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Concordant Studies

UNDENIABLE EVIDENCE FOR
THE RESURRECTION
(1 Corinthians 15:1-19)

The RICHEST and most far-reaching revelation concern
ing resurrection, rousing, and the recall to life is spread
before us in the fifteenth chapter of First Corinthians.
The hopeless heresy, that none will be raised, provoked the
gracious revelation that all will be made alive. The apostle
first deals with the resurrection of Christ and the evidence
for it (1-11). Then he shows the utter hopelessness of the
saints in case the heresy should be true (12-19). From this
he goes on to give the grand outlines of God s future deal
ings with death, in order that He may become All in all
(20-28). After again dealing with the negative side of the
subject (29-34), he goes on to discuss the manner of the
resurrection as well as the character of the body that shall
be (35-49). The climax comes when he reveals the secret
change which will come to all of us when the Lords trump
calls us to Himself (50-57).
Some among the Corinthians were saying that there is
no resurrection of the dead (1 Cor.l5:12). To combat this
fundamental error the apostle does not confine himself to
proving the resurrection, but reminds them of the evangel
which was the basis of their belief, because the resurrec
tion is an essential and indispensablefeature ofthe glad tid
ings. The attack on the resurrection was a thrust at the very
vitals of the evangel. All was false and futile without it Their
acceptance, their standing, even their salvation involved a
belief in the resurrection. Either they have received it or
their "faith" has no foundation, and is not genuine:
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Christendom Ruins the Resurrection

"Now I am making known to you, brethren, the evangel
which I bring to you, which also you accepted, in which
also you stand, through which also you are saved, if you
are retaining what I said in bringing the evangel to you,
outside and except you believe feignedly" (1 Cor.l5:l,2).
There was, even in those days, the possibility of a sham
belief. Today, Christendom is composed mostly of these
sham believers, who are not saved by a knowledge of the
evangel. The difference is in the acceptance of the evan
gel, and in standing in it. The great mass today, espe
cially where Christianity is the prevailing religion, hear
and assent to the facts of the evangel without any actual
acceptance or appreciation, or any standing in it. That is
why the evangel itself has gradually shifted around from a
glad message concerning Christ to a sad message concern
ing sin. Sham believers fail to appropriate the vital values
of His sacrifice, so they still stand in themselves and their
own doings. This question of lifeless church members is
not always easy to solve, since the genuine have accepted
a sadly enervated evangel and stand in a cloud of tradi
tions, and the sham may easily appear to possess as much
as the real ones profess.
Modern evangelical preaching has deteriorated into a
moral protest against the sins of men, an exhortation to
forsake them, spiced with a varying amount of help from
a compassionate Saviour, and perhaps a few dim refer
ences to His "atoning" death and shed blood. Seldom do
we hear a ringing testimony concerning His resurrection,

with all its vital implications. The devitalized evangelism
of this unbelieving end time does not deny the resurrec
tion, but it ignores it. Its object is "conversions." Hence the
belief engendered is too often a sham. It is centered in self
and sin, instead of in Christ—His suffering and shameful
death, His glorious resurrection, His celestial ascension
and promised return.

Christ's Death, Burial and Rousing
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THE EVANGEL

Christ is the solitary subject of the evangel, and three
facts concerning Him, all of which took place within the
narrow compass of three days, constitute its essence. He
died, was entombed, and has been roused. His death was
for our sins; His resurrection is evidence of their removal.
So simple, yet so sublime, is the message that saves! Who
can measure the depths of love which it reveals, or scale the
heights of glory which it unveils? It sinks the most august
Personage in the whole universe down into the deepest
degradation and it carries Him up to the highest heights in
the heavens. It concerns Gods anointed Saviour and that
part of His career which effects our salvation. Apart from
these three facts there is no evangel. The death of Christ
is sad news, not glad tidings, apart from His resurrection.
To be sure, there is much more to be said as to the
effects of His sacrifice Godward and manward. Espe
cially today, as the second epistle of Paul to the Corinthi
ans makes clear, we should herald the conciliation, for God
is conciliated in this administration. If we faithfully bear
witness to the work of Christ and the influence it has had
upon God, then its application to mankind will not fail to
accomplish its mission.
A TEACHING EVANGEL

Many a time, in my early efforts to serve my Lord,
have I heralded the evangel to the lost. In preparation, I
often pondered the opening words of the fifteenth of First
Corinthians, and sought to make it the basis of my mes
sage. But the bare facts of the evangel are soon stated, and
more was needed to fill in its outline. So it was that I grad
ually took to what was then called a "teaching gospel," and
this eventually led to teaching the saints in place of evan
gelizing sinners. I would heartily commend this "teaching
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The Essence of the Evangel

evangel" It seeks to fill out the skeleton here given from
other portions of the Word. This is, in fact, suggested by
the phrase "according to the Scriptures," which is twice
used in this condensed outline, as if to show its impor
tance, and to intimate that these brief words are but an
epitome ofVastfields of truth which are elaborated else
where in the Sacred Scrolls. The great subject of sacrifice
is involved in His death. And the greater subject of resur
rection is implied in His rousing.
CHRIST—THE ANOINTED

Until we know Who it is that died, the evangel will have lit
tle meaning or power. In Christendom somewhat is known
of His life of humiliation on earth, but how little of His
official glories as God s Anointed Prophet and Priest and
King! The mere mention of the name "Christ" in any gos
pel assembly should awaken feelings and thoughts such as
the name "Messiah" brings up in an intelligent synagogue
of the Jews. The most Blessed Being in the universe, the
Image of the Deity, the Channel of all creation, the Efful
gence of Gods glory, His Beloved Son, the promised Seed
of the woman Who will bruise the serpent s head, the Seed
of Abraham and Davids Heir, the Prophet like Moses and
the Priest after the order of Melchizedek, the promised
Saviour of the world—such is the One Who died, was
entombed, and rose. He should be made known to all as
the Lord of life so that they may realize, in some degree,
what it meant for Him to die. He should be exalted to
His place supreme so that men may get at least a glimpse
of His humiliation.
DIED FOR OUR SINS

That such a Christ should die—this is the great marvel.
That He, through Whom all life has come, should enter
the realms of death, opens up to our gaze the vast vista of

Types of His Sacrifice
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God s love, for death could never have touched Him except
as a Sacrifice for the sins of others. But here, again, false
conceptions of death rob the truth of all reality. Death is
no longer an enemy. It is regarded as only a higher form of
life. Apart from the physical sufferings, Christendom makes
death a portal to glory instead of the gate to shame. Know
ing not the high honors of Christ nor the deep disgrace
of death they cannot compute the vast distance between
them, so cannot realize or appreciate the descent of Christ
to the cross or the glory of His resurrection.
ACCORDING TO THE SCRIPTURES

To trace the types of Christ which speak of His death
for sin is a task by itself, beyond the scope of the present
treatise. Before the entrance of sin God provided Him, as
a flawless and unspotted Lamb (1 Peter 1:20), Whose pre
cious blood alone could cleanse away the sin that was to
come. And when sin actually entered, Yahweh straightway
made coats of skins for Adam and his wife, to clothe them
(Gen.3:21), and these must have come from animals which
died for their sins. Abel brought to Yahweh the firstborn
of the flock and of their fat (Gen.4:4). When God chose
to dwell among His people Israel He could be approached
only through the death of victims on sacrificial altars slain,
all ofwhich foretold the death of Christ. Unnumbered mul
titudes of animals yielded up their souls merely to portray
His death for sin. Rivers of blood have flowed merely to
point onward to the precious blood of Golgotha.
In every case the shadow had the shape of the reality.
There is a marvelous harmony between the types and the
august Antitype. Under the ritual of the law, only flawless
animals could be offered, so that His flawlessness might
be recognized. All of the details of His death were pre
sented typically by the various offerings, especially those
for sin, and by the Passover lamb, and the sacrifices on the
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Christ Himself was in the Tomb

day of "atonement" or propitiation. I would press upon
those who preach or teach the gospel, to dwell upon the
way in which His sacrifice fulfilled all that was written of
it in the Scriptures. Let not the mere statement suffice.
So may we kindle a living faith in God and His Word in
breasts that know Him not, should we show how fully the
substance satisfies the shadow.
HE WAS ENTOMBED

As an evidence, both of His death and of His resurrec
tion, we must press the fact of His entombment. There
must be no question of the reality of His entrance into
the death state, or it will react upon the reality of His res
urrection. Let us note exactly what is said, for very few in
Christendom now believe it. The attack on the great truth
of the resurrection begins by setting aside the words, "He
was entombed," and putting in their place, "His body was
buried, but His soul and spirit were alive outside the tomb."
As a matter of fact, few actually believe that He died for
our sins. They have no need for the tomb, except as a tem
porary receptacle for His outer shell, not His real Self.
The reverent student who reads God s account of the
creation of mankind will note that Adam was formed of
soil from the ground (Gen.2:7). Later this is made still
more emphatic. In judging him God said, "By the sweat
of your brow shall you eat your bread, until you return to
the ground, for from it were you taken. For soil you are,
and to soil you shall return" (Gen.3:19). Humanity is not
composed of spirits clothed with a mantle of flesh. It has
no expression apart from a body. The spirit imparts life and
power and makes it a living soul, but, apart from the body,
it is not a spirit or a soul. When a man dies he is buried or
entombed, not his body merely. If this is not so, resurrec
tion is a farce and deserves the fate which has befallen it.
Christendom has repudiated death, so why should it wit-

The Testimony of His Rousing

9

ness to the resurrection? If He was not entombed, nei
ther was He raised.
ROUSED THE THIRD DAY

After Isaac had been taken from Abraham by the com
mand to slay him, he recovered him on the third day (Gen.
22:4; Heb.ll:17,18). Joseph was in prison two full years or
"years of days" (Gen.41:l), and was released and exalted
on the third "years of days." Our Lord Himself referred
to Jonah s escape from the fish as a type of His resurrec
tion. Along with the sacrifices which were required to be
without corruption, these instances foreshadow the great
fact that Christ, though dead, saw no corruption.
Besides this there are other pictures of resurrection,
such as the two birds used in the cleansing of the leper
in the fourteenth chapter of Leviticus. One bird was not
enough to set forth the truth, for it was slain and its blood
applied. So another was associated with it by dipping it in
the blood of the slain bird. With this token of death upon
it, it was set free to fly away into the heavens, a blessed and
beautiful exhibition of life beyond suffering and death.
WITNESSES OF HIS RESURRECTION

"The matter shall be confirmed at the mouth of two wit
nesses or at the mouth of three witnesses" (Deut.l9:15).
Men are fallible, and may be mistaken, so it was laid down
in the law of God that matters of importance should not
be determined by the testimony of a single witness. The
thought of a double witness is employed in a variety ofways
in establishing the most important event which has ever
occurred in the history of the earth. He was seen by indi
viduals and by more than five hundred at once. Two of the
pillars of the Circumcision saw Him, Cephas and James.
He was seen at least twice by the twelve, who would be
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Pauls Witness to His Glory

especially competent to testify, as they had spent so many
months with Him before.
PAUL'S WITNESS

Still the most striking and satisfactory testimony of all
is that of Paul himself. All of the other witnesses were
friends of our Lord and inclined toward His teaching. Saul
of Tarsus was His worst enemy. He persecuted those who
believed in His resurrection. There cannot be the least sus
picion that his testimony is biased in favor of our Lord. He
lacked what the Circumcision had, a personal acquaint
ance with Him before His death, but this is far more than
balanced by his enmity, which would dispose him to tes
tify against, notfor, the truth.
Though Paul saw Him last after His resurrection, at the
same time he saw Him first as a foretaste of His return
to earth. He saw Him in glory so bright that it struck him
blind. He saw Him as Israel will see Him in the future, not
as the disciples saw Him in the past. In the regeneration,

when the nation shall be born at once, then the Messiah
will appear in His glory, and they will see Him as Paul did
on the road to Damascus, returned to earth, surrounded
with celestial splendor. Will anyone who sees Him thus
need any further evidence of His resurrection? So over
whelming was this proof to Paul that it instantaneously
transformed him from a fanatical persecutor to an adoring
slave, just as will be the case with Israel in the future. Is not
this why he calls himself a premature birth? While Israel
is not regenerated, he was, in a figure, because he saw the
glorified Christ, Whom none of the others had yet seen.
THE GRACE OF GOD

Pauls whole career, after he had met the Lord in glory,
was evidence for the resurrection, for the power of Christ s
resurrection wrought in him. And this power came to him

We Partake of His Resurrection Power
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through the channel of grace. Let us not miss the empha
sis which he places on this, the reigning characteristic of
this administration. This he declares, in one of those beau
tiful examples of divine rhetoric in which lovers of litera
ture delight (15:10):

Yet, in the grace of God I am what I am, And His
grace, which is in me, did not come to be for naught,
But more exceedingly than all of them toil I—yet
not I, But the grace of God which is with me.
It is this grace, operating in Gods saints today, which first
empowered Paul, which bears witness to a living, glorified
Christ, at God s right hand. Later, in the Philippian epistle,
Paul expands this thought. Through the power of Christ's
resurrection, fellowship in His sufferings, and conformity
to His death, he strove to attain to an experience such as
will be ours in the resurrection (Phil.3:10,ll). The conduct
of every saint should be ample evidence that Christ is no
longer in the tomb, but is risen and gracious in His glory.
Thus the apostle lays before those who deny the resur
rection, the evidence which supports it. He gives the his
torical testimony of actual witnesses, fully competent to
decide, in sufficient numbers and reputation to shut out
all deception. No event in the history of the world is bet
ter attested. But the evidence is not confined to the past.
It is a vital force operating in every true believer. Just as
in the coming eons, no one will need to fall back upon the
testimony of the Circumcision as to the resurrection of the
Messiah, seeing that He Himself is present in power, and
the whole conduct and attitude of mankind is influenced
thereby, so it should be now among the saints. The grace
which flows from His glorious resurrection produces a
power which should transform our lives so that we may
walk as partakers of the power of His resurrection, and
living reflectors of His glory.

THE VIVIFICATION OF ALL
(1 Corinthians 15:20-34)

"All in all"—such is the august goal of our God! He will
yet be everything to every one of His creatures, as it is fit
ting that He should be. Nothing less will satisfy His heart
or the heart of our Saviour. Nothing less will vindicate His
love or form a fit conclusion for the tragedy of the eons.
Let us with joy believe it. Let us exult as we receive it!
May these three simple syllables, that an infants lips can
lisp, become the very basis of our being, the background
of every act, the key to every occurrence, a light in every
darkness, a balm for every wound. They are the pole star
of all true philosophy, the consummation of all wisdom.
They are the heart of the compend of divine revelation,
"Out of Him and through Him and for Him is all" (Rom.
11:36), and reflect back upon the dismal story of sin and
suffering the bright and beneficent beams of the imma
nent love of God, for which the darkness and death we
now endure is but a fleeting foil.
Well do I recall the days when this part of first Corinthi
ans was utterly incomprehensible to me. The "truth" which
held me in its thrall turned it into a dark riddle, which I had
no hope of solving, at least in this life. Its beams were too
bright, and, in place of illuminating my whole being, as it
does today, it blinded my eyes, as Saul was blinded by the
brightness of our Lord s presence on the way to Damas
cus. But gradually the scales fell away, and now that which
was the most obscure has become a light for illuminating
all the rest. This experience has taught me to bear with

The Firstfruit Christ
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much patience the blindness of others, and to wait until
God graciously restores their sight so that they may gaze
upon these universal glories. Let us pray that God may
open many eyes to discern that far future infinitude of
bliss—God All in all
DYING CONTRASTED WITH LIFE

The paragraph which closes with these wondrous words
must be illumined by their light, or it will prove an insolu
ble enigma. The vivification of all, the abolition of death,
the abdication of the Son—these truths are too much for
the mortal whose heart is still confined in the confessions
of human theology. In fact this part of God s revelation
is far too magnificent in its scope to be cramped into the
creeds of men. Hence we urge all who read these lines to
remember at all times, when studying this superlative sec
tion of divine revelation, that the object of all which the
apostle brings before us is a two-fold universality in regard
to God. Every creature of His will find in Him its all.
Keeping this constantly before us we will be able to
examine the steps which lead up to it, beginning with Him
in Whom it has already found a fulfillment, the Firstfruit,
Christ.
Christ has been roused from among the dead, and not
only so, but He is the Firstfruit of those who are repos
ing. Just as, each year, a shock of grain (Lev.23:10) was
waved before Yahweh as a token and promise of the com
ing crop, so Christ, in His recall from death, was but the
beginning, to be followed, in due course, by the whole
harvest. All is reckoned as being in the Firstfruit, so that,
in another place, the apostle says, "If the firstfruit is holy,
the kneading is also" (Rom.ll:16). What is true of one is
germinally true of all the rest. So that we need only look
at Christ to see what God s heart has in store for all the
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All in Adam are Dying

creatures which His hands have made. His vivification is
the sample and gives certainty to all the rest.
In his epistle to the Romans, the apostle shows how
Christ's work parallels and far more than corrects the
one act of Adam, to which is traced the entrance of sin
and death. His conclusion was that, as it was through one
offense for all mankind for condemnation, thus also it is
through one just award for all mankind for life's justify
ing (Rom.5:18). In fullest accord with this he now devel
ops the same thought in connection with life. In this also,
Christ is far more than the equivalent of Adam. Death, as
well as sin, came in through the first man. So life, as well
as righteousness, comes in through the Second, our Lord
Jesus Christ. Indeed, this goes far deeper, for it is death
working in us which is the cause of our sin.
Far more than our decease was brought in by Adam, and
something which affects our souls much more than the
sleep which closes our career. God did not say to Adam,
"In the day that thou eatest thereof thou shalt surely die"
(Gen.2:17). If He had, Adam would have died the very day
in which he was judged. He might then have had no prog
eny of sinners. In the precise language of the Hebrew, He
said, "to die you shall be dying." That is, there would be
dying as well as death. As we now know, there is a long pro
cess of disintegration, with which we are all acquainted,
even though we are accustomed to calling it life.
Ever since Adam sinned, he and his descendants have
been dying. like ripe fruit plucked from the tree, our bloom
soon passes away, and we show a slow process of decay. In
Adam, all are dying, even while they are still alive. That is
the "life" that we inherited from our disobedient parent,
which not one of his descendants has ever evaded.
Thus, we read, shall all be vivified. The contrast is not
between the crisis of actual death and the resurrection,
but between the dying process and a life process, beyond

Christ Alone has been Vivified
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the touch of death. Indeed, it is not strictly true that all in
Adam are doomed to die. Many have longed to be among
the favored few who will not expire, but be vivified at the
coming of our Lord. We who survive to the presence of
Christ are slowly dying, but we will not complete the pro
cess when we hear the shout that will wake the dead and
infuse immortal life into our dying frames. Not all ofAdam s
descendants will die, but all begin to tread the path that
leads down to the grave as soon as they are born.
THE CRISIS OF DEATH

The contrast in this glorious promise is between mortal
ity and immortality, between our present mode ofexistence
and the glory before us. That vivification is far more than
resurrection is abundantly evident, for it is for those who
have not died as well as for those who repose. Our Lord is
not only the Resurrection but the Life (John 11:25). Not
only could He call back Lazarus from the tomb to life like
that he had before, and thus be his Resurrection, but, in
the days to come, He will call Lazarus once again, to a life
indissoluble and incorruptible, and thus become his Life.
That is why, especially in relation to Lazarus, our Lord calls
Himself by this double title. Lazarus has already experi
enced His power in resurrection, but he waits in death
until His future presence before he makes His acquaint
ance as his Life. His resurrection was a passing occurrence,
but the life that he will receive will be enduring, constant,
incorruptible, eonian.
For death the cure is resurrection, but for dying we
need life. The crisis of death is a single act and so is res
urrection. Each may occur in an instant of time. This is
not before us in this parallel (1 Cor. 15:22). The words "are
dying" and "shall be vivified" are in the incomplete tense
in the Original, which denotes an action in progress. The
long drawn-out activity of death in dragging men down
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Vivification of Three Classes

to the grave is put in contrast with the endless activity of
life in imparting incorruption, power and glory. All who
endured the first shall enjoy the second. Here is a message
for mankind which should lift it above its misery! Know
ing this, we can even enjoy the weakness and humiliation
of our present state in anticipation of the glory for which
it is the necessary prelude.
THE THREE CLASSES

Perhaps all of us are like the prophet, and our hearts
cry out, "Till when?" We are like children, intent only on
the immediate sensations of our souls. God uses wisdom
and waits until the proper preparation has been made.
He does not wish to lavish His gifts on thankless, unre
sponsive hearts, so must reserve His bounty until sin and
death have prepared them to appreciate His boons. Only
thus can He become everything to them. So the longedfor glory cannot come at once. Moreover, some will be
ready before the rest. The great Firstfruit is already glo
rified. Not only has He been roused from sleep as to His
soul, and raised as to His incorruptible frame, but He has
been vivified, as to His Spirit, and possesses a life indis
soluble (Heb.7:16), beyond the reach of death.
Of His soul we read that it was not abandoned in the
unseen, or, more literally, the imperceptible (Acts 2:27).
That is, in death all perception had ceased. His eye did
not see, His ear did not hear, nor had He any sensation
whatsoever. As to His soul, death affected it just as it does
the souls of all humans. But it was not abandoned in that
condition. He was roused, and sensation was restored, and
every perceptive faculty returned. This is what constitutes
consciousness. The return of His Spirit to His body was the
means of recalling His soul, for sensation is not an entity
like the body or spirit, but an effect, which appears and dis
appears with the combination which causes it in mankind.

No One Vivified in Christ's Absence
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Of His body we read, "nor was His flesh acquainted
with decay" (Acts 2:31). In this He was unique. His frame
saw no corruption, notwithstanding it was dead. Decay is
not an essential feature of death, merely a possible after
effect, dependent on the environment. If it should be very
cold, decay may be prevented for thousands of years, as has
been the case with mammoths encased in ice. By artificial
refrigeration, flesh may be preserved for many months.
In the hot climate of Palestine, however, dissolution com
mences almost at once, so that the dead are hurried away
and buried on the day of death. But in His case God would
not suffer it (Acts 2:27). Indeed, from the time when His
work was finished His humiliation ceased. His body was not
flung away and dishonored, but was entombed in a costly
memorial. His honors began in the tomb, even before His
resurrection. His corpse saw no corruption, and He was
with the rich in His death (Isa.53:9). Though crucified
with robbers and malefactors, He made His grave with
the honorable of the earth.
His Spirit He had entrusted to God. When He expired
He cried, "Father, into Thy hands am I committing My
Spirit" (Luke 23:46). David, in the Psalms, whom Peter
quotes on the day of Pentecost, not only foretold the where
abouts of His soul, and the condition of His body in death,
but goes on to deal with His Spirit, not indeed, by name,
but by its manifestation, which is life. Not a word is said
of the spirit in death, for there is nothing to say. After its
committal to God when He expired, the next we hear of it
is in vivification, for the spirit makes alive. It returned to
the lifeless frame. In the words of David, "Thou makest
known to Me the paths of life" (Acts 2:28). This is more
than the rousing of the soul, or the raising of the body.
This is vivification, expressed in the fine figurative fash
ion of the ancient Hebrew. Although His Spirit was in the
Father s keeping, He did not ascend to the Father until
after His resurrection (John 20:17).
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Three Classes Distinguished

The Firstfruit, Christ! To be sure, all men will be raised
for judgment. All shall be roused to give an account of their
acts to God. But that is not what these words convey. He
was not the first to be raised from the dead. Even before
He came some received their dead by resurrection (Heb.
11:35). He Himself raised more. Others were roused from
among the dead before Him. He was not the Firstfruit of
resurrection or rousing, but of those who are vivified. No
one before Him entered the portals of eonian life. No one
was clothed with incorruption and immortality. Only as
such is He the Firstfruit. We look for all who are in the
tombs to hear His voice and come forth, some to life, and
some to judgment (John 5:28,29). But only the first group
finds Him their Firstfruit. The second must find Him this,
as we learn elsewhere, at a later time, and in another class.
THOSE WHO ARE CHRIST'S

The three classes of the vivified are distinguished from
each other in character and time. Christ is a class by Him
self. Then there is the group of faith, those who are His.
Thereafter, to complete the "all," come the remainder,
who have no special designation, except that, at present,
they may not be called His, hence do not believe. This
agrees with the classification elsewhere given, where God
is called the Saviour of all mankind, especially of believ
ers (1 Tim.4:10). And it harmonizes also with the gift of
eonian life, which is not the portion of unbelievers. Hence
the apostle, instead of describing the third class, gives the
fact, rather, of the consummation, and this fixes the time
of their vivification after the eons. Hence the third class is
not promised eonian life, here, for vivification is not theirs
until the eons end.
THE TIME OF VIVIFICATION

The time of vivification varies with each class. Christ,

The Grand Consummation
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as we know, has been beyond the dominion of death ever
since His resurrection. "Those who are Christ's" will be
vivified at His presence (1 Cor.l5:23). This seems to be
at the crisis of the eons, between the three evil and the
two good ones. As the great object of the apostle here is
to show that all will be made alive, he does not give details
concerning this second class, or tell us when this presence
takes place. The term he uses, the parousia, the besidebeing, is broad enough to include all that is written else
where concerning the coming of Christ to Israel (cf Acts
1:11) and, before that, to us (1 Thess.4:16,17). The main
point of this part of Pauls presentation lies in the last word,
the consummation. This is fully described as to both char
acter and time, in the words that follow.
Before going on to consider the consummation, let us
note the consistency which has carefully kept from even
mentioning the resurrection of condemnation, which takes
place at the great white throne. The moment we seek
to insert it we find ourselves in conflict with the line of
thought "Those who are Christ's" certainly will not appear
in that judgment. And those who are not will certainly not
be vivified, with Christ as Firstfruit, when they are called
to stand before Him as Judge. This is more abundantly evi
dent from the fact that they enter death once again. This
section does not deal with such resurrections, for they do
not introduce any to God as their All. In them Christ is
the Resurrection, not the Life. And only this latter char
acter of His comes into play in "making alive."
THE CONSUMMATION

In place of naming, the third class to be vivified the apos
tle simply tells us that after the vivification of the second
class there will be a consummation. He names an event,
not the dead who are left. The fate of the third class is so
involved in this event, that we need only to understand it
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in order to be informed of their future. This grand truth
seems to be almost unknown in Christendom. Although
the very climax and fulfillment of all revelation, it has been
eclipsed by human perversions. As a result the god of Chris
tendom has lost the essential attributes of Deity. He is like
the foolish man who started to build but could not finish.
Theology brings nothing to a conclusion. It attains no def
inite goal. Sin, suffering, and insubjection are never con
quered. God is compelled to work an eternal miracle in
order to maintain a never-ending eyesore in His creation,
once so subject, so sinless, and so good.
Knowing as I do, the power of this great truth, I urge

everyone to make its acquaintance. To know the end from
the beginning is no longer a divine prerogative, for in this
passage (1 Cor. 15:20-28) God reveals to us the goal He has
in view, and the manner in which it will be attained. Few,
even of the saints, have any clear idea of the object of all
creation and revelation. They have no key to nature and to
history. They are riding in an automobile without a steer
ing wheel and have no idea whither it is bound. Most of
the perplexities and many of the pains we are called upon
to endure are ameliorated, if not removed, when we see
the great goal which God has set before the universe, to
which all things tend, for which all are but the prepara
tion. I am heartily sorry for all His saints who have never
had their eyes opened to see the end—the purpose of the
Lord for all creation.
The consummation consists in subjection. Christ Him
self will be subject when He has subjected all. Here we
have a key to all the evil in the world. It is due to insub
jection to God. This is seen clearly in the character of the
eons. The evil eons are either anarchistic or under human
government. The good are under the scepter of Christ. The
very name, the Kingdom, speaks of subordination. Adams
insubjection brought in sin. Christ's obedience and reign
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will restore all to its proper place beneath the rule of God.
This is not an endless, hopeless task which never comes to
fruition. It will be accomplished. It will find its finish at
the close of the eons. It is the consummation of the eonian
times. Intelligent and loving subjection on the part of all
His creatures brings us to the goal, God All in all.
Christ will give up the Kingdom to God as Father. These
two names reveal to us the object of the eonian times.
They show us their root and their fruit. From being crea
tures of the great Disposer, who have rebelled against His
rule, mankind is brought to loving obedience, as children
of the Father. If that time could be described as a day, we
might call it the day of the Father. Now we have mans
day, for man is ruling. Soon will come Yahwehs day, to
be followed by the day of God. Then will come the final,
the finishing time, the "day" of the Father, in which God
becomes the loving Ruler of His own household, and all
creation will be one vast family, knowing no subjection
except to Him, no laws but filial obedience. The Kingdom
will be handed over to God, yet this will transform it into
a universal family.
It is the office of Christ, God s Anointed, to bring this
about. It is astonishing to note how this is to be done. The
method is entirely negative and consists in making certain
things inoperative (15:24,26).
It is usually supposed that the universe is so essentially
wrong that it requires positive corrective acts to set it right.
From this basic revelation it appears that what is needed
is the negative abolition of activity in two distinct direc
tions, the cessation of all subjecting powers over and outside of man, and the stopping in man of the force which
subjects him to sin. In other words, man is now subject to
other men and to the operation of death within him. Make
these activities inoperative and he will be subject to God.
Man was made by his Creator for subjection to the Deity.
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This is his normal condition, to which he returns as soon

as alien restraining influences have been removed. Add to
this negative removal the positive experiences which were
his while insubordinate, and we have all that is necessary to
make the creatures of God not only obedient, but adoring
children of the Father; children to whom He is Everything.
Death is the last enemy to be made inoperative. To many
the inclusion of death in a discussion of subjection seems
strange and misplaced. This arises from the mistaken idea
of death which prevails. Not only do men make the death
state one of life, but they fail to grasp the fact which appears
at the very forefront of revelation, that death is operat
ing in every descendant of Adam during this life. All are
dying. Moreover, that great truth, that death is transmit
ted (not sin), so that we sin because we are dying, has been
obscured by translators and is unknown to theology (Rom.
5:12). But once we understand that all of our insubordi
nation is due to the immanence of death in our members
and that we cannot be normally subject so long as it oper
ates in us, then we are prepared to give death the place
accorded to it in this discussion.
If we stop the activity of death in humanity it cannot
be insubordinate of itself, for it was not only created out
of God butfor Him. I once wondered why death was the
last enemy. Now I know that it must be so, for its abolition
by itself would remove all the rest, were they not already
abolished. If death (and, as a consequence, sin, which is
its fruit) should be made inoperative at the beginning of
the thousand years, there could be no reign and no rebel
lion, for insubjection would be absent Where all are sub
ject to God all other forms of subjection must vanish.
Subjection to anyone but God is abnormal. That is what
brought in sin. Its gradual abolition in the eons to come
will lead mankind up to the consummation. Make death
inoperative and the last vestige of insubjection vanishes.

Evil Banished by Withdrawal of Rule
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It must be the last enemy because its abolition completely
subjects all to God.
The consummation, then, does not follow immediately
after the vivification of those who are Christ's. The second
class are made alive in order to have a part in the reign of
Christ The end cannot come so long as there is such a thing
as reigning. The interval between the second and the third
class consists largely in Christ, with His saints, taking over
the government of the universe. No rule, however, can exist
where there is no insubjection, for no one who is subject
to God needs any intermediary sovereignty or authority
or power. These, taking the place which belongs to God,
are in their very nature abnormal, opposed to God s ulti
mate, unless they are temporary and retiring, having their
own withdrawal as their aim, being merely scaffolding to
be removed when its purpose is accomplished. Such is the
nature of the rule of Christ. It is not the object but the
means. It aims at its own recall.
THE REIGN OF CHRIST

This passage, because it goes to the very bottom ofthings,

bares to our gaze the true nature of rule. How much dis
turbance and distress have come to mankind through the
operation of human government! From the days of Noah
till the present, oppression and tyranny have been the
order of the day, wars of aggression and succession have
bathed the world in blood, and even the best of govern
ments have left much to be desired. Human government
is certainly abnormal. And will the reign of Christ with the
saints restore ideal conditions? Is not the rebellion at the
end of the thousand years an emphatic denial? The reign
will be righteous and good, and will bring much blessing
because God will be back of Christ, so that it will approxi
mate the ideal. But evil is not banished from the universe
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by intermediate rule, but by the gradual and final with
drawal of all rule.
Almost all other rule tends to draw men away from sub
jection to God. Christ's rule will be devoted to restoring
them to the normal. It will continue until all rule is con
centrated in His hands. All enemies will be put under His
feet. All of this will be done with the cooperation of the
saints, in whom death no longer operates, for they have
been vivified. But all the rest are still hindered from yield
ing spontaneous subjection by the operation of death and
sin within them. Others of His enemies are in the second
death. What is needed to restore all to more than normal
perfection is to stop the activity of death. This is done, at
the last, by the vivification of all. The dead and the living,
all who are still within the clutches of death in any of its
manifestations, are made alive. This is the point of this
passage. It puts universal life in place of universal death.
This passage affords a splendid lesson in intelligent inter
pretation. The apostle insists that Christ subjects all under
His feet. He proceeds, "Now whenever He may be saying
that all is subject, it is evident that it is outside of Him
Who subjects all to Him." That which is self-evident and
altogether contrary to the object of the whole, need not
be stated. Paul need not say, "He subjects all except God."
But a most important point arises, which is also self-ev
ident, and that is that there are no other exceptions. And
if the word "all" has no other exceptions here, why should
it have them in similar connections elsewhere? Nor is it
a sign of superior acumen to insist that stones and sticks
are not included. Such an objection is only a sign that the
objector is not yet fully subject in his mental operations. It
suffices to know that, as a result of Christ's reigning, there
will be no insubjection left in all the universe, so that He
may hand it over to the Father.

Christ Rules out Rule
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THE ABDICATION OF CHRIST

The time of the consummation is given us, not in chron
ological fashion, but in relation to the vital events of the
universe. When Christ has succeeded in subjecting the
universe to Himself, "then the Son Himself also shall be
subjected to Him Who subjects all to Him, that God may
be All in all." What an utter contradiction of all our thoughts
about empires is contained in these marvelous words! When
the great conquerors of earth had gained universal control
they made every possible provision for retaining it. We see
what becomes of such an empire in the case of Alexander.
When death tore the scepter from his hands, his vast king
dom fell to pieces. What is gained by force must be held by
power. But Christ's reign brought all to God, not to Him
self, except as He was the Mediator of the Deity. Hence
His abdication will cause no great change in government.
It will merely be the public acknowledgement of a patent
fact. Christ brings men to God.
Great are the mediatorial glories of God s Christ! No
prophet ever spoke His words more faithfully. No other
priest is in His class. No king can compare with Him.
But what distinguishes His word above all others is the
fact that He carries it on to a conclusion. He is Priest to
afinality in the day of Yahweh. Hence there is no temple
and no priesthood in the day of God. Then He still con
tinues to reign, but it is to such purpose, that He finally
rules rule out. This is the greatest of all His glories, the
eternal halo, which is composed of the surpassing excel
lence of all the rest.
A temple, even with all the golden glories of Solomon s
majestic pile, is the symbol of a distant God. In Yahweh s
day one will be reared once again in the holy oblation. It
will far surpass even the splendors of Solomons. But how
much greater, to the anointed eye, is the glory of the day
of God, where He dwells with mankind, without any bar-
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rier between! Nothing would so dim the luster of Christ's
priestly glory, as to shut God up once again, in the day of
God, and bid men approach Him as of old, through media
torial means. The fact that it is not needed in the last eon,
is the highest praise that can be brought to the Melchizedek priesthood. In a thousand years it accomplished its
mission, and finished the task God intended it to do. All
other priesthood retires because of its weakness and inabil
ity to bring aught to perfection. His retires with honors,
having accomplished its glorious mission.
A throne, even in the day of God, is the symbol of enmity
and of insubjection. We are accustomed to associate it with
majesty and splendor, and do not readily perceive that it
rests upon resistance to the will of God on the part of those
who come under its control. Perhaps our imaginations can
conceive of a beneficent governor of some island realm
whose subjects had so profited by his rule that, when he
left them for a year, he could suspend all government until
his return. That would border on the miraculous. The ideal
government is that which brings God into the hearts of its
subjects to such effect that He alone is needed at the helm,
and all intermediaries are idle and superfluous.
At the consummation, as Christ, our Lords work is
finally finished. His anointing made Him a Prophet, a
Priest, and a King. Not one of these functions is needed
when the consummation comes. Hence it is not as Christ
that He subjects Himself to God, but as the Son. In His
official glories He was always subordinate to Him, yet, at
the same time, He subjects others. Then He lays these
glories by, and in the unofficial relationship of Son, He is
subjected to the Father. His mediatorial glories will take
on the added luster of success, the splendor of achieve
ment, the sublimity of consummation. Oh, how it drags
His highest honors in the dust to distort God s Word so
that His priesthood is eternal and His Kingdom everlast-
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ing! May God forgive the ignorant zeal which seeks to gild
the glory of His crowns with the tarnished tinsel of mans
imagination! What He starts He will finish, and what He
commences He will consummate.
The purpose of all of this, as, indeed, of all Gods eonian
dealings with mankind, is that God may take the place in
every heart which His love deserves, so that each mem
ber of the human race becomes, at last, no longer a lost
creature but a fondled child, no longer a distant enemy
but a delighted son. Death brought in the breach, and life
will much more than remove it. Death nearly made God
nothing to anyone. Life will make Him All to everyone. In
Adam all are dying through no choice of theirs, and so, in
Christ, this same all will be made alive. All were created
in the Son of His love (Col. 1:13-16), and all will be recon
ciled by the blood of His cross (Col. 1:20). Death, in all its
manifestations, will be discarded. Life will be universal,
for only so can God be All in all.
In closing his discussion of the evidences of the resur
rection the apostle appealed to the experience of grace in
his own life (1 Cor. 15:10). Again, in his final word show
ing that the reposing are lost if there is no resurrection, he
concluded that, if we have an expectation in Christ in this
life only, we are more forlorn than all men (15:19). And
now, after showing that all will be made alive, he makes
the personal application to human experience. He views
the error of non-resurrection in the light of baptism, of
his own dangerous career, and of its effect on our mor
als. He closes with an exhortation, intended to abash his
readers (15:34).
BAPTISM AND THE DEAD

It is clear that the thought does not flow right on from
verse 28 to verse 29. If we read, "that God may be All in
all else what shall those be doing who are baptizing..."
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(as it is in the ancient manuscripts) we see little connec
tion. An investigation of the whole passage will show that
the paragraph dealing with vivification (20-28) is paren
thetic. We should go from verse 19 to verse 29, and read
it thus: "If we are having an expectation in Christ in this
life only, more forlorn than all men are we (20-28). Else
what shall those be doing who are baptizing. It is for the
sake of the dead if...." In both cases the apostle discusses
the effects of non-resurrection in this life, because there
is no future. We suffer foolishly if there is no resurrection.
Those who were being baptized at the time (from whom
Paul dissociates himself) were going through a delusive
form if the dead are not roused, for while baptism itself
does not set forth the resurrection, it loses all its force
unless it looks forward to it.
As there is no punctuation in the Original, it is easy to
run two sentences together in such cases. This is espe
cially true where questions are asked. Thus, in this pas
sage, we as well as other translators, not noting this figure
of speech, rendered it "Else what shall they be doing who
are being baptized for the sake of the dead?" This was
all the more inexcusable as my attention had been called
to the proper rendering. It should read, "Else what shall
those be doing who are baptizing? [It is] for the sake of
the dead absolutely if...."
Nothing is known of any such thing as baptism for the
dead in apostolic days. It has no warrant whatever in his
tory or in revelation. Yet who can tell the trouble that has
been caused by this little slip! It was made the source of
considerable income by one of the sects of Christendom.
It has harassed the heads of multitudes of the saints. It is
now in "the Bible." Who will dare to take it out!
CONSTANT DANGERS

Paul's personal life was a continuous protest against this
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error. He is in danger every hour. How foolish to run such
risks with no prospect of future compensation! Daily, it
seems, he dared to look death in the face. In Ephesus he
fought with wild beasts. All this was absolutely unneces
sary and foolishly futile if death ends all. Instead of being
a benefit to him, it was a loss. In this life Paul forfeited
much and endured more, and what good was it to him if
there is no future life? Our present contentment and joy
and exultation is but a hallucination apart from the life to
come. There is no possible mental accord between a life
of sacrifice and a death without any hope of living again.
A CORRUPTING DOCTRINE

The moral effect of non-resurrection is its most disas
trous phase. It undermines the most powerful motive for
good conduct which a man can have. Men cannot help
reasoning, "If the dead are not being roused, we may be
eating and drinking, for tomorrow we are dying" (cf 1 Cor.
15:32-34). I have actually seen the equivalent of this used
to get men to give themselves over to the enjoyment of
the present. It was phrased somewhat as follows: "Enjoy
yourself while you are alive, for you will be a long time
dead!" Non-resurrection robs us of one of the best incen
tives to a sane, sober and sacrificial life. Such a false teach
ing cannot be content with being a mere theory, a subject
for theological debate. It will invade every avenue of our
life and ruin the roots of our deportment. All error viti
ates our walk, but this is one of the most enervating and
corrupting of them all.
Very few of God s beloved saints realize what a deci
sive part doctrine has to play in conduct. Our belief, not
our practice, molds our character. That which is false has
its reflex on our lives. It seems that the Corinthians were
not fully aware of this feature of the heresy, so the apostle
warns them. "Be not deceived," said he, "evil conversations
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are corrupting kind characters. Sober up justly and do not
be sinning, for some have an ignorance of God. To abash
you am I saying it." Here he brands all that is contrary to
universal vivification as deceptive, as evil, as corrupting,
as drunkenness, as unjust, as sin, and as ignorance. Strong
expressions, when we consider how much more apt they
are when applied to Christendom than to the Corinthi
ans. Those who have not nullified the resurrection by the
denial of death are only a small fraction, and those who
acknowledge the vivification of all are too few in numbers
to be worthy of mention. No wonder that the conduct of
Christendom is so far from the ideal!
Hence I have no hesitancy in commending the great
truth of the vivification of all as one of the most practical
that can be found. It is not a dry doctrine, with little vital
value. It is an elixir for all the saints. Next to personal sal
vation there is no truth so full of living power to help us on
the way and to fill our hearts with joy and exultation. But,
best of all, it gives us a God worthy of the name. The glad
message of Gods love comes to us, not in word only, but in
power and in much assurance. The clouds that concealed
Him from our gaze vanish as before the rising sun. All the
vanity that depressed us is filled with blessed purpose.
In everything we see His hand. And the goal is the most
magnificent, the most heart-satisfying, the most love-re
vealing that could be. What greater bliss can we wish cre
ation, mankind, our Lord and Saviour, Jesus Christ, and
God Himself than that God become the universal Father?
What words of tongue or pen are half so sweet as those
which fill the future with ineffable delight and the pres
ent with surpassing peace? Let us treasure them in our
hearts and display them in our walk, and inscribe upon
our banner, "All in all."

HOW THE DEAD ARE ROUSED
(1 Corinthians 15:35-58)

How are the dead being roused? The deniers of the res
urrection still have their doubts. They question the pro
cess: How? They query the kind: What body? These are
legitimate inquiries, but not valid arguments against the
truth. Hence the apostle reproves the doubters. As is so
often the case with unbelief, these carnal saints simply
ignored the power of God. From the apostles reply we may
form some idea of the line of reasoning which led them to
doubt. It seemed to take two distinct directions. Perhaps
it was something like this: So far as can be observed, life
comes only from previous life, not from death. Resurrec
tion is not natural. Again, as they had heard that the saints
would be snatched away into the air, the difficulty would
arise, how can a resurrected body accomplish that which
we cannot even do with our present physical frames? How
can it differ from the bodies we have now?
First of all the apostle shows that their deductions are
quite unwarranted. He does this by calling their attention
to simple facts in nature, of which they were well aware.
But we must not take these as replies to the questions
asked. The apostle is simply exposing the lack of logic in
their doubts. This he does by showing them that, even in
nature, there is life out of death. "What you are sowing is
not being made alive if it should not be dying." Note the
emphatic you. It seems to suggest a comparison between
them and God. He is sowing His saints, as it were, and
will reap a harvest. They sowed grain. How much of a
crop would they get if none of the grains died? None at
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all. Life could come only from dying grains, not from such
as were not dying. Let us note the verb carefully lest the
usual translation lead us into a trap. A farmer does not sow
dead grain. Then, indeed, he would have no harvest. Life
comes from dying, but not from dead seed.
This illustration is not intended to explain how the dead
are roused, but merely to show that the reasoning of the
objectors was based on a false premise. Even in nature,
though life does not arise from death, it does spring from
the dying, not the living seed. To be sure, there is a like
ness here between us who are surviving (who are also
dying) when the Lord returns, and the grain, for both are
made alive before actual dissolution. But it is unwise to
press such resemblances, for they easily lead to unwar
ranted deductions. This figure has fully fulfilled its func
tion when it shows that the reasoning, which seems to
prove the impossibility of resurrection, is disproven by
one of the commonest facts of our experience.
Again, I implore my readers, to keep this, and all other
figures of likeness, strictly to the actual points of contact. I
will go into details here, simply to show how foolish it is to
force figures, so that it may be a warning example which
will keep us from this harmful practice at all times, espe
cially in the interpretation of the Scriptures. The farmer
sows a single grain, and from this he reaps perhaps thirty,
sixty, or a hundred grains. Will this be the case in resur
rection? Will each of us be multiplied, and have that many
bodies in the life to come? Absurd! Again, if the seed dies
before sprouting it yields no grain whatever. Is this the case
with the saints? They, indeed, almost all die before they
are made alive. Consequently none would be vivified! The
grain is buried alive. Shall we be, also? And so on. Let us
not use this figure as if the grain were actually raised from
the dead. It is not so. It simply proves that life comes from
that which is in the process of dying, nothing more.

to Other Points of Contact
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The same is to be observed of the other line of thought.
Reasoning can tell us nothing about vivification, for reason
ing shuts out God. Even nature shows that human logic is
false in regard to the result of vivification. A grain of wheat
planted in the ground is given life. It sprouts. What comes
forth? Another grain, exactly like it? By no means! First it
shoots up into a stalk, and down to form roots. These are
quite unlike the seed in form and function. And then it
bears whole ears of kernels like the seed. Vivification may
impart forms and functions quite unlike the seed. Why
should not this be the case also in the vivification of man
kind? Nature clearly shows that God, when He gives life,
provides a body for it such as He wills. All of this finds
its point in the fact that the secret which the apostle is
about to reveal consists in a radical change in our bodies
when we are vivified.
Another point which may be seen in God's work in
nature is the variety and adaptability of each body to its
environment. The flesh of man is not suited to a life in the
water, and his body is too heavy for flight in the air. Each
animal has a form suited to its environment. In its struc
ture, down to the most minute detail, it is adapted to the
element in which it lives, as well as to its mode of liveli
hood. Indeed, we are tempted to add, some of them, in
the course of their development, change from one sphere
to another. It is true that men cannot adapt themselves
to a life in the water or in the air except for brief periods
with very clumsy expedients. In fact they do not adapt
their bodies, but rather seek to alter their environment.
If they go beneath the water they take oxygen with them.
But God, Who has adapted other creatures for a life in
spheres where man cannot now exist, can certainly mod
ify the human body to suit any environment which it may
please Him to provide. That is precisely what He has in
view in the secret about to be unfolded.
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And now the apostle makes a statement which should
startle us. "There are bodies celestial and bodies terres
trial." All of the bodies hitherto mentioned have been on
the earth, that is, terrestrial. But why introduce celestial
bodies? What have we to do with bodies on the heavenly
spheres? We are not acquainted with these, hence they are
not given as examples. Indeed, those who have given their
lives to the study of the heavens are not at all agreed that
there are living creatures on the planets or on the stars. One
thing is certain, they would need to have different bodies
from those which we now possess. To live on the moon,
for instance, we would need no lungs, for there seems to
be no air there, nor could we make full use of our blood.
To exist on the sun without being burned to a crisp in the
fraction of a second would call for very different flesh from
that which we now possess. And the stars—each one may
demand functions of which we know nothing at the pres
ent time. Is this not more than a hint that we will one day
exchange our terrestrial for a celestial body?
Among these celestial "bodies" there seems to be vari
ety also, as among the flesh of bodies terrestrial. Our
idiom of calling the moon, the planets, the sun, the stars,
and other objects in the heavens celestial "bodies," may
lead to misunderstanding in this passage. "Bodies terres
trial" cannot refer to the earth itself (for there is only one
earth) but to the animals on the earth. So, also, must we
understand "bodies celestial." Not the "celestial bodies,"
the sun, moon, and stars, but the living organisms which
inhabit them. What untold variety there may be among
the billions of stars, which differ so much in glory! Even
as seen from the earth, some shine with a reddish radi
ance, some are blue, some yellow, some have these ele
ments, and some those in their composition—all of which
may demand a modification in the manner of beings which
God has placed upon them.

Life on Heavenly Spheres
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Again we say, why does Paul bring up the dwellers on
other spheres besides our own? Nowhere else does he
indulge in interesting speculations such as the habitability of the heavenly worlds. There must be some good rea
son why he includes celestial life in his examples of the
variety of Gods creation. For him this is no guesswork.
He does not imagine, from the "canals" on Mars, or some
such source, that there are men on planets near us, but
he boldly states that there are bodies celestial, not merely
bodies in the heavens but on the heavenly spheres. In the
previous Scriptures we have accounts of messengers who
have come to earth. Hence there should be no doubt that
such creatures not only exist, but that they are much supe
rior to mankind in power and glory. It seems to be neces
sary to his explanation to bring these into the discussion.
In our study of Pauls words to the Thessalonians we
found that, when those reposing are roused, we who sur
vive will rise together with them to meet the Lord in the
air. It is more than likely that this part of the apostle s
teaching gave rise to the question we are now considering.
With what body do the resurrected come if they are able
to defy the force of gravitation, and assemble in the air?
Surely they will not be transformed into birds! Without
in the least doubting the truth, we may well inquire as to
the nature of such a resurrection body. In this passage, we
meet with the second hint as to the character of this body.
The apostle brings in celestial bodies here because, as he
later says, we shall wear the image of the celestial! This is
the secret of the resurrection, not, indeed, plainly stated,
but so clearly intimated that we would be dull indeed if
we did not anticipate his conclusion.
The illustration, taken from nature, of the terrestrial and
celestial bodies, is given only to show that God has varied
and can vary His creatures at will to suit their environ
ments. If it were not plainly revealed later, we would not
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be warranted in taking his reference to celestial bodies
as an indication of our change in resurrection. We must
not go beyond this and argue, since there are many glo
ries in the heavens, for star is excelling star in glory, that
this also will be true of those who are raised to celestial
glory. The figure has done its duty. Let us not overwork it.
God can, and will, give us bodies adapted to our environ
ment To the saints in Israel He will give terrestrial glory,
to us celestial. They need no such change as will come to
us, for they will continue in the sphere in which man was
created and for which he is already adapted. As our envi
ronment will change, so also will our bodies need to be
changed accordingly.
ROUSED IN INCORRUPTION

"Thus also is the resurrection of the dead." Israel s ter
restrial honors will be different from our celestial glory, yet
we will have many mutual blessings. Vivification involves
much which is common to those on earth and those on the
heavens. These are first presented for our consideration. It
is sown in corruption, it is roused in incorruption. Except
in the case of our Lord, the death process, either before or
after the crisis at which the vital bodily functions cease to
operate, is accompanied by corruption. There is a contin
ual disintegration and dissolution to which we are so accus
tomed that we are apt to consider it an essential feature of
life. In fact it is difficult for us to imagine a life without a
measure of corruption. This is clearly seen in the case of
a wound. It seldom heals without some inflammation and
pain due to the presence of foreign matter which would
not appear in perfect health. In fact the death process is
one of corrupting. It is checked during life by the vital
powers, but goes on unhindered once these have expired.
Roused in incorruption! Understand it we may, but
realize it—nay! Such perfect health and jubilant vitality
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surpasses the powers of our imagination. Every unpleas
ant sensation will be absent and give place to a delicious
sense of vigorous health. Perhaps the nearest approach to
it is the contrast which we experience when convalescing
from a serious illness. What affects us is not so much the
fact of corruption, as the sensations ofwhich it is the source.
Perhaps this is why the word roused is used in place of the
usual raised. Really it is the soul that is roused. The body
is rather raised. But by a fine figure the effect is brought
before us in place of the fact This is continued throughout
the contrasts here presented. The emphasis is put upon the
feelings which these transformations will produce in our
breasts, as a result of the material changes in our frames,
for these are implied and included in the word "roused."
It is well to make a note of this figurative usage of words
for some seek to confuse the clear connection between
the body and resurrection by appealing to this figurative
application of the word roused. Figurative usages do not
give us the meaning of a word. They are based upon and
depart from this meaning.
ROUSED IN GLORY

"Sown in dishonor—roused in glory." Corruption is fol
lowed by a sorry train of evils. It is bad enough to have the
sense of degrading physical corruption buried in ones own
breast, but how much worse it is when publicly known and
repellent to others! How painful to the aged to find their
faculties failing so that men notice and commiserate or
avoid them! Dishonor is the outward effect of inward cor
ruption. So also will glory be the splendid apparel of inner
incorruption. How marvelous to realize that all will think
well of us, not because we have succeeded in covering our
true state from their gaze, but because we are utterly and
splendidly sound, without a trace of evil or disintegration,
and have naught to repel the most fastidious and exacting!
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Sown in Dishonor, Roused in Glory

There is every likelihood that this will include an actual
physical aura of light which will clothe us in a robe of radi
ance. In a very weak fashion we can see this in nature now,
for some animals have the power of emitting phosphores
cent beams. In fact it seems that even inert substances, in
the early history of our earth, were so charged with latent
energy, that they gave forth radiant waves, akin to light, or,
as it is now called, radioactivity. It is probable that Adam
and Eve, before the entrance of death, were clothed with
a cloak of light emanating from their frames. But when
death began to operate, this so reduced their vitality that
it was no longer visible. Hence their feeling of shame and
the need of a covering. There is much of fact in the fig
ures which we use to describe a person of intense vitality.
He is called radiant or beaming. Great joy lends us this
for a fleeting moment. It will be ours forever in a mea
sure Adam never knew, when we are roused in glory.
ROUSED IN POWER

"Sown in infirmity; it is roused in power." What a pros
pect for such weak worms as we are! What would I not give
to have a dynamo within me now, to do what I would like
to accomplish, were it the will of God! Now it is His way
to work with weakness, that His power may be perfected
in it. Paul himself had his splinter in the flesh. Whatever
it may have been, it was an infirmity. May we be able, like
him, to glory in our infirmities, that the power of Christ
may tabernacle over us! (2 Cor.l2:7-10). Now our strength
lies in weakness, to show how much God can accomplish
by such despicable means. But then it will be His way to
display in us His power.
It takes power to fly up into the sky. A mighty motor
is needed to lift an airplane into the ether. Even to keep
it there for any length of time takes a vast supply of fuel,
which must be brought from the earth. How then can His
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saints ascend into the air to meet Him when He comes?
With our present bodies not one of us could rise more
than a few feet from the surface of the ground, and then
we would fall back again into the grim clutches of gravita
tion. We need tremendous power to escape the attraction
of the earth, to rise into the air, and then to soar away with
Him into the empyrean. For lack of any other name we will
call it the power of the glory, for if our bodies are luminous
with light they may easily be imponderable and powerful
as well. Strength is not proportionable to weight. A bird
seems to have more energy to an ounce than we have to a
pound. In fact it seems to be quite the contrary in nature.
Give us a body without weight and we may become as swift
and as powerful as the lightning flash.
THE SOULISH AND THE SPIRITUAL BODY

"It is sown a soulish body; it is roused a spiritual body.
If there is a soulish body, there is a spiritual also. Thus it
is written also, The first man, Adam, became a living soul;
the last Adam a vivifying Spirit. But not first the spiritual,
but the soulish, thereupon the spiritual" (1 Cor. 15:44-46).
The previous contrasts between our present and our resur
rection bodies are, more or less, restorations to the proper
and normal state of humanity, such as existed in a lesser
degree before sin entered. Adam was given a body which
was not corrupt. It was glorious and powerful, though not
in the measure which will obtain in the resurrection. But it
was essentially a soulish body, as is indicated by the expres
sive synecdoche "living soul." As a matter of fact Adam
was a body, made of soil, and vitalized by a spirit. He was
not a soul or a spirit, for the soul was only the effect of the
spirit on his body. But, being dominated by his sensation,
it is more true to feeling to name him by that part which
is in point, just as we call a ship a "sail" in reference to its
propulsion, and a "bottom" with regard to its freight.
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All Life Comes from God s Spirit

There is such a thing as a soulish body, that is? one char
acterized by sensations and under their control. It has a
spirit, but this is not dominant, for it simply supplies the
vitality which is necessary for the functioning of the soul.
Eating and drinking and shelter, the pleasures of the
senses—these are the influences which determine its
course. Such was the body given to Adam. That is why he
is called a soul, a slave of sensation. It was through this
side of the human constitution that sin entered. And it
is this which causes even the holiest saint to lean toward
the gratification of soulish desires. All of us, by unhappy
experience, know that there is a soulish body, for that is
the only kind which mankind has ever had.
But there is also a spiritual body. No one except our Lord
has had one, so our attention is directed away from the first
Adam to the last, the Head of the new humanity. He also
was composed of a body, a spirit, and a resultant soul. The
body came from the soil as with other men, but His holy
spirit, in contrast with ours, came direct from the Deity.
All life comes from spirit, and His generation by holy spirit
gave Him a life which counteracted the mortality, or dying
process, which He might otherwise have inherited from
His mother. Indeed, He possessed so much vitality that
He was able, not only to cure disease, but even to raise the
dead. He became a life-imparting spirit. Again we insist
that this statement must not be taken literally. He had a
body and a soul, hence was not exclusively a Spirit being.
By calling the whole by a part, this part is emphasized. In
Him the spirit was dominant, as the soul is in Adam and
his descendants. He has a spiritual body.
As we are taught in the Roman epistle, we also have
received the spirit of God, and, in a sense, this vivifies
our mortal bodies by making its home in us (Rom.8:ll).
By its means we are enabled to put the practices of the
body to death and live toward God. There is, indeed, no
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material change in our physical frame. It is yet a soulish
body in its innate tendencies. In order to do the work of a
spiritual body the homing spirit must put its practices to
death. This will not be necessary in the resurrection. We
have only a weak foretaste of what it will mean to have a
spiritual body, with the spirit supreme and the soul sub
ordinate. We are in an intermediate position. The soul
ish body was first and still remains. The spirit homes in us
and, in a measure, dominates our experience, but cannot
change the body. When we are vivified this will be per
fected. The spirit will completely dominate the glorious,
powerful frame which will be ours in the future.
THE SOILISH AND THE CELESTIAL

Adam was formed out of soil from the ground, and all of
his nourishment, as well as ours, springs from the soil. Man
cannot live everywhere on the earth. There must be soil
where plants are able to transmute the inorganic material
into living, organic substances which can enter the blood
by means of the organs of digestion. Soil is that part of
the earths surface which has been oxidized, and is formed
chiefly out of weathered rock. The roots of plants cannot
transmute stone into stalks and leaves, blossoms and fruit,
until it has been broken into minute particles and these
have united with the vital portion of the air, the same oxy
gen which we inhale directly through our lungs. Our bod
ies are made of soil, and, through the medium of plants,
are sustained by the soil. They are earth-bound and soilish.
It is said that the sailors who first circumnavigated
Africa took three years to do so, because they had to stop
every year, plant and harvest a crop in order to find food
for themselves. But if we were called upon to go about
the universe, we might not often find soil on which plants
would grow. And we would probably famish before we got
very far. No, a soilish body is hardly suitable for celestial
circumnavigation.
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The Image of the Celestial

"The first man was out of the earth, soilish; the second
Man is the Lord out of heaven. Such as the soilish one is,
such are those also who are soilish, and such as the Celes
tial One, such also are those also who are celestials. And,
according as we wear the image of the soilish, we should be
wearing the image also of the Celestial" (1 Cor. 15:47-49).
Even as Adam has descendants who wear his soilish image,
so also those who belong to the second Man may wear His
Celestial image. Christ, even before His death, could walk
upon the water. After His resurrection, He appeared and
disappeared, and went whither He would, unhindered by
doors or walls, and at last ascended into the empyrean.
This is not possible for a soilish son of Adam. This was in
His power because of His heavenly birth. It will be ours
because we shall bear His image, when we are vivified.
"Now this I am averring, brethren, that flesh and blood
is not able to enjoy an allotment in the kingdom of God,
neither is corruption enjoying the allotment of incorruption" (1 Cor. 15:50). The apostle stressed the fact that he is
the one who emphasizes this statement. Perhaps, by this
means, he wishes us to limit its application to those who
come under his ministry. This is also indicated by the con
text. He is now dealing with that which is celestial. Flesh
and blood is not competent to cope with celestial condi
tions. At His ascension, our Lord had a body of flesh, but
no blood. It seems evident therefore that this statement
refers to the combination of the two, flesh with blood. And
this is substantiated by the facts of our experience. No body
such as we have, depending on oxygen which is brought to
all parts by means of the blood stream, could possibly live
more than a few miles above the surface of the earth.
Even the highest mountain peaks are practically inac
cessible because we are flesh and blood, and depend on a
dense atmosphere to supply our circulation with oxygen.
Balloon ascensions are common in which life is difficult
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at great heights without artificial respiration. A body with
lungs and blood is quite inadequate for a celestial allot
ment. Some have insisted that mankind would some day
find a means of reaching and of living upon the moon,
where, so far as all appearances go, there is no atmosphere.
But that is not within the powers of any body whose very
consciousness soon fades away when drained of blood, or
when this fluid is not constantly supplied with oxygen. A
celestial body must have a source of life and power apart
from the soil and atmosphere of this earth.
THE SECRET OF OUR CHANGE

"Lo\ a secret to you am I telling! We all, indeed, shall
not be put to repose, yet we all shall be changed" (1 Cor.
15:51). This is the secret of the resurrection. It reveals the
one feature which will distinguish our vivification from that
of the Circumcision. It declares that our bodies will not
be raised soilish but celestial, not with blood, but vivified
directly by spirit. The soil and air are mediums through
which the power which comes from the sun is supplied to
our bodies. In our new bodies these will not be needed.
Life will flow to us directly, from its divine source, and
abundantly, unhampered by the means of supply.
The change will come "in an instant, in the twinkle of an
eye, at the last trump. For He will be trumpeting, and the
dead will be roused incorruptible, and we shall be changed"
(1 Cor. 15:52). Here we have the same prior expectancy
(Eph.l:12) which was revealed first to the Thessalonians.
Here are the two classes, the survivors and the reposing,
and the Lord Himself descends with the trumpet of God
(1 Thess.4:15,16). In Thessalonians all is colored by the
consolation which the apostle wished to impart. Here it is
concerned with the change which the secret reveals. There
we find that the dead will be roused first, so that they and
the living will be snatched away together in clouds. Here
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Not an Evolutionary Process

we learn that it will all be the work of an instant, in the
time it takes an eyelid to raise or lower, not even dur
ing the short period in which the trumpet will be blown,
but at the last blast.
What a contrast to the thoughts of men! Only lately have
I read what a scientist had written concerning the origin of
life on the earth. It seems that "science" (falsely so called)
always starts in the middle of the story and forgets to tell
us how life began in the first place. However, there was life
on some other planet, a single cell. Now it seems that this
man has proven that the sun s rays can attract such a single
cell and convey it through space, so that it could travel in
this way from Mars to the earth, without being destroyed,
in the course of many years. Then, arrived on the earth, it
would take a few millions of years, or perhaps it was bil
lions—it matters little to the scientific mind—in which to
evolve into a human being. According to this evolutionary
fairy tale it should take at least a million years for us to
sprout wings to fly away to the stars. But God works dif
ferently! In a space of time so short that we cannot very
well measure it the great transformation will take place.
"For He will be trumpeting, and the dead will be roused
incorruptible, and we shall be changed." Again we notice
the order, for it agrees with the previous word, that the
dead in Christ shall be rising first (lThess.4:16). Paul
conforms fully in every way to his former revelation. He
simply enlarges upon that side of it which deals with our
bodies. Here he uses a remarkable phrase which is the
equivalent of vivification. The words "roused incorrupt
ible" assure us of unending life. Two things are predicated
of the body, sensation and incorruptibility. They are aptly
chosen, for they assure us that the changed body, though
bloodless, will have a soul, and, though once corrupted,
will never return to decay again. Incorruptibility is espe-
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cially used of the dead, for the opposite has been their lot.
"This corruptible must put on incorruption."
"This mortal must put on immortality." This is a word
for the living. The process of dying must be replaced by
deathlessness. It would be much to be assured that we
should never die, but this is infinitely more. Mortality
is not merely the possibility of death but the actual pro
cess, which loads our whole lives with sickness and with
sin. Who would care to live endlessly in dire decrepitude?
What we need is deliverance from the enduring of death
in our experience, not merely freedom from the dread of
death in the future. And this is our expectation! Death
may, indeed, relieve us of our daily distress, and put us to
repose, yet we do not wish oblivion but life. We want our
bodies changed from mortality to immortality, from soulish and soilish, to spiritual and celestial. Such is our con
stant longing and ardent expectation.
DEATH SWALLOWED UP BY VICTORY

"Now, whenever this corruptible should be putting on
incorruption and this mortal should be putting on immor
tality, then shall come to pass the word which is written:
Swallowed up was death by Victory.
Where, O Death, is your victory?
Where, O Death, is your sting?

Although this statement has immediate application to
our change, it is well to note the precise wording, for it
has a much wider scope. It reads, not, "when" but "whenever." Every time there is vivification will this note of vic

tory ascend. And it is not "fulfilled" but "come to pass,"
for the fulfillment occurs only at the consummation, when
death finally and fully ceases to operate. Many false con
clusions have been hastily deduced by not observing the
precise introductory words in each reference to previous
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The Sting of Death—Sin

revelation. This statement includes more than our vivification in its embrace. It concludes the whole subject and
stretches forward to the consummation.
Death is presented here in its two aspects, as operating
in us and stinging us, and, when we expire, as having the
victory over us. Both aspects are dealt with in vivification.
We will no longer be dying and we will never die. There
will be no present pain nor future victory. No one needs
to ask where death s sting is today, for each one of us has
it festering in his own flesh. No one needs to inquire for
deaths victory, for the earth has become a charnel-house,
full of dead men's bones.
death's sting

"Now the sting of death is sin ...." This is a difficult state
ment to understand before we grasp the fact that sin is due
to death operating in us. The rendering of the Authorized
Version in Romans 5:12, "for that all have sinned," instead
of "on which all sinned," completely reverses the true rela
tionship. The state of dying would be unutterably more
bearable if it did not make us sinners. It is not the dying
that hurts, but sin, which is its sting. If sin were absent,
even death would lose its painfulness and much of its dis
honor. This is also the solution of the question. How shall
we be made sinless in the resurrection? Nothing is said of
this in the Scriptures, because it is self-evident that, if sin
is due to dying, it will be unknown where there is abun
dant life. Vivification is the sovereign cure for sin. So it
was with our Saviour. Sin He could not, for in Him was
life. Even if it was not indissoluble before His death, yet it
was abundant, and no one could take it from Him. He laid
it down of Himself. At the very end, in a loud voice, He
committed His spirit to God. In Him was no sin because
the life He had direct from God swallowed up the inher
itance of mortality and death which He had from Adam
through His mother.
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THE LAW, THE POWER OF SIN

If the law, could have given life, it would have enabled
those who received it to fulfill it. In Romans seven the
apostle lays down the principle that, apart from law, Sin
is dead. He lived, apart from law once, but the precept
revived Sin. The law, ostensibly given for the preserva
tion of life, became his death. The law became a sword
in the hands of Sin, and slew him. There is no vivification
through the law! It abets Sin and spreads death.
Over both of these, both Sin and the Law, the compan
ions of Death, we have a present victory, as set forth in
Pauls Roman letter. This is a blessed foretaste of our great
and glorious victory over Death itself when our change
comes. The world celebrates its great victories of arms
after they occur, as perforce it must. But it is far better to
enjoy them beforehand, in the times of defeat and death,
for then the tidings of success are most needed and appre
ciated. It is our privilege to celebrate the most illustrious
of all victories, over the greatest and the latest of all our
enemies long before it actually occurs.
"So that, my beloved brethren, become settled, immovable,
superabounding in the work ofthe Lord always, being aware
that your toil is not for naught in the Lord." The present
conquests of Death, through Sin and the Law, may make
us uneasy, restless, agitated, spasmodic, desultory and
wavering in our work for the Lord, unless we are enabled
to look forward to the coming victory. With this in view we
need not worry about the outcome. That is certain, sure,
and glorious! Contrary to all appearances, our toil is not in
vain. All of our longings and aspirations will be fulfilled. If
God has given us the heart of an evangelist who would like
to see every single soul saved, our longing will yet be sat
isfied. If we desire to perfect the saints in the knowledge
of God, this will be accomplished. In the certainty of final
victory, let us be steady, undeviating, and full of zeal.
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God All in All

In conclusion, we need not be concerned about the res
urrection, how it will be brought about and what it will
accomplish, as though it were a work of man, or as if God
had exhausted His resources. We cannot even understand
His wonders in nature. God is able to fulfill all the pleasure
of His will, and He will give each one that which pleases
Him. He Who raised our Saviour from the deepest depths
of degradation and death up to the highest pinnacle of
immortality and glory, in order that He may administer
the celestial realms and prepare them for the consumma
tion, when God will be reconciled to all, He loves us and
will give us immortality and glory celestial so that we may
share in the mighty task of revealing His grace and love to
the whole creation, so that every creature in the realms
celestial may find in Him their All.
BLESSING THROUGH DEATH

The great difference between faith and unbelief came to a focus at
the crucifixion. The unbelieving malefactor, representative of man
kind as a whole, in accord with Luke s account, voices his skepticism
by saying "Are not you the Christ? Save yourself and us!" (Luke 23:39).
But he received no answer from our Lord. This exposes the heart of
humanity. They want a present release from their woes. They will fol
low a leader who will promise them health, wealth and happiness in
this life. The world is continually striving to improve the condition
of humanity in this eon and will follow any antichrist who promises
them immediate relief from their troubles. They do not believe God
or look for bliss in the future, through His Anointed.
The Scriptures contain intimations of blessing through death from
the first, for only thus can God reveal Himself as the Resurrection
and the Life. To Adam and the race He gave the experience of dis
solution, or dying. Yet this only as a preparation for resurrection, in
which He may reveal Himself as the Life. Later, in preparation for
Israel, He gave some special experiences of life out of death. Abraham
was as good as dead before He gave life to the chosen nation. Isaac
was also doomed and resurrected in a figure. And last and greatest
of all, all our blessings come to us, not through the life, but through
the death of Christ, His Son.

