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THE POWER OF GOD
PART I: PHARAOH

People often talk in a casual way about the power of
God. They call Him, "Almighty," but do they really
understand what this implies, and do they always give
Him the glory that is due to Him in respect of His
power?

Do they, for instance, acknowledge Him as David
acknowledged Him before the congregation of Israel,
when he said, ' 'Thine, 0 Lord, is the greatness, and the
power, and the glory, and the victory, and the majesty;
for all that is in the heaven and in the earth is Thine;
this is the kingdom, 0 Lord, and Thou art exalted as
Head over all" (1 Chron. 29:11).
It is our sole desire in this series of studies to exalt
Him in our minds and in our hearts.
Now the power of God is made apparent in many
ways. Near to where this is being written, there is a
long double avenue of trees. During the winter, all the
boughs are empty, but within a couple of months of the
commencement of spring, they are invariably filled with
thousands upon thousands of leaves. How do the leaves
come there if not by the power of God ? And Who in
structs all the animals in the ways of life, and directs
bees in the building of their combs, and tells birds how
to construct their nests ? We may call this instinct, but
Who puts the instinct in their tiny brains ?
We could write at great length on God's power in
creation, and there are many passages in the Scriptures
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My Name should be Published

which direct our thoughts to this theme. For example,
David again, in Psalm 147:4, 5, says, "He telleth the
number of the stars; He calleth them all by their names.
Great is our Lord, and of great power: His understand
ing is infinite." Isaiah, in chapter 40, verse 26, gives
a similar witness.
Or we could consider the greatness of God's power in
sustaining His creation; in supplying it with food day
in and day out. The most outstanding example of this
was in His providing the Israelites with manna from

heaven over a period of forty years while they wandered
in the wilderness. If the manna had fallen every day,
it would have been miraculous enough, though some
might have attempted to explain it away as being a
peculiar phenomenon of nature; but for it to fall for
six days, and miss every seventh day, and for a double
portion to be made available every sixth day to make up
for the lack on the seventh day, is something that cannot
possibly be accounted for except as a demonstration of
the mighty power of God (Ex. 16:11-36).
Or we might consider God's directive power in the
universe—how He guides the sun, the moon, the planets
and the stars on their various paths, so that day regu
larly follows day, and the seasons succeed each other in
consistent sequence, and eclipses of heavenly bodies can
be foretold many, many years in advance with extreme
accuracy.

These are all what we may perhaps term general
indications or evidences of God's power; but in the
Scriptures we have more specific demonstrations, and it
is to these that we would now direct our hearts. They
are brought to our attention by Paul, and the first of
these, in point of time, is God's dealings with Pharaoh,
referred to in Eomans 9:17, "For the scripture is saying
to Pharaoh that 'For this selfsame thing I rouse you up,
so that I should be displaying in you My power, and so
My name should be published in the entire earth.' "

in the Entire Earth
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Paul is, of course, quoting from Exodus 9:16. You
remember the circumstances of the time. The Israelites,
whose forbears had entered Egypt with Jacob because of
a famine in Canaan, had lived there in comparative
comfort until there had been a change in the dynasty of
the ruling Pharaohs. As the Scripture puts it, a new
king had arisen who knew not Joseph, and he began to
oppress the Israelites most severely indeed.
This op
pression continued for quite a while until Moses was
appointed by God to deliver His people from Pharaoh's
successor.
Moses and his brother, Aaron, presented

themselves several times before the new monarch and
demanded in the name of the Lord the release of the
captive people. But again and again Pharaoh refused
to let them go.

"Who is the Lord?" he asked in his arrogance, "that
I should obey His voice to let Israel go ? I know not the
Lord, neither will I let Israel go" (Exodus 5:2).
It was this haughty question of Pharaoh that was
answered by the succession of plagues which God sent
upon Egypt.
In the deliverance that followed the
plagues, the host of Pharaoh was engulfed in the waters
of the sea, while the Israelites passed through onto dry
land, the waters being held back on either side like walls
to allow them to pass through.

Thus the power of God was demonstrated in a way
that was to be remembered by Israel for all generations
to come. On numerous occasions, we find this deliver
ance from Egypt mentioned in the Old Testament. It
is the supreme example in ancient times of God's power.
But what did this deliverance really signify? Was it
a case of God pitting His strength against that of a man ?
Surely not, for Isaiah tells us that whole nations are as
mere specks of dust in the scales as far as God is con
cerned. No, it was not God versus man, but God versus
Pharaoh and everything that Pharaoh stood for. Phar
aoh, as head of a nation that desired the subjugation of
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Deliverance of God's People

God's own people, was Satan's tool in the Adversary's
attempt to thwart the purpose of God.
Throughout the Scriptures we find that, whenever God
makes a move that would seem to reveal His intentions,
the Adversary is at hand with attempts to upset it.
When God created Adam and placed him the garden of
Eden, Satan was quickly on the scene in the guise of
a serpent. When God indicated His choice of David as
Israel's king, the Adversary confronted him with a giant,
Goliath, in an obvious attempt to destroy the monarchy.
When the Messiah was actually born in Bethlehem,
Satan through Herod attempted to massacre Him, but
was thwarted through Joseph and Mary being warned
by God in a dream and fleeing into Egypt. We could
find other instances of the Adversary's intervention; it
is not in his nature to be idle or to stand by and let
God's purposes proceed unopposed.
He was created
an Adversary.
And here, in Egypt, he was undoubtedly the force
behind Pharaoh in his many attempts to suppress the
Israelites. Who but Satan would inspire one Pharaoh
to issue an edict that all the male children should be
killed as soon as they were born? Who but Satan would
inspire his successor to increase the burdens of the en
slaved nation, to expect them to make bricks without
straw, and to appoint taskmasters to see that their task
did not diminish, and all this because Moses had ap
proached Pharaoh in the name of the Lord?
Yes, this was a deliverance of God's people, not just
from Pharaoh, but from all the forces of evil that were
ranged behind Pharaoh at that time, and which un
doubtedly sought the destruction of Israel as God's
people. As a rescue operation, it became the standard
of God's power to save His own, and as such it is
mentioned over and over again in the sacred records
concerning Israel. For that nation, it contains an as
surance for the future. Though Israel might be perse-

from all Forces of Evil
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cuted to the limit, she could not be exterminated; the
bush might burn with a fierce flame, but it would not be
consumed.

But surely there is still more behind the matter than
this. If all that was at stake was the deliverance of
God's people, why the succession of plagues? It was
because the Egyptians worshipped a multitude of false
gods and regarded all kinds of things as sacred. Each
of the plagues attacked one or more of their gods and
proved that the God of Moses was superior to them all!
The things that the Egyptians worshipped became an
abomination to them.
The idol river, the Nile, was
turned into blood in the first plague and became abhor
rent. The goddess Hekt, with the head of a frog, could
not prevent swarms of these creatures invading the
homes; the sacred scarab could not stop the invasion of
beetles or flies; Ea, the sun-god, could not dispel the
darkness that could be felt. Apis, the sacred bull, could
not protect his species from the murrain. Not one of
the gods of Egypt—not all the gods combined—could
save the country's firstborns. When God pronounced
the destruction of Egypt's firstborns, He said, "Against
all the gods of Egypt will I execute judgment. I am the
Lord." Yet He could save all the firstborns of Israel,
and also deliver His own firstborn, the nation itself, for
He spoke of Israel as "My son, even My firstborn" (Ex.
4:22).

Yes, Pharaoh at this time was the earthly representa
tive of all false worship; the supporter of every type of
alien god; the willing tool of Satan in his antagonism
to the worship of the one true God. He was the exem
plar of that type of which Paul speaks in Romans 1,
who would change the glory of the incorruptible God
into the likeness of an image of a corruptible human
being and flying creatures (such as scarabs) and quad
rupeds (sacred bulls) and reptiles (frogs and serpents).
It does not matter what gods people may set up in
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Making Peace through

place of the One true God, whether they be actual idols,
or abstract images like wealth, ambition, social prom
inence and the like; they, in His own due time, will
be rendered as impotent, and will be seen to be as im
potent, as were the multitudinous gods of Egypt.
The true position is as stated by Paul in 1 Corinthians
8:4-6, "We are aware that an idol is nothing in the
world, and that there is no other God except One. For
even if so be that there are those being termed gods,
whether in heaven or on earth, even as there are many

gods and many lords, nevertheless for us there is one
God, the Father, out of Whom all is, and we for Him,
and one Lord, Jesus Christ, through Whom all is, and
we through Him."
Thus there are only two Beings in the universe before
Whom we should bow the knee—God, the Father, and
the Lord Jesus Christ, and we only worship the latter
because God Himself has ordained it so, by creating
Him as His true Image. Worship of any other only
detracts from the homage that is due to God Himself
and to His Son, Whom He has glorified.

PART TWO: THE WORD OF THE CROSS

In the course of time, there came a moment when it
appeared that Satan was in full command of the situation.
The Son of God was hanging, apparently helpless, on a

cross—on a rude execution stake reserved for slaves and
criminals of the lowest classes.
The God Who had
worked wonders in Egypt and delivered an entire nation
from the oppressors, could not save His own Son from
an ignominious death at the hands of mere humans. At
least, that is how it seemed!
Yet Paul could afterwards speak of this event in this
way, "Christ does not commission me to be baptizing,
but to be bringing the evangel, not in wisdom of word,

the Blood of His Cross
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lest the cross of Christ may be made void. For the
word of the cross is stupidity, indeed, to those who are
perishing, yet to us who are being saved it is the power
of God" (1 Cor. 1:17,18).
The word of the cross! How can the cross ever be a
demonstration of God's power? The cross was simply
a stake in the ground, on which hung the body of a dying
man.

This is how it is seen by the vast majority of those
who take any notice of it at all, and this includes many
believers.
Some time ago, when speaking about the
cross to a gathering of Christian believers, we were told
by one person that he could appreciate how one could
benefit from the example of the life of Jesus on earth,
but he could not see how one could possibly benefit from
a dying man hanging on a cross. He regarded the death
of the Lord as something encompassed solely by humans,
as a culmination of their reaction to His ministry, but
having no basic part in God's purpose. Yet even Peter,
on the day of Pentecost, realized and proclaimed the
fact that Jesus, though murdered by men, was in fact
"given up in the specific counsel and foreknowledge of
God" (Acts 2:23).
Perhaps the best way to see how the cross becomes a
medium for the display of God's power is to examine the
end product of its effect. We find this in Colossians
1:20, where we read of Christ, picking up from verse 18,
"He is the Head of the body, the ecclesia, Who is Sov
ereign, Firstborn from among the dead, that in all He
may be becoming first, for in Him the entire complement
delights to dwell, and through Him to reconcile all to
Him (making peace through the blood of His cross),
through Him, whether those on the earth or those in the
heavens."
Making peace through the blood of His cross! The
cross is a peacemaking factor, resulting in reconciliation
between God and His creation. And if the reconcilia-
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tion is to be permanent, complete and all-embracing, the
peace must be absolute, genuine and unassailable.
The way of the cross is the only way by which God
could secure lasting and genuine peace between Himself
and His creatures. If there had been any other way
than the ignominious crucifixion of His own Son, we
may be sure God would have chosen it.
Notice how the two terms "blood" and * 'cross7' are
brought together in this passage. The "blood" speaks
of a sacrifice; the "cross'' proclaims the nature of that
sacrifice. There were other ways by which Jesus might
have died, and still have been a Sacrifice; but none of
these would have achieved the desired result; for in
corporated in the cross was a curse, and Christ, when He
(as the One not knowing sin) became a sin offering for
our sakes, took upon Himself all the ignominy, the shame,
the opprobrium which comes upon the malefactor who
faces execution. He became "obedient unto death, even
the death of the cross" (Phil. 2:8). What a world of
significance there is in that word evenl
Eeconciliation between God and His creatures can
never be effected so long as they continue to offend Him.
During the period covered by the Hebrew Scriptures,
He made provision for His special people, Israel, to
placate Him by offering sacrifices, but these had to be
renewed year by year continually, and were, at best,
only a covering for sin. It was impossible for men, of
themselves, to eradicate sin from their beings, and it was
equally impossible for the yearly sacrifices of bulls and
goats to take it away. But God provided a way by
which sin could be eradicated. He placed the whole
burden of sin once and for all upon the shoulders of
His own Son, the Son of His infinite love, and had it
crucified with Him on that cross at Calvary. All that
was offensive in creation was thus disposed of once and
for all time. In this way, He was able to meet the de
mands of His own righteousness, and embark upon a

Judged at the Cross
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New Creation, in which sin would have no place at all.

And as all the differences and enmities and estrange
ments between God and His creatures are the conse
quence of sin, this effective method of dealing with sin
paves the way for complete reconciliation.
The power of the cross lies in this. The cross was the
most dishonorable death that man could devise to expose
the High and Holy Son of God to shame and contempt.
In crucifying the Lord of Glory, men committed an act
which should have angered God exceedingly, and brought
down upon the whole creation the righteous indignation
of an offended Deity. Instead, in the wisdom of God,
it became the act which conciliated Him to the world,
and caused Him to invite the world in turn to become
conciliated to Him. When both sides are conciliated to
each other, peace is established between them, and com
plete reconciliation is the result.
With the Son of God hanging dead upon the cross,
the purpose of God seemed to have come to an end in
failure. God must indeed be weak if He could not save
His own Son from such an ignominious fate. This is
how it would appear to the world. This is how it still
appears to many today. This is how it certainly appeared
to the throngs of Jews, Greeks and Romans milling
around that cross at that time.
Let us have a closer look at the scene, which occurred
over 1900 years ago. We are standing just outside the
old city of Jerusalem. At that time, the Romans were
firmly established as the ruling power, having overcome
Greece two or three centuries before. Nevertheless, nei
ther the Greek language nor Grecian customs were ob
literated by the Roman conquest, nor for that matter
were the Jewish religious observances. Hence there were
in Jerusalem at this time three cultures existing side by
side simultaneously. There was the culture that was

Israel, based on the law given to Moses, but added to by
various human interpretations and further regulations,
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so that it became a hybrid Judaism; there was the culture
that was Greece, based upon the theories of its philo
sophers, and appealing mainly to the intellect; and there
was the culture that was Eome, based upon physical
power and conquest.
Israel, Greece, Rome. These were the three cultures
which, at that point of time, represented the whole of
humanity, and in which, on that most momentous day,
the whole of humanity was being judged. And how did
humanity react to the sight of its potential Saviour on
the cross? To the Jews, obsessed with their religion, the
cross was a snare—they could find no place for it in their
teachings; to the Greeks, seeking wisdom from their own
philosophers, it was stupidity—complete foolishness; and
to the Romans, drunk with the power of conquest, it was
sheer weakness—impotence. Why, even their own sol
diers had mocked the One Who was hanging there aloft,
saying, "If you are the king of the Jews, save yourself"
(Luke 23:37).
Let us here note again that all humanity, past, pres
ent and future, was represented at that particular point
of time by the three cultures of Israel, Greece and Rome;
and that, just as each of these cultures was found want

ing as its samples paraded before the cross, so, too,
humanity as a whole is found wanting when brought
figuratively to the same position.
Those living today
are, by and large, no different from those living at that
time.
Israel, Greece, Rome! There was no question of any
body being in doubt as to the identity of the One Who
was being crucified, for an inscription in three languages
was nailed to the cross, and we are specifically told that
these languages were Hebrew, Greek and Latin (John
19:20). The language of Israel, the language of Greece,
and the language of Rome.
"Jesus the Nazarene...
King of the Jews''—so the placard announced. Here
was the true King of that nation which God had chosen

represent all of Humanity
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to be the channel of blessing to all families of the earth.
Yet He was Jesus, the Nazarene—a term of reproach—
and He was to be despised and rejected by all three
sections of humanity. In the eyes of the world He is
still despised today.
Dr. F. W. Boreham, in one of his essays*, points out
that each of these three sections of humanity, each of
these types of civilization, had its own distinctive ideal.
The ideal of the Jews was light. See how the word is
frequently repeated in one of their greatest prophets.
We quote from the Concordant rendering of Isaiah:
1' The people walking in darkness will see a great light;
dwellers in a death-shadowed land, light is bright over
them" (Isa. 9:2). "I will give you...for a light of
the nations" (42:6). "Radiant will be your light in the
darkness" (58:10).
"Light up, light up, Jerusalem?
For come has your light, and the glory of Ieue over you
is radiant... and the nations will go to your light, and
kings to the brightness of your radiance" (60:1, 3). "No
further shall your sun set, nor your moon be gathered
in, for Ieue shall be yours for light eonian" (60:20).
These are all prophecies from Israel's inspired writ
ings, yet, when He came Who declared Himself to be
the Light of the world, Israel turned away from Him.
The ideal of the Greeks was knowledge. Their source
of inspiration was the school, the academy, the porch of
the philosopher. They revelled in the theories of Py
thagoras, Socrates, Plato and Aristotle; in the discover
ies of their mathematicians and scientists, like Euclid
and Archimedes; and in the writings of their historians
and poets. But the highest knowledge is to be found in
Christ, "in Whom all the treasures of wisdom and knowl
edge are concealed" (Col. 2:3).
The Greeks could
learn nothing from that lone Figure hanging on a cross*
* F. W. Boreham, D.D., Essay A Portrait of God, published in
Ships of Pearl (London: Epworth Press, 1935)
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To them, the whole affair was sheer stupidity.

It did

not fit into their philosophies at all.

The ideal of the Eomans was glory—the glory of
military conquest, of the physical strength envisaged in
mighty armies, in legions of soldiers spreading out to all
corners of the world. The glory of Eome was the dream
of the Caesars. It was a glory often built upon cruelty;
in the words of Byron, people were "butchered to make
a Roman holiday." To be of Roman citizenship gave
great advantage over those less fortunate. We remember
how Paul on one occasion claimed his Roman citizenship,
and so was saved from a flogging.
But the Romans could see nothing of glory in the
apparent weakness of a Man hanging on one of their
posts that they reserved for the execution of disobedient
slaves and criminals of the lower classes. How could
this add to the glory of their Empire?
But should they all have known?
They could not
have known the secret of Christ, which was hidden in
God before the eons, or they would not have crucified
the Lord of glory (1 Cor. 2:8). But sufficient evidence
that He was Israel's Messiah had been given to them.
He had been preaching among them for several years,
and His reputation had spread. Moreover, though He
had been sent primarily to minister to the "lost sheep
of the house of Israel" (Matt. 15:24), all sections of the
community had neverthless experienced a sample of His
healing powers as a witness of His mission and a pre
view of the Kingdom which He had proclaimed. Among
His own people, He had performed many miracles, in
cluding the raising of the dead; but we are specifically
told of one instance where the recipient of His healing
powers was a Greek—the Syrophoenician woman of Mark
7:26, whose daughter had a demon.

This was the woman
who refused to go away when told that it was not ideal
for the children's scraps to be given to puppies, but
pressed her claim with the remark, "Yes, Lord. For

Light shall be Shining
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the puppies also, underneath the table, are eating the
scraps from the little children."
And then there was the case of the Roman centurian,
whose servant was on the point of death, yet was healed
because of his master's faith, the like of which Jesus had
not seen anywhere in Israel (Matt. 8:5-13). The Greek
woman and the Roman centurian both believed in Jesus
and acknowledged His authority, and by so doing
showed forth the darkness of their compatriots, for it
only needs one ray of light to show up the surrounding
darkness.
And humanity, as it surged around the cross on that
eventful day nearly 2,000 years ago, was engulfed in
darkness—an unnatural darkness, which in itself re
vealed the power of God over the elements, for it
descended abruptly at noonday, and was lifted at three
o'clock in the afternoon. During this period of dark
ness, Christ was a sin offering, bearing upon Himself

the sins of all humanity—but the world did not know
this. The actual physical darkness that surrounded the
cross symbolized the intense spiritual darkness that lay
on men's hearts. And humanity today is, by and large,
still engulfed in this same spiritual darkness.
But there are exceptions, for Paul, in 2 Corinthians

4:6, tells us that "God Who says that, out of darkness
light shall be shining, is He Who shines in our hearts,
with a view to the illumination of the knowledge of the
glory of God in the face of Jesus Christ."
The apostle sees the drama enacted at Calvary in
quite a different way from his contemporaries. What
was a snare to Israel, and stupidity to the Greeks, and
sheer weakness to the Eomans, Paul sees as the power
of God and the wisdom of God, and the starting point
of an evangel which not only brings salvation to human
ity and reconciliation to the universe, but, in so doing,
enhances beyond measure the glory of Christ, as the
true Image of the invisible God, and therefore equally
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surely enhances to a superlative degree the glory of God
Himself. And thus Paul can, in effect, declare that God,
Who is saying, "Out of darkness light shall be shining,"
is He Who is shining in our hearts, not with the light
(or illumination) that Israel claimed to possess, nor with
any of the so-called knowledge of which Greece was
proud, nor with any of that fleeting glory that Eome
had acquired—not with any of these, nor indeed with
anything that could be ascribed to the credit of human
ity—not with any of this does God shine in our hearts,
but solely with a view to the illumination of the knowl
edge of the glory of Himself in the face of Him Who
was crucified.
Notice how the three terms are combined in this won
derful passage. It is not a loose association of three
ideas coupled together by the word "and," but a super
imposing of one term upon another and yet upon a third
(through the repeated usage of the word "of") to give
a glorious composite phrase worthy of Him to Whom our
thoughts are being directed. "The illumination of the
knowledge of the glory of God in the face of Jesus
Christ."
A little boy was once looking in a shopwindow when
he saw a beautiful portrait. He was fascinated by it.
It was a painting of the face of Jesus by Harold Copp
ing. Now we are not pretending that this was a true
likeness—it was just a man's impression of the face of
Jesus, but Dr. Boreham, in that essay referred to earlier,
vouches for it being a true story. The boy's mother
came up and tried to drag him away, but he held her
back and asked, "Who's that?" The woman answered,
as she moved away, "It's a portrait of God, that's all."
"A portrait of God." Now if that had been a true
likeness of the face of Jesus, it would, indeed, have been
a portrait of God, for the only way that we can see the
face of God is in the face of His Son. "God no one
has ever seen," wrote John; "the only-begotten God,

in the Face of Jesus Christ
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Who is in the bosom of the Father, He unfolds Him"
(John 1:18). And Jesus told Philip, "he who has seen
Me has seen the Father" (John 14:9).
If we wish to recognize one another, we do it in the
face. It would be most difficult for us to recognize each
other by the hands alone or by our feet—though they are

all different, as the study of fingerprints indicates—but
when we see the face of a person we know, recognition
is generally instantaneous. But the face is also a fairly
reliable indication of the character behind it. Accord
ing as to whether it is habitually smiling or frowning,
gentle or forbidding, carefree or worried, so we judge
the nature of its owner. And so, in this passage in 2
Corinthians 4, the word "face" is used figuratively.
It is not the literal face of Jesus Christ, as He hung on
that cross, racked with pain and enshrouded in dark
ness, but rather the character, the personality of Him
Whose face it was. And where can we find a truer
insight into the knowledge of the glory of God than in
the contemplation of Him, Whose delight it was, and is,
and ever will be, to glorify the God Whose true Image
He is?
Moses, you remember, expressed a desire to see the
glory of God (Ex. 33:18), but was told that he could
not see His Face. Nevertheless, while Moses was hidden
in a cleft in the rock, the Lord passed by, and he was
permitted to see the back of the Lord as He was moving
away. And this is what the Lord proclaimed as He
passed by, "The Lord, the Lord God, merciful and
gracious, longsuffering, and abundant in goodness and
truth, keeping mercy for thousands, forgiving iniquity
and transgression and sin, and that will by no means
clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children's children,
unto the third and fourth generation" (Ex. 24:6, 7).
This was the picture of God that Moses saw, a God Who
had previously said that He would not justify the wicked
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(Ex. 23:7). It was the picture of a receding God—a
God going farther and farther away so long as human
ity's sins, ever increasing, stood between them and Him.
It indicated the inevitable outcome of a dispensation
which was based upon law, however righteous that law
in itself might be. Paul says, "By works of law no
flesh at all shall be justified in His sight, for through
law is the recognition of sin," yet he also says, "The law,
indeed, is holy, and the precept holy and just and good"
(Eom. 3:20; 7:12). The fault lay not in the law, but
in humanity.
Yet now Paul points us to an approaching God, for
His Face we can now see in the face of His beloved Son,
Who, at Calvary, swept away, once and for all, that
barrier of sin which stood in the way of face-to-face
recognition. And so we now find a God Who can, and
does, justify the irreverent (Rom. 4:5), and Who comes
forward, holding out a welcoming hand, and says, "Be
conciliated to Me!" (cf 2 Cor. 5:18-21). The approach
ing God shows the power of an evangel which has grace
for its sole determining factor; where works are not
allowed to impinge upon its outcome; where every pro
vision is made by God, and man's aid is not required.
There is an old saying that "God helps those who
help themselves." If there ever was any truth in such
a statement, it is certainly not part of the truth for
today. The truth for today is, "God helps those who
cannot help themselves." Let no one think he goes to
heaven because he has been good.
This is common
teaching, but it is wrong. The only reason why any of
us are promised a celestial allotment is because we were
once sinners, so that God can use us to display to the
rest of the universe the grace which He has exercised in
bringing us to glory. "For in grace, through faith, are
you saved," says Paul, in Ephesians 2, where he speaks
of this display among the celestials—"For in grace,
through faith, are you saved, and this is not out of you;

Paul Points to an Approaching God
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it is God's approach present, not of works, lest anyone
should be boasting. For His achievement are we
n
If any of us could boast of what we had contributed
towards our own salvation, it would spoil the whole
picture. It would no longer be entirely of grace, but
of works. It would no longer be God's achievement, but
partly ours. But it is just because the evangel of the
cross is God's power for salvation that Paul is able to
say, in Eomans 8:38, 39, "I am persuaded that neither
death nor life, nor messengers, nor sovereignties, nor
the present, nor what is impending, nor powers, nor
height, nor depth, nor any other creation, will be able
to separate us from the love of God in Christ Jesus, our
Lord."
And what greater power in the universe is there than
the love of God, which not only can forge a bond so
strong that nothing in heaven nor on earth can ever
break it, but will ultimately succeed in reconciling even
the most intractable elements to Himself, that He may
be All in all.

PART THREE:

THE MIGHT OF HIS STRENGTH

The deliverance of Israel from Egypt was the release of
God's people from outside oppression; the deliverance
accomplished at Calvary was the liberating of all human
ity from the oppression of sin within themselves. The
third great deliverance brought to our notice by Paul i&
that of the Lord Jesus from the dead. This stupendous
act completely vindicates God in all His doings, demon
strates His absolute supremacy over every force in the
universe, and ensures the successful culmination of Hi&
purpose.

In Ephesians 1:20, Paul, after having spoken of the
transcendent greatness of God's power for us who are
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believing, tells us that it is "in accord with the might of
His strength, which is operative in the Christ, rousing
Him from among the dead
" We pause here for a
moment.

Eousing Christ from among the dead!
After the
crucifixion, Christ did not remain in the tomb forever.
On the third day, He was roused from among the dead.
Was this a special demonstration of God's power? If
so, in what way? Jesus Himself had done that several
times in the restoring of life to a dead person.
There is something more in the rousing of Christ
from among the dead than there was in, say, the awaking
of Lazarus. Lazarus died again, but we are informed
that Christ dies no longer; He died to Sin once for all
time (Bom. 6:9,10). Furthermore, the rousing of Christ
from the dead means the awakening of everyone else who
has ever passed into death, and not only the awakening,
but the ultimate vivification. All, like Christ, must be
placed ultimately beyond the power of death. "For
even as, in Adam, all are dying, thus also, in Christ,
shall all be vivified" (1 Cor. 15:22).
The rousing of Christ from the dead leads to all the
consequences mentioned in 1 Corinthians 15:20-28, verses
which are so familiar to us, and which end with death
itself being abolished, and God being All in all. The
rousing of Christ gives God's purpose an impetus which
is not expended until the whole is brought to its final
consummation. The rousing of Christ means the deliver
ance of the whole human race from the bondage of the
tomb. This is implied in the term, "Firstborn from
-among the dead" (Col. 1:18). If the term, "Firstborn
of every creature" (Col. 1:15), covers all who have ever
come into being, then the term, "Firstborn from among
the dead," includes all who have ever passed into death.
And if the powers that have brought forth the universe
were placed in Christ at the beginning, then all the
powers necessary to bring forth the dead were placed
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in Him when He became Firstborn from among the dead.
This is, indeed, a tremendous manifestation of God's
strength, but we think there is still more to add to this
matter. We remember that a guard of Eoman soldiers
was placed around the tomb of the Lord in order to
prevent the body from being removed. But the guard
quaked at the appearance of the messenger of the Lord.
The men were powerless in the presence of Divine power.
We would suggest that the human guard, which Pilate
provided, would be puny in the extreme, in comparison
with the guard which Satan would set over that tomb.
Knowing, as he would know, that God's whole purpose de
manded the resurrection of Christ—that it would utterly
fail if Christ were not raised—knowing, too, that Jesus
had foretold His own resurrection within three days—
can we imagine for a moment that Satan would not
assemble every force he could muster to prevent God's
power from being exercised?
Would the Adversary
cease to be an Adversary at this point, and, having ap
parently succeeded in destroying God's Son, stand aside
and tamely watch while God roused Him from among
the dead ? Experience and history both show that Satan
opposes God at every point, and the forces of opposition
concentrated around that tomb must have been almost
overwhelming.
But God not only roused Jesus from among the dead,
but exalted Him above every power that might raise
itself in opposition. Here is displayed the real might of
God's strength, in that He rouses Christ from among
the dead, and seats Him "at His right hand among the
celestials, up over every sovereignty and authority and
power and lordship, and every name that is named, not
only in this eon, but also in that which is impending:
and subjects all under His feet, and gives Him, as Head
over all, to the ecclesia which is His body, the comple
ment of the One Who is completing the all in all" (Eph.
1:20-23).
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Or, as it is written in Philippians, " Wherefore, also,
God highly exalts Him, and graces Him with the name
that is above every name, that in the name of Jesus every
knee should be bowing, celestial and terrestrial and
subterranean, and every tongue should be acclaiming

that Jesus Christ is Lord, for the glory of God the
Father" (Phil. 2:9-11).
Or, as it is written in Colossians, "And He is the Head
of the body, the ecclesia, Who is Sovereign, Firstborn
from among the dead, that in all He may be becoming
first, for in Him the entire complement delights to dwell,
and through Him to reconcile all to Him (making
peace through the blood of His cross), through Him,
whether those on the earth or those in the heavens"
(Col. 1:18-20).
In the light of the later revelation of the prison
letters of Paul, the passage in First Corinthians 15:2028 takes on a new grandeur. For it shows us that the
impetus given to God's purpose by the rousing of Christ
from among the dead does not expend itself until all
others are vivified in Him; until all sovereignty and
authority and power are brought to naught; until all

enemies are placed under Christ's feet; until the last
enemy, death itself, is abolished; until all in the uni
verse is made subject to God's Son; until the Son Him
self has handed over all sovereign power to the Father,
and God has become All in all. What an impetus! The
rousing of Christ from among the dead sets in motion
a chain of happenings which carry on and on and do not
stop, until God's purpose is fully consummated.
What a demonstration of power!
The might of
God's strength, which operated in Christ, rousing Him
from among the dead, was sufficient to exalt Him to the
highest pinnacle in the universe, thus ensuring that all
His enemies would be made subject to Him—that every
opposing power would be made subordinate to Him—
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and that God's purpose would be fulfilled in Him in all
its grandeur.
The evangel of the glory of Christ! May it irradiate
our hearts that they may, indeed, be illuminated with
the knowledge of the glory of God in the face of His Son.
"We cannot leave this subject without noting that the
same might of God's strength, which is operating in the
Christ, rousing Him from among the dead, may even
now be exercised on our behalf, for Paul prays (and so
should we) that God might be giving us a spirit of wis
dom and revelation in the realization of Him, the eyes
of our hearts having been enlightened, for us to perceive
"what is the expectation of His calling, and what the
riches of the glory of the enjoyment of His allotment
among the saints, and what the transcendent greatness of
His power for us who are believing, in accord with the
might of His strength..." (Eph. 1:17-19).
Again, in Romans 8:11, the apostle writes, "Now if
the Spirit of Him Who rouses Jesus from among the
dead is making its home in you, He Who rouses Christ
Jesus from among the dead will also be vivifying your mor
tal bodies because of His Spirit making its home in you."
God's Spirit operated in Christ when it roused Him
from among the dead, and raised Him to the highest
pinnacle in the universe. So tremendous was the power!
It was the might of God 's strength. And what is the
nature of the power that is now operating in us? It is
in accord with that same might of God 's strength. Let
us conclude our study of the power of God with Paul's
estimation of that power as it operates in the members
of the ecclesia today (Eph. 3:20, 21), and let us never
cease praying accordingly (Col. 1:9-11).
"Now to Him Who is able to do superexcessively
above all that we are requesting or apprehending, accord
ing to the power that is operating in us, to Him be glory
in the ecclesia and in Christ Jesus for all the generations
of the eon of the eons! Amen!"
j.h.e*
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