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FOREWORD

Two months ago to-day, the writer was called upon to

pass through the bitter experience of bereavement. The

tender tie of a companionship stretching over a period of

thirteen years was suddenly and rudely snapped. In that

dark hour I realized something of the feeling of the Psalm

ist when he said, "I am so troubled that I cannot speak"

(Ps. 77:4). God's comfort came in a peculiar way. While

dwelling on her to whom I owed so much in things spiritual,

and who first brought to my attention Paul's gospel of

grace, my thoughts turned to her favorite epistle—Gala-

tians. Grace shone upon my heart with a fulness un

known before. Thus the death of my devoted helpmate be

came the means of rendering grace more resplendent. It

pleased Him, whose death is the source of all grace, to

make the death of one of His precious ones the vehicle

of grace.

The light that dawned on me in the hour of sorrow I

desire to share with my fellow-members in the Body of

Christ. Nothing would have gladdened the heart of my

departed companion more than an effort on my part to

extol the cross of Christ. I therefore dedicate this expo

sition of Galatians, born in the hour of her death pangs,

as a loving tribute to the memory of her who loved the

cross supremely. To make the vision of the cross clearer,

and to enhance its delivering virtue, is the sole aim of these

studies.
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To my readers I take leave to address the Apostle Paul's

fraternal benediction: "The grace of our Lord Jesus Christ

be with your spirit, brethren. Amen."

V. Gelesnofp.

December 31st, 1916.

FOREWORD

To the Second Edition

On the 100th anniversary of Vladimir Gelesnoffs birth we near

completion of the final preparations for reprinting his stimulating

commentary on Paul's Galatian Epistle. We are most happy to

make this work available once again. Many have requested us to

provide more information concerning the epistle of liberty, so it is

with this in mind that we commend his noteworthy study to a new

generation of Scripture students.

Except for minor corrections, the text is the same as the first

edition of 1917. This second edition includes a brief account of V.

Gelesnoffs life, excerpted from A. E. Knoch's memorial to him in

the Unsearchable Riches magazine.

We pray that these words from Vladimir Gelesnoffs pen bring a

greater understanding and fuller appreciation of this portion of

God's Word.

October 19, 1977 The Staff of Concordant Publishing Concern



GENERAL SURVEY

The Apostle Paul was "set for the defense of the gospel"

(Phil. 1:17). The Epistle to the Galatians reveals the

defender in action. It shows the ways and means of his

defense, and the attacks which he repelled. The gospel

committed to his trust is challenged; his apostleship is

called in question. It is the greatest crisis of his ministry,

the supreme moment of his life. Paul proves himself

worthy of the occasion. He does not dodge the issue. With

the full force and resolution of his vigorous, whole-hearted

nature he throws himself into the fight. The exigencies of

the occasion call into exercise all his human and super

human powers. The breadth and force of his kingly in

tellect, his boundless devotion to the Savior, the depth and

warmth of his love reach the high water mark. We feel

that of all mortals the apostle to the nations comes nearest

to Him whose name is above every name.

The liberty of Paul's gospel was assailed by "false breth

ren" nursed in the bosom of the Jewish church at Jerusa

lem. In the early stage of his ministry the Judaic faction

was bent on forcing circumcision (Gal. 2:3-5). The attempt

signally! failed. Paul carried the issue straight to the

enemy's stronghold. He went down to Jerusalem. The ver

dict of the conference checked the circumcision propa

ganda. It does not appear that the party ever again

openly taught circumcision as essential to salvation. The

rescript of the apostles at Jerusalem made this impossible.

Defeated in their efforts, the circumcisionists modified their
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policy and clothed their doctrine in subtler garb. They

now preached circumcision as the prerogative of the Jewish

believer in Christ, and as a means of perfection for the

Gentile believer (Gal. 3:3).

It is against this subtler type of Judaistic teaching that

our epistle is more especially directed. The sum and sub

stance of its burden is summarized in verse two of chapter

five:

Behold, I Paul say unto you, that if you receive

circumcision, Christ will profit you nothing.

The Judaists sought to fuse law and gospel. Paul proves

such fusion to be impossible. Law and gospel are irrecon

cilable. Every attempt to combine them strikes equally at

the majesty of the law and the power of the gospel, making

both of none effect.

The opening epistolary section (1:1-9) looks out upon a

battlefield. The cross of Christ dominates the scene. Be

neath its sacred shadow Paul grapples with those who

would 'pervert his gospel, while the wavering Galatian

churches watch the progress of the struggle. Paul, the

divinely apointed bearer of a distinctive message to the

nations, champions the cause of the cross. Pitted against

him, ever seeking to discredit his apostleship and distort

his message, are the circumcisionist teachers. The Gala-

tians oscillate between the influences of these rival gos

pels. They are readily removing away from the original

gospel under which they were called to another of a totally

different sort.

The epistolary has introduced the protagonists in a war

fare waging around the cross as the storm-center. The

bulk of the epistle (1:10—6:10) presents the conflict in its

various phases. The personal element naturally comes first
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(1:10—2:21). Paul solemnly testifies that the gospel he

preached was derived from no human authority, but direct

from the ascended Christ. He appeals to the course of his

life before and after his call to the apostleship to show

the impossibility of other influence. This historic recital

is full of action and animation. Paul flinging to the winds

the traditions of Judaism; his sojourn in the solitude of

the Arabian desert; his visit to Jerusalem to "histo-

ricise" Peter: these momentous happenings engage

our attention, while in the distance the churches in

Judea eagerly receive news of his labors in distant regions

and rejoice at his success (1:13-17). A new figure has

entered the arena of apostolic labors; subsequent portions

of the narrative watch the widening circle of effect. So far

there is no hint of the Pauline movement being a novel de

parture. It seems as if the activities of the Jewish church

were widened by the appointment of an extra apostle.

In the next stage of the recital the situation takes on a

different complexion (2:1-10). The rehearsal of the cir

cumstances attending the Jerusalem conference drives home

the fact that Paul's gospel differs from that of the older

apostles both in point of character and sphere. His doc

trine came as a decided shock. His teaching that the gos

pel has displaced the law of Moses shook the Jewish church

to its foundation. Paul insists on freedom from law: his

antagonists are equally insistent on pressing the claims of

circumcision. Titus, a Greek believer, is a test case for

testing the validity of the rival claims. The Judaists want

him circumcised, but are successfully resisted by Paul. The

"pillars" throw the weight of their authority on Paul's side.

They recognize his distinctive mission, extend to him the

right hand of fellowship, and issue decrees to safeguard

believers among the nations from circumcisionist aggres-
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sion. But Paul's pronouncement of the law as "waxing

aged and nigh unto vanishing away" drove in a wedge

which caused an ever-widening rift between his ministry

and that of the apostles at Jerusalem.

The recital finds its climax in Paul's open conflict with

Peter at Antioch on the question of the nations conform

ing with the law of Moses (2:11-21). The account of this

conflict merges in the more general statement of the prin

ciples involved. It contains the germinal thoughts which

subsequent sections of the epistle are to develop. The im

pressive fact of the recital is the sustained persistence with

which Paul labors to prove the assertion that his gospel is

not after man. By appeal to events which at the time must

have been matters of common knowledge he establishes the

independence of his apostleship. He received his gospel

without Peter; he proclaimed it on an equality with Peter,

with the same attestation of Divine approval; he maintained

it in spite of Peter. The difference between the gospel of

the uncircumcision and that of the circumcision is the burn

ing issue. It is a question of Paul versus Peter.

The second section carries us into the region of doctrinal

principles (3:1—5:12). Here we have a masterly expo

sition of God's dealings with mankind from Abraham to

Christ. The whole stream of sacred history and prophecy

is here, focused in Christ. The cross is prominently to the

fore. Grim Sinai, enveloped in the blackness of darkness,

flashing fiery bolts and uttering redoubled threats, and Mo-

riah, gilded with the luminous pillar of God's presence,

loom in the distance. Israel's past, present, and future is

identified with these mountains. Around these two geo

graphical centers is gathered an array of historic charac

ters illustrating the contrasted principles discussed in the

epistle. In the semi-darkness enshrouding Mount Sinai
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move the shadowy figures of Hagar and Ishmael. Their

doleful experiences foreshadow the plight of the present

Jerusalem, which stands with the galling yoke of slavery

tightly fastened on her neck. Abraham, Sarah, Isaac and

Christ stand around Mount Zion. Jerusalem above, their

mother city, beckons them with its kindly ray and heralds

the dawn of coming mercy for the Israel of God.

The discussion is poised on the Abrahamic and Sinaitic

covenants. Paul shows that these covenants, these contrasted

revelations, had different ends in view. They are comple

mentary, not -competing institutions. The Abrahamic

promise has the right of priority, and looks directly to

Christ. Mosaism was an interim institution, obtaining until

the time of the "promised seed," ordained not directly by

God but indirectly through a mediator. Law and Promise

work along different lines. Their functions are distinct.

Yet there is a cooperation between them. The design of

the law was to mediate between the promise and its ful

filment. It guarded and tutored the infant heirs of the

Abrahamic covenant, until the time appointed by God,

when they should obtain the promise and be justified by

faith. The law cannot give life. That is the prerogative

of the Spirit. And yet the law subserved the ends of

promise. Its searching enactments render sin "exceeding

sinful"; it tears to shreds the rags of pride by which men

seek to hide their failure, breaks the heart, renders it

humble and contrite, preparing the ground for faith.

"Abraham believed God, and it was reckoned unto him

for righteousness." That cannot mean either that he was

recognized as actually being sinless, or that he was at that

time by act of God made sinless. Abraham's faith was

reckoned unto him for righteousness, not on the ground of

his actually being so in life and character, but on the
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ground of his, at the time, assuming a right attitude towards

God's power and at the same time towards his own con

scious impotence. "He considered his body as good as dead

(he being about a hundred years old), and the deadness of

Sarah's womb; yet looking unto the promise of God, he

wavered not through unbelief, but waxed strong through

faith, giving glory to God, and being fully assured that

what he had promised, he was able also to perform. Where

fore it was reckoned unto him for righteousness. Now it

was not written for his sake alone, that it was reckoned

unto him; but for our sake also, unto whom it shall be

reckoned, who believe on him that raised Jesus our Lord

from the dead, who was delivered up for our trespasses,

and was raised for our justification" (Rom. 4:19-25).

The doctrine comes to this: the sinner who realizes his

own inability to work righteousness, and God's readiness and

ability to grant it, is as truly on the way and as near the

end of righteousness as is then possible to him. God ac

cepts the attitude of faith in the sinner as being right

eousness, because it is the only act of man which is pri

marily and supremely right, and is the only righteousness

possible for him at that stage. Righteousness in us cannot

begin otherwise than as an incipient sense of sin and that

pre-vision of God's realized purpose in man which we call

faith. Faith is therefore reckoned to us for righteous

ness because it is the genesis of righteousness in us. When

Paul says "it shall be reckoned unto us for righteousness,"

he does not mean instead of righteousness; he does not

suggest a legal fiction whereby faith is substituted for a

righteousness not forthcoming; but so as to amount to

righteousness, with a view to righteousness. God gives

what He demands, He calls the things that are not as

though they were. He sees the fruit in the germ. Faith
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does the same. It beholds the matured fruit of righteous

ness and becomes transformed into its image.

In this discussion of the relation of law and faith the

apostle's thought advances in logical order. He first points

out the fact that the transitory character of the law ren

ders its removal necessary (3:1—4:20). Next he proceeds

to show that the ground of law's removal is the compliance

of faith with its just requirement (4:21—5:12). The tran

sient character of the law is supported by two Scriptures—

one from the Law, the other from the Prophets. The first

quotation, Gen. 15:6, establishes the priority of faith to

law.

Abraham was justified by faith four hundred years and

more before the giving of the law. If faith lived and

wrought for centuries without law, is it not evident that it

does not require the prop of the law? It might be urged

at this point, that while it is very evident that faith is

older than law, yet since the advent of the latter the two

principles were intended to be coexistent. Hab. 2:4, the

other Scripture on the subject, disposes of the objection.

Apropos of this citation it has been said that Paul, after

the fashion of many expositors, seizes upon isolated texts,

having little or no bearing on the subject in hand, to prove

his point. The charge is utterly unfounded. Even the most

casual reader must recognize that the whole situation in

Habakkuk brings into striking relevancy the antithesis

between law and faith. The starting-point of the "burden"

is the complaint regarding the prevalence of strife and vio

lence consequent on the "slackening" of law (Hab. 1:3-4).

He knows the penalty will inevitably come. His only

question is "How long?" He is directed to watch the horizon.

Out the dim border of the heathen world arises the avenger.

God stirs against the law-breaking people a "bitter and
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hasty nation." The proud Chaldean becomes master of the

earth. Kingdom after kingdom is overthrown. Judah is

trampled down. The curse of the law has come upon the

guilty people; extermination stares them in the face. But

the prophet goes back in thought to ancient days and looks

beyond the storm and ruin of the time. "Art thou not

from of old, O Jehovah, my God, my Holy One? we shall

not die" (Hab. 1:12). The faith of Abraham wells up in

the breast of Habakkuk and the "remnant." The people in

whom dwells that faith cannot die. While empires fall and

nations are engulfed in the flood of conquest, "The just

shall live by his faith." Faith survives the doom inflicted by

outraged law. The land is desolate; the holy city is in

ruins; sacrifices have ceased; king and priest have wan

dered into exile; prophets are silent; the whole fabric of law

has broken down entirely. But faith wings its upward

flight, soars above the ruin, and obtains deliverance. If

faith survived the collapse of law, then righteousness is of

faith, and life of righteousness. Such is the doctrine which

Paul erects on the impregnable foundation of the Law and

the Prophets.

This masterly dissertation incidentally brings out the

weighty fact that the cardinal principles of Paul's doctrine

are no metaphysical abstractions, depending for their sup

port on a process of arbitrary argumentation; but con

crete realities grounded on actual fact and susceptible of

proof. The postulate that faith is the only possible ground

of righteousness rests on the historic facts of faith ante

dating and outlasting law. These are demonstrable facts.

The documents recording them are available, and any one

who cares may verify the matter for himself. More than

this: the light of history corroborates the testimony of docu

mentary evidence. Two millennia of accumulated experience
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lie behind Paul's doctrine. In the centuries that have

elapsed since the fall of Mosaism, the law has been well

nigh forgotten, yet faith has not ceased from bearing a

rich yield of mighty achievements and fragrant lives. His

tory demonstrates the truth that righteousness is "not

through the law."

Having shown the transient character of the law, the

apostle turns to the manner of its displacement by the

gospel. The transition from the one phase of the ques

tion to the other is quite pronounced. "Tell me, ye that

desire to be under the law, do ye not hear the law?" (4:21).

Hear in the sense of complying. Do ye not comply with

law's requirement? In this, as in other epistles, Paul is at

pains to make clear that he does not "make void law through

faith." He does not override the law in the interests of

faith. Quite the contrary, he establishes it. He magnifies

the law by putting it in its proper place. But how can the

gospel establish the law which it sets aside? The dis

tinction between the requirement and method of the law

offers the solution of the problem. Righteousness is the

requirement of the law (Rom. 8:4). In Mosaism this

requirement was wedded to a set of rites and external

precepts. God's Son, born under the law, came not to

destroy, but to fulfill it (Matt. 5:17). The key to its

fulfillment is His twofold declaration of love to God and

our fellow man. "On these two hang the law and the

prophets" (Matt. 22:40). In His supreme, unswerving

love to God and man our Lord unified the moral code and

fulfilled all laws in one. He divorced the requirement

from the dead letter of external precept, and the stultify

ing form of ceremony, and by joining it indissolubly to

love, refashioned and transformed it. Allied to love, law's

requirement is no longer an exterior yoke, a system of
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restraint and penalty; but becomes an inner, sweet con

straint. In the men of faith it becomes an inward organic

and formative force, a renovating influence changing the

springs and directing the streams of life. Evil is no

longer met by an opposition from without, but by a re

vulsion proceeding from within. Love takes possession

of the citadel of the heart, fills it with kindly thoughts

and feelings, and impels it to sympathetic action. Love

works no ill to its neighbor, therefore love is the fulfill

ment of the law. Thus law's requirement is fulfilled in

those who walk after the spirit. Judaistic bondage and

gospel liberty; the covenants with Abraham and at Sinai;

the circumcision and non-circumcision of the Galatians:

these are the contrasts through which the doctrinal po

lemic advances. These tendencies stand opposed at every

point. Each is bent on destroying the ascendency of the

other. Which shall we choose: Christ—or Circumcision?

The third section (5:13-6:10) contemplates the prac

tical effects flowing from the contrasted principles of law

and faith. The contention is brought home to the region

of morals. Through the personal and doctrinal spheres

of antecedent sections we are led into the universal. The

vista which unfolds before us is the war of the human

spirit against the Spirit of God, a conflict which extends

over all ages and over all human life. The law and the

gospel bear fruit according to their inherent qualities.

The law was weak through the flesh. Holy and good in

itself, when its authority was challenged by the insurrec

tion of the carnal powers, its excellent rules proved inade

quate and ineffective. It could not overcome sin, but only

aggravated it. But if the law is powerless to curb the

flesh, is it of any value as a life-principle for those in

the flesh? The law is the power of sin (1 Cor. 15:56).
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To be under it, is to be held consciously in the grasp of

sin, to be shut up as hopeless prisoners of our own mis

doings. There is no escape from this calamity.

The matter stands otherwise with faith, The gospel,

being the power of God, can deal effectively with the

flesh. Yes, it makes an instrument of the very flesh,

which defied the law of God, and betrayed the man to

the bondage of sin and death. There is a ring of triumph

in the words—"the life I now live in the flesh, I live in

faith" (2:20). The impossible has been accomplished.

The body of death becomes the organ of the spirit of

life. The flesh—the despair of law—has become the

vessel of grace. "They that are of Christ Jesus have

crucified the flesh with the passions and the lusts thereof"

(5:24) is the moral application of Paul's doctrine. The

Son of God "gave himself up for me," * * * "I have

been crucified with Christ." The death of Christ was no

legal subterfuge to carry out a substitutionary compact;

it was representative. "He died for all, therefore all

died in him" (2 Cor. 5:14). When He died God con

demned sin in the flesh. Humanity's sin is already de

stroyed in principle. Faith unites us to the Crucified

One. The scene of the cross is inwardly rehearsed in

every believer. The stroke of God's finger which de

stroyed sin crucifies the flesh. It dies a slow, lingering

death, but it dies, slowly, yet surely.

The closing epistolary gathers up the threads (6:11-18).

From beginning to end the epistle moves in sight of the

cross. We have watched the combatants in action. Now

the strife is over, and theii characters are revealed. Paul,

the faithful herald and defender of the cross, stands be

fore us a living example of its power. "The world has

been crucified unto me, and I unto the world" (6:14).
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The circumcisionists are unmasked. They are time-servers

—traitors to both law and gospel. In theory they ac

knowledge both. In reality they stultify the one and

deny the other. They court the favor of the evil age

which crucified our Lord. Since circumcision was in vogue,

it afforded them a convenient shield from the persecution

which the cross evoked (6:12, 13). As for the Gala

tians, they cannot long be tossed like a shuttlecock be

tween the rival principles competing for their allegiance.

Sooner or later they must pronounce themselves. Will

they continue in the freedom of sonship, or go back to

the weak and beggarly rudiments? The issue is up to

them. Paul has done all he could. He has argued, re

buked, entreated; he has exerted himself to win them; he

has spread before them the evidence. One more effort

before dropping the pen. He will allure them with the

charms of the gospel. "As many as walk by this rule,

peace upon them and mercy" (6:16). He is God's "chosen

vessel." God's mark is upon him. Whosoever will raise

his hand against him does so at his peril. Do you seek

further proof of my apostleship? Look at my wounds—

these are my credentials. He affixes the Saviour's seal,

the sign-manual of His wounded hand upon the letter

written in His name.

The accompanying survey makes it evident that the

Epistle to the Galatians is pervaded throughout by one con

trolling thought—the bearing of the doctrine of the cross on

the legal system. As the mechanical divisions into chapters

and verses are a hindrance to the understanding of Scrip

ture (though useful in locating it) the following literary

analysis is suggested. It shows the natural, self-evident

literary divisions and exhibits the consistent, cogent and

sustained process of argumentation.
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INTRODUCTION

The opening epistolary of Galatians is altogether unlike

the epistolaries of other church epistles. Thanksgiving and

blessing—the two invariable elements of Pauline salutation

—are absent. Two strange elements appear in their place.

Instead of giving thanks Paul "marvels" (1:6); instead

of pronouncing blessing he launches a double "anathema"

(1:8-9). Even in addressing the Corinthian church, where

delinquency was rampant and disorder ruled supreme, the

apostle says, "I thank my God always concerning you"

(1 Cor. 1:4). If he could give thanks in the face of the

flagrant doctrinal error and moral defection prevalent

among the Corinthians, then the Galatian "removal" must

involve graver matters, and far more serious, than either

doctrine or ethics. It must strike at the very vitals. We

see at once that a great gulf yawns between Paul's gospel

and the circumcisionist "persuasion."

The opening sentence strikes at the root of the Galatian

apostasy. "Paul, an apostle (not from men, neither through

man, but through Jesus Christ, and God the Father, who

raised him from the dead)." Paul's apostleship is the issue

at stake. "Not from men" excludes human derivation; "not

through man," human instrumentality. His authority was

not derived from a human source, nor was any human

agency employed in its conferment. The transition from the

plural (men) in the first clause, to the singular (man) in

the second, is significant, and points to a particular person.

What follows makes it clear that Peter is the man in view.

The circumcisionists, while not absolutely denying Paul's
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claim to the apostleship, insinuated that, like themselves, he

had derived his commission from, and held it subject to,

the authority of Peter, the chief apostle, to whom the

Christ committed the keys of the kingdom. Hence the special

object of the historic recital, extending over the first two

chapters, is to furnish proof of his independence from Peter

and the "pillars" of the Jerusalem church. Not through

the mediation of Peter, but by the personal appearance and

sovereign act of the ascended Lord, was he appointed to the

ministry. His apostleship flows from God the Father

through Jesus Christ. God is the source, and Christ the

medium, of his apostolic authority. The Savior's appoint

ment of Paul as a minister to the nations was but the enact

ment of God's predetermined good pleasure (1:15). The

exordium brings out the truth that Jesus Christ ever acts on

God's behalf, as His executive. It affords a striking illus

tration of our Lord's own assertion: "The Son can do noth

ing of himself, but what he seeth the Father doing: for

what things soever he doeth, these the Son also doeth in

like manner" (Jno. 5:19). He carries out the Father's

official appointments (1:1); dispenses His blessings to His

people (1:8); renders His will effective through the cross

(1:4)-
In this definition of his apostleship Paul assigns special

prominence to the resurrection of Jesus Christ. That was the

starting-point of his experience, the moving energy of his

tireless activity, and the corner-stone of his doctrine. The

manner and place of Christ's initial appearance to Paul

imparted to his ministry its distinctive character and

moulded its course. Paul's experience became incorporated

in his gospel of uncircumcision and constitutes the differ

ence from Peter's gospel of circumcision. The gospels

entrusted to the two apostles differ from one another as

radically as their experiences. Paul beheld the Risen and

Glorified One on alien soil, and his name was ever after
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identified with the nations. Beyond the boundary of the

holy land, among the benighted heathen, God's Son was re

vealed to him. A brilliant light from heaven was the first

thing he saw; a voice uttering a gentle pleading was the

first thing he heard. The question of sin was not men

tioned till three days later, when Ananias said to him.

"Arise, wash away thy sins, calling on His name" (Act.

22:16). Paul beheld, first the glory, then the cross. He

beheld the Savior's cross, not as did the elder apostles,

enveloped in utter darkness, the concrete expression of

Jewish enmity and Gentile ignorance—he beheld it encircled

in the halo of promise, the concrete, universal expression of

the Father's benevolent will and gracious purpose, in the

blissful effulgence and remoteness of pre-eonian times.

The baptism of John was the starting-point of Peter's

experience. His first impression of the Christ was that of

a Jew among Jews in the land of promise. He was a

devout believer looking for the Messiah. One day his

brother Andrew brought him the glad news, "We have

found the Messiah" (Jno. 1:41). Peter went out to meet

Jesus. Their next meeting was on the shores of Galilee.

Peter and his brother were casting their nets into the sea.

Our Lord said to them, "Come ye after me, and I will make

you fishers of men" (Matt. 4:19). In response to this

appeal, Peter gave up his vocation, and followed Him.

Later on, our Lord invested him with authority, and sent

him out to herald the kingdom to the strayed sheep of the

house of Israel (Matt. 10:1). Peter followed Christ from

the beginning of His public ministry, continued with Him

in His temptations, and, step by step, advanced toward the

cross. He readily left all for the sake of the King of

Israel, and thus came in line for the promised reward,

"Blessed all they that take refuge in Him" (Ps. 2:12).

Peter's appointment to the apostleship, with the promise to
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sit on a throne and rule one of Israel's tribes, is the reward

for his loyalty, a compensation for the sacrifice he made in

the cause of His Sovereign (Matt. 19:27-28).

How different is Paul's case! He was not a disciple of

John, but a zealous Pharisee, Messiah's bitter opponent,

breathing threatenings and slaughter against His disciples.

He was "a blasphemer, and a persecutor, and injurious"

(1 Tim. 1:13). For such a one the old Scriptures held out

no prospect save wrath. When met by Christ Paul was

on an errand of violence and persecution. His appointment

to the ministry was wholly uncalled for by his disposition

and conduct. The extension of mercy to him was an unde

served favor. His experience is an actual demonstration of

the basic truth of his gospel—unto him that worketh not.

It crystallizes the principle "not of works, lest any man

should boast." He was called through grace (1:15). His

call inaugurated a new departure in God's dealings with

man. In him first Jesus Christ has given an example of

them that should thereafter believe on Him unto eonian life

(1 Tim. 1:16). The word "first" (protos) does not refer to

priority in point of time, for there were both apostles and

believers before Paul. It qualifies "them that should there

after," literally "coming ones" (tdn mellontori). His case

was representative. He was first of a coming order, the

prototype of a forthcoming body of believers.

The salutation (vv. 3-5) sweeps over a wide field of

truth. God's benevolent attitude in Christ; the cross of

Jesus Christ, grounded in the will of God, with the problems

of sin and evil impinging thereon; the present age bur

dened with evil, and the coming ages rolling their weight of

glory at the Father's feet: all these topics are touched upon

with marvelous suggestiveness. This apostolic greeting

fuses past, present and future into one connected whole;

unveils the source, the stream and the end of things; ap

proaches every question of practical consequence; touches

every problem of enduring interest.
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"Grace to you and peace from God the Father, and our

Lord Jesus Christ." This wish reveals the Father's dispo

sition toward those in Christ. Grace is the sum of blessing

bestowed by God; peace is the sum of blessing enjoyed by

man. Grace is the Father's good will and bounty in Christ

toward His children. Peace is the rest, contentment and

gladness of the child resting on the Father's bosom. Grace

is love in action; peace is the fruit of love's action. The

cross of Christ is the channel of grace; deliverance from the

present evil age is the basis of peace. The apostle takes

us now to the principles behind* this attitude of absolute

Divine benevolence—the will and glory of God. The will

of God is the source of all blessing; the glory of God is the

aim of it all. Both grace and glory are poised in the cross.

Christ's death has made possible the outflow of grace, and

renders the realization of glory certain. Grace is glory

begun; glory is grace perfected. Thus the salutation brings

us back, with added wealth, to the point from which it

started out.

One more feature of the salutation calls for special notice.

The way in which the power of the cross operates in indi

vidual lives is conveyed in a very graphic and suggestive

manner. "Who gave himself for our sins, that he might

deliver us out of the present evil age." The verb rendered

"deliver" is first used by our Lord in the gospels, where

our versions render it "pluck out." "If thy right eye causeth

thee to stumble, pluck it out, and cast it from thee: for it is

profitable for thee that one of thy members should perish,

and not thy whole body be cast into Gehenna" (Matt. 5:29;

18:9). Next it occurs several times in Acts, twice with

reference to the writer of our letter. Both the centurion

(Acts 23:27) and our Lord (Act. 26:17) employ it in de

scribing Paul's rescue from the Jews who were about to

slay him in the temple. As a diseased organ is removed to

safeguard the health of the body; or as the power of Christ,

working through the Roman centurion, rescued Paul and
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shielded him from the injuries which the Jews would have

inflicted—so the will of God, operating through the cross,

prevents our being overwhelmed by the forces of evil and

preserves us from the noxious influences of the age.

"This present evil age." Alas! few believe this truth.

Fewer still preach it. How many there are in the so-called

"holy orders" who sneer at the teaching of the apostle and

brand it as old-fashioned "pessimism!" Let us cheerfully

concede that the physiognomy of the times has improved

since Paul's day; that there has been a general change for

the better, and that great strides have been made toward

more equitable conditions. Nevertheless, after almost two

thousand years of progress, human life today is little more

than a disguised ravening, and, though wit and handicraft

take the place of teeth and claw, the fight for bread is as

keen and cruel among men as it is among the beasts that

tear each other for their prey. Is it not true that govern

ments tax their subjects to the extent of depriving them of

the bare necessities of life to support vast organizations of

destruction? Is it not true that professedly Christian gov

ernments derive substantial revenues from the sale of intoxi

cants which undermine national health and promote pauper

ism? Those of us who have been nursed in the sanctity

of the home and have tasted its pure affections, we who

are blessed with honorable work and refined tastes have

known a foretaste of heaven's joy. But is it not true that

the tide of evil surges against the very doors of our little

sanctuaries ? Is it not true that divorce and immorality are

on the increase, and that the degradation of womanhood is

commercialized? Is it not true that a host of men and

women of pure motives and noble aspirations are ground

down and obliged to live in a condition of virtual slavery

for the privilege of a bare existence? Is not an age that

harbors such gigantic evils, and condones such vices, evil?

Surely it is evil, and we need the power of the cross to

deliver us from it.
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In the salutation the apostle has set forth the essence of

his gospel and the effects which follow its practical applica

tion. Now he turns to remonstrate with the Galatians

(vv. 6-9). He is surprised that they should so easily depart

from the gpspel of grace. He marvels at their fickleness.

He is astonished that they are removing from the true gospel

to a spurious semblance.

"I marvel that ye are \so quickly removing from that which

called you in the grace of Christ unto a different gospel,

which is not another—rather there are some that would

trouble you, and would pervert the gospel of Christ" "An

other gospel, which is not another." This translation of the

A. V. has caused great embarrassment, by its apparent

identification of the spurious gospel with the true. We will

therefore examine each several clause. Just as the salutation

has set forth the character and effects of the true gospel, so

the expostulation lays bare the character and consequences

of the rival gospel. The gospel to which the Galatians were

removing is first described as "different." The Greek word

heteros, a word familiar to us in its Anglicised form hetero-

genous, implies essential difference. The circumcisionist

gospel differed from the one preached by Paul in hind. This

statement is amplified by the words "which is not another."

Here the Greek word is allos, whence the English allotropic,

which points to variation of form or composition, but not of

essence. The circumcisionist gospel was not another of the

same kind. The point and force of this statement is clear

in the light of the context. Farther down (2:7), Paul dis

tinguishes his "gospel of uncircumcision" from the "gospel of

circumcision" committed to Peter. Now both these gospels,

though differing widely from one another in several respects,

are nevertheless one in kind'. The Galatians were not desert

ing Paul's gospel to embrace Peter's. If that were the case

there could be no room for anathema. No! the Galatians

were carried away by agitators who "perverted the gospel of

Christ." The intention of this clause is to extend the thought
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of the first. The verb "pervert" amplifies the idea previously

expressed by "different." It was a difference caused by tam

pering with the truth, a transmutation brought about by re

versal. In every particular the circumcisionist gospel was

diametrically opposed to Paul's. It was a garbled, muti

lated, emasculated gospel; a travesty and a caricature of

the gospel of grace—in a word, a bastard gospel in the

fullest sense of the word.

To the heralds of the different gospels—whether men or

angels—the apostle says, "Let him be anathema." For the

sake of clearness, we must divorce this word from its tradi

tional association with hell, and seek to determine its mean

ing in the light of this epistle as a whole, and by reference

to other Scriptures. In the Septuagint this word is used to

translate the Hebrew cherem, which denotes something

devoted to destruction, exposed to judgment, as is clear from

such passages as Deut. 7:26 and Josh. 7:1, II, 12, 13. The

circumcisionist gospel in placing its votaries under the law

(4:21; 5:4), took them away from grace and severed them

from Christ (5:4). The law "works wrath." It can

neither justify nor give life (2:21; 3:21). Those depending

on law works are under a curse (3:10). Desiring to be

under the law the Galatians became "debtors" to it, inviting

a transgressor's fate, and exposing themselves to the full

sweep of judgment. When the apostle says of the exponents

of the bastard gospel, "Let him be anathema," he says, in

effect, let them reap the full result of their misguided zeal

for law. Thus the "anathema" is the antithesis of the

blessing of the gospel, the desert which the law deals out

to its devotees. The gospel bestows grace and peace;

the law, wrath and tribulation. The one looks forward to

"mercy," the other holds out no prospect but "anathema."

By which rule shall we walk?
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Here Paul begins the dominant theme of the epistle—the

defense of his apostleship and gospel. What has gone

before is prefatory. The terse, pointed sentences of vv. 1-9

have intimated, without formally stating, the radical differ

ences between Paul's gospel and that preached by the Ju

daic agitators. The nature and the contents of these will

be made clear in the course of the epistle. The defense

begins in the personal realm, traverses the region of doc

trine, and finds its consummation in the sphere of ethics.

There is nothing visionary or volatile about Paul. His doc

trine is removed as far as possible from being the result of

abstract deductions, or any mere combination of external

data. Its origin lies not in a flight of imagination, but in

actual experience; it rests not on plausible theory, but on

God's dealings with the race recorded in sacred Scripture;

its issues are not problematical, but sound morals which have

stood the test of time. His doctrine is condensed in his

experience and demonstrated in his career.

The aim of the personal defense is to substantiate the

assertion of the opening sentence—"Paul, an apostle not

from men, neither through man" (1:1). The process of

demonstration is logical and cogent. The apostle begins

by stating the motive prompting him to relate his story

(1:10). Next he makes known the special object of his

testimony—to establish the fact that the gospel he preached

came from no human authority, but direct from Jesus

Christ himself (1:11-12). Lastly he proceeds to marshal
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and deploy his facts to dispel the false allegations of his

traducers, vindicate his independent authority as an apostle

of Christ, and to unfold the terms of his gospel. Accord

ingly, he reviews his career from the days of his Judaistic

zeal, when he persecuted the faith, till the well-known occa

sion on which he became its champion against Peter him

self, the chief of the Twelve (1:13-2:21).

The outstanding feature of the recital are the three meet

ings of Paul with Peter. Each successive meeting accen

tuates the mutual independence of the two apostleships,

while their wide and widening divergence in character and

scope becomes increasingly pronounced. In each instance

Paul assumes the initiative. His first journey to Jeru

salem was undertaken for the express purpose of "his-

toricising" Peter (1:18). Listening to the story of his

erstwhile persecutor, the Jewish apostle could not fail to

observe how radically his call to the ministry differed from

his own and that of his fellow apostles. But what would

impress him most was the fact that, in conferring on Paul

the apostleship for the nations, Jesus Christ had acted

wholly independently of those who were His "chosen wit

nesses unto the people." And this fact would become the

more significant when he recalled how his mediation had

been the medium of extending to the proselytes "repentance

unto life" (Act. 11:18).

The first meeting of the two apostles had been of a pri

vate character. Its aim was to establish a basis of mutual

understanding. The second meeting wears all the aspects

of an official public function (2:1-10). Paul was apprised

by revelation that the time had come to make his gospel

known to the twelve. Accordingly he went up to Jerusalem

and formally laid the gospel which he preached among the

nations before "those of repute." The "apostles and elders"

convened to pass upon the status of Paul's apostleship and
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of those who received his ministry. The conference issued

in formal recognition by the Jewish church of Paul's doc

trine and plenary apostleship. The twelve recognized the

special character of Paul's mission to the nations, and did

not seek to bring it under their patronage. The action of the

"pillars"—Peter, James and John—does not legitimatize

Paul's apostleship, that is the exclusive prerogative of Him

who said, "he is a chosen vessel unto me to bear my name."

God had already legitimatized it by His Spirit and by His

blessing upon his work. The pillars could only publicly

recognize this Divine choice and accord it equal footing.

A brotherly relation was thus established between the Pau

line and the Jewish churches.

At the third meeting the two apostles are at open variance

over this very question of the nations conforming to Jewish

life (2:11-21). The Jerusalem conference had recognized

the status of the Pauline believers, and safeguarded their

freedom from the law by decrees (Act. 15:19-20). Long

before the conference the Spirit bade Peter to "make no

distinction" between Jews and uncircumcised proselytes and

to "eat" with them. But now, fearing the circumcisionists,

Peter belies his known convictions, publicly expressed and

acted on for years, and refuses to "eat" with the Gentiles.

His conduct was an act of "dissimulation." Paul rebukes

the Jewish apostle and reminds him that, in withdrawing

from the Gentile table, he virtually re-erects what he had

pulled down, and thus constitutes himself a transgressor and

makes Christ a minister of sin. Paul's address to Peter

is a pointed outline of the gospel of grace and paves the

way for the doctrinal argument which is to follow, and

which forms the heart of the epistle.

We will now proceed to a closer study of Paul's Personal

Defense.
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paul's motive

Public reference to personal matters is disagreeable and

trying to any person with the least sense of modesty. To

a nature so intensely spiritual and keenly sensitive as Paul's

they are extremely obnoxious and intolerable. The assump

tion of glorying he esteems to be "foolishness" not in accord

with the Lord (2 Cor. 11:17). He condescends to such

foolishness after strong remonstrance, and only because the

carnality of his children in the faith "compels" him to it.

But even then he never loses sight of the fact that he is

"nothing" (2 Cor. 12:11).

The falsehoods circulated by the circumcisionist agitators

impelled him to vindicate his apostleship. Before recount

ing his story he would have the Galatians thoroughly under

stand his motive. "For am I now persuading men or God?

or am I seeking to please men? If I were still pleasing

men, I should not be a servant of Christ" (1:10). This

explanatory sentence draws a sharp line between the exor

dium and the epistle proper. The apostle has just anathe

matized the mutilators of his gospel and is about to mag

nify his ministry. What prompts him to do this? Is his

anathema actuated by personal spite? Is the recital of his

career inspired by sordid motives? He wards off both in

sinuations at one stroke. "Am I persuading men or God?

if I were still pleasing men I should not be a servant of

Christ." He is not moved by spite or egotism, nor is he

seeking popularity: he is obeying a Divine impulse. The

august manner in which he received his apostleship (1 :1)

makes it impossible for him to temporize with its impugn-

ers. Should he shirk his duty, he would dishonor his Divine

Master, and prove himself unworthy of trust.

The apologetic statement brings into bold relief the

apostle's moral physiognomy. It throws a penetrating light

on his spiritual state at the time of the greatest crisis in
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his life. It envelopes the whole epistle in an air of solem

nity. It throws its light backwards and forwards: it shows

both the antecedent anathema and the forthcoming defense

to have their origin in the will of God, and so prepares us to

listen to the recital in a reverent, receptive frame of mind.

THE REVELATION OF THE GOSPEL

The starting-point of Paul's defense is the assertion that

his gospel came from no human source, but was conveyed

to him directly by Jesus Christ. In the opening sentence

he affirmed his apostleship to be neither of human origin

nor derivation. Now he makes a like claim for his gospel.

"For I make known to you, brethren, as touching the gospel

that was preached by me, that it is not after man. For

neither did I receive it from man, nor was I taught it, but

through revelation of Jesus Christ" (1:11-12). My gos

pel is not after man, neither from man did I receive it. The

word man is in the singular, as the second time in 1:1. The

marginal reading of the R. V. at both these places, a man,

is very suggestive and accords with the tenor of the narra

tive. The reference is to a particular man. It points un

mistakably to Peter who figures so prominently in this

recital. The circumcisionists asserted Paul's dependence

on the elder apostles and the Jerusalem church. They in

sinuated that he had received his gospel from Peter. Whence,

said they, could Paul have derived his knowledge of Christ,

but from this fountain-head? This was the fulcrum of the

argument which Paul foils.

The gospel which he had preached in Galatia was not

after man. The preposition after (Jcata), preceded by the

negative "not," points to disagreement. Paul's gospel does

not accord with, but radically differs from, the gospel of

the circumcision committed to Peter. It runs along dif

ferent lines. "Neither from a man did I receive it." The
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preposition from {para), governed by the genitive, has the

force of along. This gives a sense pertinent to the matter in

hand. Paul did not acquire his gospel by prolonged per

sonal contact with Peter. The apostle returns to this point

in ver. 18, where he points out that the brevity of their first

interview precluded the possibility of such a thing. "Nor

was I taught it/' He did not get a knowledge of his gospel

through the regular process of indoctrination.

The apostle has stated the negative side of the question;

he proceeds to affirm the positive. "But it came to me

through revelation of Jesus Christ." There is here an

ellipsis, or omission, of the verb, which the Revisers supply

by the italicized phrase it came to me* Their suggestion,

while true in a general sense, falls decidedly below the

mark. To supply the omission we must fall back on the

passage itself. The sentence consists of two complementary

members: the negative, naming the sources whence the

apostle did not get his gospel, and the positive, naming the

source whence he did get it. Therefore we must supply, in

the positive part of the sentence, the verbs "received" and

"taught" from the corresponding negative member. The

two verbs cover the entire field. "Receive" points to the

act of imparting the gospel; "taught" refers to the process

of its deepening in the apostle's consciousness. One ex

cludes human communication, the other, human education.

Not man, but Christ, conveyed the gospel to Paul; not man,

but Christ, was his teacher. Both these points are taken

up again and amplified in verses 16 and 17.
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PAUL S JUDAISTIC CAREER

The assertion of the Divine origin of his gospel Paul

sustains by referring to the previous course of his life. He

reviews his manner of life prior to his appointment to the

ministry to show the impossibility of other influence. "For

ye have heard of my manner of life in time past, in Judaism,

how that beyond measure I persecuted the church of God,

and made havoc of it: and I advanced in Judaism beyond

many of mine own age among my countrymen, being more

exceedingly zealous for the traditions of my fathers"

(1:13-14). There was certainly nothing in his Judaic

career to account for his becoming a herald of the cross.

He had been the foremost champion of Judaism, the stout

defender of its tenets. In his zeal for tradition he towered

high above his contemporaries. By training, temperament

and position he was naturally the fierce opponent of the

Nazarene. His pre-christian career was such as to exclude

all possibility of his receiving any doctrine from the fol

lowers of Jesus Christ, least of all from Peter, whom, as

leader of the Nazarenes, he could only regard as an arch-

heretic to be hunted to death. It took something out of the

ordinary run of human influence and probability to turn the

persecutor of the Nazarene into the champion of the cross.

The chasm between his Christian and pre-christian life had

only been bridged by the intervention of Jesus Christ.
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THE VISION

In v. 15 we reach the turning-point in Paul's life—the

appearing of the Risen One to him. This introduces a new

kind of evidence. The apostle goes on to show that the

course pursued by him after his conversion sustains the

claim that his gospel was conveyed to him directly by Jesus

Christ himself. The account of his call is very brief, and

quite unlike the threefold account in the Acts. The apostle

first links his experience with the "good pleasure" of God,

and then traces the successive steps of its enactment.

(1) "Who separated me from my mother's womb"

God's intention for his servant was not made public at once,

but remained concealed for a time. While he was yet a

Pharisee a foreordaining providence was secretly preparing

its chosen instrument. How little can men forecast the

future! Paul's teachers did not surmise what was in store

for their pupil. Every tendency displayed by him seemed

to portend his becoming a big light in the synagogue. But

the hopes excited by early signs proved disappointing.

Little did Gamaliel know that he was training the man who

was to demolish Judaism.

(2) "And called me through his grace." In due time

God's pleasure was made known. Paul was called to the

service mapped out for him from the beginning. The call

ing out was in perfect keeping with the atmosphere of love

in which it originated—it was in grace.

(3) "It pleased God to reveal his Son in me." The

"revelation" of v. 16 takes up and completes that of v. 12.

The Divine Sonship of Jesus Christ was the pith and mar

row of the revelation. When this point is duly weighed, it

is clear how the external vision of the Risen One was suffi

cient to bring about the wondrous transformation. The

Sanhedrin had condemned our Lord to death because He
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claimed to be the Son of God (Matt. 27:64-66). Paul

thoroughly endorsed the action of the Sanhedrin. So blas

phemous did the claim of the Nazarene appear to him, that

he hunted His followers to death. "Who art thou, Lord?"

cried out Paul, dazzled by the celestial splendor. "I am

Jesus whom thou persecutest," answered the Voice. If

Jesus Christ was risen from the dead, then His claim to

be the Son of the Highest, instead of being rank blasphemy,

was the very truth of God. And if Jesus Christ is the Son

of God, then He must be Israel's Messiah, the heir of the

Abrahamic promise and David's throne. Thus by the re

surrection from the dead Jesus Christ declared Himself to

Paul "Son of God in power."

(4) The next clause declares what was to be the issue

of that revelation for the world—"that I might preach Him

among the nations." In Paul's view, his personal salva

tion and that of the race were objects united from the first.

Unlike the Jewish apostle, who met Jesus Christ as a privi

leged Jew, and hailed in Him the national Messiah, Paul

met Him as a sinful man. Jesus Christ was revealed to

him on terms that brought Him within the reach of every

creature. He saw Jesus Christ as the world's Savior and

Reconciler, and this made him the apostle of mankind. He

possessed the necessary qualifications for such a mission. He

was born a Hellenist and a citizen of the empire. Tarsus,

his native city, was the capital of an important Roman

province, and a center of Greek culture and refinement.

He combined the best of Hebrew education with knowledge

of Greek letters and Roman law, and thus possessed all the

necessary elements for the making of a true cosmopolitan.

One thing hindered his becoming one in fact—Pharisaic

prejudice. The appearance of Christ swept away every

vestige of it. His keen sense of perception quickly grasped
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the significance of Christ's manifestation on heathen soil.

If the Son of God appears among the uncircumcised nations,

then "circumcision is nothing." In an instant he brooked

the "middle wall of partition" and became "herald and

apostle, a teacher of the nations in faith and truth."

(5) Next we see the immediate effect of the revelation

on the apostle. "Straightway I conferred not with flesh and

blood, neither went I up to Jerusalem to them that were

apostles before me." From the outset Paul grasped the

transcendent spirituality of his doctrine which made him

say, "even though we have known Christ after the flesh,

yet now we know him so no more" (2 Cor. 5:16). The first

insight into this truth manifested itself in his attitude

toward the elder apostles. Flesh and blood can not rise

above their own limited sphere. They could only think of

Jerusalem as the imperial city from which "the word of

the Lord shall go forth" (Isa* 2:3), and point out the

necessity of reporting to the twelve to receive instructions.

But Paul did nothing of the sort. He acted from the outset

under the sense of a unique Divine call, that allowed of no

human validation or supplement. Instead of going to Jeru

salem to the elder apostles, he "went off into Arabia." It

was three years before he set foot in Jerusalem.

(6) "But I went off into Arabia; and again I returned

into Damascus." We take this sojourn in Arabia to have

been a period of training and preparation for service. Like

Moses, John the Baptist, and our Lord Himself, the apostle

of the nations had his season in the wilderness before ap

pearing in public. He had been unnerved by the shock and

was in need of rest to recuperate the shattered powers. The

Lord Jesus Christ had been revealed to him "Son of God

in power"; but the "power of his resurrection" had to pen

etrate and master his being. The vision revolutionized his
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old ideas and opened up a new world. The new truths had

to be pondered and assimilated, the old ones required read

justment; things "new and old" needed to be harmonized,

coordinated and systematized. To this end he is driven into

Arabia. Paul "received" his gospel at the Damascus gate;

he was "taught" it in Arabia.

But how was he taught it? "He who energized Peter

unto the apostleship of the circumcision, also energized me

unto the. nations." After the resurrection our Lord "opened

the eyes of the apostles that they might understand the

Scriptures" (Luke 24:25); He "interpreted" unto them in

all the Scriptures the things concerning Himself (Luke

24:47). What he did for the elder apostles in the forty

days following the resurrection, He did for Paul in Arabia.

Only in Paul's case the opening up of the Scriptures was

supplemented by additional revelations.

THE REVELATIONS TO PAUL

The truth made known through Paul was revealed to him,

not all at once, but in installments. It comprises three dis

tinct items—The Gospel of God (Rom. 1:1) ; The Mystery

of the Gospel (Rom. 16 :25) ; The Dispensation of the Mys

tery (Eph. 3:3, 9). The Gospel of God was "promised

before through his prophets in the holy Scriptures" (Rom.

1:2). Its burden is the conferment of the blessing of jus

tification on the nations on the basis of the Abrahamic

promise, through Christ as the promised Seed (Rom. 4:9-10,

Gal. 3:8). When Paul perceived that Jesus is the Son of

God, the conviction flashed on him in an instant that he

was the heir of the Abrahamic promise. The full signifi

cance of this was borne in upon him in after reflection on

the Scriptures, and could not be adequately realized in the

shock of his first discovery. The outward perception de

veloped inward conviction. Understanding followed sight.
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While yet a Pharisee Paul's fine logical instinct discerned

more clearly than many disciples of our Lord the bearing

of the doctrine of the cross on the legal system. The

vehemence with which he flung himself into the conflict was

due to this perception. He knew the Scriptures. All he

needed was a changed viewpoint. The vision of the Just

One furnished it. The conscientious legalist, once enlight

ened, had only to readjust his ideas around Christ as the

center. His exposition of the Gospel of God in our epistle

and in the first four chapters of Romans shows how he was

"taught" it. The apostle leads his readers into the truth

by the same method by which he reached it himself.

If the Gospel of God was revealed to Paul through the

Scriptures, so was also the second revelation, the Mystery

of the Gospel, or the Secret news—the Conciliation (Rom.

16:25; Eph. 6:19; Col. 4:13). The apostle develops the

marvelous grace inherent in God's racial dealings from

the failure of Adam (Rom. 5:12-21). The conciliation was

latent in the Scriptures; but, unlike the Gospel of God,

which was a distinct item of promise and prophecy, it was

"silenced" or "hushed up" (Rom. 16:25). The truth was

there, but its lips were sealed; being mute it could not speak

and draw attention to itself. But at the proper time its

lips were unsealed: the long silence was broken and the

truth began to speak with the burning power of eloquence

and the consuming passion of love. The work of Adam be

comes a silhouette—the delineation in outline—of the work

of Christ.

When God created Adam He created all mankind. All

men were latent in him—i. e., in him lay the germinal force

to produce them all out of himself, just as the kernel of

wheat contains the whole crop to be produced from it. But

not only was Adam endowed with physical power to gen-
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erate mankind: in his acts inhered a representative quality

which made them racially effective—"through the one man's

offense the many were constituted sinners." The same prin

ciple of representation and headship exists in Christ. "As"

in the one, "just so" in the other is the principle laid down

by the apostle. Each is head and represents the race on

opposite planes—the earthy and the heavenly. Each in

turn imparts his own nature to the whole race. The first

Adam was a living soul: in him all die. The last Adam

is a vivifying Spirit: in Him all are vivified. "As we have

borne the image of the earthy, we shall also bear the image

of the heavenly." Adam sinned, and through his one of

fense "unto all men condemnation." So Christ obeyed, and

through His one just act "unto all men justification of life."

This is not left to inference, but is emphatically asserted

(Rom. 5:18-20). When Adam sinned sin was first reckoned

to all, and afterward imparted by generation. So when

Christ wrought His just act, justification was first reckoned

to all, and afterward is imparted by vivification to "each in

his own order." The potential reconciliation of all at the

cross is the foundation of grace: the actual reconciliation

of all at the consummation is the fruit of grace.

Neither Adam nor Christ is a substitute for all men.

Neither stands instead of the race, but each for the race, all

being present and represented in their heads on both planes.

Adam was not a substitute, neither is Christ. It is oneness,

not substitution, that brings both sin and death in Adam,

and righteousness and life in Christ.

Wholly different means were used in conveying to Paul

the third distinctive truth of his message—the Dispensation

of the Mystery (Eph. 3:9). A falling star indicates the

occurrence of disturbances in the unknown far-off expanse,

but does not reveal enough to satisfy our intelligence. Just
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so the few vague and scattered allusions to defection in the

heavens convey hints of mysterious happenings, sufficient to

raise questionings and excite interest, but not coherent

enough to give even a general idea of a consistent purpose.

So Paul is "caught up" to the third heaven and hears "un

speakable words" (2 Cor. 12:4). He is transported to the

dispensation of the fullness of the seasons and beholds

heaven and earth gathered into one in Christ (Eph. 1:10);

he sees heaven and earth reconciled, he sees an election out

of the human family given a place among the celestials.

The mention of the heavens in the old Scriptures made room

for such unfolding, but the revelation itself was "hid in

God." Christ is head in the heavens as well as on earth.

This, fact makes salvation universal, for salvation rests on

headship. He is the "Savior of all men" (1 Tim. 4:10)

because He is "head of every man" (1 Cor. 11:3). He is

the "Savior" of the body (Eph. 5:23) because he is its

"head" (Eph. 1:22). He "reconciles" the thrones, princi

palities and powers (Col. 1:20), because He is "head" of

every principality and power (Col. 2:3). Well could Paul

speak of the "exceeding greatness" of the revelations.

PAUL AT DAMASCUS

The Acts make no mention of the Arabian retreat, but dis

tinctly recognize two visits of Paul at Damascus. In the

ninth of Acts we have two portrayals of the apostle which

differ materially from one another. In vv. 19-21 the

apostle, broken by the shock and weakened by three days'

fasting, gains a little strength by taking nourishment, and

"straightway" proclaims in the synagogue that Jesus is

the Son of God, to the bewilderment of his audience. This

was his public confession of personal faith in Jesus Christ

confession in striking accord with the language of our



Paul at Damascus 45

epistle (1:15). His physical and mental condition at the

time allowed no other effort; and the Jews, dazed by the

suddenness of the change, lost their bearings and could not

act: they could only marvel.

Between verses 21 and 22 intervenes the Arabian episode.

Verse 22 gives a decidedly different view of things. "But

Saul increased the more in strength, and confounded the

Jews that dwelt at Damascus, proving that this is the

Christ." Here the apostle appears in the best physical and

mental trim. He has emerged from the Arabian desert in

full possession of himself and of his gospel. Filled with

the power of the Spirit he carries on systematic work,

"proving"—by arguments like those of our epistle—that

Jesus is the Christ, and confounding the Jews. The atti

tude of his antagonists has also changed. The Jews, recov

ered from the shock of surprise, realize the seriousness of

what has transpired and take drastic measures. Worsted in

logic, they resort to violence and plot to kill him.

Each of these descriptions is accompanied by a distinct

mark of time. His "proclaiming" of Jesus as Son of God,

immediately after his baptism, continued "certain days"

(v. 19). The expression is indefinite, but we know, from

Paul's own statement to the Galatians, that it was brief.

His "proving" that Jesus is the Christ continued "many

days" (v. 23), and ended in his flight from Damascus (Act.

9:25, 2 Cor. 11:32-33).
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FIRST MEETING WITH PETER

In referring to the Twelve as "them that were apostles

before me" Paul lights squarely on the disputed question—

his dependence on the elder apostles alleged by the cir-

cumcisionists. He disproves their allegation. It was fully

three years after his call before he went up to Jerusalem

and met Peter. The renderings of the current versions,

"visit" (A. V.) and "see" (R. V.) weaken the force of the

passage and obscure the real purpose of Paul's journey.

The Greek verb is ISTOPEO. We find the word transferred

bodily to our language in the verb "historicise." The jour

ney to Jerusalem was undertaken for the express purpose of

"historicising" Peter—of apprising him of the impending

inauguration of a work among the nations. He tarried with

Peter two weeks—too short a time to become indoctrinated.

The other apostles He did not meet, and He remained

"unknown by face" to the churches in Judea, who knew

him only by hearsay; if that were so, how could Paul have

received his commission from Jerusalem, as his detractors

asserted ?

No! From the very first he acted in conscious independ

ence of the Twelve. He was no second-hand or second-

rate apostle. He was "not a whit behind the very chiefest

apostles" (2 Cor. 11:5; 12:11). He was not made "in

ferior" to the rest (2 Cor. 12:13). When he went to see
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Peter, he went to impart something to him, not to learn

from him. He was keen enough to foresee that his gospel

of unaided grace was bound to cause a cleavage, and he felt

that, ere the crisis came, the Jewish apostle should be pre

pared for it, that there should be a thorough understanding

between himself and Peter. Accordingly, before the crisis

came, and before the doctrinal difference came up for pub

lic consideration, he prepared Peter for what was coming.

SECOND MEETING WITH PETER

For fourteen years after the first meeting with Peter

Paul was lost to the sight of Jerusalem and the Judean

churches. The logic of events verified his apprehensions.

His gospel caused a wide and widening rift. No sooner

had the Pauline churches been founded on the ground of

grace and faith, than certain men, whom the apostle stig

matize as "false brethren," subverted the saints by teach

ing "except ye be circumcised after the manner of Moses,

ye cannot be saved" (Act. 15:1). This was the signal for

Paul to obtain official recognition of his apostleship and gos

pel. He repaired to Jerusalem pursuant to a "revelation,"

and there put before "those of repute" the gospel which he

preached among the nations. He did this "privately." Why ?

Because he entertained the apprehension that he might have

run in vain. He was well aware of the fact that the zealots

were exploiting the movement initiated on Pentecost in the

interest of their nationalistic program; and was painfully

aware of the further fact that Peter and James were being

enmeshed in the toils of the circumcisionist party. He

felt—and the logic of events justified his feeling—that the

pillars lacked courage to withstand the circumcisionists, and

that their presence as a body was sure to influence and

warp their judgment. So Paul makes the pillars to express
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a definite opinion before the pressure of extraneous influ

ence is brought to bear upon them. The twelve acknowledged

the peculiar message and ministry of Paul as sufficient

unto itself. Paul's gospel needed no addition—and received

none—from the twelve. Titus, who was with Paul, was

made a test case. He was pressed to be circumcised, but

in spite of the urgent solicitations of the cireumcisionists he

refused to submit to the rite. The freedom of the believers

of the nations from Mosaism was acknowledged and safe

guarded by the rescripts of Jerusalem.

The recital must have had a powerful effect on the

Galatians. Titus was well known to them. Like them

selves he was a convert from Paganism, and, like the Gala

tians now, was urged to become circumcised. But he had

been at Jerusalem with the pillars of the Jewish church,

and they did not compel him to be circumcised. In reciting

the experience of Titus the apostle proves that the cir

cumcisionist claim had been tested and repudiated by the

twelve themselves. He shows that he was exercising his

apostleship, not in opposition to, but in fellowship with,

the twelve. By relating the deliberations of the Jerusalem

council Paul cuts the very nerve of the circumcisionist argu

ment.

Paul has shown that the status of those who received his

gospel had been recognized at Jerusalem. He goes on to

show that his apostleship received equal recognition. In

referring to the twelve as "those reputed to be somewhat"

he makes no disparaging remarks. He refers not to the

claims which the twelve made for themselves, but those ad

vanced on their behalf by the cireumcisionists. The elder

apostles, for whom the Mosaists made such unusual claims,

imparted nothing to Paul. On the contrary they accorded

full recognition to his apostleship and gospel.
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The eighth verse is parenthetic. It reveals the ground

on which the pillars recognized Paul's gospel—it gives the

reason for their recognition. "For He that wrought for

Peter unto the apostleship of the circumcision wrought for

me also unto the nations" When the Spirit's gift was con

ferred on the proselyte Cornelius, Peter said, "Can anyone

forbid the water, that these should not be baptised, who

have received the Holy Spirit as well as we ?" The bestowal

of the Spirit on the proselytes was accepted by Peter and

the Jewish churches as evidence that God made "no dis

tinction" between the proselytes and men of Jewish birth

(Act. 16:12, 18). They apply the same principle in this

instance. If Paul's ministry among the nations has re

ceived the same attestation of Divine approval as Peter's,

if his preaching resulted in the reception of the spirit of

sonship by the nations, could they refuse to acknowledge

God's manifest working? They acknowledged the former

persecutor as their fellow and equal, and in token of recog

nition publicly extended to him the right hand of fellow

ship. They claimed neither patronage nor authority over

Paul; they make no addition to his gospel; but, recognizing

its distinctive character and special sphere, settled the sphere

of their respective ministries: Paul was to go to the nations,

they, to the circumcision.

The second epistle to the Corinthians, written sometime

later, shows how rigidly Paul adhered to the agreement

made with the "pillars" in regard to the sphere of their

respective ministries. He never overstepped the "measure

of the province which God appointed." He gloried in his

own labor. He did not proselyte among the pentecostal

churches. He was breaking up fresh ground, he was1

plowing on virgin soil—he was the first to reach Corinth

with the gospel of Christ, and was looking forward to the
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"regions beyond" them. Not his indulgence in proselyting,

but the carnality of the Corinthians, had hindered his further

efforts. He does not infringe on other man's ground, he

does not enter the "province" assigned to the Jewish apostles

(2 Cor. 10:13-17). This passage shows that, in choosing

the circumcision for their sphere of labor, and in leaving

the nations to Paul, the twelve recognized an apportion

ment made by God Himself.

THE TWO GOSPELS

Paul has mentioned two gospels: the Gospel of the

Uncircumciscion, committed to himself, and the Gospel of

the Circumcision, committed to Peter (2:7). These expres

sions do not designate the same gospel addressed to dif

ferent parties. They do not mean the gospel to the Cir

cumcision and to the uncircumcision, as is generally sup

posed. The language employed by the apostle refutes this

popular fallacy. These two gospels differ radically in

nature as well as in sphere. In v. 7, he speaks of the

gospel of the Circumcision and the gospel of the Uncircum

cision. In v. 9, he speaks of the gospel to the Circumcision

and the gospel to the Uncircumcision. In the one instance

the point in question is the divergent nature of the two

gospels, in the other, the distinct sphere of their operations.

The Gospel of the Circumcision is a gospel vitally related

to the Circumcision—a gospel of which the Circumcision

is the channel and chief beneficiary. In other words, a

gospel founded on, and flowing from, the supremacy of

Israel. The Gospel of the Uncircumcision is a gospel

which, though not excluding the Circumcision, does not

depend on its privileges and prerogatives. The latter

founds itself on the Abrahamic promise: "in thee shall

the nations of the earth be blessed;" the former is founded



52 Covenant and Promise

on the Abrahamic covenant, sealed by the rite of circum

cision. The whole doctrinal part of the epistle is devoted

to an exposition of the Gospel of the Uncireumcision.



PAUL'S THIRD MEETING
WITH PETER

At the third meeting the two apostles are in open conflict

on the very question that had been debated and settled

at the Jerusalem conference—the freedom of the believers

of the nations from the legal system.

The Jerusalem conference issued in a formal recognition,

by the apostles of the circumcision, of Paul's distinctive

ministry, and of his plenary apostleship. The distinctive

character and sphere of the apostleships to the circum

cision and to the uncircumcision were recognized, their in

dependence of one another acknowledged, and mutual fel

lowship among them established. The rescripts of Jeru

salem, however, failed to stem the tide of circumcisionist

agitation. Temporarily checked in their aggressions, the

circumcisionists were gathering strength and organizing

their forces for a more vigorous onslaught on the truth of

Christ. The setback received at the Jerusalem Council

led them to change front and clothe their doctrine in subtler

garb. The pronouncements of Peter and James at the

Council, and the Circular emanating therefrom, made their

original tenet of circumcision as essential to salvation un

tenable. Accordingly, they modified their position to suit

the altered circumstances. They asserted that the rite

was a means of spiritual growth, the badge of special priv

ilege. They taught that ceremonial observance created a

special privileged class, an aristocracy, an inner circle, a

church within a church, for whom the choicest privileges

and highest honors were reserved, and that circumcision

was the title and passport to these. Those wishing to
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share the honors of the "exclusive elite/' must add to their

faith circumcision, they must crown their righteousness by

legal sanctity. Their doctrine nullified grace, reducing it

to the level of a mere aid to man's efforts; it robbed the

Saviour of His highest honor by making Him the author

of a faith of which the sinner is the finisher. The cir-

cumcisionists sought, in fine, to superimpose Mosaism on

Grace. Such was the newest type of Judaistic teaching

which Paul had to combat in the second stage of his min

istry. And the signal for this renewed struggle was the

collision with Peter at Antioch.

"But when Cephas came to Antioch, I resisted him to

the face, because he stood condemned. For, before that

certain came from James, he ate with the Gentiles; but

when they came, he drew back and separated himself,

fearing them that were of the Circumcision."

Peter's defection is quite accountable. He is well known

to the readers of the New Testament. He figures con

spicuously in the gospel narratives. He is a familiar char

acter. Sincere, brave, self-denying, quick of perception and

swift of action, he possessed in a high degree the qualities

desirable in a leader. But there was a weak streak in

Peter's nature. He was impulsive. He was too much at the

mercy of surroundings. He shared the fault of all im

pulsive natures: he lacked that coordination between reason

and emotion that imparts depth to conviction, and gives

stability to purpose and strength to courage. His enthu

siasm pushed him to the danger point, and carried him on

ground which he lacked force and ability to hold. His

denial of the Saviour brought out this native defect in a

light most vivid and humiliating. He saw himself de

serted. Panic seized him. He forgot himself, and denied

his Lord. His courage failed him, yet his faith remained
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unshaken. Sobered by bitter experience, he became more

guarded, less self-reliant, and for many years "strengthened

his brethren."

And now, after all this lapse of time, at the height of a

successful career, when one would suppose him to have been

trained out of his infirmity of nature, the old, miserable

weakness betrays him again. The rulers had assumed

a threatening attitude. The Judaisers were gaining stead

ily in influence and power. When he came to Antioch and

saw that the legalistic prejudices which had always existed

in the Jewish church had gained a strength with which it

was difficult to cope, fear seized his heart. He felt himself

alone. Public opinion was all against him. Intimidated

by the commanding strength of the circumcisionist party, he

compromised, and committed himself to a course of action

which frustrated the doctrine of the cross, and made Christ's

death a gratuitous sacrifice.

Peter's conduct was an act of "dissimulation." In with

drawing from the Gentile table Peter belied his former con

victions, publicly expressed and acted on for years. Eating

with the Gentiles was the very point for which the Jews

had contended with him on his return from the home of the

proselyte Cornelius. Here is how Peter justified his act

at the time:

"God had showed me that I should not call any man

common or unclean .... God is no respecter of

persons; but in every nation he that feareth him, and work-

eth righteousness, is acceptable unto him .... The

Spirit bade me go with them, making no distinction. . . .

God gave unto them a like gift as unto us" (Act. 10:25;

11:17). It is these principles—made known to him by

direct and special revelation—that Peter now denied and

set at nought by his cowardly act.
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"But when I saw that they walked not uprightly accord

ing to the truth of the gospel, I said unto Cephas before

all." Paul took in the situation at a glance. He perceived

the grievous consequences that would ensue from this seem

ingly trivial moral error. Most clearly did he discern that

the conduct of his fellow-apostle was due to moral, not

doctrinal, aberration; that his changed attitude toward the

nations was begotten by fear, not conviction; that it was a

guilty concession to perverted public opinion; that Peter

allowed himself to become the tool of designing men. This

time Paul had to face the crisis alone. Even Barnabas,

hitherto his fellow-worker in the gospel, was carried away

by dissimulation. Paul meets the issue squarely. He calls

on Peter to give public account of his actions—to explain

why his present behavior should contradict and set aside

the principles which he first expressed to the apostles and

the brethren on his return from Caesarea, and then em

bodied in the circular issued by the Jerusalem Council.

The strength of Paul's case lies in the fact that Peter

had formally committed himself to views at variance with

his present conduct. "If thou, being a Jew, livest as do

the Gentiles, and not as do the Jews, how compellest thou

the Gentiles to live as do the Jews ?"—words that unmistak

ably point to Peter's earlier attitude toward believers of

the nations as explained in the account furnished in the

Acts (Ch. 10:1; 11:18; 15:6-11).

"You and I," he goes on to say, "men of Jewish birth,

circumcised in accordance with the requirement of the law

—have we obtained righteousness through circumcision?

No! That fleshly rite possesses no inherent virtue; it im

parted to us no advantage. But we, citizens of the favored

and elect nation, in common with the sinners of the nations,

have sought justification by faith in Christ on the common
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ground of human guilt. For the law, under which all are,

found sinful, is powerless to justify, but can only issue in

the condemnation of all, irrespective of national privileges

and social distinctions. Are we, then, while professing to

seek justification in Christ alone, to erect again a law which

can only make us sinful, and to make Christ the minister of

sin? Never! But that is what your position amounts to:

to reerect the barrier which you have pulled down is a

confession of sin."

Such is Paul's forceful, direct arraignment of the Jewish

apostle. With a few pointed, incisive sentences he has

brushed aside the veneer of conventionality and confronts

Peter with the vital truths which his dissimulation has

jeopardized. His refusal to eat with the nations, a trivial

act in itself, was fraught with tremendously vital conse

quences. In withdrawing from fellowship with the nations

he affirmed that uncircumcized believers were "common and

unclean," and set up again the barrier of law. In the light

of his former teaching and conduct there could be but two

possible explanations of his present attitude: either Christ

is the minister of sin, or the reerector of the barrier proves

himself a transgressor.

Verse 18 concludes Paul's direct rebuke. In verses 19-21,

he proceeds to give a masterly compendium of the gospel of

grace. Its grandeur and joyous freedom stand in sharp

contrast to the pettishness and wretched bondage to which

the Jewish apostle, by his submission to the circumcision-

ists, was preparing to submit himself and to betray those

that followed him.

"For I through the law died unto the law, that I might

live unto God." The law is an instrument of death. Its

work is to kill, not quicken. Its function is to expose, con

vict, condemn, and slay. But the law is merely a means
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to an end. Its work is preparatory. In dealing out death

it actually paves the way for the display of God's life-

giving power. In slaying me, it ends my relationship to it,

and prepares me for something immeasurably better—life

unto God. So long as I am under law, so long life unto

God is impossible.

But how can I die to the law? In what way, and by

what means, can I be freed from its stern grip? "With

Christ was I jointly crucified." God's Son was born under

law (4:4). When He died, law's dominion over Him was

at an end, for it has dominion over a man only so long

as he lives. His death is representative—He died for all.

The special object of His death was to lead those under

law's thraldom into the freedom of sonship. Those who

receive this truth are emancipated from the law.

"And it is no longer I that live, but Christ liveth in me."

Such is the happy result of deliverance from law. Life

ceases to be a constant struggle with the carnal powers in

the vain effort to keep the stultifying precepts of the law.

Self-effort is replaced by a new dominating principle gov

erning the issues of life—the power of Christ.

Side by side with power walk faith and love. "The

life which I now live in the flesh, I live in the faith of the

Son of God, who loved me, and gave himself up for me."

The flesh which hampered the law, rendering it weak and

ineffective, has been conquered by the power of Christ,

and has been made the organ of the Spirit. The force

that subdues and mortifies the flesh is "the faith of Christ."

He is the author and finisher of faith (Heb. 12:2). He

lived and wrought on the principle of faith. And His

faith, triumphing over death, became the saving principle

for man. Our faith, centered on His victory, appropriates

the virtue of His faith. Faith is the link between the
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Saviour and the sinner. The gospel is the power of God

unto salvation "out of faith and into faith" (Rom. 1:16)—

out of the faith of Christ into the faith of the believer.

His faith is the source of Divine power, our faith is the

recipient of it. His faith is the pattern of our faith. He

is the author and finisher of faith, we are His imitators.

Paul does not give the Galatians a verbatim report of his

address to Peter. He gives the substance of it, phrased

so as to prepare the way for the doctrinal defence that

is to follow. Verse 19 epitomises the negative argument

of the epistle developed in the earlier part of the doctrinal

portion—the transient and subservient character of the

legal economy. Verse 20 summarises the positive argu

ment of the epistle developed in the latter part of the doc

trinal section—the supremacy and all-sufficiency of grace.

Paul's gospel may be condensed in one sentence: free

dom through union with Christ. His rationale of the gos

pel is this: The law was an interim institution designed to

prepare the way for the freedom that would come through

the gospel. The law is decidedly destructive in character—

a death-dealing agency. The death of Christ, who lived

under law, is the concrete expression of its deadly power.

But, in slaying the Prince of Life, the law exhausted itself,

and its work came to an end. The death which it dealt

proved the prelude to life. When the deadly action of

law was at its zenith, God intervened, raising His Son from

the dead. The resurrection wrought a radical change in

His status. In His earth-life He was under the grim

reign of law: in resurrection law has faded, and He is

under the unclouded smile of the Father's good pleasure.

Since He is federal Head, His death is representative.

When He died, all died potentially. Those who know and

believe this glorious fact died with Him to the law, and
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live with Him unto God. Freedom has dawned. Grace

is regnant. Christ is exalted above all. He is enthroned

in the hearts of His saints. His power controls them; His

faith is their guilding star; His love, their inspiration and

working energy. What need is there for law? None what

ever. It belonged to infancy and has become obsolete.

This setting aside of the law is no reflection on grace: for

if righteousness is through the law, then the death of

Christ is useless.



THE DEFENSE OF FAITH

At the conclusion of his personal defense the apostle sum

marized his gospel of grace in a way designed to bring

into special prominence its distinctive features, namely,

freedom from law and life to God by union with Christ

through faith. "For I through the law died unto the law,

that I might live unto God. Together with Christ was I

crucified; yet I am living—no longer I, but living in me is

Christ. Yet what I am now living in the flesh, I am living

in the faith of the Son of God." In Paul's teaching death

to the law is the necessary prelude, the essential prerequisite

and indispensable preliminary for life unto God, which is

only possible by faith, through our union with Christ in

death and resurrection. So intimately are these two truths

inter-woven, so vital is their mutual relation, so indissolubly

are they united, that it is not possible to touch the one

without at the same time injuring the other. To set up the

law, to place ourselves under its tutelage, is to make void the

death of Christ. "If righteousness is through the law,

Christ died for naught." This sweeping statement forms

the basis of the doctrinal defence of the epistle (3:1-5:12),

and is the point from which Paul proceeds to attack the

Galatians.

THE GALATIAN FOLLY

"O foolish Galatians: Who did bewitch you, before whose

eyes Jesus Christ was openly set forth crucified?" The
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phrase "openly set forth" is regarded by some as proof of

the oratorical ability of the apostle. He possessed—so we

are told—an eloquence which had at its disposal the whole

armory of rhetoric, and he captured an audience by draw

ing vivid, impressively realistic pictures of the scenes at

tending the betrayal and death of our Lord.

Modern preachers, nursed in the artificial atmosphere

of academic theories, imagine that eloquence, imagination,

descriptive ability, are the most effective weapons of a

herald of the cross, and that, equipped with these, the truth

is sure to ride on prosperously from conquest to conquest.

Imbued with the idea, they strive to fascinate an audience

with animated word-pictures of the scenes enacted in the

garden of Gethsemane, the judgment hall of Pilate, and

the hill Golgotha. The audience is spell-bound and visibly

moved. Moist eyes are in evidence everywhere. A solemn

hush pervades the room. At the conclusion of the service

commendatory remarks flow in profusion. The sermon is

unanimously pronounced "wonderful." The congregation

disbands and everybody goes home. By the time the

afternoon repast is over, popular mood turns to a lighter

vein. The effect of the sermon has worn off. Its elegant

style and rhetorical flourishes have volatilized. Many begin

to feel that a visit to the "movies" would fittingly com

plement the sermon. Why has such a seemingly impressive

oration failed to produce a lasting impression? How did it

come to pass that it so readily resolved itself into thin air?

Just because the preacher's preoccupation with the circum

stantial events of our Lord's death prevented his under

standing its deep purpose and vital import. In divorcing

the external events of our Lord's passion from the under

lying purpose, his preaching became sentimental, producing

emotional ebulliencies, ecstatic raptures, anomalous and
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spectacular experiences, outbursts of gush, while the intellect

remained inactive and conscience dormant.

The apostle disdained the artifices which form the stock

in trade of professional evangelists and preachers. He

never wasted a second in reciting the chain of circumstan

tial events which brought about the death of God's Son. He

pushed his way beyond and above these. The purpose of

God for the universe converging in the cross of Christ was

the one object engaging his mind. The bearing of the

cross on the tremendous questions of law, sin, life—these

were the initial truths which he strove to impart to his

hearers—these were the truths which he set forth lucidly

and convincingly, which he drove home to the mind by the

irresistible power of his logic and burned into the heart by

the consuming passion of his love. So powerfully were

these truths presented by the apostle and so profoundly did

they grip the Galatians, that they yielded an immediate

harvest of precious fruit. So firmly were they convinced of

the truth of the gospel that their faith weathered the storm

of persecution. They suffered "many things" for truth's

sake. That they should now remove to a different gospel,

and meander in bypaths of legalism, after so splendid a

record, was a strange enigma, a positive "marvel," which

the apostle could only attribute to "bewitchment."

THE CORRECTIVE

The corrective which Paul administered to the wayward

Galatians takes the form of a questionnaire. He flings at

them two direct, pointed, practical questions. The strength

of his remonstrance lies in its appeal to experience. The

Galatians may have embraced a different doctrine, but they

could not gainsay the actual results which followed their
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faith in Paul's message and which were the surest proof of

the truth of his doctrine. Paul is sure that the Galatians

are honest enough to admit the facts, and he is confident

that the most effective way to convict them of their folly

and convince them of the truth is to induce them to con

sider the meaning of those facts.

His first question relates to the manner of the spirit's

reception. "Received ye the spirit out of law deeds, or

out of faith's hearing?" The reception of Paul's message

by the Galatians received the seal of God's approval. When

they believed the word of their salvation God sent into

their hearts the spirit of His Son, crying, "Abba, Father"

(4:6). If such an august event as the reception of the

spirit of sonship had its origin in faith, no further evidence

was needed to indicate their future course. The begin

ning marked the way and mapped out the line of con

tinuity. The seed of grace must be allowed to grow in

the soil of its original planting. Faith was to be the crown

as it had been the beginning of their life unto God. The

filial relationship begins, continues, and ends in faith.

Could-they be so senseless as to suppose that what began

in spirit could be perfected in flesh?

The second question relates to the ground of the spirit's

operations among them. "He, then, who is supplying the

spirit to you, and who is operating powers among you, is it

of law deeds or of faith's hearing?" Admittance to the

filial relationship was followed by bestowment of the

spirit's gifts. Like the Corinthians, the Galatians had been

endowed with a variety of gifts for the building up of the

body and to equip it for service. Now, if faith was the

basis of the Spirit's work which enriched their experience

and extended their usefulness, was it not patent that perse

verance in faith was the best way to cultivate them ? Trans-
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planted to other soil the Spirit's gifts would wither. The

Galatians had received the filial spirit; they had become

recipients of the Spirit's gifts. They had not attained

these favors by law observance: they obtained them by

faith. Their course was perfectly clear: let them go on

believing, let them go on obtaining.

HISTORIC PRECEDENT

The course of unaided faith on which the Galatians had

embarked, and which the apostle urges them to pursue, is

not novel, but rests on ancient historic precedent. It is a

recrudescence of Abraham's experience in the days of old.

"Even as Abraham believed God, and it was reckoned unto

him for righteousness." The faith of Abraham in uncir-

cumcision, after long centuries of legal bondage, reap

peared among the nations in pristine freshness. This iden

tity of experience established between the believers in

Paul's message and the ancient patriarch a certain bond, a

sort of kinship, analogous to the tie binding members of a

fraternity. "Know therefore they that are of faith, the

same are sons of Abraham." They are imitators of his

faith, they walk in the same footsteps, they follow the same

general line of progress. There exists, therefore, between

them a spiritual affinity; they belong to the same spiritual

type or genus, they are his followers or "sons," though

they do not reckon their physical descent from him.

THE PREVISION OF SCRIPTURE

A most distinctive feature of the Old Testament Scrip

tures, a feature that testifies to its vitality and inspiration,

is its power of prevision. The sacred writers handed down

the record of events without being aware that their narra

tive looked beyond their day and generation and bore a

distinct relation to some more distant part of the Divine
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plan. The threads of great principles sometimes vanish

from view, but are invariably picked up after the lapse of

centuries, and attain developments which were always pres

ent to the Divine mind—though they were not present to

the minds of those who penned his oracles.

The case of Abraham affords a striking illustration of

this principle. "And the Scripture, foreseeing that God

would justify the nations by faith, preached the gospel

beforehand unto Abraham, in thee shall all the nations

be blessed." This event in Abraham's life reached beyond

his day; it looked onward into the far-off future. It pre

figured God's operations among the nations, along the line

of faith and grace, which were to be inaugurated with the

separation of Paul as a minister to the uncircumcision. In

short, the Abrahamic promise anticipated the gospel of

grace; it was a promise and f©redeclaration of it. It en

veloped the seed of the "gospel of uncircumcision" which

was to bloom and blossom and emerge in gorgeous resplen

dency in Paul's earlier epistles. Thus, in point of fact,

Paul's gospel of grace is actually and literally older than

law. It takes precedence over the law in virtue of priority,

and ranks higher than law by right of primogeniture.

THE PROTOEVANGEL

The categorical statement of the apostle that the Abra

hamic promise, "In thee shall all the nations be blessed,"

is a foredeclaration of the gospel, and that the dealings

with the nations on the ground of faith is a reverting to an

earlier method, invests the account of Abraham's justifica

tion with unusual interest. It warrants our pausing to muse

on this prefiguring of the gospel, so majestic in its sim

plicity, so rich in its suggestiveness.

Gen. 15:1-5 gives an account of God's fourth appearance
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to Abraham. The appearing takes the form of a vision.

The scene is laid in the semi-tropical region of an eastern

desert. It is night. Stillness reigns. Stretches of sand sur

round the tent. The starlit heavens spread over the land

scape as a dome. God engages Abraham in friendly con

verse. The ease and freedom that betoken intimacy mark

the conversation. God is the first to speak, and his opening

word is a note of reassurance, "Fear not." His speech

revolves around two topics: what He is to Abraham, what

He will do for him. "I am thy shield, thy reward is ex

ceedingly great." "What wilt thou give me, seeing I go

childless, and he that shall be possessor of my house is

Eliezer of Damascus? Behold, to me thou hast given no

seed; and, lo, one born in my house is mine heir," inter

poses Abraham. This remark turns the conversation to the

original promise made to Abraham in Chaldea, to which

we will now turn for a while.

The original promise reads as follows: "I will make

out of thee a great nation, and I will bless thee, and make

thy name great: and be thou a blessing: and I will bless

them that bless thee, and him that curseth thee will I

curse: and in thee shall all the families of the earth be

blessed" (Gen. 12:2-3). It comprises six distinct items.

The four central items relate to Abraham personally, while

the first and the last are explicit in their reference to his

posterity. Two distinct lines of descendants are specfied:

(1) his descendants by natural procreation were to con

stitute a separate national organization—"out of thee will I

make a great nation;" (2) his descendants linked to him

by the tie of a kindred faith, have no separate organization,

but each belongs to some national organization-—"in thee

shall all the nations be blessed." Failure to keep these
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promises distinct has resulted in an incalculable amount of

misunderstanding.

The natural descendants are not referred to in the pres

ent conversation, which goes no further in that direction

than promising Abraham an heir. "He that cometh forth

out of thine own bowels shall be thine heir." This vision

concerns itself with the descendants of faith. The im

portance and magnitude of the promise is enhanced by

suitable action. Abraham is led out of the tent, told to

look at the starry heavens, and number the stars. As the

aged patriarch gazed into the deep nocturnal blue studded

with countless sparkling gems, the Divine promise goes

forth: "So shall thy seed be." "And Abraham believed in

Jehovah, and he reckoned it to him for righteousness."

Away in the mists of hoary antiquity, when gross dark

ness and intense ignorance covered the earth, when the

nations were in the firm grip of a degrading idolatry, there

stands out this grand cosmopolitan figure, shaking off the

shackles of superstition, and, with the naiveness of a child,

believes implicitly in the absolute supremacy of the invisible

God—believes in God as a protector and munificent giver,

who gives in unstinted measure, asking nothing in return,

whose power is capable of carrying out the lofty purpose

which His love proposed. Such is the faith of Abraham—

pure, unmixed, boundless. It is naked faith, unaided, un

supported, unassisted, without any prop, admixture or ad

denda whatsoever. Faith without the impediments of cere

mony or ritual, without rite and external form—faith that

worships without symbols, waits without reason, and prays

without words. It is here, in this pure, wholesome, fra

grant and exhilarating air of perfect freedom that Paul

finds the prototype of his "gospel of uncircumcision." Only

in such balmy air can it grow, and thrive, and take deep



and Precluded the Law 69

root. In the presence of formalism it is sure to wither, or

cry out in mortal anguish.

We cannot leave the prototype of the gospel without

noting the perfect calm and naturalness that mark the

whole procedure. God does not confer His blessing in any

scenic or unmeditated fashion, but by power moving along

the line of normal life, and manifesting itself in its products

rather than its abnormal methods. We learn that God

realizes His purposes in us not by working against the

laws of mind, but through them. His actions are neither

above nor apart from law, but rather through it, or in

accordance with it. Spirituality is not something apart from

living interests, a thing of frames and retreats and special

exercises, but a principle for all living, the abiding in

spiration of all work. Both the worldling and the saint

have to do largely the same things. But the worldling

loses himself in the outward and sense life, and fails to

relate it to any divine meaning and purpose. The saint,

on the other hand, is in the same sense life, but he relates

it to a divine order, and seeks to glorify that life by filling

it with courage and devotion. Life with God is not a

specialty, a matter of prayers and rites and ceremonies—a

life of respectable conventions in accordance with the cus

tom of traditional institutions. It is a principle which

makes no distinction of secular and religious, but pervades

all life and perpetually offers unto God in living sacrifice

as its continual spiritual worship the daily round with all

its interests and activities sanctified by the filial spirit—

this is the ideal of the gospel. So long as we entertain any

other conception than this, so long will religion be only

one interest among many, and life will lack its true unity.
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The doctrinal defense, thus far, has advanced the idea of the

absolute independence of faith from law, an idea resting on

the demonstrable historic fact of the priority of faith. For

centuries before the advent of law, faith, without extraneous

aid, in the sole energy of its perennial vigor, vitalized by a

direct influx of divine power, lived and wrought, obtained

promises, overcame seemingly unsurmountable obstacles,

and received blessings. In 3:10-14 the main train of thought

is momentarily suspended to bring forward the subordinate

idea of the antithesis between faith and law.

FAITH VERSUS LAW

Faith and law are irreconcilable opposites. The incom

patibility of their nature renders their coexistence impos

sible. Like the antipodes, they represent extremes that

can never meet. Faith and law have been set up in mutual

exclusion. "The law is not of faith, but he that doeth them

will live in them." Faith confers favors and establishes a

family bond. By faith the Galatians had received the

filial spirit; by faith, too, they had obtained the spirit's

gifts. Law acts in the opposite way. It claims mastership,

keeps its subjects at a distance and allows them but a

servant's place. Law neither gives nor bestows: it dic

tates and demands absolute obedience. It knows nothing of

indulgence; it makes no concession to ignorance, folly, or

weakness; it demands unquestioned compliance with its

stern requirements; the least deflection from its precepts

calls for retribution. The law is imperative, uncompromis-
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ing, terrible. Its uncompromising character is written on all

its arrangements. It visits with wrath the slightest infrac

tion of its decrees and exacts the last farthing of the over

whelming penalty. "It shall come to pass, if thou will not

hearken to the voice of Jehovah thy God, to observe to do

all his commandments and his statutes which I command

thee this day, that all these curses shall come upon thee

and overtake thee. Cursed shalt thou be in the city, and

cursed shalt thou be in the field. Cursed shall be thy basket

and thy kneading-through. Cursed shall be the fruit of

thy body, and the fruit of thy ground, the increase of thy

cattle, and the young of thy flock. Cursed shalt thou be

when thou comest in, and cursed shalt thou be when thou

goest out. Jehovah will send upon thee cursing, discom

fiture, and rebuke, in all that thou puttest thy hand unto to

do, until thou be destroyed, and until thou perish quickly;

because of the evil of thy doings, whereby thou hast for

saken me (Deut. 28:15-20).

To substantiate the position that law can neither justify

nor give life, the apostle summons witnesses of unquestioned

credibility whose testimony is of decisive weight. The

prophets are his witnesses. "Now that in law no man

is justified before God, is evident, for the just shall live

by faith." Whence comes this startling testimony? It is

the voice of prophecy proclaiming the life-giving virtue

of the protoevangel in the days when law was dominant.

The circumcisionists may have allowed the force of the

first argument; they may have said that while it is very evi

dent that faith is older than law, yet, since the law was

set up by divine authority, it is equally evident that faith

and law were intended to walk hand in hand, and that con

sequently faith must observe the law and don the robe of

legal sanctity. To refute such specious argument, and vin-
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dictate the supremacy of faith, Paul appeals directly to the

Prophets, and they repudiate the claim of the circumcision-

ists, throwing the full weight of their influence to support

the monopoly of faith.

THE VISION OF HABAKKUK

We turn to the book which the apostle has cited. In "The

burden which Habakkuk the prophet did see" the whole

question of the relation of law to faith is dramatized as a

providential mystery developed in dialogue between the

prophet and God. By fusion of literary forms the subject

is unfolded as an intensifying dramatic movement, from

dim statement of a problem to present realisation. The

working out of this is best conveyed by detailed analysis.

1:1. Title.

1. 1:2-4. The Prophet touches the riddle of Judah's apostasy

and judgment withheld.

2. 1:5-11. God announces a marvel: The Chaldeans as a conquer

ing power, godless and irresistible, are His instrument

to punish Judah.

3. 1:12-9:1. The Prophet finds the problem solved as regards

God's ways with Israel, but intensified as regards His

ways with the nations.

4. 2:2-20. God points out that evil is a transient institution, to

be abolished when its work is done.

5. 3:1-20. A prayer prefiguring the outcome of God's ways with

Israel and the nations.

1

The prophet, in dialogue with God, complains of the

falling away of his people. Violence, oppression, strife, and

contention prevail. Judah has defied the law. When the

prophet begins to reflect upon its reality, puzzles emerge.

The law has "fainted"—proved itself unequal to curb the

flesh. The most aggravating feature of the situation is the

fact that the extant condition seems to have faded out of
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the divine thought and interest altogether. God does not

hear prayer. He does not rescue the innocent. Circum

stances have conspired to produce a perplexing situation

sorely taxing the prophet's faith. He cries out in anguish—

"How long, O Lord."

The Lord directs the prophet to look among the nations,

because there the storm is gathering that will burst upon

Judah. On the distant horizon the Chaldeans have risen

as a world power trampling down the nations. Ere long

God will do an unheard of thing: He will stir them against

Judah, as His punitive instrument for law-breaking, and

inflict a retribution corresponding in magnitude to the

prevailing corruption. They are fierce, terrible, unmerci

ful, of quick action and hasty impulse, and recognize no

authority other than their own predatory instincts. Like

a mighty cyclone, they sweep onward toward Judah, over

throwing kingdom after kingdom in the path of their irre

sistible advance. On reaching Palestine the haughty con

queror gives full rein to his passion for destruction, and

strives ruthlessly to exterminate many nations. Trusting

with carnal confidence in the unexampled success of his

arms, he worships his own might and becomes guilty.

3

At this point we meet a strange paradox. The prophet

greets the news of a coming exactor with a rapturous out

burst of confidence in Israel's preservation and exults in the

assurance that judgment is but a temporary chastisement.

"Art thou not from of old, O Jehovah my God, my Holy

One? We shall not die. O Jehovah, thou hast ordained

him for judgment; and thou, O Rock, hast established him
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for correction." How can a threat of destruction beget

assurance of preservation? How can it impart certainty

that judgment is transient? God has revealed Himself as

being behind the destructive instrument; and if God is

back of it, then He controls and directs it and makes it

subservient to His own ends. The prophet falls back on

the immutability of His counsel made known to the fathers

in the days of old. "O Jehovah my God, my Holy One,

O Rock"—what a clustering of the divine names and

titles! "I Jehovah, change not; therefore ye, O sons of

Jacob, are not consumed" (Mai. 3:6). "I am God, there

is none else" (Isa. 45:22). He is the Holy One, incapable

of stooping down to knavery. He is a Rock—stable, un-

movable, invincible. His changelessness, His supremacy,

His holiness, His stability—these elements of God's char

acter assure that nothing can induce Him to change His

mind and annul the Abrahamic promise.

The perfection of the divine character has cleared up a

vexing question by teaching the prophet to differentiate be

tween His purpose and method. Since God is Blessed, He

can only act in blessing, for He is always consistent with

Himself. He could only commit Himself to a course

eventuating in the blessing of every creature. No destruc

tive agency can hold permanent place in His purpose.

Habakkuk's doctrine of the transitoriness of law rests on

the impregnable foundation of God's character. Destructive

in character, the law is necessarily evanescent, otherwise it

would militate against the promise and invalidate it. We

may not be able always to trace His purpose or interpret

every feature of His work, yet we know that His will is

being done. We know that His ways subserve His purpose.

This is an absolute condition of our moral and mental sanity.

If we are to be poised and hopeful we must have an order of
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procedure that can be absolutely depended upon. It is

not possible to set His design and His methods, His pur

pose and His ways, in mutually exclusive antithesis; their

relation is one of mutual penetration. Without that, we

should be equally at sea in*both mind and morals. We long

to know that we have not fallen into life headlong, that

we are in the hands of Him that made us, and that He is

always near. It is not adversities that men fear, but ad

versities without God in them. It is not calamities that

oppress and depress us, but calamities unrelated to any

divine purpose that spring from nothing and lead to noth

ing. If these are appointed by God for the discipline and

development of mankind, they can be viewed with equanim

ity and borne with fortitude and unrepining hearts; men

break down only when they view them as the spiteful work

of an enemy or the blind raging of a storm. Now from this

distress the belief in the divine supremacy and goodness

saves us. He is in the darkness as well as in the light, in

failure and sorrow as well as in success and joy, in judg

ment as well as in mercy, in death as well as in life. This

is really the view men desire to reach.

God's answer has had the strange effect of clearing up

one side of the problem and intensifying the other. In the

statement that the Chaldean will misuse his power and

offend, the reflecting prophet sees a further mystery: How

can a holy God use an impious conqueror for the punish

ment of sin less wicked than its own? Habakkuk is deter

mined to probe this question of evil to the very bottom, he

will press his inquiry to the farthest limit. By a chain of

therefores, extending from the end of ver. 15 to the middle

of verse 17, he pushes his way beyond the outward events

to the causality behind them. Has not God made the

nations helpless as fishes, and given success to the Chaldean
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arms? Is not He, then, responsible for the consequences?

Has not He encouraged the arrogant greed of the Chaldean ?

Will not the divine patronage coax the Chaldean to slay the

nations continually?

Habakkuk has been left in a quandary. But God's con

descending answer to his previous question has developed

expectancy, and he resigns himself to an attitude of confi

dent, patient waiting for light.

The full statement of the problem is emphasized by the

prophet retiring to his watch tower to await the divine

answer. God directs the prophet to write the vision in

plain characters, because it is certain, but will not be

immediately fulfilled. The solution is conveyed under the

gradually elaborated image of intoxication: the haughty

bearing of the Chaldean is no more than the reeling of the

drunkard that goes before his fall. This fall is presented

in the Taunt Song of the delivered nations.

The prophet inquired if evil is permanent. God replies

that the answer to his previous question fully covers the

point. All destructive agencies are controlled by one gov

erning principle. The law presents a typical instance. To

know one such case is to know all. Corrective agencies are

educative in aim; they are useful in pointing out defects

which they can not remove; they are remedial in character,

hence lack the element of permanency. The repeal of law

was rendered necessary by its inability to impart positive,

elevating virtue. The same is true of evil, though, of course,

in a different sense. Folded in its nature lie the elements

of its own dstruction. In performing its work, it feeds on

its own vitals. Thus it will eventually reach the point of

complete exhaustion and vanish automatically. All things
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serve in the eonian system. Good and evil both serve.

Good serves, and is furthered by it. Evil also serves, and

is used up in the serving. Evil is one in essence, though it

may manifest itself in a variety of aspects. In Israel

it takes the form of apostasy from law; among the nations it

manifests itself in self-worship. Both forms resolve them

selves to the same thing—hostility to God. The same prin

ciple underlying His ways with Israel underlies His

ways with the nations. As Israel under law "labored for

naught/' so the nations under evil waste their energy in

abortive efforts—"they labor for the fire." But evil, like

the law, is a pedagogue tutoring the nations and preparing

them for the time when "the earth shall be filled with the

knowledge of Jehovah, as the waters cover the sea."

No more precious legacy of thought has come down to us

from the ancient prophets of Israel than Habakkuk's con

ception of history as an organic unfoldment of a divine

purpose of world-wide blessing. It is difficult to over

estimate the bracing moral effect of an ideal future. The

idea of the presence of God among the nations unfolding

itself in the sequence of historic events inspires spiritual

energy by bringing a future to work for. Such an idea

cannot fail to exert an uplifting influence until the day

breaks and the shadows flee away.

The aspect of things in the world conveys the impression

of a broken unity, and rightly enough the question arises,

"Is there knowledge in the Most High?" We reflect on

the mournful mysteries and paradoxes of our existence

and see so many aspects of evil and so much that we cannot

rationally interpret. The general form of our life, with

its marked prominence of the physical and the animal, is

itself a stumbling-block. Then we note the uncertainty of

our life and lot, the seeming accidents of health and for-
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tune, the many turnings and overturnings in which we can

discern no plan, and by which our best efforts and noblest

aims are often thwarted and brought to nought, and it is

not surprising that men have been impressed with a sense

of a blind fate or a blinder chance.

We are no better off when we look at the life of nations

and races. When we consider the general course of history

we are left in great uncertainty as to its meaning. It

presents a weird ghastly spectacle seemingly devoid of moral

character and moral purpose. The many races, their rival

ries, their unending wars, furnish a grim and difficult

problem. Wave after wave of carnage and devastation has

rolled again and again over the face of the earth. Con

fusion, blood, and din of conflict are ever about us as we

trace the history of men. Note too the degradation of most

races. How men have wandered in error and darkness!

How their minds have been blinded by ignorance and super

stition ! How they have been shut in by massive necessities

which could not be escaped! In the face of such murderous

and maddening facts can we marvel that pessimism should

seize the minds of so many earnest thinkers?

Such is the problem arising from the mystery and con

fusion of life. The human world begets a thousand ques

tions and answers none. God gives to the prophet a revela

tion in which all questions of curiosity are ignored. But

we get light on the question of supreme importance;

namely, what God's purpose is concerning the nations.

Through the rifts in the thick clouds of the strange and

uninterpretable things we discern a loving heart, a wise

mind, a strong hand. We know as little as before why

things are as they are; but we know nevertheless that they

work for the ultimate good of the nations. We know that

God is carrying on the great historical movements and is



80 God's Purpose

working His will therein. He is in the ordinary movements

of life and society and His gracious purpose is being ac

complished in and through the movements of humanity. It

follows, then, that whatever takes place in history, repre

sents that which God has determined to do. Though we

may not always comprehend His strange dealings with the

nations, they are in His hands, and from them God is never

absent. Such knowledge leaves our mental difficulties un

solved; but it meets all the requirements of moral need: it

wards off the paralysis of despair and imparts courage

for the performance of daily duty.

This doctrine of the divine care can be held only in

connection with the purpose of the ages, and needs ages for

its vindication. It is a long-range doctrine—for faith and

not for sight. God's providence involves failure as well as

success, loss as well as gain, sickness as well as health, war

as well as peace. He is the God of all things, and is God

over all things, and is blessed forevermore.

God's answers have removed the stumbling-block of faith

—the seeming discrepancy between His purpose and His

methods, the apparent incongruity between what He is and

what He does. The mists have lifted. The atmosphere has

cleared. With undimmed eye the prophet looks into the far-

off future and sees the purposed blessing for Israel and

the nations in full fruition. The separate lessons acquired

in the school of faith coalesce in Habakkuk's prayer. God's

oath to the tribes is the firm foundation of faith, the light

which explains His ways (3:9). Rooted and grounded on

the immutability of His counsel faith weathers the storms

of opposition (3:17-18). Yes, it rejoices in tribulations, is

beset by all manner of trouble, but comes off more than
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conqueror (3:19). The prophet's prayer reveals the in

teraction of feeling, intellect, and moral will. "O Jehovah,

I have heard thy report, and am afraid." Such was the im

pression produced by the news of the Chaldean invasion.

Fear drove him to prayer, and communion calmed him.

Upheld by the thought of God's mercy, he regains poise,

and looks with composure on judgment as it begins to move

on its course. "I heard, and my body trembled, my lips

quivered at the voice; rottenness entered into my bones, and

I tremble in my place. Because I must wait quietly for

the day of trouble, for the coming up of the people that

invadeth us." Faith does not destroy feeling, it rather

renders it more impressionable, more sensitive to pain. The

thought of a coming invader at first fills him with dismay.

But a view of the ultimate outcome gradually steadies his

feelings and steels his nerves. It soothed the sting of

present pain and drove off gloom. He finds his strength in

God, and rejoices at the prospect of blessing.

THE MESSAGE OF HABAKKUK

The idea running through Habakkuk is the main thought

of all prophetic writing. To the corruption and evil around

him he holds up a picture of a golden age in a future to

be reached through a purging judgment. But this idea is

now expanded, and placed in a new setting, associated

with new historic surroundings. It may be safely asserted

that nowhere else in sacred literature have so many colos-

sally great ideas been brought together within so brief a

compass.

The first of these ideas is that God foreknew and in

tended to have just this developing human world with its

necessity for struggle. The human and natural world are

viewed in one harmonious order. The moral life of the
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world is not something going on by itself without any rela

tion to the system of law and reality, but is geared through

out with the world of natural law and uniform sequence.

The presence of God in the world is not in working signs

and wonders upon occasion, but He is carrying on the

great historic movements and is working His will therein.

There is a divine causality in all things, and instead of

melodramatic irruptions from without we have an orderly

unfolding from within along the lines of familiar law and

influence. Our thoughts are lifted to a divine philosophy

of world history.

Closely associated with this is another great idea of the

book—that of the educative character of God's dealings

with mankind. History, like nature, is a story of slow

movements and mighty upheavals. God is the world's

teacher: He has made the nations for Himself, and He is

accomplishing this great task, slowly, systematically,

surely. God's ways with the nations represent a process

of slow, irresistible illumination. This ideal is found, with

all the beauty of poetic setting, in this unique prophetic

writing.

No less forceful and masterly than the presentation of

these great ideas is the fashion in which the writer con

denses the leading ideas of his work in two inscriptional

catch words which furnish a key to the method of unfolding

of the divine purpose in history.

The contents of the "Burden of Habakkuk" are strik

ingly summarized in the superscript and subscript to the

prayer. The Psalm opens with

"A prayer of Habakkuk the Prophet upon Shigionoth."

This inscription at the head of the Psalm contains a state

ment of its class (a prayer), its author (Habakkuk the

prophet), and its theme (Shigionoth). These particulars are
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literary; they deal with the writer and the writing.

Shigianoth is a feminine noun in the plural form, derived

from shagah, to minder (Ps. 119:10, Ezek. 36:6).

Wanderings—is not this the topic of Habakkuk's queries?

First we have Israel's wandering from the law, and then the

wandering of the nations in the ways of their wayward

hearts. The title to Psalm 7, where the word occurs in the

singular form, agrees with this view. It belongs to the

time of David's wandering, that is, the time when he fled

from Saul and was persecuted by his servants (verses 1-5).

At the end, we have a statement that is liturgical and

exclusively so.

"For the Chief Musician, in my Neginoth."

The rendering "stringed instruments" represents the

Hebrew neginoth. There is not the slightest shred of scrip

tural support to sustain the notion that it refers to musical

instruments. In the first place, the "chief musician" line is

invariably liturgical. It registers tlie occasion which called

forth the composition of the Psalms and served as an index

for their appropriate use by future generations. In the

second place, whenever the word occurs outside the psalm

titles, it is rendered "song." The word is derived from

nagan, to strike. In Ps. 77.6 and Lam. 3:14, 63 it refers to

the stroke of affliction rather than the plectrum. Thus we

read, "for the chief musician, in my strokes." As a fact,

both divine answers speak of strokes—the stroke that is to

fall on Israel, and the stroke that will lay low the arrogant

Chaldean. The pronoun "my" before "neginoth" seems to

suggest a definite and first-hand assignment of the piece

to the chief musician for seasons of national distress.
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The inscription at the head and end of the Prayer are

an index to the topics of the dialogue and furnish the key

to the scope of the book. Habbakkuk's questions relate to

"wanderings", God's answers speak of "strokes". These

two words epitomize not only the contents of Habakkuk

but the course of the ages as well. To the human observer,

the course of the ages—whether we consider the elect nation

of Israel or the nations whom He suffered to walk in their

own ways—presents a long, unbroken spectacle of wander

ing from God. On the Divine side, the progress of the

ages is the story of successive strokes—visitations in judg

ment and grace—by means of which mankind is brought,

slowly yet surely, to the time when "the earth shall be

filled with the knowledge of the glory of Jehovah, as the

waters cover the sea."



THE PRIORITY OF FAITH

The string of Old Testament quotations in 3:10-12 has put

faith and law in contrast with each other—faith with its

blessing, law with its curse. The two different ways have

different starting-points, and lead to opposite results. From

faith one proceeds, through God's righteousness, to bless

ing; from law deeds, through self-righteousness, to the

curse.

THE BLESSING OP THE NATIONS

The pre-circumcision period in Abraham's life is the dawn

of faith, the spring-time of promise and hope. The insti

tution of circumcision chased the morning hours away.

Abraham's natural descendants, with their national organ

ization and monopoly of earthly blessing, come to the fore.

Faith and promise disappear in the blackness of Sinai. Sa

cred history shuts us up to Mosaism, with its isolation, its

mechanical routine and ritual drapery. The burdensome

structure of law thrust itself in the way of the nations and

kept them at a distance.

The separation of Paul as a minister to the nations

marks a return to the earlier method of dealing anterior to

and underlying the law. It goes back to the simplicity of

primitive life, with its happier style of experience, a piety

broader, freer, more large-hearted and genial. Though

Abraham was the father of the Hebrew nation, he was
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no Jew to begin with. Our first glimpse of him in the

morning of revelation is of a simple, noble, archaic type of

man, standing out in splendid spiritual isolation, while

remaining in close and sympathetic touch with the vital in

terests of humanity. God made a declaration of grace;

Abraham listened to it in thankful faith, and was thus

established in right relation with God, and put in the way

of being and doing right thenceforward. Faith made him a

"father of many nations" long before the surgical opera

tion of circumcision marked him out as the father of an elect

nation.

And now, after the lapse of many centuries, the seed of

the evangel proclaimed of old to Abraham flowers into the

Gospel of God which is heralded among all the nations

for faith obedience. Those who receive its message and

trustfully accept its grace are justified as Abraham. Their

righteousness rests on the same principle as his. "Now it

was not written for his sake alone, that it was reckoned

unto him: but for our sake also, unto whom it shall be

reckoned, who believe on him that raised Jesus our Lord

from the dead, who was delivered up for our offences, and

raised for our justification" (Rom. 4:20-25).

But how has the transition from law's curse to faith's

blessing been effected? How has Mosaism been displaced

and the door of faith thrown open to the nations? Verse

13 gives the answer. "Christ redeemed us from the curse

of law, having become a curse himself.... that upon the

nations might come the blessing of Abraham in Christ Jesus:

that we might receive the promise of the spirit through

faith."

This comprehensive statement sets forth the death of

Christ in its special bearing on the Jews, the Nations, and

the Church.
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(1) "Christ redeemed us from the curse of the law."

The pronoun "us" refers to the apostle and his Jewish

kindred on whom the law weighed so heavily. He released

them from law's grip. The object of Christ's death was

to redeem His own people from the curse of the law. But

did Christ redeem Israel from the curse of the law or from a

curse-bringing law? Scripture and experience unite their

testimony in favor of the latter idea. He has replaced the

law of works by the law of faith and thus delivered His

people from the bondage to a curse-bringing institution.

(2) "That upon the nations might come the blessing of

Abraham in Christ Jesus." As the nations were never

under law, they were immune from its penalties. Yet the

law pushed them to a distance and debarred them from

access to God. The special object of Christ's work, as

Abraham's seed and heir of the promise, was to set aside

the law and bring the Abrahamic blessing to the nations.

(3) "That we might receive the promise of the spirit

through faith." The "we" denotes a third class, composed

of the other two, yet distinct from both. When Abraham

believed the protoevangel the distinction between Jew and

Gentile did not exist. He belonged to the uncircumcision.

He approached God in faith. So the Gospel of God ignores

the law and all distinctions founded thereon, places all

alike on the common ground of sin, and, recognizing faith

alone, bestows the gift of the spirit on all believers with

out distinction,

THE CUR8E OF THE LAW

The 13th verse has shown that the removal of law was

the great object of Christ's death. The beneficent effects

of law's removal are varied and far-reaching. Its repeal

has redeemed Israel from subjection to that curse-bringing
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institution. It has not removed the consequences of law

breaking; the fearful day of reckoning lies in the far-off

Day of the Lord; but its repeal has removed the curse-

bringing instrument. To the nations, the removal of the

obstructing law has opened the door of faith. The estab

lishment of faith has created a new ground of approach,

and resulted in the formation of a new order, composed of

believing Jews and Gentiles, its distinguishing mark being

the reception of the filial spirit.

In popular theology, Gal. 3:13 is construed to mean that

all mankind, by reason of their hostility to God, came under

the curse of the law, Christ became a substitute, bore the

curse in man's stead, and thus believing sinners are deliv

ered from sin's penalty. Three errors lie at the root of

this fictitious theory. Firstly, it ignores the distinction

between Jew and Gentile; secondly, it rests on abstract ideas

and juristic devices instead of concrete living relations;

thirdly, the makeshifts of human governments, resulting

solely from their imperfection, have been taken as a

standard of divine procedure. The result is a fictitious

mechanical doctrine at variance with the teaching of Scrip

ture and contrary to the facts of experience.

"We know that whatsoever the law saith, it speaketh to

them that are under the law" (Ro. 3:19). Its penalties

can only be incurred by those who, having assumed its

obligations, violate its dictates. He appointed a law in

Israel (Ps. 78:5). Israel received it, and having formally

bound themselves to obeserve it, incurred its penalties by

failure to keep it. The nations were never placed under

law, hence the designation "men without law" (Act. 3:22;

Rom. 2.12). Being without law, they could neither violate

its precepts nor invite its penalties. They were under the

organic and vital law which controls the universe, an order



Moral Relations 89

of law and consequence, and, violating natural law, received

in themselves the due recompense of their error (Rom.

1:27).

Theology has changed the scriptural doctrine of vicarious

suffering into the unscriptural and immoral doctrine of vica

rious punishment. Vicarious suffering and vicarious sacrifice

abound in life, owing to the solidarity of life and especially

to the solidarity of love. Vicarious sacrifice is love's great

est manifestation. "Greater love has no man than this,

that a man lay down his life for his friends" (Jno. 15:3).

Vicarious punishment is the caricature of love's greatest

manifestation.

It is a fallacy to conceive of our moral life as something

going by itself without any relation to the system of law

and reality. Our life roots in and grows out of the natural

life of sense and impulse and desire; and it is geared

throughout with the world of natural law and uniform con*

sequence. The question of salvation cannot be restricted

to will and motive, but embraces the whole system of law

and consequence besides. The order of law and consequence

lies at the foundation of the eonian system; it is God's

continuous deed, and natural laws are only God's uniform

ways of working. We have to deal with constitutional law;

that is, law wrought into the constitution of things, and

executing itself with the inevitability of gravitation. If

there be a God at all, man and nature must be comprised in

one plan, and each must te considered with reference to the

other. Thus, then, salvation involves two elements, rela

tions of will, and a set of organic consequences. The two

interpenetrate, but are nevertheless distinct. The former

represents the attitude of the will; the latter is independent

of volition and represents the fixed outcome of conduct in

the world.
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In the personal field evil-doing is followed by displacence

of moral beings, whether the deed be against ourselves or

others. Evil doing has caused alienation between man and

God. Justification is the removal of this displacence and

the bringing of the offender to harmonious relations of will

again. The condition of such justification is faith. God

makes the first move. He declares His grace. The offender

listens and believes. The love of God, like parental love,

takes the will for the deed, and thus gives all its value to

the response of the believing heart. In this way a right

relation with God is established, and the offender is put

on the way of being and doing right thenceforward. With

the removal of alienation there is nothing in the attitude of

the will which calls for condemnation. But this does not

end the matter; for in the other field of law and outcome

justification does not cancel consequences. Justification

alters no moral principle and relaxes no moral demand.

The spendthrift is justified, but his income is gone. The

abuse of health is forgiven, but the impaired constitution re

mains. No forgiveness, no justification can recall the wasted

years, or bring back the vanished opportunity, or make the

past never to have been, or escape the entail of evil. Christ

saves us from the dominance of sin. But in the field of law

and order the penalties remain. Of course, they do not

remain as a set of legal and moral liabilities; but they

remain as effects in a system of natural law.

Are we, then, never to get rid of our past ? Yes, but not

instantaneously by the magic act of assenting to a dogma

of theology. Every action, as we are aware, is followed

by reaction. No action can be separated from its result,

as no cause can be absolutely disconnected from its effects.

The consequences of evil-doing can only be gradually elimi

nated by bringing restorative influences into play. Just
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as provision is made in the physical realm for restoring

equilibrium, or as provision is made in the living organism

for the elimination of disease, so provision is made in the

moral realm for moral recovery. Just as the entail of evil

reaped from a godless life is the result of conduct, the un

doing of the entail is the result of altered conduct. By God's

grace we pass out of the life of sin and emerge into the

life of the spirit. Its foundations are such virtues as faith,

devotion, integrity, patience, persistence, forbearance, in

dustry. These are the factors in the elimination of the re

sults of wrongdoing. Without these foundations spiritual

life, if it were possible, would degenerate into spiritual pride

and faith would become a talisman for evading the entail of

unpleasant consequences.

The undoing of the mischief that has gone from us is made

the subject of a striking proverb. "By mercy and truth

iniquity is covered; and in the fear of Jehovah there is

remaining far from evil" (Prov. 16:6). The Proverbs trace

the effect of human action in a system of law and conse

quence. They emphasize the thought of "law", or inevitable

sequence, in nature and human affairs. They impress upon

us the truth that nothing in the world takes place at ran

dom, but in accordance with irresistible design which exe

cutes itself with the inevitableness of gravitation. Thus by

observing the operation of God's purpose and adapting him

self to it, the individual can secure dependable results. The

wise reject the fiction of a self-running nature and an ab

sentee God. They teach that nature is dependent on a power

beyond itself, and perpetually does only that which it has

been intended to do. It has been determined with refer

ence to human needs and arranged by divine wisdom for

our discipline and development. If there is purpose in any

thing, there is purpose in everything. "The Lord has made
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everything for its own end" (Pr. 16:4). All finite things

continuously have their existence in God, and all things

come to pass, or go, because of the divine purpose of which

they are an expression, and because of the divine will on

which they depend and from which they proceed. Thus

all things and events, even to the minutest details, are

comprehended in the divine thought and purpose, and in

their causality rest immediately on the divine will. Nature

is God's continuous deed; and natural laws are only His

uniform ways of working. All things are in His hands,

and in all things He is present to will and to do of His

good pleasure.

The proverb under consideration sets forth the effects

flowing from right relationship with God. It is made up

of two balancing clauses. The first states the general result,

the second describes the force which makes it operative.

"By mercy and truth is iniquity covered." The words

"mercy and truth" keep company throughout the book

(3:3; 14:22; 16:6; 20:28), and describe the attitude of man

to his neighbor, and not to God. "In the fear of Jehovah

there is remaining far from evil." "Evil" here includes

moral evil and its necessary evil results and penalties. The

God-fearing man is under the influence of truth and mercy.

His conduct towards his fellow-men is characterized by

kindliness and considerateness; the steadfast practice of

these gradually effaces the mischief that has gone from us,

until it becomes no more than a faint and distant recollec

tion.

What is true of individual believers is equally true of

Israel in its national capacity. Christ has not redeemed

Israel from the penalties of the law, but from a penalty-

bringing law. Its removal has put a stop to further viola

tions and made the incurring of further penalties impossible.
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But the effects of former violations remain—not as liabil

ities to be met, but as sobering and disciplinary means clear

down to the times of the nation's restoration (Lev. 26:14, 45)

when they will be eliminated by the restorative influences

which will be at work in the age to come.

And here is the place to press home the fact that grace,

not faith, is the deepest factor in our salvation. It is the

grace of God on which everything else depends, and which

gives value to everything else. Hence Paul's statement, "by

grace are ye saved, through faith" (Eph. 2:8). Here grace

is made fundamental, and faith is only instrumental.

Protestantism has reversed the divine order and faith has

been mechanically understood. In popular theology faith

means assent to a doctrine. Religious systems require their

converts to subscribe to, and pledge themselves to support,

a set of doctrinal tenets without first affording an oppor

tunity to understand their meaning and ascertain their truth.

Such distorted policy promotes blind devotion to fossilized

human opinion instead of cultivating hearty, open-minded

committal to evidence. Adherence to this defective and

vicious policy has developed a type of religious leader

whose supreme qualification is belligerent conceit, and who

imagines that he defends faith when he parades his doc

trinaire zeal for traditional views. Faith is not assent to a

doctrine, but the surrender of ourselves to the grace and

purpose of God: it is a moral act which includes trust, sub

mission, obedience.



LAW OR PROMISE

So far the two principles of faith and law stand out as

irreconcilable opposites. The righteousness of faith has been

shown to be more ancient than legalism. The law and the

prophets have been invoked to prove that Mosaism debarred

mankind from direct access to God, that as long as it con

tinued in force the primeval promise remained in suspen

sion, and that in the removal of the legal system God comes

near to men as in ancient days. Naturally enough the

question arises, Is the law then against the promises of

God?

So we are brought to the question of the relation of law

to promise, which is the theme in 3:15-4:11. This part

of the epistle may be described as a philosophy of the

times and seasons. It is a magnificent synthesis of the

course of sacred history, a stately system of doctrinal devel

opment, explaining God's racial dealings from Abraham to

Christ. In this unfolding of God's method with mankind

Mosaism is but an interlude, a passing stage in the march

of revelation.

THE RELATION OF LAW TO PROMISE

When the apostle undertakes to expound the place and

design of the legal system, he rises above the level of local

interests and quarrels, settles down to a quiet tone of

brotherly kindness, and addresses himself to the common

intelligence of mankind. "Brethren," he says, "I speak

after the manner of men."
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The discussion is poised on the stability of the Abra-

hamic promise. When a man makes a compact, and it

has been duly ratified, it stands good for all time. No

one has afterwards any power to set it aside, or modify

its provisions. There it stands—a document complete and

unchangeable.

Such was the promise made to Abraham and his seed.

It was ratified by God's own oath on the summit of Mount

Moriah, when in obedience of faith Abraham laid his son

upon the altar. "By myself have I sworn, saith Jehovah,

that in blessing I will bless thee, and in multiplying I will

multiply thy seed as the stars of the heavens . . . and

in thy seed shall all the nations of the earth be blessed"

(Gen. 22:15-18). Human compacts are ratified by a third

party, but "when God made promise to Abraham, since he

could swear by none greater, he swore by himself, saying,

'Surely blessing I will bless thee, and multiplying I will

multiply thee . . .' for men swear by the greater: and in

every dispute of theirs the oath is final for confirmation.

Wherein God, being minded to show more abundantly unto

the heirs of the promise the immutability of his counsel,

interposed with an oath; that by two immutable things in

which it is impossible for God to lie, we may have a strong

encouragement, who have fled for refuge to lay hold of the

hope set before us" (Heb. 6:13-18). Nothing was wanting

to invest the Abrahamic promise with an indelible charac

ter, and to show that it expressed an unalterable purpose in

the mind of God.

The promise ratified by God, the law which came four

centuries later cannot annul, so as to make void the promise.

The Abrahamic promise is God's prior settlement. No

subsequent legislation can invalidate it or disqualify those

entitled under it to receive the blessing. That promise lies
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at the basis of God's dealings with mankind. Once a

compact is made, and publicly attested, its provisions are

thenceforward rigidly enforced. If to mutilate human doc

uments is a crime, will any one venture to tamper with

God's settlement and modify His charter of mankind's

blessing? It may be said, the law has its place and rights

as well as the promise. Most assuredly; but it has no

power to cancel or restrict the promise older than itself.

The later must be adjusted to the earlier, the law inter

preted by the promise. To make the Mosaic enactments,

made to a single nation, trench upon and neutralize the

original provision for the .blessing of all nations, is to render

the promise of "none effect."

To take the law as replacing the promise, or to place the

two on a par, is to take the position that God is divided

against Himself. The two institutions found themselves

on opposite principles. "If the inheritance is of the law,

it is no more of promise." They move on different planes.

Law imposes the performance of a bundle of precepts and

offers a corresponding reward for their observance—so

much pay for so much work. But the promise stands on

entirely different footing: "God has graced it to Abraham

by promise." It holds out a blessing pledged by God's good

will, to be conveyed at the proper time without requiring

of the recipient anything else save faith, which is just

willingness to receive. So God dealt with Abraham, cen

turies before the advent of law. God appeared to Abra

ham in sovereign grace; Abraham met that grace with faith.

Thus the promise was made and ratified, and thus it abides,

clear of all legal conditions, free from all claims of merit.
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THE SEED

In the course of this disquisition on the prior right of

faith, the apostle takes a side-glance at the heir of the

promise to whom its fulfillment was guaranteed. "Now to

Abraham were the promises spoken, and to his seed. He

saith not, and to seeds, as of many; but as of one, and to

thy Seed, which is Christ." The word seed in Hebrew and

Greek is a collective singular. The plural applies only to

kind, and cannot be used to denote a number of descend

ants. The apostle was well aware of this fact. He had

as much grammatical acumen as the critics who charge him

with pedantry and rabbinical prejudice, but Paul excelled

his detractors in common sense and spiritual insight. In

truth, this seeming straining of words resolves itself to a

question of historic fact rather than linguistic lore. While

the promise was to be handed down from father to son as

a family legacy, its performance was to be realized in one

descendant. Scripture is explicit on this point. God said

to Abraham, "In Isaac shall thy seed be called" (Gen.

21:12)—a declaration which proves unmistakably that

though Isaac was in the line of the promised seed, he was

not the seed. Therefore, in saying "Not to seeds, as of

many," Paul affirms a fact that can be verified, that the

promise was singular in sense as well as form. In the

counsel of God, and in the interpretation given to it by the

logic of events, it points to an individual, and has no refer

ence to the patriarch's posterity at large.

Abraham's seed

Christ is Abraham's seed. To Him all the lines of

promise and prophecy point; in Him they meet; the dif

fused beams of light are brought to a focus. The ever

widening and intensifying complexity in the march of sacred

history converges in Him. He is the key to the perplex-
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ities and contradictions which a procession of successive

centuries, laden with riddles, had piled upon the path of

revelation.

The relation of Christ to Abraham was a cherished article

of faith among the saints of the circumcision. It is the truth

that shines and shimmers in the utterances of those that

looked for Israel's consolation. "He has given help to Israel

his servant, that he might remember mercy (as he spake

unto our fathers) toward Abraham and his seed for ever"

(Luk. 1:54). And again, "To show mercy towards our

fathers, and to remember his holy covenant; the oath which

he sware unto Abraham our father" (Luk. 1:72-73). These

devout hearts who watched over the cradle of the infant

Christ instinctively looked back to the Abrahamic promise.

In it they found the source of their joy, the theme of their

songs, and the warrant for their hope. There inheres in

their utterances a childlike simplicity, a vernal freshness

of joy and hope which had been unknown in Judah for

many a century. They shook off the dull constraint and

stiffness, the harsh fanaticism and the time-worn supersti

tion of rabbinical Judaism. They have put on the ancient

robes of praise. The time of promise drew near. Abra

ham's seed is now to be born, and Abraham's faith revives

to greet Him. Paul has translated into logic the poetry

of Mary's song and Zechariah's anthem. The Abrahamic

promise is their common theme.

THE DESIGN OF LAW

What then is the lamf This question suggested by the

preceding line of argument marks a turning-point in the

trend of the discussion. Thus far the apostle has empha

sized the negative side of the question. He has shown law

in contrast with the promise. We now pass to the positive

side of the question—the law's co-operation with promise.
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How is the supremacy of the Abrahamic promise to be

reconciled with the commission of Moses? If the promise

ignores the law, and is not qualified thereby, then it is a foil

to the promise. So argued the circumcisionists. The law

is not a foil, but a help, to the promise, answers the apostle.

The contrasted revelations of law and promise are comple

mentary, not competing institutions. They work in co

operation, not at cross purposes. Each performs a different

task, but both are actuated by the same motive and work

for the same end. The promise is immutable and uncon

ditional in character, racial in scope, and leads directly to

blessing. The law is accessory thereto. It is temporal and

conditional in character, national in scope, and never pro

fessed to impart blessing. Its function was to guard and

tutor the infant heirs of the Abrahamic promise, until the

time of its falling due, when they should be prepared in the

manhood of faith to receive the promise.

The promise had been granted and ratified. The ad

vent of the heir was assured. But the time of fulfillment

was not specified. It was left indefinite. The degeneracy,

the moral obliquity that manifested itself in the second and

third generations of Abraham's descendants showed that

they were not prepared to receive the promise. The con

duct of Esau shows how little they valued its privileges,

while that of Jacob proves how little they were capable of

assuming its responsibilities. They lacked both mental

and moral fitness. They were babes in knowledge and

knaves in conduct. They were not aware of the evil lurk

ing in the abyss of human nature; they did not know the

inflexible universal law of action and reaction which gov

erns human conduct. To confer privileges on such unde

veloped natures, and then give them unbounded freedom,

would have been to embark them on a risky venture headed

straight for irretrievable disaster. They needed the re

straining hand of a firm disciplinarian and the enlighten

ing influence of a tutor.
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The law met these needs. The disciplinary and educa

tive function of the law are developed in forceful, dramatic

fashion. The one is set forth under the figure of a guard

(3:22-23), the other, under that of a tutor (3:24 et seq.).

Before expounding these aspects of the law, the apostle

defines its character in general. "It was added because of

transgressions." The universal tendency toward trans

gression is ample apology for law. Its function was to

develop sin. Sin exists without the law; but in its pres

ence it acquires the specific form of hostility to light. What

before was a latent tendency, a fault of disposition, now

flares up as an ugly fact. The law made sin "exceeding

sinful." It did not make matters worse; it only showed

how bad they were. It aggravated the disease in order to

bring a crisis. And this is a necessary step towards the cure.

This intent of Mosaism stamps it as a "carnal ordinance,

imposed until the time of rectification." In the very nature

of things, its character was obsolescent, and its object to

make itself obsolete. It was ordained for a certain pur

pose and was therefore to be withdrawn as soon as that

purpose was attained. Its design was to mediate between

the promise and its fulfillment and prepare Israel for the

advent of Christ. It was "added till the seed should come

to whom the,promise hath been made."

The circumstances attending the giving of the law em

phasize its provisional character, and strangely contrast

with the giving of the promise. The promise to Abraham

was made in the course of a friendly converse. God spoke

directly. The intimate character of the interview speaks

of oneness. It was an attestation of the fact that the re

cipients of the promise are one with Him. "He that is

joined unto the Lord is one spirit." The law, on the con

trary, was "ordained through angels by the hand of a

mediator." The interposition of go-betweens emphasizes

the existence of discord, the lack of oneness between the

two parties to the transaction.
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According to Paul's system the law is not a reaction, a

retrogression from the promise. There is connection be

tween them. The law is the handmaid of the promise and

subserves its interests. It is therefore, not the enemy, but

the minister of grace. If the law could give life, then in

deed the two principles would be arrayed against each

other. As it is, there is no antagonism. The law was

charged with a purpose lying beyond itself—"Christ is the

end of the law unto righteousness."

"Before faith came, we were kept in ward under the

law, shut up unto the faith that should afterward be re

vealed." The law was standing guard over its wards,

keeping close watch over all their movements. It exer

cised ceaseless vigilance over its subjects to prevent their

escape to futile and illusive hopes. It kept them under

strict surveillance to turn them over at the proper time

to faith. Its charges were prisoners of hope. Though

kept in bondage, deliverance was to come. The day

of faith which dawned long ago at the time of Abra

ham will rise in splendor when the promised seed

comes. After all, the law was a good friend, it aimed

to do good in the latter end; and it was good for Israel

"to bear the yoke in their youth."

The representation of law as a guard has implied the

imprisoned condition of its subjects. The similitude of a

tutor implies their undeveloped, infantile state. The law

was more than a system of restraint and condemnation.

It contained a decided element of progress. Under its

tutelage the infant grows to manhood. When released from

its care, the charge emerges mature in capacity and equal

to the responsibilities of faith. The mission of law was

educative. It played a worthy part and performed a noble

service. It was a tutor unto Christ. It was the forerunner

of faith and prepared Israel for the coming of the Messiah.

It did a good work, and did it well. But its duties have

been discharged; its work is at an end. "Now that faith

is come, we are no longer under a tutor,"
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In 3:15-4:7 Paul is taking us through the legal centuries

which intervened between Abraham and Christ. He sur

veys their course thrice from various viewpoints. He

notes the varied functions of the law, emphasizes the various

aspects in the status of its subjects, and recounts the benefits

flowing to mankind in consequence of its removal.

From the first survey we learn that, from Abraham to

Christ, the promise was in abeyance and the law stood

guard over the infant heirs of the Abrahamic promise.

Now the Seed is come. Law, the gaoler, flings the prison

gates wide open to let the captives free (3:15-22).

The second survey shows that faith which is the rightful

and original ground of human fellowship with God, lay

dormant until the advent of Christ. Now faith is come—

for Christ is come, its "author and finisher." The period of

servitude is over. The hour of freedom has struck. Law,

the tutor, yields up his wards and relinquishes his post.

Faith resumes her ancient sway, in a wider realm and a

more munificent fashion. (3:23-29).

The primeval faith of Abraham was as broad as human

ity. It knew nothing of national, social, or even sex dis

tinctions; it knew only the creature and God. The prom

ise of the protoevangel allied itself with the nascent feel

ing of humanity, its unexpressed longings and dim pre

sentiments. In the gospel of grace the promise appears

in perfected form, attended by blessings of a collective
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nature which were absent in the germinal stage of its ex

istence. Human kinship at last receives adequate ex

pression. The Son of God laid the foundation of a world

wide fraternity. The one Father claims all men for his

sons in Christ. A new humanity is founded around the

cross which enfolds all men in its embrace.

Faith reappears on the stage of history as the emanci

pator and reconstructor of mankind. "In Christ Jesus

there is no Jew or Greek; there is no bond or free; there is

no male or female; for ye are all one in Christ Jesus."

Filial consciousness produces fraternal consciousness.

Faith imparts a sense of solidarity, creates a feeling of

union with our fellows, an identity of interest which lifts

us above the narrowness of established conventionalities.

It visualizes a new world. It unfolds a vista of God's

finished purpose. It translates us out of the discord of the

extant order into the harmony of a unified and stainless

universe. It plants our feet on the end of God's ways.

From this vantage point the distinctions of race, of rank,

and even that of sex, which bulk so large in our outward

life and are sustained by all the force of pride and preju

dice, are ignored. These dividing lines and party-walls

which split humanity into countless hostile factions are

submerged in the tide of divine love.

Some enthusiasts would have us believe that these dis

tinctions have actually ceased to exist. The apostle gives

no hint of such a thing. He does not say that physical

distinctions have been obliterated. He fully recognizes

them; he strongly insists on the proprieties of sex, and the

duties of civil station. What he affirms is that physical

distinctions which have destroyed the unity of mankind

will have no place in the new creation, and that therefore

they constitute no barriers now in the fellowship of the
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fraternity which forms the nucleus of the new humanity.

Our relation to God depends on our faith in Christ and

our possession of His Spirit. Neither birth, office nor sex

affects this relation in the least degree. "As many as are

led by the spirit of God, they are the sons of God" (Rom.

8:14).

The prevision of faith becomes the moulding factor of the

believer's life. Those who believe that "God is the Saviour

of all men" enjoy a freedom and boldness of faith, a vernal

freshness of joy and hope to which the devotees of "par

tisan" theologies are utter strangers. The truth that

mankind is to become an unbroken family reconciled to God

imparts a breadth of vision, a largeness of heart, a depth

of sympathy, a freedom and spontaneity of action which

stand in striking contrast to the dull constraint and stiff

ness of sectarian religion.

When the grand truths lying at the basis of Paul's gos

pel are discerned even in dimmest outline the magnitude of

Christendom's failure becomes apparent. The fraternal

spirit is as foreign to denominational practice as the truth

of the new humanity is foreign to denominational thought.

Congregational worship seems often designed expressly to

accentuate social inequalities. Our native hauteur and

conventionality are nowhere more painfully evident than

in the place of worship. Our denominational systems are

seamed through and through with caste-feeling. This lies

at the root of our sectarian jealousies. The whole religious

fabric is thoroughly secularized and saturated with cler

ical pretension, racial bias, national prejudice, social pride.

Public worship is a demoralizing bondage to formalities,

liturgies, creeds and oratory. The artificial stimulants of

ceremony, music and architecture usurp the place of a

living faith.
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The unspirituality and formalism of the times are en

rapport with the ecclesiastical teaching that degrades faith

to the level of blind assent to a set of mystic dogmas. A

religion of externalism naturally becomes repressive.

Creedal faith fosters bigotry, ignorance, pettishness. It

breeds intolerance and propagates distorted and dwarfed

views of life. Churchdom thinks of Christian life as a

life of respectable convention in accordance with the rules

of established institutions. The rank and file of Christian

profession are tradition-fettered, especially those who were

trained in the concepts of theology. They venerate the

beliefs of their ancestors. For them God had said the last

word generations ago, and must remain forever dumb.

Paul has shown that believers of the nations are in the

true Abrahamic succession of faith. This devolution of the

promise discloses the real intent of the Mosaic law, as an

intermediary disciplinary system. Christ was the heir

of the Abrahamic promise; and He was therefore the end

of the law. Those who are Christ's inherit the blessings

of the promise, while they escape the curse and condemna

tion of the law.

When we come to the third review of the legal cen

turies, the antithesis between flesh and spirit becomes

that of pupilage and sonship (4:1-7). The difference be

tween law and faith, historically unfolded in preceding

paragraphs, is here presented in graphic analogy. We

see, first, the heir in his minority; and then, the same heir

invested with filial prerogatives and rights. The com

parison of Israel under law to the position of an infant

heir is carried out in three essential particulars:

(1) The position of the minor heir differs in nothing

from a slave;

(2) He is subordinate to guardians appointed by his

parents;
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(3) The tutelage expires at the time fixed by the father.

The position of the infant heir differs from that of a

slave in right but not in fact. By title he is lord of all; in

reality he is treated the same as any slave on the estate.

There is nothing he can command as his own. He is

watched by "guardians" and cared for by "stewards."

These arrangements imply parental care, and yet admit

only a partial and veiled view of the father. Such was

Israel's position under law. They were heirs to wealth.

"Whose is the sonship, and the glory, and the covenants,

and the giving of the law, and the services, and the prom

ises ; whose are the fathers, and of whom is Christ as con

cerning flesh" (Rom. 9:4-5). But this wealth, theirs by

birthright, was not available for immediate, but reserved for

future, use. Dignities are suited to capacity, privileges to

age. Infancy is debarred from their use, not merely by a

formal legal bar, but by intrinsic disqualification. The

responsibilities of property and duty are beyond the

strength and understanding of a child. There must be a

training of faculty, a deepening of conscience, a patient

course of instruction and discipline before he is fit to take

charge of his heritage.

During his minority the heir is kept under a regime of

strict discipline. Israel, during the centuries of their long

minority, was held in bondage by the "rudiments of the

world." These rudiments were employed for their educa

tion, and while "weak and beggarly," they served an essen

tial purpose in the progress of revelation. The law shielded

Israel's infancy. It acted the part of a prudent steward,

and watchful guardian. But while the "rudiments" were a

necessary step in the process of education, they were

purely elementary. So long as they were in the way God

was seen at a distance, through intermediaries, and under
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the aspect of authority rather than love. And this pre

cluded access to the Father and acquaintance with Him; in

this position the heir does not yet possess the spirit of

a son.

The power to determine the duration of guardianship

rests with the Father. It is one of the seasons set under

His own authority. Since tutelage is designed for the

training of the heir, its expiry was timed to coincide with

the heir's attainment to maturity. "When the fulness of

time came, God sent forth his Son, born of a woman, born

under the law, that he might redeem them that were under

the law, that we might receive the sonship."

The apostle to the circumcision, both in his gospel and

epistles, presents investiture with filial dignity as the

object of Christ's mission to Israel. "He came unto his

own, and they that were his own received him not. But

as many as received him, to them gave he the right to be

come children of God, even to them that believe on his

name" (Jno. 1:11-12). In his first epistle, the bestow-

ment of sonship is pointed out as the crowning proof of the

Father's love. "Behold, what manner of love the Father

has bestowed upon us, that we should be called the children

of God" (1 Jno. 3:1).

"God sent forth his Son to redeem them that were under

the law." Such was the primary object of Christ's mis

sion. This fact has already been stated from another

viewpoint (3:13). There the removal of law was neces

sary to bring the Abrahamic blessing to the nations; here

its removal was necesary for the conferment of sonship.

His advent was the turning-point in human affairs. The

appearance of God's Son completed the previous period

and made provision for the inauguration of the new. The

sending forth of the Son terminated the servitude. "So
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thou are no longer a slave, but a son; and if a son, then

an heir of God through Christ."

Hitherto the apostle has addressed himself more espe

cially to Jewish believers, and has identified himself with

them by the use of the pronoun "we." He has shown that

Christ came to lead His own people forth from bondage

to the old law which had run its course and to provide them

with teaching adapted to the new period which humanity

was then entering upon. He came to do away with the

worn-out teachings and practices and the decadent con

ditions of the previous period of law. The Galatians had

received this message. But such is the tenacity with which

mortals cling to traditions that the first defection among

them disclosed itself by a return to the rites of Mosaism.

The Function of Paganism

In ch. 4:8 there is a sudden transition from "we"

to "ye." The apostle turns from the Jewish believers

to converts from paganism. Prior to the coming of Christ

the whole world was in a state of servitude. Israel was in

bondage to the "rudiments of the world." The nations

were in bondage to "them that by nature are no gods."

They languished in ignorance. But now God has "dissi

pated the times of ignorance" (Act. 17:30). He has sent

to the nations the knowledge of His glory in the face of

Jesus Christ." The Galatians saw a great light. They

"came to know God." After this transforming revelation of

God in Christ, will they voluntarily return to a life of

puerile formalities, of slavish dependence and fear?

"How," asks the apostle, "turn ye back to the weak and

beggarly rudiments, whereunto ye desire to be in bondage

over again? Ye observe days, and months, and seasons,

and years—I am afraid of you."
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These words of the apostle come as a shock to most

readers. Expositors have labored to tone them down. The

efforts are futile. No exegetical subterfuge can obscure

their sense or blunt their force. Paul places the rites of

Mosaism on a par with pagan ritual. There is no misun

derstanding his meaning. He says to the Galatians, formerly

enslaved to "them that were no gods," you are "turning

back to the weak and beggarly rudiments, to which you

desire to be in bondage over again?" The "rudiments"of

ver. 9 are the "rudiments" of ver. 3, and these latter

plainly signify the Judaic rites. He tells the Galatians

that their adoption of the Jewish ritual is a relapse to

paganism, a reverting toward their old idolatries.

We must resign ourselves to the fact that Paul discerned

in Mosaism an element in common with the pagan religions.

He never treated ethnic religions with indiscriminate con

tempt, as though they were utterly corrupt and worthless.

Witness his addresses to the cultured Athenians and the

savages of Lycaonia (Act. 14:8-18; 17:22-31). He cites

truths known to "certain of their own poets." He appeals

to the sense of the divine presence "not far from any of us."

He affirms that though God was "unknown" to the nations,

they were under His guidance and were "feeling after

Him." He asserts that God did "not leave Himself without

a witness" among the nations. If the nations were under

God's care, then paganism, like Mosaism, was a providen

tial means of preparation for the gospel. Influences were

at work in both that come under the same category, hence

Paul describes both systems by the common term "bond-

age."

Judaism was not perfect nor were pagan religions alto

gether devoid of fragments of truth. Rabbinism in the one

and sacerdotalism in the other exploited to the utmost the
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base element at the expense of all that was spiritual in

them. Mosaism contained an element decidedly sensuous.

The saints under the law were aware of this fact. The

Psalmist proclaims that God desires neither offering nor

sacrifice; the true sacrifices are a broken spirit and a con

trite heart (Ps. 40:6; Heb. 10:5-6; Ps. 51:17). Isaiah

points out the ineffectiveness of the Levitical system. Sac

rifices are "vain oblations," the burning of incense is an

"abomination," burnt offerings are obnoxious—a "smoke

in Jehovah's nostrils;" he denounces the round of sacred

days and solemn assemblies as a "wearisome" perform

ance hateful to God (Is. 1:10-14). He goes further:

Jehovah's declaration that His only abodes are heaven and

the contrite heart sets aside the whole sacerdotal ceremo

nial as an empty husk. The divine challenge What manner

of house will ye build unto me? publishes abroad the truth

that the Most High dwells not in temples made with hands

(Isa. 66:1-2; Act. 7:48-49). Solomon condenses the mat

ter in a pointed proverb. "Sacrifice mocks fools, but favor

is found among the upright" (Pro. 14:9). Superstition

invests forms with supposed virtues and is deceived. The

thoughtful know that divine favor is the only matter of

any account.

Mosaism was constitutionally weak. It accommodated

itself to the hardness of men's hearts. (Matt. 19:8), a

fact that rendered it inherently "faulty" (Heb. 8:7). It

was freighted with "carnal" ordinances (Heb. 9:10), bur

dened with "weak and beggarly" rudiments (Gal. 4:9), and

was characterized by "unprofitableness and weakness"

(Heb. 7:18). In a word, the law was temporal and there

fore unavoidably subject to the law of decay and disin

tegration: it "became old and waxed aged" (Heb. 8:13).

As man grows weaker with age and dies in consequence
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of the gradual decline and exhaustion of physical powers,

Mosaism grew debilitate with the passage of time and

reached the point of "vanishing away."

God accomplishes His pleasure and works out His pur

pose in the world. For its due evolution, He has ap

pointed the eons. Being designed for the unfoldment and

development of a purpose the eons are necessarily gov

erned by the law of change and adjustment. "He has

made everything beautiful in its time." (Eccl. 3:11). All

things are made to serve. Everything is beautiful so long

as it serves a purpose; once that purpose is achieved the

agency instrumental in effecting it is rendered obsolete.

Its continuance thereafter becomes a disturbing factor—a

hindrance to the normal march of progress, a menace to

the stability and equilibrium in the eonian system. Noth

ing is more certain than the law of change. The toys of

childhood become the impediments of manhood; the duties

of manhood in their turn become the burden of old age.

The irresistible law of change and adjustment governing the

eons is ever at work: it makes yesterday serve the interests

of today, and tomorrow will draw fresh light from the

decay of present institutions.

Given the governance of the eons by the law of change

and adjustment and the tendency of men to cling to effete

forms of a dead period which has long passed away, we

have the explanation for the violent upheavals which shake

society and for the turbulence and world-wide suffering

which they entail.

We know that in the physical body discordant conditions

or impurities that cannot be harmoniously adjusted or

eliminated from the system are corrected or sloughed off

in a cataclysm of illness, through eliminative ailments. The

body may be left weak and exhausted, by the cleansing



Paul's Appeal to the Law 113

cataclysm, but nature had no recourse but to correct the

condition in a violent manner at the price of much suffer

ing on the part of the patient.

The same natural law that rules the individual rules the

race. All the vast mass of inharmony, hatred, racial and

religious antagonism engendered during preceding periods,

all the infections in the diseased body of humanity, that

could not be harmoniously adjusted, have to be precipi

tated in the form of cleansing cataclysms that shake gov

ernments, religions, social and labor organizations to their

foundations.

The Entreaty

The flow of doctrinal argument is temporarily suspended

to make room for entreaty (4:12-20). Paul changes his

tone. Instead of a teacher correcting a recreant pupil we

see a mother weeping over her misguided children. The

apostle takes a retrospect. He recalls the unfavorable cir

cumstances of his first preaching in Galatia. He was a sick

traveler among a strange people, with nothing to com

mend him to them. Yet they received him with open arms.

The warmth of their reception has won for them a per

manent place in Paul's heart. He would fain endure for

their sakes the birth-pangs a second time.

The doctrinal argument, momentarily suspended, is still

uppermost in Paul's mind. While entreating the Gala-

tians he prepares the decisive blow. In introducing the

pretensions founded on Abrahamic descent he forges a

weapon against the circumcisionists "Be as I, for I became

as you—brethren, I beseech you." Both antecedent and

succeeding verses suggest the past tense in the ellipsis.

Paul writes in a reminiscent mood. He reminds the Gala-

tians of what he had been amongst them for their sake.
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He assumed no air of Jewish superiority. He did not

keep himself aloof by any practices in which they could

not join. He "became as they/' placing himself on their

level. He asks for reciprocity. Are they going to exalt

themselves above their apostle, to take their stand on that

very ground of Mosaic privilege which he had discarded

for their sake?

The main theme of the epistle has been established. The

balance of the doctrinal section, down to ch. 5:12, is de

voted to the illustration and enforcement of the position.

Early in the course of argument Paul supported his view

of the law by an appeal to the Prophets (3:11). In draw

ing the polemic to a conclusion, he appeals to the Law and

the Prophets. He is not alone in affirming the passing of

Mosaism. His teaching is supported by the concurrent tes

timony of the Law and the Prophets.

Sarah and Hagar

The controversy between Paul and the Circumcisionists

turned on the question, Who are the heirs of Abraham?

'(3:7, 16, 29). He made faith, they circumcision and law-

keeping, the ground of sonship. He now attacks the

empty pretensions founded on Abrahamic descent. We are

Abraham's children, said the Judaists. Abraham had two

sons, rejoins the apostle, one of free, the other of servile

birth. To which line of Abrahamic descent do you belong?

Whose spirit have you received? The child of the flesh

"persecuted" the child of promise. You are playing over

again the part of the slave-boy—you are Ishmaelites, pos

sessors of his spirit, sharers of his fate. You are outcasts

under sentence of expulsion!

The exponents of the deluding art of "spiritualizing"
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appeal to Paul's "allegory" as the precedent for their licen

tious methods of extracting from the word of God a pre

determined sense. The appeal is vain. Paul's allegorizing

is diametrically opposed to their principles and discredits

their methods. In the first place, Paul's comparison does

not form the substance and staple of his teaching, but illus

trates a truth proved on other grounds. In the second

place, he does not replace historic fact by lawless fancy

and verbal ingenuity. The force of his application depends

on the actuality of the original story.

The opposite principles and modes of life seen in Abra

ham's sons represent recurring tendencies whose continuity

runs through the course of future history. The same an

tagonism between flesh and spirit first seen in Ishmael and

Isaac appears in Esau and Jacob, and recurs in the conflict

of Joseph with his brethren. It reappears in the struggle

between Saul and David, and we can trace it all down the

line. The same is true of the other point underlying the

comparison—the exaltation of the barren wife over the

fruitful one. The experience of Sarah finds its counterpart

in the story of Hannah and Peninnah, and lies at the basis

of Isaiah's contrast between Captive Zion and Zion Re

deemed.

The allegory is designed to illustrate and clinch Paul's

teaching in regard to law. It brings into relevancy the

contrasted principles developed in the polemic, namely:

(1) a state of nature as opposed to grace;

(2) of bondage as opposed to freedom;

(3) of temporary tenure as opposed to permanent pos

session.

In Ishmael's relation to his father there was nothing but

the ordinary play of human motives. "The son of the



116 Faith and Freedom

hand-maid was born after the flesh." He was a natural

son. Ishmael was the product of unbelief; his birth was

due to a misreading of the promise and underestimation of

God's power, and introduced an alien element into the

patriarch's life. The promise did not contemplate him, and,

at the time of its falling due, he had to be excluded from

the house.

Ishmael's character was essentially servile. He inher

ited the wild, ungovernable and pugnacious temper of his

mother. The low-bred insolence which the slave-woman, in

the prospect of becoming a mother, showed toward her

mistress was equally characteristic of her son. His

"mocking" on the festive occasion of Isaac's weaning feast

betrayed a jealousy and contempt for his half-brother which

endangered Isaac's future.

"The slave abideth not in the house for ever; the son

abideth for ever" (Jno. 8:35). Sooner or later the slave

boy must go. Without birthright, a stranger to the prom

ise, he has no permanent footing in the house. One idle

word, one foolish act makes him intolerable, and he must

begone.

"For these (the slave-mother and the free-woman) repre

sent two covenants, one indeed bearing children into bond

age—which is Hagar. Now this Hagar—mount Sinai in

Arabia—answers to the Jerusalem that now is: for she is

in bondage with her children" (ver. 25). The other side

of the comparison is not formally stated; it is obvious.

Sarah the princess, Abraham's true wife and joint-sharer

with him of the same grace, has her counterpart in the

original promise fulfilled in Christ.

"But the Jerusalem that is above is free, which is our

mother" (ver. 26). The word "above" (ano) stands in



The Freedom of Christ 117

antithesis to "now is" (te nun) of the preceding verse and

denotes antecedency. "The Jerusalem that is antecedent,"

etc. To refer it to location, as expositors do, is to stultify

Paul's reasoning and upset the balance of his tabular com

parison. Each covenant is associated with a city. As the

promise antedates and outlasts the law, even so Jerusalem

of the promise is anterior to, and looks beyond, the law.

Long before the Jerusalem "that now is" was heard from,

Abraham looked for "a city whose architect and maker is

God" (Heb. 11:10). Promise looked onward to the new

creation which is ours in Christ (Gal. 6:15). The new

creation is free—freedom is our mother right. We are

freemen.

The two sons of Abraham illustrate the interrelation be

tween the contrasted principles of law and promise. Ish-

mael's presence in Abraham's home was a passing incident

in the interim between the promise and the advent of the

heir. Born of unbelief, his was a bastard sonship, con

ferring only an external and provisional tenure in the Abra-

hamic inheritance. When the heir appeared the decree went

forth—Cast out the bond woman and her son: for the son

of the bond woman shall not inherit with the son of the free

woman. Do the Galatians desire to "hear" the law, viz.,

comply with its provisions? Let them remember its pro

visional character. Let them know that God has repealed

it to make room for sonship. Let them toss it aside as the

toys of infancy. Let them enter into the glory and free

dom of the filial relation. "With freedom did Christ set

us free: stand fast therefore, and be not entangled again

in the yoke of bondage."
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OF FAITH

The "allegory" in 4:22-5:1 concludes the doctrinal argu

ment. Paul has shown, with an emphasis and clearness

that leave nothing to be said, that the law is obsolete, that

the believers of the nations have no part in legalism. He

has bent every effort to make his readers sensible of the

impassable gulf between them and outworn Mosaism. One

more thing remains to be done—press home the final charge.

Shall the Galatians be circumcised, or shall they not?

This is the burning question.

Behold, I Paul, tell you! When he begins thus, we feel

that the decisive moment has arrived. Everything depends

on the next sentence. Let others say what they may: this

is what I (the pronoun is freighted with the accumulated

evidence marshalled in support of his apostleship) tell you:

"If you be circumcised, Christ will be of no benefit to you."

Language cannot be more explicit. Some readers may not

have fully comprehended the vital issues at stake, others

may have failed to grasp the force of his argument; but

everyone will understand this. There is no evading the

issue. Paul's gospel and the Circumcisionist persuasion

stand front to front, reduced to their barest form, and

weighed each in the balance of its results. Christ—or Cir

cumcision : which shall it be ?

Both they cannot have. They must choose the one or the

other. There can be no half-hearted allegiance, no attempt

to serve two masters. They must align themselves on one
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side or the other. "I testify again to every man receiving

circumcision that he is a debtor to do the whole law." By

receiving circumcision they will saddle themselves with all

the obligations of the Mosaic law. The Galatians thought

they could steer a middle course, compromise between law

and gospel, by taking a little of each; they wanted to

secure the benefits of Christ without His reproach; they

coveted the privileges of Judaism and shunned its bur

dens. Such was the policy of the Judaic propagandists

(6:12,13). Such compromise between law and gospel is

impossible. "Circumcision verily prqfiteth, if thou art a

doer of the law." (Rom. 2:25). Otherwise it brings only

condemnation. He who receives circumcision pledges himself

to keep and do every one of its "ordinances, statutes, and

judgments." He is not at liberty to pick and choose among

the legal requirements. He becomes a debtor to the whole

law.

Acceptance of circumcision will mean formal assumption

of the yoke of Mosaism, a yoke which Peter affirmed

neither they nor their fathers were able to bear. (Act.

15:10). They will shoulder a burden beyond their capacity,

and they must bear it alone, for Christ will be of no benefit

to them. In every age God works along certain definite

principles. Joy and blessing can only be enjoyed along

the line of His working. The period of law has closed.

Grace now holds sway. The law was but a shadow of

which Christ is the substance; it has exhausted itself in

Him; He is its end and consummation. His death has nul

lified it. When the substance came, the shadow lost its

significance; it became a mere empty shell, a tissue of bar

ren mechanical performances.

"You are severed from Christ, you that are seeking to be



Falling from Grace 121

justified in law. You fall away from grace." Such are the

results of receiving circumcision, the consequences that

ensue as soon as the presumption of legal justification is

endorsed. The verb "severed" (hatargeoo) is a relative of

idle, and means to be fully out of action. Acceptance of

circumcision will render their relation to Christ purely

nominal and formal, a matter of mere profession. In

withdrawing from a real relation to the Saviour they "fall

away" from grace. The verb "fall away" (ekpiptoo) is

applied, In Acts 27:17, 26, 29, 32, to the course of a ship

driven out from her course. The Image of a drifting vessel

is reinforced, in ver. 7, by the figure of a race. These

racers made a fine start, but they have stumbled (3:3; 5:7) ;

the vessel set out from the harbor in splendid style, but has

been caught and set adrift by the "winds of doctrine."

This "falling out" bears no resemblance to the "falling

away" doctrine. In terms of theology to fall away means

"final and eternal loss." This theological fiction is a posi

tive hindrance to the understanding and enjoyment of truth.

True, the Scriptures speak of "loss"; but that loss is tem

porary, strictly confined to the creature's experience, and,

like Israel's loss, is the "riches" of the world. If God

could sustain loss, He would be subject to accident, a fact

that would deprive Him of the prime requisite of godhood

and make Him unworthy of confidence. If God were

unable to protect Himself from loss, could He guarantee

immunity therefrom to others?

A theology that strangles reason on the gallows of dogma

and sacrifices fact on the altar of tradition, a theology

that rejects evidence and worships custom, cannot command

the respect and attention of the thoughtful. Having alien

ated from itself the intelligent, it busies itself with noisy
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campaigns of emotional fireworks to "catch" the super

ficial. It puts on an air of artificial solemnity and seeks to

make up in grandiloquence what it lacks in rationality and

moral principle.

The "falling away" in 5:4 is the exact opposite of "stand

fast" in 5:1. The latter denotes virile, intelligent, purpose

ful action, the former is the very opposite—the aimless

drifting of purposeless routine. To receive circumcision

is to repudiate the only active effective force in human life—

grace. Cut off from this source of life and light religion

is sure to become a matter of barren outward forms. Flirt

ing with Judaism has brought the Galatians on the verge

of apostasy. Even now, while the fatal step urged by the

circumcisionists has not yet been taken, they are quarreling

among themselves about which Jewish feast they will keep

and with what details of ceremony (4:10: 5:15). If their

religion has already degenerated into a thing of parades,

pageants, ceremony, organizations, what will it become once

the return to Judaism is consummated?

From this uninviting prospect the apostle turns to the

one which he himself beholds. "For we in spirit by faith

wait for the hope of righteousness. For in Christ Jesus

neither circumcision availeth anything, nor uncircumcision;

but faith working through love." The Galatians look back

to Moses. Their hope lies in the past. Their "gospel"

has no future. It is different with Paul. His faith is

perennial. It transcends the limits of time. It has a future

as well as a past, a prospect as well as a retrospect. It

looks back to Christ crucified, and onward to Christ glorified.

More than this: faith is not only an inspiration and a

vision, a past favor and a future hope, but a present active

force—it works. Love is its working energy. Faith can

work as well as wait. Love lends it feet and wings.
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THE TROUBLERS

Before passing to the ethical side of the gospel, Paul turns

in the direction of the circumcisionists to repudiate their

calumny and pour upon them the fierceness of his con

tempt. (5:9-12).

The reference in 2:12 to "certain from James" shows

that the agitation against Paul emanated from Jerusalem

and pretended to official sanction. The Galatian agitators,

like their confederates in Corinth, were armed with "letters

of commendation." (2 Cor. 3:1). How they obtained

these credentials, is uncertain. Just as James sent letters

to the tribes of the "dispersion," he may have sent dele

gates to visit them. Perhaps the circumcisionists found

opportunity to pass themselves off in this character; or they

may have abused a commission really given them, by inter

fering with the assemblies of the nations. That the cir-

cumcisionist emissaries adopted false colors, is plain from

2 Cor. 11:18.

The circumcisionists were "party" men. Their activities

bore the marks of all partisans—lack of principle and base

methods. As is always the case with religious partisans,

they palmed off their zeal for tradition and personal inter

est under the cloak of "faithfulness to God." Religious

partisans insist on this or that external form, on this or that

detail of organization as a badge of loyalty; they have a

whole repertoire of cant phrases as an index of orthodoxy;

they contend about party names and party creeds. Men of

principle ignore these puerilities and act with a freedom

and a directness which scandalizes the partisan.

Methods never rise above the level of motives. Party

aims determine party tactics. The great weapons which

partisans wield in defense of orthodoxy are always the same
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—insinuation and the spreading of false rumors. The cir-

cumcisionists circulated the rumor, which Paul warmly

repudiates in ver. 11, that he was "heralding circumcision"

—crying up the Jewish ordinance, and making it a religious

duty. The persecutions from the Jews which everywhere

followed the apostle marked him out in the eyes of all men

as the opponent of legalism and were the best refutation of

the baseless charge. If it be true that Paul "heralds cir

cumcision," why do the Judaists carry on a systematic

agitation against him ?

For these partisan zealots the apostle has but one wish.

He would like to see them carry out their doctrine to its

logical conclusion. They affirm that in circumcision resides

an inherent virtue. If this be true, if the slight surgical

operation is so salutary, why not go the full length and

cut off the member altogether?

This wish shows how utterly circumcision had lost its

sacredness for Paul. Its spiritual import gone, it was now

a mere "concision" (Phil. 3:2), a mutilation of the body—

nothing more. The apostle has already placed the Jewish

ritual on a level with pagan ceremonies (4:9). Now he

places circumcision in the same category. Apart from its

relation to the obsolete Mosaic system, circumcision in itself

is no better than the deformities which paganism inflicted

on its votaries.

THE ETHICAL SECTION

After this side glance at the circumcisionists, Paul pro

ceeds to the practical part of his theme (5:13-6:10). He

applies the maxim of ver. 6, "faith works through love."

The epistle to the Galatians traverses three distinct

related spheres and carries out a series of sustained con

trasts.
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The introduction mentions two rival gospels (1:6-10).

The double anathema hurled against the heralds of the

"other" gospel shows how wide is the intervening gulf.

The body of the epistle undertakes to point out and exhibit

the root cause of their divergence.

The first section carries us straight into the Father's

bosom and initiates us in His purpose. In this atmosphere

of unclouded serenity we become sensible of the difference

between unchanging controlling purpose, antedating and

underlying God's ways, and transient methods through

which His purpose is effected. The contrast is one of sov

ereign grace versus covenant mercy; or^ to state it differ

ently, between grace which, unimpeded by bounds, gives

full vent and scope to its exhaustless munificence, and grace

which, for purposes of instruction, acts under restraint and

moves within definite self-imposed limits. The contrast,

caught in the council chamber of the Highest, is first carried

into the realm of personal experience. It is reflected in the

distinct apostleships of Paul and Peter. (1:11-2:21).

The next section enters the field of historic movement.

The contrast which the antecedent section disclosed in the

realm of individual experience is now transferred to the

region of national affairs. The principles underlying the

Divine dealings with Israel and the nations are laid open

to our view. God deals with Israel on the basis of cove

nants, with the nations, of free grace. This difference,

which is presented in its varied aspects, centers itself in the

antithesis between Law and Gospel—between a temporary

educative agency and a permanent source of life and

strength. (3:1-5:12).

The third section invades the realm of moral principles.

The contrast, already exhibited in its personal and national
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aspects, takes on a universal complexion and unfolds itself

as a warfare of the human flesh against the Divine Spirit.

All history is a battlefield for the struggle, which extends

over all time and all human life. The antithesis is one of

character, and mental attitude. "The spirit is ready, the

flesh is weak." The spirit is attuned to God's purpose; it

quickly grasps and adjusts itself to the new conditions

imposed by dispensational changes. It produces stability

of character, breadth of mind, depth of sympathy; its

actions are characterized by freedom, frankness, directness;

it yields the peaceful fruit of righteousness. The flesh

knows not the Lord; it is slow and sluggish; weak-minded,

it is afraid to deal with facts; weak-limbed, it is afraid to

stand alone. Ritualism and routinism are its inseparable

companions. The religious flesh has its special character

istics. It is boisterous and intellectually inert; it seizes

on details and makes much of ordinances; it preaches mys

terious 'dogmas devoid of moral principle and divorced from

moral purpose; its leaders are stiff doctrinaries, tradition-

fettered and convention-bound; its products are jealousy

and faction, and where these are, there is confusion and

every vile deed. (5:13-6:10.)

The series of contrasts finds a fitting climax in the "con

clusion." (6:11-16). Paul and his antagonists stand out

as living embodiments of the respective merits of the rival

gospels. The antithesis between the true and the spurious

gospel is exhibited in the convincing light of actual achieve

ment. The one produces men of principle, loyal to essential

fact, who worship God in spirit and in truth. The other

produces opinionated sectarian partisans, zealous for dog

ma and interpretation, wrangling among themselves about

petty questions of rite, habit, creed and custom.
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The doctrinal polemic concluded with a discussion on

bondage and freedom. These contrasted principles con

stitute the starting point and theme of the practical sec

tion. The apostle has shown that freedom is the birth

right and heritage of the sons of God. Freedom is a

priceless gift. It is well worth the effort to maintain it.

"Stand firm, and be not entangled again in the yoke of

bondage," is Paul's ringing exhortation.

Having established our right to freedom, the apostle pro

ceeds to speak of its use. The opening sentence sounds

a note of warning. It cautions against the perils of lib

erty. "For ye, brethren, were called for freedom, only use

not your freedom for an occasion to the flesh, but through

love be servants one to another." There is no greater safe

guard of permanence, security and progress than the ju

dicious use of freedom. On the other hand, nothing tends

to debauch so utterly, or lead to doom more quickly, than

its abuse. The nation that has gained freedom has only won

half the battle. It has conquered its external foes. The

real task lies ahead of it. It has to prevail over itself.

Freedom is not the right of arbitrary action. Nobody—

not even God—possesses such right. God is not free in the

sense in which the term is generally understood—that He

can do what He pleases. God is a moral being, and there

fore bound by the moral laws of His perfect nature. He

cannot act in self-contradiction. He cannot deny Himself.

In all His actions He is bound by His own perfections.

Nothing can be free from itself. God is free only in the

sense of being voluntarily subject to the laws of His own

nature. Freedom, then, is the privilege of self-regulation,

not the absence of regulation, the control of personal prefer

ence and subordination of individual interest to the common
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good. "Through love be subject one to another." Under

stood in any other sense, freedom becomes a menace to the

community. Whatever the garb under which it may parade,

it resolves itself into the extreme self-assertion of individ

ualism from which extinction of public welfare and com

munity life must ensue. "If ye bite and devour one an

other, take heed that ye be not consumed one of another."

Love pervades the Pauline writings. According to him,

it is love that imparts to freedom, as to all else, virtue and

meaning. It derives from love the element of preciousness.

He says, "through love be subject one to another." His

tory shows that subjection is one of the most baneful influ

ences in human experience. It thrives on ignorance, begets

fear, promotes degradation. Proof, the degradation of the

masses by subjection to priestcraft, their intellectual en

slavement by superstitious acquiesence to ecclesiastical au

thority. But love breathes into it intelligence, spontaneity,

disinterestedness, and lo, degrading subjection becomes

transformed into ennobling freedom. Divorced from love,

subjection is either the forced submission of cowardly weak

ness or the feigned submission of self-seeking. Love trans

forms and glorifies all things because it is absolutely dis

interested. It is the only thing in all the universe that

"seeketh not its own." It does not seek its own because it

is all-sufficient. Everything else seeks something, because

though other things may be $eZ/-sufficient, they are not aZZ-

sufficient. Faith seeks an object to rest on, hope, an object

to look to. Love alone seeks naught else but to give—to

bestow itself. It is the rest of faith and the goal of hope.

FLESH AND SPIRIT

The apostle has urged his readers to maintain freedom;

he has warned them of its perils. The use and abuse of
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freedom, viewed from the standpoint of principle, is the

antithesis between liberty and license, flesh and spirit.

These two opposites, he has shown, are but two distinct

forms of bondage: freedom is the voluntary bondage of per

fection; license is the bondage of sin. The law governing

the action of these contending forces is now laid down.

(5:16-25).

"Be walking in spirit, and ye shall not consummate the

desires of the flesh." This assertion rests on the obvious

maxim that a given space at a given time cannot be simul

taneously held by two opposing forces. Flesh and spirit are

contrary principles. Their cravings and tendencies stand

opposed at every point. Each is bent on destroying the

ascendency of the other. Where one rules the other must

succumb. They can never come to terms, nor dwell per

manently in the same being. The practical application of

the law is this: The appearance of conflicting desires is a

sign of impending clash between the rival principles, a call

to vigilance, a summons to halt, weigh the issues, and exer

cise control over rising desires. The flesh is thus debarred

from using the body as the vehicle of sin, and the spirit

is free to use it as its instrument.

Flesh and spirit are next contrasted in their results. The

works of the flesh bear a touch of local color and national

characteristic. In the long and dark list the sins of lying

and injustice, conspicuous in other epistles, are absent from

this. Sensual sins and sins of passion—unchastity, vin-

dictiveness, intemperance—occupy the field. These sins are

peculiar to peoples of sanguine temperament, frank nature

and impulsive temper. Idolatry forms the centre of the

awful picture. It allies itself with impurity on the one

hand and with excess of violence on the other.
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Nine virtues are clustered together in the description of

the spirit's fruit. These virtues are not separate flowers

of a bouquet; they are the petals of one gorgeous flower

exhibiting varying shades of form and color. The unfold

ing of the flower proceeds from inside outwards. The first

three—love, joy, peace—point Godward; the second triad,

—patience, kindness, goodness—looks manward; the last—

faith, meekness, self-restraint—looks self-ward.

"If you are led by spirit, you are not under the law."

The spirit is exempt from the law by virtue of its nature,

which is in complete accord with the aim of law. The law

required the very fruit which the spirit yields. The whole

law is fulfilled in one expression—ye shall love. The fruit

of the spirit is love. Hence "against such there is no law."

But while love was the intent of the law, it was powerless

to effect it, its good intents being thwarted by the weakness

of the flesh. The spirit is not vexed by such a handicap.

The flesh has been subdued. "They that are Christ's have

crucified the flesh and its desires." Faith, therefore, does

not make the law of none effect, but rather "establishes"

it (Rom. 3:31); it gives efficacy to the intent of the law,

for it works through love; and love fulfils all laws in one.

The dissertation on flesh and spirit is bounded by two

injunctions. "Be walking in spirit, and you may not con

summate the desires of the flesh. . . . If we are living

in spirit we may be walking in spirit, also." (vv. 16 and 25).

An infelicity of translation in the current versions obscures

the point and force of these injunctions by obliterating

their distinct aims. The verb "walk" in these passages

represents two distinct Greek words. The verb peripateoo,

in ver. 16, conveys the ordinary idea of walking or keeping

step. To keep step with the spirit effectually prevents the
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desires of the flesh from issuing in deeds. The verb

stoicheoo, in ver. 25, is a relative of the noun stoicheion,

"rudiments/* in ch. 4:9, and means to keep the rudiments.

To live in spirit is to observe the spirit of the rudiments.

Those who walk in spirit fulfil the demands of law, with

out being due to its compulsion. Carnal men fuss about

the "weak and beggarly" forms of the law, spiritual men

fulfil its spirit while disregarding its form.

The balance of the ethical section (5:26-6:10) singles out

specific instances in the church needing immediate applica

tion of the spirit of love and urges the Galatians to "con

tinue" in well-doing.

THE FINALE

The intense animation in evidence throughout the epistle

rises to the highest pitch in the finale, which is a masterly

digest of its contents. Three sharply defined paragraphs

summarize, respectively, the teachings of the personal, doc

trinal and ethical section. First comes a denunciation of

the circumcisionists (vv. 12, 13), then an assertion of

Paul's devotion to the cross of Christ {vv. 14, 15) ; lastly, a

repetition of the practical aspect of his gospel, with a bless

ing pronounced on those who follow it (vv. 15, 16). A

reference to the writer's personal sufferings, and the cus

tomary benediction, bring the letter to a close.

In bringing his denunciation of the heralds of the "other"

gospel to a climax Paul acts on the principle that a man

is measured by his boast. "As many as desire to make a

fair show in the flesh, they compel you to be circum

cised; only that they may not be persecuted for the cross

of Christ. For not even they who are circumcised do

themselves keep the law; but they desire to have you cir

cumcised that they may glory in your flesh." The circum-
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cisionists played for popularity. They were after a "show."

They used the gospel to swell the ranks of Judaism. The

rite of circumcision, apart from any moral and spiritual

considerations, filled them with pride. They "counted" their

converts; and rivalled with each other for Jewish favor

on that ground. To be able to point to a bodily condition

or a trivial outward act as proof of their influence—this

was their object. Their policy was cowardly. Their zeal

for circumcision was not genuine. In theory their enthu

siasm for the rite was ascribed to its supposed virtue; in

fact, they used it as a makeshift to escape persecution. They

were insincere as well as unprincipled and selfish. These

men who professed such zeal for law, neither respected nor

regarded it; they used it to secure position and the per

quisites of religious place. Insincere, cowardly time-

servers—such were the circumcisionists. They were facing

two ways, studying the safest, not the truest course, anx

ious to be friends at once with Christ and His enemies.

Paul glories in the cross. His life exemplifies his teach

ing. Unlike the circumcisionists, who made both law and

gospel of non-effect, Paul honors the law and magnifies

the gospel, by according each its rightful place. Paul's

unification of the contrasted revelations of Law and Gospel

as complementary institutions rests on God's revelation of

Himself in the cross. When God gave up His Son in sacri

fice, He revealed His love for the world while yet honor

ing the law of right. But Paul glories in the cross, not

merely because it is a revelation of lofty principles, but

also because it is an effectual power in life. In 2:20, he

said, "I am crucified with Christ;" in 5:24, that his flesh

has undergone the same fate; and now he writes, "I am

crucified unto the world." Literally, a world—the world of
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Judaism that crucified our Lord. In slaying Him Judaism

put an ends to itself—it became dead unto God, and dead

unto all that are "alive unto Him."

Verses 15 and 16 summarize the ethical teaching of the

epistle. "For neither is circumcision anything, nor uncir-

cision, but a new creation. And as many as shall keep the

rudiments by this rule, peace upon them, and mercy, and

upon the Israel of God." With Judaism circumcision was

everything. The Mosaic law made the status of its sub

jects, their relation to the divine covenant, dependent on

this initiating rite. Circumcision is nothing, uncircum-

cision is nothing. Both are placed on equal footing. One

has no preeminence over the other. Ritual qualifications and

disqualifications are abolished. Life in spirit, the new crea

tion which begins with faith in Christ crucified—that is

everything. To those who keep the rudiments of this rule—

who fulfill their spirit and toss aside the effete form—

peace upon them and mercy.

The thought of the new creation turns the apostle's

thoughts to the future. The circumcisionists were true

representatives of apostate Israel, a living embodiment of

the moral and spiritual degradation to which the chosen

nation had sunk. Their blindness filled Paul's heart with

deep sorrow. But, deplorable as Israel's present conditions

may be, their case is not hopeless. They are still His

people, beloved for the fathers' sake. "The gift and call

ing of God are not repented of." In a coming day the peace

and mercy, now the priceless heritage of those in Christ,

will come upon the Israel of God.

The final word is a warning to the apostle's adversaries—

"Let no man trouble me; for I bear the brands of Jesus in

my body." He is God's marked man, His chosen vessel.

Let men beware how they meddle with him!
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[The following short biography is taken from A. E. Knock's "In

Memoriam: Vladimir Michael Gelesnoff' which appeared in

Unsearchable Riches magazine, Vol.13, No.2.]

Count Vladimir Michael Gelesnoff was born on October 19, 1877

in Florence, Italy, but his family returned to Russia when he was

two years old. He was the youngest of seven children, having

four sisters and two brothers. When he was four, his mother died

and a maiden aunt took over the direction of the household.

Before entering school he had learned to speak Italian, French,

German and Russian. He was quite young when he entered the

University of St. Petersburg, where he showed remarkable ability

in metallurgical chemistry. Since his father's wish was that he

prepare for the diplomatic service, yet his chemistry professors

wished him to do scientific research, he pursued both courses. He

learned to speak eight languages and read twenty-one.

Having read the ancient and modern philosophers, and finding

no satisfactory answers to the questions perplexing his youthful

mind, he became absorbed in the study of the Scriptures. At the

age of 17, in the quiet of his father's library, the love of God in the

marvelous work of Christ burst upon his spirit. Just before

graduation, his father suddenly died of pneumonia. Upon

graduation, Vladimir refused to subscribe to the tenets of the

Greek Orthodox Church, so those in charge of his father's estate

disinherited him, and caused him to leave Russia. He left alone for

Italy, where he was (as a native) inducted into the army. His

linguistic abilities were later recognized, and he was made an of

ficial interpreter. This post necessitated taking long journeys into
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foreign countries, one of which was America. He resigned from

Italian government service to join a firm whose head office was in

New York. His research in electro-chemical engineering resulted

in discovering simple methods of handling refractory ores.

During all the years that Vladimir Gelesnoff was engaged in this

research work in the field of electro-chemistry and in practical

engineering, he carried on his investigations in the Greek and

Hebrew Scriptures. For years his lectures were in demand in New

York and other cities and towns where he happened to be. On the

rostrum he appeared as a man of rather slight build, tall and

slender, with a soft gentle voice, easy and graceful in his

movements but possessed of an intense earnestness, impressing his

hearers at the very outset as a "man with a message." He was

scholarly and yet simple. When he told a story or an anecdote at all

during a discourse it was not for the purpose of entertaining, but

illustrating—and his story perfectly illustrated the point.

He had a horror of rousing the emotions before he had secured

the conviction of the intellect. Faith is founded on facts. Always he

began by the presentation of facts; by the unfolding of laws which

he felt should make their own appeal to the common sense and

natural conscience of man. When asked concerning his quiet

method of teaching he would reply, "I would rather get one man

to think than get a thousand excited."

The history of his spiritual achievements, which far transcend his

work in the domain of physics, begins with his ministry in the city

of New York. Here he came into touch with the so-called

"Brethren," as well as those who popularized their teaching in

Conferences and Institutes and magazines. Nevertheless, he was

not fettered by fragments of truth, and it was soon seen that he had

more to give than they.

Opporunities for service opened up on all sides. In February,

1905, he spoke in Buffalo; in March he addressed the Park Street

Church of Boston. In 1909 he lectured in the Marble Collegiate

Church in New York. The gracious and simple character of his

ministry in those early days is beautifully preserved for us in "The

Pathway of Faith," which gives a condensed report of a series of

lectures delivered at the Fulton Street meetings in 1906. With in

imitable simplicity and power he presents the spiritual careers of

Abraham and Isaac and Jacob and Joseph.

The truth which was uppermost in his investigations at this time

is evident from the booklets which he published at this period.
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One was entitled, "Where is the Truth about the Church?" It

definitely declined to extract the truth concerning God's present

work of grace from any part of the Divine records except Paul's

epistles. As a result, he not only had a clear and unconfused insight

into the peculiar grace in which we revel, but all the rest of the

Scriptures, being rid of an incubus which they were not able to

bear, opened up their treasures to him.

"The Great Commission" was written along the same lines. He

became convinced that the gospels were never intended to be

applied to the present, and the charge to disciple all nations at the

end of Matthew's account can have a fulfillment only in the com

ing kingdom of Christ.

Some years after he came to New York he met and married Miss

Ernestine Cesan. She was very anxious for Mr. Gelesnoff to give up

all of his research work and most of his engineering and devote all

of his time to the teaching of the Bible. She finally persuaded him

to do this. For some years he gave lectures but was ill a part of the

time and was obliged to undergo a serious surgical operation as the

result of an accident.

At this time a circumstance occured which altered the whole

current of his life and led to his association and cooperation with

his fellow laborer, Mr. A. E. Knoch. The latter had written a

pamphlet, "On Baptism" and as it was an answer to the dispen-

sational position then taught by Dr. E. W. Bullinger, the editor of

"Things to Come," a London publication, it was sent to him. Dr.

Bullinger decided to publish it in his paper, and announced it as a

forthcoming series. This was seen by Theo. B. Freeze, a friend of

Mr. Gelesnoffs, who wrote to Dr. Bullinger, asking to be put in

touch with the writer of the articles on baptism. He thus obtained

a copy of the manuscript and showed it to Mr. Gelesnoff, who

forthwith asked for permission to republish the series in pamphlet

form after they appeared in "Things to Come." Dr. Bullinger

kindly had plates made from the type before it was distributed and

these were sent to New York.

At this time also he was deeply interested in so-called

"prophetic" truth. He set forth a brief outline for the study of

prophecy in a small pamphlet, "Five Great Prophetic Periods."

Throughout his ministry he made much of future prophecy, and

his elucidation of Daniel is a notable contribution to eschatology,

as presented in "The Coming Conflict, or The Time of the End."

But it never became a passion with him as some other truths, such
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as the problem of evil, prophecy in its past accomplishments, or

the reconciliation of the universe.

In the summer of 1908 he gave lectures on the Old Testament at

the Northfield Conference with much acceptance. We next find

him devoting his time to the work of "The Evangel and Bible

Study Movement." This consisted of a committee organized with

the object of providing courses of systematic Bible instruction,

evangelistic meetings and special services to meet the spiritual

needs of the churches. In 1909 he removed his headquarters to

Minneapolis and spent considerable of his time lecturing there and

in other parts of the Middle West. He lectured in Gait, Paris and

Toronto, Canada, and in a number of cities and towns in Illinois,

Minnesota and Wisconsin. He gave a series of lectures at the

Northwestern Bible School in Minneapolis.

Up to this time his public teaching had not been sufficiently

heretical to call forth much opposition, but while in the

Northwestern Bible School differences of doctrine and other

causes led to a severance, and he continued his classes in a private

house.

While Mr. Gelesnoff was in New York, he had contributed to a

little magaine produced by his dear friend Alan Burns, called

"Grace and Glory." It was fondly hoped that this would find suf

ficient support to become a permanent exponent of the new truth

which was breaking forth from the Word of God. Its issuance

depended, humanly speaking, on the voluntary help of a few

friends, who did the typesetting and printing. When these failed,

however, the magazine was discontinued.

But the effort was not in vain. It became clear that oral

testimony was insufficient to effect any marked impression, or win

many hearts for the fresh truths he had found. So, after the

repeated urgings and solicitations of many friends in various parts

of the country he was prevailed on to undertake the publication of

a magazine. Thus was born Unsearchable Riches.

The primary aim of the magazine was the right division of the

word of truth—the principle which had exercised the mind of Mr.

Gelesnoff for several years, during his residence in New York. It

speaks well for his genius in delving into the dark corners of divine

revelation to note that, during all the subsequent years, no articles

were reprinted from other magazines (unless it be the "Signs of the

Times") and few, indeed, were the numbers which did not bring

some truth out of the obscurity in which it had been hidden.
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During the year 1910 Mr. Gelesnoff met with a painful accident

in which his back was injured. Mrs. Gelesnoff had also developed a

serious malady, so it was decided that they should go to a warmer

climate. San Diego was chosen, and they lived there for more than

a year before coming to Los Angeles. In San Diego he did a little

work in chemistry but devoted most of his time to Bible study and

teaching, as well as gospel preaching.

His mind was much occupied with the problem of evil at that

time. Hitherto attempts to solve it had only shelved it. His intellect

was too acute to be satisfied with the usual explanation, that Satan,

and not God, was responsible for evil. Even if the proposition were

granted, the real difficulty remained, for Who was responsible for

Satan? Were there two first causes, and, consequently, two Gods?

Who created evil? Theology thundered, Satan. The Scriptures

declared that God Himself creates evil.

Here was the simple and satisfactory solution to the most

perplexing of all human problems. The initial revolt of the mind

trained in tradition against the plain statement of Holy Writ soon

fails before a further search in the sacred text. Mr. Gelesnoffs

findings were published in a popular tract, "The Problem of Evil,"

which was followed by "The Problem of Evil in Job" and "Free

Moral Agency." His studies in Ecclesiastes, "The Words and

Works of God and Man" explored some of the details of this

theme.

In a sense, this discovery only deepened the dark problem of the

future. Once allowed the great truth that God is supreme, the

theological doctrine of an endless hell of torment becomes in

tolerable. So long as the Bible seemed to teach the eternity of evil

he would abide by it. But there were passages which taught the op

posite. The Bible refuted itself. That the original text contained no

such contradiction was axiomatic to one who fully believed it to be

the inspired word of God. What was the error that caused all this

confusion? The answer was found in an investigation of the time

periods in the Scripture, which are associated with future

judgment.

When, some months later, he began his articles on the ages, it

soon stirred up a storm. A large proportion of our subscribers

would not even consider it and many dropped their subscription.

He had now reached the most critical crisis in his ministry. Far

from robust, with no resources worth mentioning, with a magazine

which did not even pay its expenses, he weighed the matter
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carefully and did not flinch. We consulted seriously as to whether
we should give up the work entirely or go on and give out the

truth. We decided to go on, but, a little later, as the condition of

his wife's health did not allow her to keep on with the clerical work

and it became imperatively necessary to economize on the print

ing, the publication and printing was undertaken by the associate

editor, who was a printer by trade. In this way the work managed

to survive even though the opposition to his ministry and

magazine became more and more pronounced. His hands were

strengthened, at this juncture, by two notable series of articles on

the great truth which he had espoused. One was by his close

friend, Alan Burns, entitled, "Human Destiny." The other was an

analysis of the Eonian Times.

For many years he had made a close study of the Hebrew Scrip

tures, especially the Minor Prophets. Sunday after Sunday he

continued his fascinating discourses, condensed accounts of which

he prepared for the magazine. At the very last he expressed regret

that he had not sufficient strength to finish a manuscript on the

prophet Habakkuk, on which he was working at the time. In the

hope that some day the Concordant Version would include the

Hebrew Scriptures, he did considerable preparatory work of a

critical nature, correcting and revising Pike's Hebrew Lexicon.

After coming to Los Angeles he had several serious illnesses, and

the anxiety connected with his wife's condition told on him con

siderably. However notwithstanding his own acute physical suffer

ing and his increasing anxiety concerning his wife, he engaged in

assaying and other work, and lectured regularly on Sundays most

of the time.

Mrs. Gelesnoff passed away suddenly in 1916. Mr. Gelesnoff, in

a critical condition, was taken to the home of old friends of his

family. He underwent a dangerous surgical operation. Several

months later he plunged into his research work in the field of
electro-chemistry.

It was during this period of his life that he wrote

his commentary on Galatians. In addition he continued

his studies in Hebrew and prepared a considerable part of the

Hebrew lexicon he expected to publish later. In the midst of this

work he was again stricken down with a very critical illness. After

his slow and painful recovery from another difficult operation, he

married Mary Cameron Bertrand, who had been more or less

associated with him in some of his work. A few years later, he was
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again stricken with illness. He took six weeks' treatment in San

Francisco which helped him improve, but he took a cold which led

to his death after a month's brave fight. In the early hours of Oc

tober 3, 1921 he entered into rest.

In summing up Vladimir Gelesnoff s short life one may say it

was a very strenuous one and work was done under difficulties and

discouragements. He suffered from loneliness for his family, for

even the occassional correspondence was very formal and he saw

only two members of the family after he left Russia. The accidents

that he met with from time to time exacted a terrible toll of

physical suffering. However, the sympathy which throughout his

life he craved, was never failing during the last years of his life,

and he often said that the loyal and loving support he received at

all times helped to sustain him through those great physical trials

which fell so heavily upon him.

Personally he was one of the most lovable of men. His extra

ordinary fund of general, as well as special, information, his keen

sense of humor, his poetic imagination, his sensitiveness to the

thoughts and feelings of others made him a delightful companion.

Looking for the best in others he gave the best of himself. His

gentle sympathetic nature and unfailing courtesy gave him a wide

circle of warm friends, and he won the loyalty and affection of those

who came in close association with him. He was a man of integrity,

and in the highest sense exemplified the scholar and the

gentleman. He was strong and forceful in his character, with a

zealous love for truth. He made a very definite contribution to his

generation and left a name which will long be revered.
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