died for our sins. The most Blessed Being in the
universe, the Image of the Deity, the Channel of all cre-
ation, the Effulgence of God’s glory, His Beloved Son, the
Eromised Seed of the woman Who will bruise the serpent’s

ead, the Seed of Abraham and David’s Heir, the Prophet
like Moses and the Priest after the order of Melchisedec,
the promised Saviour of the world—such is the One Who
died for our sakes.

That such a Christ should die—this is the great marvel.
That He, through Whom all life has come, should enter the
realms of death, opens up to our gaze the vast vista of God’s
love, for death could never have touched Him except as a
Sacrifice for the sins of others.

He was entombed. As an evidence, both of His death
and of His resurrection, we must press the fact of His
entombment. There must be no question of the reality of
His entrance into the death state, or it will react upon the
reality of His resurrection.

He has been roused the third day. No event in the his-
tory of the world is better attested (cf 1 Cor.15:5-11). But
the evidence is not confined to the past. It is a vital force
operating in every true believer. The grace which flows
from Christ’s glorious resurrection produces a er which
should transform our lives so that we may wa{)]?was partak-
ers of the power of His resurrection, and living reflec-
tors of His glory.
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1 CORINTHIANS 15:20-28

Well do I recall the days when this part of First Corin-
thians was utterly incomprehensible to me. The “truth”
which held me in its thrall turned it into a dark riddle,
which I had no hope of solving, at least in this life. Its
beams were too bright, and, in place of illuminating my
whole being, as it does today, it blinded my eyes, as Saul
was blinded by the brightness of our Lord’s presence on
the way to Damascus. But gradually the scales fell away,
and now that which was the most obscure has become a
light for illuminating all the rest.

The thoughts which close with the wondrous words “All
in all” must be illumined by their light, or they will prove
insoluble enigmas. The vivification of all, the abolition of
death, the abdication of the Son—these truths are too much
for the mortal whose heart is still confined in the confes-
sions of human theology. In fact this part of God’s revela-
tion is far too magnificent in its scope to be cramped into
the creeds of men. Hence we urge all who read these lines
to remember at all times, when studying this superlative
section of divine revelation, that the object of all which the
apostle brings before us is a twofold universality in regard
to God. Every creature of His will find in Him its all. Keep-
ing this constantly before us we will be able to examine the
steps which lead up to it, beginning with Him in Whom it
has already found a fulfillment, the Firstfruit, Christ.

CHRIST HAS BEEN ROUSED

Christ has been roused from among the dead, and not
only so, but He is the Firstfruit of those who are reposing
(1 Cor.15:20). Just as, each year, a sheaf of grain was waved
before Yahweh as a token and promise of the coming crop
(Lev.23:10,11), so Christ, in His recall from death, was but
the beginning, to be followed in due course by the whole
harvest. All is reckoned as being in the Firstfruit, so that,
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in another place, the apostle says, “If the firstfruit is holy,
the kneading is also” (Rom.11:16). What is true of one is
germinally true of all the rest. So that we need only look
at Christ to see what God’s heart has in store for all the
creatures which His hands have made. His vivification is
the sample and gives certainty to all the rest.

ADAM AND CHRIST

In his epistle to the Romans, the apostle shows how
Christs work parallels and far more than corrects the
one act of Adam, to which is traced the entrance of sin
and death. His conclusion was that, as it was through one
offense for all mankind for condemnation, thus also it is
through one just award for all mankind for life’s justify-
ing (Rom.5:18). In fullest accord with this he now devel-
ops the same thought in connection with life. In this also,
Christ is far more than the equivalent of Adam. Death, as
well as sin, came in through the first man. So life, as well
as righteousness, comes in through the Second, our Lord
Jesus Christ. Indeed, this goes far deeper, for it is death
working in us which is the cause of our sin. Remove death,
and sin will cease of itself.

DYING AND VIVIFICATION

Far more than our decease was brought in by Adam, and
something which affects our souls much more than the
sleep which closes our career. God did not say to Adam,
in Genesis 2:17, merely that he would die, but in the pre-
cise language of the Hebrew, He said, “to die shall you be
dying” That is, there would be dying as well as death. As
we now know, there is a long process of disintegration, with
which we are all acquainted, even though we are accus-
tomed to calling it life. Ever since Adam sinned, he and
his descendants have been dying. Like ripe fruit plucked
from the tree, our bloom soon passes away, and we show a
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slow process of decay. In Adam, all are dying, even while
they are still alive. That is the “life” that we inherited from
our disobedient parent, which not one of his descendants
has ever evaded.

Thus, we read, shall all be vivified (1 Cor.15:22). The
contrast is not between the crisis of actual death and the
resurrection, but between the dying process and a life pro-
cess, beyond the touch of death. Indeed, it is not strict-
ly true that all in Adam are doomed to die. Many have
longed to be among the favored few who will not expire,
but be vivified at the coming of our Lord. We who sur-
vive to the presence of Christ are slowly dying, but we
will not complete the process when we hear the shout
that will wake the dead and infuse immortal life into our
dying frames. Not all of Adam’s descendants will die, but
all begin to tread the path that leads down to the grave as
soon as they are born.

The contrast in this glorious promise is between mortali-
ty and immortality, between our present mode of existence
and the glory before us. That vivification is far more than
resurrection is abundantly evident, for it is for those who
have not died as well as for those who repose. Our Lord is
not only the Resurrection but the Life (John 11:25). Not
only could He call back Lazarus from the tomb to life like
that he had before, and thus be his Resurrection, but in
the days to come He will call Lazarus once again to a life
indissoluble and incorruptible, and thus become his Life.

GOD ALL IN ALL

The great truth of racewide vivification is one of the
most practical that can be found. It is not a dry doc-
trine with little vital value. It is an elixir for all the saints.
Next to personal salvation there is no truth so full of liv-
ing power to help us on the way and to fill our hearts with
joy and exultation.
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But best of all, it gives us a God worthy of the Name.
The glad message of God’s love comes to us, not in word
only, but in power and in much assurance. The clouds
that concealed Him from our gaze vanish as before the
rising sun. All the vanity that depressed us is filled with
blessed purpose. In everything we see His hand. And the
goal is the most magnificent, the most heart-satisfying, the
most love-revealing that could be. What greater bliss can
we wish creation, mankind, our Lord and Saviour, Jesus
Christ, and God Himself, than that God become All in all?
What words of tongue or pen are half so sweet as those
which fill the future with ineffable delight and the pres-
ent with surpassing peace? Let us treasure them in our
hearts and display them in our walk, and inscribe upon
our banner, “All in all.”* AEK.

*The preceding was selected and adapted from the CONCORDANT
COMMENTARY, p.248, and Unsearchable Riches, vol.15, pp.297-308,
vol.58, pp.10-16, 101-104, 150-154.

SCRIPTURE CONFERENCES

Fellowship gatherings are scheduled in coming months in Florida,
Washington, and Ohio. Such meetings are opportune times for ?pmd
attention to things of consequence in God’s Word, as well as for fellow-
ship with fellow believers, for mutual edification and encouragement.

Grace Chapel of Melbourne, Florida is hosting a conference April
21-23. The theme for these meetings is, “God’s Plan for Humanity.”
Scheduled speakers are: Coy Brock, Rick Farwell, Clay Kent, and
Jeff Priddy. (Contact: Jack Ayers, 2938 Kosuth Rd. NE, Palm Bay FL
32905; 407-951-7052.)

Meetings are scheduled in the Seattle, Washington area for the sec-
ond weekend of May, May 12-14, centered around the theme, “The
Eonian Times.” Jim Coram is to be the main speaker at these gatherings,
and his wife Suella also hopes to be in attendance. (Contact: Gordon
Gerbing, E 500 Gerbing View Dr., Union WA 98592; 206-898-4225.)

“Through Our Lord Jesus Christ” is the theme for the Scripture
conference to be held in Willard, Ohio, June 2-4. Dean Hough is to
be one of the speakers at these meetings. (Contact: Ted McDivitt,
9600 Wolf Rd., Windham OH 44288; 216-326-2554).



Peace and Affliction

NOT ONLY SO

OUR BLESSINGS begin in the grace of God, and once they
begin in this sphere they grow and superabound. Our jus-
tification and the salvation from condemnation which it
entails are established in the grace of God (¢f Rom.3:
24; Eph.2:8). But the blessings do not end with this glo-
rious deliverance.

JUSTIFICATION

The gratuitous justification channeled to us through the
deliverance that is in Christ Jesus is the source of many
further blessings. One of these is the blessing of “peace
toward God,” which is set before us in Romans 5. “Being,
then, justified by faith, we may be having peace toward
God, though our Lord Jesus Christ, through Whom we
have the access also, by faith, into this grace in which we
stand, and we may be glorying in expectation of the glory
of God” (Rom.5:1,2).

This is a peace of relationship, as indicated by the word
“toward” It is not described as a removal into isolation,
away from all stress and agitation but an access into a new
position with relation to God. It is not an experience of the
soul, but a peace that is known “by faith” in what God has
said. The grace, or joy, of this peace is not something felt
by the nerves in comfort apart from jarring noise and the
stresses of life. It is the expectation of the glory of God,
that peace which is characterized by confidence in God
despite and in the face of the pressures and burdens of our
present experience.
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As Paul goes on to describe it in this chapter, this bless-
ing of peace is centered in an acquaintance with God’s love
in justifying and saving sinners, and in an appreciation of
the conciliation which speaks directly of this close rela-
tionship with God. “God is commending this love of His
to us, seeing that, while we are still sinners, Christ died for
our sakes. Much rather, then, being now justified in His
blood, we shall be saved from indignation, through Him.
For if, being enemies, we were conciliated to God through
the death of His Son, much rather, being conciliated, we
shall be saved in His life” (Rom.5:8-11).

CONCILIATION

Many years ago, Brother A. E. Knoch spoke of this rela-
tionship of peace toward God, as follows: “Does the accused
criminal, acquitted though he be, straightway find himself
upon the judgess list of friends, the object of his favors? No
indeed, for justification leads to no such favors.

“Nor is justification by itself the grace which establishes
us in settled confidence before God. Peace does that. Jus-
tification flows from that which God has done; what He
is, is the basis of peace.”®

But there is more. Being justified on the basis of the
faith of Jesus Christ we may be enjoying this new relation-
ship toward God of “settled confidence.” But it is a settled
confidence that exists in the midst of the storms and bat-
tles of the current eon. It is a peace that sees meaning and
purpose in affliction because of what we believe concern-
ing God. It does not only look ahead to the glory of God
where failure and frustration do not exist, but it also looks
about at the present and sees that all things are under the
direction and control of the God of righteousness and love
and peace presented in the evangel.

°A. E. Knoch: MYSTERY OF THE GOSPEL, pp.36,37.
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GLORYING IN AFFLICTIONS

Peace toward God involves glorymg in expectation of
the glory of God. “Yet not only so .

“Yet not only so, but we may be glorylng also in afflic-
tions, having perceived that affliction is producing endur-
ance, yet endurance testedness, yet testedness expectation.
Now expectation is not mortifying, seeing that the love of
God has been poured out in our hearts through the holy
spirit which is being given to us” (Rom.5:3-5). The chain
of blessings increases from justification to a relationship
of peace toward God in which there is the favor of access
and confidence before Him, and then to the enjoyment of
relating our troubles to God’s ultimate purpose of love.

Peace toward God involves a new spirit within us, one that
is inundated by the love of God, saturated with assurance
that even afflictions are beneficial and issue out of the heart
of God for our good. As Paul writes later, “What shall be sep-
arating us from the love of God in Christ Jesus? Affliction,
or distress, or persecution, or famine, or nakedness, or dan-
ger, or sword?” Nothing “will be able to separate us from the
love of God in Christ Jesus, our Lord” (Rom.8:35,39).

SAUL AND DAVID

The first two kings of Israel may serve to illustrate the
rich value of this blessing of peace spoken of in Romans
5. Both Saul and David were anointed for kingship (cf
1 Sam.10:1; 16:1,13). But Saul never seemed to be able
to go beyond that blessing to a settled reliance upon the
One Who blessed him. And even though he was a man of
war, David had the peace of glorying in an appreciation of
Yahweh that gave him endurance and assurance even in
the harshest of circumstances. We have only to read the
Psalms of David to understand that his anointing as king
over Israel was not the end of his blessings. There was a
relationship with Yahweh that Saul was never able to enjoy.
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“As for the spirit of Yahweh, it had withdrawn from Saul,
and an evil spirit from Yahweh frightened him” (1 Sam.16:
14). Yet these were “the last words” of David: “The spirit
of Yahweh has spoken by me, and His declarations have
been on my tongue” (2 Sam.23:1,2).

This does not mean that David escaped affliction. In
fact, he faced many of the same troubles that Saul encoun-
tered. But the challenge of Goliath, for instance, dismayed
Saul and all Israel, so that they were exceedingly fearful
(1 Sam.17:11). But David said of Yahweh, “He shall res-
cue me from the hand of this Philistine” (1 Sam.17:37).

David also had troubles that were unique to him, but
even in his distress he found that Yahweh made a wide-
ness for him and caused him to dwell in serenity (Psa.4:
1,8). While Saul dwelt in luxury he was terrified in imag-
ining David to be his enemy, and David was learning en-
durance in the wilderness. For David, peace was not an
absence of turmoil but rather a matter of looking to God
and a dwelling with confidence in His salvation: “As for
me, I am calling to Elohim, and Yahweh, He is saving me
... . He ransoms my soul in peace from the attack against
me” (Psa.55:16,18).

GLORYING IN GOD

The death of God’s Son has brought blessings of justi-
fication and conciliation and the expectation of salvation
in His life. “Yet not only so, but we are glorying also in
God, through our Lord, Jesus Christ, through Whom we
now obtained the conciliation” (Rom.5:11). What a great
blessing this is, to be able to glory in God even when we
face heavy disappointments and painful afflictions. But as
long as we focus our attention on God as He reveals Him-
self in and through our Lord Jesus Christ we will be glo-
rying in Him. This is what peace toward God is all about.

D.H.H.




Concordant Studies

THE ONLY TRUE GOD

WE BELIEVE that, ultimately speaking, “there is no other
God except One” (1 Cor.8:4b). That One, is “the Father,
out of Whom all is” (1 Cor.8:6). He alone is the Supreme
(Lam.3:38; Dan.4:17); He alone is the Almighty (2 Cor.
6:18; Rev.16:14).

In Hebrew, “Yahweh” is God’s name; “Elohim” is (the
most common form of) Godss title. The divine name speaks
of the One Who is, was, and is coming (Rev.1:8); the divine
title speaks of the One Who places or subjects, “according
as He is intending” (1 Cor.12:11b; cf “Yet now God [lit.,
“the Placer”] placed the members, each one of them, in
the body according as He wills,” 1 Cor.12:18; ¢p 1 Cor.
12:27b). Therefore, when we say “Yahweh,” we should
think: “the One Who is, was, and is coming”; and, when
we say “Elohim” or “God,” we should think: “the Placer”
or “the Subjector”

It is important to recognize that “GoD” is not a per-
sonal name, an expression by which one is known, but is a
title, added to a personal name, indicative of one’s office.
A name speaks of that which one is called; a title speaks of
that which one does, the capacity in which one serves.

While the title “GoDp,” when used relatively, can be used
in reference to many beings, when it is used absolutely,
it is only used in reference to one Being, God Himself.
When this title, “GoD” (or “ELOHIM”) is used of the One
Whose name is Yahweh, the One Who is All-Sufficient,
Who is the Supreme, the Almighty, of the One Who is the
God of our Lord Jesus Christ, the only true God, or other-
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wise of the One, so termed, Who is spoken of in contrast
to or as distinct from Christ, it is evident that it is used in
its absolute sense.

The title “GoD” (or “ELOHIM”), then, neither signifies nor
entails either supremacy or unoriginatedness of being. Nor
is it a term indicative of the essential nature of the being so
designated. It is certainly true when this title is used in ref-
erence to the only true God, that it refers to One Who is
supreme and unoriginated, and Whose essential nature is
distinct from other beings. But the fact that these things are
true of the One Who is the only true God, is no indication
that any of these things are true of the word “Gob,” itself,
or of any other beings to whom this same word (“Gop”)
refers, when used in a relative sense.

It is deeply mistaken, then, to reason that since the word
“GOD” is sometimes used in reference to Christ, men, or
messengers, that therefore either Christ, men, or messen-
gers, are unoriginated, supreme, or of the same essential
nature as the Almighty.

The word “God” (or “god”), like all titles, concerns
itself with office or service. In Greek, its stem, the- signi-
fies PLACE; hence, the complete form, theos (GOD), means
PLACer. This idea fits all the contexts in which theos is used.
Theos is not only the original Greek word for the English
“GOD,” but is also the inspired translation of the Hebrew
“ELOHIM,” in all corresponding New Testament citations
of Old Testament texts which refer to God Himself.

Any references to those lesser beings to whom the title
GoD (“placer” or “subjector”) also applies notwithstand-
ing, then, we say, Nevertheless, there is only one God. He
alone is the Supreme, the Almighty One. He is the God,
and Father, of our Lord Jesus Christ, and He is “the only
true God” (John 17:3).

It is Christ Himself Who insists that this is so. The adjec-
tive aléthés (TRUE) speaks of “[that which is] in accord
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with the facts”! In accord with the actual, literal facts, the
God and Father of our Lord Jesus Christ alone is God. He
is the only Placer Who is not Himself placed by another.
He alone is self-existent and self-sufficient. All others to
whom this title is ascribed, including Christ, possess it in
a derived sense, not in accord with the facts absolute, but
relatively speaking, or, in some figurative way.

Supremely speaking, there is only one true God, even
though, speaking relatively, and even in a righteous sense,
“there are many gods” (1 Cor.8:5). For, indeed, “there are
those being termed gods, whether in heaven or on earth”
(1 Cor.8:5; cp Ex.22:8,9; Psa.82:6). Consequently, we should
hardly be surprised that, in certain passages, Christ also is
so termed (cf Titus 2:13; Heb.1:8; 1 John 5:20b). Except for
God Himself, Christ certainly has a right to this title in a
way unspeakably above that of all others, to whom it is also
properly applied. Yet conversely, we must also realize that
the ascription of the title “God” to Christ—in certain sens-
es and in various connections—is no more indication that
He is the Deity than that any others to whom this title is
also ascribed are the Deity.

SEEING THE INVISIBLE

The word “Godhead,” as in the Authorized Version and
others, is a mistranslation of the nouns theiotés and theotés.
Theiotés should be “divinity,” for it speaks of the attributes
or qualities which pertain to God (Rom.1:20). The adjecti-
val form, theion, should be rendered “divine” (e.g., 2 Pet.
1:3,4). The idea which is conveyed in English under the
figure “head,” forms no part of these Greek expressions.
Yet it is this very term, “Godhead,” taken either in a plu-
ralistic sense, or in a corporate sense, which is a pillar of
“the sacred mystery of the Trinity.”

1. KEYWORD CONCORDANCE, entry “true,” p.310.
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We believe that “there is no other God except One . .. ”
and that this One is “God, the Father, out of Whom all
is” (1 Cor.8:4-6). Yet we realize that the Father, the “Most
High” (Luke 1:32) or “Supreme” God (Psa.87:5), speaking
relatively, rightly says to the Son, “Thy throne, O God [O
Placer], is for the eon of the eon” (Heb.1:8). Thus, Christ
Himself is “the great God [Placer] and . . . Saviour” Whose
advent we await (Titus 2:13).

However, we also believe, and insist, that Christ’s Head
is God (1 Cor.11:3), “the God of our Lord Jesus Christ,
the Father of glory” (Eph.1:17). The Father, ultimately
speaking, is “the only God” (Jude 24,25; cp Rom.16:
27; 1 Tim.1:17).

We believe that Christ is the “Effulgence” (the Radiant
Splendor) of God’s glory (Heb.1:3). Likewise, we believe
that Christ is the Emblem of God’s assumption (Heb.
1:3), of the role God assumes whenever, in the Person
of His Son, He manifests Himself before His creatures.
It is the ministry of Christ, Who is a tangible, visible Be-
ing, to represent His God and Father, Who is an intan-
gible, invisible Being, whenever, and in whatever way,
the Deity wishes to manifest Himself. Therefore, where
we read that the One Who is spirit, Who is therefore
essentially invisible, Whom, accordingly, no one has ever
(literally) seen (John 1:18), is nevertheless “perceived”
by certain of His creatures, we are to understand that
such perception is either by the agency of Christ, Who is
God’s Image, is visionary (Rev.5:1), or is through the eyes
of faith (Matt.5:8).

It is only through the figure of anthropomorphism (hu-
man form) that the Supreme Himself is spoken of as hav-
ing bodily members. Literally speaking, God is spirit (John
4:24), invisible (Col.1:15) and intangible, and so, in Him-
self, has no form or shape. How, then, does the Scripture
speak of His arms and hands, His mouth, eyes, and face, as
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if He were a member of the human race? In all such cas-
es, God condescends to our low estate and speaks to us in
human language. Otherwise we could never understand
Him or enter into His thoughts and feelings.

When God impresses us through His Word, it is as if a
man speaks to us with his mouth, so this feature is ascribed
to Him. Since God sees us as a fellow man does with his
eyes, organs of sight are ascribed to the Deity. The human
body is the basis of many figures which contradict flatly the
great facts concerning the Deity, if they are taken literally.

Spirit is intangible, imperceptible, and so is not an object
of literal, or sentient, perception. Therefore God is not a
Being of form or shape, these terms only being applicable
to beings of corporeal, tangible existence.

GOD’S CREATIVE ORIGINAL

It is Christ alone, the Word or Expression of God (John
1:14), Who unfolds the Deity (John 1:18), for He is “the
Image of the invisible God” (2 Cor.4:4). Christ enjoys the
highest delegated authority in the entire universe. Even as
Christ, “the Firstborn from among the dead” (Col.1:18),
was once actually among the dead, thus also, Christ, the
“Firstborn of every creature” (Col.1:15), was once actual-
ly created. These passages are parallel, the proper under-
standing of verse 15 (Christ’s being the Firstborn of every
creature), not depending upon verse 18 (Christ’s being the
Firstborn from among the dead) for its own interpreta-
tion. But actually, the former verse sets the precedent for
the latter passage’s proper sense, a sense which, ostensibly
at least, no one doubts (the sense which reveals that Christ
was once actually dead, that is, numbered among the dead).

Therefore the Son of God must have had a beginning.
Consequently, our Lord must be One Who is among God’s
creatures, though One Who is unspeakably higher than
any other. His beginning, however, must have been before
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that of all others, since all> was created in and through
Him (Col.1:16,17).

Truly, all is out of God (Rom.11:36), and all glory, even
that which is Christ’s, is to be ascribed to God: “to [God]
be the glory in the ecclesia and in Christ Jesus for all
the generations of the eon of the eons! Amen” (Eph.3:
21). Christ is “God’s creative Original” (Rev.3:14); literal-
ly, He is “THE ORIGINal OF-THE CREATION OF-THE God”
(CONCORDANT GREEK TEXT sublinear), Who, as Christ
Himself declared concerning His Father, is “the only true
God” (John 17:3).

“Christ is God’s creative Original. According to the
Greek, He is the Original, the Beginning, or the Chief, of
every creation of God (Rev.3:14). The basic meaning of
arché is ORIGIN, and all its forms are to be found under
this word in the Concordance of the Concordant Version.
In earliest times, all government was in the family, and
the father, who originated it, was chief. So the stem came
to be applied to the highest of a class, as the archangel,
as well as the archetype, the pattern, or original. But the
pattern comes before the product, the original before the
copies. This accords perfectly with the fact that all cre-
ation was in Him. Adam was the original of all mankind;

2. It is illogical to reason from the mere presence of the words “all is
created through Him” (Col.1:16), that since “all” is created through
Him, that Christ Himself, therefore, is not a created being. In tﬁe
“all” that was created in and through Christ, as with the “all” which, in
beginning, came into being through the “word” (or “Word”; John 1:3),
in both cases, the One through Whom all these creative works were
achieved, obviously, already existed Himself. The scope of the “all” of
the context, then, in both of these passages, is all that came into being
from the time when, through Christ, all these creative works began.
From that point onward, all, without exception, was created in and
through Him. Whether Christ, at some antecedent point in time, was
Himself created, is a question which neither Colossians 1:16 nor John
1:3 can answer. Since neither of these verses are concerned with that
issue, it is wrong to offer them as proof in denial of His creaturehood.
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his descendants, and all originated in him. So Christ is the
Original of creation.”

Metaphorically (in the sense that “this One is [i.e., rep-
resents| that One”), Christ Himself, as God’s Image, “is”
the true God, even as He “is” life eonian (1 John 5:20b).
And, even literally, in Himself, Christ is the great God (i.e.,
Placer) and Saviour of Whom Paul speaks in Titus 2:13.
Nevertheless, it is Christ’s own God, His God and Father,
Who is the Supreme and only true God.

THE FORM OF GOD

The entire complement of the “Deity” [or, “deity;” theotés,
PLACERship, the “GoDness” or PLACERship of God] is dwell-
ing bodily in Christ (Col.2:9). In a bodily way, the entire
array of that which pertains to God is dwelling in Christ.
Since the entirety of that which pertains to God yet can-
not be communicated by God in Himself, Who is spirit,
is dwelling bodily in Christ, it follows that Christ Him-
self is not the Deity.

Similarly, since Christ alone was “inherently [lit., “inher-
ing,” i.e., existing by right] in the form of God,” He, accord-
ingly, “deem[ed] it not pillaging to be equal with God”
(Phil.2:6,7).

Since Christ is the Son of God, He is a Being distinct
from God. Christ therefore was not equal to God in an
identification-of-person sense; instead, the appearance of
Christ was in a form which is to be identified as that which
is proper to Deity. To all appearances, Christ was the same
as, or “equal to,” God.

We are not told that Christ is a Form of God (and,
therefore, that Christ is a mere Form, instead of a tangi-
ble, actual Being). Instead, we are told that God's Anointed,
Christ, before He emptied Himself, was “inherently in the
form of God” (Phil.2:6). Form refers not to inward essence

3. A. E. Knoch, “The Pre-existence of Christ,” p.4.
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but merely to external appearance (e.g., 2 Tim.3:5). The
form of God was not a manifestation of what Christ was in
Himself, but a representation of His God. His glory con-
sisted not in actually being the Deity, but in possessing
the visible appearance through which God had chosen to
manifest Himself.

“The form of God,” does not refer us to that of which God
Himself is composed, nor is it an expression corollarial to the
notion that God Himself is a corporeal being. Instead, it re-
fers to the personal appearance of Christ, in which He in-
hered and thus deemed it not pillaging to be equal with God
(lit., “ANOINTED JESUS WHO IN FORM OF-GOD belong-
ING . . ”). Christ was inherently in the “of-God” form; thus
He appeared to be the Deity. He Who is the Image of the
invisible God, existed in the form which is proper to Deity,
the form in which God would have Himself made manifest.

THE CHRIST OF GOD

The English “anoint” is derived from the Latin inungere
(to smear or rub on). The Greek verb crié (“anoint”), is the
basis of the noun christos, which in English is “christ” It
is to be regretted that we use “christ” for the noun of the
verb anoint, thus obscuring its meaning from the ordi-
nary reader. It corresponds to the Hebrew “messiah,” a
title applied to priests, kings, and prophets after their con-
secration by means of anointing with oil. Our Lord Jesus
Christ, is the Christ of christs, even as He is King of kings,
for He is “anointed” by the spirit of God with the oil of
exultation beyond His partners (Heb.1:9), beyond that of
all others who also enjoy an anointing of God.

Christ Jesus is not the only one Who is anointed. We our-
selves are “christs,” for all who have God's spirit are christs
(anointed ones). Paul told the Corinthians, “He Who . . .
anoints [“christs”] us is God” (2 Cor.1:21). Similarly, those
to whom John wrote were anointed as well, for he said, “You
have an anointing [Greek: chrisma]” (1 John 2:20).
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Anointing is always connected with service. It is the
vital badge of office under God. Christ’s anointing, preemi-
nently, equipped Him to be the Saviour, the Saviour of the
world. As well as King and Prophet, His anointing made
Him a Priest, a Mediator, “the one Mediator of God and
mankind” (1 Tim.2:5). Thus He is “giving Himself a corre-
spondent Ransom for all” (1 Tim.2:6). He offered Himself
to God. God did not offer Himself to Himself. The Offer-
ing was for us, to bring us to God. He did not offer Him-
self to bring us to Himself. We cannot approach God apart
from Christ and His sacrifice. Yet this does not make Hlm
God, but God’s Anointed, His Mediator.

The Lord Jesus did not assume the office of Messiah, un-
til he was about thirty years of age. But at His first public ut-
terance, in the synagogue at Nazareth, He declared that,
“The spirit of the Lord is on Me, on account of which He
anoints Me to bring the evangel . . " (Luke 4:18). Similarly,
Peter said to Cornelius that, “after the baptism which John
heralds, [came] Jesus from Nazareth, as God anoints Him
with holy spirit and power” (Acts 10:37,38). No ceremonial
oil was even used when God anointed His Anointed One.

God is not the Anointed, but the Anointer: He never
needs to be anointed, nor can He be, for He is already
the Almighty, the All-Sufficient One. In Him the spirit is
immanent, not imparted.

Anyone who is perfect and all-powerful in himself hardly
needs to be anointed. The mere fact of our Lord’s being
anointed shows that He was intrinsically lacking in the abil-
ity to fulfill His office. Christ’s ability is not His own. It is
derived from God, through His spirit. Of Himself, Christ
could do nothing (John 5:30; cp John 8:28). “Now the Father,
remaining in Me, He is doing His works” (John 14:10b).

The expression “the deity of Christ,” is simply preposter-
ous, for it is a contradiction of terms. God cannot be anoint-
ed by another. God needs no preparation, no impartation
or empowering, for He is the singular Source of all. Who
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is able to anoint Him? If Christ were the Supreme God,
He would need no anointing. The possession of anointing
by no means signifies Deity, but rather the opposite. No
one who had any accurate idea of the scriptural function
of anointing would ever accept the absurd thought that it
was the equivalent of Deity. A christ, or anointed one, can-
not literally be God, although, as God’s Image, the term
may be figuratively applied to His Son.*

ONE IS GOD HIMSELF

“God” is not a term in reference to the Almighty’s esssen-
tial nature, but is an expression which speaks of His uni-
versal governance. It has special reference to the eonian
times, and to the purpose of the eons which He makes
in Christ Jesus our Lord (Eph.3:11). That purpose, when
all has finally been subjected (1 Cor.15:27), is for Him to
become All in all (1 Cor.15:28).

It is indeed so that we are “sons” of God (Gal.3:26) and
are members of His “family” (Eph.2:19). Nevertheless, and
no matter how fully it may be that believers will “partake
of 7’5 the divine nature (2 Pet.1:4), this will not make them
a part of God. There is only One Who is God,; for any oth-
er, then, there is neither part nor lot therein.

Some who wish to point out that believers have a certain
equality with Christ (e.g., Rom.8:29b) and are partakers
of the divine nature, however, suppose that such consid-
erations prove that we will someday “be God.” Some even
claim that “Christians” are “little gods” even today. Those
who argue thus, however, take the title “GoDp” as a term of
essential nature or constitution. This is a fundamental error.

4. Portions of this section were adapted or excerpted from “Can the
Deity be Anointed?” by A. E. Knoch, Unsearchable Riches, vol.39,
pp-103-112.

5. If one “partakes of” that which pertains to an apple pie, it hardly
follows that one becomes an apple pie, or a component thereof.
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It is claimed that those who are saved will, one day, as
a term of genus, belong to “the God family” Such claims
are made as if the Scriptures plainly declared them to be
so. It is simply incorrect, however, to affirm that “god,”
when used in the plural, signifies a family of beings in
which each member is of the same constitution or essence
as God, the Father.

Historically, the teaching of “becoming God” is termed
Apotheosis. Some who have affirmed a teaching of “Chris-
tian deification,” whether among the church fathers or in
certain of the writings of the Eastern Orthodox church, by
this have only intended “that men are ‘deified” in the sense
that the Holy Spirit dwells within Christian believers and
transforms them into the image of God in Christ, eventu-
ally endowing them in the resurrection with immortality
and God’s perfect moral character.”®

If by the doctrine of Apotheosis (or “becoming God”),
however, one intends to affirm that men are, or one day
will become, constitutionally, of the same genus or specia-
tion as God, the Father, this is unscriptural and is a form of
polytheism. This is because such a teaching affirms a plu-
rality of beings of which each is of the same consitution
or essential nature as the supreme God. Thus, according
to such a teaching, there is no supreme Being Who alone
is God Himself. Such a proposition is contrary not only to
Scripture, but to monotheism.

Actual Trinitarianism, together with Modalism and Ari-
anism (the latter is the historic name closest to the Con-
cordant teaching), are all monotheistic. This is because
each of these teachings affirms that there is one Being
Who alone is God Himself. This most fundamental prop-

6. Robert Bowman, Christian Research Journal, Winter/Spring, 1987,
p-19; cited in THE AGONY OF DECEIT, “Ye Shall Be As Gods,” Walter
Martin (Moody Press: Chicago, 1990), p.93.



74 The Place of a son for God

osition is denied, however, by Apotheosis, such as is taught
by Mormonism and others. Since monotheism is the teach-
ing of Scripture, polytheism, in whatever form, is contrary
to Scripture and is therefore false.

Since the issues are tightly drawn, either Trinitarianism,
Modalism, or Arianism must be correct, insofar as the dis-
pute between them is concerned. Is Christ an aspect of the
Deity yet not Himself the Deity (Trinitarianism)? Is Jesus
Himself the Deity (Modalism)? Or is it that the Father is
the Deity (Arianism)? We must go on to decide which of
these claims is correct. But before we do so, we can be
certain that we are correct in rejecting Apotheosis.

In the ordinary sense of the word “God,” the Scripture
no more teaches that men one day will “become God” than
that I will be you or you will be me, or that either one of
us will become either a tree or a fish. This is so, wheth-
er by “God” we have in mind God Himself, or, by associa-
tion, ones who are of His constitutional essence.

It follows, then, that the sense in which it is true that
God’s creatures will become His “children” and “sons.”
is confined to the place (cf Eph.1:5) and privileges which
they will enjoy; it does not extend to their essential nature.
Therefore, the reasoning that says that since humans beget
little humans, God begets little gods, is simply undiscern-
ing and fallacious.

The fact that this title, “cGob,” applies to many others be-
sides God, the Father, in various connections and senses, is
beside the point. It is not that there is no sense at all in which
the title “Gop” will ever be applied to us; therefore it is not
incorrect to say that there is a sense in which it may be said
that this or that person will one day be termed “a god” (i.e., a
subjector). These things, however, are not disputed by our-
selves, for the word “god” says nothing about one’s constitu-
tion, but only concerns one’s having some role in the sub-
jection of all unto God Himself, that is, unto the supreme
Subjector Himself, the only true God. JRC.
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THE LANGUAGE OF LOVE

COMMUNION OF HOLY SPIRIT, tenderly escorting each
one from the misery of sin’s captivity, will provide many
instances of growing appreciation for the patterns of God’s
ways. As we mature, the primitive passing by, we contin-
ually marvel at the intricate and often delicate process of
God’s revelations. “Lo! there has come new!” (2 Cor.5:17).

A FLUTTERING OF WINGS

“A human infant is said to be the most helpless of all liv-
ing things. Without care by parents or others, it would soon
perish. It must be nurtured for many a long day before it
is mature and able to fend for itself. Eventually all man-
kind will learn the lesson that this teaches, for we are just
as helpless, in relation to God, as babes are in reference
to their parents. This is doubtless the object in generation.
Not only is it meant to teach us our helplessness, but also to
put us in the place of God toward our families and to dem-
onstrate to us how God cares and provides for and loves
His spiritual children. Our affection is drawn out unself-
ishly by our offspring. So is the love of God for us.

“The rule of man over the living souls below him seems
to be permanent, but the rule of the father of a family is con-
tinually shifting, from generation to generation. The child
of today is the father of tomorrow. Normally, each man goes
through all the experiences of childhood, maturity and par-
enthood, in order to fit him for a realization of God’s rela-
tions to the race. He first sees God’s provision, care, and
love in his parents, and then experiences it himself with
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his own offspring. But this passes on from one generation
to the next, and is probably unknown in the resurrection.
At the consummation God Himself becomes the All-Fa-
ther, and all other rule is superfluous. This will be the fair
fruitage of generation when all will find their peace in lov-
ing obedience and communion with God their Father.”!

While reading the above extract, recorded in July, 1953
by our beloved brother, A.E. Knoch, I was continually dis-
tracted by the acrobatics of two brightly colored birds in
the garden. Both these tiny creatures were shuttling back
and forward in a positive frenzy of activity to feed their
offspring. Occasionally, the male, which, unlike the unerr-
ingly accurate “bull’s eye” speed of its mate, returned via
a most circuitous route, was joined on a final branch by
the other bird which then, at his side, fluttered her wings
in the same manner as their young chicks. I am no orni-
thologist, but I saw in these actions a grateful gesture in
the language of love.

This turned my thoughts to numerous occasions in Scrip-
ture when concern and solicitude were expressed for those
who were unable to perceive the rich truths of God’s wise
purpose. Notable among those who were evidently deep-
ly affected are our gracious Lord, and Stephen, and the
apostle Paul. Let us earnestly review the circumstances of
these expressions of sorrow and pleading in love.

HOW MANY TIMES?

Our Lord entered Jerusalem, and the Pharisees request-
ed that He rebuke His disciples for their loud acclamations.
“And answering, He said to them, ‘T am saying to you that,
if ever these will be silent, the stones will be crying” And
as He draws near, perceiving the city, He laments over it,
saying that ‘If you knew, even you, and surely in this day,

1. A. E. Knoch, Unsearchable Riches, vol.44, p.192.
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what is for your peace—! Yet now it was hid from your eyes,
for the days will be arriving on you, and your enemies will
be casting up a rampart about you, and will be surround-
ing you, and will be pressing you everywhere, and will be
levelling you and your children in you, and they will not
be leaving a stone on a stone in you, because you knew
not the era of your visitation™ (Luke 19:40-44). Assured
of His future, glorious coronation, He could yet lament,
“How many times do I want to assemble your children in
the manner a hen does her brood under her wings, and you
will not” (Luke 13:34).

These words of love culminated in that prayer on the
cross that takes our breath away and leaves us silent: “Father,
forgive them, for they are not aware what they are doing”
(Luke 23:34).

STEPHEN’S FINAL CRY

Are we sufficiently mature to note the significance of
Stephen’s final words to the chief priest and all the Sanhe-
drin? Courageously charging them as “traitors and mur-
derers,” he concluded his searching indictment with the
words, “Lo! I am beholding the heavens opened up, and
the Son of Mankind standing at the right hand of God”
(Acts 7:56). The simple word, standing, is especially full
of meaning. Our Lord was ready to return and bless the
nation should they repent. After this He is always repre-
sented as being seated, His work accomplished, waiting
until the apostate nation is made ready to receive Him
as their Messiah.

Faithful to the trust bestowed on him as one of seven
attested men, full of the spirit and of wisdom, Stephen,
cruelly pelted with stones, recalled his gracious Lord’s peti-
tion for forgiveness on the cross. Even as he died, invok-
ing, “Lord Jesus, receive my spirit;” his final cry was, “Lord,
Thou shouldst not stand against them this sin!” (Acts 7:60).
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SAUL’S ENDORSEMENT

How ominous are the words of Scripture which follow this
searing record of Stephen’s murder: “Yet Saul was endors-
ing his assassination” (Acts 8:1). Do we suppose that this
vile deed made no impression on Saul? Not so! Follow-
ing his dramatic conversion, Saul, now Paul, declared to
the multitude, “Now it occurred at my returning to Jeru-
salem and while I am praying in the sanctuary, I come to
be in an ecstasy and to perceive Him saying to me, ‘Hur-
ry, and come quickly out of Jerusalem, because they will
not be assenting to your testimony concerning Me. And
I said, ‘Lord, they are versed in the fact that I was jailing
and lashing those at the synagogues who are believing on
Thee. And when the blood of Stephen, Thy witness, was
shed, I myself also was standing by endorsing it, as well as
guarding the garments of those who are assassinating him.
And He said to me, ‘Go! For I shall be delegating you afar
to the nations™ (Acts 22:17-21).

PAUL’S SORROW

Many years later, as his career came to a close, Paul
reflected on his own circumstances of constraint. “At m
first defense no one came along with me, but all forsoo
me. May it not be reckoned against them! Yet the Lord
stood beside me, and He invigorates me, that through me
the heralding may be fully discharged, and all the nations
should hear; and I am rescued out of the mouth of the lion.
The Lord will be rescuing me from every wicked work and
will be saving me for His celestial kingdom: to Whom be
glory for the eons of the eons. Amen!” (2 Tim.4:16-18).

“How majestic stands the solitary ﬁ§ure of the apos-
tle! His friends in Asia had all turned from him (2 Tim.
1:15). Demas forsook him (4:10). And now all abandoned
him to his fate. He stands before his accusers unfriended
and alone, except for his faithful Lord. Nor did this embit-
ter him. Like his Lord, he prays, ‘May it not be reckoned
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against them!” This is our last glimpse of the apostle of the
nations. To the last he stands as God’s herald, welcoming
death itself if only it gives him an opportunity to proclaim
the evangel to all the nations.”

While it is true that ultimately all will rejoice in the real-
ization of Gods loving purpose, the sufferings of the Father
and the Son for so worthy a consummation should never
give rise to complacency. Not for this have we been graced
in the Beloved. “For Christ, while we are still infirm, still
in accord with the era, for the sake of the irreverent, died.
For hardly for the sake of a just man will anyone be dying:
For, for the sake of a good man perhaps someone may
even be daring to die, yet God is commending this love
of His to us, seeing that, while we are still sinners, Christ
died for our sakes. Much rather, then, being now justified
in His blood, we shall be saved from indignation through
Him” (Rom.5:6-9).

The last thing in the hearts and minds of our Lord,
Stephen and the apostle Paul, was that their prayers for
forgiveness would somehow placate an angry or disappoint-
ed God! Were the actions of the various antagonists, Israel
in the persons of the people, the high priest and the San-
hedrin, and all who forsook Paul at his first defense, out-
side the working of God? Not by any means! They were
all completely and inextricably involved with Gods secret
plans. Further, our Lord, Stephen and Paul each realized
that they faithfully served the certain fulfillment of God’s
hidden ordering. He operates forces beyond our power to
direct or control. The evidence of their understanding is
plain for all who are loving God, but this knowledge most
certainly did not exempt or relieve them from the griev-
ous sorrow of witnessing the misery and pain which fol-
lowed upon the rejection of their glad tidings. In this we
trace the language of love. Donald Fielding

2. CONCORDANT COMMENTARY, pp.326,327.
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GOD WILL BE JUSTIFYING

Gob Who entrusted His oracles to the Circumcision does
not allow Israel’s unfaithfulness to nullify His faithfulness
(Rom.3:1-4). The abundant benefit of circumcision rests
on the solid foundation of God’s faithful operations, even
as the riches of grace lavished on us today are assured on
the basis of God’s counseled and assured purpose in Christ
Jesus (cf Eph.1:3-12).

It may be because the flesh and law and terrestrial con-
cerns occupy such a prominent place in God’s promises to
Israel that the fundamental truth of God's faithfulness to
these promises has so often been compromised. Certain-
ly the frequent use of covenant agreements, with divine
promises coupled with human requirements, has tended
to obscure the significance of the many promises that stand
apart from human requirements. To be sure, the aposta-
sy and stubbornness of this people have produced divine
displeasure and judgment, but the failures of the circum-
cision do not, in any way, keep God from honoring His
words of blessing.

Literally, the phrase “the faithfulness of God” in Romans
3:3 speaks of “the faith of God,” as is indicated by the type-
faces used in the CV. With Deity, faith and faithfulness are
the same. What God believes, He faithfully carries out. In
this there is a great contrast with human believing, which
indeed is the very point of emphasis in Romans 3:1-4. “Now
let God be true, yet every man a liar”

THE JEW AND THE GREEK
Already in Romans Paul has distinguished various groups



God'’s Sayings will be Fulfilled 81

of humanity. In 1:14 he declared his indebtedness to “both
Greeks and barbarians, to both wise and foolish.” This,
however, was a grouping by social distinction rather than
by distinctions of divine operations and choices. That lat-
ter distinction is expressed in Romans 1:16 and 2:9,10 by
the terms “Jew” and “Greek,” and later in chapters 2 and
3 with such terms as “Circumcision” (as well as “Jew”) and
“Uncircumcision” (as well as “nations”).

What Paul has to say in heralding the evangel has appli-
cation to all peoples, but it does not put an end to the earli-
er promises of God which gave a special place to the nation
of Israel in receiving blessing and being a blessing to all
the other nations on the earth. In fact, the evangel reveals
the way in which God faithfully and righteously fulfills all
His promises and keeps His every word. It becomes clear
in the book of Romans that much of what Paul has to say
about the achievements of God in Christ Jesus applies to
both the Circumcision and the Uncircumcision within their
respective callings.

God is faithful to the promises made to the Circumcision
concerning the land and the kingdom and the law written
on their heart. This is most significant to us who are called
out of both Circumcision and Uncircumcision, for if God
is justified in His sayings to Israel, we may be certain His
sayings to us will also be fulfilled.

A RIGHTEOUSNESS OF GOD REVEALED

But what is the basis of God’s faithfulness? Paul did not
expound on this in Romans 3:1-4, yet throughout this sec-
tion of his letter he was leading us forward to this very
theme. How can God be justly faithful to His promises to
Israel? How can it be that the abundant benefit of circum-
cision can ever be enjoyed?

The answer is found in the evangel in which God's right-
eousness is revealed, the very evangel that Paul was com-
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missioned to bring. It is on the basis of Christ’s faithful
obedience to the death of the cross that God will right-
eously bring blessing to all mankind, and this includes the
blessings promised to Israel.

GOD’S RIGHTEOUSNESS FOR ALL

Starting with Romans 3:21, the apostle Paul unfolds the
evangel of God concerning Godss righteousness which is for
all and which is gained through the faith of Jesus Christ.
This is the means by which God delivers mankind from its
hopeless cycle of sin and death, and by which He brings us
into the expectation of the glory of God, and by which He
faithfully fulfills His oracles entrusted to the Jew. The basis
of justification is apart from human works; it is sourced in
the faith of Jesus (Rom.3:26-28).

God will be justifying all (Rom.5:18,19), and He will be
revealed as righteous in this great work (Rom.3:21,22,26).
The reason for this is that Christ died for sinners (¢f Rom.
3:23,24; 5:8), which is spoken of as His faith in Romans 3:22
and His obedience in Romans 5:19. This is that great and
glorious message that Paul was commissioned to bring.

IF SO BE THAT GOD IS ONE

There are important distinctions between Circumci-
sion and Uncircumcision, but in God’s method of justify-
ing sinners, there is a unity that accords with the Oneness
of God. His righteousness is revealed through the faith of
Jesus Christ and is for all.

This unity is reflected in the argument of Romans 3:29,
30. “Or is He the God of the Jews only? Is He not of the
nations also? Yes, of the nations also, if so be that God is
One, Who will be justifying the Circumcision out of faith
and the Uncircumcision through [the] faith.” In these
words Paul shows a unity in God’s operations set against
the background of differences in His callings. The unity
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is expressed by the word “One” and the one act of “jus-
tifying” and the one means of “faith.” The distinction is
expressed by the terms “Circumcision” and “Uncircumci-
sion,” and by the prepositions “out” and “through,” as well
as by the absence of the definite article before faith in its
first occurrence here and its presence in the second.

Paul stresses the unity. His focus of attention is on the
oneness of God’s operation of justifying. God always jus-
tifies on the basis of the faith of Jesus Christ. That is the
source, the foundation, the solid bedrock of justification,
which manifests the righteousness of God in all His oper-
ations. It is because Christ died for sinners that it is true
that all mankind will be constituted just.

Nevertheless, God grants the righteous effects of Christ’s
faithfulness to sinners at different times and under differ-
ent circumstances. In speaking of the Circumcision and the
Uncircumcision in Romans 3:30, Paul distinguishes both
the oneness of the divine act of justifying and the differ-
ence in the circumstance in which God’s one method of
justifying occurs.

CIRCUMCISION AND UNCIRCUMCISION
Romans 3:30 recognizes two groups of people distin-

guished within the whole of mankind. Several modern trans-
lations render these words as “circumcised” and “uncircum-
cised” which may be intended to suggest that the passage
is only concerned with different backgrounds of believers
(similar to the usage of these terms in 1 Corinthians 7:18,
19). But this fails to connect our passage with the context.
Paul has presented a real dilemma in noting that (1) in
order to be justified, the Circumcision must be “doers of
law” and “be putting law into practice” (Rom.2:13,25); nev-
ertheless, (2) they failed to do this and must be charged as
sinners (Rom.2:21-23; 3:9); and (3) God is faithful to and
justified in all that He has said to Israel (Rom.3:4).
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God must be displayed as a just Justifier (Rom.3:26). Yet
He is faithful to an unfaithful people and grants them the
multifarious benefit spoken of in His oracles entrusted to
them. He passes over certain penalties of sins, displaying
forbearance (Rom.2:4; 3:25). All of this involved this peo-
ple in a unique way, the Circumcision, who cannot be jus-
tified on the basis of their own works.

It is perfectly true that believers today who are called
out of a religious background of circumcision are justified
on the same basis as believers called out of a background of
uncircumcision. But if that thought is included in Romans
3:30 it is, at the very least, not the only thought. Taking
Paul’s wording as very precise and deliberate here, we are
led to the conviction that he has that historical people in
mind who are termed “Circumcision,” and whose circum-
cision involves benefit that is “much in every manner,” as
well as those to whom matters of the flesh have no bene-
fit at all, who are termed “Uncircumcision.”

ORACLES CONCERNING RIGHTEOUSNESS

One of the most glorious of oracles entrusted to Israel
was the promise of righteousness. Even though this was
associated with law, it nevertheless was the divine expres-
sion of what was in view for this nation.

Concerning Abraham, Yahweh declared: “I have become
acquainted with him in order that he may enjoin on his
sons and on his household after him to keep the way of
Yahweh to do what is right and duly just, so that Yahweh
may bring on Abraham all that He has promised concern-
ing him” (Gen.18:19). Later at Sinai, Moses announced,
“Yahweh instructed us to obey all these statutes, to fear
Yahweh our Elohim for our good all the days. ... So it
shall come to be righteousness for us when we observe to
do all this instruction before Yahweh our Elohim, just as
He had enjoined on us” (Deut.6:24,25).



One Basis of Justification 85

But it is only in God's faithfulness, on the basis of the
cross of Christ, that Israel will enter into this righteousness
and this observance of His instruction. Israel’s continuing
failure to obey these instructions for righteousness makes
it clear that the law will have to be written on their heart by
God Himself under the new covenant. In Jeremiah 31:31-
34, this is expressed in terms of “pardon” of depravity and
unremembered sins. But in Isaiah 45:25 the promise is
expressed in terms that are more similar to Paul’s word-
ing in Romans 3:30.

In Yahweh shall they be justified,
And shall all the seed of Israel boast.

And again in Isaiah, the promise is repeated by the Holy
One of Israel, “In righteousness shall you be established”
(Isaiah 54:5,14).

When Israel enters into the enjoyment of this justifi-
cation it will still be in association with works of law (cf
James 2:24), but it will not be gained by works of law.
Christ’s death on behalf of sinners is the one basis of jus-
tification for Circumcision and for Uncircumcision. This
is the teaching of Romans 3:30.

THE TWO PREPOSITIONS

This distinction between the basis of justification and
its enjoyment is expressed by the two prepositions used
in our passage. The preposition “out” points to the origin
or source of righteousness, while “through” points to the
channel in which the righteousness is sustained or expe-
rienced. In each case, the preposition used is both appro-
priate and significant.

A parallel usage of these two prepositions is found in
Romans 11:36. All is out of God, and all is through God,
as well as all being for God. We readily see the distinc-
tions between out and for; but the distinguishing point of
the through may not be easily appreciated. But since it lies
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between the out and the for, we can grasp this much at
least: that the through refers to God’s operations between
creation and glorification. The out refers to God as the
Source of all, and the for refers to God as the Goal of all.
Hence we see that the through, in this case, has to do with
the process in between a beginning and a consummation.
God carries on all things.

Paul may well have had a similar thought in view here in
Romans 3:30. God justifies the Circumcision on the basis
of the faith of Jesus Christ in His death for sinners. That
is the source of their justification. But at this point Paul
does not choose to use the word through with reference
to Godss justifying of the Circumcision, so that the pro-
cess of justification of the Circumcision can still be relat-
ed to works (as James insists), and law is sustained (as Paul
insists in Romans 3:31).

To be sure, faith is also present for the Circumcision
in their ongoing enjoyment of justification, but it does
not characterize the continuing appreciation and living
of righteousness that it does for us who are not under law
but under grace. It would not be untrue if Paul had writ-
ten that God justifies the Circumcision through faith, but
through faith is the more fitting phrase for the justifying
of the Uncircumcision.

Similarly, God is justifying the Uncircumcision out of
the faith of Jesus Christ. There is no other source for justi-
fication. That is the only way. But the preposition through
is more characteristic of the application of justification to
the Uncircumcision, for whom faith is the primary fac-
tor of God’s calling and blessing from the receiving of the
evangel until “the deliverance of that which has been pro-
cured” (Eph.1:13,14). For the Uncircumcision also, law is
sustained, but more as Paul described it in Romans 3:28, as
“faith’s law” than the law as it was entrusted to Israel at Sinai.

Consequently (and here it seems best to speak person-
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ally), I see that Paul uses the two prepositions in Romans
3:30 as representative of the two respective callings and
the relationship of their justification with the faith of Jesus
Christ. He does not wish to suggest that the preposition
out is to be exclusively applied to the justification of the
Circumcision, nor that the preposition through should be
reserved only for the justification of the Uncircumcision.
But he uses that preposition in each case which is most fit-
ting to their calling.®

THROUGH THE FAITH

The use of the definite article “the” with the second
occurrence of the word faith in Romans 3:30 may serve as
a reminder that our ongoing appreciation and appropria-
tion of justification is channeled through the very definite
faith of Jesus Christ, and not through our own faithfulness.
God is justifying the Circumcision out of Jesus Christ’s
faith, and He is justifying the Uncircumcision through
that very same faith.

There is a danger, while considering the process of justi-
fication in our lives, of focusing attention on ourselves and
forgetting about the One through Whom God is operat-
ing all. Again, this is not saying something true only of the
Uncircumcision, but something that is true of any situa-
tion in which the believers’ experience is in view. Hence
Paul reminds us that the very definite and specific faith
of Jesus Christ is still the force for righteousness chan-
neled into our lives.

NOW LET GOD BE TRUE
Justification is one work because it is the work of God

°Many of the thoughts on these prepositions were suggested in an
article entitled “[Out of Faith and Through the Faith] in Romans
3:30,” by Stanley K. Stowers (Journal of Biblical Literature, 108/4,
1989, pp.665-674).
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Who is One. It is achieved in and through the faith of Jesus
Christ by the faithful God.

In God’s grace the believer today has a clearer grasp of
this evangel than could have been possible before Christ’s
blood was shed for sinners. Yet the promise of righteousness
was given long ago under circumstances where ancestry
and flesh and law were given a place that does not apply
at present. Regarding these former promises, entrusted
to the Circumcision, we declare with Paul, “Now let God
be true!” (Rom.3:4). God’s work of justifying is one, but it
is not always brought into the lives of God’s people in the
same manner and under the same circumstances.

It will greatly help us appreciate the Scriptures as a
whole, and more importantly, to appreciate the faithful-
ness of God, if we distinguish the two callings mentioned
here in Romans 3:30 while rejoicing in the one work of jus-
tification. We may well say, in expanding on the words of
1 Thessalonians 5:24, Faithful is God Who is calling His
chosen ones, Who will also be doing all that He has said
concerning them.

D.HH.

C. VAN HOEVEN

We are sorry to report the death of our Netherlands Agent, C. Van
Hoeven. Brother Van Hoeven died after a short illness at the age of
69. He was pastor of the congregation Eben-Haézer in Rotterdam
for many years.

In the late 1970’s, Brother Van Hoeven came across literature from
Konkordanter Verlag in Germany, which showed the necessity to “have
a pattern of sound words” (2 Tim.1:13), and to be “correctly cutting
the word of truth” (2 Tim.2:15).

Since then, he proclaimed Paul’s evangel, the saving, justification,
and reconciliation of all through our Lord Jesus Christ. He did so
using concordant literature, Sunday services, Bible study groups, a
bi-monthly magazine, and local radio programs. He will be greatly
missed by those who heard him tirelessly proclaiming God’s Word in
preaching and in pastoral counseling, Andries v.d. Wal



Samuel, the Last of the Judges

ISRAEL PLAINTIVE AFTER YAHWEH

“THE WORD OF SAMUEL came to all Israel. It was in those
days that the Philistines convened for war against Israel.
So Israel went forth to meet the Philistines in battle . . . .
The battle was severe. Israel was stricken before the Philis-
tines who smote about 4,000 men” (or: four contingents of
men; 1 Sam.4:1,2). Israel’s defeat pointed to their repeat-
ed addiction to the dissolute and impure worship of for-
eign elohim [gods]. Again Yahweh made use of Philistines
as a scourge to check the apostasy of His people.

Israel’s tribal elders asked: “Why has Yahweh stricken
us today before the Philistines” (4:3). They did not consult
Samuel since he was no military expert in their eyes. They
did not take the defeat as a judgment sent from Yahweh
that called for repentance. The elders believed they could
achieve victory over the Philistines simply by mechanical
means: They decided, “Let us take for us from Shiloh the
coffer of the covenant of Yahweh; let it come to be among
us and save us from the palm of our enemies” (4:3).

When Eli’s two depraved sons (3:13), Hophni and Phin-
ehas, arrived with the coffer at the army camp at Eben-
Ezer (4:1), “all Israel shouted with a loud shouting, so that
the earth rumbled . ... The Philistines were fearful ...
and cried, Woe to us! Who shall rescue us from the hand
of these noble elohim . . . who smote the Egyptians with
all kinds of . . . disease!” (4:5-9).

THE GLORY HAS DEPARTED FROM ISRAEL
“The Philistines fought; Israel was stricken, and they



90 “Where is the Glory?”

fled, each man to his tents . . . . The coffer of Elohim was
taken, and Hophni and Phinehas, Eli's two sons, died”
(4:10,11). While Eli was waiting in Shiloh for the news
from the battlefield, “his heart was trembling for the cof-
fer of Elohim” (4:13). A messenger came and reported all
these details. When Eli heard that the coffer of Elohim
was taken, he fell from his covered seat and died (4:18).
He was ninety-eight years old; “he had judged Israel for
forty years” (4:15,18).

When Phinehas’s wife heard the news, the shock of it
induced her labor pains, and, after giving birth to a son, she
died. With her last words she had named him Ichabod,!
“meaning, The glory has departed from Israel, for the cof-
fer of Elohim was taken” (4:19-22).

While Samuel administered justice as a circuit judge in
the central cities of Israel (cf 7:15), he probably did not
comment on the loss of the coffer. We may assume that
the Israelites thought it might have lost its power. The cof-
fer had almost replaced Yahweh as the object of Israel’s
worship, when they shouted at the arrival of the coffer in
the camp (4:5). This shouting was a bid for victory in the
coming battle; but they did not implore Yahweh Elohim
Himself to grant them victory over the enemy. So Samu-
el would wait until “all the house of Israel were plaintive
after Yahweh” (7:2). In the meantime Israel would hear
that the hand of Yahweh was harsh (¢f 5:7) on the three

Philistine cities where the coffer of Elohim was set up.

THE JOURNEY OF THE COFFER OF ELOHIM

The coffer was taken to the Philistine city of Ashdod and
was set up, as a trophy of war, in the house of their nation-
al god Dagon, right beside his statue. Yet the next morn-
ing they found him prostrate before the coffer of Elohim;

1. Ichabod: lit., Where-is-the-Glory?
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on the second morning they found the torso of Dagon “on
his face to the earth before the coffer of Yahweh” (5:4),
with his head and hands broken off.

When the bubonic plague struck the population of Ash-
dod and its environs, they sent the coffer of Elohim to Gath
(5:8). When the disease struck Gath, the coffer was sent
to Ekron (5:10). “There was a deathly discomfiture in the
whole city: the hand of Elohim was very heavy there” (5:11).

After seven months the Philistine diviners and sacred
scribes recommended to return the coffer, saying, “You
should restore, yea restore it to Him with a guilt offering,
Then you shall be healed . . . . You must make images of
your plles and images of the mice which bring the coun-
try to ruin. Thus you will give glory to Israel’s Elohim”
(6:3,5). The Philistine men did as they were told: They pre-
pared a new cart (6:7) and “took two young cows, recent-
ly freshened firstlings, and hitched tl?llem to the cart, yet
their young they detained at home. Then they placed the
coffer of Yahwei; on the cart and the case VVlth e mice of
gold . . . . The young cows went straight ahead on their way
in the direction of Beth-shemesh . . . and the chieftains of
the Philistines were walking behind them” (6:10-12).

Their diviners and scribes had set up this experiment:
Since the cows were unused to pulling a cart, and had
calves dependent on them, their instincts would tell them
to go bacII: to their young ones; and they were indeed “low-
ing as they went” (6:12). But should they proceed to Isra-
el's border town Beth-shemesh, then this would be a sign
that Yahweh had been afflicting the Philistine cities.

Now their chieftains witnessed how the cows stopped
in the field of Joshua the Beth-shemite “where there was
a large stone” (6:14). The Israelites “split up the wood of
the cart, and they offered up the young cows as an ascent
approach to Yahweh. The Levites had taken down the cof-
fer and the case . . . in which the articles of gold were; and
they had placed them on the large stone” (6:14,15).
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THE PEOPLE MOURNED

For the journey through the wilderness, Moses and Aaron
had been instructed by Yahweh how to dismantle the holy
of holies (Num.4:1-14). But even the Levites who were
appointed for the carrier service, were not allowed to come
too close and “see the sanctuary in dismantling, for they
would die” (4:20).

Thus Yahweh had warned Israel that He would punish
those who were guilty of unseemly curiosity with regard
to the furnishings in the holy of holies. Now, here in Beth-
shemesh, Yahweh warned Israel that opening the coffer
and peering into it would be punished as well. So He smote
seventy men of the sons of Jeconiah “among the men of
Beth-shemesh, for they had stared into the coffer of Yah-
weh . . . . The people mourned, for Yahweh smote among
the people with a great smiting” (1 Sam.6:19).

As the hand of Elohim had been very heavy on the Phi-
listines when they violated the holiness of the coffer, so the
Israelites must take heed and not presume upon its pres-
ence among them. For the holiness of the coffer of the
testimony did not permit anyone to draw too close, either
Philistine or Israelite.

The majority of the people in Beth-shemesh had rejoiced
when the coffer arrived. They did not touch it, but let the
Levites place it on the large stone while they offered sac-
rifices to Yahweh. Yet now they felt that it was perilous to
keep the coffer in their city. So they said, “Who is able to
stand before Yahweh, this holy Elohim?” (6:20). At their
request, the dwellers of Kirjath-jearim (6:21) came and
took up the coffer of Yahwe?n; and they hallowed Eleazar
“to be in charge of the coffer of Yahweh” (7:1).2

“And all the house of Israel were plaintive after Yahweh.
So Samuel spoke to all the house of Israel” (7:2,3).

2. There the coffer remained for twenty years, until David took it to
Jerusalem.
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PREPARE YOUR HEART FOR YAHWEH

We may assume that Samuel preached his message in all
the cities where he traveled, and that he sent messengers
to distant places, saying, “If it is with all your heart that
you are returning to Yahweh, then put away the foreign
elohim and the Ashtaroth from your midst and prepare
your heart for Yahweh and serve Him, Him alone. Then
He shall rescue you from the hand of the Philistines . ..
[Thus] Samuel spoke to all the house of Israel . . . . And the
sons of Israel put away the Baalim and the Ashtaroth and
served Yahweh, Him alone” (7:3,4).

Samuel may have repeated the words of Moses: “Hear,
Israel! Yahweh is our Elohim; Yahweh the only One. So
you will love Yahweh your Elohim with all your heart and
with all your soul and with all your intensity. These words
which I am instructing you today will come to be in your
heart. Repeat them to your sons, and speak of them when
you sit in your house, when you walk on the road, when
you lie down and when you arise” (Deut.6:4-7).

THE MIZPAH CONVENTION

So the Israelites prepared their hearts for Yahweh and
renounced their former loyalties to foreign elohim (gods).
As soon as their single loyalty was devoted only to Yahweh,
then Samuel gathered the people at Mizpah, and he prom-
ised, “I shall pray about you to Yahweh” (1 Sam.7:5). When
they convened at Mizpah, they poured out water as a cer-
emony of confession, and after fasting on that day, they
said: “We have sinned against Yahweh” (7:6). “And Samu-
el judged the sons of Israel at Mizpah.”

YAHWEH DISCOMFITED THE ENEMY

After the Philistines heard about the convention at Miz-
pah, they marched up against Israel with their military
forces. Israel’s tribal elders kept silent; obviously they had
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learned that they could not achieve victory just by send-
ing the coffer of Yahweh to the battlefield (¢f 1 Sam.4:
3,4). The sons of Israel were fearful; but there was a timid
faith in the power of Yahweh to save them from their ene-
mies. So they said to Samuel: “You must not keep silent to
cry out for us to Yahweh our Elohim, that He may save us
from the hand of the Philistines” (7:8).

“Then Samuel took one milk-fed lambkin and offered it
up as a wholly fumed ascent offering to Yahweh. And Sam-
uel cried out to Yahweh over Israel, and Yahweh answered
him” by discomfiting the enemy (7:9,10).

While Samuel was offering up the ascent offering, “a
fire offering of fragrant odor to Yahweh” (Lev.1:17), “the
Philistines were drawing close for the battle against Isra-
el” (1 Sam.7:10). Yet the sons of Israel disregarded the
approaching enemy and did not interrupt their worship
of Yahweh; then He “thundered with a loud thunderclap
over the Philistines on that day” (7:10).

Years later, after having been rescued by Yahweh “from
the palm of all his enemies,” David described a thunder-
storm with these poetic lines (Psa.18:13,14):

Then Yahweh thundered from the heavens,

And the Supreme, He gave forth His voice

With hail and flashing embers of fire.

He sent off His arrows, with which He scattered them,

And he multiplied bolts of lightning,

with which He discomfited them.

This vivid description of a violent thunderstorm may
help us to visualize the display of Yahweh’s thundering
“with a loud thunderclap over the Philistines” (7:10). The
term “thunderclap” was obviously used as a collective sin-
gular; there was not just a single crash of thunder, but
rather a long series of thunderclaps, together with “multi-
plied bolts of lightning,” as we may assume. Thus Yahweh
answered Samuel’s prayer and thundered with loud thun-
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derclaps “over the Philistines on that day and discomfited
them, so that they were struck down before Israel. Then
the men of Israel went forth from Mizpah and pursued
the Philistines and smote them” (7:10,11).

EBEN-EZER, THE STONE OF THE HELPER

Mizpah was located about eight miles north of Jeru-
salem (in the tribal territory of Benjamin) thus between
Jerusalem and Bethel.

Not far from Mizpah was a place, called “The Tooth,”
Hebrew: Ha-shen, for which the Septuagint has “Jeshanah”
(7:12), i.e., the “Ancient-[City]”

Now it was between Mizpah and Jeshanah, that “Samu-
el took one stone, set it up . . . and called its name Eben-
Ezer, Stone of the Helper, for he said, Hitherto Yahweh
has helped us” (7:12). This reminds us of another Eben-
Ezer near the Philistine city of Aphek in the foothills to the
west of Shiloh. The Philistines Ead encamped at Aphek,
and Israel’s army camp was at Eben-Ezer, from whicIl)1 the
tribal elders had sent two depraved priests with the cof-
fer of Elohim to the battlefield. So Israel was stricken, and
the coffer was captured by the enemy (4:10,11). The trib-
al elders had not implored Elohim Himself to grant them
the victory in the battle.

Yet now at Mizpah, Israel was plaintive after Yahweh and
repented, and Samuel was in charge; he cried out for Israel
to Yahweh Elohim Who discomfited the enemy (7:10,11).
This was the end of forty years of Philistine predominance
over Israel (cf Judges 13:1).

“The Philistines were made submissive, and they did not
come anymore into Israel’s territory; for the hand of Yah-
weh was on the Philistines all the cf;ys of Samuel” (7:13),
i.e., before Saul became king.

THE LORD IS MY HELPER
“The Lord is my Helper, and I shall not be afraid of



96 My Help and Deliverance

what man shall be doing to me!” This word in Hebrews
13:6 reminds us of Psalm 118:6,7, and of similar state-
ments in the Psalms:

O do not conceal Your face from me . . .
You Who have become my Help (27:9).

Our soul tarries for Yahweh,
He is our Help and our Shield (33:20).

My Help and m: dz Deliverance are You;
O my Elohim, do not delay (40:17).

For You became my Help,
And in the shadow of Your wings
shall I be jubilant (63:7).

O Elohim, do hurry to me!
My Help and my Deliverance are You (70:5).

Unless Yahweh were az Help,
Soon my soul would tabernacle in stillness (94:17).

Yahweh is for me; I shall not fear
What a human may do to me.
Yahweh is for me as my Helper (118:6,7).
H.H.R.
(To be continued)

CLYDE V. SEVERN

Born May 16, 1912, Brother Clyde Severn of Clio, Michigan, was
ut to repose on February 28, 1995. In recent years he often remarked
Eow privileged he felt to have lived during the major portion of this
century of change and challenge. Although he keenly felt many sor-
rows and dlsa}ppomtments he was granted faith in the living God as
the Saviour of mankind. When one of their seven daughters was killed
in an automobile accident, Clyde and his late wife, Florence, founded
the Claudia J. Severn Foundation which was dedlcated to the spread
of the evangel committed to Paul. This evangel was central to many of
the verses he penned, as in the following lines: “Then one day from
above came a message of love By the Gift God sent down to man,
Through the death of HIS Son, our Deliverance won, And the great
gulf twixt us did span”
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EDITORIAL

DOES IT MATTER? Does it matter that we attempt to trans-
late Hebrew and Greek words and phrases in a consistent
and concordant pattern, and indicate grammatical fea-
tures, as in the Concordant Version of Job (p.110)? Does
it matter how we understand our Lord’s words to the gen-
eration living during His ministry, concerning His return
(p-121)? Does it matter whether or not God’s promises to
the Circumcision will be literally fulfilled (p.133)?

Is there value in becoming acquainted with ancient scrip-
tures such as Job (p.103) and 1 Samuel (p.113)? Do the les-
sons set forth in these writings hold meaning for us today?

Yes it does matter, and yes there is much value in care-
fully searching out the revelations of God’s Word, even the
small details of grammar and nuance. We need the conso-
lation of the conciliation traced out in 2 Corinthians (p.98).
We are greatly enriched in perceiving the consummation
prepared by the Lord for human afflictions, in noting the
example of transformation in the anointing of Saul, in dis-
tinguishing that which is revealed from that which is hidden
in God's operation, and in glorying in God’s faithfulness to
all that He has said.

It takes only a glance at the turmoil in the world, at the
personal problems of our own lives, at the infirmity and
enmity and sinfulness of humanity, to remind us of the
importance of God’s Word.

God’s Word matters very much. For even as the Son hon-
ored the written word (p.141), so we need the solid foun-
dation of truth and enlightenment for our lives which lies
in what was written and in Him Who is the living Word.
It does matter, for “all scripture is inspired by God, and is
beneficial . . . that the man of God may be equipped, fit-
ted out for every good act” (2 Tim.3:16,17). D.H.H.



The Epistles of Paul

PAUL TO THE CORINTHIANS

SECOND CORINTHIANS is an epistle for the heart. It engages
us with the fond solicitude which stirs the affections of the
apostle for his much loved Corinth. It was written because
he wished to spare them and dreaded the severity which
his presence might demand.

This loving epistle reveals an aspect of the evangel
which is well-nigh lost. This is the conciliation. God is
love. He will not rest satisfied in merely justifying us. He
wishes to clasp us to His heart. To restore His creatures
to righteousness may indeed erase the stain of sin, but
offers no valid reason or excuse for sin’s intrusion into
the universe. But if the entrance of sin is to bear the pre-
cious fruit of reconciliation, if it is to bring us infinitely
nearer to God than is possible without it, if it is the means
of revealing God’s love to us, then may we give thanks even
for the sin which is the source of our sorrows. Sin made
man not only a sinner, but an enemy of God. It brought
in estrangement. The mediation of Christ not only saves
and justifies, but removes every barrier for the free out-
flow of God’s love. God now condescends to beseech the
sinner to be conciliated to Him. What can be more gra-
cious than this?

CONSOLATION IN AFFLICTION

Such is the aspect of the truth in this epistle. More than
anything else he has written, this reveals the personal expe-
riences and inward emotions of Paul during one of the
most fruitful periods of his ministry. Instead of the smil-




Consolation Enables us to Console 99

ing, complacent, comfortable existence which is usually
supposed to be the ideal of Christianity, we find him full
of fears within, distracted with fightings without, restless,
sick, and despondent. Yet all of this was in perfect accord
with his fervent love for the saints and his vehement desire
to lead them on into an appreciation of God’s love.

The consolation and comfort he received in his afflic-
tions fitted him to console and comfort others. It reveals
God in the light of His affection. “Blessed is the God and
Father of our Lord Jesus Christ, the Father of pities and
God of all consolation, Who is consoling us in our every
affliction to enable us to be consoling those in every afflic-
tion, through the consolation with which we ourselves are
being consoled by God” (2 Cor.1:3,4).

FROM NOW ON

One short verse in the book of Acts hurries us over
the whole period referred to in this epistle: “Now passing
through those parts and entreating them with many a word,
he came into Greece” (Acts 20:2). This alone should sug-
gest the total divergence of their respective themes. Acts
deals with Christ after the flesh, as the Messiah of Israel,
and always gives the other nations a place subordinate.

But at the juncture when 2 Corinthians was written, Paul
first made known the truth of the conciliation, that God,
in Christ, is beseeching all men to be conciliated to Him
(2 Cor.5:18-21). Physical relationship to Christ no longer
counted with Paul after this. “So that we, from now on, are
acquainted with no one according to flesh. Yet even if we
have known Christ according to flesh, nevertheless now
we know Him so no longer. So that, if anyone is in Christ,
there is a new creation: the primitive passed by. Lo! there
has come new! . . . Lo! Now is a most acceptable era! Lo!
Now is a day of salvation!” (2 Cor.5:16,17; 6:2b).
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LITERARY FRAMEWORK!

It has been felt by many that 2 Corinthians lacks uni-
ty. Yet it has a clear and definite cohesion of theme which
we can see when we focus on the revelation of 5:18-21.
“Yet all is of God, Who conciliates us to Himself through
Christ, and is giving us the dispensation of the concilia-
tion, how that God was, in Christ, conciliating the world
to Himself, not reckoning their offenses to them, and
placing in us the word of the conciliation. For Christ,
then, are we ambassadors, as of God entreating through
us. We are beseeching: For Christ’s sake be conciliated
to God! For the One not knowing sin, He makes to be a
sin offering for our sakes that we may be becoming God’s
righteousness in Him.”

The entire epistle is based on this theme of comfort
and consolation, “the word of the conciliation.” In 3:1-
5:17 Paul expounds this special aspect of the grace of
God and sets before us the many spiritual blessings that
conciliation has brought to us, leading up to the procla-
mation of the new creation. Corresponding to this por-
tion is 6:1-8:15 where this same grace of God, leading from
the proclamation of a new era, is applied to the practical
affairs of life. On either side of these sections of the epis-
tle are the personal considerations of 1:3-2:17 and 8:16-
13:10. Here we are shown how the word of the conciliation
influenced Paul in his attitude toward others and his walk
before God. Finally, we have the usual gateway (1:1,2) and
exit (13:11-14) of grace.

The outline can be shown as follows:

1. Editor’s note: A. E. Knoch did not include a literary framework to
2 Corinthians in his introduction to the epistle (CONCORDANT COM-
MENTARY, p.266), but the following notes and outline from Unsearch-
able Riches, vol.64, pp.40,41, are inserted here as hopefully in accord
with Brother Knoch’s own thoughts on the epistle and its structure.
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Salutation (1:1,2)
Personal (1:3-2:17)
The Grace of God Presented (3:1-5:17)
The Conciliation (5:18-21)
The Grace of God Applied (6:1-8:15)
Personal (8:16-13:10)
Salutation (13:11-14)

The key passage (2 Cor.5:18-21) calls for special comment:

OFFENSES NOT RECKONED

The Authorized Version’s rendering of 2 Corinthians 5:19
by, “Not imputing their trespasses unto them” makes us miss
the force of this passage. Here God speaks of our offenses,
which is the reaFforce of the Greek word used here.

Sin and transgression must be dealt with in accord with
the inflexible rules of righteousness. But what necessity
was there to deal with these at all at the cross? Why not
wait until the day of judgment and give each his due des-
serts? What claims had His creatures which outweighed the
request of His beloved Son that the cup pass from Him?

If God had taken account of the reproaches and scorn
and contempt men heaped upon Him in the person of His
Son, would He not be highly offended? Would He have
remained firm in the face of Christ’s request that the cup
pass from Him (Matt.26:39-44)? O, how gloriously His
grace shines even in Gethsemane! Men’s sins and trans-
gressions He lays upon His Christ, but their offenses, which
well might turn Him against them, are all ignored.

Would He have provided such a Sacrifice in any other
frame of mind? Men’s foul and flagrant offenses abounded
the more He had revealed Himself. And now they reddened
their hands in the blood of His Anointed. No greater prov-
ocation could be offered. But, instead of recioning these
offensive deeds against them, He retreats within Him-
self and finds the immanent love upon which He founds
His sweet revenge.
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GOD’S RIGHTEOUSNESS AND PEACE

But, though their offenses may be thus ignored, His jus-
tice requires vindication of the ruin wrought by their sins
and of the breach of His holy law. These must be dealt with.
Offenses may be overlooked, just as God pleases, without
tarnishing His Name, but sin and transgression must be
taken into account if God is to sustain His righteous and
holy character. For these He Himself provides a Sacrifice.
Christ is His sin offering (2 Cor.5:21).

The feeble flicker of faith sometimes lights up such pre-
cious portions of God’s Word as 2 Corinthians, to our hearts,
and we rejoice to find our sins are gone. But how often, in
times of stress, we plunge into darkness and despair. O,
that we would leave our sins and feelings and all that hin-
ders fellowship with Him and enter into His peace! God
Himself entreats even His own to receive the Conciliation
(2 Cor.5:20). Justification is but one of His gifts. It should
lead to an acquaintance with the great Giver.? AEK

2. The preceding subsections, entitled “Offenses Not Reckoned” and
“God’s Righteousness and Peace,” are selected and excerpted from
Unsearchable Riches, vol.55, pp.38-40.

HAROLD G. TUTTERROW

Brother Tutterrow, who died on April 6, at the age of 82, learned of
God’s evangel of grace and purpose of reconciliation for all as a young
man growing up in Indiana, and he readily accepted this message and
enthusiastically shared it with others. He lived in the Los Angeles
area most of his life and served on our Board of Directors for more
than 25 years. He is survived by his wife, Mary, a son and daughter
and their families, as well as the family of his elder daughter, Nancy
(Knoch), who died in 1986.

Harold was a strong believer in universal reconciliation through
the blood of Christ’s cross, and was a man of order and stability (cf
Col.2:5). He shared the longing of Paul “that the mortal may be swal-
lowed up by life. Now He Who produces us for this same longing is
God, Who is also giving us the earnest of the spirit” (2 Cor.5:4,5).




Notes on the Book of Job

INTRODUCTION TO JOB

THE BOOK OF OB is said to contain the earliest lesson in
the world, and has been available for thousands of years.
Yet how few, even today, can say, as Job did (Job 42:5,6):

With the hearing of the ear I had heard of You,

But now my eye sees You.

Therefore I recant and repent

On soil and ashes.

PERCEIVING THE CONSUMMATION

A divine commentary of this book is given in the only
instance in which Job is mentioned in the Greek Scrip-
tures. In James (5:11) we read: “You hear of the endur-
ance of Job, and you perceived the consummation of the
Lord, for very compassionate and pitiful is the Lord.” The
consummation is what counts. Apart from that our lives
will be one long and fruitless debate.

The consummation is the only true test of God’s deal-
ings with His creatures. If He is to be All in all of them
then the eonian times must reveal Him to their hearts. His
compassion and pity can be appreciated only by those who
have suffered evil.

Patience and endurance are not mere personal virtues
which will be rewarded in due time. Their prime function
is to provide an object lesson to others of the operation of
Gods spirit in the human heart, binding it to Him in spite
of affliction and distress (cf James 5:12-14). For this rea-
son evil is dominant in the first three eons, and will not be
fully banished until the consummation (1 Cor.15:24).
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The book of Job deals with this enigma. The infliction
of punishment upon the wicked is no riddle. But the suf-
fering of the righteous is one of the most perplexing of
problems for a son of Adam to apprehend. In fact, it can-
not be solved by human mentality, so God graciously gave
mankind the record of a long and exhaustive debate, deal-
ing with it from the various viewpoints of mankind, all of
which prove fallacious. Yet God closed the argument Him-
self by the assertion and presentation of His deity, and by
giving the sufferer of evil a double portion of bliss in con-
clusion. So He set forth not only in words, but in His deal-
ings, a condensed personal preview of the course of evil
during the eonian times. Its benefits are not confined to
the wicked, but are shared by the just.

The example of Job is not given as a guarantee that evil
endured will be richly compensated in this life. Such is by
no means the case. To complete the picture it had to be
so in Job’s case. And it will be so in all others in due time.
Our comfort and compensation are minor considerations,
which should not be allowed to cloud the major object
of all things, which is the revelation of God’s love. That
alone is worth all the suffering which we may be called
upon to endure.

THE LITERARY STRUCTURE

The book of Job as a whole may best be viewed by con-
sidering its literary skeleton. Like so many works of inspi-
ration, its form is like that of the higher animals, because
it is the work of that divine spirit which imparts life to all
that lives.

The opening portion, up to the mediation of Elihu is
balanced by the concluding one in inverted order. There
is the introduction (1:1-5) and the conclusion (42:14-17).
The Adversary’s accusation, at the beginning, which brings
affliction (1:6-2:10), has its counterpart in his refutation,
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which brings a double blessing (42:10-13). The arrival of
Job’s three associates (2:11-13) is balanced by their depar-
ture (42:7-9). The debates between them and Job (3:1-31:
40) are more than matched by the discussion between Job
and Yahweh (38:1-42:6). In the center stands the appeal of
Elihu, the mediator. Though much in the speeches of Job’s
associates is foolish and false, the whole is inspired by the
life giving spirit of God for the benefit of all His creatures.
Introduction (1:1-5)
Adversary’s Accusation, Job’s Afflictions (1:6-2:10)
The Three Associates, Arrival (2:11-13)
Job and His Associates (3:1-31:40)
The Appeal of Elihu (32:1-37:24)
Job and Yahweh (38:1-42:6)
The Three Associates, Departure (42:7-9)
Adversary’s Refutation, Job’s Blessing (42:10-13)
Conclusion (42:14-17)
A.EK.

o

THE PROBLEM OF EVIL IN
THE BOOK OF JOB

The book of Job deals with the most perplexing of all
topics, the Question of Evil. Adversity often has the effect
of driving the frivolous to reflect upon the meaning of
life. For God’s people, next to the existence of God, the
most fundamental question is the presence of evil in the
world. Its existence seems to cast a shadow upon God’s
character, and is a standing source of perplexity to saint
and sinner alike.

For the presentation of so momentous a theme a most
effective mode of treatment has been chosen. A situation
exhibiting evil that is unique is brought forward in a nar-
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rated story, and then upon that situation is concentrated
light from successive points of view. In this way the con-
clusion of the book is brought forward by quite natural
stages, while the insufficiency of certain theories current
among men is exhibited.

THE BOOK AS A WHOLE

A passage at the end of the book affords a view of its
stately structure: “Then Yahweh Himself turned back the
captivity of Job . ... Thus Yahweh Himself blessed the
latter years of Job more than his beginning” (Job 42:10,
12). This presents a suite of three magnificent chambers
to our vista: -

(1) The beginning of Job (1:1-5), his character, manner
of life, family and possessions before the events related in
the book occurred.

(2) The captivity of Job (1:6-42:11); “captivity” indicating
“all the evil that Yahweh had brought upon him” (42:11).

(3) The latter years of Job (42:12-17), his character, man-
ner of life, family, possessions and longevity after the events
related in the book had become a vision of the past.

We notice that Job’s “beginning” and “latter years” are
mentioned together (42:12); the “captivity” is spoken of
separately (42:10). This simplifies our task very much. We
need but to study the book in this light. The “beginning”
and the “latter” time are thus brought together and con-
trasted so as to point out the difference which constitutes
the great lesson that the book of Job is designed to teach.

THE LESSON OF THE LORD’S CONSUMMATION

The contrast between Job 1:1-5 and Job 42:12-17 focus-
es attention on the lesson spoken of in James 5:11. “You
hear of the endurance of Job, and you perceived the con-
summation of the Lord, for very compassionate and piti-

ful is the Lord”
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We have heard of the endurance of Job, but have we
seen the consummation of the Lord? We have heard of it,
but have we perceived it? To know the Lord’s compassion
and the repose it gives is the height of human blessedness.
Our attention is fastened on the “consummation,” the cap-
tivity being but a parenthesis whose deepening shadows
add to the luster and radiancy of the happy issue.

The long central portion describes the process and the
various agents employed in bringing about “the consum-
mation of the Lord”

The long central portion describes the process and the vari-
ous agents employed in bringing about the consummation
of the Lord. We are overawed by the ineffable magnitude
of the vision unfolded and the numerous actors engaged in
it. The Adversary, the Chaldeans, the Sabeans and foray-
ers of the wilderness, the forces of nature, Job’s wife and
children, his associates and servants; each have a role to
perform and a part to play which is instrumental in bring-
ing about the great end, “the consummation of the Lord.”

V. Gelesnoff

o>

JOB AND DEITY

The book of Job does not entertain any doubt that life
is lived out before God. What happens in this book is con-
tinually related to the Deity by those involved in the dis-
pute, and is understood as indicating His approval or dis-
approval of an individual’s conduct before Him. To Job’s
associates, as life moves along, God rewards or withholds
or destroys according to the behavior of a person.

This estimate of life is, indeed, the first patriarchal
view. It is seen in Jacob’s vow at Luz (Gen.28:20-22),
often inappropriately regarded as his bargaining with Elo-



108 Acquaintance with God’s Supremacy

him. It produced that element in human society termed
“the fear of God.”

A WIDER UNDERSTANDING

The outlook and understanding of the disputants in the
book of Job is similarly limited. Those involved, who were
outside the usual channel through which revelation was
then given, certainly stood in need of instruction concern-
ing the ways of God. Beneath Job’s affliction, in the first
stage of his enduring, the leading idea with which he strug-
gled is that human conduct is dealt with in the course of
present existence. Such a viewpoint excluded thoughts of
the future. Later, it comes to light that Job had said to him-
self, in the days of his prosperity, “I shall breathe my last in
old age, and I shall multipf))femy days like sand” (Job 29:18).

Yet when his associates began to press their limited view-
point on him, he was roused to resist it most stoutly. This
was because that which had overtaken him did not corre-
spond with his attention to life and its duties.

It is amid the stress, which this problem created for him,
that a feeble light was awakenedpin the mind of Job. The
influence of his associates not only provoked and colored
the development and expression of Ylis resistance to their
ideas, but also a possible solution of the situation around
him began to grow in his mind during the course of the
dispute. By this means a wider understanding of Deity
is set before us.

Yet Job’s own thoughts included many inaccuracies. And
even Elihu was quite unable to procee({ very far, due to his
equally limited knowledge of the ways of Yahweh. This is
the (fosition we ought to expect, if our learning concernin
God is from His revelation. Only Yahweh Himself can tel
His ways. And it was Yahweh Who came to the aid of Job,
correcting, instructing and blessing Job in accord with His
own unrevealed glory. Thus it was Yahweh Who achieved
the subjection of Job.
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Job and his associates do seem to have had a real regard
for God, and their worship of Him seems to be true and
sincere. But their actual knowledge of His purpose was
decidedly partial. To a large extent it was limited to an
acquaintance with divine supremacy.

They did not understand that God had a “consumma-
tion” in view. They had little perception of the means that
were necessary for such an end. Job himself, with all his
excellent moral, dutiful and religious characteristics, had
little grasp of God’s ways. Job feared Elohim and with-
drew from all evil. But it was not until Job endured the
evils brought upon him that the love of the Deity was dis-
cerned by him. E. H. Clayton

>

COMMENTARY ON JOB

With these introductory thoughts from the pens of three
valued teachers, now deceased, we begin a stucly of the book
of Job. Brother Knoch had left notes only into the tenth
verse of chapter one, and Brother Gelesnoff had covered
general themes of the book without going into detail on
individual passages. Brother Clayton’s handwritten notes
were more extensive in the way of summaries along with
more detailed comments on key features of the book.

I propose to draw from these mostly unpublished notes
(Brother Gelesnoff’s principal study appeared in Unsearch-
able Riches, volume 14) in preparing this series on the entire
book of Job. This will require some excerpting and adapt-
ing of these earlier notes in order to produce a cohesive
study, and occasionally there will be a need to supplement
with thoughts of others as well as comments of my own.

If the result proves somewhat uneven in places, it is
hoped that the series will still serve to open up the themes
of this challenging book to the reader. D.H.H.



Concordant Version of the Old Testament

JOB
1:1-2:13

1 There Pwas a man in the country of Uz. Job was his
name. * ‘This ‘man ?was flawless and upright, * fearing
Elohim and keeping away from evil. 2 * Seven sons and
three daughters were 'born to him, ® and his acquisitions
came to 'be seven thousand small cattle, * three thou-
sand camels, * five hundred pair of oxen and five hun-
dred jennies, ‘besides very many servants, so *“that ‘this
‘man came to 'be the greatest fof all the sons of the East.

4 +Now his sons would go and ?hold a feast, each in his
house on his day, and they would send and call to their
three sisters to eat and to drink with them. 5 And it came
to 'be ‘when the feast days were concluded, *that Job
would 'send and "have them 'hallowed. + He would °rise
early in the morning and °offer up ascent offerings in num-
ber as them all. For Job would say, Perhaps my sons have
sinned and have scorned Elohim in theirgleart. Thus Job
was doing for all ‘these days.

6+ There Pwas "a day *when the sons of Elohim would
'come to station themselves °"before Yahweh, and the
Adversary 'came ™ also in their midst. ” + Yahweh 'said to
the Adversary, From where are you coming? *Then the
Adversary 'answered *Yahweh and 'said, From going to
and fro- in the earth and from walking- about in it.

8 +So Yahweh 'said to the Adversary, Have you P'set your
heart on My servant Job? For there is no one like him ‘on
earth, a man flawless and upright, fearing Elohim and
kee in%‘away from evil. ? *Then the Adversary 'answered
* aEwe , * 'saying, Does Job fear' Elohim gratuitously?
12 Have you yourself not hedged him about, and about his
house and about all “that is his / all around? The Ywork
of his hands you have blessed, and his cattle breach forth
ithroughout the countryside. !! + Nevertheless, Prnow put
forth your hand and touch <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>