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CONSOLATION

IN

EXPECTATION

(1 Thessalonians 4:13-18)

Console one another with these words (1 Thess.4:18).
The earliest revelation concerning our future fate was
given to saints sorrowing for their loved ones. And to
this day there are no more comforting words for the
bereaved believer than Paul's message concerning
those who were put to repose in Thessalonica. Here we
have the balm we need for our wounded feelings when
a beloved believer is put to repose. All has to do with
our future experience at His presence. It is a solace for
our souls. In this it differs from Paul's revelations to
the Corinthians, for that gives us the glories of our
resurrection bodies, and ends with an exhortation to
abound in the work of the Lord (1 Cor. 15:58). The ex
pectation of our calling (Eph.l:18;4:4) with all its
glories as the complement of the Head of all future
rule, appeals to our spirits. We shall consider only the
first of these aspects of our expectation at this time—
the consolation of our souls.
To fully appreciate Paul's consoling words to the
Thessalonians we should seek to transport ourselves
into their special circumstances. After Paul's call to
Macedonia (Acts 16:9), and his release from the
Philippian jail he came to Thessalonica, where there
was a synagogue. For three sabbaths he argued with
the Jews, with the result that some of them were per
suaded. It was a rather discouraging harvest for the
great apostle among his brethren according to the
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The Evangel came to the Gentiles

flesh. But, in contrast to the few Jews, a vast multitude
of the reverent Greeks believed, and of the foremost

women not a few (Acts 17:4). Moreover, the Jews of

Thessalonica made up a mob and sought to persecute

Paul, and even followed him to Berea.
The attitude of the Jews and Gentiles in
Thessalonica is characteristic. It is most important that
we grasp the situation, if we would fully appreciate
the force of Paul's epistle to them. Paul had a number
of ministries. In Acts we find him bearing the message
of the kingdom to the Jews of the dispersion.
Jerusalem and Judea had rejected the testimony of the
twelve. Paul then carries the kingdom message to
those scattered among the nations. In his early
ministries he always acted on the principle, to the Jew
first. So it seems that his principal efforts in
Thessalonica were directed toward reaching them,
although the result was that he reached the nations. It
may be this background which leads him to write,
"having perceived, brethren beloved, your choice [by
God], seeing that the evangel of our God did not come
to you in word only, but in power also . . ."
(1 Thess. 1:4,5). To the Jews the message came in word
only, for God had chosen the Gentiles. It was a small
epitome of the present work of God, and needed only
the conclusion to make it complete. And this is given
us in Pauls epistle.
Paul seems to have spent his time in Thessalonica
chiefly in arguing with the Jews, seeking to prove that
Jesus is their Messiah (Acts 17:3). He was not allowed
to stay much more than three weeks, hence he had not
many opportunities to teach those among the nations
who had believed, what he later wrote to them. Had
he done so, his revelations concerning the future
would not have been at all agreeable to the Jews who

in Word and in Power
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might be present, for this epistle practically involves
the repudiation of Israel. Neither could these things
find any record in the book of Acts at that time, for
they go beyond the theme of that treatise, which
closes, once the Jews among the nations finally reject
the kingdom message. Most appropriately, this new
revelation is made in writing, not to the few Jews in
Thessalonica, but to the Gentiles. To them, in their
sorrow, God is pleased to reveal a future coming of our
Lord which was quite unknown to the prophets of old,
or to the disciples of our Lord on earth.
Under the circumstances we can readily see why the
Thessalonians should be ignorant of what the future
had in store for them. They probably were not ig
norant of the destiny of Israel. No doubt they had
heard much of what Paul had said to the Jews, and of
the glorious return of the Messiah to set up the
kingdom. They had been accurately informed con
cerning the times and the eras. The day of the Lord,
coming as a thief in the night, was no mystery to them,
even though, in the second epistle, it would seem that
they were later alarmed by a letter, supposedly from
Paul, teaching that the day of the Lord was already
present (2 Thess.2:2). In reading the Thessalonian
letters let us always remember that the background is
Paul's heralding of the kingdom to the Jews. Then we
will not be perplexed by the many allusions to that
which concerns them at the time of the end. Of their
own expectation they were ignorant, but not of the ex
pectation of Israel.
Perhaps, in their first love and abounding joy, they
hardly gave any thought to their own future. But this
was forced upon their attention in a most tragic
manner, for some of their members died, and the first

thought concerning their loved ones was that they
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Guests of Israel's Promises

would miss the anticipated kingdom. What would
become of them? The faithful Jews would be raised to
have their portion in the kingdom. Even the proselytes
would have some share in that glorious day. But their
reposing friends—nothing seemed in store for them,
for nothing had been revealed. It was a sorrowful out
look. Paul later reminds the Gentiles of it in his
Ephesian letter: "Wherefore, remember that once
you, the nations in flesh . . . that you were in that
era . . . guests of the promise covenants, having no ex
pectation . . ." (Eph.2:ll,12).
It is not easy for us to put ourselves in the position of
such as the Thessalonians at that time. Israel still
monopolized all prerogatives. The Thessalonians had
gone to Jewish meetings to hear the evangel. They had
believed on Israel*s God, and they no longer had one
of their own. They had no political rights in Messiah's
kingdom, for they were alienated from its citizenship.
As to the covenants they were merely guests. Perhaps
no better picture can be given of them than that which
our Lord Himself used—they were hardly more than
puppies at Israel's board. But what distressed them
was not their present state, but the future of their
dead. They had no "hope." Of what use were all these
future glories to them if they were to have no part in
them?
No marvel that the apostle did not want them to
remain in ignorance! They had an expectation, a
glorious prospect, a hope more marvelous than that of
Israel. This he now proceeds to unfold to them
(1 Thess.4:13-18). It is the great antidote for hearts
sorrowing over those who have died, or rather, ac
cording to the expressive figure used by the apostle,
who have laid their weary limbs down for sweet
repose.

Share in Christ's Resurrection
THOSE
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REPOSING

"Those who are reposing!" What comfort there is
even in these words! Some of us have loved ones
whose lives, at least in part, were anything but repose.
There was toil and anguish, and the daily ordeal was
like the torture of the rack, until death mercifully
released the groaning frame. How often did we wish
that some miracle could be wrought to provide a tran
sient rest! And now comes death. Is it really an end of
suffering for the time? That alone is cause for
thankfulness. Yet we know what glories lie beyond.
And, indeed, our sorrow is not like that of others, who
see naught ahead but the black shadows of an un
known night.
The Thessalonians looked for the coming of
Messiah and hoped to survive until His presence on
the earth, but they had no definite idea as to their own
place in the future. We need not be surprised at this,
for thousands today know even less than this and are
satisfied with a mere consciousness of salvation. Other
thousands consider the Lords coming too deep a sub
ject for this life. Its intense practical value in this vale
of tears is often unheeded until some great sorrow
sinks the soul in despair, and loosens its hold on the
things of this evil eon.
JESUS

DIED

AND

ROSE

The foundation on which our every expectation
rests is the resurrection of Christ. For our souls, our
bodies (1 Cor. 15:14), and our spirits, our faith is
directed to the empty tomb near Golgotha. "If we are
believing that Jesus died and rose," all else is possible.
Then those for whom He died must share in His
resurrection. Let us note the names here. It is Jesus,
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Vital Questions Answered

our Lord's personal appellation, which presents Him
as Saviour. This reminds us of Paul's amplification of
this very point in his epistle to the Romans. There
righteousness is reckoned to those who are believing
on Him Who rouses Jesus our Lord from among the
dead, Who was given up because of our offenses, and
was roused because of our justifying (Rom.4:24,25).
He was not roused because of His own justness, but

because we had become just. He was made sin for us,
and, until expiation of our sin had been made, until we

were utterly cleared from its slightest taint, until we
were justified, He could not be roused.
To believe "that Jesus died and rose" involves ever
so much more than the casual reader apprehends. It is,
so to speak, the salvation of our Saviour. And this in
volves our future welfare. The work which He
accomplished for us led to His being roused by God
and guarantees our own resurrection. Through this
Saviour, God will lead us forth with Him. And this

applies to all, even to the far-off Gentiles like the
Thessalonians, who only listened in on Paul's

arguments with the Jews, and who only wished a few
crumbs from God's redundant provision for
themselves.
But this great truth was not enough. It would give
rise to questions. The dead will be raised, but When?
Where? How? Will it be at some far distant time, the
"last day" (John 11:24) of which Martha spoke at the
grave of Lazarus? Will the dead miss all the bliss of
being with Messiah in the day of the Lord? Will we be
separated from them in that day? How long will the
ones who survive until that day precede those who
have fallen asleep? And, since the Messiah is the King
of Israel, how will it be possible for any of us to be with
Him in His exalted and exclusive majesty?

by a Special Revelation
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These questions could not be answered by an appeal
to the prophets, for the situation is just the reverse of
that contemplated by them. " Rejoice, ye nations, with
His people/' would almost need to be read backward,
as, Rejoice, His people, with the nations. Paul was not
succeeding in his efforts to reach Israel. The nation, as
such, even in the dispersion, was rejecting their
Messiah, and their expectation of possessing the
kingdom was receding. In contrast with this, mul
titudes among the nations were believing
notwithstanding Israel's apostasy. If this goes on (as it
did), then Israel will not be blessed at all, hence will
not be in a position to dispense blessing to others. It is
clear, therefore, that God will need to step in and
resolve the dilemma. A new revelation is needed. And
this is just what the apostle receives.
A

FRESH

REVELATION

"This we are saying to you by the word of the
Lord . . . ." This solemn formula is not often used in
God's later revelations. It marks a new departure, a
fresh unfolding of God's ways. It is useless to seek for
this revelation in any previous portion of God's Word.
No prophets mention it. Our Lord said nothing of it.
Even the Circumcision apostles, in their later
ministries, give no hint of the glorious event which
Paul is about to foretell. More than that, this "word of
the Lord " concerning our recall from death introduces
a wedge between the recipients of Paul's evangel and
the Circumcision evangel which eventually split them
wide apart, so that, not only in their future expec
tation, but in all else they constitute a distinct and

different work of God, dependent, not on Israel's
acceptance of the evangel, but on her rejection of
God's Christ.
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The Lord Himself

As the main motive of the apostle is to console, he
first assures the Thessalonians that they would not get
ahead of their reposing friends. "We, the living, who
are surviving unto the presence of the Lord, shall by
no means outstrip those who are put to repose
This alone should have satisfied the Thessalonians,
and dried their tears. But this sorrow of theirs, and its
consolation, is only a God-made opportunity which
must serve a higher and a greater purpose. God's grace
has been dammed up so long that it must overflow.
The sorrow of the Thessalonians has opened up a
crevice for it to flow forth. But the crevice soon widens
into a crevasse, and breaks down the dam of legalism
and fleshly privilege, bringing floods of blessing to the
nations.

God declares the end from the beginning, so it
comes that the first real revelation concerning Gods
present work of grace among the nations deals with
the closing scene of this administration, if, indeed, it
should not be counted with the next. Then "the Lord
Himself will be descending from heaven with a shout
of command, with the voice of the chief messenger,
and with the trumpet of God, and the dead in Christ
shall be rising first." Marvelous moment! Ecstatic ex
pectation! Most entrancing sound! Those blessed lips
have already given commands to His own, but none to
compare with this! When will the voice of the chief
messenger bring mankind more bliss, or trumpet blast
sound sweeter?
The Lord Himself—and not another! We, sinners of
the Gentiles, unworthy of a place at Israel's board,

would be highly honored to have Him send the
meanest of His servants to call us back to life. How
marvelous if He should delegate an archangel for this
task! In His unveiling, when He deals with the earth

His Vivifying Voice
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in judgment, much of His work is delegated to mighty
messengers, who fulfill His will. Let us charge our
hearts to give due heed to the favor which is poured
forth upon us in this precious phrase. To be sure, we
are last, and least deserving. Yet, in this new dispen
sation, which has its birth in this very revelation, the
last are made first and the least greatest. Even in the
kingdom He will do much through His servants, such
as David, and His apostles, who will rule the twelve
tribes, but when He bids us to His presence He will
come Himself to raise our bodies, rouse our souls, and
vivify our spirits, to make us fit and welcome in our
celestial home.
Three sorts of sounds combine to recall the dead to
life and vivify the living. One is an inarticulate sound,
the trumpets stentorian tones, which will raise the
bodies of the dead and change the living. The second
is the voice, of a messenger bringing tidings of great
joy. The third is an order, a command to be obeyed.
A

SHOUT

OF

COMMAND

It is well worth the effort to contemplate the
different titles which Christ assumes when He comes
down to the air to meet His members, after His voice
has raised them from the dead. They are very distinct
from those He has had previously. He is no longer the
ideal Shepherd, but the Faithful and True One on a
white horse. Can we not here, in spirit, get a glimpse
of the mighty Conqueror, who, in His blood-dipped
garments descends to this earthly battlefield, leading
the armies of heaven to the final combat, in which we
will surely be included in His hour of triumph? The
same One, Whom we see here (Rev.19.11-16) will be
the One Who will call us to Him with the shout of
command.
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Snatched into the Air

One of the grave difficulties in this passage is our
being snatched into the air.-How can this be? It is not
explained here, but fully expounded later in Paul's
letter to the Corinthians. Even here, however, we have
an indication of this secret of the resurrection, for only
changed bodies could respond to such a command.
Peter had the secret of it in his heart when he said to
his Master, Who was walking on the Galilean waves,
"Lord, if it is Thou, order (keleuson, the verb of this
word)—order me to come to Thee on the waters."
Then came the shout of command, "Cornel" And,
stepping down from the ship, Peter walks on the
waters, to come to Jesus (Matt. 14:28,29). If He gives

an order, it carries with it the power needed for
obedience. Peter, alas! had not been permanently
changed, his faith failed, and he began to sink. We
need more than Peter's scant faith to obey the com
mand that will call us up into the air to meet Him
there. We will have glorious power in spiritual bodies,
which will be equal to obeying any command.
The touching scene on Galilee seems to picture
Christ's coming to Israel in the days ahead. But be it
they or we, what other order could He give than this
one blessed invitation, "Cornel"? "Depart!" is for
those who know Him not. We would not be at all
surprised if, in that supreme moment, when the last
trump has transformed our feeble and dishonored
frames into glorious, powerful, spiritual bodies, the
first word that we shall hear will be His order,
"Cornel"
When Peter heard it, he stepped down from the
ship and walked upon the water. But we shall go up
from the earth and meet Him in the air. Every such
contrast is intensely significant just at this juncture,
when God's grace is being switched off to another

Our Heavenly Realm

17

track. We, who are accustomed to the thought of

heaven as our future home, can have little conception
of the astonishment this must have created in
Thessalonica. Our Lord returned with Peter into the
ship. But there is not a single hint that He will return
with us to the earth, but simply the statement that we
are to be together with Him always.
All this is full of meaning, and worthy of much
meditation. All is symptomatic, and points forward to
the grace which was about to be revealed. All is contrastive, and indicates a change in God's dealings with
mankind. The most important point is the position of
our Lord. He is not on earth, hence the kingdom has
not come. He is in the air, which is a higher and more
spiritual sphere. He does not descend to the earth,
though He undoubtedly does so later. This fact,
however, is definitely excluded from this revelation,
for it has no bearing upon it. If we did not have any
further unfolding of this theme, we might not be able
to see the significance of all this, but now that we
know that our destiny is not terrestrial but celestial
(Eph.l:3), that our bodies will not only be vivified but
changed (1 Cor. 15:52), and that our citizenship
belongs to the heavens (Phil.3:20), every syllable
glows with a celestial light. The gates are opened to
the great grace which is ours in Christ Jesus, and we
get a small glimpse of our future glory.
There is a pleasing contrast between the orders
given by our Lord and those issued by other characters
in the sacred records. His commands bring blessing,
theirs usually result in evil and even death. When He,
in His compassion, wishes to feed the throng, He
orders them,to recline on the grass (Matt.l4:19) the
better to receive His bounty. At Jericho, when the

blind mendicant implores, "Jesus> Son of David, be
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The Voice of the Chief Messenger

merciful to me!" He stood and orders the blind man to
be led to Him (Luke 18:35-40). Here we have a
beautiful little foreview of His future coming to Israel.
In those days they will be blind in the depths of
despair when He restores their sight so that they may
behold His glories and follow Him. The false rulers
gave far different orders. The Idumean, Herod the
Great, orders the head of John the Baptist to be given
to Herodias' daughter (Matt. 14:9). Another Herod
orders Peter's guards to be put to death (Acts 12:19).
The orders of men bring suffering and death. His
order, which all of His will hear, betokens life and
lasting joy.
THE

VOICE

THAT

RAISES

THE

DEAD

The voice of this chief messenger is none other than
the voice of our blessed Lord, Jesus Christ, the Son of
God. The hour is coming when the dead shall be hear
ing the voice of the Son of God, and those who hear
shall live. For even as the Father has life in Himself,
thus also He gives to the Son to have life in
Himself .... The hour is coming in which all who are
in the tombs will hear His voice, and those who do good
shall go out into a resurrection of life (John
5:25,26,28,29). And this same voice gave a foretaste of
its power when, in later davs, it clamored loudly at the
tomb of His dear friend, "Lazarus, come out hither!"
And the dead man heard and obeyed that vivifying
voice.

In His dealings with Israel, in heralding and setting

up the kingdom, God uses many messengers. John the
Baptist was sent before the Lord to prepare His way.
Gabriel was sent to announce His birth to Mary. Many
mighty messengers will be employed in the judgments
which usher in the kingdom. Wherever God needs a

will Empower us to Obey
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courier to carry His messages or carry out His decrees,
especially when these are not in direct harmony with
the heart of His great Mediator, or of a nature which
He cannot perform, He uses other messengers. Our
Lord could not announce His own birth, so Gabriel
came. Christ could not be His own forerunner, so John
the Baptist was sent. Christ's great function is to save,

not to destroy, so the destructive judgments of the end
time are delegated to other messengers. But when the
time comes for the deliverance of our bodies He takes
the announcement of this glad message upon Himself
and we will hear the news from His own mouth, as the
chiefest of all God's couriers.
THE

CHIEF

MESSENGER'S

VOICE

Gabriel (Hebrew: Gbr i al MASTER-suBjEcror), who
stands in the presence of God, was sent to Daniel to
reveal to him the great prediction concerning the
seventy heptads, of which now only one remains un
fulfilled. Later he was sent to the virgin Mary to an
nounce to her the birth of her divine Son. But this time
it is not Gabriel who descends to bring a prophecy. It is
Christ Himself, Who with a voice of authority ushers in
the greatest conceivable change. He is in effect God's
greatest and foremost Messenger. The word "chief
must often be translated "prince." It designates the
highest in rank. We read in the Hebrew Scriptures that
one and the same communication, given to men by
Yahweh, was also given by His messenger. Christ is His
foremost Messenger. The prophet Malachi (3:1) calls
Him a messenger, the Messenger of God's covenant.
No mere "angel," not even Michael who is also called
the chief messenger, would be sent to call Christ's
beloved members, His own complement, to be forever
with Him. We no longer deal with "angels." We have
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He will be Trumpeting

Christ Himself. Paul rarely mentions other than satanic
messengers. We are to withstand these evil powers not
through the power of intercepting angels, but because
of Christ's victory on the cross over all His foes. And the
message which He brings to us when He calls us is the
announcement that now the greatest change has
come—for Him, for us, for the world, which will no
longer be dealt with in grace, and for the satanic hosts, >
whose territory will now be invaded and ruled by those
whom God has chosen before the disruption, to bring
all into subjection to Him.
THE

TRUMPET

OF

GOD

Only God can call dead bodies back to life, yet He
has delegated this power to His Son, our Lord, Jesus
Christ. This is pictured most perfectly for us in the
phrase "the trumpet of God/' By using a trumpet a
man may magnify the power of his voice beyond all
human proportions. In using the divine trumpet, His
voice reverberates with the power of God, which alone
can raise the dead.
In the beginning God worked by means of His
spoken word. God said, "It shall become light," and it
is becoming light. Resurrection is a much greater
work, so is appropriately pictured by a much more
forceful sound, by which life is given to the dead, as
well as immortality to the living. Though listed last, it
would seem that this will be the first of the sounds to
be heard, for how can the dead hear a message or
hearken to a command unless they have been brought
back to life? As Paul told the Corinthians, the work of
resurrection will take but an instant to transform the
corruptible to incorruption and the mortal to immor
tality. The trumpet will sound, but nothing will occur
until the concluding blast.

His Shout of Command
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Noting the literal meaning of the Greek word which
we ordinarily translate "God" will be helpful here. It
means Placer and this thought is especially revealing
in connection with this trumpet. The Deity is related
to humanity on the earth as their Subjector, in His
Hebrew revelation. But when we are about to leave
the ranks of humanity and enter His celestial realm,
this is not enough. It will need a Placer to blow His
trumpet, to transport us into the air and to our celestial
kingdom. It would seem as if a Commander's shout
will rouse us from the dead, and the chief Messenger
will raise us to stand upon the earth, and the trumpet
of the Placer will cause us to rise to meet our Lord in
the air.
THE

DEAD

RISE

FIRST

Once again the apostle reassures the Thessalonians
in regard to those who are reposing. We shall by no
means outstrip them because they will be rising first,
before any of us leave the earth. As there is no con
sciousness in the death state, it has no practical effect
on their expectation. It is just as if they had lain down
to slumber, instead of dying. And that is why the apos
tle persists in speaking of "those who are reposing,"
where we would say "the dead." The fact is that they
died, but the far more truthful figure is that they are
reposing. When they awake they will not be in His
presence. They will first join the living (who will have
been changed, as we shall see later), and, as one com
pany, just as if none had ever died, all together will be
snatched away in clouds for meeting the Lord in the
air.

Especial emphasis is laid on the simultaneous
ascension of the saints. At various times teachers have
arisen who claimed that the resurrection does not occur
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Snatched Away Together

at one time, but that some, more faithful or more
privileged than the rest, would be raised earlier. Some
have even claimed that Paul himself reversed these
words in a later revelation, when he made known an
"out-resurrection." But this is an eclectic resurrection,
leaving the vast multitude of mankind in their graves.
It does not even include those believers who belong to
the kingdom. Paul's later characterization describes
this resurrection, rather than distinguishes another
from it. A careful reading will show that the words, at
the same time, are not necessary for the sense, for the
word together conveys the same thought. It is
emphatic. Simultaneously, the dead and the living, if
"in Christ," will be snatched away in clouds for
meeting the Lord in the air. Whatever lack of unity
may have been caused by division and death, all will
be one the moment we hear His vitalizing voice.
THE

LIVING,

WHO

ARE

SURVIVING

The normal outlook of the believer of this dispen
sation of God's grace is not death but life. From Paul
down to the present day the prospect put before the
saint is the vivifying presence of Christ. From the
beginning all have been kept in ignorance of the date
when this will occur, for an imminent expectation is
the most powerful and blessed means of producing a
consecrated life. It was no mistake on Paul's part when
he said, "we . . . who are surviving." It is a serious
error and shortcoming on the part of critics, to con
demn it because they hold no such vital hope. Day by
day, hour by hour, moment by moment, the next
event for which we yearn should be the trumpet's
joyful note.
And in these last days this should be the case as
never before, for the next administration is already in

A Company of Saints
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formation, the signs of the next era seem prematurely
present, so that we sometimes wonder why we are still
here, performing our little part while the stage is
already being rearranged for the final act of earth's
tragic misrule. We feel out of place and in the way, for
all seems ripe for the day of the Lord. The storm
clouds are gathering, out of which will come the
lightning and the thunder of God's wrath. We view its
oncoming terrors unafraid, for we know that, before
the storm shall burst, we will be above it, safe and
serene, in His presence. Surely there is no excuse for
us in these closing days not to live in constant and
joyful anticipation of this expectation.
SNATCHED

AWAY

IN

CLOUDS

Clouds have their place in the air, hence the first
thought which usually comes upon one reading this
passage is that we shall be screened from the earth by
vapory clouds floating in the sky. It may be so, but the
absence of the article—not "the clouds," but simply
"clouds"—and the close connection with the words
"snatched away together with them in" suggest that
it may be the saints, living and raised, who may form
the clouds here spoken of. That is, the saints will not
go separately, but in company with others, in groups
of sufficient numbers to form figurative clouds. Like
these fleecy formations they will be composed of par
ticles which can float in the air. The Lord will act like
the summer sun on the surface of the water. Heavy as
that fluid is, it rises into the empyrean at the
sunbeams' call.
A would-be scientist might bring all sorts of objec
tions as to the practicability of this event. One might
say, "If all ascend from all over the earth, they will not
meet, but scatter." But nothing is said here of ascen-
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A Surprising Revelation

ding. The word snatched will allow of any direction.

Not so many years ago some would have said that no

sound could possibly be heard all over the earth at the
same time. But that idea is now outdated. If men can
mount their messages upon the wings of light and
send them to every portion of the earth in a small
fraction of a second, this will not be impossible to Him
Who in the beginning said, "Let there be light!"
None of these things compares with the greatest of all
miracles, which precedes our going, the impartation of
life and incorruption to millions of reposing saints.
MEETING

THE

LORD

IN

THE

AIR

For those like the Thessalonians, who had never
heard of a heavenly hope, and who had some
knowledge of the kingdom on earth as heralded to
Israel at the time this was written, the thought of
meeting the Lord in the air must have been most
marvelous and full of mystery. A little later the
Corinthians found it so, and Paul was called upon for
further explanations. Now that our celestial destiny
has been revealed (Eph.l:3), and the prospect of
"heaven" is common to everyone in Christendom, the
surprising nature of this revelation is not appreciated.
Yet even for us it lacks finality. No one thinks of this as
the permanent abode of the saints. It leaves us with a
feeling of incompleteness. We know that our Lord will
not remain in the air. He will come down to earth a lit
tle later. Then, if our destiny is on earth, why should
we be given the marvelous power of traversing the air?
Israel will not be able to do this. There is something
here which suggests that we will go up, and not down,
that our abode is the heavens, and not the earth, but it
is only intimated, not revealed.
In this way, after this manner, shall we be together
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with the Lord. Early was this blessed expectation lost,
and ever since some of the saints have sought to in
trude into His presence by another way. They have
tried to find Him behind the portals of Death,
although He is the Life. They have even altered Paul's
own words. When he found no attraction in life or in
death, he revealed his heart by saying that he was
pressed out of these by his desire of being with Christ,
which, rather, is much better. Living is not now being
with Him. How much less is dying! No one of His will
ever be ushered into His presence alone, apart from
the rest. First those who are in Him will be gathered.
Paul found it necessary to insist that the living shall
not precede the dead. Today we must insist that this
clearly shows that the dead shall not precede the
living! And so, both, simultaneously (hama in the
Greek), at the same time will be snatched away to
meet Him in the air.
TOGETHER

WITH

THE

LORD

It might be a difficult matter to tell just "where we
will spend eternity," so the Scriptures describe our
future sphere in the almost all-embracing terms,
44 among the celestials." The popular conception of
heaven, somewhat like the great festive halls I have
seen in the palaces of Europe, in which each one has a
place in the orchestra, is unscriptural. Leaving out the
earth, the heavens, in which our future lies, comprise
the whole universe. Now we are confined to an ex
ceedingly narrow stratum near the surface of the
earth. Our limitations will not allow us to go very far
below its crust, nor ascend very high above its at
mosphere. Bars, much stronger than iron, cage us in,
so that we cannot come forth. But then all limitations
will be withdrawn and the boundless universe will be
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before us, and the object of .our ministrations. How
impossible to describe our whereabouts in that super
nal sphere!
Only one location need be given, for this includes
all others and imparts to every place the one thing
needed to make it all that heart can wish. And that is
circumscribed by the simple words that allay our fears
and soothe our sorrows, and crown the future with a
halo which no other phrase can ever impart. Our bliss
will not consist in being in a place, but in being with
the Lordl His presence would make "hell" heaven,
and what would heaven itself be without Him? And
so, in the midst of life, as well as in the presence of
death, let us console one another with these words.

HOW THE DEAD ARE ROUSED
(1 Corinthians 15:35-58)

How are the dead being roused? The deniers of the
resurrection still have their doubts. They question the
process: How? They query the kind: What body?
These are legitimate inquiries, but not valid
arguments against the truth. Hence the apostle
reproves the doubters. As is so often the case with un
belief, these carnal saints simply ignored the power of
God. From the apostle's reply we may form some idea
of the line of reasoning which led them to doubt. It
seemed to take two distinct directions. Perhaps it was
something like this: So far as can be observed, life
comes only from previous life, not from death.
Resurrection is not natural. Again, as they had heard
that the saints would be snatched away into the air,
the difficulty would arise, how can a resurrected body
accomplish that which we cannot even do with our
present physical frames? How can it differ from the
bodies we have now?
First of all the apostle shows that their deductions
are quite unwarranted. He does this by calling their
attention to simple facts in nature, of which they were
well aware. But we must not take these as replies to
the questions asked. The apostle is simply exposing
the lack of logic in their doubts. This he does by show
ing them that, even in nature, there is life out of
death. "What you are sowing is not being vivified if it
should not be dying." Note the emphatic you (verse

28

The Figure of the Sprouting Seed

36). It seems to suggest a comparison between them
and God. He is sowing His saints, as it were, and will
reap a harvest. They sowed grain. How much of a crop
would they get if none of the grains died? None at all.
Life could come only from dying grains, not from such
as were not dying. Let us note the verb carefully, lest
the usual translation lead us into a trap. A farmer does
not sow dead grain. Then, indeed, he would have no
harvest. Life comes from dying, but not from dead
seed.

This illustration is not intended to explain how the
dead are roused, but merely to show that the reason
ing of the objectors was based on a false premise. Even
in nature, though life does not arise from death, it does
spring from the dying, not the living seed. To be sure,
there is a likeness here between us who are surviving
(who are also dying) when the Lord returns, and the
grain, for both are made alive before actual dis
solution. But it is unwise to press such resemblances,
for they easily lead to unwarranted deductions. This
figure has fully fulfilled its function when it shows that
the reasoning, which seems to prove the impossibility
of resurrection, is disproven by one of the commonest
facts of our experience.
Again, I implore my readers, to keep this, and all
other figures of likeness, strictly to the actual points of

contact. I will go into details here, simply to show how
foolish it is to force figures, so that it may be a warning
example which will keep us from this harmful practice
at all times, especially in the interpretation of the
Scriptures. The farmer sows a single grain, and from
this he reaps perhaps thirty, sixty, or a hundred grains.
Will this be the case in resurrection? Will each of us be
multiplied, and have that many bodies in the life to
come? Absurd! Again, if the seed dies before sprouting
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it yields no grain whatever. Is this the case with the
saints? They, indeed, almost all die before they are
made alive. Consequently none would be vivified!
The grain is buried alive. Shall we be, also? And so on.
Let us not use this figure as if the grain were actually
raised from the dead. It is not so. It simply proves that
life comes from that which is in the process of dying,
nothing more.
The same is to be observed of the other line of
thought. Reasoning can tell us nothing about
vivification, for reasoning shuts out God. Even nature
shows that human logic is false in regard to the result
of vivification. A grain of wheat planted in the ground
is given life. It sprouts. What comes forth? Another
grain, exactly like it? By no means! First it shoots up
into a stalk, and down to form roots. These are quite
unlike the seed in form and function. And then it bears
whole ears of kernels like the seed. Vivification may
impart forms and functions quite unlike the seed. Why
should not this be the case also in the vivification of
mankind? Nature clearly shows that God, when He
gives life, provides a body for it such as He wills. All of
this finds its point in the fact that the secret which the
apostle is about to reveal consists in a radical change in
our bodies when we are vivified.
Another point which may be seen in God's work in
nature is the variety and adaptability of each body to
its environment. The flesh of man is not suited to a life
in the water, and his body is too heavy for flight in the
air. Each animal has a form suited to its environment.
In its structure, down to the most minute detail, it is
adapted to the element in which it lives, as well as to
its mode of livelihood. Indeed, we are tempted to add,
some of them, in the course of their development,
change from one sphere to another. It is true that men
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cannot adapt themselves to a life in the water or in the
air except for brief periods with very clumsy ex
pedients. In fact they do not adapt their bodies, but
rather seek to alter their environment. If they go
beneath the water they take oxygen with them. But
God, Who has adapted other creatures for a life in
spheres where man cannot now exist, can certainly
modify the human body to suit any environment
which it may please Him to provide. That is precisely
what He has in view in the secret about to be un
folded.
And now the apostle makes a statement which
should startle us. "There are bodies celestial and
bodies terrestrial." All of the bodies hitherto
mentioned have been on the earth, that is, terrestrial.
But why introduce celestial bodies? What have we to
do with bodies on the heavenly spheres? We are not
acquainted with these. Indeed, those who have given
their lives to the study of the heavens are not at all
agreed that there are living creatures on the planets or
on the stars. One thing is certain, they would need to
have different bodies from those which we now
possess. To live on the moon, for instance, we would
need no lungs, for there seems to be no air there, nor
could we make full use of our blood. To exist on the
sun without being burned to a crisp in the fraction of a
second would call for very different flesh from that
which we now possess. And the stars—each one may
demand functions of which we know nothing at the
present time. Is this not more than a hint that we will
one day exchange our terrestrial for a celestial body?
Among these celestial "bodies" there seems to be
varieity also, as among the flesh of bodies terrestrial.
Our idiom of calling the moon, the planets, the sun,
the stars and other objects in the heavens, celestial
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"bodies," may lead to misunderstanding in this
passage. "Bodies terrestrial" cannot refer to the earth
itself (for there is only one earth) but to the animals on
the earth. So, also, must we understand "bodies
celestial." Not the "celestial bodies," the sun, moon,
and stars, but the living organisms which inhabit
them. What untold variety there may be among the
billions of stars, which differ so much in glory! Even as
seen from the earth, some shine with a reddish
radiance, some are blue, some yellow, some have these
elements, and some those in their composition—all of
which may demand a modification in the manner of
beings which God has placed upon them.
Again we say, why does Paul bring up the dwellers
on other spheres besides our own? Nowhere else does
he indulge in interesting speculations such as the
habitability of the heavenly worlds. There must be
some good reason why he includes celestial life in his
examples of the variety of God's creation. For him
there is no guesswork. He does not imagine, from the
"canals" on Mars, or some such source, that there are
men on planets near us, but he boldly states that there
are bodies celestial, not merely bodies in the heavens
but on the heavenly spheres. In the previous Scrip
tures we have accounts of messengers who have come
to earth. Hence there should be no doubt that such
creatures not only exist, but that they are much
superior to mankind in power and glory. It seems to be
necessary to his explanation to bring these into the dis
cussion.

In our study of Paul's words to the Thessalonians we
found that, when those reposing are roused, we who
survive will rise together with them to meet the Lord
in the air. It is more than likely that this part of the
apostle's teaching gave rise to the question we are now
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considering. With what body do the resurrected come
if they are able to defy the force of gravitation, and
assemble in the air? Surely they will not be
transformed into birds! Without in the least doubting
the truth, we may well inquire as to the nature of such
a resurrection body. In this passage, we meet with the
second hint as to the character of this body. The apos
tle brings in celestial bodies here because, as he later
says, we shall wear the image of the celestial! This is
the secret of the resurrection, not, indeed, plainly
stated, but so clearly intimated that we would be dull
indeed if we did not anticipate his conclusion.
The illustration, taken from nature, of the terrestrial
and celestial bodies, is given only to show that God has
varied and can vary His creatures at will to suit their
environments. If it were not plainly revealed later, we
would not be warranted in taking his reference to
celestial bodies as an indication of our change in
resurrection. We must not go beyond this and argue,
since there are many glories in the heavens, for star is
excelling star in glory, that this also will be true of
those who are raised to celestial glory. The figure has
done its duty. Let us not overwork it. God can, and
will, give us bodies adapted to our environment. To
the saints in Israel He will give terrestrial glory, to us
celestial. They need no such change as will come to us,
for they will continue in the sphere in which man was
created and for which he is already adapted. As our
environment will change, so also will our bodies need
to be changed accordingly.
ROUSED IN INCORRUPTION

"Thus also is the resurrection of the dead." Israel's
terrestrial honors will be different from our celestial
glory, yet we will have many mutual blessings.
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Vivification involves much which is common to those
on earth and those on the heavens. These are first
presented for our consideration. It is sown in corrup
tion, it is roused in incorruption. Except in the case of
our Lord, the death process, either before or after the
crisis at which the vital bodily functions cease to
operate, is accompanied by corruption. There is a con
tinual disintegration and dissolution to which we are
so accustomed that we are apt to consider it an essen
tial feature of life. In fact it is difficult for us to
imagine a life without a measure of corruption. This
is clearly seen in the case of a wound. It seldom heals
without some inflammation and pain due to the
presence of foreign matter which would not appear in
perfect health. In fact the death process is one of cor
rupting. It is checked during life by the vital powers,
but goes on unhindered once these have expired.
Roused in incorruption! Understand it we may, but
realize it—nay! Such perfect health and jubilant
vitality surpasses the powers of our imagination. Every
unpleasant sensation will be absent and give place to a
delicious sense of vigorous health. Perhaps the nearest
approach to it is the contrast which we experience
when convalescing from a serious illness. What affects
us is not so much the fact of corruption, as the sen
sations of which it is the source. Perhaps this is why
the word roused is used in place of the usual raised.
Really it is the soul that is roused. The body is rather

raised. But by a fine figure the effect is brought before

us in place of the fact. This is continued throughout
the contrasts here presented. The emphasis is put
upon the feelings which these transformations will
produce in our breasts, as a result of the material
changes in our frames, for these are implied and
included in the word "roused." It is well to make a
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note of this figurative usage of words for some seek to
confuse the clear connection between the body and
resurrection by appealing to this figurative application
of the word roused. Figurative usages do not give us
the meaning of a word. They are based upon and
depart from this meaning.
ROUSED IN GLORY

"Sown in dishonor—roused in glory." Corruption is
followed by a sorry train of evils. It is bad enough to
have the sense of degrading physical corruption
buried in one's own breast, but how much worse it is
when publicly known and repellent to others! How
painful to the aged to find their faculties failing so that
men notice and commiserate or avoid them! Dishonor
is the outward effect of inward corruption. So also will
glory be the splendid apparel of inner incorruption.
How marvelous to realize that all will think well of us,
not because we have succeeded in covering our true
state from their gaze, but because we are utterly and
splendidly sound, without a trace of evil or dis

integration, and have naught to repel the most
fastidious and exacting!
There is every likelihood that this will include an ac
tual physical aura of light which will clothe us in a
robe of radiance. In a very weak fashion we can see
this in nature now, for some animals have the power of
emitting phosphorescent beams. In fact it seems that
even inert substances, in the early history of our earth,
were so charged with latent energy, that they gave
forth radiant waves, akin to light, or, as it is now
called, radioactivity. It is probable that Adam and
Eve, before the entrance of death, were clothed with a
cloak of light emanating from their frames. But when
death began to operate, this so reduced their vitality
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that it was no longer visible. Hence their feeling of
shame and the need of a covering. There is much of a
fact in the figures which we use to describe a person of
intense vitality. He is called radiant or beaming. Great
joy lends us this for a fleeting moment. It will be ours
forever in a measure Adam never knew, when we are
roused in glory.
ROUSED IN POWER

"Sown in infirmity; it is roused in power" (verse
43). What a prospect for such weak worms as we are!
What would I not give to have a dynamo within me
now, to do what I would like to accomplish, were it the
will of God! Now it is His way to work with weakness,
that His power may be perfected in it. Paul himself
had his splinter in the flesh. Whatever it may have
been, it was an infirmity. May we be able, like him, to
glory in our infirmities, that the power of Chirst may
tabernacle over us! (2 Cor. 12:7-10). Now our strength
lies in weakness, to show how much God can ac
complish by such despicable means. But then it will be
His way to display in us His power.
It takes power to fly up into the sky. A mighty motor
is needed to lift an airplane into the ether. Even to
keep it there for any length of time takes a vast supply
of fuel, which must be brought from the earth. How
then can His saints ascend into the air to meet Him
when He comes? With our present bodies not one of
us could rise more than a few feet from thd surface of
the ground, and then we would fall back again into the
grim clutches of gravitation. We need tremendous
power to escape the attraction of the earth, to rise into
the air, and then to soar away with Him into the em
pyrean. For lack of any other name we will call it the
power of the glory, for if our bodies are luminous with

36

The Soul Dominant in Adam

light they may easily be imponderable and powerful as
well. Strength is not proportionable to weight. A bird
seems to have more energy to an ounce than we have
to a pound. In fact it seems to be quite the contrary in

nature. Give us a body without weight and we may

become as swift and as powerful as the lightning flash.
THE SOULISH AND THE SPIRITUAL BODY

"It is sown a soulish body; it is roused a spiritual
body. If there is a soulish body there is a spiritual also.
Thus it is written also, The first man, Adam, 'became a
living soul;' the last Adam a vivifying Spirit. But not
first the spiritual, but the soulish, thereupon the
spiritual" (15:44-46). The previous contrasts between
our present and our resurrection bodies are, more or
less, restorations to the proper and normal state of
humanity, such as existed in a lesser degree before sin
entered. Adam was given a body which was not cor
rupt. It was glorious and powerful, though not in the
measure which will obtain in the resurrection. But it
was essentially a soulish body, as is indicated by the
expressive synechdoche "living soul." As a matter of
fact Adam was a body, made of soil, and vitalized by a
spirit. He was not a soul or a spirit, for the soul was
only the effect of the spirit on his body. But, being
dominated by his sensation, it is more true to feeling
to name him by that part which is in point, just as we
call a ship a "sail" in reference to its propulsion, and a
"bottom" with regard to its freight.
There is such a thing as a soulish body, that is, one
characterized by sensations and under their control. It
has a spirit, but this is not dominant, for it simply
supplies the vitality which is necessary for the func
tioning of the soul. Eating and drinking and shelter,
the pleasures of the senses—these are the influences
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which determine its course. Such was the body given
to Adam. That is why he is called a soul, a slave of sen
sation. It was through this side of the human con
stitution that sin entered. And it is this which causes
even the holiest saint to lean toward the gratification
of soulish desires. All of us, by unhappy experience,
know that there is a soulish body, for that is the only
kind which mankind has ever had.
But there is also a spiritual body. No one except our
Lord has had one, so our attention is directed away
from the first Adam to the last, the Head of the new
humanity. He also was composed of a body, a spirit,
and a resultant soul. The body came from the soil as
with other men, but His Spirit, in contrast with ours,
came direct from the Deity. All life comes from spirit,
and His generation by holy Spirit gave Him a life
which counteracted the mortality, or dying process,
which He might otherwise have inherited from His
mother. Indeed, He possessed so much vitality that
He was able, not only to cure disease, but even to raise
the dead. He became a life-imparting Spirit. Again we
insist that this statement must not be taken literally.
He had a body and a soul, hence was not exclusively a
Spirit Being. By calling the whole by a part, this part is
emphasized. In Him the spirit was dominant, as the
soul is in Adam and his descendants. He has a spiritual
body.
As we are taught in the Roman epistle, we also have
received the Spirit of God, and, in a sense, this vivifies
our mortal bodies by making its home in us
(Rom.8:ll). By its means we are enabled to put the
practices of the body to death and live toward God.
There is, indeed, no material change in our physical
frame. It is yet a soulish body in its innate tendencies.
In order to do the work of a spiritual body the homing
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spirit must put its practices to death. This will not be
necessary in the resurrection. We have only a weak
foretaste of what it will mean to have a spiritual body,
with the spirit supreme and the soul subordinate. We
are in an intermediate position. The soulish body was
first and still remains. The spirit homes in us and, in a
measure, dominates our experience, but cannot
change the body. When we are vivified this will be
perfected. The spirit will completely dominate the
glorious frame which will be ours in the future.
THE SOILISH AND THE CELESTIAL

Adam was formed out of soil from the ground, and
all of his nourishment, as well as ours, springs from the
soil. Man cannot live everywhere on the earth. There
must be soil where plants are able to transmute the in
organic material into living, organic substances which
can enter the blood by means of the organs of
digestion. Soil is that part of the earth's surface which
has been oxidized, and is formed chiefly out of
weathered rock. The roots of plants cannot transmute
stone into stalks and leaves, blossoms and fruit, until it
has been broken into minute particles and these have
united with vital elements of the air. Our bodies are
made of soil, and, through the medium of plants, are
sustained by the soil. They are earth-bound and
soilish.
It is said that the sailors who first circumnavigated
Africa took three years to do so, because they had to
stop every year, plant and harvest a crop in order to
find food for themselves. But if we were called upon to
go about the universe, we might not often find soil on
which plants would grow. And we would probably
famish before we got very far. No, a soilish body is
hardly suitable for celestial circumnavigation.
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"The first man was out of the earth, soilish; the
second Man is the Lord out of heaven. Such as the
soilish one is, such are those also who are soilish, and
such as the Celestial One, such are those also who are
celestials. And, according as we wear the image of the
soilish, we should be wearing the image also of the
Celestial" (47-49). Even as Adam has descendants
who wear his soilish image, so also those who belong to
the second Man may wear His Celestial image. Christ,
even before His death, could walk upon the water.
After His resurrection, He appeared and disappeared,
and went whither He would, unhindered by doors or
walls, and at last ascended into the empyrean. This is
not possible for a soilish son of Adam. This was in His
power because of His heavenly birth. It will be ours
because we shall bear His image, when we are vivified.
"Now this I am averring, brethren, that flesh and
blood is not able to enjoy an allotment in the kingdom
of God, neither is corruption enjoying the allotment of
incorruption" (verse 50). The apostle stressed the fact
that he is the one who emphasizes this statement.
Perhaps, by this means, he wishes us to limit its
application to those who come under his ministry.
This is also indicated by the context. He is now deal
ing with that which is celestial. Flesh and blood is not
competent to cope with celestial conditions. At His
ascension, our Lord had a body of flesh, but no blood.
It seems evident therefore that this statement refers to
the combination of the two, flesh with blood. And this
is substantiated by the facts of our experience. No
body such as we have, depending on oxygen which is
brought to all parts by means of the blood stream,
could possibly live more than a few miles above the
surface of the earth without a special, artificial en
vironment.
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Even the highest mountain peaks are practically in
accessible because we are flesh and blood, and depend
on a dense atmosphere to supply our circulation with
oxygen. A body with lungs and blood is quite inade
quate for a celestial allotment. A celestial body must
have a source of life and power apart from the soil and
atmosphere of this earth.
THE SECRET OF OUR CHANGE

"Lo! a secret to you am I telling! We all, indeed,
shall not be put to repose, yet we all shall be changed"
(verse 51). This is the secret of the resurrection. It
reveals the one feature which will distinguish our
vivification from that of the Circumcision. It declares
that our bodies will not be raised soilish but celestial,
not with blood, but vivified directly by spirit. The soil
and air are mediums through which the power which
comes from the sun is supplied to our bodies. In our
new bodies these will not be needed. Life will flow to
us directly, from its divine source, and abundantly,
unhampered by the means of supply.
The change will come "in an instant, in the twinkle
of an eye, at the last trump. For He will be
trumpeting, and the dead will be roused incorruptible,
and we shall be changed" (verse 52). Here we have the
same prior expectancy (Eph.l:12) which was revealed
first to the Thessalonians. Here are the two classes, the
survivors and the reposing, and the Lord Himself
descends with the trump of God (1 Thess.4:15,16). In
Thessalonians all is colored by the consolation which
the apostle wished to impart. Here it is concerned with
the change which the secret reveals. There we find
that the dead will be roused first, so that they and the
living will be snatched away together in clouds. Here
we learn that it will all be the work of an instant, in the
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time it takes an eyelid to raise or lower, not even dur
ing the short period in which the trumpet will be
blown, but at the last blast.
What a contrast to the thoughts of men! Only lately
have I read what a scientist had written concerning
the origin of life on the earth. It seems that "science"
(falsely so called) always starts in the middle of the
story and forgets to tell us how life began in the first
place. However, there was life on some other planet, a
single cell. Now it seems that this man has proven that
the sun's rays can attract such a single cell and convey
it through space, so that it could travel in this way
from Mars to the earth, without being destroyed, in
the course of many years. Then, arrived on the earth,
it would take a few millions of years, or perhaps it was
billions—it matters little to the scientific mind—in
which to evolve into a human being. According to this
evolutionary fairy tale it should take at least a million

years for us to sprout wings to fly away to the stars. But
God works differently! In a space of time so short that
we cannot very well measure it the great trans
formation will take place.
"For He will be trumpeting, and the dead will be
roused incorruptible, and we shall be changed" (verse
52). Again we notice the order, for it agrees with the
previous word, that the dead in Christ shall be rising
first (1 Thess.4:16). Paul conforms fully in every way
to his former revelation. He simply enlarges upon that
side of it which deals with our bodies. Here he uses a
remarkable phrase which is the equivalent of
vivification. The words "roused incorruptible" assure
us of unending life. Two things are predicated of the
body, sensation and incorruptibility. They are aptly
chosen, for they assure us that the changed body,
though bloodless, will have a soul, and, though once
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corrupted, will never return to decay again. Incorrup
tibility is especially used of the dead, for the opposite
has been their lot. "This corruptible must put on incorruption" (1 Cor. 15:53).
"This mortal must put on immortality." This is a
word for the living. The process of dying must be
replaced by deathlessness. It would be much to be
assured that we should never die, but this is infinitely
more. Mortality is not merely the possibility of death
but the actual process, which loads our whole lives
with sickness and with sin. Who would care to live
endlessly in dire decrepitude? What we need is
deliverance from the enduring of death in our ex
perience, not merely freedom from the dread of death
in the future. And this is our expectation! Death may,
indeed, relieve us of our daily distress, and put us to
repose, yet we do not wish oblivion but life. We want
our bodies changed from mortality to immortality,
from soulish and soilish, to spiritual and celestial. Such
is our constant longing and ardent expectation.
DEATH SWALLOWED UP BY VICTORY

"Now whenever this corruptible should be putting
on incorruption and this mortal should be putting on
immortality, then shall come to pass the word which is
written:
Swallowed up was Death by Victory!
Where, O Death, is your victory?
Where, O Death, is your sting?

Although this statement (15:54,55) has immediate
application to our change, it is well to note the precise
wording, for it has a much wider scope. It reads, not,
"when" but "whenever/' Every time there is
vivification will this note of victory ascend. And it is
not "fulfilled" but "come to pass," for the fulfillment
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occurs only at the consummation, when death finally
and fully ceases to operate. Many false conclusions
have been hastily deduced by not observing the
precise introductory words in each reference to
previous revelation. This statement includes more
than our vivification in its embrace. It concludes the
whole subject and stretches forward to the consum
mation.

This example may help us to a clearer grasp of the
much misunderstood subject of "quotations." Not a
few have been disturbed by the fact that the Hebrew
Scriptures are often "quoted," not only with different
words, but with a sense and scope quite foreign to the
original passage. Some have even reasoned that, as
Paul did not hesitate to apply passages concerning
Israel to the church, we are justified in doing likewise.
And some have gone so far as to teach that Scripture is
written very loosely, and we may use our spiritual un
derstanding in interpreting it as we have occasion.
This would logically lead to a belief in the inspiration
of the saints, if, alas, they did not differ so painfully
when thus inspired. But it wreaks havoc with the in
spiration and superhuman accuracy of Holy Writ.
Paul did not tell us who wrote this or where it was
written, so we do not know. It may not have been
included in the canon, for Paul usually tells us when
he quotes the prophets. It is absolutely unwarranted to
compare this passage with any part of the Hebrew
Scriptures, in order to show any looseness or inac
curacy on Paul's part. We have no record of all that
the prophets spoke or wrote. We may, indeed, seek a
similar passage, or several, in this case, but if they vary
from the exactitude of the inspired Original we have
no right to assume that there is an error if they do not
agree. And where there is no doubt that the passage is
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actually quoted, it is quite within the province of the
holy Spirit Who indited both to conform a quotation
to its new context, and adapt it to its new use. What an
inspired apostle may do is no basis for our action. An
author may alter his own words if he wills, but he
would probably object if others should take such liber
ties.

The nearest approach to the wonderful words here
"quoted" are found in Isaiah 25:8: "He will swallow
up death in victory . . ." (A.V.), and Hosea 13:14: "O
death, I will be thy plagues; O grave, I will be thy
destruction . . . ." In the first passage a more con
cordant rendering would read, "He swallows up death
permanently." This section of Isaiah is concerned with
the burdens and blessings of Israel. The chapters just
before deal with judgment and mercy in Israel. The
immediate subject is praise, particularly for the bless
ing which will come through them to the nations. We
will quote from a tentative Concordant Version
(Isa.25:6-8):
And Yahweh of hosts makes for all peoples, in this mountain,
A feast of oils, a feast of lees,
Of oils from marrows, of filtered lees.
And He swallows up on this mountain
The face wrap wrapped over all the peoples,
And the blanket blanketing all the nations.
He swallows up death permanently.
And my Lord Yahweh will wipe every tear off of all faces,
And the reproach of His people will He take away off all the earth,
For the mouth of Yahweh speaks.

The context clearly indicates the day of the Lord
when vivification will have a large place in Israel, for
the former resurrection, at its commencement, will
bestow it on all who have died in faith. Such an Israel
will be able to channel blessing to the nations, and
remove the darkness that lies upon the nations, and be
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utterly free from the reproach which now is their
portion among the nations. Paul is not pointing to its
fulfillment at our change, for this will occur before,
and will come to the nations, and it will be apart from
Israel's mediacy. If he refers to it at all, he is simply
saying that, whenever vivification takes place, the fact
here mentioned comes to pass.
The nearest approach to the remainder of this
"quotation" seems to be found in Hosea 13:14. It oc
curs in connection with an invitation to Israel to return
to Yahweh. Alternating with charges of revolt are
promises to Israel, especially Ephraim. A Concordant
rendering of the verse is as follows:
From the hand of the unseen will I ransom them,
From death will I redeem them.
Where is your plague, O Death?
Where is your sting, O Unseen?

Surely this deals with the same conditions as in
Isaiah. And is this not what is to be expected? Paul
could not go to the ancient prophecies to find
anything concerning a secret which had not been
previously made known. Neither do the prophets
reveal the consummation. If he refe<rs to any passages
in the Hebrew Scriptures, it can only be those that
deal with the vivification of the saints in Israel in the
day of the Lord. They come within the scope of the
great truth which he has been discussing. Being
narrow in their scope, they cannot be "quoted/* They
must be readjusted and enlarged to fit the greater
revelation.
In conclusion, we need not be concerned about the
resurrection, how it will be brought about and what it
will accomplish, as though it were a work of man, or as
if God had exhuasted His resources. We cannot even
understand His wonders in nature. God is able to
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fulfill all the pleasure of His will, and He will give
each one that which pleases Him. He Who raised our
Saviour from the deepest depths of degradation and
death up to the highest pinnacle of immortality and
glory, in order that He may administer the celestial
realms and prepare them for the consummation, when
God will be reconciled to all, He loves us and will give
us immortality and glory celestial so that we may share
in the mighty task of revealing His grace and love to
the whole creation, so that every creature in the realms
celestial may find in Him their All.

THE EXPECTATION

OF HIS CALLING
(Ephesians 1:15-23)

Most forlorn of all mankind are we if our expectation
is limited to this life (1 Cor.l5:19). Material
prosperity, sensations of pleasure, high honors, are by
no means the special prerogatives of the saints in
Paul's latest revelations. He himself, as their chief
representative, lived a life of great hardship, with
much persecution, and, at the last, was loaded with a
chain, and lived on prison fare, and had very little he
could call his own. Far worse than that, the very ones
to whom he had brought the highest honors and
grandest glories, who should have at least rewarded
him with their loyalty and friendship—even these
were turned against him. He was, indeed, forlorn,
with no perceptible evidence of his vast spiritual
wealth or the rich reward for his labors and his suffer
ings (2 Tim. 1:16).

In contrast to our poor expectations in this life, there
seems to be no limit to the riches and glories that await
us in the next. These are promised to us, not on ac
count of our deserts, but rather the opposite. God's
main object is to reveal Himself to the heavenly hosts,
especially the riches of His grace and love, so He
needs such undeserving subjects as we are in order to
press home, by practical examples, what He can do for
those who are unworthy of His gifts and have done
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much to draw forth His enmity and little to deserve
His favor. Let us press this home to our hearts, or it
will be impossible for us to believe the magnificent
promises of honors and glories which are ours in Christ

Jesus.

The first part of the petition of Ephesians 1:15-23
has to do with our future. The saints in Israel had
a very clear and definite idea of what was in store for
them, for the prophets are full of predictions on which
to base their expectations. Our Lord added much to
raise high hopes of a grand and glorious kingdom
when He returns. Even if that were the basis of our ex

pectation, we would have cause for thankfulness, for
the nations in that day will be blessed through Israel.
But this is not our calling! We will not be the lowest on
earth, but the highest in the heavens! We would, in
deed, be highly favored if we received a secondary
place among the celestials. But this would not reveal
God to us. His grace would not be properly displayed
even by such a promotion. It calls for much more than
that! It demands that the last shall become first, the
lowest highest. So it is that we, as members of the
body of Christ, are given the highest place in the
heavens, who did not deserve even the lowest place
on earth.
Ours is a life of faith. Our blessings lie in the future.
While the present is not our expectation, it is a
necessary and salutary preparation for the life which is
to come. Our own appreciation of God's glorious grace
will be vastly enhanced as we view the fearful failures

of the saints even after they have been called, and our
own experiences in crucifying the flesh and fighting
our spiritual foes. We fail to put the flesh in the place
of death, and we fail to use the large shield of faith to
protect us from our unseen foes. But our shortcom-
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ings should have the salutary effect of convincing us of
our own utter unworthiness, and magnifying our
thankfulness and adoration for the fullness of His
favor.
The Concordant Version makes a clear-cut dis
tinction between expectation and hope. We expect
that which is sure and certain, something on which we

can depend. Indeed, it is translated so when used of
God on Whom we rely (2 Cor.lrlO; 1 Tim.4:10; 5:5),
which is in contrast with the dubiousness of riches, on
which we do not rely (1 Tim.6:17). Hope, in contrast
with this, must also be rendered apprehensive, as in the
case of the sailors on board the ship that was wrecked on
the island of Melita (Acts 28:6). Faith does not hope, is
not apprehensive, but expects, and relies on the
promises of God for the future.
The prophetic Scriptures are full of the expectation
of Israel, and the Circumcision writings of later
revelation confirm them. The disciples of our Lord
expected that He was about to redeem Israel (Luke
24:21). Yet it is remarkable how much more often this
thought wells up in Paul's epistles. Although they are
not nearly half as long as the Circumcision writings,
far more than half of the occurrences of "expect" and
"expectation" occur in them. In other words, about
two-thirds of the occurrences are found in Paul's
epistles. This is doubtless due to the fact that faith is
far more prominent in the truth for today than it ever
was in the past.
Expectation is the future outlook of faith. The past
provides the foundation of faith, the future its fruition.

We look back and believe God's record of His ac
tivities in creation and revelation as recorded in the
Scriptures of the truth. We, who have His latest and
fullest unfoldings, revel in the deeper truths, that He
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not only created the heavens and the earth, as
recorded in Genesis, the book of the Beginning, but
that all was created in Christ, the Son of His love, His
visible Image, whether that in the heavens or on the
earth, whether visible or invisible. All was created
through Him and for Him, and He is before all (Col.
1:13-17).

Although expectation is not concerned with the
past, it is largely based upon it. Confidence in the
future of anyone depends on his previous record.
When we realize the exalted position of God's Son as
His creative Original (Rev.3:14), so that He is First in
place as well as time, it helps us to look forward with
confidence to His exaltation in the future, so we ex
pect to see Him as the Last (Rev. 1:18), in Whom all
will be headed up (Eph.l:10).
This is especially true as to ourselves. How it cheers
our hearts, and consolidates our faith and encourages
our outlook for the future to know that we were chosen
in Christ before the disruption (Eph.l:4)! Our sonship is not a recent development. This high honor was
ours before we were called, yes, ere we were born. It
even antedated the entrance of evil into the world.
The high nobility of earth do not, as a rule, do any
thing themselves to deserve their exalted position in
society. They inherit it from their ancestors, some of
whom may go back as far as the crusades. But the sons
of God today derive their title from a patent dated in a
time when sin had not even entered this scene. So it
does not mar their escutcheon or endanger their
prospects.

THE FIRST EPHESIAN PRAYER

After expounding to us the universal headship of

of Christ's Exalted Position
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Christ (Eph. 1:9-11), the apostle begins this most
marvelous prayer for us who are of the nations
(Eph. 1:15-23). This new faith, which made the nations
the peer of Israelites in an allotment unutterably
higher than that which they will have upon the earth,
called forth his thanks and the special request that
God, as the Father glorious, may be giving us a spirit
of wisdom and revelation in order to make it known to
us. He would have our hearts' eyes enlightened, first
of all, that we may perceive the expectation of His
calling (Eph. 1:18). Just as the first hint of present
truth came through the revelation of a new expec
tation, so now the first part of the new faith for the
nations (which the apostle would have us grasp) is the
expectation for which God calls us. Only in the light of
this glory may we be enabled to realize the grandeur
of this calling, for it is hidden now, and will be, until
Christ appears.
Incorruption, glory, power—such are the splendid
excellences of the resurrection body (1 Cor. 15:42,43).
And here, in this supreme revelation of our future fate,
these are repeated and magnified. Paul prays that we
may realize the riches of the glory, and the
transcendent greatness of the power which is for
believers. Our bodies are sown in dishonor and roused
in glory. So also our present lot is one of humiliation.
But our future allotment will not simply be glorious.
That would not be too strong a term for the allotment
of Israel on the earth. Ours will by far transcend it. We
will have riches of glory. So also with power. Great
indeed will be the power for the saints in the kingdom,
but ours will not be merely great, but surpassingly,
transcendently great. Our prospect is superlatively
supreme. We were last and least. We shall be first and
foremost.
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It would be practically impossible to convey an ade
quate idea of the power which is ours apart from the
fact that Christ has already preceded us. His exaltation
is an exhibition of the strength which will raise us to
the empyrean. It is impossible for the human mind to
imagine a display of power superior to that which has
operated in the Christ, rousing Him from among the
dead and seating Him at God's right hand. Who could
be weaker than the despised Nazarene, crucified, for
saken, dead? And who, in all the universe, is so power
ful as the Executive of the Deity? There can be no
greater sum than the difference between zero and in
finity, nor can there be any vaster difference in power
than that between the dead Saviour and our exalted
Lord. Yet such is the only example which adequately
conveys a conception of the power which God will use
to exalt the members of the body of His Christ.
The exaltation of Christ is no longer confined to
earthly dignities. These are doubtless included, but
are not so much as mentioned. Universal supremacy is
His! Every form of intermediate rule is subordinate to
Him. From the highest of all, probably symbolized by
the twenty-four elders in His Unveiling (Rev.4:4),
down to the least of the messengers, and every name
of influence, all are placed beneath His feet. We do
not share in this administration yet, but in the eons to
come, just as Israel, as the bride of the Lambkin, will
share His terrestrial honors, and administer the
kingdom on the earth, so will we partake of His
celestial dignities, and administer the realms above.
His universal headship will then be exercised by the
ecclesia which is His body, the complement of Him
Who completes the all in all.
The restoration and rule of the earth by means of
Israel would by no means bring all of His creatures

A Display of God's Grace
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back to God. Earth is far from being the whole of
Gods creation, nor are its denizens all of His in
telligent creatures. We have not been given any
definite idea as to the size or population of the uni
verse, for it is probably so vast that human words
would fail and human minds be utterly inadequate to
comprehend its infinitude. So that much, indeed,
remains of rule after the earth has been made subject
to His scepter.

English has no good equivalent for the Greek

pleroma, that which fills, but the word complement
has this as one of its nuances. That which was missing
to round out the subjection of the universe is supplied
by us. Now we can look back and see why it was that
Israel was made stubborn, and the nations called. We
can see why the destiny of a few Israelites was
changed, a step at a time, from the earth to the air,
and from the air to the celestial realms. God needs a
specimen to exhibit the excellence of His grace to the
universe, and especially to the celestial beings who
otherwise could never learn the power and
preciousness of His love (c/Eph.2:6,7). With a master
hand and heart He has wrought His wonderful display
on the black background of human misery and sin,
which alone can adequately set forth the deathless
splendor which will be our glorious heritage in the
eons of the eons.
Let us not miss the marvelous fact that our
degradation and exaltation are both vital to the gloiry
of our God. The certainty and satisfaction which this
imparts will enable us to anticipate much of our future
bliss. God has thrust us down for His own sake, and
will exalt us for the same reason. He chose Israel, and
cast them off, and will glorify them for His own
name's sake. But how great is the wisdom He
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displayed in taking those who were not members of
the elect nation, who had no prospects, no promises of
their own, and giving them the place supreme among
the celestials! This is the precious fruit of the secret of
the resurrection. Not for naught are we to be changed
from earthbound slaves of the soil to free citizens of
the empyrean. We are the greatest achievement of
God's grace in order to be the grandest display of His
glory. Let us exult in God as He beams upon us in the
secret of the resurrection!

SHALL WE GO THROUGH THE

"GREAT TRIBULATION"?
This question would never be asked if God's beloved
saints understood the message of conciliation which is
revealed in Romans 5 and 2 Corinthians 5. Very briefly,
therefore, we will consider God's attitude toward the
world in this administration, and His gracious dealings
with His saints. Apart from this we will be sure to con
fuse the truth of this economy with that of the next. We
will fail to correctly partition between this day of
salvation and the coming one of God's indignation. We
will be misled by the Bible itself, thinking we have its
support, when, in reality, we are applying to ourselves
what belongs to others. There is no more insidious error
for earnest Bible students than the misplacing of His
words.
Paul is the apostle for the nations. He was entrusted
with the evangel of the Uncircumcision, as Peter of
the Circumcision. Luther's translation of this passage
(Gal.2:7) is far from expressing the real truth. Paul was
not merely sent to the Uncircumcision with the same

evangel as Peter, but he had an evangel of the ''Uncir

cumcision which differed in its scope, its contents, and
its expectation, from that of the Circumcision. This
was unknown to Luther, as his translation shows. The
Greek is the genitive, not the dative. It speaks of
character, not location. Luther recovered somewhat of
the truth of justification, as outlined in the first four
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chapters of Romans and in Galatians, but he never
really entered into the fifth chapter or recovered the
great truth for today, the conciliation.
SAVED FROM INDIGNATION

The keynote of this evangel is peace (Rom.5:l).
While we are still sinners, Christ died for our sakes.
Much rather, then being now justified in His blood,
we shall be saved from indignation through Him. May
this truth sink into our hearts! Under no circumstances
can we come under the divine indignation. If, being
enemies, we were conciliated to God through the
death of His Son, much rather, being conciliated, we
shall be saved in His life (Rom.5:8-10). The blood of
Christ shed for sinners gives justification and salvation
from His indignation. The death of Gods Son for His
enemies gives salvation in His life. Christ brings us
into court and vindicates us. Gods Son opens the door
of His affections and reconciles us.
All enmity between us and God is gone. Even the
estrangement between us and those of the Circum
cision who believe in this economy is gone. Christ, by
creating the two into one new humanity, made peace
between those afar and those near. He is our Peace
(Eph.2:14:16). As a result there is not only complete
amity between God's saints and Himself, but they also
should reflect His attitude toward the unbelieving
world. Our feet are sandaled with the evangel of peace
(Eph.6:15). We are ambassadors (2 Cor.5:20; Eph.
6:20). God is not at war with the world now. He
will be, in "the great tribulation/' Before that era of
His indignation His ambassadors must be withdrawn.
How could we proclaim peace while He is thundering
with all of the artillery of heaven, and soaking the
earth with the gore of His enemies?

God's Undiluted Grace
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How little God's beloved saints appreciate the
transcendent grace which is theirs in Christ Jesus! Not
only have we been saved by undiluted grace, as was
Paul, our example, but grace fills the future. This has
been completely hid from us in most translations. The
apostle, in Ephesians, hardly needs to assure us that
salvation is by grace (Eph.2:8). Surely we are saved
through grace. What is on his heart is far richer.
Salvation is by faith in order to accord with grace
(Rom.4:16). Such a salvation, not being based on
aught in us, is also in grace. It guarantees grace
in the future! Such is the force of the dative in Ephe
sians 2:8. We are saved through faith in grace, and this
is not out of us. It is God's oblation. His achievement
are we!
In startling contrast with the present economy of
God's undiluted grace is the succeeding ad
ministration of His unrestrained indignation. The true
character of this era is seldom clearly apprehended. It
is simply set forth as a time of unexampled trouble, es
pecially for the sons of Jacob. Let us distinguish its
various aspects. We, the nations, have no right to in
trude ourselves into Israel's affairs, as is the common
custom. The "great tribulation" (Matt.24:21; Mark
13:19-24) has absolutely no application to the Gentiles.
The sons of Jacob suffer at the hands of the nations.
The nations are the persecutors, not the persecuted.
Hence the question with which we began is not .in
telligent. It wrests the Scriptures concerning Israel
and seeks to relate them to us. We will therefore
restate it, and ask, Will we go through the era of God's
indignation against the nations?
Let one point be clear. The nations will persecute
the Jews. God will hurl His thunderbolts against the
nations. It is this latter aspect which we should con-
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sider. All of Gods saints suffer affliction. Some of us
are now passing through a "great tribulation/' It is our
lot, as saints of God. Is this proof of God's indignation
against us? Far from it! It is evidence of His fatherly
care and discipline. Unbelievers also suffer, but never
due to an overt act of divine intervention. God is
conciliated now. He refuses to be offended. Then He
will be indignant. He will shake the earth and the
heavens. He will blow the trumpets of war. He will
hurl down the bowls of hoarded wrath.
OUR RESCUER

Among the very earliest words to be penned by Paul
in his ministry to the nations are those: "to be waiting
for His Son out of the heavens, Whom He rouses from
among the dead, Jesus, our Rescuer out of the coming
indignation" (1 Thess.l:10). The picture is a vivid
one. A great storm is brewing. We are not in it, but we
can see it coming. Before it falls on us we are snatched
out of its destructive path. Or, to use an illustration
which fully accounts for the highly figurative words,
out of (which seem to imply that we are in it), let us
turn to Paul's later letter. To Timothy he writes "I am
rescued out of the mouth of the lion" (2 Tim.4:17). It
is not probable that he was actually in the lion's maw.
His words are true to feeling rather than to fact. So we
are rescued out of the coming indignation.
NOT APPOINTED TO INDIGNATION

Later on the apostle elaborates the point. He ex
horts them to put on the helmet, the expectation of
salvation, "for God did not appoint us to indignation,
but to the procuring of salvation through our Lord
Jesus Christ, Who died for our sakes that, whether we
may be watching or drowsing, we should be living at

We will Live with Him
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the same time together with Him" (1 Thess.5:9,10).
This has been mistranslated, as though it were a figure
for living or dying. It is a plain statement of the
graciousness of our future salvation. In the past it was
not by works, and in the future it is not by watching. It
is based solely on the death of Christ.
Dorcas and Eutychus furnished us with good il
lustrations of the difference between Peter and Paul in
the matter of resurrection. Dorcas was a good, deserv
ing woman, like the faithful of Israel who will be
raised seventy-five days after Messiah's advent to
Israel. But Eutychus' only accomplishment seems to
be that he fell asleep when Paul preached. How like
the saints today! Paul always puts them to sleep! Dor
cas, like the saints she represents, deserved a reward.
Eutychus may have merited a rebuke. He carelessly
sits where he will fall if he sleeps. He certainly was not
watching! Yet such is the grace revealed to the nations
through Paul, that he is instantly recalled to life. God
grant that we grasp more of His gratuitous grace!
SECOND THESSALONIANS TWO

The Thessalonians had been deceived into the idea
that the day of the Lord was present. A careful student
of the Unveiling of Jesus Christ (Revelation) and
Daniel will note that the day of the Lord commences
at least seven years before Christ comes. The seals
must be broken, the trumpets must be blown, the
bowls must be poured out during this period. The
Thessalonians imagined that their afflictions were due
to these inflictions. Paul appeals to them (2 Thess.2:l5) through the truth he had taught in his first epistle,
and his oral teaching while he was with them. None of
the signs of the day of Jehovah was present. The man
of lawlessness was not unveiled. Lawlessness was still
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in its secret phase. So long as they were restraining it
by their presence it could not come into the open.
They must be removed before the day of Jehovah
comes.

Paul appeals to them by his previous teaching. The
day of the Lord cannot be present because they were
not appointed to indignation. Before God unleashes
the forces of destruction they will be gathered into
Christ's presence in the air. To get these matters clear
it is necessary to follow the argument carefully. Paul
does not say that our gathering to Christ must be
preceded by the apostasy. That is the first feature in
the day of Jehovah. Its absence proves that that day is
not present. Paul presents our gathering into Christ's
presence as an argument that they cannot be in the
day of the Lord at all.
The day of Jehovah cannot coincide with the pres
ent economy of God's grace. In it Jehovah, as the God
of Israel, raises the holy nation to its proper place as
priests and kings over all the other nations of the
earth. Conciliation vanishes. Jews once more are near,
while Gentiles are afar off. It is all a day of right
eousness and judgment, but this is most marked in
its first phase. It would be absolutely ridiculous for us
to preach conciliation when God Himself is hurling
His bolts of vengeance upon Israel's enemies. Every
characteristic truth which is ours clashes with con
ditions which obtain during the first phase of the day
of the Lord. If we are here then, waiting for Christ's
coming to the earth, it would occasion the utmost con
fusion and disaster. Instead of imitating God, we
would be clashing with Him at every turn. We would
be preaching peace while He is waging war.
Accustomed to grace, we would be crushed by wrath.
It is utterly impossible!

in the Time of Indignation
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Let us not be misled by the phrase "first resurrec
tion" in the book of Revelation (20:5,6). The Greek
word has the significance of first of a series, not
necessarily first absolutely. The scope of the Unveil
ing is limited. It does not include the present grace.
Those who take part in the former resurrection
become priests and reign with Christ during the
thousand years on the earth.
We repeat that those who do go through the "great
tribulation" or are martyred in it, receive a reward
utterly out of keeping with the destiny which is ours in
Christ Jesus. Our blessings are spiritual, among the
celestials (Eph.l:3), while theirs are largely soulish
and material, among the terrestrials. The thousand
years' reign is on the earth. It is characterized by
priesthood. The saints shall reign for the eons of the
eons, up to the consummation (Rev.22:5), but not as
priests. There will be no temple and no priests in the
day of God. Christ's Melchisedek reign is limited to
the thousand years. Israels priestly supremacy then
comes to an end. Our reign is in the heavens. We are
never called priests. Our place and portion is unuttera
bly higher than that of those who go through the
"great tribulation."
Much of the confusion on this subject has come
from failure to see that Paul received it by the word of
the Lord. It was a secret, unknown to the Circum
cision. It is never referred to before. The coming of the
Son of Mankind (Luke 18:8; 21:36, etc.) always refers
to His coming after the "great tribulation," to the
saints of the Circumcision, who go through it or are
martyred in it. The name "Paul" means "interval" or

"pause." This economy is a parenthesis in Gods deal
ings. It is set forth only in Paul's epistles.
To sum up: All saints go through affliction of some
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sort, but only Israelites will endure the great affliction
of the end time, when the most violent of Jewish
pogroms will test their faithfulness to Jehovah. Now,
God is conciliated to the nations, as such. When the
day of Jehovah comes, He will take the opposite at
titude. We, who have received this conciliation, are at
peace with Him and are His ambassadors to the world.
Before He can declare war, and vent His indignation
on the earth, we must be withdrawn. Hence we are
pre-expectants, who await Christ at least seven years
before He descends to the earth. Then there will be an
eclectic resurrection, leaving the Circumcision saints
until later. Both living and dead will be vivified and
changed to accord with their celestial destiny and
snatched away to the air, before the great affliction of
the Jews, and before God's indignation visits the earth,
and before the Son of Mankind descends in glory to
the earth.

WHAT

IS

THE TRUMPET

OF GOD?

"This we are saying to you by the word of the Lord,
that we, the living, who are surviving unto the
presence of the Lord, will by no means outstrip those
who are put to repose, seeing that the Lord Himself
will be descending from heaven with a shout of com
mand, with the voice of the Chief Messenger, and
with the trumpet of God, and the dead in Christ shall
be rising first. Thereupon we, the living who are sur
viving, shall at the same time be snatched away
together with them in clouds, for meeting the Lord in
the air. And thus shall we always be together with the
Lord" (1 Thess.4:15-17).
Until a beloved brother in Christ and in the Lord, F.
H. Robison, requested me to set forth the difference
between the "trumpet of God" in this passage and the
seventh trumpet in the Unveiling of Jesus Christ
(Rev. 11:15) I had never noticed the fact that the
seventh trumpet does indeed loom up in the back
ground of this passage, and probably gave rise to the
peculiar form in which it is cast. One would suppose,
from the emphasis, that the Thessalonians had been
told that, at the presence of the Lord, the living will
outstrip the dead, and that He will not blow the
trumpet, and that the dead will not rise until later, at
another time, and that the meeting will be on the
earth. And so they had, no doubt, been informed, for
this is just how it will be when the Messiah returns to
Israel. What Paul now tells them is quite the reverse of

64

"By the Word of the Lord"

that which he had said before, hence he insists that it

comes from the Lord.
In our quotation we have italicized the emphatic
statements which are in striking contrast to the course
of events when the seventh messenger introduces the
reign of Christ over the world kingdom by his blast. It
is difficult to account for the striking form in which
the apostle expresses himself unless we keep this in
mind and note that he is concerned to show that he is
not speaking of the presence of the Lord at the com
mencement of the kingdom, when the living will out
strip those reposing, and the Lord will not blow the
trumpet Himself, and the dead will not be rising first,
and will not be snatched away at the same time with
the living, and they will not meet Him in the air. Prac
tically every particular clashes with the occurrences
when this seventh trumpet sounds.
First of all, why should Paul insist that he was say
ing this by the word of the Lord? Had he been speak
ing from himself? Was not all of this epistle inspired?
The statement strikes us as purely emphatic, and is
introduced because what he is about to say regarding
the presence of the Lord for the nations is in contrast
to the presence of Christ for Israel. Doubtless he was
well acquainted with the close of Daniel's prophecy.
That he had instructed them along these lines is clear
from his question in the second epistle: "Do you not
remember that, being still with you, I told you these
things?" (2 Thess.2:5). Then he had told them that
the resurrection would occur some time after the
presence of Christ. Now he wishes them to receive a
further revelation somewhat similar, but not to be
confused with that which he had already given. This is
a new truth, which he had not told them previously.
The close of Daniel's prophecy seems to give us a

4'By No Means Outstrip''
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clear idea of some of the principal events at the
epiphany or presence of Christ when He comes to set
up the kingdom. This will occur three and a half
years—twelve hundred sixty days—after the middle

the the last heptad, commonly called "Daniel's seven
tieth week/' But everything connected with the

kingdom does not take place at once. Thirty days later
(1290 days from the same starting point) the offering
that was stopped is resumed. Forty-five days after this
(1335 days) seems to be the time set for the
resurrection of Daniel and the kingdom saints. Thus
the living saints, who have gone through the
tribulation, will enter the kingdom seventy-five days
before the dead are raised.
Is not this what Paul has in mind when he insists
that we, the living, who are surviving unto the
presence of the Lord, will by no means outstrip those
who are put to repose? This is precisely what will be
the case in Israel, and, up to this time, this was the
only resurrection of the saints of which they could
have heard. Does not this account for the emphatic
double negative, not no, by no means? Here was a
new revelation, a presence of the Lord in which the
dead do not come behind the living. If Daniel and the
saints with him are "blessed" though they must wait
(Dan. 12:12), how much more blessed are those who do
not need to wait, but arise immediately! They do not
even wait until the Lord touches the earth, but are
drawn to Him by the magnetism of His presence while

He is in the air. Thrice blessed are those who are put

to repose in this day of grace!

CHRIST'S PRESENCE AND HIS WORD

But why is this? If Christ is present on earth at His
epiphany, why do not the reposing saints rise to greet
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Him? We must remember that the mere presence of
Christ does not raise the dead. If that were so, all would
have been raised when He was here in humiliation, or,
at least, after His own resurrection, before His ascen

sion. His word is needed to recall the dead to life. And,
at the seventh trumpet, the blast is blown by a
messenger, not by Christ Himself. No messenger can
raise the dead, no matter how long or loud he blows.
The seventh trumpet is also the third woe (Rev. 11:14).
It does not bring life, but death; it works no weal, but
woe. Hence it is not fitting that the Living One should
blow this trumpet. Nor is it meet that it should recall
the dead to life.
The scenes at the beginning and end of this ad
ministration are often confused in the minds of the
saints. And this is not strange. Every great change or
adjustment is bound to bring with it a period more
or less chaotic. In Berlin, where some of this is being
written, they are cutting through two grand
boulevards, one north and south, the other east and
west, right through the heart of the city. Some of it
needs no change. "Unter den Linden*' remains as it
was. Yet in one spot a whole block of magnificent
houses was pulled down to make an open place. The
confusion was quite orderly, yet it was there, and even
the well-informed could not say just how everything
would be. So it was in the beginning of this ad
ministration. A grand boulevard had to be cut for
grace right through from beginning to end.
Yet the confusion at the end is even worse, partly
because it is still future, while the beginning is past,
but more so because it is not merely a peaceful ad
justment, but a great battle line, darkened by His
dreadful indignation and the din of destruction. Here
are no clear limits, for it is the twilight between night

A 75 Day Delay
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and day. We cannot say this moment is in man's day,
for he is still ruling, nor can we reason that the same
moment is in the Lord's day, for He is thundering, but
it is a time like no man's land, which belongs to both
sides until the issue is decided. I would not stake off an
exact boundary here. Reasoning is useless on such
vague "premises."
As we have seen, in the kingdom the living meet the

Messiah first, and the dead do not rise until seventyfive days later. Unlike our upward call, His presence
in Israel will at first call for sorrow. All the tribes of the
land will be grieving over Him (Rev. 1:7). It will not be
a scene in which the dead would be welcome or hap
py. Hence there is a delay, as in the case of Joseph's
brethren, until the affairs of the living have been ad
justed, and normal relations are restored between
them and their Deliverer. After that the dead are
raised in Israel, and the thousand years' reign com
mences.

In this way two periods of a thousand years'
duration are formed, one commencing seventy-five
days later than the other. Satan will be bound at the
epiphany of Christ, so will be loosed before the saints
have completed their term of office. His insurrection,
after, he has been loosed, lasts as long as the time
between Christ's presence and the proper com
mencement of the kingdom adminstered by the saints.
This seventy-five day delay is in strong contrast to the
course of events when the Lord comes for us. Then the
resurrection comes first, though we who survive are by
no means left behind, for both unite in rising to meet

the Lord in the air.But why should there be this difference? The
answer is simple—grace. The kingdom on earth is
introduced by judgment, and this demands time for its
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execution, even where.the saints are concerned. No

such preliminaries are needed with us, for we are
vivified first, before we are called upon to give an ac
count of our actions in the body. With them He
appears to those who await Him (Heb.9:28). They
may feel the force of His indignation in the bowls. In
the brief period following His advent, the living saints
receive their wages (Rev. 11:18) and the living nations
are judged (Matt.25:31-46). But we are not appointed
to indignation, but to the procuring of salvation
through our Lord Jesus Christ, the One dying for our
sakes, that, whether we may be watching or drows
ing, we should be living at the same time, together
with Him (1 Thess.5:9,10).
Grace removes the differences between us. Were
resurrection a matter of merit, some of us would fall
far behind, while some, I am sorry to say, feel that
they should be raised at the time of their decease, if
not soon after. But grace is a great leveler. There will
not be a split second of priority in the resurrection. We
will all be first! None will be last! In Israel the circum
stances are such that the resurrection of the faithful of
old is not due until the kingdom has been in
augurated.
HIMSELF

The reason why the living will not outstrip those
who are reposing is found in the precious word Him
self In the work of woe, of devastation and death, He
sends seven messengers, but in His prior presence,
which Paul is now presenting for the first time to the
saints, the Lord Himself will not only descend from
heaven, but will Himself blow the trumpet, so that the
effect will be the opposite of the woe trumpets. His is
the voice that even the dead can hear! Indeed, it

Who can Rouse the Dead?
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affects them first. Instead of waiting for two months or
more, they are first to feel the vivifying power of His
voice, and catch up with the living as they are
snatched away from the earth into the air. And He it is
Who blows the trumpet of God, not another!
It is possible that the Greek text of 1 Corinthians
15:52 is idiomatic, and so does not determine who
does the trumpeting. It may be translated "it will be
trumpeting/* if we ignore the fact that it is gram
matically active voice, so does not blow itself. Perhaps
a small leeway is left to the bias of the translator. This
is indicated in the sublinear by the fact that the He is
printed with a small e, not a capital E. And I am cer
tainly partial in my judgment in this matter. A
trumpet is usually sounded by someone, so it is only a
question of who does it. In this case it will rouse the
dead, and I challenge anyone in the universe, apart
from Christ, to do it! I have heard many a trumpet
sound. Earth will hear the terrible blasts of the seven
messengers at the time of the end. But no dead are
roused! When these come forth I am reminded that
He alone has this honor. All shall hear His voice, and
not another's! Whose voice but His can rouse the
dead?
There was a time when I thought that Gabriel or
some other "anger* would accompany our Lord and
serve with his voice on this occasion. But, in other
places it is plain that the dead, like Lazarus, will hear
His voice. This opened to my gaze a new glory of our
Lord. I had never thought of Him as an "angel," even
though He seems to be the "Angel of the Covenant"
of the Hebrew Scriptures. But now I see that, when
He comes to us, He comes as a Messenger from God,
and such He is above all of the "angels." He is the
Chief Messenger. His voice alone can cope with this
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tremendous task. Not merely must it cover the earth,
but it must vivify the saints. He may have given His
disciples authority to raise the dead when the kingdom
was heralded, but no one has that power now. And
they did not vivify, but died themselves, and need His
power to give them life eonian. Let us listen for His
voice, not another's!

WHO

WILL

BE

SNATCHED AWAY?

Who will be snatched away to meet the Lord in the air

when He descends and calls His own to Him there? In
these degenerate days Christendom is composed of
many who are not even believers. They have not heard
His call even in life, so certainly will not respond to it
in death. We may be sure they will not go. But there
are many who have been called, who rely on Him for
salvation, but who live in a fog of tradition and decep
tion, and know little of the Scriptures, and less of the
truth for the present, who have hardly heard of the
"mysteries," and cling to the teaching of our Lord and
His twelve apostles about Israel's kingdom, rather
than the message of Paul for the nations. What lies
ahead of them? What will become of them? Will they
also be left behind?
Other believers claim to have exclusive knowledge
and a special position. Some are sure they belong to
the 144,000 on earth. Others prefer a place in the
super-heavens. It would be useless to catalogue all the
conflicting claims, for all but one must be wrong, and
who knows if even that is altogether correct?
Such a confused and complex problem is far too dif
ficult for us to solve by any system based on human
reasoning and deduction, so we will purposely confine
our search for the answer to the Scriptures, where a
single case, the most extreme example we could find,
should settle the matter.
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When Paul first went to Thessalonica, he stayed
there only a short time. Later some of those he had
reached died, and the others were concerned as to
what would become of them. Let us take one of these
as our test case (1 Thess.4:13). The apostle assured the

Thessalonians that such a one would be among those
who would meet the Lord in the air.
What did this brother know and believe? It was not
till long after his death that the full revelation was
made known by Paul from his Roman prison. We read
that these Thessalonians had turned back from idols to
be slaving for the living and true God, and to be wait
ing for His Son out of the heavens (1 Thess. 1:9,10).
Paul wished to return to them to adjust the deficien
cies of their faith (3:10). They were ignorant as to
those who went to repose (4:13). So the man in the
case we are considering knew very little, indeed, of the
grand truths which characterize the present grace.
What was to become of him? The apostle assures us
that he will not only rise with those who are living
when the Lord descends, but will rise first, before us
who are alive (1 Thess.4:16).
Could this man have been a Jew? Since Paul
preached in the synagogue in Thessalonica to the
Jews, it is quite possible. Then he would have known
more of God, and His dealings with Israel through the
Scriptures. But even then, like a Jew today, what could
he have known of the present truth? He would proba
bly have been strongly inclined to think himself
superior to the rest, and be expecting a prominent
place in the kingdom. Even today there are believing
Jews who have all of Paul's epistles, but prefer Peters.
Yet Paul's unrestricted statement in his Thessalonian
letter plainly assures us that even such a Jew would be
snatched away.

is not a Prerequisite for Grace
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If he is snatched away with us to meet the Lord in
the air, can there be any doubt that he will be a
member of the joint-body, although he may not have
even heard of it before? Will he not be reconciled to
God, even if he had never learned the secret of the
evangel (Eph.6:19)? Will he not be changed, and
roused incorruptible and immortal, even if he had
never enjoyed this in anticipation (1 Cor. 15:51)?
Indeed, he does not deserve this, but who does
(Rom.8:18)? And, if a perfect comprehension of all
these truths is essential, who has attained to it? And
would it not be altogether out of place in a dispen
sation of grandest grace? Is it not written of all of us,
"Eye did not perceive, and the ear did not hear,
and . . . the heart of man did not ascend" to that
which "God makes ready for those who are loving
Him"? God has revealed much through His Spirit, yet
even so, all of us will be surprised at that which He has
in store for us, no matter how much we may know
beforehand (1 Cor.2:9).
Is it not remarkable that First Thessalonians, which
is probably the earliest of Paul's epistles, should deal
so fully with the very close of this administration,
which was still hidden to a great extent at the time?
Can we not see God's wisdom in thus clearing up
perplexities beforehand which might distress His
saints? For instance, where do those saints belong who
lived during the time that the truth for today was
gradually revealed, and who never learned many of
the "mysteries''? This case solves their fate. They will
learn these things in the future. In fact, all of us must
learn some of the grace which is ours at that time.
At the same time this solves a serious problem that
has come up in various parts of the world today.
Where shall we place the great majority of the
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genuine believers, who not only fail to grasp the truth
for the present, but actually "appropriate" that which
belongs to the Circumcision, or to the nations on the
earth after Christ's kingdom is set up in Jerusalem?
Some have suggested that it will be according to their
faith. But "faith" in a falsehood is not faith in God,
and does not transmute error into truth. There are
many false ideas as to the future, "believed" by all of
us. If all were fulfilled we would enter a madhouse in
the resurrection. Only God's Word will be fulfilled,
none of mans imaginings. Like the uninformed
Thessalonian these saints will all respond to our Lords
call, and ever be with Him thereafter.
OUR PRACTICAL EXPERIENCE

This question is of vital importance to each one of us
in our personal experience. When did we become
members of the joint body? Most of the believers
today are "born in a fog," as the Plymouth Brethern
used to say, and die in darkness. In fact the great mass
do not really believe in either the vivification when
our Lord descends to the air to call us there, or that in
the kingdom some time after Christ comes to the
mount of Olives. They don't even believe in death, so
can't be roused, but go straight to heaven when they
die! Some believe that they are dead only three days,
so that, for the most of them the resurrection is past
already! If they all get what they "believe," most of
them are in heaven already, and there is no
resurrection of the dead, as Paul told the Corinthians.
Even in Paul's day some said that the resurrection had
already occurred and subverted the faith of some
(2Tim.2:18).

Even the personal "belief of each saint changes
from time to time. When we first really believed, for

with God's Purpose
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salvation through the blood of Christ, we may have
thought that it was due to our repentance, and our sins
were pardoned, and we had entered the kingdom. But
these are not for the joint body, for the saints in it are
justified and reconciled, and, when they believe, are
sealed with the holy spirit of promise, which is an
earnest of the enjoyment of our allotment, to the
deliverance of that which has been procured, that is,
we are pre-expectants in the Christ (Eph.1:12-14), and
will hear Him when He calls from the air. The spirit
that we receive when we believe determines our place
and portion, of which it is a part, not our ignorance or
mistaken "beliefs."
Almost all who have attained to maturity have had
to put aside some childish and mistaken beliefs. If we,
like the man in Thessalonica, had died before we
could have learned the later truths unfolded by Paul,
would we not, like him, respond to the call of our Lord
when He comes to the air? It is a question of God's
designating us in love for sonship, not of our under
standing or appreciation, or response. Rather, it is in
accord with His own purpose, and the grace which is
given to us in Christ Jesus before times eonian
(2 Tim. 1:9).
Paul prays for those who are sealed with the holy

spirit of promise, the earnest of our allotment, for a
further spirit of wisdom to perceive what is the expec
tation of their calling and the riches of their allotment
and the power present at the rousing of Christ
(Eph. 1:14). This makes it evident that they lacked this
added endowment, and that the earnest of the spirit,
which is the portion of all, does not include a
knowledge of the higher truths for today. Yet this does
not invalidate our pre-expectancy. Under the law, and
even in the Circumcision evangel, some response is
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necessary, or the blessing is withdrawn. Not so in
grace. It operates even better in the midst of failure

and opposition than otherwise, for these provide a

background for its display.

THE DEAD LAST—THE DEAD FIRST

There is a striking difference between the fate of the
dead in Israel's resurrection and ours, which may
help us to see the greater graciousness of our grace.
The so-called "ancient worthies" have their names

written in the book of life, and are inscribed on a roll
of honor (such as we read of in the eleventh of
Hebrews) because of their works. Nevertheless, they
are not roused from the dead immediately when the
kingdom is set up. Those living at that time have the
preference. The dead are not raised until seventy-five
days later (Dan. 12:12). In contrast to this, when the
Lord descends to the air for us, according to Paul's
evangel, the dead shall be rising first (1 Thess.4:16).
The transcendent grace of Paul's epistles is much to be
preferred to the highest awards of the circumcision
saints. In time, as well as location, it transcends, and
even death does not obstruct its operation.
The living circumcision saints were warned by our
Lord to be watching, for only those who watch will be
taken along when He comes to Israel. To them the Son
of Mankind comes as a thief, and some will be
received and others left for judgment, as it was in the

days of Noah (Matt.24:37-51). The highest in that

kingdom are those who earned it by their attainments
and sufferings. Only those who were true to their Lord
throughout His ministry and rejection will occupy the
thrones in that kingdom. Paul will have no place there
at all. They have righteousness and a reward of their
own.

Sons of the Day
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HOW WE SHOULD WATCH

Yet we, also, are exhorted to watch, but how
different is the figure in our case! (1 Thess.5:6). The
seven years before the kingdom comes to Israel, when
the day of the Lord dawns manifestly at His advent
(Acts 2:19-20), will be the worst era in earths history.
Darkness will cover the earth, and murkiness the
peoples (Isa.60:2). It is true that the world today is also
in darkness, but not so His saints. "Now you, brethren,
are not in darkness, that the day may be overtaking
you, as a thief (when the day of the Lord comes—
1 Thess.5:2). "For you are all sons of the light and sons
of the day. We are not of the night nor of the darkness.
Consequently then, we should not be drowsing, even
as the rest, but we may be watching, and sober. For
those who are drowsing are drowsing at night, and
those who are drunk are drunk at night. Yet we, being
of the day, may be sober, putting on the cuirass of
faith and love, and the helmet, the expectation of
salvation, for God did not appoint us to indignation,
but to the procuring of salvation through our Lord
Jesus Christ, Who died for our sakes, that, whether we
may be watching or drowsing, we should be living at
the same time together with Him. Wherefore, console
one another, and edify one another, according as you
are doing also" (1 Thess.5:4-11).
But, alas! it is also true today that most of the saints
are drunk or drowsing. Even those who have never
tasted a drop of alcohol in their lives are intoxicated
with the spirits of delusion and error. Many are far
more guilty than the kingdom disciple who says that
his Lord is delaying His coming. They think that He is
not coming at all! Some say that He has already come!
And we who claim to be sober, and not sleeping, are
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we not drowsy? God pity us if we were dealt with in
the same way as those who watch for the kingdom! If
we received our deserts we would be with those who
lament and gnash their teeth.
Consolation and edification are ours only because
God deals with us differently. There is no penalty if we
fail to keep awake and sober. There are doubtless
some saints, such as Paul, Timothy and Titus, who
obey these exhortations, but what about us and the
rest? We certainly don't deserve to be vivified, and
snatched away to meet the Lord in the air, if that
depended upon our watchfulness and sobriety! Here
we see, as perhaps nowhere else, the practical
operation of the transcendent grace which is our
portion in this administration. At its close none will be
penalized for their past by being rejected at the
resurrection, as in the case of the Circumcision. In
order to stress this, the Scriptures repeat the thought
by using two words to emphasize the fact that all will
be snatched away at the same time together
(1 Thess.4:17).

