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"CHRIST'S EXPOSURE OF THE
'LARGER HOPE7 "A REPLY

The blood of Christ is the basis of all blessing.

The

purpose of God determines human destiny. It does not
depend on our deserts. The plan or process of God dur
ing the eons or ages must be distinguished from His pur
pose, which will not be fully accomplished until the
eons are past. Herein lies the difference between the
teaching of the Scriptures and the accepted creeds of
Christendom.
Sin and suffering, condemnation and
death, endure for the eons, not "forever".
The believer suffers because of sin, but will be re
leased in the resurrection at the presence of Christ. The
unbeliever will have affliction and anguish and death
for his sins, in the judgment, but he also becomes rec
onciled to God at the consummation, through the blood
of Christ's cross (Col. 1:20).
The terms translated "forever" and "everlasting"
and "never" are human perversions which could never
have deceived us if they had been consistently rendered.
They denote definite divisions of time called ages or
eons. All together they form a distinct portion of time
called eonian times.
Much in our common creeds is
true if confined within the eons, but it is most malignant
error when forced beyond the eons.
This makes it possible for us to believe all the Word
of God. Those who cling to the creeds, and "eternal"
torment must deny many passages in Paul's epistles
which clearly and unequivocally teach the salyation
and the reconciliation of the universe (Col. 1:20).
They reject these portions of God's holy word because
the3r cannot be true if torment is eternal. If, however,
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The Unpardonable Sin

judgment is not eternal, but eonian, then we have the
happy and exultant privilege of believing all the solemn
threats of death and dire damnation without the least
reservation, and still accept God's grand goal to which
all His labors lead.
Judgment is temporary and transient, for the eons:
glory goes beyond the eons, and has a duration unending.
The following arguments against the "larger hope"
and "restoration" were written by one who knew noth
ing of what we believe. He attacks that hazy, unconvinc
ing theory which, beginning with a desire to find Scrip
tural proof for the final restoration of all, sought for
support in passages which have no real bearing on the
ultimate destiny of the race, and almost ignored those
which definitely determine it. Moreover, not knowing
the doctrine of the eons, all such arguments fell before
the one word "everlasting".

We hold to no "larger hope". The phrase is unscriptural and misleading, and we use it under protest,
because we are accused of holding it. Neither are we

"restorationists".

."We. believe in the restoration of all

which has heen spoken by the prophets at the advent of
Christ. But we insist that this has no reference what
ever to the salvation of all mankind. Only the saints
will be made alive at the presence of Christ. The bal
ance await the consummation, many millenniums later
(1 Cor. 15:22-24).

THE ARGUMENT
Matt.

12:31, 32;

Mark

3:29.

Christ says there is a sin beyond the reach of the par
doning mercy of God. , "It shall not be forgiven him"—
"never"—"neither in this age, nor in that which is to come".
The Restorationist gives an open denial to the statement.

Our Lord is careful to limit the time in which no
pardon can be given to this- eon and the coming one.'
As the universal reconciliation does not occur in this
eon, or in the coming one, or even in the one which fol
lows these, but at the consummation after the eonian

The Narrow Way
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times have run their course,^t is evident that He de

liberately limited the time, so that no one could-honestly
draw the inference that it was "beyond the pardoning
mercy of God".
The word "never" is the translation of the phrase
"not for the eon", and does not agree at all with
our Lord's amplification "neither in this eon or in that
which is to come".
There is no conflict between this scripture and the
declaration of the apostle, i l God locks all up together
in stubbornness, tlvat He may be merciful to all" (Rom.
11:32).
Matt. 7:14.
Christ says that few there be that find "the narrow gate

and straitened way" to life.
The Restorationist says that, sooner or later, all without
exception will find it.

This is a part of the sermon on the mount. The im
mediate subject is the law: "this is the law and the
prophets".
After this He said, "Enter through the
cramped gate, seeing that wide is the gate, and spacious
is the way which is leading off into destruction,and-many
there are who are entering through it.
Yet what a
cramped gate and narrow way it is which is leading off
into life! And few there are who are finding it. V.
Is our evangel a cramped gate? Does the path we
tread lead to life? This is true of the law, but not of
the gospel. Those under law depended on their walk
for life.
We depend on Christ.
We have life, we
are not on the path that leads to it. Of those who seek
life by the law few, very few, (if indeed any) will find
it. All the others are on the spacious path that leads
to destruction.
This word, destruction, in its verbal
form, is usually translated "lost". The Son of-Mankind
came to save those who had been destroyed (Mt. 18:11).
He came to the destroyed sheep of the house of Israel
(Mt. 10:6). In fact, the sacrifice He made on Calvary
would not be needed by those who could get life by
keeping on the narrow path. But. shall we deny that
many of the lost (or destroyed) did not find life through
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Is Israel Finally Lost?

His death? And shall we allow such a passage to deny
the inspired assurance that, '' Even as, in Adam, all are
dying, thus, in Christ also, all shall be made alive"?
(1 Cor. 15: 22). Let us freely acknowledge that few (or
none) find the way to life by the law. Only those who
believe will be vivified at the presence of Christ. But at
the consummation, when death itself is abolished, all will
be made alive (1 Cor. 15:23-26).
Luke 13:23-28.

Christ says that "many shall seek to enter in, and shall
not be able".

The Restorationist says that every one of them shall be
able.

Entrance into the kingdom is the subject of this
scripture. Many, indeed, will be seeking to enter by
means of the law and will not have the strength. If
salvation depends upon our strength, who will be saved?
Salvation today is the portion of those who are without
strength (Rom. 5:6). It is not of works, but of grace.
Only those who believe will have a portion in the king
dom of God. Salvation during the eons, is limited to
those who believe. But after that will be fulfilled the
faithful saying for which we are being reproached, that
" We rely on the living God, Who is the Saviour of all
mankind, especially of those who believe". We are com
manded to charge and teach this truth (1 Tim. 4:9-11).
Luke 20:18.
Christ says that the doom of those upon whom the Stone

falls is irremediable; or language has no meaning. The brokenness of those who fall upon the Stone is remediable: but
not so the brokenness of those upon whom the Stone falls.
The Restorationist contradicts the statement, and asserts
that the one is as remediable as the other.

The meaning of language must be decided by usage,
not by prejudice. The word here used, likmao, occurs
several times in the Greek version of the Hebrew Scrip-^
tures.
Its primary meaning is to ivinnow (Ruth 3:2).*The Hebrew word which it most frequently represents
is zahrah, disperse. It is used of the scattering of Israel
beyond the Euphrates (1 Ki. 14:15). We know that

The Case of Judas
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this was " remediable", for they afterwards returned.
It is used again in the quotation so often used by those
who believe in the restoration of Israel, "He that scat
tered Israel will gather him'' (Jer. 31:10). If this scat
tering was irremediable, they will never return! All
the promises to Israel are void!
There is no escape from this dilemma. If the doom
of those on whom the Stone falls keeps them from hav
ing any part in the benefits flowing from the efficacy of
the blood of Christ at the consummation (Col 1:20)
then Israel did not return to the land in the days of
Ezra and Nehemiah and they will never again be gath
ered back to their lost heritage.
Mark 14:21.

Clirist says to Judas—"Good were it for that man if he
had not been born".
The Restorationist says it would have been an incalcu
lable misfortune for him; for, however long and heavily his
miseries hereafter might lie upon him, the endlessness of
bliss in which they are ultimately to terminate would im
measurably outweigh them all; and the blessedness of his
existence in the condition to which he is to be finally intro
duced would be infinitely in favor of the fact that he had
been born.

The true translation is, "woe to that man through
whom the Son of Mankind is being betrayed! Ideal
were it for Him if that man were not born I" "That
man" in Greek, as in English, is a special expression
used to distinguish "that manv\from the Son of Man

kind, who is referred to as "Him".

We could'say^

"Ideal were it for him (Judas) if he were not born7',
but we cannot say "Ideal were it for him if that man
were not born".
The Him must refer to the Son of
Mankind. So Christ did not say of Judas, "Good were
it for that man if he had not been born". It is only
when we corrupt the text by transposing "Him" and
"that man", as the .authorized version has done, that
we have any reason to think that Judas will be excepted
from the purpose that God has formed of reconciling
the entire universe to Himself (Col. 1:20).
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The Salvation of Demons
John 6:70

If Judas is ultimately to be saved so also is the devil;
for Judas "is a devil"; and the possibility of salvation in the
case of one devil argues the possibility of the salvation of
all devils.

Judas is called a "devil" or slaoderer (Jn. 6:70).
The Jews, also, were of their father the devil (Jn. 8:
44). Those in the ecelesia, whose wives were devils (or
slanderers) were debarred from being servants of the

ecelesia (i Tim. 3:11).

Paul did not wish the aged

women to be devils (Tit 2:3). In the last days men
will be devils (2 Tim. 3:3).
According to the argu
ment there is no salvation for any of these. The same
word is applied to all.
The same sort of reasoning may be applied to Peter.
He was called " Satan" by our Lord (Mt. 16:23). We
know that Peter will be saved. Adopting exactly the
same mode of argument, "the possibility of salvation
in the case of one 'Satan' argues the possibility of the
salvation of all 'Satans' ". Satan is the Devil. Hence
all devils can be saved.
Hence Judas can be saved.
But what avail are such reasonings when we have God's
sure word! The blood of Christ is the basis for the
reconciliation, not only of all mankind, but the* entire
universe (Col. 1:20). This is not reasoning from false
premises.
It is God's word that will stand when all
human appeals to prejudice have vanished.
Acts 20:21.

"Repentance toward God, and faith toward our Lord
Jesus Christ" are essential conditions of salvation.
But ''re
pentance unto salvation" is only wrought by "godly sorrow"
for sin (2 Cor. 7:10) and is always directed "toward God".
And'the faith that saves is that which carries its subject into
actual union with our Lord Jesus Christ, making him par
taker of the divine nature, in newness of life—the faith which
worketh by love, producing an obedience in holiness inspired

by the Spirit of God.
The Restorationist has to prove from the Word of God "•
that a devil is capable to such repentance and such faith.
If not, then Judas can never
be saved (John 6:70).
And if
one man may be endlessly lost, the whole fabric of "Final
Restoration" is shattered.

Will the Apostles be Saved?
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During the eons or ages, there are various cc essen
tials" for salvation. Abraham believed God. No re
pentance or baptism were required is his case, as it is
for those who receive the evangel of the kingdom. The
time is coming when those who endure to the end shall
be saved. Now salvation is purely a matter of faith,
as it was with Abraham.
But at the consummation,
when the eons come to a close, salvation will be effected
as it is now, by the will of God. He wills that all man
kind should be saved and come to a realization of the
truth.
The real "essentials" are a Mediator and a
Ransom. Christ Jesus is both (1 Tim. 2:4-6). Nothing
in the creature can balk the will of the Creator.
There is no provision made by God for the salvation of

demons (Heb. 2:16; 2 Pet. 2:4; Jude 6) ; nor yet for the salva

tion of those who, in this life, have "wilfully sinned" in a final
rejection of God's grace and love in Christ Jesus (John 8:21,
24; Heb. 6:4-6; 10:26-29).

Heb. 2:16 is not concerned with the subject in hand
and makes no reference whatever to demons. Neither
has 2 Pet. 2:4, or Jude 6. They are all concerned with
messengers or "angels".
John 8:21 reads "Where/ am going, you cannot
be coming". This is interpreted as indicating hopeless
doom. No one of whom such words could be spoken
would ever be saved 1 But the Lord repeats these very
words, a little later, to the eleven apostles (not includ
ing Judas, who had just gone out).
He told tliem
"According as I said to the Jews that 'Where I am
going you cannot be coming/ at present I am saying it
to you also." Are the eleven apostles among the hope
lessly lost?
The sixth and tenth of Hebrews are cases of eonian
judgment (Heb. 6:2). This can have. no bearing on
post-eonian salvation.
Vengeance belongs to God, He
will repay. But, as judgment is limited to the eons
in the immediate context, it is clear that His eonian
vengeance does not conflict with His great purpose to
become All in all. Rather it is one of the means to that
end, for, through Christ He will subject the universe
to Himself (Phil. 3:21).
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Salvation is of God
John 17:12; Rom. 2:5-11; Rev. 22:11.

Christ says, "None of them is lost, but the son of per
dition".

The Restorationist affirms that the son of perdition is
not so hopelessly lost as Christ would have us believe—an
affirmation which amounts to this, that, if Christ's word is
not final in the one case, neither is it in, the other.
If I am
to believe that the son of perdition is not finally lost what
security have I for believing that the rest of whom Christ
speaks are finally saved?
Indeed, it is not a whit more unscriptural to say that a
saved soul in glory can be finally lost, than it is to say that
a lost soul in hell can be finally saved (Rom. 2:5-11).

Our Lord said of Judas, "not one of them was

destroyed but the son of destruction".

It is an unwar

ranted addition to the Scriptures to use the word final

either of salvation or destruction. Salvation is eonian,
and so is judgment. Beyond the eons there is no sin,
hence no salvation is needed and judgment is unknown.
Just as human science persists in beginning, with chaos
where God begins with creation, so human theology
persists in a final state far worse than chaos for all ex
cept a few, while God reveals a final state of universal
and boundless bliss in which He is AH in all. This

false assumption is the stronghold of eternal torment.
Appealing to our ignorance and prejudice, we arc con
tinually reminded that salvation and judgment are of
the same duration.
This is true.
Both are eonian.
But just as salvation from thirst ends when we reach
a river so salvation from sin ends when we reach the con
summation. The danger is past. The object has been
attained. There is no need to worry further about our
salvation, for Christ has fully succeeded in undoing
the work of the devil.
For this the Son of God was
manifested, that He should be annulling the acts of the
Slanderer (1 John 3: 8).
The salvation of the saved is in virtue of their final
choice of good in Christ, as "made unto them
from God
righteousness and sanctification and redemption"; and it is
a state in which the will can never again determine towards
evil.
The damnation of the lost is in virtue of their final

choice of evil in a wilful rejection of Christ so revealed; and

The "Final State"
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is a state in which the will can never again determine to
wards good. The judicial mercy of God is seen in tlie one
case; the judicial hardening of God in the other (Rom.
9:18).

For all who harden their hearts, and will not to hear
His voice, there remains nothing but the just correspondence
—the hardening of the heart by God Himself.
The one
follows the other as necessarily as effect follows cause. The
power to hear and turn which he once had is taken away
from the obstinate refuser of God's long-suffering grace;
the eyes which he deliberately closed are at last judicially
sealed by God Himself, and the power to see again is for
ever "taken from him" Matt. 13:12-15; 25:29, 30; Mark 4:
24,25).
"They did not believe ♦ ♦ * therefore they could not
believe, because * * * He hath blinded their eyes, ana hard
ened their heart; that they sJiould not" (John 12:37-40). And
the volume of the Book closes with the positive assertion of
the truth of the final permanence of character in the direc
tion of the soul's choice, as well for "the unjust" and "the
filthy" as for "the righteous" and "the holy" (Rev. 22:11).
Hence, a lost soul can no more be finally saved than a saved
soul be finally lost.

The salvation of the saved is emphatically not ."in
virtue of their final choice of good in Christ". He de
clared most emphatically to His disciples, " You do not
choose Me, but I choose you'7 (Jn. 15:16). Did Paul
choose good in Christ? (Ac: 9:1-8). His was the pat
tern for us.
We were chosen by God in Christ (Eph.
1:4). If salvation depends on human choice or will or
effort we are prepared to believe in the ultimate damna
tion of all, rather than their salvation.
"It is not of
him who is willing nor yet of him who is racing, but of
God, the Merciful'' (Rom. 9:16).
The inference is drawn from God's "judicial" acts
of hardening and blinding, that this is final. Without the
unscriptural addition of the word "final" not one of
the passages quoted is in the least degree contradictory
to the express declarations that all mankind will be
justified and vivified and reconciled.
Indeed, the
strongest passage of all distinctly states that God's
"judicial" acts are with a view to His glory and their

good. "God locks all up together in stubbornness that
He may be merciful to all19 (Rom. 11: 32). This is the
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"Last" is a Comparative Term

conclusion of the section of Romans which deals with
the hardening of Pharaoh.
Because Kev. 22:11 occurs near the close of the book
it is rashly assumed that it belongs to the latest time
in the vision and that it has reference to conditions as
they obtain on the new heavens and new earth.
This
is not so.
The section which commences at the sixth
verse of the twenty-second chapter takes us back to
the time when John wrote the prophecy. Then, in view
of the swift coming of the Lord, he said "Let him who
is injuring, injure still; and let the filthy be filthy still;
and let the just do justice still; and let the holy be hal
lowed still7'. This is in view, not of the "final state77
as the last eon is sometimes erroneously called, but in
view of the impending judgments (Un. 22:10).
Luke 16:26.
Christ says that between the just and the unjust, in the
after state, "there is a great gulf fixed," so that to pass from
the side of death to the side of life is as impossible as it is to
pass from the side of life to that of death.

The Restorationist necessarily denies it.

Without pressing its true interpretation, all will
admit that the rich man and Lazarus were in hades,
the unseen.
This is not by any means the final state
for hades does not continue beyond the present earth.
It is cast into the lake of fire (Un. 20:14). The lake
of fire is the second death. Death is the last enemy
to be abolished (I Cor. 15:26). Hence the gulf will have
long since passed away when all will be made alive in
Christ.
Matt. 12:45.

Christ declares that "the last state" of the deliberately
wicked man is "worse that the first". So also, says the Holy
Ghost, using precisely the same words (2 Peter 2:20).
The Restorationist absolutely denies this.
"The last state
of that man," as he represents it, is beyond all conception
good; for it is not "corruption" (even though God the Son,
and God the Holy Ghost say it is—Matt. 12:33; Gal. 6:8),
but "eternal life".
-

That this parable has nothing to say regarding the
final destiny of mankind is evident, for our Lord limits

"Shall Never See Light"
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it to that generation (Mt. 12:45). The. word "last"
is often used in Scripture in a comparative sense. We
are living in the "last" days.

Is this absolute or com

parative? Are there no more days to follow? What
of the millennium and the last eon ? The former state
of the man in this parable when he had one unclean
spirit, is compared with the later state, in which he har
bors seven. The word "first" is likewise often used of
the first of two, the former. The "first" resurrection
(Un. 20:6) is first only with reference to the resurrec
tion of judgment. The resurrection in which we share
is before this "first" resurrection.
Christ was seen
last of all by Paul (1 Cor. 15: 8). The same reasoning
which would make this parable teach finality would abso
lutely prove that we shall never see our Lord! Paul was"
the last of a series who saw Him. The state in the par
able was the last of a series. It has no application be
yond the generation in which our Lord lived. The same
is true of the passage in Peter, where the common ver
sion, indeed, changes to latter, but adds the word "end"
without warrant. Indeed, how many men go from bad
to worse! But this does not nullify 6od7s word, which
explicitly says: " as it was through one offense for all
mankind for condemnation, thus, it is through one just
award also for all mankind for life's justifying" (Rom.
5:18-19).
Psalm 49:19; Jude 13.
The Holy Spirit says that the wicked "shall never see
light", and that for them "is reserved the blackness of dark
ness for ever".
The Restorationist says we are not to believe any such
thing; for that in God's light all shall eventually see light.

This psalm speaks not of the wicked, but of the fa
thers of the rich. They shall "never" see light. The
LXX renders the "never" by "not for the eon". The
Hebrew word, netzagh, has no close English equivalent,
as is evident from the renderings, strength, victory, for
ever, perpetual, constantly, etc. One passage is sufficient
to show that it does not mean forever.
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The Book of Life
"A false witness shall perish:
But the man that heareth speaketh
constantly1'
(Prov. 21:28).

In Jucle we are concerned only with the length of the
judgment. It is not "forever", but for an eon.
Exod. 32:33.

The Holy Spirit says that God will finally blot the willful
sinner out of the Book of Life (Psa. 9:5; 69:28; Rev. 13:8;20:
15; Cf. Isa. 4:3; Heb. 12:23; Rev. 3:5).

The Restorationist declares that God has no such inten
tion.

"Thou hast blotted out his name for the eon, and for
the eon of the eon" (Ps. 9:5) is the LXX translation.
The book of life will be opened at the great white throne
(Un. 20:12). "And if anyone was not found written
in the scroll of life, he was cast into the lake of fire"
(Un. 20:15). This is the second death, which will be
abolished at the consummation. When there is no death,
there will be no book of life.
'
Phil. 3:19.

The Holy Spirit affirms that the "end" of the enemies of
the cross of Christ is destruction.
The Restorationist affirms that it is no such thing— their
"end" is everlasting life.

The context clearly shows that the enemies of the
cross are not unbelievers, but many believers. Paul la
ments for these because, while availing themselves of the
death of Christ, they do not conform their walk to the
manner of that death, but are disposed to earthly things
(Phil. 3:18-19). Alas! Today not only many but most
of the saints do not know the power of His cross, but are
disposed to earthly things. Are all these to suffer eter
nal torment also? There can be no doubt but that the
finish, or culmination, or consummation of such a walk
is destruction. Just as all false teaching, wood, hay, and
stubble, will be burned up in that day, so all conduct
contrary to the truth will be destroyed and we will suf
fer loss at the dais of Christ. This word "end" never
carries the meaning of cessation or limit, but always that
of culmination or consummation.

.Universal: Damnation
1 Tim.

6:5;
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2 Pet. 2:1, 12-22.

The Holy Spirit declares that the deniers of the Lord who
bought them are men "corrupted in mind and bereft of the
truth", who, as such, are incapable of hearing the truth. So
also says Christ most expressly (Cf. John 5:37, 38; 8:43-4718:37).

The Restorationist says that all such may, can, and even
tually will, come to the knowledge of the truth: for that no
such state is continuously possible.

The Scriptures say that God, our Saviour, "wills all
mankind to be saved and to come to a realization of the
truth. For there is one God and one Mediator of God and
mankind, a Man, Christ Jesus, the One giving Himself a
correspondent Ransom for all (the testimony in its

own eras) . .'." (1 Tim. 2:3-6).

There is absolutely

nothing in the passages quoted which in the least denies

that God is able to carry out His will. Paul was the
foremost of sinners, yet God succeeded in saying him.
Why should He fail to bring all the rest to a realization
of the truth in His own time ?

We shall see Him do it!

Isaiah 38:18.

The Holy Spirit says the condition of the lost is one in
which they "cannot hope for God's truth".
The Restorationist flatly denies this, and emphasizes his
denial by styling his theory "the doctrine of Eternal Hope".

Hezekiah, king of Judah had been sick, and when he
was recovered he wrote a song in gratitude for his deliv
erance from death. He had been delivered from the pit
of corruption by the addition of fifteen years to his life.

Had he died he could not have written this song of praise.

Hence he says, "They that go down to the pit cannot
hope for Thy truth. The living, the living, he shall praise
Thee, as I this day".
We are now asked to believe that if he had died, he
would ■ be'" lost'7! Yesz and all who 'l go down to the pit"
are lost! He did die fifteen years later, and, conse
quently, was lost! If all who go to sheol and the grave
and the pit are lost, then the doctrine of universal damna
tion is practically established.
Hezekiah was a most godly king, a type of the suf-
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"Shall Not See Life"

fering Messiah. The fifty-third of Isaiah is probably
based on his experience. And yet he is singled out as
be}'ond hope!
Psalm 52:5; John 3:36; 2 Thess. 1:8, 9.
The Holy Spirit says that those who know not God and

that "obey not the Gospel of our Lord Jesus Christ" shall be

"rooted'out. of the land of the living" (Psa. 27:3; 116:9; 142:

5); that they "shall not see life"; that they "shall be punished
with everlasting destruction from the Presence of the Lord"
(cf. Luke 19:27); and that "the wrath of God" thus fearfully
manifested "abideth on them", constituting a permanent con

dition of being described as "death" (1 John 3:14,15)—"the
second death" (Rev. 20:14), from the power of which there is

no deliverance (Psa. 49:14; Rev. 2l:8; 22:15.
20:6).

Cf. Rev. 2:11;

The penalty meted out is here said to be of the nature of
condign vengeance in the way of pure retributive* justice—an
expression which excludes any idea of correction (i. e., of
punishment with a view to the betterment of the offender).
Typical illustrations of the force of its meaning are to be
found in the-slaying

of the Egyptian by Moses

(Acts 7:24);

the "death without compassion" of him who set at nought
Moses' law (Heb. 10:28-30); and the judging of the great
harlot, Babylon the great (Rev. 19:2).
The word used by our Lord, and translated "punishment"
in Matt. 25:46, is in perfect agreement with the thought of
eJcdike'sis though presenting the doom of the ungodly in a
somewhat different aspect; its primary meaning being, not
"correction" but "restraint". Lawless offenders, inveterate in

their hatred of, and active opposition to, the known will of
God (Luke 19:14; Rev. 20:8, 9), will no longer find themselves
free, as heretofore, to break in upon the established order of
His authority, and disturb the reign of absolute righteousness
and truth, when God is all in all (1 Cor. 15:24-28; Rev. 21:8;
22:15). They will be relegated, together with the lawless one,
to the "everlasting restraint" of a prison whose bars are "ever
lasting fire" (Matt 25:41), and whose bounds they shall
never be able to overpass (Luke 16:26).
The term aionios —"everlasting"— is used interchange
ably with its equivalent—"for ever and ever"
(literally,
"unto the ages of the ages"), which, again, is the equivalent
of the Hebrew phrase, "le-olam-va-ed"—"unto the ages and be
yond". The limitless "and beyond" of the Hebrew is defined by

its Greek equivalent, revealing an illimitable succession of
"ages", and conveying, as far as it is possible for language to
do so, the conception of endless duration.
The substantive
aion ("age") in itself denotes a time-period of indefinite (not
necessarily of limited) duration.
In the compound expres-

God's Vengeance on Believers
sion,

"unto.-the

ages

of the

ages",

the
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idea

is that

of a

series of time-periods merging into one another in a never-

ending succession, and may be not improperly rendered, "unto
the ages which (endlessly) succeed the ages". For the sense
of "le-olam-va-ed" in its application to the wicked, compare
Psalm 9:5 with 10:16; and for that of its Greek equivalent,
compare Rev. 4:10 with 20:10: whereby the Holy Spirit af
firms finally that the duration of "the second death" is co
terminous with that of the life of the Lord God Almighty.

The Restorationist says: Nothing of the sort.

They shall

surely be planted in, in due season. They, too, shall be shewn
the path of life, and have fulness of joy in the presence of
the Lord for evermore..

To be "rooted.out of the land of the living" is not
a determining factor of human destiny.
The words
might be applied to the treatment accorded Christ Him
self.
The words "shall not see life7', apart from their con
text, seem to contradict the great truth that, in Christ,
all shall be made alive (1 Cor. 15:22).

It even seems

to conflict with the statement that "the rest of the dead
do not live until the thousand years are finished7'. If
all the dead are raised either at the resurrection of life
or at the resurrection of judgment, how could it be said
of any that they "shall not be seeing life" (John 3: 36).
The answer lies in the context. In repeating the name
of something we have just described we do not need to

repeat the descriptive terms. What life? That of which
the Lord has just spoken—eonian life. This harmonizes
all the passages. He who is not believing on the Son
will not be made alive at His presence. Even if he is
raised at the great white throne, he is consigned to
the second death, from which there is no escape during
the eons. But after this, when death is abolished, all
will be made alive. The tense speaks of an act, not a fact.
The word "abideth77 is the same tense as in Jn. 1 -.38,
"where dwellest Thou?77 Did He abide there forever?
It should be rendered consistently "is remaining77.
That the expression "dealing out vengeance77 (2
Thess. 1:8) is no denial of God7s determination to save
them at another time and under different circumstances,
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"Final" adds to His Words

as He has declared He will, is clearly shown when God
makes Himself the Avenger when one brother in the
faith overreaches another (1 Thess. 4:6). If avenging
necessarily included the pains of eternal torment, then
it is quite possible for one who is slaving for the living
and true God and waiting for His Son from heaven
(1 Thes. 1:9, 10) to find himself a victim of God Yinsati
able and vindictive wrath. A word which is applied to
believers can hardly be used to prove everlasting torture.
Rev. 21:22.

The Holy Spirit affirms that the lake of fire and the doom
of the lost belong as much to the fixed and final order of
things, when God is all in all, as the new heavens and the
new earth.
The Restorationist "takes away from the words of the
book of this prophecy", and deliberately affirms that they do
not.

There is not one word in the Unveiling which states
or implies that the lake of fire and the doom of the lost
belong to the fixed and final order of things. There are
many who append the words "fixed" and tlfinal3' to the
things which are written in the scroll, but they are not
there. Let us not add to His words.
The apostle Paul reaches out much farther into the
future than John does. In the fifteenth of first Corin
thians he speaks of a time when all enemies will be put
out of action.
All the enemies he enumerates—suzer
ainty and authority and power and death—are still pres
ent in these chapters of the Apocalypse. The throne of
God and the Lambkin is a symbol of their suzerainty
(22:1). The reign of the saints is proof of delegated
authority (22:5). Lastly, the very passages concerning
the second death which are adduced, prove it to he a tem
porary, not the final condition, for, in that eon, the last
enemy, death, is still present.
The consummation (Scripture is careful not to speak
of a "final state") is marked by the absence of some of
the prominent features in the Apocalyptic vision.
To speak of a reign of righteousness in which there
is authority, as the time when God is All in all, when the

God's Judgments are Eonian
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Scriptures expressly stipulate that God is not All in all
until all authority is abolished, makes it evident that the
author of the article is ignorant of the simplest elements
of that "final state" of which he speaks. Indeed the whole
argument may be summed up as an attempt to force a
multitude of passages on the final state which have no
place there, and is a definite denial, in the very words of
the one passage which does speak of it.
In the light of all this, what is the conclusion to which
we are irresistibly led? Simply this—that the "Larger. Hope"
is a doctrine which makes God a liar, the Father, the Son,
and the Holy Spirit. There is no escape from it. We are shut
up to it, when we honestly "try the spirits whether they be
of God". In the light of the Word of God, and of the direct

warning of the Son of God Himself, the doctrine of the "Larger
Hope" is a lie, the father of it is the devil, and the end of it
is the murder of souls.

He who made God a liar by his first lie, "Thou shalt not
surely die", is still the same; and the lie that first took hold
of man is the same that appeals most readily to him still.
Every soul of man that lends a sympathetic ear to the doc
trine of a second chance after death, with the ultimate cer
tainty of everlasting life, for the reprobate wicked is doing it
at his own eternal peril; for he is a party to the Satanic
sin of exchanging the truth of God for a lie, and of calling
the very Truth Himself a liar.

As salvation is not a matter of "chance", there can
be no "second chance77. Apart from the power of God,
those who refuse Christ now, would do so again, if they
had a "chance". It is a matter, not of man's will but of
God's. Left to his own will, no man would be saved.
All we need to do is to inquire, What is God's will? He
operates the universe in accord with the counsel of His
own will. He wills all mankind to be saved. That settles
it.

It is useless to array God's judgments during the
eons against the purpose He will fulfill through them.
It is a part of the great apostasy to deny a part of God's
revelation by distorting other passages so that they ap
pear to conflict with them.
The favorite argument that the second death is "co
terminous" with the life of the Lord God Almighty is
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"Bispensational Truth''

another appeal to ignorance and prejudice. God is the
"everlasting" or eonian God (Rom. 16:26). "Was He
God "before the 'everlasting3 or eonian times''? (1 Tim.
1:9). Will He be God after the "end" or consum
mation of the eons? (Heb. 9:26). Satan is the god of
this eon. Did he live before it? Will he live after it?
We have lived through the period of the great war. But
does this prove that we are dead ? Not only God, but
all His saints live for the last two eons or ages. At their
end death disappears. All are made alive in Christ. It
is useless and absurd to predicate life when there is no
death. The lake of fire is co-terminous^, not with the life
of God, but with the co-nian life of God and His saints.
Almost all of these objections are a violation of that
cardinal precept for the truth seeker, the correct par
titioning of the word of truth. Perhaps the objector him
self would strongly insist on what is usually termed
"dispensational truth". What is true in one dispensa
tion or economy is not true in another. But the ages,
. or eons, differ from each other far more than the dispen
sations. It is far more important not to import truth
foreign to the age or eon. Error itself becomes truth in
its time. That "the resurrection is past already", is
false now, but will be a blessed fact in the coming eon.
So, also, truth becomes error of the most insidious
kind when applied to an eon or age to which it does not
belong. To teach that the kingdom of the heavens is
in force now with all its powers and blessings is prolific
of the most disastrous effects. It nullifies the word of
God. In the next eon it will be blessed fact.
But far more important than "dispensational" dis
tinctions, far more necessary than correctly partitioning
the truth for the eons, or ages, is the great and vital di
vision between the eonian or age-times and time outside
of the ages or eons. Inside the eons there is sin, outside
there is none.
All delegated government is confined
within their limits. Rule ends when they end. Death
itself is abolished when the eons come to a consumma
tion and is replaced by life. The special salvation of the
saints is eonian.
The salvation of all is post-eonian.

Paul reveals tlie Reconciliation
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So that, while it is heinous error to say that all will be

saved during the eons, it is blessed truth when they are
past.

It may be objected, Why did not our Lord reveal the
truth of universal reconciliation, rather than Paul? He
had many things to say to them which they could not
bear. The time was not ripe. It was outside the scope

of His ministry. Paul found it necessary not only to
explain this in his day but pauses to insist that he is not
lying. He tells us that God wills (not desires, or wishes
but wills) '' ALL mankind to be saved and to come into a
realization of the truth. For there is one God, and one
Mediator of God and mankind, a Man, Christ Jesus,
the One giving Himself a correspondent Ransom for
aljl. (tlte testimony in its own eras) for which I was
appointed a herald and an apostle (I am telling the
truth, I am not lying) a teacher of the nations in know
ledge and truth77 (1 Tim. 2:4-7).
The testimony to this truth was entrusted to the
hands of Paul. It is useless for us to seek it elsewhere.
Nevertheless our Lord never said one word which con
flicted with God's will in this matter. He knew that He
was a Ransom for all. And thus, whenever He spoke on
such a subject as the unpardonable sin He was exceed
ingly careful to define the time limits to which His words
apply. To wrest them outside of these limits makes Him
a liar and distorts the truth of God.
The subject in hand is the ultimate destiny of man
kind. How many of the passages which are here quoted
against the universal reconciliation deal with this sub
ject? Not one. Here we have a sad example of a most
unprofitable and irrational method of study. In the
practical affairs of life we do not act so. We seek infor
mation where it can be found. We do not sedulously
avoid the very sources of the knowledge which we seek.
Yet here is an article which never refers to those passages
in the Scriptures which deal with its subject, but presses
into service a mass of evidence, wrested from its legiti
mate context, which has no bearing on the real subject
at issue. Only a mistranslation, a misapplication, or an
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Baseless Arguments

unfounded inference, connects any. of the Scriptures
which are produced with the grand subject of God's
ultimate. All are concerned with the intermediate pro
cess by which He attains it. Realizing this, the writer
constantly perverts the Scriptures by adding "final77
or words to that efltect.
The scriptures which do treat of this subject have
been referred to in this reply. None of them needs any
explanation, or reasoning, or argument. They are plain
statements of fact, which have disturbed the minds of
all true students who do not believe them. May God give
us grace to believe all that He has revealed!
And now may we lay this burden on the hearts of
all who love our Lord Jesus Christ in sincerity, that
they should believe all that God has revealed. Many are
turning from the Scriptures and even the very ones
who are making a most gallant fight for the Word of
God are themselves guilty before Him of cutting out
and explaining awa}r the passages which are pressed in
this pamphlet. ■
And what do they gain ? A temporary reputation for
orthodoxy and the emoluments which come with popu
larity is too costly a price to pay for the loss of God's
approval now, and it will entail unutterable loss at the
tribunal of Christ.
But beyond all personal profit, is the effect of this
doctrine on the glory of our God. Reject these passages
in the inspired records and you have a god defeated
by his creature satan, a god too weak to work out his
own will, a god more malignant and vindictive than
any of the false gods of the most degraded of mankind,
fox none of them are fiendish enough to plunge their
enemies into eternal torment.
Accept the marvelous message which they bring and
you have the God and Father of our Lord Jesus Christ,
Who is operating the universe in accord with the coun
sel of His own will. Who is able not only to cope with
sin and defeat death, but brings blessing out of both,

Who uses them to unite, not only all mankind, but the

Let us Believe God!
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whole universe, to Himself in the ecstatic bonds of love.
On the one hand you have a god of hate (with favor
for a few) and on the other the God Who gave His Son
a Ransom for all, Whose essence is Love.
It means
much to you to know God as He is: it means much
more to Him. Believe, and exult in Him!
A. E. K.
THE PRINCIPAL PASSAGES DEALING WITH
ULTIMATE HUMAN DESTINY

Consequently, then, as it was through one ofrense for all
mankind for condemnation, thus it is through one just award
also for all mankind for life's justifying (Rom. 5:18).

For God locks all up together in stubbornness, that He may
be merciful to all (Rom. 11:32).
For, even as, in Adam, all are dying, thus in Christ also,
all shall be made alive. Yet each in his own class: the Firstfruit, Christ; thereupon those who are Christ's at His pres
ence; thereafter the consummation, whenever He should be
abrogating all sovereignty and all authority and power. For
He must be reigning until He should be placing all His ene
mies under His feet. The last enemy which is abolished is

death. For He subjects^all under His feet. Now whenever He

may be saying that all has been subjected, it is evident that it
is outside of Him Who is subjecting the universe to Him. Now
whenever the universe may be subject to Him, then the Son
Himself also shall be subject to Him Who subjects the universe
to Him that God may be All in all (1 Cor. 15:2.2-28).
Wherefore, also, God highly exalts Him, and graces Him
with the name which is over every name, that, in the name
of Jesus every knee should be bowing, celestial and terres
trial and subterranean, and every tongue should be acclaiming

Jesus Christ as Lord, for the glory of God, the Father (Phil.

2:9-11).

. . . through Him to reconcile the universe to Him (mak
ing peace through the blood of His cross) through Him,
whether on the earth or in the heavens (Col. 1:20).

Who wills all mankind to be saved and to come into a real

ization of the truth.

For there is one God, and one Mediator of God and man
kind, a Man, Christ Jesus, the One giving Himself a corres
pondent Ransom for all (the testimony in its own eras) for
which I was appointed a herald and an apostle (I am telling
the truth, I am not lying) a teacher of the nations in knowl
edge and truth

(1 Tim. 2:4-7).
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