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FOREWORD

How difficult it is to define spirit in literal language!

Yet God provides a picture of it preceding even those

of light and life. In the original Hebrew the word is

wind. It was a "wind" of God that vibrated over the

waters and brought light. It is a pity that we cannot

use this for both in other languages, for it is the

inspired illustration of spirit. The wind itself cannot be

perceived by our faculties. We can feel and see and

hear and smell its effects, but the power itself lies

beyond our apprehension. Our Lord compared its

action to a powerful blast (John 3:8). So it is that

nature provides us with the clearest definition of the

most intangible and spiritual of all things, the very es

sence of God, for He is not merely a spirit, but is

literally Spirit.

On a memorable occasion I was most powerfully

impressed with the greatness of God in the smallest

things. I stood before General Sherman, as the biggest

of the "big trees" is named, and marveled at its

tremendous bulk, the largest living thing on earth. I

had seen large pine cones, or seed containers, and

reasoned that its cones must, of course, be the largest

of all. Instead, they were rather small. Its seed, instead

of being the largest of all, was a tiny thing, light as a

feather. Indeed, one could not feel its weight. How

wonderful to contemplate the possibilities of this in

significant seed! In it was hidden, not only one Se

quoia Gigantea, but any number of them, though it
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might take thousands of years to attain its full growth.

I never again despised small things, if in the hand of

God's Spirit. So may a most insignificant act, almost

unnoticed at the time, contain the potentials of great

things in the future. The mere execution of an alleged

traitor, long ago, will result in the restoration of all of

God's creation at the consummation.

The lack of God's Spirit, and the futility of all man's

efforts to satisfy and save himself by any other means,

lie at the basis of all history, human or divine. Man is

still seeking for peace and plenty from many sources

other than the Spirit of God. Even those whom God

has called, who hear His Word, and have learned to

rely upon Him for salvation, for the most part have not

fully learned the lesson taught us at the very begin

ning of the Bible. The Spirit of God is the only power

to restore the wreck that man has made.

We, who have all spiritual blessing as our peculiar

portion, should be better able than all others to learn

the lesson of God's Spirit, and enjoy the light and life

and love that He imparts. May all who read these

meditations be partakers of this bliss!



WHAT IS SPIRIT?

As the present secret administration of Gods grace

has, as its chief characteristic, the possession of

spiritual blessings (Eph.l:3) among the celestials, and,

as the title to these high honors is the homing of Gods

holy Spirit (Eph. 1:13,14), we should be well versed in

matters concerning the spirit.

In order to clear our minds of misconceptions, we

shall first consider the foundation facts concerning the

word spirit in the original languages. Having settled

these, we shall study its various usages, and show that

it is always a faded metaphor. Then we shall seek to

define it, a task so difficult that we shall fall back upon

a study of its operations and effects to fix its force.

To prevent possible misunderstandings, we wish it

clearly understood that we do not believe that Gods

holy Spirit is a mere influence or power, without "per

sonality." Our preliminary investigations are not in

tended to prove that. Later on we shall give our

reasons for believing that the holy Spirit is God's

Spirit, and not a distinct "personality" from God. This

is a totally different matter. All of the arguments

usually produced for the "personality ' of the holy

Spirit may be used to support this position, but not

one of them proves that God is one Spirit and His

holy Spirit is another.
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THE GENDER OF THE WORD SPIRIT

In both Hebrew and Greek, things are often called

he or she. Only occasionally, in English, do we give

gender to things without sex. But, in the languages of

inspiration, this is the rule, rather than the exception.

As a result, the use of the neuter gender is arresting,

especially when it is used where we would naturally

expect the masculine or feminine. This is the case in

the Greek at least, with the word " spiritV In the New
Testament " spirit*' is always it, never he or she. Gram

matically, it is always a thing, even if used of a person.

The terms for God and Christ are always masculine.

The word "spirit" may easily be varied to the

masculine form if that were desirable or correct. The

Scriptures deliberately reject the affixes which would

be used if it were a distinct personality. We are

reproached for calling a spirit "it," yet we are only im

itating the sacred records.

An apparent exception is sometimes produced to

prove the opposite. The holy Spirit is called a consoler

or entreater, a paraklStos, in the Greek. This word is

masculine. The pronouns referring to it are, of course,

masculine also. This is supposed to prove that the holy

Spirit is masculine. But the immediate context, in ex

planation, speaks of the holy Spirit, and refers to it as

it. This is a purely grammatical concord. Perhaps it

can be understood by English readers if I give another

example. The spirit is an earnest (Eph.l:14) or arra-

boon. This is a masculine noun. We can see here how

little the gender has to do with sex or personality. An

earnest is not of the male sex. It has no individuality.

ParaklStos no more proves these things than arraboon.

It is a delusion to reason about Greek grammar as

though it were English. No one would think of using

the fact that "earnest" is masculine to prove the "per-
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sonality" of the holy Spirit. Its "personality" depends

on the fact that it is Gods Spirit, not on arguments

that lose all their force when examined in the light of

the languages of inspiration.

At times even the ancient manuscripts show some

uncertainty as to the gender. In Ephesians 1:14 Alex-

andrinus changes the indefinite ho (which) to the

masculine hos (who), and reads, "the holy spirit of

promise, who is an earnest." As it is evident that the

bias of the ancient fathers was in favor of the

masculine, as it is among theologians today, the

reading of the two older manuscripts, which agrees

with the usual usage, must be correct. There is not a

single passage where the textual evidence supports the

masculine.

We have carefully examined the evidence on this

matter, in the originals. We have attentively con

sidered the many arguments which have been

produced against our position. We know full well that

we are going counter to the trend of evangelical

scholarship as well as the most unreasonable prejudice

on the part of zealous servants of our Lord. We have

already been much misunderstood, and are accused of

views which we do not hold. Nevertheless, our com

mission from the Lord is to make known the facts as

they are in His holy Word. Knowing the facts, we

count on the commendation of our Lord, and insist

that spirit is never aught but neuter in the sacred

scrolls. Much light has come to us through

acknowledging this. We have sought to pass it on

amidst much contention. We shall continue to stand

on the irrefutable facts of Holy Writ.

THE LITERAL MEANING

Both the Hebrew and Greek words for spirit are
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figures of speech. Literally they denote air in motion,

a wind or blast. Sometimes there is a slight question

whether it is literal or figurative. Some have proposed

to translate John 3:8 somewhat as follows: "The spirit

is breathing where it wills, and you are hearing the

sound of it, but you are not aware whence it is coming

and whither it is going. Thus is everyone begotten by

the spirit/* But the word breathing should be blowing,

and a spirit makes no sound. Both are true literally of a

blast of air. It was spoken to one without spiritual

perceptions in order to illustrate what he could not un

derstand. Nicodemus knew about the motions of the

air, but he was ignorant concerning the movements of

the spirit. Hence we translate literally blast, rather

than figuratively spirit. The great key words of Gods

revelation, in the Original, should be familiar to His

saints. In Hebrew the word spirit is ruach. Probably it

was anciently pronounced ruch, for the a has been

supplied by the Masorites, who give the traditional

vowel sounds of their own time, rather than the

original pronunciation. In this form it is still found in

the German verb riechen and the noun Geruch which

means smell, and this is the significance of the

Hebrew also, when used as a verb. Its force is readily

seen in the description of idols, "which neither see,

nor hear, nor eat nor smell* (Deut.4:28). Perhaps our

word scent is still nearer, as, "he scents the battle afar

off' (Job 39:25).

The act of smelling, or active scenting, consists in

producing a miniature wind from the object to the

nostrils, in order that particles may be transferred to

the sensitive membranes, and produce the appropriate

sensation. It is so important that we should know the

actual facts in building up our conception of the

meaning of this word, that we will give all of the
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passages in which ruch, though primarily denoting

wind, is used of the exercise of the soulish sensation of

smell. It is associated with the nose. In the following

transliterations, ch represents the German or Scotch

sound, as in loch, and i, as in all languages except

English, has the sound of long e, as in be.

ruch, wind, smell, ventilate

Ex. 30:38 whosoever shall make like unto that [perfume],

to smell thereto, shall even be cut off from his

people.

Gen. 8:21 and the Lord smelted a. sweet savour [rich,

smell]

27:27 he smelled the smell [rich] of his raiment

Lev. 26:31 I will not smell the savour [smell]

Deut. 4:28 neither see, nor hear, nor eat, nor smell

1 Sa. 26:19 If the Lord have stirred thee up against me, let

him accept [smell] an offering

Job 39:25 he smelleth the battle afar off

Psa. 115: 6 noses have they, but they smell not

Amos 5:21 I will not smell in your solemn assemblies

Precisely the same letters, but pointed by the

Masorites to read rahvach, have the sense of "ven

tilate," or figuratively, "inspirit," as follows:

1 Sa. 16:23 so Saul was refreshed [inspirited']

Job 32:20 that I may be refreshed [inspirited]

Jer. 22:14 wide house and large [margin, throughaired, or

ventilated]

A corresponding noun (as noted in some of the ex

amples already given) is rich (pronounced long e,

Scotch ch as in Germ'an riechen). As it occurs about

fifty times, we will not copy all the occurrences. It is

the Hebrew word translated by "savour" in the

Authorized Version, though it is occasionally rendered

"smell." Very often it is a sweet savour in Leviticus

and Numbers. In the Song of Songs it is applied to the

odor of ointments, and spikenard, and vines, and man

drakes.
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A study of these passages will reveal the common

underlying thought of air in motion. This is far clearer,

however, in the usage of ruch as a noun, which,

though usually translated "spirit," is also rendered,

air, blast, breath, cool, tempest and wind. The last is

its undoubted literal meaning in many passages. As

this is its primary sense and is the natural phenomena

to which God appeals to convey to us the idea of spirit,

let us first of all assure ourselves that this is indeed true

by reviewing the passages in which this occurs. The

following are most of the texts in which ruch refers to

actual air in motion, or wind. The list is well worth

reading. We give the familiar Authorized renderings.

Practically all should be translated wind.

ruch, wind, spirit

Gen. 3: 8 walking in the garden in the cool of the day

8: 1 God made a wind to pass over

Ex. 10:13 the Lord brought an east wind

the east wind brought the locusts

19 a mighty strong west wind

14:21 the sea to go back by a strong east wind

15: 8 and with the blast of Thy nostrils

10 Thou didst blow with Thy wind

Num. 11:31 and there went forth a wind

2 Sa. 22:11 he was seen on the wings of the wind

16 at the blast of the breath of His nostrils

1 Ki. 18:45 heaven was black with clouds and wind

19:11 and a great and strong wind rent the

the Lord was not in the wind

and after the wind an earthquake

2 Ki. 3:7 ye shall not see wind

19: 7 I will send a blast upon him

IChr. 9:24 In four quarters were the

6:26 the speeches of one that is desperate (which are)

as wind

8: 2 and like a strong wind

21:18 as stubble before the wind

28:25 to make the weight for the winds

30:15 they pursue my soul as the wind

22 Thou liftest one up to the wind

37:21 but the wind passeth

41:16 that no air can come between them
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like the chaff which the wind driveth away

and an horrible tempest

he did fly on the wings of the wind

the breath of Thy nostrils

small as the dust before the wind

as chaff before the wind

the ships of Tarshish with an east wind

hasten my escape from the windy storm

a wind that passeth away

as the stubble before the wind

the wind passeth over it

walketh upon the wings of the wind

raiseth the stormy wind

He bringeth the wind of His treasuries

He causeth His wind to blow

stormy wind fulfilling His word

He that troubleth his own house shall inherit the

wind

clouds and wind without rain

the north wind driveth away rain

Whosoever hideth her hideth the wind

Who hath gathered the wind in His fists

the wind goeth toward the south

the wind returneth again

he that hath labored for the wind

he that observeth the wind

trees of the wood are moved by the wind

as the chaff . . . before the wind

we have brought forth wind

stayeth His rough wind

an hiding place from the wind

and the wind shall carry them away

their molten images are wind

the wind shall carry them all away

a wild ass . . . that snuffeth up the wind

a dry wind of the high places

a full wind from those places

the prophets shall become wind

bringeth forth the wind out of His treasuries

by the wind of the wilderness

they snuffed up the wind

I will scatter them as an east wind

the wind shall eat up all thy pastors

I will scatter into all winds them

upon Elam will I bring the four winds

will scatter them toward all those winds

I will raise up ... & destroying wind

bring for the wind out of His

ninety and six pomegranates on a side

the breath of our nostrils

a whirlwind came out of the north

Psa. 1: 4

11: 6

18:10

15

42

35: 5

48: 7

55: 8

78:39

88:13

103: 6

104: 3

107:35

135: 7

147:18

148: 8

Prov. 11:29

Ecc.

Isa.

Jer.

Lam

Eze.

25:14

23

27:16

30: 4

1: 6

5:16

11: 4

7: 2

17:13

26:18

27: 8

32: 2

41:16

29

57:13

2:24

4:11

12

5:13

10:13

13:24

14: 6

18:17

22:22

49:32

36

51: 1

16

52:23

. 4:20

1: 4
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5: 2 thou shalt scatter in the wind

10 will I scatter into all the winds

12:14 I will scatter toward every wind

13:11 and a stormy wind shall rend it
13 I will even rend it with a stormy wind

17:10 when the east wind toucheth it

21 scattered toward all winds

19:12 the east wind drieth up her fruit

27:26 the east wind hath broken the

42:16, 17, 18, 19, 20 side

Dan. 8: 8; 11:4 toward the four winds of heaven

Hos. 8: 7 they have sown the wind

12: 1 Ephraim feedeth on wind

Jonah 1: 4 the Lord rent out a great wind

4: 8 God prepared a vehement east wind

Zech. 2: 6 the four winds of the heaven

5: 9 and the wind was in their wings

THE GREEK WORD FOR SPIRIT

We leave the Hebrew word at this point in order to

establish the fact that the Greek word for spirit has

practically the same force, though slightly different in

its derivation and more precise in its form. The word is

pneuma. It enters into many English words, such as

pneumatiCy all of which have to do with air or spirit.

The verb, pneoo, signifies blow, and is usually spoken

of the wind, as will be seen in the following list, which

has all of its occurrences. The concordant renderings

are given, as some distinctions are absent from other

translations.

pneo, blow, breeze

Mt. 7:25, 27 And the rain descended, and the torrents came,
and the winds blow

Lu. 12:55 whenever it is blowing from the south

Jn. 3: 8 The blast is blowing where it wills and you are
hearing the sound of it

6:18 The sea was roused by the blowing of a great wind

Ac. 27:40 hoisting the foresail to the breeze

Rv. 7: 1 that the wind may not be blowing on the land, nor
on the sea, nor on any tree

A glance over this list will show that the basic idea is

almost identical with that of the Hebrew ruch. It
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refers to the movement of the atmosphere. Usually the

wind is mentioned. But the usual word wind is not

derived from this root in Greek. It is a special term

anemos. Hence we have rendered blowing by breeze

in Acts 27:40. These occurrences are all literal, and

should give us a vivid impression from which to form

an idea of the operations of spirit. It is an invisible, in

tangible force, at times gentle, at other times of terrific

power.

The noun derived from this verb, pnoi, occurs only

twice, yet in both passages there is so close a connec

tion between the material and spiritual that they will

repay consideration.

pnoe, BLOwing, blast, breath

Ac. 2: 2 There came out of heaven a blare even as a violent

carrying blast

17:25 giving to all life and breath and all

The blast accompanying the manifestations of

the spirit at Pentecost was the physical counterpart

and symbol of the spiritual power which was present.

It was a day of signs and sensational evidences to un

seen realities. For our present purpose it is sufficient

for us to note that "a violent carrying blast," a power

ful and sustained current of air, was the apt emblem of

the spirit's operations. Paul, at Athens, gives us a

different picture. The intake of air is a necessity for

physical life. The breath is the symbol of the spirit,

just as the blood, which is the combination of the

breath with the body, stands for the soul. Later on we

will consider the close relation between the breath and

spirit in mankind.

The word pneuma, which is translated spirit hun

dreds of times, comes from the same root as the words

we have just considered. Hence the underlying
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thought is connected with blowing. But the special
ending -ma denotes the effect produced. Hence we

may translate it BLOW-effect. It seems to suggest the

energy of the moving atmosphere. It is seldom used in

a literal sense. Once (Heb.l:7) we have the couplet,

Who is making His messengers blasts,

And His ministers a flame of fire.

As the corresponding member, "a flame of fire" is

literal, we are forced to render pneuma likewise.

Otherwise the parallelism is marred. In John 3:8 we

read of the sound of pneuma. Hence it also is literal,

for spirit cannot be heard.

DEFINITIONS OF SPIRIT

We may now venture to formulate a general

definition of spirit, depending on our further in

vestigations to verify, amplify and correct our under

standing of it. We will follow the general definition by

four secondary and more specific explanations, each

of which forms a division of the subject. These

definitions are from our Keyword Concordance.

Spirit is the invisible, intangible power of action,

life, and intelligence. It is an intelligent principle

of action (Luke 9:55; 2Cor.l2:18), as the spirit of

meekness (1 Cor.4:21), of prophecy (Rev.l9:10), of

faith (2 Cor.4:13), of sonship (Rom.8:15), of power

and love and sanity (2 Tim. 1:7), of slavery

(Rom.8:15), of stupor (Rom. 11:8), and of the world

(1 Cor.2:12). It is used of the life principle common to

animals (Ecc.3:21), and mankind (Gen.6:17). It is also

applied to metaphysical beings (2 Chr. 18:20) without

flesh or bones (Luke 24:39), which are usually unclean

or evil (1 Tim.4:l), as well as demons (Luke 4:33) and

messengers (Rev.4:5).
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Its highest use denotes the divine power as

manifested in His invisible, intangible operations

(John 4:24), the Spirit of God, that holy Spirit

(Matt. 1:18; John 3:8; Acts 13:2) which comes on men

for power (Acts 1:8), baptizes for cleansing (Acts 1:5)

and unifying (1 Cor. 12:13), filling for utterance (Acts

2:4; Eph.5:18), sealing for safety (Eph.l:13), and

homing (1 Cor.3:16) for permanent fellowship.

IMPERSONAL SPIRITS

In studying such a difficult metaphysical theme, it

will help us to segregate the usages of the word spirit,

and group those of the same kind together. The first

great distinction that suggests itself is that of personal

and impersonal. Though spirit is usually used of in

telligent beings, it also denotes the inward moving

force, that which animates and controls action. The

widest view of this is presented to us in the following

contrast:

1 Co. 2:12 Now we obtained, not the spirit of the world, but
the spirit which is of God

We cannot well make the spirit of the world a per

sonality. It is the Zeitgeist, the trend of the times, the

undercurrent which is carrying the world on its course.

So also, there is a counter current, closely associated

but not identified with the holy Spirit, which is of

God.

Other more specific instances in which the spirit is

the impelling power, the actuating motive, will be of

interest.

1 Jn. 4: 6 By this we are knowing the spirit of truth and the

spirit of deception.

1 Pt. 4:14 the spirit of glory and power, and that of God has

came to rest on you

Eph. 1:17 a spirit of wisdom and revelation
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Ro. 8:15 you get the spirit of sonship

2 Co. 4:13 the same spirit of faith

Heb.lO:29 outrages the spirit of grace

1 Co. 4:21 in love as well as the spirit of meekness

Ga. 6: 1 in a spirit of meekness

In contrast with these are the following (the first has

already been quoted).

Un. 4: 6 the spirit of deception

2 Ti. 1: 7 God gives us, not a spirit of timidity
Ro. 11: 8 God gives them a spirit of stupor

15 you did not get slavery's spirit again, to fear

Lu. 13:11 a woman having a spirit of infirmity

Not only is the kosmos or world characterized by a

special spirit, but the times of the eons are dis

tinguished from the preceding and succeeding times

by the "eonian spirit/' It is associated with sin and

redemption. Hence we have the notable expression,

Heb. 9:14 Who, through the eonian spirit, offers Himself.

The term spirit is used to denote the true inward

urge or motivating force, in contrast with outward

appearance; the actual intent or meaning rather than

the letter.

Ro. 2:29 But that which is hidden is the Jew, and circum

cision is of heart, in spirit, not in letter

7: 6 slaving in newness of spirit and not in oldness of

letter

Ga. 5:25 in spirit we may be observing the fundamentals

2 Co. 3: 6 a new covenant, not of the letter, but of the spirit

Eph. 4: 23 be rejuvenated in the spirit of your mind

Rv. 19:10 the testimony of Jesus is the spirit of prophecy

Time or place is usually known to us by means of

pur bodily sensations. To receive impressions apart

from the body just as if it were in another place or

time, is indicated by in spirit.

Rv. 1:10 I came to be, in spirit, in the Lord's day

4: 2 immediately I came to be in spirit

17: 3 And he carries me away, in spirit, into a wilderness

21:10 And he carries me away, in spirit, on a mountain
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Much that exists is formal, and sometimes empty.

Such was the ritual of divine worship given to Israel.

God, being Spirit, desires its force rather that its form.

He craves the invisible, intangible reality of which the

outward is but the counterpart.

Jn. 4:23 true worshipers will be worshiping the Father in

spirit and truth

Ph. 3:3 we are the Circumcision, who are offering divine

service to God in spirit

Eph. 2:22 built together for God's dwelling place, in spirit

That which has no physical basis or occasion, which

is metaphysical, is associated with spirit.

nappy, in spirit, are the poor

How then is David, in spirit, calling Him Lord,

through the love of the spirit

make evident to us your love in spirit

If we may be living in spirit

should be living according to God, in spirit

be praying on every occasion, in spirit

if you should be blessing, in spirit

be filled with spirit

Be walking in spirit

if you are led by spirit

in spirit he is speaking secrets

We are awaiting, in spirit, the expectation of

righteousness by faith

Eph. 3: 3 in spirit, the nations are to be joint enjoyers

Unity, in Israel, was attained by physical

relationship. They had a common ancestry. Now,

however, unity between the Lord and His own, and

that between saints is based on the possession of a

common spirit. They are energized by the same vital

power which impels them in the same direction.

1 Co. 6:17 he who is joined to the Lord is one spirit

12:13 in one spirit we all were baptized into one body,

. . . and all were made to imbibe one spirit

Eph. 4: 4 one body and one spirit

2:18 access, in one spirit, to the Father

2 Co. 12:18 walk we not in the same spirit?

Ph. 1:27 standing firm in one spirit, one soul

Mt.

Ro.

Co.

Ga.

lPt.

Eph.

ICo.

Eph.

Ga.

5: 3

22:43

15:30

1: 8

5:25

4: 6

6:18

14:16

5:18

5:16

18

lCo.14: 2

Ga. 5: 5
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In many cases it seems impossible to draw a distinct

line between spirit "personal" and "impersonal/*

Indeed, this distinction is forced upon us by the

philosophy of men rather than the Word of God. It is

often very difficult to decide. For example, in connec

tion with the human spirit, we will give a list in which

flesh and spirit are contrasted. Perhaps these passages

should be listed as "impersonal.* The human spirit is

certainly "personal" in the accepted sense, yet, if we

do so, the contrast demands that we make the flesh

"personal" also. Some who insist on the personality of

the human spirit, do not care to extend it to the flesh.

It is the flesh of a person. And it is the spirit of a per

son. The "personality" consists in their intimate

relationship to a person, not in a distinct personality of

their own.



SPIRIT BEINGS

and

THE SPIRIT WORLD

Before taking up the subject of "spirit" as it is seen

specifically in mankind, we wish to consider briefly

another manifestation. Spirit is used as the name of a

class of beings which possess some of the attributes of

humanity, but lack others. Negatively, we cannot do

better than to begin with our Lords dictum: a spirit

has not flesh and bones (Luke 24:39). Not having

flesh, and not being connected with the soil, these

spirits must obtain their energy and vitality from some

other source.

This may be difficult for human beings to conceive,

but a few considerations will show the possibility of

such a source of life and give us a measure of un

derstanding how they may manage to exist. Speaking

broadly, most of the power present on the earth comes

to us from the sun. Mankind could not exist here

without it. Our spirits, through the sun-soaked soil, are

dependent on it. The sun radiates this energy in all

directions. It is present, not only on other planets, but

in the vast voids of interstellar space. Why should not

spirits be equipped to utilize it by more direct means

than man? These are only speculations, yet they

receive some slight support from the doom of the

messengers whose bonds seem to be gloom (Jude 6;

2 Pet.2:4), as though separation from a luminary cur

tailed their power and confined their movements.
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It was a part of the apostasy of the Sadducees that

they denied the existence of these spirit beings (Acts

23:8). When Paul wished to distract attention from

himself and create confusion among his opponents, he

brought in his heavenly revelations. The Sadducees

could not receive such a testimony, while the

Pharisees made it the occasion of fighting for their

belief in spirits (Acts 23:9).

The influence of spirit beings over mankind is far

more marked than most men imagine. It was through

an evil spirit that sin entered this scene (Rev. 12:9).

Satan continues his sinister operations in the sons of

stubbornness (Eph.2:2) all down the wicked eons,

until he is bound during the millennium. The

authority of darkness has a well nigh universal

kingdom now. Only the saints are rescued out of it.

The rest of mankind are ruled by forces of which they

are not aware. Whatever the outward form of govern

ment, from democracy to autocracy, there is always a

power invisible, unknown, that moves mankind

against its own instincts.

A good illustration of this is the question of peace

and war. The most of mankind want peace. They do

not even want to prepare for war. But there is a

current carrying them on to conflict which they are un

able to resist. There is no reasonable explanation for

human history, unless we acknowledge the influence

of supervising spiritual forces.

This is brought before us very vividly in the book of

Revelation. At the time of the end earthly government

is symbolized by a seven-headed monster. At the same

time Satan's power is symbolized by a duplicate of

this, a seven-headed dragon. When Adam sinned, he

handed over the control of earth's affairs to Satan, and

evil spirits have been shaping the affairs of their
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human dupes in order to bring about the worldwide

apostasy which is fast approaching. The present irrup

tion of spiritism is a premonitory warning that the

spirit world is not satisfied merely to overrule. They

want mediums in order to have a direct hand in the

worship of mankind. In the wild beast and the false

prophet they will be able to attain supreme control.

Then, if war is wanted, there will not be the need of

going through futile political forms. The spirits of

demons will be sent to the kings of the earth, and they

will mobilize the armies of the nations for the battle of

the great day of God Almighty (Rev. 16:14). The closer

we view the springs of human action, the more we will

be convinced that men are instruments in hands that

reach through darkness, directing their vaunted "self-

determination."

Christ, because He is the Son of God, is supreme in

the world of spirits also. He often manifested His

authority, and exemplified His ability to bring about

the emancipation of the race from their clutches, by

casting out spirits which had taken possession of

human beings. The apostles rejoiced that the spirits

were subject to them (Luke 10:20), though they were

not always successful. He cast out the spirits with a

word (Matt.8:16). His power over them arose from the

fact that He had more than a human spirit. He had

been generated by Gods Spirit. Hence He knew them

and was able to deal directly with them.

The human spirit may be dominated and displaced

by another spirit. This takes place in some measure

when the will or opinion of one man is imposed on his

fellows. Hypnotism seems to be a voluntary surrender

of the spirit of one person to that of another. I have

known of cases where the hypnotist only needed to

think a command, which was immediately executed
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by the subject. Alien, non-human spirits may obtain

such complete control over human bodies that they act

in response to the intruder. The will is suspended, and

displaced by a stronger influence.

UNCLEAN SPIRITS

As an example of such obsession let us consider the

case of the boy whom the disciples could not cure

(Luke 9:37-43). Unlike the proper human spirit, which

causes men to act normally and rationally, this spirit,

when it attacked him, led him to cry out, tearing and

convulsing him, with frothing at his mouth, and left

only after crushing him. This seems to be

characteristic of such spirits. They are not "disem

bodied" human spirits, as some suppose, for they are

never at home in a body, however much they desire to

use and abuse the body they obsess. It is not a return

to their normal state, but an unlawful entrance upon a

territory which belongs only to the human spirit.

The usual descriptive term for such spirits is

"unclean." We may suppose that they have no such

means of sensation as the human soul. Just as the

human spirit combines with the flesh to give sensa

tion, or soul, so, it is likely, these alien spirits are able

to unite with a human body to produce a species of

feeling. In other words, the whole object of the un

clean spirits is sensuality. They crave to sense things as

we humans are wont to do. They do not seem to be

very successful in their endeavors if they feel at all as a

human soul would in their place, for their victims

seldom have enjoyable sensations. Rather, the un

natural union induces suffering and agony.

Men were amazed that our Lord enjoined the un

clean spirits with authority and power, and they came

out (Mark 1:27; Luke 4:36). The spirits prostrated to
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Him, when they beheld Him (Mark 3:11). He charged

them to come out (Luke 8:29). He cured those who

were annoyed by them (Luke 6:18). He rebuked them

(Mark 9:25; Luke 9:42). He was Sovereign of the spirit

world, and they obeyed Him, whether they were in a

little girl (Mark 7:25), a grown man (Mark 1:23), or

the violent demoniac who dwelt in the tombs (Mark

5:2). His apostles also healed many molested by these

intruders (Acts 5:16; 8:7), for He had given them

authority so to do (Matt. 10:1; Mark 6:7).

Our Lord had the holy Spirit of God without

measure, as was manifest from His mighty acts, His

life-giving words, and His holy conduct. Still, because

He had authority over the spirits, and men did not

wish to acknowledge His divine power, the scribes go

to the fearful extreme of claiming that He also had an

unclean spirit, more powerful than the rest, so that He

could make them obey Him (Mark 3:28-30). As His

testimony to Israel was based on the outward

manifestations of the holy Spirit, their assertion ab

solutely repudiated all that He did. This is the so-

called "unpardonable," or eonian sin, which cannot,

from the nature of it, be pardoned for the eons.

WICKED SPIRITS

On other occasions the spirits are called "wicked."

This is probably but another aspect of the same

beings, intent on harming others rather than grati

fying themselves. It is usually associated with disease

(Luke 7:21; Acts 19:12) and infirmity (Luke 8:2). The

best example of such a spirit's action is brought before

us in connection with the seven sons of Sceva. Some of

them exorcised a man with a wicked spirit, only to be

badly beaten for their pains (Acts 19:13-16).
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DUMB AND DEAF-MUTE SPIRITS

In some cases the spirit's power seems to lead to

permanent disability of some of the victim's organs.

The little boy who had the dumb and deaf spirit could

not be healed by the disciples of our Lord (Mark 9:14-

29). His infirmity, doubtless, was a picture of the

apostate nation and the fact that Israel was under the

power of the Adversary so that they could not hear or

speak God's word. This incident shows us that, even

though the evil spirits seem to have humanity at their

mercy, they are themselves subject to the overruling

hand of God.

A PYTHON SPIRIT

The maid of Philippi was possessed by a "python"

spirit. The name is the same as that applied by the

Hebrews to the cobra, one of the largest of the snakes.

In later times it was applied to the fabled serpent slain

by Apollo, or to the spirit of the Delphian oracles, or

even to ventriloquistic predictions. This is probably

the form affected by the maid who followed Paul and

was forced to acknowledge the superiority of the spirit

which inhabited him even before he used his power to

cast out the python (Acts 16:16).

DECEIVING SPIRITS

One of the most important and practical of all the

passages which deal with evil spirits is the prediction

that some will be withdrawing from the faith, giving

heed to deceiving spirits and teachings of demons

(1 Tim.4:l). In the early days wicked spirits were cast

out by the saints; now they are invited in. Great

religious movements, ostensibly under the guidance of

the holy Spirit of God, are ably organized and wrought

up into a frenzy of soulish manifestations under the

leadership of deceiving spirits. With many these pass



even among the Saints 29

for great spiritual awakenings, because there is suf

ficient spirituality, along with what is probably ac

counted as such, to deceive those of the saints who do

not test the spirits and their manifestations by the

Scriptures.

Those who are familiar with the modern revival of

spiritism (usually called Spiritualism) find many of the

same manifestations there as those which are supposed

to be the work of the holy Spirit in believers who claim

a special enduement. There have been occasional sen

sational movements among Gods people which, at

first, were taken as extraordinary operations of God's

Spirit, but later turned out to be controlled by deceiv

ing spirits. Too much stress cannot be laid on the

character of these spirits. They do not appear to be

evil. On the contrary, they seem to be superlatively

good. They pretend to be intensely evangelical, and

often clinch the deception by predicting the soon com

ing of the Lord. They are pre-eminently deceptive.

Very solid and saintly men have been thoroughly

taken in by them. A godly saint like the elder Baxter

found himself on one occasion inspired to make a most

remarkable and eloquent sermon, not only apparently

scriptural, but filled with a strange and subtle power

which mightily moved his audience. At another time

the 'power' within him was so uncontrollable that he

had to gag himself with a handkerchief for fear his

bellowings would be heard by his family. At first it

seemed the height of impiety to doubt that this was in

deed the mighty power of God. To think otherwise

would border on the unpardonable sin. It would be

ascribing the works of God's Spirit to the Adversary.

But no one is safe who does not test the spirits, no

matter how closely they seem to conform to the holy

Spirit of God.
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Let us always guard against the deceiving spirits
which abound today under the garb of the holy Spirit.

We may expect them to produce power and spec

tacular manifestations. The main condition for the

reception of a false spirit is passivity. We would

solemnly warn our friends to refuse all waiting and

yielding. God's Spirit cooperates with our wills. It does

not demand blind, hypnotic control of the members of

our bodies. It does not make them act without our

volition. The moment you find your body making

movements without your conscious consent it is time

to repudiate the power which possesses you and to es

cape from its clutches. Abnormal physical contortions

of all kinds are not in accord with the present opera

tion of Gods holy Spirit. They are due to those deceiv

ing spirits by which many must be deceived that the

Scripture may be fulfilled.

The Welsh revival was in its most popular phase a

notable outburst of deceiving spirits. This is

acknowledged by those chiefly used in it. It resulted in

the compilation of a text book on the work of deceiv

ing spirits among the children of God, which goes into

the matter with much detail. It is called "War on the

Saints," though it is largely concerned with an analysis

of the experience which accompanies possession by

evil spirits and the way of escape, rather than the

wrestling with spiritual forces of wickedness among

the celestials, which should be the constant conflict of

all saints who have entered their allotment by faith.

This aspect of the work of evil spirits comes before us

more fully in the later unfoldings of Ephesians

(Eph.6:10-17).

For many years I have lived at the very center of the

latest outburst of spirit manifestations and have had

ample opportunities to learn their methods and to
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judge the results. I have heard the experiences of those

who were possessed and of others who were able to es

cape. The movement as a whole, being supposedly

under the immediate control of the holy Spirit, should

have given us the most blessed example of unity and

love since the days of the apostles. Yet it has led to

even more disputation and division than others.

Perhaps the greatest lack has been edification. Such

immediate revelations should have brought great

light. Instead, it has sometimes led to a slighting of

God's written Word in favor of spirit messages, which,

with hardly an exception, are out of full harmony with

the inspired text.
GOOD SPIRITS

There is a striking difference between the relation

of the spirit world to us and to the Circumcision.

Because of our spiritual nearness to God we do not

need the mediation of good spirits to minister to us.

They have no place in Pauls presentations. We are at

war with evil spirits, but we do not need the protection

of good ones.

Hebrews was not written by Paul. It is not for the

nations, but for the Circumcision. Their salvation is in

view when we read, "Are they not all ministering

spirits commissioned for service because of those who

are about to be enjoying the allotment of salvation?"

(Heb.l:14). The deliverance of Israel during the era of

the end is largely in the hands of messengers. Seven

spirits are before the throne (Rev. 1:4; 3:1),

represented as torches of fire (Rev.4:5), or as the seven

horns or seven eyes of the Lambkin (Rev.5:6). At that

time will the great chief messenger (archangel)

Michael, who stands for the sons of Israel, war on their

behalf (Dan. 12:1).

During the Pentecostal era spirits were used as
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messengers of the Lord. Is it not striking that, while

Paul receives his directions directly from the Lord, a

spirit instructs Philip (Acts 8:29) and snatches him

away in a miraculous manner after his message to the

Ethiopian eunuch? So, also, a messenger delivers

Peter from his prison (Acts 12:5-19), and his Gentile

guards were slain because of his escape. Paul at Philip-

pi not only is freed without the help of a spirit, but he

goes forth boldly, having brought salvation to his Gen

tile keeper.

Spirits were intensely active during our Lords first

advent. Their present activity among the spiritists,

who are increasing greatly in number and influence, is

one of the signs of Christ's return. A far surer sign is

the reception deceiving spirits have been accorded

among some sections of Christianity where the holy

Spirit is displaced by deceiving spirits. The only test,

the only power capable of dispossessing these in

truders is the written Word of God used in the power

of His holy Spirit. No evil spirit will fully acknowledge

that Word or the lordship of Christ. Let us therefore

cling to God's Word as written, and obey the Lord that

it reveals.

Man may be spoken of as a spirit, just as we call him

a "soul' or a "body. ' This, however, is not literal, for

man is not a spirit and never can be. It is not our

destiny to become " angels," without material frames.

Not only will our spirits be made alive, and our souls

roused, but our bodies will be raised at the presence of

Christ. They will be changed from soulish bodies to

spiritual ones. Our present soulish body is not made of

soul, but is controlled by it. So our future, glorious

body will not be made of spirit, but will be dominated

by it. We will remain human, and will not become

spirit beings.
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While the saints of the celestial destiny are blessed

preeminently in spirit, let us remember that one of the

chief figures of our felicity is that of the human body.

It is based on the fact that our Lord has a literal,

material frame. In spirit we are joint members of

Christ's body. It is one of the glories of Gods grace

that the physical frame which distinguishes and

characterizes humanity and which has been debased

into the dust of death, should become the symbol of

the highest spiritual organism in the universe.

God has separated the world of spirits from the

world of mankind. Evil spirits seek to break down the

barriers, to reverse the process and make man a spirit,

either now or in the future. Let us avoid both of these

errors by according to each the place which God has

given them. In Christ, Who is a Man, we are supreme,

above the spirit hosts of which He is the rightful Head.

THE SPIRIT WORLD

The world mights of this darkness, the spiritual

forces of wickedness among the celestials, know quite

well that we are destined to rule over them, hence

they are intensely concerned about us, and are our real

adversaries at the present time. Just as Israel was

sporadically at war with the nations in the land of

promise, so we are waging a defensive fight against

these celestial hosts. Too often we wrestle with blood

and flesh, not realizing that these are not our real

adversaries, but only the necessary human tools of

these spirit powers. God gives us these conflicts in

order to acquaint us with their stratagems. We may

rest assured that an especially clever plot to hinder

Gods work, which is camouflaged as an attempt to

help it, is not of human invention, especially if it is ac

companied by showers of burning arrows, which can
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only be extinguished by the shield of faith.

It is evident that, as in the case of Adam, the Adver

sary uses intermediaries to accomplish his ends. Those

who are deceived by him and his hosts are the tools

with which he works. Most saints shrink with horror at

the idea that they could be used by Satan to hinder the

Lord's work. Let such beware, for they are open to this

very thing if they refuse to be on their guard. Judas

was not the only one who was used by Satan. Even in

his case we can see the strategy of the Adversary. He

could have found many men to betray our Lord, but

how much better for his purpose to lure away one of

those near to Christ, one of His chosen apostles! He

works especially well within the ranks of accredited

religionists.

Most Christians look for evidences of the Adver

sary's activity among the ranks of the immoral, the

profligate, the worldly. But that is a mistake. A spirit,

without a physical body, is not tempted by the

pleasures of the flesh. Indeed, he cannot even ap

prehend such matters, as he has no means of experien

cing them. Mankind is tempted from within to such

sins and excesses. But Satan is primarily concerned

with spiritual affairs, particularly those which affect

the purpose of God and His Christ. Hence he seeks to

turn aside the saints from the role of suffering and

humiliation which will prepare them to cope with him

in heavenly realms, and bend their energies to world

betterment before God's time, and by means similar to

those to be employed by Christ, but apart from His

personal presence.

This can be camouflaged into a most meritorious

and glorious crusade against the powers of evil, even if

it is the reverse. Christendom will be convinced that

their cause is just, that they are doing the will of God,
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when they attack and destroy the non-Christian

religions and set up a messiah who will unite the world

under their banner. The important point is to see that

all will be so cleverly accomplished by the powers of

darkness that nearly all will be convinced that they are

on Gods side and are working for the welfare of one

world, while they are really carrying out the behests of

the powers of darkness. They will be thoroughly

deceived because they will abandon the ground on

which this gracious administration is based and the

precious promises of Christ's return, and yield to the

allurements of the Adversary to take His place and

perform His work before He comes.

Judas was not the only one who was influenced by

Satan. Peter, the chief of the twelve, also was deluded

by him (Matt. 16:21-23). He, too, wished to forestall

Gods time. Our Lord was revealing to His disciples

that He must suffer and die. But Peter would have

none of this. Many, if not all, of us would have agreed

with Peter. Here was a Man Who had unlimited

power. He could have set up the Kingdom at any time,

and brought blessing to everyone. Yet now He speaks

of suffering death! Peter seemed to have no inkling of

Gods purpose in it all, or of the part of evil in bringing

about the humiliation of man and the glory of God.

Satan always seems to be on mans side, and wants to

do him a favor, as at the first in the garden of Eden.

Peter did not want his Master to suffer. But our Lord

has short shrift for such thoughts. He knew whence

they came. So He calls Peter Satan and a snare.

As the present is preeminently a spiritual ad

ministration, and we are destined to reign in the

realms of the spiritual forces of wickedness, we may

rest assured that Satan is far more opposed to us than

to the Circumcision apostles. Only occasionally do we
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read of the parts that evil spirits played in the history

of Israel. A very small fraction of the accounts of our

Lord's life even refer to the spirit world. But a large

part of the closing chapter of Ephesians, the chapter of

the present grace, is concerned with this phase of our

conduct.

But we are not spiritists, who communicate directly

with the spirit world by means of mediums, or ouija

boards, or table rapping. Indeed, it is not a question of

communication but of warfare. And it is not a question

of physical force but of spiritual stratagems. Yet it is

carried on through blood and flesh, for it is only by

means of physical, soulish members of the human race

that the spirits can reach us. Paul warned the saints in

Corinth lest somehow, as the serpent deludes Eve by

its craftiness, it should be corrupting their apprehen

sion also (2 Cor. 11:3).

The conflicts among the saints often have the

appearance of wrestling. Too often they are merely

the efforts of the Adversary to oppose God's

operations. We should look beyond the human instru

ment to the power behind it, as our Lord did with

Peter. Is it not notable that He never called Judas

Satan, so far as we know, but rather Peter, His loyal

disciple? No doubt it was a great help to the chief

apostle in his future service, to recall how ready he was

to act the part of the Adversary. He wanted to help,

not to hinder. Let us not imagine that such a sincere

intention is a true test. It is through well-meant efforts

to be of service that the Adversary works. The great

apostasy of the end time will be purported to be a

Christian crusade to further His cause. We should be

wary and wise and test all as to its concord with God's

times and seasons, His plan and purpose.

"Dissensions and snares beside the teaching" were
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present even in Pauls day for even then there were

some who slaved for their own bowels and sought,

through compliments and adulation, to delude the

hearts of the innocent (Rom. 16:17-20). The apostle

does not instruct us to deal with them, but rather to

avoid them. Then he gives the real remedy: "The God

of peace will be crushing Satan under your feet

swiftly." He recognizes that much of the misconduct

among the saints, especially among the leaders and

teachers, is not due merely to their frailty, but to the

influence of evil spirits.

In that day of illumination we will not need to con

tend with any deviation from the teaching. Adulation

will be entirely ruled out. This will follow from the

change from mortal to immortal bodies. But, far more

than that, Satan himself, the instigator of human op

position and dissension, will be beneath our feet. Now

he dominates the actions of many a saint. But then his

place and power will be taken from him, and we will

be above him, able to subdue and control the one who,

next to our flesh, was the cause of most of our miseries.

Just as the enemies of Christ will figuratively find

themselves a footstool for His feet, so will the greatest

of all our enemies be placed beneath our power. But,

best of all, we will not retaliate. We will not use our

authority to further alienate and estrange him from

God or from ourselves. We, to whom conciliation was

first presented, will be conciliatory to all, and be able

to bring back all our enemies into the circle of

friendship and conciliation with God. Doubtless due

to Satan's machinations, we cannot now even bring

about peace among ourselves, but then all our own

differences will have been dissolved, and we will be

able to bring it to our ertswhile enemy in the spirit

world, the Adversary himself.
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The spirit and the body of a human are distinct en

tities that may exist apart from each other, while the

soul has no existence apart from their combination.

Man has both a spirit and a soul, that is, he has life and

sensation.

In studying the spirit of mankind, and, indeed, all

animals, in the sacred records, especially the Hebrew

Scriptures, we find it closely associated with the

breath. The spirit is the link between breath and life.

This is hidden from the reader of the Authorized Ver

sion. In speaking of the scope of death by the flood, it

reads "all in whose nostrils was the breath of life"

(Gen.7:22). It should read, "Everyone which has the

breath of the spirit of the living in his nostrils."

We all know by experience that our life depends on

breathing. To "expire" means death. But we also

know, from the Scriptures, that the spirit is the only

source of life. Hence it is easy to see how logical is the

order of the terms in this notable phrase, "the breath

of the spirit of the living," for the air we breathe, com

bining with elements in the body, produces the power

or spiritual energy on which life depends. Breath is

used in the Scriptures as synonymous, in some sense,

with spirit. As the presence of one involves the other,

and breath is a cause of which the conscious human

spirit is the effect, there is good ground for their

association. Let us consider some of the passages in

which they appear.
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First, however, let us note the arresting fact that

spirit is not mentioned in the account of Adam's crea

tion. Not only that, but he is distinctly said to be

formed of the soil from the ground (Gen.2:7). That is

the man. It is useless to oppose this, as many do, who

insist that man is essentially spirit, with a material

husk or shell. Such is not God's inspired account. "The

first man was out of the earth, soilish" (1 Cor.l5:47).

Into this human frame God blows the breath of the liv

ing. As we are still breathing the breath of the living,

we should not miss the meaning of this statement.

When God formed Adam, the human organism began

to function after the inflation of the lungs. Then, with

studied avoidance of the next link, which is spirit, we

are told that the human became a living soul.

The reason for this is not far to seek. Adam is not the

only man in view. The Second Man, the Last Adam, is

so preeminently spiritual, that, for the sake of contrast,

the spirit must be suppressed in recording Adam's

creation. As to fact, he must have had a spirit. As to

truth, he is merely a living soul, made of the soil and

atmosphere, a mere flame, fed by the material

elements of earth. We are like him. Only as we come

into contact with the Lord from heaven, the life-

giving Spirit, do our spirits become paramount.

There is little danger of being too materialistic as

regards the constitution of the human race. The

tendency today is to deny the plain assertions of the

Scriptures. Elihu's words to Job show how, in death,

mankind is but inorganic matter, such as is trodden

beneath our feet (Job 24:14,15):

If He places His heart on him,

He will gather to Himself his spirit and his breath,

All flesh will expire together,

And humanity will return to soil.
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Dissolution is a chemical process. Organic substance

returns to inorganic. It is the reversal, after death, of

the formation of Adam, before life. Life also is a

chemical process, using food and the oxygen of the at

mosphere. The power generated is the spirit, which

unites with the body to give life and sensation, or soul.

As only the oxygen of the atmosphere seems to com

bine with the substance of the body to carry on its vital

functions, we have a strong inclination to make it the

"breath" which produces spirit. There seems to be a

similar analogy between the soil of the ground and the

oxygen of the atmosphere, for the Hebrew word soil

(not "dust"), which is used of man, does not include

all the surface of the earth, but only such portions of it

as have been oxygenated and are able to support plant

life. It almost seems that the energy resulting from the

intake of oxygen is the spirit of soulish humanity. But

such passages as Job 37:10, "The breath of Al [God]

gives ice," seem to show that the word breath itself

is not to be restricted to oxygen, even though it seems

to be the essential factor in human vitality.

The spirit in man may therefore be considered as

the vital force resulting from a combination of earth's

substances, solid, liquid and gaseous, under the creat

ing and sustaining hand of God. The gas may be used

as it is, but the solid substances must first be

pulverized and aerated into soil. This was used at crea

tion. Since then it must be further organized into

living plants before it can enter into the animal

organism, and be assimilated by the body as food. In

the lungs the atmosphere comes into contact with the

blood. The breath, it seems, undergoes a chemical

change, which may be compared with combustion. As

the air rushes into a fire and transforms the coal into

heat and energy, so the breath combines with the sub-
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stance of the body to form spirit, the energy which is

evident in action, in life, and in intelligence.

As my subject is the human spirit, it is far from my

purpose to deny that man has a spirit. But I do wish to

press the point that man is not a spirit. He is essen

tially soil, and his spirit is not a separate personality

from his flesh, but a force generated by the combus

tion of the breath and the body. I believe that there

are spirits without bodies. I know that they can enter

and control the human body by overpowering the

human spirit. But I can find no warrant for supposing

that the human spirit is of this kind. The body of man

is not merely a home of the spirit, but an essential fac

tor in the production of his spirit. He can have no

human spirit without a body and breath.

There are many kinds of spirits. The human spirit is

certainly distinct from all others. "For is any of

humanity acquainted with that which is human except

the spirit of humanity which is in it?" (1 Cor.2:ll).

We cannot understand other spirits and they cannot

understand us. Our spirits cannot understand the

Spirit of God apart from the reception of His Spirit.

Let us not, then, distort our study of the human spirit

by confusing it with others. A spirit being has not flesh

and bones (Luke 24:39), but a human spirit is depen

dent on flesh for its existence. For that reason it is sub

ordinate to the soul and the flesh in the old creation.

We, of course, rely on the Scriptures alone to prove

this position. Yet, as each of us has this human spirit of

which we are speaking, all of us have seen the truth

put to a practical test. We cannot create life, but we

have seen it destroyed. How do men dispose of the

spirit, on which life depends? They cannot touch it.

But they can stop the breathing, and they can pour out

the blood, or destroy the body so that it cannot func-
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tion. By doing these they effectually eliminate the

spirit and cause death. Life is dependent on the func

tioning of the body, especially the lungs. The link

between breath and life is the spirit, which vanishes

with the breath. It is impossible to perceive a human

spirit apart from its two necessary causes, body and

breath.

Perhaps a parallel in another realm will help to

clarify our thoughts. Electricity is, in some ways, com

parable with spirit. We have often compared a human

being to an electric lamp, in which the filament is the

material body, the electric current the spirit, and the

light the soul. If the current is stopped the light, like

the soul, goes to the " unseen." The filament remains.

The question is, how to stop the current if we have no

switch to turn it off. All we can do is to go to the power

house and put out the fire. We can stop the supply of

fuel, but it would be far easier to shut out all the air.

We could strangle it or choke it. When the fire is out

there will be no electricity and no more light. Our

bodies are miniature power plants for the production

of vital energy. The breath is essential to spirit, to life

and sensation.

While we know that spirit is the immediate cause of

life, we cannot determine its presence by any of our

senses. We must fall back on the breath, which causes

spirit, or on the soul, which is a product. If a person is

breathing he is alive. If he has consciousness or sensa

tion or motion, he still lives. When we see an il

luminated bulb, we reason that there is an electric

current to cause it. Conversely, if the light is gone, the

current is absent. When we see a corpse, without mo

tion, unresponsive to any sensation, with no respira

tion, we may be quite sure that the spirit is no more.

What becomes of the spirit in death? We may as
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well ask, What becomes of the electric current in

darkness? Both the breath and the spirit are presented

to us as a gift from God. The Deity, being Himself

Spirit, is, in a very special sense, the God of the spirits

of all flesh (Num. 16:22; 27:16). Isaiah, reminding us

of His creative acts, tells us how He sustains His

creatures on the earth (Isa.42:5):

Who gives breath to the people upon it.

And spirit to those going in it.

At death He takes back these gifts. The air we

breathe, just as the food we eat, is due to His bounty.

Having no need for these in death, they revert to the

Giver. So it is with the spirit. According to Ecclesiastes

(12:7):

The soil shall return to the earth as it was,

And the spirit shall return to Alueim [God] Who gave it.

LIFE BY SPIRIT

Life, in its various aspects, is always a manifestation

of spirit. As we have seen, the body, apart from the

spirit, is dead (Jas.2:26). In order to make the image of

the wild beast speak and act, the false prophet gave it

a spirit. It has been suggested that this will be some

electrical robot, fitted with sound devices along the

lines of the radio. We have known radios which

needed only the proximity of a human form to start

them. All that was necessary was to walk toward them,

and the "capacity," so-called, of the body would tune

them to some distant station. But this is only specula

tion. The point is that the image will act as if alive,

and a spirit is given for that purpose. It may be that

the image is given an evil spirit being for its operation.

The two witnesses, left dead in the city of Jerusalem

for three and a half days, are made alive by the en-
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trance of the spirit of life from God (Rev. 11.11). All of

this goes to prove the general rule that "the spirit is

that which is vivifying" (John 6:63). This was true

even of our Lord Himself. Indeed, He was put to

death in (or by) flesh, yet made alive in (or by) spirit

(1 Pet.3:18). His death included His spirit as well as

His flesh for He commended it to His Father. But the

flesh was the means, or instrument, by which He was

put to death. So also the spirit is the means by which

His body was recalled to life.

THE BELIEVER'S SPIRIT VIVIFIED

There is another and higher source of spirit than

that provided by the breath and the body. Our Lord

tells us that the declarations which He spoke to them

are spirit and are life (John 6:63). This introduces us to

the most vital of all the usages of the word, for us who

are members of Christ. There is a sense in which God's

words energize us, vitalize us. These words have no

direct effect on our physical frames, but they put new

life into our spirits. Hence "the body, indeed, is dead

because of sin, yet the spirit is life because of

righteousness" (Rom.8:10). This is due to the opera

tion of the Spirit of God through the Word of God, so

that the part played by our own spirits is subordinate,

and not always easily distinguished.

The spirit's law of life in Christ Jesus frees us from

the law of sin and death (Rom.8:2). The law of Moses

was for the flesh: this do, and live. As all have failed, it

has become a law of death. Not so with life in Christ

Jesus. The law for life in Him is quite the opposite. It

is for those who do not do, but believe (Rom.4:5). It is

not a wage, but a gift. This life is not for the flesh, but

for the spirit. This is what frees us from all condemna

tion. In spirit we fulfill the just demands of the law,
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though we do not walk according to its fleshly com

mands. The disposition of the flesh is death, that of

the spirit is life and peace (Rom.8:6).

The impartation of life to our spirits by the Word is

the great miracle which transforms sinners into saints.

It is the vital point in the two figures which are used to

illustrate their entrance into life. Human beings

receive life by creation or generation. Adam and Eve

were created. All the rest are born. Those who enter

the Kingdom do so by being begotten of the spirit

(John 3:5). As those who share in the celestial allot

ment are not sufficiently equipped for the new sphere

by regeneration, they are made a new creation, with

added powers and capacities to enable them to func

tion when away from the earth. They will not be

turned into spirits, but they will receive spiritual

bodies in place of their present soilish bodies

(1 Cor. 15:47-49).

SPIRIT AND FLESH

A point of great importance, in this connection, has

been lost in the looseness of our common translations.

It is this: We have never been raised together with

Christ. We have been roused (as to our souls) and

vivified (as to our spirits), but never raised (as to our

bodies). The figure of resurrection is never applied to

our present place in Christ because our bodies are not

directly affected by the present operations of the Spirit

of God. There is an indirect reaction, through the

spirit and the soul, but no direct effort to save the

body. Hence the believer dies just as readily as the un

believer from causes which affect his physical frame.

The contentment, the consolation, the joy, the exulta

tion which comes to us through the Word of God, as

well as the restraint from destructive sins against the
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body, ought to react for the health and longevity of

the flesh. Its vivification, however, awaits the resurrec

tion.
SPIRIT AND LIFE

At the Lords presence His saints will be vivified.

Superabundant life will be theirs, in flesh as well as in

spirit. Now, however, life is imparted only to the spirit

directly. This causes the clash between flesh and spirit

which characterizes the experience of the saints. "The

flesh is lusting against the spirit, yet the spirit against

the flesh" (Gal.5:17). "The disposition of the flesh is

death, yet the disposition of the spirit is life and

peace" (Rom.8:6). "The spirit, indeed, is eager; yet

the flesh is infirm" (Matt.26:41). We "are not in flesh,

but in spirit" (Rom.8:9). We should not be "walking

in accord with flesh, but in accord with spirit"

(Rom.8:4). "He who is sowing for his own flesh, from

the flesh shall be reaping corruption, yet he who is

sowing for the spirit, from the spirit shall be reaping

eonian life" (Gal.6:8). "Undertaking in spirit, are you

now being perfected in flesh?" (Gal.3:3).

This is in accord with the freshly recovered truth

that sin, in mankind, is a by-product of the death

process. Our spirits, having been animated by the

Word of God, are not dying. Our bodies are. Adam did

not pass on a "sinful nature" to his posterity. He

transmitted mortality. "Death passed through into all

mankind, on which all sinned" (Rom.5:12). Mankind

sins because it is dying. Our flesh does the same

because it has not yet been made alive by God's Spirit.

Our spirits, however, are not dying. Hence they run

counter to the flesh and should curb it. We should not

walk in accord with the flesh but in harmony with the

spirit. By the spirit we should put the practices of the

body to death.
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SPIRIT AND SOUL

Since the soul, which consists of the sensations or

feelings which we experience, is the effect of flesh as

well as spirit, it also is out of harmony with the spirit.

They are, in practice, exceedingly difficult to separate.

Only the keen sword of the Word of God can part the

soul from the spirit (Heb.4:12). Indeed, much, if not

most, of present day spirituality is really sensuality,

using that word in its highest sense. Feelings and

emotions are popularly confused with spiritual power.

Almost the whole machinery of modern evangelism

seems constructed to captivate the soul of the sinner,

rather than to vivify his spirit. Meetings and men are

judged entirely by their effect on the feelings. The

soulish has taken the place of the spiritual. Indeed, the

very vocabulary of the " soul-winner" shows that, both

in teaching and practice, the soul has driven out the

spirit in modern religious efforts.

In the resurrection our bodies will be changed from

soulish to spiritual (1 Cor. 15:44). Like Adam, we are

now living souls. We have a spirit, but it is submerged

beneath the urge for pleasant and comfortable

physical sensations. Our bodies are soulish. The pop

ular idea that the soul is the spiritual in man merely

shows how far we are astray. A concordance will soon

show that the soul drags us down to our carnal desires,

while the spirit leads us in the path of God's appoint

ment. Let no one mistake exalted feelings for the

spirit. Feelings follow, but they may be unpleasant

and painful. If happy emotions come, as they should,

take heed lest they are merely exuberance of soul. To

be exultant in the midst of pain or suffering however,

is a true test of the spirit* s power.

The graces which are ours now, in Christ Jesus,



the Soul from the Spirit 49

are all in spirit. Indeed, on three occasions the apostle

prays that the grace of our Lord Jesus Christ be with

our spirt* (Gal.6:18, Phil.4:23, Philemon 25). In accord

with this, the present administration makes no appeal

to the soul or to the flesh. In Israel there was a

magnificent temple and a marvelous ritual and a

promise of physical blessings. We find this imitated in

apostate Christendom, but it is contrary to God's pur

pose. Our peculiar treasures come to us through a few

brief epistles. Take Paul's letters from us and what

would all our ecclesiastical systems and buildings be

worth? All that is vital and valuable is deposited in our

spirits.

The divine service which was performed by the

priests and Levites in the tabernacle and the temple is

not continued in this present era. Our eyes are not

engaged with the golden walls, the costly colored cur

tains, the majestic architecture of God's dwelling

made with hands. The apostle's substitute for this is the

evangel. He offered God divine service in his spirit in

the evangel of God's Son (Rom. 1:9). This is the reality

of which the ritual was but a shadow.

It is only in our spirits that we are aware of our

relationship to God. The spirit which we receive from

God joins its witness with our spirit that we are

children of God (Rom.8:16). We have no physical link

with a divinely chosen nation, such as Israel had. We

have no evidence in our flesh that we are in touch with

the Deity. And it is the bane of the believer's ex

perience to seek for assurance in the state of his soul.

Our feelings do not affect our place in God's family.

We know God and His grace only through

words—God's words—which charge our spirits with

divine vitality, and assure us of our place in His pur

pose. Happiness is not salvation, nor is misery
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reprobation. They are mere emotions of the soul,

dependent on the flesh and spirit. Only by faith can

we make contact with Gods Spirit. And this can be

done only by our spirits.

A glimpse of the vast gulf between the soulish and

the spiritual will save us from many deceptions which

afflict Christendom today. Almost all religious

literature gives the soul the place which God reserves

for the spirit. The soul is strictly limited to the physical

senses. It uses the various bodily members to function.

It feels and sees and hears and tastes and smells. It is

consciousness and sensation. It yearns for physical

pleasure and carnal comfort. It dominates the human

body now, before it is vivified by spirit. The joy and

satisfaction which are ours in Christ do not come

through sweet smelling incense, or fulsome food, or

solemn, stirring music, or majestic cathedrals, ornate

without and beautiful within, or even through moving

emotions in great mass meetings. It comes through the

still small voice of revelation, striking the strings of the

spirit, engaging it with the delicious thoughts divine,

energizing it by the Living Word.

Paul, who speaks of salvation more often than all

the other writers put together, never even mentions

the salvation of the soul. That is reserved for Peter

(1 Pet. 1:9). He ministers to the Circumcision, who

receive a foretaste of millennial bliss, in which the

souls of Israel's sons will be satisfied, as well as their

spirits renewed. Then they will be saved from all un

pleasant sensations. No weakness,no disease will afflict
their flesh. They will not die. Pain and misery will be

banished. Such a salvation is not ours today. The

salvation we have leads our spirits into conflict with

the flesh and counter to the world. Suffering will be

rewarded. Weakness is a special gift to those who
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receive the transcendent revelation. Our blessings are

spiritual.

THE HUMAN SPIRIT'S IDENTITY

Since the divine record expressly speaks of this com

bination (breath of the spirit of the living), it may be

said that in Genesis the spirit was not a conscious

entity in itself, imparted by God, besides the soil

and the breath. Their combination is necessary as a

vehicle for the spirit which is the seat of life. When

breathing ceases, the spirit of life departs. Such is the

human spirit now; it has no conscious existence apart

from the body and the breath. In the resurrection,

however, only the body is needed for its permanent

conscious existence, but no longer breath.

Since there can be no life without spirit,

it is imparted to each one long before birth, which

is only a change in the mode of life. As soul depends

on the union of spirit and body, identity cannot de

pend upon it. If identity is entirely dependent on the

body, then the defects we now have will be essential to

our resurrection bodies. It is supposed the memory is

entirely dependent on the material substance of the

brain because, when certain parts are removed, the

memory is gone. This conclusion is not warranted,

however. It is simply that the spirit has lost part of the

substance needed for full conscious existence. This

does not prove that memory depends upon the con

tinuity of brain substance. If it did then there is no use

talking about our resurrection, or, indeed, of any. The

Scriptures do not speak of "identity," "memory," etc.,

for the simple reason that the term rousing is far better

and includes all that these words convey, without the

subtle insinuation of doubt with which all such words

are tinged.
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In most minds resurrection is a sort of new creation.

God makes an entirely new body to displace the old.

This is not God's thought. The word resurrection does

not declare anything as to the forming of a body. It

speaks of its position. A dead man falls. A live man

rises. It is literally an up-STANDing. It is not necessary

that the body be disintegrated in order to be raised.

Our Lord was raised, although His body never saw

decay. Jairus' daughter, the widow of Nain's son and

even Lazarus still had bodies, yet they were raised

from the dead. Resurrection, in the Scriptures, is the

impartation of power to a human organism which has

ceased to function, so that it is able to overcome the

force of gravitation, or rise from the dead.

Modern thought seeks to "identify" humanity with

the physical substance of which the body is composed.

This is "unscientific," to use one of their own much

abused terms. Every bit of food we eat, every drop of

water we drink, every breath of air we take changes

the physical constitution of our bodies. Yet this does

not alter our identity. We are the same persons before

a meal as after it. Should we have our hair trimmed, or

even lose a limb, we are still the same individuals.

Even the vital organs change their physical con

stituency in the course of time. If our body substance

gradually disappears and is replaced within a few

years, we are not different persons. In these

cases the substance is not the essential identifying

factor. This must not be confused with the fact that

soil is essential to humanity. But no special particles

identify the individual.
Spirit, not matter, is the identifying factor in

humanity as well as in other realms. The same spirit

which God gives to us returns to Him at death

(Ecc.l2:7). When the daughter of Jairus was roused
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her spirit turned back, and she rose (Luke 8:55). Here

we have all three. The body was there. The spirit was

gone, but turned back. United once more with the

body the girl became conscious as to her soul, and she

rose as to her body. Note that the spirit was a distinct

entity. If her body had gone to corruption, it alone

would have remained. Human identity lies in its spirit,

which is received from God and which returns to God

at death, yet comes back to a body in resurrection.

Spirit can have identity without a body. A spirit has

no flesh and bones. God is Spirit. The Adversary is a

spirit. Demons are spirits. There are myriads of beings

who are spirits. Unlike humanity, they do not need a

body in order to be alive. The body, in humanity, is es

sential. Apart from it the spirit has no life or con

sciousness or knowledge of self. Before our spirits were

united with our bodies we were nonentities. When it

leaves us in death we become so again. Yet the iden

tical spirit we now have will be ours, in which will be

treasured up all the memories and experiences which

compose our identity.

God is Spirit. He maintains His identity without

material substance. Many of His messengers may also

lack substance such as is essential to humanity. Why

then cannot our identity be preserved, altogether

apart from the material which composes our bodies? If

we meet a friend after more than seven years separa

tion, that which identified him in other days is still his,

even if no part of his physical frame remains. In this

domain the spirit is dominant. It alone determines

identity. Under its molding power the body itself is

shaped and preserved and suffers change.

The argument that identity demands continuity of

consciousness is without any foundation whatever. It

is denied by our daily experience, for we are un-



54 Raised, Roused and Vivified

conscious in sleep. Although we may not have the least

sensation for hours during the night, this does not dis

turb our identity in the least. We are the same person,

with the same past and the same character as

heretofore. The same will be true in the resurrection.

When the dead awake there will be no more conscious

break in their experience than in that of those who do

not die, but are changed. This comparison is not a

mere illustration of our choosing. Rather, it is the

divine figure which God has chosen to aid us in un

derstanding Him.

And, lastly, let us never reason that the spirit is alive

in death. It is no more alive than the body, which

decays. We are not spirits. There can be no living soul

apart from the union of matter with spirit. And death

is not something which may happen to either one

alone (unless in figurative language). Death is the

result of their separation. The body alone cannot die.

The spirit alone does not die. The man as a whole dies.

So also, the body alone is not raised nor is the spirit

alone made alive, but we, who must have both, are

raised, roused, and vivified.



SPIRITUAL BLESSINGS

and

SPIRITUALITY

"Grace to you and peace from God, our Father, and

the Lord Jesus Christ. Blessed be the God and Father of

our Lord Jesus Christ, Who blesses us with every

spiritual blessing among the celestials, in Christ.

(Eph. 1:2,3)

" Grace to you and peace from God, our Father, and

the Lord Jesus Christ/' Divine favor, and the weal it

works, is the height of human blessedness. The usual

Eastern salutation was Peace! It was a wish for welfare

in all things. Paul always prefaces it with grace. This is

the keynote of our relationship to God and Christ in all

of Pauls epistles. And he does not only wish us to have

it, but he proceeds to present it to us. This is especially

true of the epistle before us. In it the grace of God is

not only the first to greet us as we enter, but enriches

us with its lavish redundance to the very end.

Nowhere is this invocation more fitting than here,

for it introduces us immediately to the grandest and

most glorious exhibition of divine favor which ever il

lumines Gods love, either in the past, the present, or

those wondrous future eons which are the special dis

play of His power and perfections.

"Blessed be the God and Father of our Lord Jesus

Christ, Who blesses us with every spiritual blessing

among the celestials, in Christ." With inimitable
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wisdom the whole message of this epistle is com

pressed into these two introductory phrases, every

spiritual blessing and among the celestials. All the rest

may be referred to these two themes. The secret itself

begins with a repetition of the first, for everything said

to be "joint" is in spirit (Eph.3:6). And the three items

of the Ephesian secret are entirely dependent on the

fact that our blessings are not on earth, but among the

celestials.

The strongest possible stress, however, is laid on the

statement that our blessings are spiritual It is difficult

to see how greater emphasis could be given this foun

dation fact. Ephesians, the fullest exposition of God's

present dealings with the nations, opens with this

striking declaration, and it is confirmed at every step.

The believers among the nations have become joint

enjoyers because they were sealed with the spirit of

promise (1:13). In flesh, they were apart from Christ

(2:12). Access to the Father's presence is by spirit

(2:18). We repeat, the mystery itself is limited to the

realm of spirit. It is only in spirit that we are joint

allottees, and a joint body and joint partakers.

The full force of this phrase will not dawn on us

until we have fully considered its implications. When

we say that our blessings are among the celestials,

nothing is actually said of our place on earth, but the

mere mention of the higher sphere is the most con

clusive evidence that our blessings are not on earth. So

with the character of our bliss. The word spiritual is

contrastive. It insists that the physical and the soulish

have no place in our blessedness.

In the Kingdom Israel will have spiritual blessings,

but they will be mingled with all the delights which

we can only sip, because of the frailty of our mortal

frames. Disease and death, which crush our efforts to
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quaff the cup of pleasure to the full, will be defeated.

The paradise, the "heaven" of which men dream, will

be on earth.

Our blessings are above all this. It is not really right

to say that we will have no physical or soulish bless

ings, because this would indicate a lack, a loss, a

deficiency. The positive statement that we have every

spiritual blessing, in Christ, gives us the gold that

makes silver and copper of no account. So superior is

the spiritual bliss that all need, all desire, for the in

ferior felicity will vanish. At present we do not ap

prehend this. We long for the lower delights. But they

are not ours in Christ. Just as we will be satisfied with

being "confined" in a universe and leave the earth for

Israel, so we will be supremely content with our

transcendent spiritual felicity and leave the physical

pleasures to the earthly people.

We must also read this phrase in the light of the

previous position of those to whom it was written.

They had already enjoyed some spiritual and physical

blessings, in anticipation of the future Kingdom, in

which they were supposed to have a part. There is a

change in two directions. Their place in flesh vanishes

and leaves them no title to physical felicity. Their

place in spirit develops until it includes the very limits

of spiritual bliss.

It is evident that these phrases, "spiritual blessings"

and "among the celestials," are new revelations, and

denote a change in God's dealings with the believers

among the nations. The celestial destiny was not made

known before, though much had been revealed in

preparation for it, as we shall see when we consider the

phrase more closely. So also, the exclusively spiritual

character of our blessings had not been previously ex

pressed, yet there had been a constant trend in their
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direction, from the very first indication that God was

doing a distinct work among the nations. They were

weaned from the physical gradually. Here we have the

climax, for all physical precedence must be set aside in

the administration of the mystery.

Parabolically, we are given a graphic representation

of the retirement of the flesh and the ascendency of

the spirit in the apostle's personal career. From his call

to his severance at Pisidian Antioch, his ministry was

based entirely in his physical presence. He spoke by

word of mouth only, he wrote no epistle. Later, when

he went among the nations, he supplemented his per

sonal presence by writing to the Thessalonians, and to

the Corinthians, and to the Galatians, and to the

Romans. But before he writes to the Ephesians he is

put in prison. Physically, he is retired from service.

Only by his epistles he held spiritual communion with

the saints. It is a parable of the spirit's gradual

ascendency over his fleshly presence in the ministry.

As we shall see, this is often enforced in his writings,

and it is even emphasized in the account of his

ministry in Acts. His very severance was by the direct

decree of the holy Spirit, and he is sent forth in the

same way (Acts 13:2,3). This is in undoubted contrast

to our Lord's method with the twelve apostles. These

He separated and sent forth during His physical

presence on the earth.

Those who can see beneath the surface will discover

continual intimations of the tendency toward spirit

throughout Paul's acts. Consider the marked contrast

between his long personal sojourn in Ephesus and his

last visit. He did not even go to the site of the city, but

called the elders to meet him at Miletus (Acts 20:17).

He told them that they would see his face no more.

Physically, he faded from their view, never to return.
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Spiritually, he came to them again in this epistle (for it

undoubtedly was sent to Ephesus, too). They were

pained to part with him, but who can tell what joy he

brought to them in his spiritual return?

The prophesy of Agabus (Acts 21:11) points in the

same direction. Its very wording is significant. "This

the holy Spirit is saying, 'The man whose girdle this is,

shall the Jews in Jerusalem be binding thus, and they

shall be giving him over into the hands of the

nations'/' The holy Spirit is the speaker. The girdle

speaks of service. It was the action of the Jews in

Jerusalem which was forcing the flesh to retire. They

were compelling Paul to enter a ministry to the nations

in which his flesh would have no place. All this is

graphically represented, not only by the action of

Agabus, but by the actual occurrence.

Have we ever fully realized the meaning of Paul's

imprisonment at the close of Acts? Have we com

prehended the significance of the fact that the perfec

tion epistles come to us from a prisoner — a man who

cannot claim or dispense physical benefits, or serve by

means of his personal presence? There is a close accord

between the circumstance and the substance of all

revelation. While Paul's flesh is being confined, his

spirit is set free.

THE SPIRIT IN THIS ECONOMY

The great change in the operation of the Spirit can

be understood only when we carefully consider the

force of the terms used. We read of the Spirit coming

on for power, of filling for utterance, of baptism for

cleansing, of sealing for safety, of the earnest as a

pledge, and of homing for communion. The first of

these, coming on for power, Paul never applies to the

nations. The last, homing for communion, which takes
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its place, is used only by Paul, in view of the impend

ing climax of Ephesians. Instead of receiving an oc

casional visitation, the believers among the nations

become the permanent home of the holy Spirit. This is

not for the operation of miraculous displays, but for

the maintenance of constant fellowship. Almost all of

these are continually confused with the baptism of the

Spirit, which we will consider first.

THE BAPTISM OF THE SPIRIT

What is the baptism in holy Spirit? Aside from the

promise given by John the Baptist (Matt.3:ll; Mark

1:8; Luke 3:16; John 1:33) that they would be bap

tized in holy Spirit at the coming of Christ, and our

Lord's declaration that they should be baptized with

holy Spirit at Pentecost (Acts 1:5), we have only one

other mention of Spirit baptism in the Scriptures. This

is Paul's declaration that, "in one Spirit we all are bap

tized into one body, whether Jews or Greeks, whether

slave or free" (1 Cor. 12:13).

If we allow an interpretation of this phrase which is

often heard, that the baptism of the Spirit is known

only when evidenced by miraculous manifestations,

we are confronted with a serious difficulty at the out

set. We know that many are members of the body of

Christ who have never experienced some of these

supernatural signs, yet we are assured by the apostle

that all who are members of Christ's body have

become such by the baptism of the Spirit. We must

either deny that all who are members of Christ have

this baptism or modify our conception of its meaning

to accord with the experience of all who are His.

Baptism in water was the type or symbol of the

spiritual reality. It spoke of cleansing and union. It

was ceremonial washing, and associated its subjects by
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a common bond. Saul of Tarsus washed away his sins

(Acts 22:16). The sons of Israel were baptized into

Moses (1 Cor. 10:2). These two thoughts — cleansing

and unity — are only typified by water, but realized in

spirit. The disciples were cleansed on the day of

Pentecost and the believers in Corinth were united

into one body by the baptism of Spirit.

There is not the least suggestion of power in the

term baptism — either in water or in Spirit. John the

baptist wrought no miracles, neither did his baptized

disciples. Those who were baptized by our Lord's

followers received no enduement. His apostles and

disciples needed a special commission to enable them

to cast out demons, cure the sick or strengthen the in

firm. Their baptism conferred no power. The same is

true of the antitype. The baptism of the Spirit does not

endue the believers with might. It only cleanses and

unifies.

At first sight, this seems to be contradicted by the

record in Acts. Did not the Lord say that they would

be baptized in holy Spirit at Pentecost (Acts 1:5)? And

did not the holy Spirit come with power, accompanied

with tongues of fire and the gift of languages? This is

true. At Pentecost they were not only baptized in holy

Spirit, but the holy Spirit came on them (Acts 1:8) and

they were filled with holy Spirit (Acts 2:4). The power

was not due to baptism but to the other manifestations

of the Spirit's presence.

Consider carefully the two distinct promises given

by our Lord concerning Pentecost. First He said, "You

shall be baptized in holy Spirit after not many of these

days." Then, when the testimony to the Kingdom is

before Him, He says, "But you shall be obtaining

power at the coming of the holy Spirit on you, and you

shall be My witnesses both in Jerusalem and in entire
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Judea and Samaria, and as far as the limits of the

earth" (Acts 1:8). Power is not associated with bap

tism, but with the on-coming of the Spirit. The figures

are opposites. Baptism is a dipping in. Power springs

from a coming on.

The same important distinction is manifest in the

twelfth chapter of First Corinthians. The baptism of

the Spirit is the ground of unity, not of power. The

Spirit is the channel of the graces, which it gives and

operates. What a vast difference between this thought

and the dipping of all in the Spirit! O that we could

clear away the cloudy conceptions which are confus

ing so many believers today! The baptism of the Spirit

has become connected with so much which is un

warranted by the Word that it has become the cause of

division, rather than unity. We beg of all to search and

see that baptism never brings power. It never is the

source of Spirit manifestations. It is used only of

cleansing and consequent unity.

The perversion of the doctrine of Spirit baptism

should be a helpful warning to those whose hearts

yearn to know and obey the will of God, for it points

out how easily we may deflect from the truth unless

we use the utmost care and accuracy in considering

the inspired records. It shows how easily we may

reason from false and insufficient premises, and found

a great movement on a figment of human imagina

tion. Power came down at Pentecost. The disciples

were baptized in holy Spirit at that time. But this does

not prove that one was the consequence of the other.

The fact that power was promised in connection with

the coming on of the Spirit, and is never associated

with baptism, disproves it. Yet what a marvelous

movement is based upon this blunder! An untold

amount of teaching concerning the operation of Gods
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holy Spirit is centered around this serious error. Good

men and godly find it a challenge to their faith, and

they seek to make it their own. The lesson we should

learn is the stupendous importance of trifling depar

tures from the Word. The enemy may sue them to

deceive and to seduce the very elect.

The great lesson for service in this economy of God's

grace is almost the reverse of that which obtains at

Pentecost. That power did not continue. Let anyone

trace the exhibition of power through the book of Acts

and he will be convinced that, as the Kingdom hope

vanishes, power also departs. At the beginning the

twelve are mightily endued and are able to brave the

opposition of their rulers. At the end they have been

forced from the holy city and their cause is lost. Only a

lone apostle, a prisoner in Rome, remains as God's am

bassador. All the power he has, lies in this weakness.

That is the great lesson which is needed today.

God's strength is now being perfected in infirmity.

God is working with weak instruments so that the

glory may be His. Great power would disqualify us. It

is one of the special excellencies of grace that it

operates more freely in infirmity than in strength. God

can, and has, wrought great things through those

whom He has empowered. He is doing far greater

marvels through the feeble, the faint, those who can

not claim a share in the glory of His achievements. Let

us, like Paul at the close of his career, boast in our lack

of physical power, for then we are more acceptable

servitors of His grace.

THE "COMING ON" OF THE SPIRIT

In ancient times the Spirit of the Lord came upon

those who were His instruments. Balaam prophesied

under its power (Num.24:2). Othniel delivered Israel
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(Judges 3:10), and Gideon acted in its strength (Judges

6:34). When Samuel anointed David the Spirit of

Jehovah came upon him from that day forward

(1 Sam. 16:13). His captain, Amasai, had the Spirit

come upon him (1 Chron. 12:18). The Spirit of God

came upon Azariah the prophet, and he encouraged

Asa to put away the idols out of the land

(2 Chron. 15:1,8), as well as on Zechariah the priest,

who was stoned in the court of the temple

(2Chron.24:20,21). The Spirit of Jehovah fell on

Ezekiel (Ezek.ll:5); He worked, not by an army, nor

by power, but by His Spirit (Zech.4:6).

This same coming on is continued as the power of

God's operations when Christ and His apostles were

proclaiming the Kingdom. He Himself was generated

in this way (Luke 1:35). Such was the power of Pente

cost (Acts 1:8). But never, in all of Paul's career, does

the Spirit operate in this way. It is not now an oc

casional outpouring. The Spirit is not outside of us. It

dwells in us. It is there, not to work miracles, but to

vivify every act of these mortal bodies (Rom.8:ll).

At Pentecost the Spirit came on them for power,

filled them for utterance, and they were baptized in it

for cleansing. The baptism and the filling continue,

but the coming on is replaced by another nearer and

closer relationship which was not known at Pentecost.

Only in Paul's epistles do we read that the Spirit is

making its home in the believers (Rom.8:9,11;

1 Cor.3:16; 2Tim.l:14). Instead of an occasional

visitation it has a settled habitation.

As this operation of the Spirit is most important in

its contrast with the present method, we give a list of
the passages in which it is referred to, so that the stu

dent may study them for himself. There is some

variety in the imposition of the Spirit. It falls on the
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proselytes (Acts 10:44; 11:15). It will be poured on

Israel and all flesh in the coming Kingdom (Acts

2:17,18) as it was in the past on the believing

proselytes (Acts 10:45). It is placed on Christ

(Matt. 12:18). It remains on Him (Mark 1:10; John

1:32,33).

THE HOMING OF THE HOLY SPIRIT

Up to the end of Acts the Spirit is found on the

saints: from Romans, through Paul's epistles, the holy

Spirit makes its home in the members of His body.

This change is fraught with far-reaching significance.

There is all the difference which we find in Israel's

early history, where Jehovah manifested Himself in

two distinct methods. He occasionally came upon

men, such as Othniel and Gideon, David and Amasai,

Zechariah and Ezekiel, energizing them for some

superhuman effort. But He also made His home in the

holy of holies. One was intermittent and temporary.

The other was His permanent abode.

Since sin has invaded the universe God makes His

home in inaccessible light (1 Tim.6:16), and in houses

specially prepared and sanctified for His presence,

such as the tabernacle of the wilderness, the temple of

Solomon, the more glorious sanctuary of Ezekiel

(Ezek.43), in the person of His Son (John 2:19-21) and,

in this economy of transcendent grace, which an

ticipates the glories of the ultimate consummation, in

the bodies of His believing people. In the time to

come He will dwell in a temple made of living stones.

They will be a part of His abode. We, each one, are

His temple.

We need not doubt the reality of His homing in

Israel's sanctuaries. Our common version is inaccurate

in saying that the Most High dwelleth not in temples
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made with hands. He is not now dwelling, or making

His home in them. It is very true that He does not

make His home in Ezra's building (Ezra 6:3), or

Herod's house, or the temple of the end time

(2 Thess.2:4). But we may be sure that the tabernacle

and the temples of Solomon and Ezekiel are hallowed

by the Shekinah. In the past He dwelt in houses made

by men's hands, and He will deign to do so once

again. But now He is not making His home in such

structures, but in bodies made by Himself as the

Creator and hallowed by the sacrifice of Christ.

The figure of the temple is transferred to our bodies

by the apostle. "Are you not aware that you are the

temple of God and the Spirit of God is making its

home in you?" (1 Cor.3:16). As the presence of

Jehovah sanctified the temple, so we also are holy

because we are His home. This is the true basis and

power of holiness. It is not in ourselves, but in Him

Who homes in us.

The homing of the Spirit is set forth most fully in

the eighth of Romans (verses 9-11). There we read,

"Yet you are not in flesh, but in spirit, if so be that

Gods Spirit is making its home in you .... Now if the

Spirit of Him Who rouses Jesus from among the dead

is making its home in you, He Who rouses Christ Jesus

from among the dead will also vivify your mortal

bodies because of His Spirit making its home in you.'

This is the marvelous and continual miracle of the

Spirit in this economy. It gives life to the dead. We

should be in constant enjoyment of resurrection

power, which makes the body of sin, though dead, the

instrument of righteousness.

The Spirit homing within us, not only hallows our

mortal frame and gives it life, but also guards that

which He has committed to us. Paul charged Timothy,
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"Guard that ideal thing committed to you, through

the holy Spirit making its home in us*' (2 Tim. 1:14).

These three passages fully set forth the present place

of the holy Spirit in contrast with its place in the past.

Then its presence was occasional and extraordinary.

Now it is the normal experience of all believers. Then

God dwelt in temples, now He homes in those whom

He has hallowed.

THE SEALING AND EARNEST OF THE SPIRIT

The sealing and earnest of the Spirit are also

exclusively ours. In fact, as both are permanent and

the earnest is a foretaste of the very blessings we are

considering, these tokens could not be given to other

believers. As these phases of the Spirit's operation will

come before us at length a little later on (Eph.l:13),

we will not unfold them at this point.

The full import of the phrase "spiritual blessings"

cannot be obtained by reasoning. We are not able to

formulate premises from which any safe deductions

can be made. This may be illustrated by what may be

termed the Kingdom argument, which is as follows:

There are spiritual blessings in the Kingdom. We are

in the "kingdom' (Col.1:13). Hence all of the spiritual

blessings of the Kingdom are ours. This is beautifully

simple and convincingly logical, if only the premises

were true.

The "kingdom* in which we find ourselves today is,

in some ways, a contrast to the Kingdom of the

heavens. That will destroy and displace the kingdoms

now on earth. That will rescue mankind from human

rule and deliver them into the Kingdom of Christ, as

the Son of Mankind. "The kingdom of the Son of His

love" delivers us out of the jurisdiction of darkness

into a realm which in no way interferes with our sub-
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jection to the powers that be. It is a strictly spiritual

kingdom, in opposition to Satan's present sovereignty.

That it is not even the spiritual counterpart of the

millennial Kingdom is evident from the title used. The

"kingdom" of the Son (Heb.l:8) is not to be referred

to the thousand years, but to the "eon of the eon" —

the succeeding eon, in the new creation. The reason

doubtless lies in the fact that, in that future

"kingdom" of the Son, unlike the millennium, there

will be conciliation. God will be on terms of amity

with all mankind. It is not the rule of the iron club, but

of the scepter of the Son — a title of relationship and

affection. Such is the future type of the present

"kingdom" of the Son of His love (Col.1:13).

Without repeating all that we have written on the

subject of the heavenly kingdoms, we wish to press the

two great phases of the future sovereignty of the earth

and their spiritual counterparts, so that we may not be

misled by mistaken analogies.

As to time, let us note that the Priest-Kingdom of

Christ and His saints is for the thousand years. This is

commonly called the millennium. Let it be clearly

noted that this has two distinct aspects toward the

nations. It is a Melchizedec reign. Christ and Israel are

intermediaries between God and the nations. They are

Priests as well as Kings.

The spiritual counterpart of this period is found in

Paul's earlier ministries, when he as a priest ministered

the evangel of God to the nations, and as an am

bassador conveyed the decrees of the elders to his con

verts. During this interval we find the powers of the

coming Kingdom exercised by Paul himself and by

those who received his message. There was blessing in

body and soul as well as in spirit, but all in subordina

tion to Israel.



of the Son of His Love" 69

But the reign of the saints is not limited to the

millennium. That is only the first phase of the coming

Kingdom. They are to reign for the eon of the eons,

but not as priests. Priesthood vanishes in the new crea

tion. The power of God's Christ is replaced by the lov

ing sway of His Son. The present "kingdom" is the

spiritual anticipation of this sovereignty. Hence it is

called "the kingdom of the Son of His love" (Col.

1:13). The figure is continued in Colossians, for we are

said to have deliverance and the pardon of sins, in this

"kingdom."

Christendom has confused the spiritual counter

parts with the future fulfillments, so that the coming

Kingdom has been spiritualized away. Others have

reversed this process, and have tried to make the

Kingdom a present reality. Let it be ours to separate

the coming phases, the Kingdom of Christ for a thou

sand years, the sovereignty of the Son, for the final

eon, and the kingdom of the Father, after the eons are

past. And let us also distinguish the anticipatory

spiritual fulfillments. The Kingdom of Christ, and the

powers of the millennial era do not illustrate our bless

ing. The succeeding "kingdom" of the Son speaks of

the present grace. We are in a new creation.

Beyond this, let us note that the present "kingdom"

is a figure of speech. There are certain points of

likeness between that which we enjoy and that which

will be the position of the nations in the new creation.

We are not at liberty to define these similarities. This

is done for us by the Spirit. The nations at that time

will not be rescued from their human governors.

Neither are we. They will be liberated from the

thralldom of Satan and his hosts. So are we. We are

rescued out of the jurisdiction of darkness (Col. 1:13).

Godward, they will have deliverance and the par-
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don of sins. Considering ourselves under the figure of

this "kingdom" of the Son, we also have these bless

ings, for they are the only means of conciliation known

to government.

These two aspects are the only ones which we have

any right to press without doing violence to the laws of

language and the Word of God. There are aspects of

that "kingdom" of the Son which have no counterpart

in the present. Indeed, they are contrary to this ad

ministration. For instance, Israel will still rule over the

nations. That must not be imported into the present

grace. Likewise, there will be physical felicities at that

time to which we are strangers. These are not

elaborated in the figure, hence we may lawfully

deduce that they are not a part of the picture.

Even now, therefore, we have spiritual blessings

among the celestials, though we have no physical

blessings among terrestrials. Unknown, despised on

earth, yet we are the first of its inhabitants to be freed

from the fearful influence of the powers of darkness,

who are hurrying humanity to its doom. They already

recognize us as the supreme sovereigns of the uni

verse, to whom, as members of the body of Christ, is

pledged the pinnacle of creature bliss.

The negative implications of this great declaration

are of tremendous practical importance. The mere

statement that our blessings are among the celestials,

rules out the terrestrial felicities of the favored nation.

And the fact that they are spiritual, sets aside the

soulish, sentient, sensual, as well as the fleshly and

material, which have so large a place in Israel's

promised Kingdom. And the great exemplars given us

in Philippians fully confirm this truth. None of them

were noted for either health or wealth. On the con

trary, Paul dilates on his distresses, Timothy has fre-
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quent infirmities, and Epaphroditus lingered near the

doors of death. These men gave a living expression to

the great motto which appears above the portal to
present truth: spiritual blessings among the celestials.

OUR SPIRITUAL RESURRECTION BODY

The use of the word "spiritual" in place of

figurative has given rise to the idea that nothing cor

poreal can be spiritual. That this is not the case is evi

dent from the Scriptures concerning the resurrection

body. It is called a spiritual body (1 Cor. 15:44). If we

should say that we were roused and vivified spiritually
in Christ, this may suggest that the spirit alone was

involved. But rousing cannot take place without both

body and spirit, for it comes only as a combination of

the two.

Vivification is always a "spiritual" act, because it is

altogether the result of spirit, which alone gives life.

We cannot say that we were vivified "spiritually" in

Christ (Eph.2:5), or that our bodies are now vivified

"spiritually" by God's Spirit which makes its home in

us (Rom.8:11), in contrast to our future vivification,

whenever that may be, for that must of necessity be

even more spiritual, for our very bodies will then

become spiritual. What confusion is created by this

word!

The difference between our vivification in the past

and in the future is not that the former is spiritual and

the latter unspiritual, but that the one in the past was

figurative and the one in the future will be literal. The

past is a matter of faith in the operation of God. The

future will not require faith, for it will be a blessed and

glorious experience, which will thrill our very being

with life so abundant and exultant that our hearts will

overflow with thanksgiving and praise to God.
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Moreover, the life will no longer be hid, as it is at pres

ent, but manifest in us to all the world. Now this is

not the case. We wait for Christ. Whenever He, Who

is our Life, should be manifested, then, and not

before, shall we be manifested with Him in glory.

"SPIRITUAL ISRAEL"

This innocent-looking phrase practically repudiates

God's whole prophetic program. All that He promised

to His people is filched from them and " applied'' to

others on the plea that it must be understood

"spiritually." Just as if there will be nothing spiritual

in the coming Kingdom! In that day Jehovah will put a

new spirit within them (Ezek.36:26). He will pour out

His spirit upon the house of Israel (Ezek.39:29).

Indeed, He will pour out His spirit upon all flesh (Joel

2:28, Acts 2:17). The only spiritual Israel known to

God's Word is that which will be found in that
Kingdom. Yet this phrase is used to do away with it!

They will be far more spiritual than is the church

which seeks to displace them by means of this subter

fuge.

On all sides today this idea is distorting the

testimony of the church, and engaging it with that

which is on the earth, not that which is above. It

would seem that nothing could more effectively keep

it from entertaining its real spiritual blessings among

the celestials (Eph.l:3) than this notion that Israel has

utterly failed, so that God's promises will not be

fulfilled, except in a "spiritual" way to the church

which takes over what they have forfeited. The worst

effect is that it prevents the saints from entering into

the truth for today. The church is not literal Israel, nor

figurative Israel, and, least of all "spiritual" Israel. It

is the literal Israel of the future that will be spiritual.
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Let us not get the idea that " spiritual'' denotes

figurative. What is really meant is that the church is

figurative Israel. But "spiritual" is a much more subtle

term, implying, as it does, that Israel was carnal and

we are spiritual, which contains enough truth to con

fuse and mislead the saints.

SPIRITUAL MILLENNIUM

Not only is a literal kingdom looked upon as "car

nal," but the millennium is decried as a most un

spiritual idea which can find only a "spiritual" fulfill

ment in the history of the church. What is really

meant, of course, is a figurative fulfillment, but the

word spiritual is usually preferred, for it stamps

believers in a literal millennium as lacking in spiritual

discernment, if they are not downright carnal. It is this

implication in the word "spiritual" which makes it

such a favorite weapon to destroy faith in the promises

of God.

I am reminded of my own experience at the very

beginning of my new life. The head of a school of

theology wished to have a pamphlet printed showing

how unspiritual and carnal the theory of a future

literal kingdom is, according to the Scriptures. He had

given the references, but feared that few of his readers

would take the trouble to turn them up. So I was asked

to put in the full text in each case. As I was very eager

to settle this point for myself, I not only supplied the

texts, but studied them carefully to see if they proved

his position. As a result I became fully convinced that

he was mistaken, judging alone from his own

evidence. As I now recall, he misused this word

"spiritual" in a most unspiritual way.

"SPIRITUAL DEATH"

In my earliest efforts to solve the problem of the
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death which overtook Adam when he sinned, I fell

back on a phrase then common among Bible ex

positors, that is, "spiritual death/' in contrast to

"physical death." Later, when I sought to avoid un

sound, unscriptural expressions, I was forced to drop

these non-scriptural phrases. Then I saw how mislead

ing they were. The effect of Adam's sin was not con

fined to his spirit, and his relationship to God. It

vitally affected his physical frame. He became mortal,

in the active sense of dying, and this he has transmitted

to the race, which accounts for all disease and sin as

well as alienation from God. Adam and his posterity

have been physically dying ever since. It is true that

he became figuratively dead to God, yet the figure is

not founded on his spirit alone, but upon his future

literal death, which included spirit, soul and body.

How confusing this manner of speaking may be,

may be seen in the death of our Lord. He died

physically when He commended His spirit into the

hands of His Father (Luke 23:46). So it is with all

flesh, for it has no life apart from the spirit. Literal

death always includes both flesh and spirit, for the

flesh returns to the soil when the spirit returns to God.

The converse is true also. Death limited to one of

man's components is impossible, or figurative. The

fact that unbelievers are figuratively dead to God is

based upon their literal death. They are not dead to

men, spiritually or otherwise. They are simply so

oblivious of the Deity as if they were literally in the

grave.

The complementary terms "spiritual life" and

"physical life" are also non-scriptural and unsound,

for they imply that there is life apart from spirit. It is

not easy for us to avoid them because we are not ac

customed to the language of figures which is so freely
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used in the Scriptures. It is necessary for us to break

with these misleading expressions, however, for it is

practically impossible to grasp the truth as to death

and life so long as we harbor them.

"In the day that thou eatest thereof thou shalt sure

ly die" (Gen.2:17 A.V.). In my early studies in the

Scriptures this passage caused me much concern, for it

was very plain that Adam did not die that day. I was

forced to accept the only explanation offered me at the

time, that the death was "spiritual." So, I was told, all

of Adam's descendants are also "spiritually"1 dead

until they pass out of death into life (John 5:24). They

are dead in trespasses and sins (Eph.2:l A.V.). At that

time I knew so little of the function of spirit, that the

manifest absurdity of "spiritual" death was not ap

parent to me. But when I learned that life is the

product of spirit, and death is due to the lack of spirit,

it dawned upon me that there can be no such thing as

"spiritual" death, for death is the most unspiritual

thing in the universe. The Scriptures never use such

an expression. Neither should we confuse life with

consciousness. An unconscious tree has life.

We cannot insist that only the spirit of Adam

died, for in humanity it is the spirit that imparts and

sustains life. The body has no life apart from it.

Withdraw the spirit, and the whole man is dead.

Adam did not die that day. The Hebrew is quite clear,

if taken literally. "In the day you eat from it, to die

shall you be dying" (CV). Adam became mortal that

very day, just as all who descend from him undergo

the dying process.

It does not cease when one believes. Faith does

not stop dying, it does not clothe with immortality. So

the death that came to Adam, and that which

characterizes the unbeliever as distinct from the
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believer, cannot be the same, and should not be called

by the same name. Neither is spiritual. Adam's was

literal. The sinner's is figurative. Just as he comes out

of darkness into light, so he proceeds out of death into

life. The process is a spiritual one because it is wrought
by God's Spirit. Both certainly should not be called

"spiritual" when one is due to the absence of spirit.

"SPIRITUAL LIFE"

There is not nearly so much objection to the phrase

"spiritual life," because life must come from spirit.

Yet it is worthy of notice that the Scriptures never use

this expression. To the Eastern mind it is tautological

like wet rain, for there can be no life, even that

possessed by the unbeliever, without spirit. We are so

unaccustomed to the bold figures of the inspired

records that we hesitate to use them. The figure, "into

life," is all that is needed to convey the thought, just as

"into light" does not need to be explained as "spiritual

light." When we believe, it is like coming out of

darkness into light. It is not coming from one kind of

light into another. And it is like proceeding out of

death into life. It is not proceeding out of literal life

into spiritual life.
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(EPHESIANSL14)

The need for the possession of God's Spirit has been

felt from the earliest times. When Israel left the land

of bondage they craved flesh to eat as they were wont

to have in Egypt. Moses breaks down beneath their

murmurings and cries to Jehovah in his distress. But

divine wisdom knew that flesh was not the need, but

God's Spirit. So Jehovah bids Moses gather seventy

elders to receive the same Spirit that rested on him. A

cloud, the emblem of God's Spirit in those dim days,

covers them. His Spirit rests upon them. They

prophesy.

A strange thing occurs. Jehovah said He would put

His Spirit on seventy. As it was, only sixty-eight are in

the appointed place, standing near the tent of

testimony. Two, whose names mean Affection and

Affectionate-Deity (Medad and Eldad) are not there.

They remained in the camp. Did God's Spirit pass

them by? Such a breach as this in the regular ritual of

the tabernacle would be an unpardonable transgres

sion (Num.11). But His Spirit refuses the limitations of

the flesh and ignores what it deems so important.

Distance, and time, and place, so vital in physical af

fairs, are nothing to God's Spirit. Eldad and Medad

are not left out, though they are not in the appointed
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place. They lift their voices in the camp, far from the

tent, speaking Jehovah's word! What must their

neighbors have thought! How dared they! What an

awful thing to do! It must be stopped! A young man

runs and tells Moses. Joshua chimes in: "My lord, for

bid them." But Moses answers: "Would that all

Jehovah's people were prophets and that Jehovah

would put His Spirit upon them /"

So the seventy helped Moses bear the burden of the

people by the Spirit imparted to them by Jehovah. We

need not more than make mention of Joshua, who by

this Spirit brought Israel into the land Jehovah

promised them: of Othniel and Gideon and Saul and

David, of Elijah and Elisha, and all the prophets who

served Jehovah's people as His Spirit gave them

capacity. The Messiah fills up the measure of the

Spirit's power and accomplishes all His mighty work

by its anointing. "I bestow My Spirit upon Him," said

Jehovah (Isa.42:l). Even in that coming day of bless

ing for this earth the power behind material good will

be Jehovah's Spirit. The essence of that Kingdom does

not lie, as some supposed, in food and drink, but in the

righteousness and peace and joy which His Spirit im

parts (Rom. 14:17).

THE PROMISE OF THE SPIRIT

Is Moses' wish ever to come true and all Jehovah's

people receive His Spirit? Ezekiel foretells a day for

his people when this will be fulfilled. "... a new Spirit

will I put within you " (Ezek.36:26). What new Spirit

is this? "I will put My Spirit within you and make you

walk in My statutes, and you shall keep My judgments

and do them. And you shall dwell in the land which I

gave to your fathers; and you shall become My people

and / will become your God" (Ezek.36:27,28).
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Nothing less than the word of Jehovah will bring life

to their dry bones. "Behold," says He, "I will cause

Spirit to enter into you, and you shall live"

(Ezek.37:5).

"If anyone should not be begotten of water and

Spirit, he cannot be entering into the kingdom of

God" (John 3:5). Isaiah bears a like testimony. The

desolation shall continue "till emptied on us shall be

the Spirit from the height" (Isa.32:15). And again, "I

will pour My Spirit on your seed and My blessing on

your offspring" (Isa.44:3). Peter refers to this on the

day of Pentecost: "... and you shall be obtaining the

gratuity of the holy Spirit. For to you is the promise

and to your children, and to all those afar, whosoever

the Lord our God should be calling to Him" (Acts

2:39). Many of Jehovah's people, like "Affection"

(Medad) in the camp of old are, physically, at a dis

tance from the place of blessing. They are afar,

scattered among the nations. They are not eligible to

the physical enjoyments which the land will produce.

But this cannot hinder a spiritual blessing, however it

might interfere with their material welfare in

Jehovah's day.

This Spirit was not promised to the nations. Moses'

wish went the great length, as he thought, of em

bracing all of Jehovah's people. God's promise,

through Joel, goes further than this. It includes all

flesh (Joel 2:28; Acts 2:17). Not all flesh at all times,

but all flesh after the nation of Israel receives this

blessing and thus becomes the channel to convey it to

the other nations. The Jews had no thought whatever

that God's Spirit would be imparted to men of other

nationalities before the time mentioned by Joel, after

God has judged all nations in the valley of

Jehoshaphat.
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THE PROMISE CONFIRMED

The greatest of all prophets born of woman was

John the Baptist. He was filled with holy Spirit even

before his birth. In spiritual capacity he was fitted for

and filled the place of Elijah. As that great prophet

must come and restore all things, so he came to

prepare the people for their Messiah. Elijah himself

shall truly come, but the spiritual power he will exer

cise has already been present in Israel (Matt. 11:11-14;

17:11). But greater and higher than all is the One

Whose very generation was by holy Spirit, the power

of the Most High (Luke 1:35), the life-imparting Spirit

on Whom the fulfillment of the promise depends. As

to His flesh Christ was David's Seed. As to His most

holy Spirit, He was God's Son (Rom. 1:3,4). God, the

Father of spirits (Heb.l2:9), was His Father. But,

while He was on earth, He did not fulfill the promise

concerning the Spirit. Ever and anon He referred to it,

but deferred its fulfillment until His exaltation.

THE HINDRANCE

What was the hindrance? Strange words fell on their

ears when He spoke of this and His departure. Sorrow

filled their hearts at the thought of His leaving them.

Yet He tells them: **It is expedient for you that / may

be coming away, for if / should not be coming away,

the consoler will not be coming to you. Now, if I

should be gone, I will send him to you" (John 16:7).

While He was with them in the world He kept them

and taught them and comforted them. He was their

Paraclete or Consoler (John 17:12). Lest His departure

should bereave them, He promises another consoler,

which would remain with them. This Spirit would be

their teacher and keeper and consoler (John 14:16,26).
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But why not have both Paracletes at the same time?

Why wait until after His departure? Speaking of it

once, He cried, "If anyone should be thirsting, let him

come to Me and drink. He who is believing in Me, ac

cording as the scripture said, out of his bowel shall

gush rivers of living water/' Then we are informed

that He said this concerning the Spirit which those

believing into Him were about to get. For holy Spirit

was not as yet given, seeing that Jesus was not as yet

glorified (John 7:37-39). He was the only temple of the

divine Spirit during His humiliation (John 2:21). He

alone could furnish a draught for the thirsty. But,

wonderful to relate, the time was to come when those

who believed into Him should become a channel for

this living water, this life-imparting Spirit. Let us

embed this deeply in our hearts: The Spirit was not

given by the "lowly Jesus," but by the glorified Christ.

The measure and plentitude of the gift of the Spirit is

gauged by the glory that He gets.

After His sufferings He returns to them in the sub

dued glory of the preascension days, and gives the dis

ciples holy Spirit, with authority to forgive sins (John

20:22). Yet He bids them remain at Jerusalem for the

fulfillment of the Father's promise, after He Himself

has ascended into the heights of heavenly glory, from

whence He would send the gift.

At Pentecost Peter proclaims the exaltation of

Messiah, thus removing the hindrance to the free out

flow of the Spirit. He proclaims the conditions on

which the Spirit will be imparted. "Repent and be

baptized each of you in the name of Jesus Christ for

the pardon of your sins, and you shall be obtaining the

gratuity of the holy Spirit. For to you is the promise

and to your children, and to all those afar, whosoever

the Lord our God should be calling to Him." This is
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not confined to the land. Like all the Spirit's work, it is

unhindered by place or distance. The sons of Israel

who (like Medad and Eldad at a distance from the

tabernacle) were scattered among the nations, were

eligible to this spiritual blessing, as well as those in

Jerusalem.

Israel knew, from Joel's prophecy, that after

Jehovah's day set in, God's Spirit would be extended to

all flesh. Yet at this time they had no such thought, not

even that it might include non-Jewish proselytes

dwelling in the land. Indeed, until they once more re

jected Christ in the stoning of Stephen, this blessing

was confined to Israel's narrow pale and the city of

Jerusalem. But after that, Philip proclaims Messiah to

the Samaritans, and they were baptized into the name

of the Lord Jesus. But holy Spirit did not fall on them.

The kinship they claimed with Israel was based upon

the flesh. The Spirit repudiates the flesh and ignores

its pretensions. The flesh cannot channel spiritual

gifts. Only in answer to the apostles' prayers, and the

laying on of hands, do they also receive God's holy

Spirit (Acts 8:5,15-17).

How different is Cornelius' case! Physically, he is

further removed than the Samaritans. In fact, though

he was a proselyte, a devout worshiper of Jehovah, the

God of Israel, and dwelt in the land He gave them, he

was loathed, instead of loved as Jehovah's laws com

manded (Deut.lO:19). Even Peter dreaded to enter his

house or eat at his table, and his fellow saints were

furious about it. Israel had forgotten Egypt and their

bondage, so, instead of loving a stranger as

themselves, they made him keep his distance.

God uses extraordinary means to induce Peter to go

to Cornelius and proclaim that which was sent to the

sons of Israel (Acts 10:36). But, having been convinced
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that God is not bound by the letter of their law, he is

persuaded to go with Cornelius' messengers. His first

words were not at all reassuring: "You are versed in

the fact how illicit it is for a man who is a Jew to join or

come to another tribe . . ." (Acts 10:28). While Peter

was still telling them what Jesus of Nazareth did by

the power of holy Spirit, and of the pardon of sins

through His name, a marvelous thing occurred. Holy

Spirit fell on all the aliens who heard his word! And

not only so, but they spoke languages and magnified

God, even as the apostles themselves had done at

Pentecost (Acts 10:44,46).

The Circumcision who were present were

astonished. It was too late for baptism or prayer, or the

laying on of hands, or any ceremony prior to the

Spirit's coming. The flesh had such a large place with

them that God's gracious action seemed inexplicable.

Since Cornelius and his household received the Spirit,

Peter is forced to join them by baptism to the cleansed

company at Jerusalem. Though he was chief of all the

apostles, he had to answer for such a flagrant

transgression as this! "You came in to uncircumcised

men and ate with them!" It took much talking to stop

the mouths of these believers.

Until this time the disciples, the repentant, the bap

tized, the proselytes, received this gift. But nowhere

did God promise it to His enemies. If we read His

word aright, they were to be utterly destroyed from

among His people. The most malignant enemy

Messiah ever had among mankind rose and wrought

havoc among the ecclesias and destroyed His saints. In

the very height of his rebellion Saul of Tarsus is

stricken to the ground, blinded by the glorious

brightness of Messiah's presence. Ananias (meaning

Jehovah responds) is sent to restore his sight and that
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he might be filled with holy Spirit. Saul eventually

becomes a prophet and a teacher at Antioch (Acts

11:19-30; 13:1).

SENT FORTH BY THE HOLY SPIRIT

The first mission ever directed by holy Spirit was

that of Barnabas and Saul. Christ Himself, before His

ascension, had sent out the twelve. This new ministry

was not only distinct from theirs, but also from the

previous service of Saul and Barnabas themselves. The

holy Spirit separated them. The holy Spirit sent them

forth (Acts 13:2-4). It is only as we see this that we

realize the intensely spiritual character of the work

they did.

The first extended account of this mission is con

cerned with their visit to another Antioch, in Pisidia

(Acts 13:14-52). For the first time we hear oi justifica

tion. For the first time we read that the law is

superseded by faith. For the first time the nations are

brought into the light and receive eonian life. After

Barnabas and Paul are forced to leave, we find that the

disciples are filled with joy and holy Spirit (Acts

13:52). What stress is laid on the operation of Gods

Spirit in all this! They are sent by holy Spirit. The

blessings proclaimed are spiritual. The disciples are

filled with holy Spirit.

When the mission had been accomplished, and they

had returned to Antioch, from whence they started,

certain men came down from Judea, insisting on the

necessity of physical circumcision for salvation. In the

subsequent discussion the one point which out

weighed all others, and which finally decided the

matter against the Judaizers, was thus put by Peter:

"God, the Knower of hearts, testifies to them, giving

the holy Spirit according as to us also, and in nothing
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discriminates between us and them, cleansing their

hearts by faith" (Acts 15:1,5,8,9). So it was

acknowledged, even by their opponents, that believers

among the nations received holy Spirit by faith, when

they believed, apart from repentance, baptism, or lay

ing on of hands.

This seems to be a departure from the strict letter of

the promise, for it contained no hint of spiritual bless

ings for the other nations until after the Lord had

entered upon His earthly glories. Perhaps the reason is

this: Though His glorious feet have not yet stood upon

Mount Olivet nor touched a spot in Israel's land, He

has come, in sun-dismaying splendor, outside that

land, upon the distant Damascus road, leading to an

activity (such is the meaning of the city's name), in

harmony with such grace, for He claims the worship

and fealty of His worst enemy.

The ministry of Saul (or rather Paul, his spiritual

cognomen) is based upon and proceeds from this

glorious sight. Just as John the Baptist anticipated Eli

jah, being endued with his spiritual capacity, so Paul

anticipates the mission of Israel in the coming eon, by

means of his enduement with the nation's spiritual

power. Messiah cannot be present in person among

His people in their land, nevertheless, in Spirit, He

now goes outside the land, where He never could have

gone while still on earth. In Spirit, He now walks up

and down the land of aliens, who have no claim on

Him in flesh.

THE EARNEST OF THE SPIRIT

The characteristic feature of Paul's itinerant

ministry was that all received holy Spirit on believing.

Nothing but faith was required for the gift. It was by

faith in order that it might accord with grace. Conse-
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quently, while it was not, strictly speaking, the

promised gift (for it was so gracious that it came to

them apart from any promise) it is a gift with a

promise. It is a promissory gratuity. God does not give

His Spirit without, at the same time, pledging Himself

to further favors. Hence it is called the holy Spirit of

promise (Eph.l:13).

An earnest is not only a pledge of future payment,

but is a part of it. It is the same in character. All our

blessings are spiritual, hence we are given the Spirit as

an earnest. This, of course, is temporary, pending the

deliverance of all that has been procured for us. Our

heavenly honors cannot be realized until the usurping

powers of darkness, who now reign among the

celestials, are cast out. Meanwhile, we have not only

the promise in the Scriptures, but the pledge in our

hearts. We have a small foretaste of our spiritual

wealth the moment we believe.

And since we are rooted and grounded in love

divine, ours will be an ever increasing enjoyment of

this spiritual wealth. When we are aware that God's

Spirit is making its home in us, we will not walk ac

cording to flesh, but according to spirit (cf Rom.8:l;

9). So let us no longer be causing sorrow to the holy

Spirit of God, by which we are sealed for the day of

deliverance (read Eph.4:30-32).
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(EPHESIANS 1:13,14)

In the Sacred Scriptures, a seal is the symbol of

security. Back of Caeser's seal on the stone which

secured our Lords sepulcher (Matt.27:66), was the

full force of Rome's imperial power. He who dared to

break that seal must reckon, not only with the

procurator Pilate, but with the Roman senate and the

emperor himself. Opposed to the risen Christ were the

custodians, or Roman watch, and these could call the

host of armed men in Jerusalem and in Judea and, if

necessary, the whole military force of the empire. The

greatest earthly power was back of Pilate's seal. That it

was broken does not disprove this, for Gods weakness

is greater than man's might.

The sixth chapter of Daniel gives us a notable in

stance of man's farcical efforts to imitate the adaman

tine solidity of God's determination. "The law of the

Medes and Persians, which changes not" has passed

into a proverb. Nothing on earth was supposed to be

more inflexible or secure than the decrees of these an

cient kings. They themselves could not alter or change

them once they had been passed. And when the seal of

the kingdom is added to this, we may well consider

Daniel in the lions' den as the most hapless and hope

less of that faithful host who have laid down their lives
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for the faith of their fathers. The seal on the lions' den
is symbolic of man's utmost limit in securing his vic

tim's doom. But God holds man's majesty and might
in derision (c/Psa.2:4). Let them put on seven seals if

they will. He will frustrate all of them! Daniel shall

not die! Man seals to destroy, but God will circumvent

him. God seals to save, and man is impotent to prevent

Him.

What a contrast when God seals! When Satan is

locked up in the abyss for a thousand years He sets His

seal on it, and all the opposing powers of earth or

heaven are unable to loose him from his jail

(Rev.20:3). When God seals a hundred and forty-four

thousand (Rev.7:4) all the onslaughts of Satan and his

minions do not diminish their number by a single one.

They are secure in the midst of the most terrible times

which earth will ever know. Were only a hundred

forty-three thousand nine hundred ninety-nine saved,

God would forfeit His throne and lose the luster of His

great name.

The seal upon the hundred and forty-four thousand

was put on their foreheads by a messenger of God

(Rev.7:2). It will save them from the torment of the

locusts out of the abyss (Rev.9:4). Most probably it

will be a literal, visible mark, the counterpart of the

emblem which all the worshipers of the wild beast

must wear on their right hands or on their foreheads

(Rev. 13:16).

It is most significant that, in dealing with the Cir

cumcision in the accounts of our Lord's life and in the

Acts, nothing is said of a seal for the safety of the

saints. It is true that their circumcision itself should

have been a seal of righteousness of faith, as it was

with Abraham (Rom.4:11). But, alas, it had

degenerated into the merest physical form, without
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any spiritual significance whatever. The followers of

Christ or of His twelve apostles were not sealed. That
is why so many fell away. Most of the pentecostal
believers apostatized.

The so-called doctrine of the "security of believers"

would gain much force if it were kept in its proper

place. All attempts to prove that the pentecostal

believers were saved beyond the possibility of being

lost are fatally weakened by the distinct statements in

the sixth and tenth of Hebrews that they did fall aside

(Heb.6:6) and trampled on the Son of God and out

raged the spirit of grace (Heb. 10:29). At Pentecost

they became partakers of God's holy Spirit (Heb.6:4),

for they were baptized for cleansing (Acts 1:5) and

filled for utterance (Acts 2:4) by the holy Spirit which

came upon them for power (Acts 1:8), and those who

repented and were baptized in water obtained God's

holy Spirit, but it was not a seal to secure them to the

day of deliverance.

The first intimation of the sealing of the holy Spirit

is found in Pauls second epistle to the Corinthians.

After expostulating that his actions are not governed

by the flesh, and that his preaching to them was based

on Gods faithfulness and that Christ was the Amen to

it all, he concludes, "Now He Who is confirming us

together with you in Christ, and Who anoints us, is

God, Who also seals us and is giving the earnest of the

Spirit in our hearts" (2 Cor. 1:22).

It will be noted that the seal and the earnest of the

Spirit are closely associated here and in our next

passage, in the first chapter of Ephesians. The two

thoughts have much in common. While the earnest

has not the supreme sense of security conveyed by a

seal, it also implies a pledge of that full measure of

God's Spirit which comes only with our deliverance.
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Perhaps it would be best to consider the earnest of the
Spirit as the seal which secures our ultimate
deliverance, for when we have the fullness of the

Spirit, security will be beyond question.

Now let us note the contrast between this seal and
that given a limited number of the sons of Israel. The
hundred and forty-four thousand had a visible token

on their flesh. They were a chosen company out of the

nation. In the body of Christ there is no such division.

All are sealed. And the seal is the invisible, intangible,

life-giving Spirit which is the only token given by God

to distinguish His own from the sons of stubbornness,

who are actuated by the spirit of the aerial jurisdiction

(Eph.2:2).

The time element is very prominent in the two re

maining references to the Spirit's sealing. In

Ephesians we are told that it occurs when we believe

(1:13) and continues until the day of deliverance

(4:30). This is important. Security depends on un

interrupted vigilance. If the sealing were delayed a

year or a day or even a second after believeng, what

assurance would His saints have of "enduring to the

end"? Our salvation, past, present, and future, is

wholly of God, and by His Spirit. The briefest in

terruption in the Spirit's presence would expose us to

the fearful fate of the Circumcision who were par

takers at one time, but later fell aside.

We should never confuse the falling upon of the

Spirit in the past with the present surpassing grace.

The Spirit is now making its home in us. Yet it is in

structive to note the contrast between the tardy recep

tion of the Spirit by the Circumcision after repen

tance, baptism, and pardon (Acts 2:38), and its pre

cipitate outpouring on the proselytes in the house

hold of Cornelius (Acts 10:44,45). And in Paul's
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epistles the gift of the Spirit is always predicated of all

who believe apart from any acts or ceremonies what

soever. Faith is the only requisite. It comes on believ

ing.

In Paul's earliest epistle, he tells the Thessalonians

that God has given them His holy Spirit (1 Thess.4:8).

In Romans, it is the basis of conduct (5:5) and is fully

discussed in the eighth chapter. He assures the

Corinthians that we have obtained not the spirit of the

world, but that which is of God (1 Cor.2:12). As we

have seen, in his second letter, he assures them that

they are sealed by the earnest of the Spirit

(2 Cor. 1:22). In Galatians he reminds them that they

had begun in Spirit (3:3). Ephesians clearly com

mences the sealing concident with faith (1:13), and

continues it until our deliverance (4:30).

We may rest assured that the God Whose seal suf

fices to secure Satan for a thousand years can safely be

trusted to see that no one viloates His seal in us for the

brief span of our mortal existence. All the assaults of

the Adversary and his hosts can do nothing to break

His seal; it is invulnerable to his attacks. The weakest

believer now is far more certain of ultimate

deliverance than if he had been one of the twelve

apostles. One of them was lost, for they were not

sealed. Not one of the pentecostal saints was sealed.

Only those to whom Paul preached the message of

boundless grace immediately received the seal of the

Spirit and the absolute assurance of salvation.

The most precious point for us is the character of

this seal. The seal of faith given to Abraham was in his

flesh, because his blessings included the physical. Not

so this: it is a purely spiritual seal, because the bless

ings it guards are exclusively metaphysical. It coin

cides with the pledge given to those of the Circumci-
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sion, associated with Paul, whose faith was placed in
Christ Jesus, who looked for His presence in the air,

and whose changed destiny and new spiritual allot
ment among the celestials depend on its posession.

This is the key to the somewhat enigmatical state

ment in Ephesians 1:13: "In Whom you also — on

hearing the word of truth, the evangel of your salva

tion — in Whom on believing also, you are

sealed . . . ." Before this the apostle has been limiting

his exposition to himself and his circumcised associates

in this grace. Now he includes the gentile believers.

Because those of the other nations who believe receive

the same spiritual seal, the same earnest, as this special

remnant of believing Israelites, they are entitled to the

same spiritual allotment among the celestials.

Physical differences cannot be transported into the

celestial, spiritual sphere, hence they vanish. Thus we

arrive at the logical conclusion which coincides with

the first item of the "mystery" — that the nations are

joint enjoyers of the celestial allotment. Beloved, this

is where we come in. This is the first and choicest por

tion of the threefold secret. It reveals our relationship

to God. The second deals with our relationship to

Christ, as members of His body. The third has to do

with our relationship to one another.

Now, if we wish, we may read the preceding part of

Ephesians again, with the comforting assurance that,

though, in its first intention, it is concerning Paul and

those of Jewish blood, its extended arms enfold us also

in its embrace! Some years before, when Paul wrote to

the Galatians and to the Romans (among whom he

now is), he had taught them that they were sons of

God and consequently enjoyers of Christ's allotment.

Wherein, then, lies the secret which he now reveals?

At that time Christ's celestial dignities had not been
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made known. His highest place was over all the earth.

The blessings of His people were all in this nether

sphere. It had been clearly defined by the prophets.

The hope set before them was not in heaven but on

earth. But in that sphere there could not be equality of

blessing for the nations. Israel must have the first, the

highest place. They must rule. Even in pentecostal

days the apostles at Jerusalem lorded it over the

faithful of the nations and laid down decrees for their

observance. However high their spiritual blessings, as

sons of God, or as members of Christ's body, these

never raised the nations to the same level or rank as

Israel.

It is only after the mystery of Messiah, the secret of

Christ's universal headship, is revealed, and the con

sequent destiny of those having the prior expectation

is changed from earth to heaven, and altered from a

partly material to a purely spiritual allotment — it is

only then that equality is possible. This is the secret:

not that the Gentiles were to be heirs, but the nations

are to be joint allottees, on an absolute equality with a

remnant from the favored nation. The nations have

become the peers of Israel! A realization of what we

are and the covenant relation He sustained to them,

coupled with a sense of that latest, highest destiny, in

which we share, should moisten every eye with tears of

abounding gratitude.

THE FILLING OF THE SPIRIT

The filling of the holy Spirit is for utterance or

expression. The twelve apostles at Pentecost, Stephen

before the Sanhedrin, and Paul before his namesake

Sergius were all filled with holy Spirit to prepare them

for speaking forth the mind of God. Out of the abun

dance of the heart the mouth is talking. When God's
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holy Spirit surcharges a human heart it is bound to
overflow in exultation, in denunciation, in declama

tion, or in melodious musings.

The filling of the Spirit is one of the operations of

God which comes to us through His previous ac

tivities. It characterizes the proclamation of the

Kingdom. John the Baptist, our Lord Himself and His

mother Mary, Peter and Stephen — all the chief

heralds of the coming Kingdom were filled with holy

Spirit to give utterance to the proclamation.

Before considering the effect of the Spirit's filling in

the present economy, it is of prime importance that we

consider its previous operations. The first example is

John the Baptist (Luke 1:15). He was filled with God's

holy Spirit even before his birth. Yet we are told ex

plicitly that he did no sign (John 10:41). No miracles

attended his ministry. No power attested his

proclamation. It is evident that the filling of the Spirit

fitted him for oral testimony, not supernatural

demonstrations.

His parents, Zechariah and Elizabeth were both

filled with holy Spirit in connection with his birth and

signalized it by breaking out in inspired paeans of

blessing (Luke 1:41,67). The presence of the unborn

Christ provoked the outburst of Elizabeth. The filling

overflowed in a loud shout of exultant praise (Luke

1:42-45). Zechariah's experience is most striking. His

unbelief makes him dumb and he remained mute until

the Spirit filled him and loosed his tongue to prophesy

(Luke 1:18-23. In an inspired poem he foretells the

ministry of Messiah and the service of his son. It was

the filling of the Spirit which opened his dumb lips

and gave him utterance.

The supreme example of the Spirit-filled life is

found in our Lord Himself. At His baptism in the Jor-
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dan the Spirit not only came on Him to remain, so that

He performed powers and miracles and signs, but He

was also filled with holy Spirit in order to proclaim the

Kingdom (Luke 4:1). His anointing with the Spirit

gave Him the needed authority, but the filling gave

Him utterance. Yet the leading of the Spirit controlled

the time and place of its exercise. Though full of holy

Spirit, He did not immediately go out to begin His

proclamation, but was led out into the silence of the

wilderness with the wild beasts.

There is a needed lesson in this action of our Lord.

Even though we are full of utterance, we need not im

agine that this gives us the right to public proclama

tion. That comes from the anointing of the Spirit. Nor

does the filling call for immediate relief in words. The

time and place depend on the leading of the Spirit.

Undoubtedly our Lord was full of what He wished to

say while He was in the wilderness. It may be that He

gave voice to the Spirit's urge even though no one

could hear. But He waited till Gods time ere He

loosed the pent-up stream of sayings upon the pop

ulace. Hence His words themselves were Spirit, and

were life.

It was with this that He met the Slanderer's words.

It is only as we are filled with holy Spirit that we refuse

to entertain the suggestions of an unholy spirit. One

who is not full has room for other and different spirits

that use, but abuse, the words of God.

THE SPIRIT OF PENTECOST

It is exceedingly interesting and instructive to

distinguish the three different operations of the holy

Spirit on the day of Pentecost. They were baptized in

holy Spirit (Acts 1:5) for cleansing and unity. God's

holy Spirit came on them for power (Acts 1:8). They
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were all filled with holy Spirit and began to speak

different languages, according as the Spirit gave them

to declaim (Acts 2:4). The failure to distinguish these

diverse manifestations of the Spirit's presence has led

to serious misconceptions. Both baptism and filling

have been incorporated into the present grace,

modified to suit the later and higher revelation, but

the coming on of the spirit has been displaced by its

homing in.

As spirit baptism was the actual of which water bap

tism was the symbol, it stands for the cleansing of con

duct and consequent unity of all thus cleansed. All

Gods saints have part in this. All have their hearts

cleansed. At present this baptism effects the unity of

the body of Christ; then it was associated with its sym

bol, water, in producing the body called the bride.

Above all things let us not fall into the common error

of associating spirit baptism with power. It is never so

in Gods Word.

The filling of the Spirit is likewise continued down

to the present. It also changes in character. Only a few

notable cases occur before our Lord's resurrection. At

Pentecost all the apostles were filled. Later, under

Paul's ministry (Acts 13:52) the disciples were filled

with joy and holy Spirit. The tendency is clear. It is to

diffuse the Spirit. It is from few to many. And it varies

according to the purity of the grace revealed. Little

grace calls for the filling of a few for denunciation and

exhortation, such as was done by John the Baptist, and

Paul before Sergius. Much grace is always accom

panied by a more liberal diffusion of God's holy Spirit,

yet a change in the character of its operations.

EPHESIANS 5:18-21

The very word " grace " is but a form of joy in the
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Greek. So that the filling of the disciples was a com

pound of joy and holy Spirit. This is the form in which

it passes on into the present. Being gracious, it is

joyous. Only once in the range of Paul's epistles do we

read of the filling of the Spirit. But then it is a positive

command. And it is not the occasional and unusual,

but the normal state of the beloved believer. The com

mand to be filled with Spirit is preceded by a negative

charge which throws light on its fulfillment. "And be

not drunk with wine, in which is profligacy" is at once

an injunction to be obeyed and an illustration to be

observed. He who is filled with wine becomes drunk;

so he who is filled with Spirit falls under its mellowing

influence. But here we need to walk warily, for the

fulfillment of the figure is confined to the utterances

of the wine bibber and of the one who imbibes in-

temperately of the Spirit.

Someone has defined the various stages of

drunkenness this way: Jocose, verbose, lachrymose,

bellicose, comatose. There is joy and garrulity,

followed by tears and quarrelsomeness and insen

sibility, to say nothing of the morning after. Let us not

force this figure beyond its bounds. Let us not follow

the bubbling joy of spiritual intoxication with the

bibulous babbling and quarreling, the stupor and

headache, not to say heartache, which follow the

toper's potations.

The point of the comparison is limited to the effect

of wine on the tongue. It loosens and lubricates that

organ until it functions perfectly. I have heard of

singers who could not carry their part unless under the

influence of liquor. Many a man cannot speak

sincerely, unless he is filled with mellowing spirits. In

the old days a man in his cups could be depended on

to talk truthfully and freely. It gave a joyful release
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from self and a hilarious and irrepressible abandon

that overflowed in speech and song.

There are altogether too many symptoms of the

other stages of drunkenness among the saints of this

day and generation. We have the bellicose and com

atose on all sides. But these are not within the scope of

this passage. Such conditions come, not from filling

with Spirit, but from failing to be filled. And let us

never imagine that those grotesque physical antics and

contortions which excite our risibility in the case of the

drunkard have any counterpart in the spirit-filled

believer. Our conduct should always be decorous and

dignified.

And what is the effect of the filling of the Spirit?

Speaking, singing, playing. It is the impulse of

utterance. It fills the air with the cadence of sweet

sounds. It raises the harmony of song. It wakes the in

struments of music. We have all heard of the music of

the celestial spheres. And now that we know that light

and sound are convertible, so that we can step sound

up to light and light down to sound, we may rest

assured that the universe is filled with sweet har

monies. It is Gods harp to accompany the praises of

the celestial choir.

We need no longer hesitate as the poet has done,

and say,

What though in solemn silence all

Move round this dark terrestrial ball!

What though no real voice nor sound

Amid their radiant orbs be found,

In reason's ear they all rejoice,

And utter forth a glorious voice;

Forever singing, as they shine,

"The hand that made us is divine."
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To the perceptions attuned to the whole range of

physical vibrations, from the lowest sound, inaudible

to the human ear, beyond the swiftest speed of light,

the universe will respond by the power of this same

Spirit, with ineffable symphonies.

The filling with Spirit finds expression in harmony.

It sets our speech to stanzas. It makes our measures

melodious. It finds outlet in psalms and hymns and

spiritual songs.
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THE SPIRITS UNITY

(EPHESIANS4:l-6)

God begins with Himself and ends with Himself.

Before the eons God sits in His solitary majesty. With

the eons comes the revelation of His Christ. Then we

are called upon to consider His dealings with His

creatures. As soon as the climax of the eons has been

reached, history will recoil upon itself. Each former

phase will be rehearsed on a vaster scale, until once

more we find all beneath the rule of Christ, its earliest

Head. Then comes the consummation, and God

becomes All once again. Then, however, He becomes

not All in Himself, but All in all His creatures.

The same course is followed in revealing the struc

ture of the tabernacle in the wilderness. First He

describes His own throne. Then He reveals the various

excellencies of Christ as displayed within the holy

places, and later leads us without to the vessels of the

court, and the outer gate. In practice, the priests

reversed this order. They began outside the enclosure,

and passed the altar and the laver before coming to

the holy place.

The book of Ephesians begins with God in His

inmost secret affections, conceived before creation.

It then traces the relationship to Christ of His

members as discussed in the previous chapters on the

earnest of the spirit and the sealing of the spirit.
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Following this, the epistle considers the mutual

relationship of the believers. The pattern is from

God through Christ to our fellows.

Beginning with chapter four, Ephesians retraces

the steps, considering first the conduct consequent

upon our relationship to one another; second, our

responsibilities as members of the body of Christ;

third, the warfare which awaits those who enter

our celestial allotment by faith.

We wish to impress our readers with the helpfulness

of the literary structure of this epistle. The exhor

tations which follow are not only based on the

previous half in general, but apply to particular por

tions. Our deportment has the same three aspects as

Ephesian truth. What we believe of God, and of Christ

and of the saints, to the saints, and to Christ, and to

God must be lived. It is instructive to read the epistle

parenthetically. After considering our allotment

among the celestials (Eph. 1:3-19) we may skip to our

heavenly warfare (Eph.6:10-20). From the first section

which deals with the body of Christ (Eph. 1:20-2.10),

we may turn to the second (Eph.5:21-6:9). To un

derstand the "new man" (Eph.2:11-22), see what is

said about the new humanity (Eph.4:17-5:20). These

remote contexts are corrective checks on our in

terpretation which may be easily undervalued.

The first half closed with a summary and a petition.

Before entering on the three main themes of the

epistle, we are given an exhortation and another sum

mary, both dealing with conduct. The first six verses of

chapter four present a plea of the utmost importance

to all who wish to please God in this secret ad

ministration. Let us note that these are the first words

which God gives to regulate our conduct, after making

known the riches of His grace. At the same time they
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are a test. If we have really received the great

revelation which goes before, this should be the fruit.

If, for instance, we find a brother endeavoring to keep

the unity of the spirit, we may be assured that he is liv

ing in the power of the previous unfoldings.

We must not fail to note Paul's new title—the

prisoner in the Lord. In order to present truth he is the

prisoner of Christ Jesus (Eph.3:l). To enforce it, he is

the prisoner in the Lord (Eph.4:l). The prior portions

presented Christ Jesus and our place in Him. Now we

are called upon to acknowledge Him as our Master

and consider what conduct is pleasing to Him. Christ

serves out blessing. The Lord seeks obedience. The

key to all good conduct may be condensed into a

single phrase, "Christ, my Lord."

All real obedience must be the unforced fruit of the

former part of this epistle. It is utterly useless to enter

Ephesians by the back door. No one can carry out any

of these exhortations, as they should be obeyed, except

through the power generated by the grace glorious.

Anyone who seeks to enforce the exhortations in

Ephesians apart from the enabling favor on which

they are founded, degrades them to the level of the

law. Indeed, they are more damning than the law, for

they demand far more than Moses ever did. Let us not

render a forced, unwilling obedience, but let each act

be the outgrowth of God's most glorious grace.

Who can walk worthily of a calling which he does

not apprehend? Let us not strive to be what we are

not. All God asks of us is to live up to what He has

made us. The preparation for such a walk, the power

for such deportment, lies in a consciousness of our

high social standing among God's nobility. Among

men we readily recognize a nobleman by the super

ficial niceties of his conduct. We ought to be the true
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nobility, known by the deeper and more enduring vir

tues which adorn the truth we profess.

The rarest and most precious gem found in the field

of human conduct is true humility. In these days it is

derided and condemned. It is considered a weakness,

if not a disease. Even in the religious sphere, humility

is at a tremendous discount. Aggressive self-assertion

seems necessary for preferment. How far have we

fallen from the great ideal! How little do we see of that

genuine meekness which springs from a profound

realization of the truth! The sunlight of God's favor

has not only revealed our exaltation in Christ, but our

degradation in ourselves. Though perfectly righteous

in Him, we have lost all self-righteousness. We may

glory in God and His Christ, but this involves the utter

repudiation of all merit of our own.

Only one who has a low estimate of himself is in a

position to bear long with the failings and short

comings of others. Patience is the rare and precious

virtue which follows humility and meekness. We are

to bear with one another in love (Eph.4:2). All of this

is based upon the unfathomable affection which God

lavishes upon us and on all who are His. We cannot

respond to His love without, at the same time, in

cluding those who are embraced by it. We can

manifest it best in practice, by a becoming conduct

toward His saints. When the apostle first gives us a

glimpse of the transcendent path which we now tread,

he summed it all up in one word—love (1 Cor. 12:31-

14:1). He begins his eulogy by saying "Love is

patient" and he ends by affirming that it endures all

(1 Cor. 13:4,7). This is the greatest of the abiding

trinity—faith, expectancy, love—and love shall never

lapse.

Now we have a foundation for peace. The warring
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factions of Christendom are seeking peace by com

promise. Real peace between Gods saints is based on

humility and meekness, patience, and forbearance,

and a recognition of the spirit's unity. Apart from this

there can be no real reconciliation. The peace and uni

fication which is proposed today is based largely on

indifference to the vital values of God's revelation. It

is human in its method and its object. We can really

unite with all who are hallowed only by ignoring the

sects and parties and schisms to which they belong.

Let us have fellowship with all, irrespective of their

church affiliations. Do they belong to the body of

Christ? Then they belong to us, and we to them.

THE UNITY OF THE SPIRIT

The days in which we are living are days of

dissension and discord and division. There is a con

tinual and persistent effort for unity, but it seldom

bears any fruit but schism. One of the saddest features

is the fact that truth itself is made an excuse for further

division. Every "movement" rapidly degenerates into

a sect. And so fertile are the seeds of schism that it is

only a short time until the division itself is divided into

dozens of fragments.

The only human method of arresting this dis

integration is to set up some human head, such as the

patriarchs of the eastern churches, the pope of Rome,

or the bishops and councils of the western churches.

There must be some human authority. Leaders find

that they cannot keep their followers together unless

they assume jurisdiction over their faith and decide for

them just what they must believe.

A very practical and searching question arises at this

point. We have learned some great and precious

truths, notably the reconciliation of the universe. Shall
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we allow this truth to separate between us and our

fellow believers? Shall we let it be the nucleus of a

sect? Shall we confine our fellowship to those who see

as we do on this important point? Shall it create a

division, another breach in the unity which God in

tends shall characterize His saints in this economy?

That this is its natural tendency no one will deny.

And no one can help having more intimate fellowship

with those of like faith than with those who are

otherwise minded. To human wisdom a strong

separate organization would be the surest method of

promoting a successful propaganda. The answer to all

these questions is found in the opening entreaty of the

Ephesian epistle (Eph.4:l-6). There we have a unity—

the unity of the spirit. We are not called upon to make

this unity but to keep it.

This is most vital. All efforts toward Christian unity

today are like the patching together of broken

fragments. They are all directed toward restoring the

outward semblance. The true unity is a spiritual one

and still exists in spite of all the apparent divisions. All

that is needed is to recognize this unity and ignore the

other so-called unities and alliances and associations

which are trying to create a superficial communion,

but which are really the greatest hindrances to the dis

play of the God-made unity which embraces all His

own.

The unity which we are to keep with diligence is

based upon seven fundamental truths. Its keyword is

one. There is one body—and only one—one spirit, one

expectation, one Lord, one faith, one baptism, one

God and Father. The apostle is not revealing to the

Ephesians that there is a God, or that there is a. body.

He is insisting that there is only one. The church of

today repudiates every one of these divine unities.
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When we read of "the protestant bodies/' what is it

but a denial that there is one body? But is it not more

sad to hear of those who meet "on the ground of the

one body*' yet exclude all who do not meet upon this

ground? The body of Christ is no organization of our

manufacture. It is an organism whose members are

placed in the body as it pleases Him. It has but one

Head, even Christ. It is our duty and privilege first of

all to acknowledge His headship and, in doing this, we

must also recognize every member that He has. We

are all members of the same body. We are not divided.

We are one.

The lack of unity among God's saints is a source of

the utmost shame and confusion to those who seek to

please Him. To mourn over the many organizations

which have marred the manifestation of this unity to

the world is the constant exercise of all who know the

truth. Not only are the castes of Israel revived, so that

we have clergy and laity, but we have a hundred sects

for every one of theirs. There is only one body in

Christ, but there may be a thousand in the world.

There is but one faith, but creeds are numberless.

There is only one Lord, but how diverse are the dis

ciplines which have replaced Him!

Many attempts have been made "to get back to the

ground of the one body,' but each has resulted in

another organization, another division. Every effort

made to unify God's people seems to be but another

means of further schism. A new truth is proclaimed.

Some believe. Some do not. One faction leaves, and

there is another "body." Unbelief creeps in, and such

a movement as "Modernism" invades a congregation

or a pulpit. Those who wish to be faithful revolt, and

there is still another body. The tragic truth is that it is

indifference and compromise which are tending to
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organize Christianity into one great dead body, and it

is the sincere and faithful spirits (who ought to

preserve the unity of the spirit) who are continually

causing further disintegration. What are we to do? We

cannot compromise nor do we dare divide.

The difficulty is that men are making their own

unity while ignoring the unity of the spirit. The

moment we make it we are sure to break it. It does not

need making. It needs taking. Negatively, all that is

necessary is to ignore all other unities, however fair

they seem, however godly the saints that they include,

however indispensable they appear. Positively, let us

acknowledge all who are sealed by the spirit, all who

know God and are members of the body of Christ. Let

us acknowledge only one body, one spirit, one expec

tation, one Lord, one faith, one baptism, and one God.

Unity is one of the controlling thoughts of

Ephesians. It is not confined to this exhortation. Each

item of the secret consists in joining together those

who have been far apart. The first chapter gives the

nations the same allotment as an election among the

Circumcision, because they have obtained the same

spirit. In the second chapter Jew and Gentile are

roused and seated together, and later on, the two are

made one and He creates the two into one new

humanity. Physical distinctions are all repealed. The

distressing divisions of the past are done away. One of

the principal aims of all our lives should be the preser

vation of the oneness which actually exists between us

and all the other saints of this era. Let us resist every

effort to divide and sunder what God has joined

together.
ONE BODY

In Israel, apart from the various sects, there were

several "bodies" of divine appointment. The
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anointing oil was confined to a privileged class of men,

the priesthood. They formed a distinct body,

separated from the Levites, their brethren, and the

rest of Israel. The priests were, in a special manner,

God's christs, or anointed ones, in Israel. They had the

oil, a sign of the spirit. All, in this economy, have the

anointing of the spirit itself, and all today have access

into the very presence of the Father. No one in the

body of Christ is like a common Levite, or a mere

Israelite of another tribe. There were at least three dis

tinct bodies in Israel, determined by their distance

from the deity. Outside of these there were distinct

bodies'' even among the nations. There were the

proselytes, and others who believed, making two or

three "bodies" among the Gentiles, though each had

few privileges of any kind.

In contrast with these there is only one body today.

It is a joint body in which all the members are of equal

rank. Not only are the Circumcision, priests, Levites,

and others, on the same level, but the proselytes and

devout believers among the nations are not

distinguished from one another or from the three

bodies in Israel. The most uncouth and unlearned

saint in far off Thessalonica ranked just the same as

Barnabas, the Levite, in the body of Christ. There is

no temple curtain, barring out the priests, no holy

place into which the Levites cannot come, no court to

which an Israelite has no access, no wall to shut out

the nations, no ceremonies to mark off the proselytes

from inferior ranks of Gentile believers. All are one

body, for all are in Christ, so near and dear to God that

distinctions are impossible.

Let us insist that the characteristic truth for today is

not merely that we are the body of Christ, but that this

is a joint body, and there is only one. There are
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differences between saints. There are degrees of

knowledge or ignorance. There is variety in service,

and in the rewards to which it leads. But let us

remember that we are not in the body of the Lord, but

in the body of Christ. Attainment and service are not

necessary to membership. The most ignorant saint is

entitled to a place in the joint body. No service

whatever is needed to become a member. Faith alone

is all that is required. Only thus can there be but one

body.

Christendom today has many organizations. Yet in

all of these, and outside of them as well, are those who

are living members of that one great spiritual

organism whose Head is Christ. This is the true

"catholic," or universal, church. It is the only one

worthy of our thought or serious consideration. Its

membership is based solely on the possession of God's

Spirit, not on any man-made bonds whatever. God

alone can put men in it, and no one can put men out of

it. It is divine. It is the work of God's Spirit. Let us

recognize His handiwork and acknowledge His

achievement. Many a saint is awed by the religious at

mosphere of some great cathedral, but does not realize

the solemn sanctity of God's real dwelling place, the

church of Christ. It alone is hallowed. Let us make

much of it.

ONE SPIRIT

We have so long been accustomed to reading

"spirit" with a capital "S" and referring it to God's

Spirit exclusively that, to many, the small "s" seems

offensive and derogatory. But the word spirit is by no

means confined to God's holy Spirit. It would be trite

indeed to insist that God's Spirit is one. We have a

spirit. Each act of our lives is characterized by a spirit.
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Each administration has its own peculiar spirit. The

spirit of the Mosaic economy was legal. It has no place

today. When the disciples desired to draw fire upon

their enemies they were told that they did not know

what spirit pertained to them. The spirit of Elijah's

ministry was quite different from that of our Lord's,

though both were actuated by the same holy Spirit.

The "spirit" speaks of the temper of the mind, the

key to which life's activities are pitched. In every

divine administration this is dependent on God's

assumption and the nature of the work which engages

Him. Elijah's attitude toward his enemies could not be

duplicated by our Lord. Neither can we duplicate the

spirit of our Master's day. Gentiles were treated as out

siders, deserving almost no consideration. The same

spirit was not shown them which obtained in the

churches in Israel. Only when a Jew was obstinate and

would not bow to the decision of the congregation,

then he also was to be treated like a man of another

nation. Today no such distinctions may be main

tained. Jews and Gentiles are on one common ground,

and this a spiritual one. We deal with one another on

the one high plateau of His exalted favor.

Those of the Circumcision who died in their faith

never entered into this truth. Even after this letter was

sent forth, Peter wrote to the dispersion, telling them

to behave themselves ideally "among the nations"

(1 Pet.2:12) where they found themselves. This is not

an isolated statement, but one of many which show

the double spirit which he and the surviving Circum-

cisionists showed to the end of their days. Nowhere in

his letters, or, indeed, in any epistles except Paul's

latest, does the truth of the one spirit receive

acknowledgment.

Christendom has almost utterly missed the spirit
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which should distinguish it from all previous ad

ministrations. It has lived in the atmosphere of Sinai or

Jerusalem instead of in the prison house of Paul at

Rome. In the bondage of the law, or seeking to fit into

the earthly kingdom, it has imbibed and manifested a

spirit foreign to the truth. It should display such

boundless grace and love, in accord with God's own

attitude, that all men everywhere would recognize its

every act by its delicious Christ-like spirit. Instead, it

has become the opposite, and is described by God

Himself as an unearthly monster, more ferocious than

the beasts of the earth.

ONE EXPECTATION

The earliest written record that we have of Paul's

peculiar ministry is stated thus: ". . . you turned back

to God from idols, to be slaving for the living and true

God and to be waiting for His Son out of the heavens,

Whom He rouses from among the dead, Jesus, Who is

our Rescuer out of the coming indignation"

(1 Thess.l:9,10). The wrath impending on Israel and

the earth, of which Peter spoke at Pentecost, which is

detailed in Revelation, will be endured to its close by

the saints who survive for the Kingdom. If our place

were in that Kingdom and we hoped to enter it alive,

our future outlook would be one of terror and dread.

At any moment the portals of Jehovah's day might

open and we would enter its terrible trials and suffer

its terrific tribulations. Only those who endure to the

end will be delivered.

This is the key to Paul's two epistles to the

Thessalonians. This is what they dreaded, and this is

the predicament into which they supposed that they

had fallen. It seemed very real to them. Paul expresses

the matter in a most realistic figure, in anticipation of



Approaching Indignation of God 113

their mistake. He puts it all into the present,

notwithstanding the word "waiting" demands the

future. Our Lord is presented as the One delivering

them—not who will deliver them. In line with this

they are delivered out of the indignation—notfrom—

as though they had already entered it. Paul uses the

same figure of himself when he speaks of being

rescued out of the mouth of the lion (2 Tim.4:17). He

was never in it. But such dangers impress themselves

vividly on the mind, and it is more fitting to state the

feeling rather than the fact.

A word of warning to close students of the Scrip

tures is called for here. It is well to be exact and to in

sist on the literal meaning whenever possible. I have

great sympathy with those who point to the connec

tive out of to prove that the Thessalonians will be in

the coming indignation, for they say, "How can they

come out of it if they never were in it?" But there is a

higher logic than this. It may be stated thus: Every

word, in the Scriptures, must be interpreted in accord

with its context and the entire production of which it is

a part. Now it is the main burden of the Thessalonian

epistles to prove that they were not appointed to in

dignation, but to the procuring of salvation

(1 Thess.5:9,10). No single word in the epistle must be

forced to teach otherwise, especially when its

figurative use lends life and force, and is found

elsewhere in the same sense. Let us feel that the Son of

God is delivering us out of the coming indignation

which might, at any moment, close its maw upon our

helpless heads.

Israels expectation in the Kingdom finds no

fulfillment until after the time of tribulation. Hence

Paul gave the Thessalonians and the Corinthians a

prior expectancy. This is what especially distinguished
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the Circumcision who followed Paul's teaching from

the rest. Peter's words still held with the latter. The

heavens must receive Christ until the restoration of all

spoken by the prophets (Acts 3:21). They knew

nothing of His previous descent to the air. When Paul

seeks to identify those of the Circumcision who had

received his revelations he falls back on this fact. They

looked for Christ to come before the affliction. They

had a prior expectation. The celestial allotment of

Ephesians is for them (Eph.l:12). It is the mark which

identifies Pauline believers among the Circumcision,

hence the Ephesian revelation is limited to them.

Unlike the Kingdom expectations, our outlook is the

same for all. All will have a celestial allotment, all will

be with Christ, all will go at the same time. There is

only one expectation! This is the fruit of grace

transcendent. It ignores the distinctions of flesh and

makes favorites of all. In the Kingdom almost all the

promises and privileges are for Israel. The nations

have no expectation worthy of the name. If the Gen

tiles of this era were to be with them in the Kingdom

we would soon discover that there was more than one

expectation. Our outlook would not compare with that

of a Jew, no matter what our spiritual attainments

might be.

This gracious truth is being assailed from all sides. It

does not seem possible to leave grace unadulterated.

Some imagine that our expectation is only for the

watchful, when the apostle distinctly declares that it is

also for the drowsy (1 Thess.5:10). Others think He

comes only for those who look for Him (Heb.9:28),

and thus limit it to those who believe in His advent.

Hebrews speaks of His coming to Israel, not to us. A

few make it a matter of attainment or knowledge. For

those who have gone to repose this expectation is
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necessarily an eclectic, or out-resurrection, for it oc

curs before the saints of Israel are roused, and leaves

them in their tombs. The apostle's desire to conform

his experience to it has led to the idea that he hoped to

be raised immediately at death, and thus precede

other saints into Christ's presence. All such departures

deny this unity. There is one, and only one expectation

common to all the saints of this most gracious

economy.

ONE LORD

There is one Master, or Lord. How this strikes at the

very root of the ecclesiasticism of today! With the

Ephesians the contrast would consist in the repeal of

the decrees issued from Jerusalem, which were the

token of their subjection to the twelve. But now

decrees are issued from a thousand councils and con

ferences and synods, and so voluminous as to fill whole

books with rules for the discipline of the saints. And at

the very same time the inspired exhortations of the

prison epistles, which are the real rule of conduct for

today, are forgotten or ignored.

The Kingdom will be administered by many

masters. The whole nation of Israel will be a royal

nation with the rest of the world as their subjects. The

twelve apostles will sit on twelve thrones, ruling the

twelve tribes of Israel. If this were such an ad

ministration, we should have Paul and Timothy and

all the rest of the apostles, or their successors, ruling

over us today. It is well that the Roman pontiff does

not claim to be Paul's successor, for Paul himself

would refuse to take the place he occupies. Such

delegated authority is a necessity in the Kingdom.

Christ will rule through His representatives, and men

must be subject to them, as to underlords.
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But for us there is only one Lord. When men step in

and dictate to us what we are to believe, how we are to

behave, and assign our tasks, they usurp His place,

and deny His headship, and underrate His capacity.

Before the present status of the saints had been made

known, and the nations were still supposed to be sub

ject to Jerusalem, a convention could be called to

make decrees, and James could settle matters by say

ing "/ decide." Not so now. God has not replaced the

deposed Circumcision by other lords, taken from

among the Gentiles. Those who have risen to reign

over the saints have usurped the place of Christ. He

needs no earthly vicar, Catholic or Protestant. Nor

Jerusalem, nor Rome, nor Council, nor Synod, nor any

Diotrephes (3 John 9) has any right to stand between

us and our Lord!

There is dire need that the people of God realize the

fact that they are not only saints saved by Christ but

slaves serving their Lord. There is much religious work

today, but how little of it is under His direction! How

much will merit His approval? How little effort is

being made to discover His will! In most cases some

man has made himself a master, and the lordship of

Christ is lost.
ONE FAITH

It seems ironical to say that there is one faith.

Whence, then, are the thousands of divine "faiths"

which challenge us with the asurance that they are all

taken from the Bible? And many of them can point to

proof texts for their doctrines and thus found all, as

they fondly believe, "on the Bible." Some go to the

law, in spite of the fact that the nations never were

under the law. Some refer us to the "gospels,"

forgetting that Jesus Christ was not sent but to the lost

sheep of the house of Israel. Some stake all on John's
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or Peter's ministries, not heeding their own words that

the gospel of the Circumcision was committed to

them, but that of the Uncircumcision to Paul.

There is only one true creed today. The many con

fessions and statements of belief are all fragmentary

and faulty. They divide rather than unify. Christen

dom contains a thousand beliefs. Each is stoutly

defended as the only one! They are all buttressed by

"the Bible.' Have we not discovered the key to this

confusion? Once the truth is correctly apportioned,

once the last great revelation—the secret economy—is

given its due place, then only one belief is possible. All

prior revelation is glorified by its transcendent truths.

Practically all of the creeds ignore it. Their dogmas are

derived from previous administrations. They base

their beliefs on passages which have no present

application.

We must remember that, before the current ad

ministration, there was more than one body of truth.

What was true of the Jew was not by any means to be

taken of the Gentile. This was especially the case in

the transitional period between Pentecost and the

present. This is the background for the statement that

there is but one faith now. It is not selective,

predicating of one class what is not true of another.

When those of the Circumcision who were with Paul

receive^ a celestial allotment, they had no monopoly

of il It was for the Gentiles also. When a new

humanity was created, the superiority of the Circum

cision vanished. So long as the churches seek to es

tablish themselves on the shifting scenes of Acts there

will be many conflicting faiths.

ONE BAPTISM

The so-called "Great Commission/' at the close of
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Matthew, must have been given but a short time

before Pentecost. Yet there is no record that it was

obeyed in a single instance during the period covered

by the book of Acts. This shows the great confusion

into which the truth as to baptism has fallen. While

claiming the support of primitive practice, the attempt

is made to fulfill the Matthew commission, baptizing

in the name of the so-called "trinity," which the dis

ciples never did! The early disciples were right. That

commission waits for the day when all earthly power is

in the hands of the great King. It is not the one bap

tism for this era.

Peter, on the day of Pentecost, conditions the

reception of the spirit upon baptism in water (Acts

2:38). Conversely, in Cornelius' case, he conditions

baptism in water on the reception of the spirit (Acts

10:47,48). The tendency was away from water to

spirit, especially in regard to the Gentiles. Under

Paul's ministry this is carried much further. Of bap

tism in water he said: "Christ does not commission me

to be baptizing but to be bringing the evangel ..."

(1 Cor. 1:17). Though so vehemently denying the

practice of baptizing in water, he insists, in the same

epistle, that "in one spirit also we all are baptized into

one body" (1 Cor. 12:13).

Spirit baptism is essential to membership in the

body of Christ. Water baptism is not. During our

Lord's life water baptism was the only one. During the

Pentecostal era spirit baptism was added, so there

were two. Now there is a return to one. Either water or

spirit baptism is no longer in force. Can anyone

hesitate which one to drop! Spirit baptism is vital.

Without it we have nothing. We are not cleansed. We

are not united into one body. Not so water baptism.

Paul had practically dropped it long before. It was
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nothing but a ceremonial, of no efficacy in itself, a

type of spirit baptism. One was the shadow, the other

the reality. Spirit baptism is the one baptism for today.

Perhaps some of those who first received this epistle

had known two baptisms. Some in Corinth had been

dipped in water. Since that time there has been a con

stant change from the physical to the spiritual. This

epistle finally sets aside all fleshly prerogatives.

Nothing depends on the physical and everything is

based on the spiritual. The very unity of which this is a

part is made by spirit. How could such a oneness come

from the superficial contact of water with the flesh? In

a catalogue of spiritual unities it should be un

necessary to insist that the one baptism is that of God's

Spirit. All to whom this was written had been baptized

in spirit. It is the vital basis of unity.

The popular view of the baptism of the spirit is far

astray. Like its type, water baptism, it cleanses and uni

fies. It does not impart power. That is done by the

coming on of the spirit, a manifestation which must

not be confused with it. After the Pentecostal era,

which paraded the powers of the coming eon, this

coming on of the spirit ceased. In its place we have the

homing of the spirit. We are not promised power, but

weakness such as may be used as a foil for God's

strength. The manifestations popularly connected

with spirit baptism are usually the work of deceiving

spirits, promising powers which have no place in this

economy.

ONE GOD

The "proofs" of trinitarianism all flow from false

inferences founded on passages which do not deal

with the subject. The texts which actually and

definitely decide the question are either ignored or
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"explained," notwithstanding the vehement emphasis

put upon the word one and the denial of more than

one. The Scriptures plainly teach that there is one

God, the Father, but orthodox Christianity upholds a

form of apologetic polytheism, in which Satan, as well

as the so-called persons of the godhead are invested

with the attributes of deity.

Postulating a good and beneficent God, eternal

torment is unreasonable and insane. By a reversal of

the logical process, it demands a monstrous deity, par

tial, cruel, vindictive.

The doctrine that good proceeds from God and evil

from another source is the basis of an ancient Persian

religion, founded by Zoroaster. It was later embraced

by the Gnostic philosphy, against which Colossians

warns us. It is impossible to teach that evil originated

in any being, independent of God, without destroying

the basic truth of the Bible, that there is only one God.

Monotheism becomes a cloak to disguise the doctrine

of dualism. God is defied and Satan deified.

It is this false and pagan philosophy of the genesis of

evil which bears fruit in the further falsehood that evil

has always existed and always will exist. No one not

equally powerful and divine could have introduced

evil against the will of God, hence the god of evil must

be as great as, or greater than, the god of good. Hence

this evil god is a proper diety with divine attributes.

He can have neither beginning nor end, and his work

is as eternal as himself.

But this is not all. If there is more than one god, and

these two are not in accord, then, as an inevitable con

sequence, there is no real God at all, with any of the

theological "attributes." A good god would not allow

an evil god either place or power if he could help it.

He could not be "omnipotent." He could not endure
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the presence of his rival, hence could not be "om

nipresent." In short, two gods are no God. There is

One or none.

The Christian pantheon consists of four distinct

deities. No being that successfully contests the power

of the divine Creator can be denied omnipotence.

Such is Satan of Christendom. He occupies practically

the same place that Zeus, or Jupiter, did in Greek

mythology. Saturn was first supreme, and Zeus

succeeded in overcoming him. The same fable is

foisted upon us by orthodox theology. God has been

overpowered and cannot prevent the evil in the world,

or He would. Satan has the upper hand!

A few facts will show how unfounded is the ex

planation of the "trinity"—three "persons" in one

"godhead." These expressions are not found in the

Scriptures. Is it not significant that we must go outside

God's Word entirely to explain its most important

truth? The holy Spirit is not a distinct "person" from

God Himself. Both are given as the Father of our Lord

Jesus Christ. He was generated by the holy Spirit. His

Father was God. Surely we have only one "person"

here! Christ did not have two fathers! The only Spirit

is God's Spirit, and in no sense a separate personality.

Christ, as the Son of God, is divine as to His Spirit

and human as to His body. He is the Image of God

and the Word of God, by means of which we hear and

see the invisible deity. As such He is called God. But

His entire work is to manifest Another. He has a will,

but prefers His Father's. He has all power, but it is

given Him by His Father. He carries out God's pur

pose, not His own. He rules as God's Executive. And

when His work is gloriously finished and He hands

over a reconciled universe to God, He Himself

becomes subject. None of this is proper to absolute
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deity. He is the one Lord, not the one God and Father,

of this passage.

But the special thought which is called for by the

context, has to do with the present grace. Now, as

never before, the one God is the one Father also. In

preceding eras Israel had almost a monopoly of His

covenant care. For them He took a special title.

Jehovah was their special deity. He did not belong to

the other nations. They were shut out of His temple,

and kept at a distance from His habitation. All of this

is past. We know Him as our God, in the most intimate

and blessed of all His characters. He is our Father.

In this regard we come very close to Gods ultimate.

We anticipate the time when He will become All in all

His creatures. He, as the Father of all who believe, is

over all and through all and in all. Toward us He does

not assume the role of a distant deity, to be

approached only through His appointed people, by

means of a forbidding ceremonial. He bids us draw

very near to an affectionate Father, Who is involved in

all that we do and are. Again, He is this to all, not to a

special class. May our hearts be enlightened to

appreciate this culminating grace! May its blessedness

be ever fresh and may it be enjoyed with an increasing

sense of its preciousness!

Perhaps no better test of our interpretation of

Ephesians, or of our understanding of the truth for

today can be found than this sevenfold spiritual unity.

Happy is he who can say with a true heart that he

acknowledges but one body, one spirit, one expec

tation, one Lord, one faith, one baptism, and one God!

Who cannot look back to the time when he recognized

at least two of each? Christendom, with its trinity, its

various baptisms, its multitudinous faiths, its many

lords, its hazy expectations, its conflicting spirits, and
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its organized bodies, presents a spectacle to make

angels weep and sadden every saint who gets a

glimpse of God's ideal. Man has multiplied every

unity God has made.

The point in all that we have been considering lies

in the word "one." No one doubts that there is a body,

a spirit, an expectation, a Lord, a faith, a baptism, a

God. It would have conveyed the sense to say that

there is one body, spirit, expectation, Lord, faith, bap

tism, God and Father. But the Author of this epistle

was solicitous on this point. So He repeats the word

"one" before each item to give it extraordinary

emphasis. We once printed it in italics in the Version.

In view of the prevailing refusal to believe and keep

this unity, we feel like printing it in italic capitals, with

all the force that type can convey. There is only ONE

body, ONE spirit, ONE expectation, ONE Lord, ONE

faith, ONE baptism, ONE God and Father!

Of course, there are many gods (1 Cor.8:5), two

baptisms and many modes, many faiths, mostly false,

many lords, a multitude of mirages beside the one ex

pectation, many spirits, for we are warned against

them, and bodies too numerous to mention. But for us

there is only ONE of each of these. To acknowledge

this is to keep the spirit's unity.

What closer links than these can there be to bind us

to one another? We are members of a joint body. The

spirit that animates it is undivided. We look forward to

the same glorious future. We obey the directions of

the single Master. We believe the same truth. We are

cleansed by a baptism which fits for a common

membership in Gods great family, knowing Him as

our Father. Even in this earthly scene we know the uni

fying power of family ties, the clannishness of priests

cleansed at the laver, the ecclesiastical bond of a com-
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mon creed, the community of interests which flows

from working under the same master, the ties of

mutual expectancy, the fellowship of spiritual af

finities, and the marvelous unity of the human frame.

There is oneness of life, oneness of spirit, oneness of

hope, oneness of work, oneness of faith, oneness of

worship, oneness of affection!

We are one in spirit! O that each would do his ut

most to preserve this unity. Strife has exploded its

manifestation into a million fragments. We beseech

you, gracious reader, nay, God beseeches you to guard

this precious ideal. The breach between Jew and Gen

tile no longer cleaves the saints in twain. But in its

place we find a thousand factions, all ignoring this

great exhortation. But the unity still is there. We need

not make it. Let us keep it! When we stand before His

dais, may it be our joy, and His, that we have ever

striven, by word and deed, to keep the unity of the

spirit with the tie of peace!



THE SPIRIT OF GOD

God is spirit. God is Light. God is Love. His power,

His effulgence, and His affection are revealed in

speech suited to an infant's lips, yet so deep is its

significance that all the sages cannot fathom it. Only

to those whose hearts and heads bow before His il

lumined love does He reveal the simple secrets of His

being. Only those who honor His Word and its

microscopic perfections are initiated into the mysteries

of the Deity. Love rejoices, light illumines, spirit

vitalizes. Life, illumination and love are the heritage

of all who have been vivified by His holy Spirit.

The following accurate translations manifest a

difference between these marvelous statements con

cerning God which it is impossible to reproduce in

current English. When we say that God is Light, it is

clear that we are speaking figuratively. The light by

means of which these words are visible is not God, but

it is like God. It is a figure of God. God is not some

bright sun-star, shedding its rays through the universe.

The light of the sun and the stars together illustrate

the great truth that He is Light.

In like manner, we may not take the truth that God

is Love literally, for He is more than an abstract

quality, though it is the most precious of all. The

figurative force of these two truths is effectually

manifested in the original text by the presence of the

verb is. In Greek the verb to he, in its various

forms, is not usually necessary to state a fact, but it
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must be used to enforce a figure. Its omission tells us

that we are to take the assertion literally.

In the Original these three statements appear as

follows:

1 John 1: 5 the god light is

4: 16 THE GOD LOVE IS

John 4: 24 spirit the god

The ?ast statement differs from the others in omit

ting is. It records a fact, not a figure. Hence we come

to the definite conclusion that God is literally spirit.

He is not merely like spirit, but is Spirit. When we

reflect that this is probably the only actual definition

of the Deity found in revelation, the momentous

nature of this statement begins to be apparent. It is

worthy of our highest efforts and most earnest

endeavors to obtain some apprehension of its import.

We repeat, in order that we may enforce the state

ment, God [is] Spirit. This is the only actual assertion

concerning His essence that we have. Light and love

are figures; this is a fact. In the original Greek this dis

tinction is indicated by the absence of the verb is. If it

were a figure the Greek would read as in the figurative

assertions that "God is Light" (1 John 1:5) and "God

is Love" (1 John 4:8). Not so with spirit. This is no

figure. The Greek has it "God Spirit." It is not one of

His "attributes." It is not one of His assumptions. He

is Spirit.

The absence of the verb is cannot be expressed in

translation. This is a lamentable weakness in the

English language, for it leads to seeming contradic

tions in some of the most fundamental truths. One ex

ample will suffice. We are distinctly told that all [is]

out of God (Rom. 11:36). There is no verb here. Yet we
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are just as definitely told that everyone who is not

doing righteousness and who is not loving his brother

(1 John 3:10) and those who are not hearing God's

declarations are not out of God (John 8:47). He who is

doing sin is out of the Slanderer (1 John 3:8). The verb

occurs in the Greek in the latter passages. It is sheer

human speculation to ignore the facts of the Original

and say that the first is not a fact, but a hyperbole. It is

intelligent faith to acknowledge rather that the first is

an absolute truth, and the other statements are

figurative. They are true only in a subordinate sense,

which does not at all infringe on the only rational and

revealed foundation of the universe—all out of God.

Let no one misjudge these assertions. These

statements are based on the evidence of the Greek

text, not on private opinion. When we say that "God is

Light" is not literal, we do not wish to shock sensitive

spirits, but to express what everyone really believes.

They acknowledge it whenever they give the matter

thought. When we enter a dark room and press the

electric light button, the darkness is replaced by light.

This is not God, but it is like Him. When the sun rises

in the morning and sheds its welcome beams on the

earth, we should not fall down and worship the light.

But we should adore Him Who is like the light, and

Who, by the bold figure of metonymy, calls Himself

Light.

So also with that brightest and most blessed affirma

tion which can be uttered by the human tongue or in

scribed by mortal pen. God is not literal love, a feel

ing, an emotion, though it is the happiest in human

experience. Even as light pervades His whole creation,

so love illumines all His creatures in varying degrees.

We enjoy it and are delighted by it, but we do not

deify it. We do not worship a quality. We do not adore



128 Holy Spirit is the

an abstract, impersonal thing. But we do adore Him

Whom it reveals, Who is so like it that, in a forceful

figure, He calls Himself by the delectable name of

Love.

While the statement "God [is] Spirit" is a fact, there

is a faded figure in the word "spirit.'' In both Hebrew

and Greek it is used literally for a blast of air as well as
for the invisible, intangible power of life, action, and

intelligence, which is denoted by the word "spirit."

The Hebrew ruch is often used of the wind. Yet it is

translated hundreds of times "spirit" and occasionally

mistranslated "breath." This tells us that air in motion

is the best illustration, in the material sphere, of

metaphysical spirit.

"PERSONALITY"

One of the greatest hindrances to progress in things

divine is the use of an unscriptural or extra-scriptural

vocabulary. One word, which intrudes into this discus

sion, finds no place in God's revelation, but it seems to

be essential to theology. This is the term "per

sonality." An orthodox creed must affirm "the per

sonality of the Holy Spirit." The statement in itself is

quite correct, but, as is usually the case with human

amendments to the inspired oracles, the implications

are false. The holy Spirit is a Person, but it is not a dis

tinct personality from God Himself. No other spirit

has two personalities. God is Spirit. He is called by this

appellation when attention is diverted from His deity

to His operations in creation and salvation. But He is

not two spirits.

There are many instances in which the Spirit of God

is identified with the Deity in His operations. These

may not always prove their identity, for an agent may

be merged in the One for Whom He acts. There is one
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example, however, which cannot be misconstrued,

which clearly shows that the Father and the holy Spirit

must be one and the same "personality." We refer to

the generation of our Lord, Jesus Christ.

The truly vital question, "What think ye of

Christ—whose Son is He?" ought to find a clear and

accurate answer from everyone who believes in Him.

Yet Christendom is actually in a quandary on this im

portant point. If we say, with Peter, "Thou art the Son

of the living God," or tell, with John, of the Only

Begotten of the Father, we seem to deny the explicit

accounts of His birth by holy Spirit. Believing this, we

seem to be continually at variance with a multitude of

passages which proclaim Him in deed and in truth the

Fathers only Son.

How many Fathers did Christ have? We read that

Mary was found pregnant by holy Spirit (Matt. 1:18).

Joseph is assured that that which is being generated in

her is of holy Spirit (Matt. 1:20). The messenger of the

annunciation said that "holy Spirit shall be coming on

you, and the power of the Most High shall be

overshadowing you; wherefore the holy One Who is

being generated also, shall be called the Son of God*

(Luke 1:35). Is it not evident that, if generation by

holy Spirit made Him the Son of God, then God and

this holy Spirit must be a single "personality"?

The problem becomes more complex when we ex

amine the formal statement of His generation more

closely. It is in the form of a Hebrew parallelism. His

conception was not only by spirit but by,power. The

power of the Most High overshadowed her. It is stated

thus:

Holy Spirit will be coming on you,

And the power of the Most High

will be overshadowing ypu.
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As the Most High must be identified with the

Father rather than the Spirit, we find that the most ex

plicit announcement which we have of His paternity

gives us to understand (if we hold the doctrine of the

trinity) that He had two Fathers! But the divine

deduction is different, for we read,

Wherefore also the holy One

Who is being generated

shall be called the Son of God.

He is not the Son of Gods, but of God. He is not the

product of three persons but of two. He had one

Father, God, and His mother was Mary.

Hebrew parallelism is a marvelous literary device

for preserving God's revelation to mankind. The

meaning of many a word is fixed by its synonym in a

couplet. The sense of scores of passages is saved by

the presence of a parallel line. In the repetition before

us, "coming on" is clearly equivalent to

"overshadowing." Similarly, "holy Spirit" is "the

power of the Most High." Here we have a definition

of holy Spirit by God Himself. It is worthy of the

closest consideration. The holy Spirit is not the Most

High, but the power of the Most High. The relation

between God and His Spirit is not that of two distinct

personalities, but that of power to the one whose it is.

Christ was begotten by power. That power was the

holy Spirit of the Most High.

The discovery of a "discrepancy" in the sacred text

is a great temptation to discredit the divine record and

declare such of it as does not seem to suit our concep

tions spurious and uninspired. But when we examine

the manuscript evidence for these passages we find

that there is not the slightest ground for discrimina

tion. Not only are all the manuscripts and ancient ver-
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sions agreed in retaining these statements as given,

but the early fathers afford the fullest proof of their

authenticity. If we would cut out the Spirit's place in

His conception, we must also expunge the Father's.

How often do we read that God was His Father! He

was the Only-Begotten from the Father, full of grace

and truth (John 1:14). The Jews sought the more to kill

Him because He said His own Father is God (John

5:18). Nothing is more readily proven than that the

Deity is the God and Father of our Lord Jesus Christ.

Indeed, for those who read this treatise it is un

necessary to produce any evidence, for it not only per

vades the Sacred Word but has been inscribed on their

hearts. God and the holy Spirit are His Father, hence

they are one "Person," and not two. The Scriptures

know no dual deity such as exists in the minds of many

who worship Him.

This does not deny "the personality of the holy

Spirit." It establishes it. Yet why cling to such man-

made phrases, made to frighten timid spirits into a

forced assent to a theological speculation? Actually

what is usually implied is that the holy Spirit is a dis

tinct personality. The intelligent believer can see this

is in direct conflict with the facts of Scripture and has

not a single solid statement to support it. Only a few

ignorant inferences can be made which even seem to

suggest that God and His Spirit are distinct "Persons."

Strange as it may seem, this very absence of

evidence has been appealed to as the strongest pillar

to prop it up. We are told that it is one of those truths

which must be apprehended, for it cannot be fully

comprehended. It cannot be illustrated even from the

Scriptures. All that can be done is to give the

statements of God's Word and base our faith on these.

But when these statements are set forth, we find that
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our faith is not to be based on straightforward facts,

but on futile inferences. Almost all the passages

produced prove the deity of the holy Spirit or they

prove His "personality," but not one of them shows

that it is a distinct deity from God the Father.

From the human, philosophical standpoint, ab

solute Diety is difficult to define. Only the Spirit of

God knows God. We are entirely dependent on revela

tion for our information. The popular supposition that

the possession of divine "attributes" distinguishes the

Deity is most deceptive. All of God's creatures have

some minute measure of His qualities. These mark

them as His, not Him. Take the single attribute of

power. What living thing does not have it in some

degree? He differs from them in the magnitude of His

might; theirs is limited, His is infinite. So are all His

attributes. His knowledge is uncircumscribed, His

wisdom knows no bounds, His love no limits.

We are told that the holy Spirit is eternal

(Heb.9:14). Of course, this should read eonian, but let

us grant that it has its philosophical meaning of

"without beginning or end." This is certainly true of

Gods own Spirit. Yet it is no proof that it is a distinct

personality. Christ offered Himself flawless to God

through this Spirit. We know that this was the will of

God.

The "omnipresence" of the Spirit is another argu

ment. Psalm 139:7 reads, "Whither shall I go from

Thy Spirit?" But there is far more reason to believe

that there is only One Who is in all places, by His

Spirit, than even to imagine that two distinct Persons

are everywhere. There is nothing in the Scriptures to

cause us to believe it. It is sheer credulity.

The "omnipotence" of the Spirit is given as a reason

for a distinct personality. The passage produced is
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Luke 1:35, in which "the Holy Ghost" is paralleled by

"the power of the Highest." Why not go on and

deduce the further fact that, under the circumstances,

these must be identical? The holy Spirit is "the power

of the Most High." As we have already shown, if these

are distinct "persons," then we must face the absurd

conclusion that Christ was begotten by two distinct

"personalities."

We are told that the Spirit is "omniscient," for

"... the Spirit of truth—it will be guiding you into all

truth" (John 16:12,13). If we are to really reason out

the distinct personality of the holy Spirit from this

passage, we must prove that God is not "omniscient."

Then indeed, there must be two persons. But, if they

are One, as indeed they are, then this is an argument

in favor of their identity.

In the same way, every passage which proves the

deity of the holy Spirit also proves its identity with

God. Ananias, in a single act, lied to the holy Spirit

and to God (Acts 5:3,4). The holy Spirit was the active

factor in creation (Job 33:4; Psa. 104:30). It alone im

parts life (John 6:63; Gen.2:7; Rom.8:ll). It is the

Author of the inspired Scriptures (2 Pet. 1:21). All of

this proves deity indeed, but in no case is there any

call for a double deity.

THE "PERSONALITY" OF THE HOLY SPIRIT

The "personality" of the holy Spirit of God is usually

based upon the gender of the original Greek, whether

it is he, she, or it. But this is done in a very queer way

by theologians, so that ordinary folk will find it very

difficult to follow them, or to straighten out the

tangles that they produce. Some points may seem

strange to one who knows only English, but we will try

to show by examples how little reliance can be placed
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on the usual arguments to prove the holy Spirit of God

to be a distinct and different "personality" from God

Himself.

From the standpoint of English the matter should

be very simple. All the she's and he's are "per

sonalities" and the it's should not be. According to

this, God and Christ, being masculine, are "per

sonalities," but the holy Spirit, being neuter in Greek,

is not. The Authorized Version, having been made by

men who were pledged to support the teaching of the

church, usually managed to evade this fact in their

renderings, but even they translate Romans 8:26: "the

Spirit itself maketh intercession," notwithstanding

that, in this passage, the spirit is actually personified as

an intercessor, pleading for us with inarticulate groan-

ings, which can be true only of a person. The word

spirit (pneuma) is not masculine in Greek, but neuter.

// gender proves personality, then the Spirit of God

cannot be a person, for, in Greek, it is always called it,

never he or she.

But, we are told, the holy Spirit is called a "com

forter," and this is masculine in Greek, hence we must

refer to the Spirit as He. Various figures are used of

the spirit, yet nowhere else do we transfer the gender

like this. The spirit descended on our Lord as a dove

(Mark 1:10). It actually assumed the bodily

appearance of a dove (Luke 3:22). But the word dove

is feminine! So, according to this reasoning the spirit

must be called she in this place! Other figures support

this. In Romans 8:10 we read that the spirit is life,

which is feminine, and in 1 John 5:6 we are told that

the spirit is truth, which is also feminine in gender. So

that we have three times as much evidence that the

spirit should be She rather than He, if we ignore the

fact that the Greek word spirit is neither one. Besides
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if comforter and dove are sufficient to prove "per

sonality,* we can also take life and truth to prove the

opposite.

If gender proves "personality," then all sorts of

things, in Greek, are endowed with it. We will list a

tew female nouns first, taken at random from the early

pages of our concordance: Achaia, operation, air,

allegation, aloe, Antioch, pagentry, manifestation,

pretense, etc., are feminine personalities! Here are

some male personalities: Christian (no women!), back,

stone dike, beach, beam, etc. Here are some things

without personality: acquisition, beast, vocation,

alabaster, anemone, ankle, phantom, etc. From these

few examples it should be clear that Greek gender

proves nothing as to personality. Many things are

feminine or masculine. Even if the word spirit were

masculine that would not prove that it refers only to

persons. A beam of wood is not a person even if it is

masculine gender in the Greek.

But does the fact that spirit is neuter, or, rather, in

definite, prove that it cannot be a "personality"? By

no means! A beast is hardly a thing, yet the word is

neuter. And the Scriptures certainly introduce us to

many spirits which have "personality," or, rather, in

dividuality, which is a more correct expression for

what is meant in modern English, for we can say that a

certain individual has no "personality," that is, has

nothing to distinguish him from others of his class.

"Personality" is a non-scriptural, unsound, mislead

ing expression, and should never be used or

countenanced by anyone who desires God's truth.

Indeed, it always indicates that there is a departure

from God's revelation and a dependence on mans

misrepresentation of Him. When men denounce

others for not "believing in" the "personality" of the
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holy Spirit, when God has not used the term at all in

His Book, we may be sure that those who insist on the

term are in error and need this expression in order to

impose their apostasy on others. We should always de

mand that truth be clothed in the words of inspiration.

As is shown in our Keyword Concordance, page 282,

the word spirit has quite a variety of usages. It is

applied to metaphysical beings, generally unclean or

evil (1 Tim.4:1), including demons (Luke 4:33) and

messengers (Rev.4:5). On the other hand it is used of

what might be termed a principle of action, especially

when followed by the genitive of a thing, as the spirit

of love, of grace, of truth (1 John 4:6 — in contrast to

the spirit of deception— John 14:17,15:26,16:13), of

meekness, of sonship (Rom.8:15), of sanity

(2 Tim. 1:7), etc. The spirit of a thing cannot have

" personality'' or individuality. Everyone who is a son

of God has the spirit of sonship, yet they harbor no

person who is related to sonship. Sonship is not merely

a theory or a doctrine with us. It is a vital power in our

lives. This the Scriptures call the spirit of sonship, for

it enables us to speak and act like sons of God.

Besides these two usages of the word spirit there are

others which are usually confused with them. All liv

ing things, especially animals and mankind, have a

spirit, which is merged with the individual. It may be

said to have "personality" in humanity, as it is the

spirit of a person, but it has no individuality distinct

from the person. The reader of these lines has a spirit,

but this has no separate life or experience which he
does not share. A man can give some of his spirit to

others; so, also do Christ and the Deity. There is no

"personality" involved at all. Let us consider this

matter in other relationships, where there is no

theological bias to warp our thinking.
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"The mouth of Jehovah [Ieue] speaks!" (Isa.l:20).

Were we to reason from this statement as is usually

done in regard to the Spirit of God, we would insist

that there is another person in the Godhead, for

Jehovah's mouth must be a person! Only a person can

speak! So also with His arm and His ear. Only a per

son can save and hear. Isaiah tells us (59:1):

Behold! the hand of Ieue is not too short to save!

And His ear is not too heavy to hear!

Throughout the Scriptures we find this figurative

language. Usually it is understood, when there is no

false tradition or theology to hinder the student. The

mouth of Jehovah, or His hand or ear, cannot be dis

tinct personalities, so we understand them to be pic

turesque and powerful figures. Moreover these are

compound figures, since God has no literal mouth or

arm or ear. God is Spirit, so it is a much simpler figure

to ascribe His acts to His Spirit, if we were not

hindered by the creeds, which ignore this figure in

order to split the one God of the Scriptures into the

trinity of Christendom.

Just as in the case of His mouth and His arm and

His ear, everything done by the Spirit of God in figure

is done by God in fact. In some cases it is absolutely

impossible to make two individuals of them. God

works by His Spirit, just as He speaks by His mouth.

Christ was generated by the holy Spirit, yet He

claimed that God was His Father. Did He have two

Fathers, or one? So all operations of the Deity may be

ascribed to His holy Spirit.

THE "COMFORTER"

A "comforter/' in English, may be he, she or it. In

Greek only he or she is used. Either a person or a thing
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may comfort us. A kind of quilt covering has been

given the name " comforter'' in some parts of the

English speaking world. So, in English, we want to

know who or what comforts, before we are able to say

that he or she comforts, or that it comforts. In Greek

we could not do this. We would be compelled to say

that the comforter, he or she is warm, because all com

forters, even when composed of things, are either

masculine or feminine. In translating, then, if we

come across a passage saying, "The woolen comforter,

he is warm," we would be compelled to change it to

"it is warm." No one would object to this because it

does not touch a sore spot in theology. If it did, we

would be compelled to say "he is warm" (though

woolen), or suffer the anathemas of the church.

There is a case like this in John 14:16, which reads

as follows in the CV: "And / shall be asking the

Father, and He will be giving you another consoler,

that it, indeed, may be with you for the eon — the

spirit of truth, which the world cannot get, for it is not

beholding it, neither is knowing it. Yet you know it,

for it is remaining with you and will be in you." Now,

ordinarily, we think of a consoler as a person, but here

we told what (not Who) this consoler is. It is the spirit

of truth. This is the (neuter) spirit of a thing (truth).

To be sure, truth is feminine in Greek, but that does

not make it a person. And even if it did, even the spirit

of a person is a thing. Consider the following list of

things, all of which have a spirit. Is it not clear beyond

all question that the spirit of a thing (no matter what

its gender in Greek may be) must be a thing? The

spirit of truth is the vital power resident in truth, the

energy it imparts, truth living and acting in us. This is

closely associated with the spirit of God, but is by no

means identical with it.
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The following is a list of the phrases found in the

Scriptures, in which spirit is followed by the genitive

of a thing. Besides spirit of truth (John 14:17; 15:26;

16:13; 1 John 5:6) we have spirit of infirmity (Luke

13:11), spirit of holiness (Rom. 1:4), spirit of sonship

(Rom.8:15), spirit of stupor (Rom. 11:8), spirit of

humanity (1 Cor.2:ll), spirit of meekness (1 Cor.4:21;

Gal.6:1), spirit of wisdom (Eph.l:17), spirit of timidity

(2 Tim. 1:7), spirit of grace (Heb. 10:29), spirit of glory

(1 Pet.4:14), spirit of deception (1 John 4:6), spirit of

life (Rev.lMl), spirit of prophecy (Rev. 19:10).

Notwithstanding the plain statement that the con

soler, or "Comforter" is distinctly said to be a thing of

a thing, the spirit of truth, scholars and translators ob

ject when we turn this into English, and refer to the

thing as it, or even that, a pronoun which may be used

of persons as well as things. Moreover, once we grasp

the fact that Christ has sent the holy spirit of truth to

take His place in the world, especially for Circumci

sion saints, all that is spoken of this spirit will be much

clearer. It is the truth that consoles the saints. It is a

spirit which the world cannot receive so long as it is

under the influence of the deceiver. It is the truth that

exposes the world (John 16:7-11). And it is the power

of this spirit that guides the saints into all truth. It in

forms them as to what is coming, and glorifies Christ.

THE SPIRIT OF CHRIST

In the ancient prophets, the Spirit of Christ acted as

a "person." It testified beforehand to the sufferings

pertaining to Christ and the glories after these

(1 Pet. 1:11). I suppose no one separates the Spirit of

Christ from Christ Himself, as is often done with the

Spirit of God. Indeed, immediately after the apostle
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says "if anyone has not Christ's Spirit, he is none of

His," he adds, "if Christ is in you/' and thus identifies

Christ with His Spirit (Rom.8:9,10). It is Christ's

spiritual presence. We all recognize the fact that

Christ Himself is not present in flesh. That is reserved

for the future. That will vivify our flesh. Since the

Spirit of Christ is not a distinct " personality" from

Christ, and as it operates in closest accord with the

Spirit of God, there is no valid ground for dividing

God and His Spirit into two distinct deities.

We realize the power and presence of Gods Spirit

(making its home in us) in all that we do. Having

Christ's Spirit means that Christ is in us (Rom.8:9,10).

God's Spirit gives us power over our dead bodies, and

Christ's Spirit gives us communion with Him.
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The future of humanity lies in its spirit. Our bodies

indeed will be glorified, and our souls satisfied, yet

even this exultant bliss will depend upon the fact that

our very frames will be spiritual, and we will be

vivified by the fullness of the spirit. The present mode

of operation of the human spirit is not final, nor the

ideal of the consummation. The spirit is now with us in

humiliation and weakness, unable to dominate the

body which it vitalizes. It is but the feeble flicker of a

candle, as compared with the splendor of the sun in

the future glory. Difficult as it is to define the function

of the spirit in humanity today, we at least have our

experience as a check. For the future we have nothing

but the bare Word of God. Nevertheless, to really gain

a clear conception of the human spirit in its essence,

we must know it in the might of its manifestation, as

well as in the hour of its humiliation.

The Word of God can penetrate up to the parting of

soul and spirit. I doubt whether any other literature,

unless it is based solely upon the Scriptures, is compe

tent to do this. Even for well instructed saints, the

boundary between soul and spirit is but faintly

defined. Hence no one need be unduly concerned if

our present attempt is not easy to understand at first

sight. It is a field of thought where men, because they
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are living souls, find delving difficult. We are con

strained, by our very constitution, to consider things

by means of our senses. Hence we learn about the

body with comparative ease. The soul also makes a

strong impression upon us. But the spirit, which can

not be apprehended by our senses, especially if we

seek its acquaintance through its effects, tends to sink

to the level of the soul whenever we seek to seize upon

its essence.

The language used of the spirit is, therefore, largely

figurative, and may easily lead to false conclusions.

The very word ruch (wind, spirit) is not literal. A

recent Jewish translation, not seeing the figure, has

tried to get an intermediate or composite meaning by

rendering it "spirit-roaring*' or "roaring/' when it

plainly denotes wind. He tries to force the figure into

the meaning. Such a course has often caused confusion

of thought, and is one of the chief pitfalls which beset

the concordant student. We cannot deduce from the

phrase "a broken spirit" (Psa.51:17) that the spirit

must be solid substance because only such can be

broken. Nor can we say that a sore (wounded) spirit

(Prov.l8:14) identifies the spirit with the body, for

only living tissue can be sore. Deductions of this kind

from figurative expressions are deceptive.

We speak of some of the manifestations of spirit as

"feelings," whereas these are literally sensations,

hence belong to the body and are the soul. But we

must remember that no feeling is possible without the

power of the spirit acting on the body. Hence the word

"feeling" is largely used in a figurative sense, even

when there is no direct bodily sensation. It is doubtful,

however, if these are ever entirely absent, as the spirit

affects the body, and through it the soul, very power

fully. Thus sorrow and contrition, joy and exultation,
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may arise purely from the spirit, but they never fail to

affect the functioning of the body and thus are "felt"

by the soul. Because we must speak of the

manifestations of the spirit in terms of substance and

sensation, we have almost lost the power of identifying

the spirit, and confuse it with its effects.

In previous studies on this theme we have con

sidered spirit in its manifestations, life and sensation.

We tried to show that, in man as at present con

stituted, this was dependent on breathing the oxygen

of the air, just as the body is dependent on food, or

oxygenated soil. Apart from breath, the spirit of man

has no conscious existence. We said "that in Genesis

the spirit was not a conscious entity in itself,

imparted by God, besides the soil and the breath.

Their combination is necessary as a vehicle for the

spirit which is the seat of life. When breathing ceases,

the spirit of life departs. Such is the human spirit now;

it has no conscious existence apart from the body and

the breath. In the resurrection, however, only the

body is needed for its permanent conscious existence,

but no longer breath."

Withdraw the breath now, and life and con

sciousness leave the body and the spirit no longer

functions. This is because we now have a soulish body.

But, in vivification, especially of those who are not

only made alive but changed, this-can no longer be the

case. There will be no blood, even as our Lord had

none. We will be able to live consciously among the

celestials and traverse regions of space where there is

no air. As at present constituted, we cannot do this.

Our bodies need to be replenished from the soil. They

are soilish. Our spirits need to be sustained by the at

mosphere. They function now by means of a soulish

body.
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The fact that a spiritual body does not depend on

breathing seems to show that, while this is its mode of

functioning in a soulish body, it is not essential to the

human spirit, even as it is not needed by spirit beings.

We might make this clear by means of a parallel. The

food we eat seems essential to the human body. Cer

tainly it cannot live long, as at present constituted,

without food, or apart from the soil from which our

sustenance is derived. But the fact that the human

body can also be a celestial one shows that the soil is

necessary to the body only in its present state. If this is

so as regards the body, how much more may it be true

of the spirit! The further fact that there are spirits,

without flesh and bones, makes it practically self-

evident. Spirit in general, as well as the human spirit,

cannot be confined to the conditions under which

humanity exists during the process which involves

humiliation and death and the withholding of the

fullness of the spirit.

To simplify the subject, we will ignore the bodies

and spirits of the circumcision saints who remain upon

the earth. Their state reveals less of the spirit's power

than ours, whose bodies will be changed for a celestial

environment. What is revealed concerning our future

frames seems to be the highest manifestation of the

human spirit. Hence here we will receive the most

help in understanding the spirit. And here we will be

best guarded from allowing our present experience in

a soulish body to obscure our apprehension of the

glorious possibilities of the human spirit when fittingly

equipped and at its best.

The secret of the resurrection reveals that, in our

case, this terrestrial body will be changed to a celestial

one. It will no longer be a soulish or a soilish body, but

a spiritual and a celestial house. Nothing is said as to
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any change in our spirits. Then as now we will have

bodies and spirits. But this body is not that which shall

be. Would we not be informed if our spirits were

different? Are we not justified in assuming that our

spirit is the same and of the same kind? God's silence

on this point seems conclusive. This being so, it is evi

dent that our previous studies of the spirit must be

limited to its association with a soulish body. In

humanity as at present constituted the spirit leaves

with the breath, but in the resurrection body it does

not. It is evident, therefore, that the present

manifestation of the spirit in humanity does not reveal

its essence, but is a temporary manifestation. We will

need to add to our knowledge of its present operations

what we know of it in vivification before we can form

an idea of its essential nature.

As the resurrection bodies of the saints neither dis

integrate nor die, there is no need of the blood stream

to carry new supplies of substance to renew the waste

which the dying process produces at present. Nor will

it be called upon to convey oxygen from the air to sus

tain sensation and life. Hence the blood disappears in

the body that shall be. It was not restored to our Lord

in resurrection. Hence the spirit will not function

through the breath and the blood, as is now the case.

Life will no longer involve a process of combustion.

Energy will come by other channels. This opens up to

us a view of the spirit which transcends our present ex

perience. Yet we must confess that, since this

manifestation multiplies the power of the spirit, it

must be a much better revelation of its essence.

For matters beyond our experience our language is

quite inadequate, and it is difficult to make oneself

understood. So we will only indicate the probable

direction of truth by using an illustration. Our present
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state may be compared with a lamp. The wick

represents the body, the oil the food it consumes, the

light and warmth the soul, and the energy present the

spirit. The lamp must be lighted to begin with. A cer

tain amount of energy, in the form of heat, must be

applied to it before it begins to develop heat itself.

Then it burns by combining its fuel with oxygen, until

some factor fails. So is man, cut off from the life of

God.

But it will be different in the vivification. In the

future we will be more like a permanent electric bulb,

which does not (or cannot) be used up, from which ox

ygen is excluded, but to which a continuous stream of

energy is conveyed from without. So will we be when

we are connected with the life of God.

In the case of the lamp it is difficult for us to think

of the power apart from its effects. It has been stored

in the fuel used. But we know that oil and oxygen

(food and breath) would never unite unless first a cer

tain amount of power is imparted. This corresponds

with the impartation of the spirit to Adam.

What we may say about the lamp and its energy

may be quite true and helpful, yet it must not be made

universal, or applied to all energy at all times. So it is

with the spirit and the human body. At present it is

not a spiritual body, but a soulish one. In a spiritual

body the spirit will have a different mode of

manifestation, hence the body itself must be modified.

Let us preserve the same distance between our

parallels. Energy is not spirit. One produces motion, or

light, the other life. Energy cannot be personal, spirit

can. If the spirit in man is simply the latent energy

stored up in him or produced by his body, then he is a

robot, a mechanical marvel, a combination of sub

stance and power, but lacking life. As life is unspeak-
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ably more than motion, so is spirit more than energy.

Everywhere there is latent energy, which, when

released, will produce motion, heat, light. The sun

sheds it upon us in abundance. But spirit makes itself

evident in a higher manifestation, and operates only in

organized matter. Its realm is clearly defined in

chemistry where organic and inorganic each has a

field of its own.

THE SPIRIT IN PLANTS

Moreover, there is vast variety in the organisms

which are vitalized by spirit. Plants live and breathe

and have a limited motion not only downwards but

also upwards against the force of gravity. They some

times exert a tremendous amount of energy. The giant

trees of California, the oldest and largest form of life

on earth, pump up vast quantities of moisture from

the ground to a height of two or three hundred feet.

But plants have no sensation, no soul. The hair in man

is somewhat like this. It may be cut off or otherwise

mutilated without appreciable pain. It seems to have

no blood hence no sensation. In the hair, plant life

seems to find its place in the human frame.

THE SPIRIT IN ANIMALS

In animals the spirit uses a higher organism, much

more separate from the ground and independent of

the earth. There is no need of constant contact with

the soil. Substance, usually organized plant life, is ab

sorbed from within, to sustain the flow of power.

Breathing is also an inward process, in contrast to the

leaves of the plant. Movement is extended to locomo

tion. So we see that the spirit operates in quite a

different way, through different organs, but it is spirit

nevertheless. Mankind has very much in common with
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animals. Both have locomotion and sensation, with

such functions as feeling, smelling, hearing, and see

ing. The point is that the instrument through which

the spirit functions, rather than the spirit itself, deter

mines the effect in each of the many forms of life.

Mankind occupies an intermediate place between

animals and spirits. But the tendency of God's deal

ings with him is toward the spiritual realm. The

change wrought at his vivification does not make him

a spirit, but it brings him into a condition where he

can associate with the spirit beings and is able to judge

them (1 Cor.6:3). Thus mankind, in accord with the

high counsels of God concerning it, may be said to

combine in itself all the grades of living creatures,

from the plants to the spirits, from the most elemen

tary cell to the very highest form, as in the Deity. Man

partakes of plant life, of animal life, and of the life of

spirits. But the latter is largely future, when all are

vivified, and it is exemplified to the fullest extent only

in the celestial selection, those who form Christ's

body.

BODY, SOUL, AND SPIRIT

It may be helpful to clarify the distinctions between

soul and spirit before going further. The great gulf

between body and spirit makes them antithetical in

many ways, even if we consider matter as a manifesta

tion of energy, as scientists do in these days. Material

substance is tangible, and affects our senses. Spirit

may not directly affect our bodily sensations. Paul

speaks of his being in Corinth in the spirit and in the

flesh. When he was there in flesh he could be seen and

heard. When with them in spirit they had no organs to

perceive him. Only indirectly, as they read his words

with their eyes, or heard them read with their ears, or
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recalled his bodily presence with their memories,

would his spiritual presence affect their thoughts and
actions.

The distinction between soul and spirit is one of the

most elusive there is. Let us see if we cannot simplify it

by a process of elimination. All that is ours which is not

matter or sensation is spirit. The problem is to ap

prehend that which cannot be perceived. The body is

perceptible, the soul is perception itself, the spirit is

imperceptible. That is why this term is also used to in

clude the spirit world. Thinking is essentially un

conscious, though it may be accompanied with sen

sations, either as cause or effect. A terrifying noise

goes through the spirit and produces a sensation of

fear. That such thinking is essentially unconscious is

evident when we "act before we think/' The con

sciousness of danger sometimes comes after we have

sought to ev^de it.

That the mind or spirit really operates without our

knowledge or direction is evident from the many vital

functions which operate independently of our will. In

many the spirit is ceaselessly working to keep us alive.

The lungs, the heart, the digestion, the brain — all

these go on when we sleep, when our souls are not

functioning, hence are due to vital energy, which is

spirit.

Life, and spirit, its source, lie far beneath our con

sciousness, so we may recognize it only by its opera

tion, where there is no sensation or will, in our own

bodies. If the spirit were conscious we would be aware

of all the vital organs and their movements. But life, as

well as spirit, is not consciousness. That is only an

effect, limited to certain combinations. Not only in

sleep do the vital processes go on, but while we are

awake our consciousness is limited, like our sight and
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our hearing, to a certain segment of the actual realm

of life and motion. We do not see all there is, but only

as through a narrow slit. Neither do we hear all

sounds. Some are too low, others too high, for our ears.

So it is with our spirit. We are aware of only a frag

ment of it. The rest is hidden from us, or known only

from its effects. We can always be sure that where

there is life there must be spirit, even though there is

nothing which makes any impression on our senses.

In the resurrection we do not sow the body that

shall be. God will give us a different body. In contrast

to this the spirit comes back when we awake from

death. Hence we are roused not merely sentient

beings without any connection with the past, but the

same individuals as before, capable of profiting from

our experiences before death. Otherwise these would

have no value in God's great purpose.

FLESH AND BLOOD—FLESH AND BONE

The combination of flesh and blood seems to

indicate our present soulish body, that of flesh and

bones the spiritual body. The difference lies in the

blood. This in turn involves much else, especially the

soul, for, at present, the soul is in the blood. It also in

volves the whole method of sustaining and vitalizing

the body, for both the air and the food are carried to

the members of the body by the blood. Not only did

our Saviour pour out His blood at His death for our

sins, but He also inaugurated a new mode of human

life apart from blood at His vivification. When Laz

arus and others were raised, the blood was still pres

ent and resumed its usual functions. Not so when our

Lord took back the life He had laid down. The spirit

vivified the identical body but not the blood that had

been shed. It was not needed. And the body normally
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seemed to have powers which flesh and blood do not

possess.

In contrast to the blood is the return of the spirit.

The word return has proven to be the key to the death

state. So also the expression turn back may be of the

resurrection. Jairus' daughter had died. In recalling

her to life, we read that her spirit turned back (Luke

8:55). It seems to be more than mere consciousness or

life, but a personal essence of which these are the

tokens. It had left her body to return to God, but was

brought back by our Lord. This expression is well

worth pondering on a point where revelation is very

reticent. Where evidence is scarce we must make full

use of it, and one intimation in the sacred text is worth

more than volumes from other sources. Figuratively

the girl was only drowsing, and soon awoke. Literally

she was dead.

THE SPIRIT IN LIFE

There are many notable contrasts between the spirit

and the flesh in this life, as is evident from the strong

moral tinge of their respective adjectives, fleshly and

spiritual. This is greatly emphasized in redemption,

for God, especially in this administration, appeals

almost exclusively to our spirits. The results, also, are

mostly confined to our spirits, even though our bodies

(rather than our flesh) are vitalized with its life in a

slight degree. But in vivification spirit is still more

prominent, and flesh and blood is absent, even the

body becoming spiritual, though not spirit. If the

place of spirit in life is so different from that of the

flesh, so that it often stands in contrast to it, we should

not expect it to share the fate of the flesh in death.

Nothing is said of its dissolution. There is no hint of

corruption. It does not go to the unseen, like the soul.
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The fact that it returns to the Creator Himself is

suggestive of its high honor even in the dishonor of

death.

Though spirit is, perhaps, the most difficult subject

for us humans to comprehend, seeing that we are not

spirits, yet even more perplexing is spirit in a state of

non-manifestation. We may be able to grasp some

what of spirit as it operates in us today, although we

are so apt to confuse it with soul. We may even have a

measure of apprehension for the operation of the spirit

in vivification. But the interval between death and

vivification, while the body returns to the soil and the

soul to the unseen, from whence they came, seems to

be an extraordinary tax upon our mentality. Here it is

better to distrust our own thoughts altogether and

allow a microscopical examination of the few divine

allusions to the spirit at this crisis to make their im

pression on our minds.

The spirit of our Lord is especially emphasized at

His death. When He had committed it to His Father

(Luke 23:46), He lets it out (Matt.27:50) and gives it

up (John 19:30). Let us consider each of these ex

pressions carefully to see what we can glean from their

meaning and usage.

The word commit is literally beside-place

(paratithemi) in Greek. In this sense it is used by our

Lord when He instructs His disciples to place the fish

and the cakes He had blessed before the throng (Mark

6:41; 8:6,7). As a faded figure, however, it is used by

Paul when he gave a charge to Timothy (1 Tim. 1:18).

When speaking to the Ephesian elders at Miletus he

committed them to God and to the word of His grace

(Acts 20:32). Peter exhorts those who are suffering ac

cording to the will of God, to commit their souls to a

faithful Creator, in the doing of good (1 Pet.4:19).
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Besides this, a slightly different form is used literally

of the cakes and fishes (Mark 8:6), otfood (Luke 10:8,

11:6; Acts 16:34; 1 Cor. 10:27), and figuratively of a

parable (Matt. 13:24,31), of possessions (Luke 12:48),

teaching (Acts 17:3), and of the disciples to the Lord

(Acts 14:23).

We would not commend our bodies to His care, for

we know that they are doomed to dissolution. No in

telligent saint would commit his soul to God in death,

for he knows that it will return to the unseen. But the

Scriptures speak of the spirit in death as a matter

which still persists (although it does not live), and as a

deposit to be left in the personal care of God or of His

Christ. Not knowing that consciousness is connected

with the soul, not with the spirit, it has been usual to

use these facts to prove a conscious intermediate state.

The reaction from this has left the spirit little more

than the breath, which is lost and vanished in the air.

The truth lies in between. The spirit is that part of

humanity which returns to God's special keeping, for

in it lies the future of mankind and of the individual,

when he finally fulfills his destiny in the image of God,

for which he was created.

It will be seen from this that, in the faded, figurative

usage of the word, matters of special value, which are

exposed to danger, are committed to those who are to

protect and preserve them. The elders at Ephesus had

among their number men who would draw disciples

after themselves. What could Paul do about it? The

only powers which could guard the rest against this

course are God Himself and the word of His grace. In

Peter, the souls of the saints are in danger. They are

liable to persecution. Their Creator alone can guard

their souls, and they can do their part by doing good.

So, like the Lords spirit in death, the Ephesian saints,
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and the souls of Peter's readers, are committed to God,

for His safekeeping.

It would be well for us to meditate much on the fact

that Christ committed His spirit to God. He did not

commit Himself, or His body, or His soul (as most of

His followers would do today). His body was com

mitted to the tomb, where men could see it and guard

it. His soul entered hades, the imperceptible, hence all

sensation and consciousness vanished in oblivion. But

we cannot help having the impression that the spirit

was a treasure which was guarded by God. The Scrip

tures leave with us the impression that the spirit still

exists (not lives or is conscious), a treasure to be kept

by God Himself until resurrection or vivification.

The other expressions used point in the same

direction. It would be unintelligent to commit the soul

to God, for there is no sensation. It is only in a very

effective and self-evident figure that it is said to be in

the imperceptible, or the unseen, for these are terms

which denote oblivion. So also nothing is said of giv

ing up the soul or letting out the soul, but this is

predicated of the spirit. Our Lord Himself had been

given up, a short time before, by Pilate (John 19:16).

Always there must be some object to be given up or let

out. It denotes the parting with some possession, the

emergence of something which has been within.

The case of our Lord may have been exceptional, so

it is well that we have the corroboration of Stephen,

when he died. As they were pelting him with stones,

he said, "Lord Jesus, receive my spirit!" (Acts 7:59).

That the Lord would receive him in resurrection was

clear enough to Stephen. That He did not receive his

body is also evident. And so with his soul. There is

evidently a sense in which the spirit is "received" by

the Lord while the soul sleeps and the body decays.
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THE TWO WITNESSES

A very notable instance of the return of life is given

us in the account of the two witnesses. We read that

" spirit of life out of God entered into them and they

stand on their feet" (Rev. 11:11). In the phrase "spirit

of life,' the word life is a metonymy, which shows the

source of the life, that is, the spirit which imparts life.

It is remarkable also that it is not the spirit o/God, but

[a] spirit out of God, evidently their own spirits which

had returned to God in death, entering their bodies

once more. This fully confirms the fact that, in death,

the human spirit is in God's keeping in such a way that

it returns in resurrection.

In death the three human factors return whence

they came. But there is a great difference between

their sources, as also that to which they return. Two

are impersonal. One is personal. The body comes from

the soil and goes back to it. It is soil like any other soil.

The same substance may, at different times, be a part

of the tissue of two or more persons. The soul is even

more vague. Out of oblivion it comes and into the im

perceptible it returns. As we have seen, the breath

seems to sustain the spirit, as food from the soil does

the body. But the spirit is not breath by any means,

and does not return to the air. It comes from God, and

returns to Him. It is not merely/a portion of power

taken from the great universal reservoir of energy, and

poured back into it again. In man it comes from the

Deity. Here the creature contacts the Creator. It

returns to the great Father of Spirits. Lacking life and

consciousness, yet it has existence, and returned to a

lifeless body and brought it back to life. Hence we

may commend it to His keeping at the approach of

death.
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In vivification God will give us a far more glorious

body than we now possess. Nothing like this is said of

our spirit. It is not in the same class with the flesh. The

disposition of the spirit is life and peace (Rom.8:6).

The change in vivification (Rom. 8:11) is not due to

our spirit, but to the homing of Gods Spirit in us.

Even in our mortal bodies, we have an earnest of His

Spirit, and it brings us a foretaste of future vivifica

tion, when we use our members to please God. And it

is by the power of His Spirit that our bodies will be

transformed and glorified, not our own. In this way

will God be All in us. Hence there is no need to change

our spirits, or give them power or glory. The Spirit of

God in us will be the source of continuous and unceas

ing strength, splendor, and delight. Our own spirits

will be welded with His, no longer dragged in the dust

by the death-dealing flesh, but raised to the highest

heights by association with the life-giving Spirit of

God.

When the spirit is supreme our humiliation will be

past. Our vitality will be so vast, we will be so vibrant

with life, that incorruption, deathlessness, power, and

glory will be as marked as corruption, mortality,

weakness, and shame are now. And all will be brought

about by simply imparting the spirit without measure.

There is a close analogy between life and salvation.

Physical life, like Israel's salvation, is a combination of

works and grace. The spirit was given, yet it must be

exercised. But the grace we now have is all of God,

without any works of ours, so is like the fullness of the

spirit and the life that is to be. It is simply God, by His

Spirit, becoming our All. No longer will we derive

power, life, spirit from Him in driblets, through

hindering channels, but we will bask directly in the

beneficent beams of His irradiating Spirit.
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Mankind, to be human, must have a body. It cannot

be changed into a formless spirit and remain

humanity, or fulfill its functions in God's purpose. But

hitherto the body has been a means of its humiliation

and degradation. In the future the spirit will be the

cause of its rise and exaltation. Now the spirit is sup

pressed and defeated. In the future it will be un-

trammeled and victorious. May this glimpse of its

future permanence and power and supremacy help us

in our present life to give it the place supreme!



Blessed be the God and Father of our Lord Jesus Christ, Who blesses us

with every spiritual blessing among the celestials, in Christ, ... In Whom

you also—on hearing the word of truth, the evangel of your salvation—in

Whom on believing also, you are sealed with the holy spirit of promise

(which is an earnest of the enjoyment of our allotment, to the deliverance

of that which has been procured) for the laud of His glory!

I am entreating you, then, I, the prisoner in the Lord, to walk worthily of

the calling with which you were called, with all humility and meekness,

with patience, bearing with one another in love, endeavoring to keep the

unity of the spirit with the tie of peace: one body and one spirit, according

as you were called also with one expectation of your calling; one Lord, one

faith, one baptism, one God and Father of all, Who is over all and through

all and in all. . . . And do not be causing sorrow to the holy spirit of God

by which you are sealed for the day of deliverance.

(Ephesians 1:3, 13, 14, 4:1-5, 30 Concordant Version)


