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Concordant Studies

THE BLASPHEMY OF THE SPIRIT

'Therefore I am saying to you, Every sin and blasphemy

shall be pardoned men, yet the blasphemy ofthe spirit shall

not be pardoned. And whosoever may he saying a word

against the Son ofMankind, it will be pardoned him, yet

whoever1 may be saying aught against the holy spirit, it

shall not be pardoned him, neither in this eon nor in that

which is impending." (Matt. 12:31,32)

'"Verily, I am saying to you that all shall be pardoned

the sons of mankind, the penalties of the sins and the

blasphemies, whatsoever they should be blaspheming, yet

whoever should be blaspheming against the holy spirit is

having no pardonfor the eon, but is liable to the eonian

penaltyfor the sin'—for they said, 'An unclean spirit has

he.'" (Mark 3:28-30)

"Now I am saying to you that everyone whoever shall

be avowing Me infront ofmen, him shall the Son ofMan-

1. Like all universal expressions, in all contexts in which they appear,

"whoever" (even as "each," "every," and "all") refers to all without

exception who come under the purview of the subject of the context

It is not such words themselves, but their present usage which deter

mines their scope. In some instances, in cases in which the subject of

the context itself is universal, such terms refer to all universally; but

in other instances, such as our present text, such terms refer solely

to all of a limited class. Our Lord's earthly ministry concerns the

evangel of the Circumcision; it does not contemplate the untraceable

riches of Christ for the nations through Paul, or God's ultimate pur

pose for all, where, in each case, transcendent grace apart from law

is the only consideration.
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kind also be avowing in front ofthe messengers of God.

Now he who is disowning Me before men will be renounced

before the messengers ofGod. And everyone who shall be

declaring a word against the Son ofMankind, it shall be

pardoned him, yet the one who is blaspheming against the

holy spirit shall not be pardoned." (Luke 12:8-10)

Two statements in the passages quoted above have been

seized upon to prove that there is no salvation for those

who blaspheme the holy spirit. These are, "the blasphemy

of the spirit shall not be pardoned" (Matt. 12:31), and "the

one who blasphemes the holy spirit shall not be pardoned"

(Luke 12:10). These passages, we are told, utterly disprove

the salvation of all (1 Tim.4:10) and universal reconcilia

tion (Col.l:20). We are told that here are passages which

we refuse to believe. To the superficial reader this seems

to be true. But, as God grants grace for realization, one

who carefully and objectively examines these passages will

find that they do not by any means deny other portions of

our God's infallible revelation.

First of all, anyone reading all of the passages atten

tively will see that the time of action is circumscribed. It

is confined within the boundaries of only two eons. With

considerable circumstance we are informed that the par

don is not possible—neither in this eon nor in that which

is future. This is in exact accord with the facts in other

scriptures. Pardon has its place in the millennial kingdom

and in its proclamation. The question of pardon does not

arise at any other time. After that time is the great white

throne judgment, when all unbelievers will enter the sec

ond death. Pardon can have no place in the new earth. At

the consummation men are not pardoned, but justified.

An intelligent study of the Scriptures will confirm the lim

iting of pardon, in this passage, to this eon and that which

is impending. There is no pardon in these for those who

blaspheme the holy spirit.
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The question now arises, Do the two statements which

are not explicitly confined to these eons contradict this limi

tation, or are they in harmony with it? The negative used

is absolute, not relative. How shall we understand "shall

not be pardoned?" We realize that, according to common

speech and especially, popular reasoning, most will con

clude from their consideration of this phrase that there

can be no possibility of such a thing as the universal grace

of the consummation.

However, the simple solution is that those not pardoned

of the penalty which is their due, will nonetheless be jus

tified (Rom.5:18) and reconciled (Col. 1:20), which is infi

nitely more. It is the due penalty of the day ofjudging from

which such sinners will not be being pardoned; not some

mythical penalty of an eternity spent in hellfire destitute

of all hope of God's mercy and grace.

It will be helpful to note the form of the Greek verb

used, which we will now seek to make plain to all, even

though they know nothing of Greek. The verb, in Greek,

is divided into three great classes, as shown on page 25

of The Greek Elements. These are the Indefinite, the

Incomplete, and the Complete. The first simply states a

fact, as "the Son of Mankind has authority on earth to par

don sins" (Matt9:6). Here there is no question of time, for

the verb is indefinite. The last form, the Complete, tells

of the state resulting from an action, as, "Child, your sins

have been pardoned you" (Mark 2:5). The second form,

however, the Incomplete, deals with an action in prog

ress, as, "we ourselves, also, are pardoning every one who

is owing us" (Luke 11:4).

The complete re-analysis ofthe Greek verb in the course

of compiling the Concordant Version brought to light sev

eral facts which are not to be found in the usual grammars

and lexicons. Among other things, it was observed that

the future forms, which have the endings ofthe incom-
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plete, partake ofthe nature ofthisform, and speak ofan

action in progress, and limited to the time ofthe context.

All ofthese forms are distinguished by the ending —ing in

the English sublinear of the Concordant Greek Text.

Therefore the passages which we are considering should

really be rendered "shall not be being pardoned," as it is

in the sublinear. It is a pity that this cannot be readily car

ried over into the Version. Yet even in the Version itself in

cases where the —ing form does not appear in the main

text, it is noted by a superior vertical stroke as an indica

tor of this verb form.

That the future form ofthe verb maybe limited is evident

from the fact that the very sameform (aphethesetai) is used

in Matthew 12:31 and 32. Much patient investigation, and

years of experience since this fact was first observed, have

convinced the compiler of the Concordant Version that the

Greekfuture with a negative is always limited to the time

ofaction. It does not deny at all times. If the reader will

check this by the Greek or by the sublinear of the Con

cordant Version he will arrive at the same conclusion, and

it will be a source of much satisfaction to him, for it really

settles, and that conclusively, some most important ques

tions. It will help us to believe all that God has said, so as

not to array one part of His Word against another.

How instructive and important this fact is may be seen

from another passage. In John 3:36 we read, "He who is

believing into the Son has eonian life, yet he who is stub

born as to the Son shall not be seeing life, but the indig

nation of God is remaining on him." The phrase "shall

not see life," wrenched out of its context, has hindered

many from an acceptance of God's glorious goal. This has

its root in the mistranslation "everlasting," for, if eternal

life is in question in one part of the sentence, then "shall

not see life" can have no limits. But if eonian life is prom

ised to the believer, an intelligent reader will see that it is
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eonian life also which the stubborn shall not see. And this

is made absolutely sure by the form of the Greek future.

It deals not with a fact but an incomplete, limited action.

The context, the form of the verb, and definite declara

tions of God in other portions of His Word are in delight

ful agreement. If we take "shall not see life" as a fact for

all time, we must clash with the context, we must ignore

the form of the verb, and we must deny God's great asser

tions that death shall be abolished (1 Cor. 15:26) and that,

in Christ, all shall be made alive (1 Cor.l5:22).

It is glorious to be able to revel in all that God has

revealed! We do not need to worry about contradictory

passages. They do not exist! Only in our ignorance of the

exactitude of Holy Writ will we bring up texts to bolster up

our unbelief in God's glorious ultimate. To test such facts

as these, let us not fall back upon traditional scholarship.

It has long been stereotyped and dares not acknowledge

its own deficiencies. I have never seen a Greek grammar

which clearly distinguishes between verb forms which are

indefinite and those which are incomplete, or, in process.

The incomplete form, however, simply speaks of an action

going on, at whatever time is in view, as specified or oth

erwise indicated.

Therefore, we simply affirm that the sin against the holy

spirit will not be pardoned in the time specified, the only

time when pardon is offered, in this eon and in the next,

according as it is written. (Moreover, it is concerned with

the proclamation of the kingdom to Israel, and not with

the present grace.) The statements where this time limit

is not directly included imply the same thing in the form

of the verb. Besides, the fate, after the next eon, of those

who commit this sin, is not determined by these passages

anyway, but by other explicit declarations.

Those committing the sin against the holy spirit will

not be released from God's own just judgment of this sin.
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Hence we say concerning it, not that it will be pardoned

(Luke 12:10), but, instead, that it will hejudged. Those

who commit it will stand before the great white throne

and will suffer the penalty imposed by our Lord for this

sin. Subsequently, they will be cast into the lake of fire,

which is the second death. Thereafter, when death is abol

ished, and all are made alive at the consummation, they,

with all the rest of mankind, will be justified and recon

ciled to God through the blood of Christ's cross.

Were the Word of God a great hymn, as indeed it is,

my ear could never bear the jazz that theology has made

of it. But now that my heart has heard its heavenly har

mony, and my spirit is inspired by its sweet symphony, it

is torture to hear the jangling discords of hard and stub

born hearts, which, selfishly satisfied with their own safety,

imagine that if they would have "eternal" life, others (those

who die in unbelief) must have "eternal" punishment.

The crude reasoning that concludes that those who

are never "forgiven"2 will never be saved is a good exam

ple ofhow reasoning from ignorance breeds unbelief and

enslaves men in fear and utter despair. How many have

morbidly imagined that they had committed this sin and

spoiled their whole career! To the contrary, since Christ

died for all that all might live, and all who will be saved

will be saved by grace, it follows that eventually all will be

saved, that God maybe All in all (cfl Cor. 15:20-28). May

the reader be granted a realization of this very truth, even

as a spirit of thanksgiving to God in recognition of His vast

love and saving grace for all mankind. A. E. Knoch

2. The essential meaning of the Greek phrase itself, ouk aphethesetai

("not it-wiLL-BE-BEiNG-FROM-LET"; Matt. 12:32), is simply that of

"non-rescission" (of due penalty). The notion of abiding personal hos

tility and estrangement, as is commonly associated with the English

term "unforgiveness," is foreign to the Greek essence. The English

"pardon" (or "remit," or "release") comes closest to capturing the

essence of the Greek word, aphiemi, which simply says "let off."
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OVERWHELMING GRACE, AND

"UNPARDONABLE" SIN

The claim against our teaching on this theme is usually

set forth thus: "The Bible says that those committing this

sin 'shall not be forgiven' (Luke 12:10, AV); whereas the

Concordant teaching is that, eventually, all such sinners

shall be forgiven. Since such a teaching contradicts the

Bible, therefore it is wrong."

It is sad that most cannot detect the fallacies in such

"logic." It is sadder still that most are ready to assume the

worst, gullibly presuming that such a representation of our

teaching together with the issues in question, constitutes

a fair and adequate representation thereof.

Any such caricature ofthe true issues, however, is simply

begging the question, and is most misleading. Besides its

inaccuracy and lack of fairness, it assumes what is at issue,

which is whether by the words "shall not be forgiven," it

follows that some will be subjected to unending divine

wrath, even as interminable estrangement from God. It

is also a straw man, for it only disproves that which we do

not deny, the proposition that ifsome were to lie under a

penalty consisting of unending divine wrath, it could not

also be true that no one, actually, would ever be subjected

to such a penalty.

However expressed, the gist of the argument often set

forth by believers in the eventual salvation of all concern

ing this question ofthe sin that shall not be pardoned is that

it is not to be understood categorically. It is claimed that

the Lord's statement about a sin that will not be pardoned

is not absolute or unqualified. The sin, it is explained, will
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not be pardoned only within the present eon and the com

ing eon, not beyond. This supposition is inferred from the

words, "neither in this eon nor in that which is impend

ing." It is then further claimed that, following the coming

eon, the penalty which formerly had applied to this mis

deed will then be rescinded. It is said that such sinners

will then be pardoned, so that, at the consummation, they

may finally be saved.

Conversely, believers in eternal torment, besides claim

ing that the duration of the penalty for this sin is "eternal,"

not eonian, also place great stress on the account in Luke

12, which simply declares of such sinners that they "shall

not be [being] pardoned" (v.10), making no mention of

either the present or the impending eon. Since the record

in Luke is in the form of a declarative sentence ending in

a period, one in which it is therein affirmed simply that

this sin "shall not be pardoned," it is claimed that not only

will this sin not be pardoned either in the present or in the

coming eon, but that it will not be pardoned—period.

Remarkably, all such believers, whether in the salvation of

all or in the eternal torment of many, are united in the sup

position that ifthose committing the sin ofthe blasphemy of

the spirit are not pardoned from the penalty ofthis sin, then

they cannot be saved. Hence, the universalist believers seek

to prove that, eventually, such pardon will be granted, while

the partialist believers seek to show that it will not.

This issue, however, in relation to the question of final

destiny, is a false issue; yet it is the one that is nearly

always debated concerning the so-called "unpardonable

sin." The issue is not whether pardon will or will not even

tually be granted. The issue is, instead, whether the reve

lation of Scripture, elsewhere stated, concerned with the

accomplishment of Christ's sacrificial death, affirms (1)

that all those for whom Christ died will be saved, and (2)

that He died for all.
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To put this another way, If it is really true, concern

ing mankind, that, Even as, in Adam, all are dying, thus

also, in Christ, shall all be vivified ... the last enemy death

being abolished ... that God may be All in all (1 Cor. 15:

22,26,28), then we may be certain that whatever the neg

ative truth may be concerning a sin that shall not be par

doned, it will not deny the positive truth that God shall be

All in all mankind.

Will those for whom Christ died be saved? And, Did He

die for all? If so, then all will be saved; if not, then all will

not be saved. Whether we answer in the affirmative or in

the negative to these questions, in either case, any ques

tion concerning the sin which shall not be pardoned is a

moot point, one without significance insofar as these far

grander questions are concerned.

Still, it is well to understand the subject of the sin that

shall not be pardoned. Yet in their preoccupation with

issues of final destiny, those arrayed on both sides of that

much more consequential question, often have failed to

resolve significant issues of this lesser subject at hand.

The simple fact is that the present and the coming eons

are the only periods in which pardon is offered; and, dur

ing these periods, this sin under consideration will not be

being pardoned. It follows from this, then, that this sin

will not be pardoned. Period. However, it does not follow

from the fact that those committing this sin will not be par

doned—that is, released—from the penalty which Justice

deems fit to impose, that they will not be saved. The Scrip

ture never declares that the punishment imposed upon any

sin is that of endless punishment. And, neither in Matthew

12, Mark 3, Luke 12, or any other chapter of Scripture,

are we told that a penalty which includes unending divine

wrath even as interminable human misery, shall accrue to

those who blaspheme the spirit.
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UNREMITTED LIABILITY

Wherever we read that a sin shall not be pardoned, or

forgiven, the sense is simply that whatever the just pen

alty may be for such a misdeed, it will not be remitted, or

let go. It does not follow, however, from the phrase, con

cerning him "that blasphemeth against the Holy Ghost,"

that "it shall not be forgiven" him (Luke 12:10, AV), that

that from which he shall not be "forgiven" (i.e., released)

is a penalty consisting of abiding estrangement from God

in the presence of eternal burnings.

Where we read in this verse, as in the Concordant Ver

sion, that "the one who blasphemes the holy spirit shall

not be pardoned " the implicit idea, conveyed through the

figure of ellipsis, is that such a one shall not be pardoned

from the penalty whichjustly accrues to this sin. From a

literary standpoint, it is simply incorrect to interpret such

texts as if their sense were, "shall not be pardoned,"from

a penalty consisting of or incorporating a specific woe,

namely, that ofeternal separationfrom God.

Such verses say nothing as to the nature of the pen

alty for such disobedience; to claim that they do man

ifests a deficiency of reading comprehension. Or, in the

case of any who are aware that these texts, indeed, do not

reveal the nature of the penalty which accrues to this sin

and yet argue as ifthese texts did contain such informa

tion, the error then becomes that of circular reasoning,

assuming what is at issue as if it had been proved. Such

an error is exacerbated by making such arguments on the

basis of our texts under consideration (i.e., Matt. 12:31,32;

Mark 3:28-30; Luke 12:8-10), ones which are incapable of

answering such a question.

In accord with English idiom, the Concordant Version

translates aphiemi as "pardon" when used of a king or

governor, and as "forgive" when used in familial or other

interpersonal relations. It is a word ofwide usage denoting
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broadly "let off" or "away" Its elements signify "from-

LET." The idea is to "let" something go, or let someone

off. When used of matters of penality, one who is "from-

LETed," is one who is exempted from whatever penalty

would otherwise be due; likewise, one who is not "from-

LETed," is one who is not exempted from whatever pen

alty would otherwise be due.

Even in English, this sense is clear when the Greek

term is translated as "pardon " since we are familiar with

matters of governmental pardon. Likewise, in the case

of a loan that is not "forgiven," all that is meant is that

the obligation to repay remains, since the obligation is

not "let go." Indeed, the primary definition of "forgive" is

"to grant pardon for or remission of (something); [i.e., 'to

refrain from exacting or inflicting, as a penalty']; cease to

demand the penalty for."3

Thus the blasphemy of the spirit shall not be pardoned.

The fact that this is so neither in this eon nor in that which

is impending, simply brings before us those eons in which

"every sin and blasphemy shall be being pardoned," in the

case of those obtaining pardon. The reason, however, why

the one who is blaspheming against the holy spirit shall

not be pardoned, is not because such a sin is some sort of

mysterious "super-sin," but because such a sin precludes

Christward repentance. Any who maintained such blas

phemy unto death, blocked offthe only pathway leading to

their pardon. Therefore, instead of obtaining pardon, they

became "liable to the eonian penalty for" this very sin.

THE WORD aionion

Those who are aware of the pertinent issues concern

ing this word, will not merely slavishly copy the lexical

3. Funk &Wagnalls Standard College Dictionary, p.522 (Pleasantville,

New York: The Readers Digest Association, 1966).
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claims of others, in support of their own opinion, mak

ing no mention of other scholarly sources affirming con

trary opinions. Being well-versed in the literature, they

will be well aware that, as on practically all issues, here

too, scholars differ among themselves, even among those

of common tradition.4

Indeed, no one who is well-informed on this subject,

claims that the essence ofthe word aidnion ("eonian," CV),

itself, consists of the idea of endlessness, since at least cer

tain texts are stipulated as being incapable of such a signi

fication. Likewise, all such ones acknowledge that, at least

in some cases, the word is used of finite duration. There

fore, the only objective idea inherent to the word itself is

that of "pertaining to (inherently unspecified) duration."

Hence, even if one should, on hermeneutical grounds,

claim that the referential meaning of this word, in certain

contexts, is the notion of endlessness, he nevertheless may

not affirm that such a notion is inherent to the word itself,

in its essential meaning.

Faithful translation must ever seek to use neutral expres

sions in representing the Original; not renderings which

are of an interpretative nature. Hence, it follows that aidn

ion (1) must not be translated as "everlasting," but simply,

somehow, according to the sense of "durative" (i.e., "of the

duration"), even if it should be the judgment of an inter-

preter that "of endless duration" is its referential meaning,

in a specific case. Since "durative" would be an awkward

rendering, the best solution is simply to transliterate aidn-

4. Extensive information concerning the words "eon" and "eonian" and

the various issues related to these words, is contained in many of our

publications. These include the booklets, "The Ages'; 'Eon, as Indefi

nite Duration'"; "Whence 'Eternity'?"; "Eternal Torment or Univer

sal Reconciliation?"; "The Saviour of All Mankind"; and the books,

All in All; and The Mystery of the Gospel.
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ion, in anglicized form, by the English word "eonian."

Insofar as translation is concerned, however, which sim

ply represents what the word says, not that to which it

refers, "eonian" should not be understood as "pertain

ing to a period of time," nor to the notion ofendlessness,

but simply as, "pertaining to an [inherently unspecified]

duration of time."

NON-EXEMPTION FROM PENALTY

Wherever we read that a sin shall not be pardoned, we

should always ask ourselves, Not pardoned from what? The

answer to this question, of course, is, Not pardoned from

whatever the penalty may be to which those who commit

this sin shall be subjected.

Much of the confusion surrounding this subject arises

from the uncomely custom among men ofdeclaring to cer

tain of their offenders, "I'll never forgive you." They imag

ine that by the Lord's words that there is a sin that shall not

be pardoned, He means to convey essentially that which

they themselves mean by their own phrase, "I'll never for

give you." Any such presumption, however, is surely a gra

tuitous opinion.

By such assertions, men mean to affirm that because

of a certain misdeed committed by the other party, they

have resolved to impose a certain policy on that other party

accordingly. Their policy here, it is claimed, shall consist

of their never forgiving him of his wrongdoing. In turn, by

this they mean to say that they will always hold it against

him while acting in a way toward him consistent with such

interminable unforgiveness.

The Lord Jesus, however, in declaring of the sin of the

blasphemy ofthe spirit that it shall not be being pardoned,

says no such thing as this, speaking either of Himself or of

His God and Father. Instead, He simply affirms that the
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one committing this sin will not he released from what

ever penalty it may be that God has appointed unto such

sinners. Specifically, He does not say, nor do His words

entail, that the penalty which God has appointed unto

such ones is that of unending misery and wrath.

Should the penalty, however—as is indeed the case—

which has been appointed consist of the forfeiture of

eonian life, even as subjection to divine indignation in the

day ofjudging, then that is the penalty from which such an

offender will not be released (i.e., pardoned or forgiven).

Only if, on other grounds, it could be proved that the

penalty of this sin were that of interminable divine indig

nation, could it then be said that such sinners would never

be released from such a penalty. Even in that case, how

ever, it would still be incorrect to say that any such woeful

judgment is revealed here, within our texts in question.

Hence the claim that the word of our Lord's testimony

on this theme (cf Matt. 12:31,32; Mark 3:29; Luke 12:10),

entails it being so that those committing the sin of blas

phemy of the spirit will be subjected to a future consist

ing of never-ending misery—eternal punishment by and

everlasting estrangement from God—is perfectly mis

taken. Any such claim is merely a misreading of the Scrip

ture. No such notion either inheres in or follows from the

Lord's own carefully-chosen words.

Thus, from Jesus' words concerning the sin of the blas

phemy ofthe spirit, we simply learn that this sin shall not be

being pardoned, or let go; accordingly, the person himself

who blasphemes against the holy spirit shall not be being

pardoned. Hence, anyone committing this sin will not be

released from whatever penalty should be imposed on this

very misdeed, according to the divine determination.

To say any less than this about these texts, is to deny

that which the Lord has plainly set forth. Yet to say any

more, is to address issues not inherent in the text itself.
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All that the Lord is affirming here is that those commit

ting this sin will not be exempted from its due penalty—

whatever that due penalty may be, and for however long

it may be imposed.

"The blasphemy of the spirit consists in attributing

the works of Christ, done by the power of God's Spirit,

to demons or unclean spirits. As these works were the

means used to produce repentance and pardon, and this

was essential for entrance into the kingdom [prophesied by

Israel's prophets], it is readily seen that pardon is impossi

ble in such a case. The time, however, is limited to this eon

or the coming eon of the kingdom. Eventually, all man

kind will be far more than pardoned. They will be justi

fied (Rom.5:18) and reconciled (Col.l:20). But this will

not take place until a full eon later, when the kingdom is

given over to the Father (1 Cor. 15:24).

"We cannot commit the sin against the holy Spirit be

cause our salvation is not based on miracles and signs. It

follows faith, not sight And, [before God as our Judge,] we

are not pardoned, but justified (Rom.3:24,26). Condem

nation is impossible (Rom.8:l). Moreover, we are explic

itly told tha£ m the latter eras, some will be withdrawing
from the faith, giving heed to deceiving spirits and the

teachings of demons. Any spirit manifestation [or osten

sibly 'spiritual' teaching] not in perfect accord with the

scriptures should be given the most severe tests, lest we

be among those who are deceived by them."5

Similarly, just as our Lord declared that those who blas

phemed against the holy spirit would not be being par

doned, He likewise affirmed that the indignation of God

"is remaining" on those "being stubborn" as to the Son

(John 3:36). Yet even as this latter passage does not address

what will be the consequence, in relation to indignation,

5. A. E. Knoch, The Concordant Commentary, p.27.
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should such stubbornness be removed, the former texts do

not address what will be the result consequent to the time

when one who was not pardoned is neverthelessjudged.

We should not reason ifa sin should go unpardoned, that

therefore those who do not obtain pardon but instead enter

the judging, will never be saved. Even in human systems

ofjustice, many who never obtain a pardon, who instead

must undergo the full penalty for their lawless deeds,

after they have done so, are released from prison, having

paid their debt to society. It does not follow because they

were never pardoned, that they were never released from

prison. Even in the case of the most serious crimes where

the death penalty is imposed, the state, at that juncture,

considers justice to have been met It does not sentence

the criminal to "eternal" death, but simply to death. Should

God resurrect and eventually vivify one thus put to death

(and He will!), the state could have no objection that the

demands of its justice had not been met, in any such case.

SUPEREXCEEDING GRACE

Warnings concerning the sin that is not being pardoned,

are not addressed to the members of the body of Christ

Instead, Paul's message to us is that we are not appointed

to indignation, but to the procuring of salvation, through

our Lord Jesus Christ, through Whom we shall be saved

from the indignation of God (1 Thess.5:9; Rom.5:9).

Further, we are not saved because we believe, but we

believe because we are saved. While it is true that we must

believe ifwe would be saved, this is so simply in light of the

fact that salvation is not apart from faith. It is not, however,

that we are "required" to believe and accept Christ, for our

salvation is in grace, apart from law. Instead, we are gra

ciously granted to be believing (Phil. 1:29); God parts a mea

sure of faith to each of His chosen ones (Rom.8:33; 12:3).

God saved us out of our unbelief. Even as in the case
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of Paul, the "faith and love in Christ Jesus," "overwhelms"

our unbelief (1 Tim.l:14,16). Like self-control, faith is a

fruit of the spirit (Gal.5:23); not a prerequisite of salva

tion. Our salvation is not a matter of our making some sort

of "responsible" decision in favor of a requirement, but of

being chosen and predesignated of God, before the dis

ruption of the world (Eph. 1:4,5).

As presented in Paul's evangel, eonian life is a gracious

gift (Rom.6:23). Hence, in granting us eonian life, God dis

plays not the generosity of His reward, but the transcen

dent riches of His grace (Eph.2:7). In this provision, He

makes known not His integrity as a faithful Rewarder, but

His vast love as a gracious Saviour. Hence, as many do, to

make our eonian life hinge on our own obedience, is egre-

giously to misrepresent Paul's evangel at its very core.

For us, Grace reigns, for life eonian (Rom.5:21), any

forfeiture of an allotment in God's kingdom that may be

incurred by us for unfaithfulness, notwithstanding (cp

2 Tim.2:ll-13; Gal.5:21).6 Thus, in this connection, where

sin increases, grace superexceeds (Rom.5:20). God has

designated us beforehand for the place of a son for Him

through Christ Jesus (Eph. 1:5), having chosen us, fore

known us, called us, graced us with faith, and justified us

as well, all unto this glorious end (Rom.8:30; cp 1 Cor.l:24).

This is the evangel ofour salvation; it is the evangel which

Paul heralded among the nations (Gal.2:2). It is in accord

6. It does not follow that ifwe do not enjoy an allotment in God's reign,

that we therefore will not live under its jurisdiction. Basileia (trans

lated "kingdom") is simply the corresponding noun ofthe verb hasileuo

(translated "reign"). It will be helpful for us to be aware that even as

basileuo literally means "reign" (used as a verb), thus also, basileia

also literally means "reign" (used as a noun). The former means "to

exercise a king's sovereignty"; hence, the latter means "the sovereign

power pertaining to [a king's sovereignty]." It is only when basileia is

used metonymically, as a figure of speech for "a realm ruled by a king"
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with the delight of God's will and for the laud of the glory

of His grace (Eph.l:6).

Beyond these marvelous considerations as to our own

salvation, may we indeed also come to realize the glorious

truth that our Saviour, God, wills all mankind to be saved,

and to come into a realization ofthe truth (1 Tim.2:4). That

is, God has formed the decision that this should occur;

and, He is operating all in accord with the counsel of His

will (Eph.Lll). All His counsel shall be confirmed, and

all His desire will He do (Isa.46:10).

God is not exclusively the Saviour ofbelievers, but espe

cially the Saviour of believers. Those who believe, enjoy

a special salvation, with unique blessings for the eons to

come. God is not only our Saviour, but is also the Saviour of

all mankind (1 Tim.4:10). The fact is that God will one day

abolish death and become All in all (1 Cor. 15:26,28). It is

His purpose as well, through Christ Jesus, to reconcile all,

whether those on the earth or those in the heavens; thus,

"making peace through the blood of His cross" (Col.l:20).

All contrary claims such as that all "Christ-rejectors" or

sundry other sinners will be eternally lost, must be repu

diated. Those who make such claims are simply mistaken.

Such ones do not have a realization of "the grace of God

in truth" (Col.l:6), nor of "the gratuity in grace, which is

of the One Man, Jesus Christ" (Rom.5:15). Yet it is only

thus, in gratuitous grace, that "Christ Jesus ... is giving

Himselfa correspondent Ransom for all" (1 Tim.2:6). And, it

(or the territory or people thereof), that it should be understood in

the common sense of the English "kingdom" (i.e., dominion). Yet it is

on this basis, that of the common English usage of "kingdom," that it

is claimed that those who do not "inherit the kingdom " must neces

sarily either be dead or in hellfire. Any such notion related to hasileia

here, however, is not only unwarranted but mistaken, for it contradicts

the glorious truth that "the allotment of life eonian" (Titus 3:7) is an

expectation in grace.



Superabounding in Expectation 21

is also only thus, consequently, that, "even as, in Adam, all are

dying, thus also, in Christ, shall all be vivified" (1 Cor. 15:22).

In the question ofhuman destiny, those who oppose the

grace of God in truth, either deny that Christ died for the

sake of the salvation of all mankind, or, alternatively, rep

resent salvation as a rewardfor obedience, while merely

calling it a "free gift" "As to the faith, they swerve" (1 Tim.

6:21), in advocating any such false teachings.

May we be given eyes to see and ears to hear "the truth

of the evangel," the evangel which the apostle Paul her

alded among the nations. "Now may the God of expecta

tion, be filling you with all joy and peace in believing, for

you to be superabounding in expectation, in the power of

holy spirit" (Rom. 15:13). James Coram

CONSOLATION IN GRACE

Probably most people under biblical influence have been

either perplexed or distressed by the alarming phrase, "the

unpardonable sin." The fear has been aggravated by the

way modern evangelists use this idea, finding it a very con

venient one with which to frighten those they wish to per

suade to seek salvation according to their formula. They

will tell their hearers that if they do not respond promptly

to the sermon, the holy spirit may cease to operate on

them for conversion, and in that case they will be eter

nally lost and doomed. Some have gone insane and suici

dal as a result of this entirely needless worry.

For it is needless, because "unpardonable sin" is not

found in the Scriptures, only unpardoned sin. And though

there are a few texts on which this traditional fear is based,

these do not teach the thought as it is being forced upon

people in this needless way.
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After paying the double penalty of death and suffering

that the divine Judge has imposed on sin, all unpardoned

(not "unpardonable") sinners will be like criminals that

an executive official cannot pardon, but who go free after

serving their sentence. After they have endured the future

judgment, they will be free to a finality, because penal law

will have no further claim upon them.

The passage usually cited in order to prove the "unpar

donable sin," concerns the Jews who asserted that the Mas

ter cast out demons by Beezeboul, their chief (Matt. 12:

24-32; Mark 5:22-30). The sin here was blasphemy of the

holy spirit. Blasphemy must be expressed in words. Their

words attributed the spirit's work to Beezeboul.

The Pharisees did really speakblasphemous words against

the spirit by which the Master cast out the demon (Matt

12:28), when they attributed the healing to Beezeboul.

Their blasphemy was primarily against Him for they

said that He had an unclean spirit; but while they did not

name the holy spirit, He interpreted their words as being

against it, because He did His healing in its power.

Thus by their words they secondarily attacked the spirit

of God. So, although they spoke seemingly "against the

Son of Man" (and, as he said, all words and blasphemies

against Him will be pardoned), in a deeper sense, their

blasphemy was against the holy spirit—"the finger of God"

(Luke 11:20). Mark 3:30 emphasizes this point by say

ing this warning was spoken to them, "for they said, 'An

unclean spirit has he.'"

These quoted words of theirs show the gist of the whole

matter. Their sin was that of disbelief and denial of His

Messiahship, when one purpose of His miracles was to

prove it (John 5:36; 10:25). So, as long as1 they did not

7. cf "whoever should be blaspheming against the holy spirit is hav

ing no pardon ..." (Mark 3:29).
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believe in Him as the Christ on the evidence of such pow

erful deeds as this healing, they could not be pardoned,

because pardon comes through faith (Acts 10:43; 13:38).

But when blasphemers in unbelief, because of ignorance,

became believers, they could be, and were pardoned, as

three thousand of this same nation of blasphemers were

in one day (Acts 2:37-41), and, as Saul, the worst sinner of

them all, who was also a blasphemer (1 Tim. 1:13) obtained

mercy because of that ignorance.

Let those, then, who have been anxious over whether

they have committed "the unpardonable sin" take com

fort, encouragement, and hope from the very evident fact

that even if they had sinned a sin "unto death" (cf 1 John

5:16; which does not occur in our time of visitation under

grace, not law), at least they would have been dead. They

would not be alive and worrying over their too-limited view

of God's goodness and mercy. Then, it is true, if they were

not in Christ, theywould have been awaiting the judgment;

but, just as surely, beyond the judgment, the consumma

tion, when they themselves shall become partakers ofvivi-

fication, the very life itself, full of glory, which, even now,

Christ Himself enjoys.

It is hoped that our words here may contribute some

thing to the peace of mind of any readers who may have

been distressed over this matter, as so many have, even to

despair. Nothing in all the universe can separate you from

God's love (Rom.8:35-39). You cannot even separate your

self from it by your sin, for it was for needy sinners that a

Father's love sent His son into the world, that the world

may be saved through Him (John 3:16,17).

So let any who have worried over "unpardonable sin"

cast away all fear in perfect love, and rejoice in the infinite

mercy of a heavenly Father's loving kindness, that never

wearies and that will accomplish the full salvation which

His wisdom has designed. J. W. Williams
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