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He Shall Save His People

LORD! SAVE US!

Jesus shall save His people from their sins (Matt.

1:21). But even after speaking to them of the perfec

tion enjoyed in this salvation and its high standards of

thinking and acting (Matt.5-7) there seemed to be no

interest in this great operation, at least as the Saviour's

achievement. A leper came to Jesus for cleansing from

leprosy (Matt.8:2). A Roman centurion came, request

ing healing for his boy who was dreadfully tormented

in paralysis (8:5-8). They brought to Him many demo

niacs, "and He cast out the spirits with a word, and all

those who have an illness He cures" (8:16). But no one

came to ask for salvation from sins.

The people may have forgotten this mission of the

Lord's, if indeed they had ever given it much thought.

But Jesus was fully aware of the work He was involved

in and the hardships it involved along the way (cf

Matt.8:20), as well as the ultimate humiliation needed

in order for this salvation to be gained. The cleansing

of the leper, the healing of the paralytic and curing of

the diseased were pictures of that fuller cleansing from

sins that God would accomplish through His Son.

WE ARE PERISHING

No one approached Jesus, saying, "Lord! Save us

from our sins!" even though all were perishing with

that most universal and devastating of diseases. But

His disciples who had followed Him aboard a ship

approached Him when a storm from an earthquake

threatened their lives. They roused Him, for He was

drowsing, and cried out, "Lord! Save us! We are per

ishing!" (Matt.8:23-25).



4 Faith in the Saviour

What the disciples said here is what all Israel will

say when their eyes are opened to the dangers they are

in and to their helplessness in themselves and need of

the Saviour. But the disciples lacked one essential ele

ment that they and all Israel will possess when they

are saved from their sins. That is the blessing of faith in

the Saviour and reliance on His goodness, power and

love. Jesus criticized the disciples for being "timid"

and "scant of faith" (v.26). This will not be so under

the new covenant when they all shall know the Lord

from the smallest of them to the greatest (Jer.31:34).

Then the Rescuer will come out of Zion, and He will

establish His covenant and eliminate their sins, and

all Israel shall be saved (Rom.11:26-28).

The disciples were right in recognizing this help

lessness and in going to Jesus for salvation, but they

were wrong in their lack of confidence in the Saviour.

To be sure this was a very human sin, and something

that we all are guilty of time and time again. But that

does not make it right and only indicates that the dis

ciples were not yet saved from their sins. Their sin of

unbelief was not as great as the sin of unbelief shown

by the scribes and Pharisees, but we must not suppose

that the Saviour is concerned only in saving from small

sins. The fact that Jesus was the Saviour of these dis

ciples from the churning sea and will save them from

all their sins, including that of unbelief, is evidence for,

not proof against, the eventual salvation of the unbe

lieving leaders of Israel from their sins including the

sins of unbelief and enmity.

COURAGE, CHILD!

In Matthew 9:1-8 we read about the faith of some in

the Lord's ability to heal. These "brought to Him a para

lytic, prostrate on a couch/' and perceiving theirfaith, He

healed this paralytic with the words, "Courage, child!

Pardoned are your sins!" This took the people by sur-
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prise, and some of the scribes, who correctly associ

ated pardon of sins with God, immediately inferred

that Jesus was speaking blasphemy. Powers for heal

ing were sometimes given to certain people, but the

power to pardon sins was something most unusual

except in prophecy concerning the Messiah. "[Yah-

weh] is pardoning all your depravity, Who is healing

all your ailments" (Psa.lO3:3; c/Isa.43:25; Jer.33:8).

The pardon of sins is not the same as salvation from

sins, but it has this great blessing in view. By saying

"Pardoned are your sins," Jesus was employing His

authority as Saviour. He would be saving His people

from their sins, and in view of that certain achieve

ment He could speak the present pardon of the para

lytic. For the paralytic, this pardon was the basis for

his present physical healing. The healing was given

to one who exhibited even more faith than the disci

ples had shown on the Sea, but the faith of the para

lytic was not the cause of his healing, but rather only

a means or channel by which the Saviour brought His

work of saving from sin (itself in the restrictive form

of pardon) into his life.

BROODING WICKEDNESS IN HEART

Some of the scribes who heard Jesus pardon the

sins of the paralytic and witnessed this work of heal

ing were "brooding wickedness" in their hearts rather

than being invigorated by faith (Matt.9:3,4). They had

even less faith than the disciples who were "scant of

faith" (8:26). But those (excluding Judas) who were

so often scant of faith will sit on thrones judging the

twelve tribes of Israel (c/Matt.19:28), and these scribes

will likely be included among those sons of the king

dom who will be cast out into outer darkness with

lamentation and gnashing of teeth (Matt.8:12).

Furthermore, Jesus called many who were "trib

ute collectors and sinners" (Matt.9:10-13) rather than



6 The Saviour Calls Sinners

the Pharisees who were more diligent in heeding the

law. Obviously this was not because the tribute col

lectors had been meeting the standards laid down in

Matthew 5-7. Their careers were full of disobedience

to laws that were not at all the least of the precepts (cf

5:19). But, like the lepers and the crippled and the dis

eased, many of the tribute collectors and similar sin

ners, were aware of their need of a Saviour.

Jesus explained to His disciples, "No need have the

strong of a physician, but those having an illness

For I did not come to call the just, but sinners'' (Matt.

9:12,13). Yet the Pharisees also were sinners. They did

not admit it, at least outwardly, but more to the point,

they had not been given that righteous honesty to rec

ognize their need; they were not granted even that

scantness of faith that was given to the disciples.

We observe in this that the lepers and diseased, and

the tribute collectors and noted sinners, were more

"fortunate" than the highly disciplined Pharisees and

the healthy and prosperous leaders of Israel of that

day. There was more opportunity in the lives of Mat

thew and Peter for the display of God's power for

salvation, and His mercy to sinners, than in the lives

of the scribes and Pharisees. We rejoice in this opera

tion of divine wisdom and glory. But all this glory is

obscured and confused by the teaching that the outer

darkness reserved for these Pharisees is an everlast

ing punishment in hell, both for them and for all who

are not called into faith.

HE WHO ENDURES TO THE CONSUMMATION

Jesus did indeed make it clear that there would

come a day of judging. For Sodom and Gomorrah it

would be more tolerable in that day than for the cit

ies of Israel where the message of warning and hope

carried by the disciples would be rejected (Matt.lO:15).

Those who would persecute and kill the disciples will
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face the future prospect of the destruction of their soul

and their body in Gehenna (Matt. 10:28). And those

who would disown Jesus in front of men will be dis

owned in front of His Father (10:33).

In fact, Jesus indicated that even those who start

out following His commission of Matthew 10:5-10 but

do not endure under persecutions "to the consum

mation" might not be saved (10:22). Not only must

they have faith, but they also must have endurance

in faithfulness.

Still, in the end faith and endurance must be seen as

gifts of God, connected to His providential placings

and shapings of individuals. A woman was given a

hemorrhage for twelve years and so was led to seek

healing outside of herself and her own efforts (Matt.

9:20-22). A tribute collector named Matthew experi

enced the disdain of his own people and was given

the honesty of knowing some of his sins, such as, per

haps, greed and cowardice. We do not know all the

factors that were involved, but it is clear that he was

well prepared for a deeper revelation of salvation, one

that went beyond physical healing or deliverance from

earthquakes on the sea.

On the other hand, many in Israel were calloused

and given a spirit of stupor (cf Rom.11:7,8). The fact

that God determined the course of Peter's life, with

all his scantness of faith, and that of the scribes who

brooded wickedness in their heart, does not change

the fact that each will be judged in accord with his acts.

And James the brother ofJohn will be given a throne in

the kingdom, while Herod who instigated the assas

sination of James (Acts 12:1,2) will be condemned to

the destruction of his soul and body, as we may well

infer from our Lord's words in Matthew 10:28.

Exactly how the Judge will judge all these matters,

in consideration of all the factors of each one's life, is

beyond our comprehension. Like David we thankfully



8 The Saviour of All

leave this to God, Who alone knows all these things.

But we must not confuse judgment with the work of

the Saviour in saving from sin, and certainly not think

of condemnation in the eons ahead as a final state that

keeps Jesus from being the Saviour of His people from

their sins, and that keeps God from being manifested

as the Saviour of all mankind.

EVERY TONGUE SHALL ACCLAIM

It is a great source of frustration that our commonly

used translations of the Bible should have rendered

certain scriptural terms in such a way that our Lord's

teaching concerning judgment confuses and even con

tradicts His teaching concerning salvation from sins.

The fact is that none of the warnings and prophecies

of Jesus concerning judgment make it impossible for

Him to save all His people and all sinners of all time

from their sins.

Those who are condemned will be brought to a rec

ognition of need for salvation that surely will surpass

the recognition of need possessed by the disciples in

the fierce tossing of the Sea, and the paralytic in his

seeking out of Jesus, and Matthew the tribute collec

tor in the awareness of his disobedience and disloy

alty, and Peter after denying the Lord.

It is beyond such judgment and condemnation that

the most stubborn and calloused of sinners out of Israel

and all mankind will be blessed with both a realiza

tion of their need of a Saviour and appreciation of

Jesus Christ as their Saviour. Then, they also will look

to Jesus and cry out in faith "Lord! Save us from our

sins!" And He will do so on the basis of His death for

sinners. Then, in accord with God's own timings, they

will join Matthew and the ex-Pharisee, Saul of Tarsus,

in acclaiming the Lordship of Jesus the Saviour, Who

is the Christ, and this for the glory of God, the Father

(Phil.2:10,ll). D.H.H.



He Shall Save His People

IN THE DAY OF JUDGING

The good news of the nearness of the kingdom was

qualified by limitations and sober warnings through

much of our Lord's ministry to Israel. The message

spoke of glory to come, but it was directed to the nation

of Israel alone (Matt.10:5,6; 15:24), with the prediction

that only a few would follow the teachings set forth

(Matt.7:14). And judgment leading to severe losses

and lamentations lay ahead for those who opposed

or simply failed to heed the word.

The narrow range of the heralding has seldom been

given careful consideration. When it is recognized, it

is usually quickly explained that it was only a tempo

rary situation which ended with the commission of

Matthew 28:19. But this does not change the fact that

the teachings within Matthew appear in a confined

context originally directed to a single people out of

the whole of mankind.

The constricted scope of the context has been down

played. On the other hand, the severity and extent of

the condemnation has been greatly overstated and

applied to the whole of unbelieving humanity in the

most horrible of terms for all eternity. Where the bib

lical revelation of blessing is confined to a certain

group, interpreters tend to diminish the importance

of the limiting factors. And where the biblical revela

tion concerns the sobering judgment upon unbeliev

ers and opposers of truth within that group of people,

the details are exaggerated and amassed together in a

terrifying jumble that is applied to evil people every

where and at all times, other than ourselves.
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THE DOCTRINE OF HELL

We are told that long after the experiences in Eden,

and after long eras of wickedness and irreverence, Jesus

revealed that sinners who reject Him (or even fail to put

their trust in Him) and oppose the truth (or even fail to

support it) will be cast into an everlasting hell, where

also, it is generally assumed, countless former sinners

were already confined. Using phrases and terms espe

cially from the Lord's ministry to Israel, but also from

the book of Revelation and other scattered portions of

the Bible, and stringing them together without care

ful consideration of context and proper word mean

ing, Jesus, Whose name means Yahweh-Saviour, is put

forth as a teacher of catastrophic pain and loss. This

fate is for others of course, like the Pharisees (who

saw something similar for tribute collectors and sin

ners of their day), and like the mockers and humanists

and atheists of our day, and of course those who avoid

God and are useless, who are not doing kindness, who

defraud with their tongues, with the venom of snakes

under their tongues, whose mouth with imprecation

and bitterness is crammed, whose feet are sharp to shed

blood, and in whose ways are bruises and wretched

ness, and who display no fear of God (c/Rom.3:12-18).

For now we will look at only three chapters from the

book of Matthew to see how this doctrine of final hope

lessness is read into the sacred text. Misusing passages

from Matthew 10,11 and 12, the everlasting misery of

hell is found to include something parallel to, but more

drastic than, the fire and brimstone that fell on the land

ofSodom and the land of Gomorrah (Matt.lO:15; 11:24),

a fate which God Himself executes and which is fear

fully worse than human beings could ever institute

themselves (10:28), where sinners are disowned (10:33),

and all their pleasures destroyed (10:28,39). This hell,

it is announced, is full of unending woe greater than

that suffered by Tyre and Sidon of old (Matt.ll:22).
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"Hell/' so it is assumed, is located down below "in

Hades" where wicked and stubborn people will sub

side along with those of Capernaum (11:23). We are told

on the basis of Matthew 12:31,32 that hell will be bad for

everyone who goes there, but especially bad for those

who blaspheme against the holy spirit (which is vari

ously explained). Furthermore, it is claimed, often with

a touch of pride for having "accepted the Lord" and

"continued steadfast," those who reject the Lord will

be condemned by those former sinners who repented

of their sin before they died (12:41,42), and those who

had repented but turned back to their wicked ways

will end up worse off than they might have been had

they never repented in the first place (12:43-45).l

NEITHER REASONABLE NOR TENABLE

The condemnation spoken of by our Lord in these

chapters is a serious matter calling for careful and rev

erent consideration. But it is also a serious matter to

make the condemnation more severe and widespread

than the context suggests or would be harmonious with

the revelation of God in the Scriptures. In no way could

Jesus, as the One Who came to save, be speaking here

of an everlasting hell for every stubborn and wicked

person from Cain to Judas and beyond to our own day.

The traditional doctrine of hell is neither reason

able nor tenable in light of our Lord's ministry and

the entirety of God's Word. We do not rest on the rea

sonableness of our case, for that is a subjective mat

ter. What seems reasonable to one person may not to

another. Nevertheless, we do contend that the idea of

everlasting hell in Jesus' ministry to Israel is unreason-

1. It is not intended to suggest that these are the interpretations that

every defender of the doctrine of everlasting hell would give to these

passages, much less that these are correct interpretations. But this is

typical of the sort of hermeneutics used in building up the doctrine.
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able from every viewpoint, and this needs to be faced.

We also contend that this doctrine darkens every reve

lation of God in Scripture and is not tenable in its light.

Judgment that effectively leads to repentance and

understanding, that is not an end in itself or lasts for

ever, is fully reasonable and appropriate to the Lord's

ministry to the lost sheep of the house of Israel. But

it is not reasonable that the excruciating horror of an

everlasting state of misery, or even the haunting night

mare of final annihilation, should not have been spo

ken of until the first century a.d.

It is not reasonable that the details of condemna

tion to eternal fire and absolute hopelessness should

not have been given where it might have made some

impression for reform, but instead were given to a

narrow audience at the very time when their leader

ship was most entrenched in hypocrisy and the people

themselves were extremely stubborn and contradic

tory (c/Rom.lO:21).

It is not reasonable that the warnings concerning

such a certain and unchangeable fate for unrepentant

sinners should have been given only in bits and pieces

and in terms that would not be immediately plain to

common people, untrained in all the proper nuances

of the expressions used. (Who, for instance, would

have understood that the word "Gehenna" referred to

a place of torment under the earth rather than a place

outside the walls of Jerusalem to which it had always

referred previously, or that "hades" all of the sudden

referred to this same "hell" instead of the "unseen"

abode of the dead, or that the impending eon of 12:32

was eternal in contrast to the present eon?)

But perhaps, as some have explained to us, it may

be that such paradoxes only seem unreasonable to us

who suffer corrupt abilities of reason. But no, this only

makes the situation worse, for it would mean that the

Scriptures do not reveal God to us, but only present
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Him in terms that have no correspondence with our

usage of these very terms. Everything about hell as

defined above contradicts the testimony of these three

chapters about the Character and Heart of God. In fact,

when the revelation of God given in these chapters is

accepted in faith, the doctrine of eternal punishment

in hell becomes not only unreasonable, but untenable.

UNVEILING THE FATHER

In His ministry Jesus unveiled the Father to certain

individuals as He intended (Matt.ll:27). What He

unveiled of the Father was that He takes those bur

dened under toil and turmoil and brings them into

rest for their souls, under kindness and lightness of

load (11:28-30). It is not tenable that the One Who is

revealed this way would impose unspeakably heavy

judgments without mercy or even a pretense of equity

in matching sin with penalty.

In unveiling the Father, Jesus made Him known as

the Source of healing powers granted to the disciples,

who were to announce the nearness of God's glorious

kingdom (Matt. 10:7,8). Jesus revealed that God gives

gratuitously, not on the basis of human deservings or

efforts (10:9). The Father of the Lord Jesus Christ is

"Lord of heaven and earth" (11:25). There is only one

conclusion possible. He Who is made known by the

cleansing and healing and the granting of sight and

hearing and strength recorded in these chapters, can

not by any frank and sane thinking be made out as one

who condemns to everlasting hell.

God was not being revealed in these chapters as one

whose judgments are unchangeable verdicts of penal

ties worse than man could ever impose. God's power is

revealed in His judging (though not exclusively there),

but He is not revealed as one who is other than the God

of power for cleansing and deliverance. His ability to

destroy is greater than the ability of human opposers



14 Destroying and Saving

to kill the body, but it is not "worse" in any sense of

hopelessness or finality as so many have inferred from

Matthew 10:28. He is to be feared with awe that recog

nizes His true greatness, but not dreaded for terrifying

judgments that have no end or purpose beyond them

selves. And the work of judging certainly will not be

a contradiction to the revelation of God as the power

ful Saviour. The One Who is able to destroy both soul

and body in Gehenna is the Father of the One Who

came to save sinners.

Hence it is untenable that God's judgments should

lead to a destiny of everlasting hell. This perverse

teaching is untenable in light of all we learn about

God in fiie Person of Jesus Christ, Who shall save His
people from their sins (Matt.l:21), Who came to seek

and to save the lost (Luke 19:10) and Who gave Him

self a correspondent Ransom for all (1 Tim.2:6). His

people Israel remained sinners throughout Matthew

10,11 and 12, and the most diligent observers of the

law continued to refuse even to recognize that they

were sinners. But the Saviour will save, and no blind

ness, no stubbornness, no fortressed hypocrisy, and

no judgment to lamentation and destruction can keep

Him from being what His Name declares Him to be.

JUDGING AND VICTORY

We have noted above how quickly our brethren

point out that the commission of Matthew 10:5,6 was

a temporary step toward the broader commission of

chapter 28. May it be that many more will come to

appreciate the temporary nature of God's judgments

which also are steps toward a destination, that great

est of all goals, the glory of God. Divine judgments

never represent the end of the line. In these chapters of

Matthew, Jesus referred often to "the day of judging"

or "the judging" or simply to the operation of judging

(e.g., Matt.lO:15; 11:18,20,22,24; 12:36,41,42). He spoke
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of them in terms of woe and warning. These are sober

and fearful events, even as the many adverse judg

ments upon Israel throughout their history. So also

the judgment that was brought upon Adam and Eve

and that passed through into all humanity is sober

and fearful, bringing failure and woe, pain and sor

row into all our lives.

Yet it is wrong and harmful to spiritual growth and

any clarity in our appreciation of God to suppose that

God's judgments are ends in themselves. To speak of

divine judgments in terms of pain and destruction that

never ends is to empty the words of Scripture concern

ing them of their power. Such a doctrine robs judgment

of any sane balance and meaning.

Jesus Himself in this very section of Scripture testi

fies that judgment is a means to a good end. In Mat

thew 12:18-21 He cites a passage from Isaiah (42:1-4)

concerning His ministry, in which He would report

"judging to the nations" (v.18). Then at some later

point He would "be casting out judging for victory."

The judging looks ahead to something else. In Isa

iah 42:3 judging is seen as serving the end of "truth."

Truth and victory are two terms that describe God's

goal. Some might see these in a negative light, think

ing of truth only as that which exposes irreverence and

wickedness and of victory only as that which puts its

enemies down. But we are learning that what is true

is good, and what is victory is full of joy and peace

because of what we are perceiving of God in the face

of Jesus Christ (2 Cor.4:6).

The day of judging is something to fear, but not

with despair. It may involve much sorrow and loss

for many, not only of Israel, but of the nations as well,

yet it is an operation of our God, the God and Father

of our Lord Jesus Christ. In harmony with the assur

ance of Matthew 12:21 we move forward to the reli

ance on God as the Saviour of all mankind spoken of

in 1 Timothy 4:10. Dean Hough
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