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FOREWORD

Omnipotence knows no failure. And Omnipotence is

such not because it can sustain the bodies but because it

rt,an draw and hold the hearts it has created. God will be

everything to everybody (1 Cor. 15:28). No creature

will eclipse His glory. And He will be supreme in the

affections of all because of His perfect understanding —

the thing men crave. He will draw all men unto Him

and hold them there when He shall have shown to all

that He knew all along what they needed and not only

had made provision but m Himself that provision.

So then, let no one love truth because it is a con

venient tool for controversy, but rather because it reveals

God to us and helps us to understand.that He is the

Understanding One. The most glorious truths of God's

Word may be made into a party shibboleth or wielded
as a partisan shillalah. , "

On the other' hand, let no one spurn the truth

because it is inconvenient. The truth is always costly.

"Buy the truth and sell it not" (Prov. 23: 23) implies

that it is worth holding on to at any price.

But care should be taken to distinguish between truth

and a set of our own opinions about truth. God's Word

is given us that our concepts of truth might be rectified

respecting earthly things, and formed respecting heaven

ly things. We must ever go and keep going to it, lest

the prejudices with which we are born and others which

we have acquired obscure the light of truth as it" is

in fact and in God.

One difficulty with most of us who would like to be

students of God's Word lies in our impatience to get

everything all analyzed to a nicety, labeled and set up in

rows on our mental shelves. We want to get our stock of

truth in so that we can open up shop and do business.

In the quest for truth, however, such impatience must



not govern us; for truth does not always appear in one

hundred percent purity. God's truth is pure — IJis

Word being the truth— but our concepts of it are

usually colored more or less by teachers. We incline to

look to this teacher and away from that one because this

one speaks as though everything were crystal clear and

that one says, 'This will bear closer investigation,'

'Here is a fruitful field for research,' etc. The ability

to discern fractional truths in teachers or groups of

believers, to see arid to say that 'this man's teaching

is valuable and Scriptural on that point but faulty

and unsupported on this' has only a heavenly reward

in the present time; for certainly there will be no

plaudits from men.

- People west of the Atlantic like to have their think

ing dished out for them, predigested and ready to swal

low. The intimation on the part of & teacher that they

should watch what they take into their mouths and that

they should chew it well is right annoying, so annoying

htat they will likely hunt up another chef. People flock

to those-who speak as oracles, whether it be in politics or

religion. Whoever says this man or that teaching is

wholly right and the rest are wholly, hopelessly, and

irretrievably wrong, will find himself surrounded and

supported in very visible manner. But to attempt to

judge dispassionately and discriminatingly is to invite

loneliness on the human side at least.

Another difficulty is the danger of making facts

accessory to one's ideas rather than fundamental to

them; menial rather than parental; hovering around, as

it were, on the chance of being called on for service,

yet occupying no indispensable place in the family. In

other words, there is a tendency in the human makeup

to conceive a theory and then look for the facts, rather

than to look for the facts and then see what God's Word

says them to mean.

May God guide us in this study as minutely as will

best accomplish His good purposes. Not new light, but

more light is needed.



ARE BRIDE AND BODY IDENTICAL?

"He who has the bride is the Bridegroom."

John 3:29 G. 7. "He is the Head

of the body, the ecclesia."

Col. 1:18 C. V.

That there is a bride mentioned in Seripture, and also

a body, probably no Bible student, or even Bible reader,

would deny. As to whether these different terms refer

to the same or to distinct classes of believers is the

subject of our present quest. A child would probably

answer the question at once in the negative. For what

child, viewing a marriage ceremony, would ever mistake

the bride for the body of the bridegroom? Yet the

thought that bride and body are identical, that both

words describe the church of the Christian era, has been

so long and generally held that the subject is deserving

of the most careful examination to see whether antiquity

is a faithful companion of truth, or merely a deceiving

shield for error. Surely Bible students will agree thaf

the place to look for information on this subject is in

the Bible, and to that we turn.

Even a casual reader of the book of Acts can hardly

fail to note the distinction between the activities of the

apostle Paul and those of the apostles who labored

principally in Jerusalem, Judea, and Galilee. The dis

tinction was officially recognized at the time.

"Now for those reputed to be somewhat (what kind they

once were is of no consequence at all to me, God is not

taken up with the human aspect) for those of repute sub

mitted nothing to me. But, on the contrary* perceiving that

I have been entrusted with the evangel of the Uncircumcision,

according as Peter of the Circumcision (for He Who operates

in Peter for the apostleship of the Circumcision operates in

me also for the nations), and knowing the grace which is

(5)



6 Oriental Nuptial Proceedings

being given me, James and Cephas and John, who are supposed

to be pillars, give me and Barnabas the right hand of fellow

ship, that we, indeed, are to be for the nations, yet they for

the Circumcision."—Gal. 2: 6-9 C. V.

Peter, James, John, and Paul are the principal dis

cursive writers of the Greek Scriptures, commonly called

the New Testament. Paul wrote more than a fourth of

the Greek Scriptures; and if reference be limited to the

doctrinal epistles, he easily eclipses all others in volume.

Now when these four prominent instruments of the

Lord agree to differ in their fields of labor; it is high

time that we gave heed; because that agreement was due

to a mutual recognition of a distinct divine providence -

for each group. This distinctness of divine providence

has no little to do with the bride and body question.

THE WIFE OF THE HEBREW SCRIPTURES

The figure of nuptial and married relations as repre

senting the spiritual union of God with His people is

not one confined to the Greek sacred writings; it is most

pronounced in the Hebrew Scriptures. But before we

begin an examination of the Scriptures it will be not

out of place to look at the Hebrew betrothal and

* marriage customs, that we may know what is meant

when certain expressions are used. If we fail to inform

ourselves we shall be unconsciously trying to bend the

figures to make them fit our Western ideas of and

customs pertaining to marriage. '

The customs of Oriental people generally and of

the Hebrews in particular differ from our own in regard

to the preliminaries of marriage as well as the cere

monies attending the rite itself.

The choice of the bride devolved not on the bride

groom but on some one of his relatives, or upon a

friend chosen for the purpose. Isaac did not himself go
in search of a bride, but Abraham sent his trusted

superintendent Eliezer; and that narrative contributes

no small portion to the charm of our record of patri-



The Formal Espousal 7

archal life (Gen. 24). Hagar chose a wife, for Ishmael

(Gen. 21:21). Isaac directed Jacob in his choice (Gen.

28 :1). Judah selected a wife for Er (Gen. 38 :6).

The son was not necessarily disinterested nor even

voiceless in the matter; for parents made proposals at

- the instance of their sons in the cases of Shechem

(Gen. 34:4, 8) and Samson (Judges 14:1-10). Usually

the proposal came from the family or representative of

the bridegroom-to-be; but when there were differences

of rank the bride was occasionally offered by the father

of the damsel, as by Jethro to Moses (Ex. 2:21), by

Caleb to Othniel (Josh. 15:17), and by Saul to David

(1 Sam. 18:27).

After the selection of the bride came the espousal,

which was so formal and so public as to be more nearly

'like our American wedding; though traces of such

betrothals still exist in some European countries^ This

proceeding was undertaken by a friend or legal repre

sentative on the part of the bridegroom and by the

parents on the part of the bride. The ceremony .was

confirmed by oaths and accompanied with presents to

the bride — neither of the contracting parties, however,

being present.

Immediately upon betrothal a woman lost all right

to her own property and it became vested in the husband.

In a word, all the legal obligations that were ever

assumed by either bride or bridegroom were' assumed

at the espousal; and with our Western conceptions of

marriage, that was the marriage, but not so in Scriptural

terms. And unfaithfulness on the part of the bride

between the time of betrothal and consummation was

punishable in the same manner as faithlessness after

consummation of the marriage (Deut. 22:23, 24).

Between the engagement and marriage an interval

elapsed, varying from a few days in the patriarchal'

period (Gen. 24:55) to a full year for virgins and a

month for widows in after times. During this season



8 Taking the Bride

all communications between the bride and bridegroom

were carried on through the medium of a friend who

was called -'the friend of the bridegroom".

As for the wedding itself: it was absolutely devoid

of definite religious ceremony, but consisted in the taking

of the bride from her father's house to that of the

bridegroom and of their becoming one flesh (Gen. 2: 24;

Matt. 19:5; 1 Cor. 6:16).

The bridegroom adorned himself for the occasion by

donning a festive dress and surmounting his perfume-

redolent head (Cant. 3:6) with an ornamental turban

and a crown of gold, silver, roses, myrtle, or olive,

according to his circumstances. The bride prepared her

self for the event by taking a bath (Ruth 3:3; Ezek.

23:40) and by putting on, besides usual garments, an

ample over-robe of light weight, called a "vail", whichx

covered not only the face but the entire person as well

(Gen. 24: 65), a girdle, and on her head a coronal or

chaplet. Not unlike bridal costumes in most l$nds, the

Hebrew maids wore white, at times embroidered with

gold thread (Psa. 45:13, 14), and besprinkled with

aromatic products of the apothecary's art (Psa. 45:8).

She was decked out with jewels (Isa. 49:18; 61:10;

Rev. 21:2) as costly as her station rendered proper.

An hour was fixed upon, usually late in the evening,

and the bridegroom set out from his own house, attended

by the "sons of the bridechamber" (Matt. 9:15 R. V.),

or groomsmen, preceded by a group of instrumental or

vocal musicians (Gen. 31: 27; Jer. 7: 34 ;16: 9; 1 Mace.

9: 39) and accompanied by other persons bearing torch

lights (2 Esdr. 10:2^ Jer. 25:10; Rev. 18:23), mis

takenly rendered "candles" in some passages of the

King James or Common Version.

The bride with her bridesmaids meanwhile anxiously

awaited the advent of the groom, who, having reached

the bride's home, conducted her and the whole party

toward the abode prepared for the two. On this return
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journey the joyous band was intercepted and augmented

by a committee of friends of the bride and bridegroom,

which consisted of ten maidens * with lamps. The general

populace of the streets traversed were attracted by the

sounds of merriment and pushed out to see and pay

their respects (Cant. 3:11),

At the bridegroom's house a feast was found pre

pared, to which friends and neighbors were invited

(Gen. 29:22; Matt. 22: MO; Luke 14:8; John 2:2),

and which festivities lasted a week (Gen. 29:27; John

14:12). The host provided his guests with suitable robes

that there might be no unpleasant contrasts between the

poorer and the better-to-do.

Qnly when the bride was in her new home did the

bridegroom enter into direct communication with her.

The bridegroom's friend, who has been acting as days

man or go-between, now had his joy "fulfilled" or

consummated at hearing the bridegroom's voice in

converse with his bride. His work was done.

The ceremonial features of the marriage ended with

the conducting of the bride to the bridal chamber,

(cheder) where was a nuptial canopy called the chuppah

(Psa. 19:5, here translated '' chamber''; Isa. 4: 5,

"defense"; Joel 2:16, "closet"). A relative of the

bride and a relative of the groom, together called bridal

attendants, paranympM, or in Hebrew sho'sJiidenim, were

commonly selected on the day of the marriage to repre

sent the peculiarly marital interests of the occasion, such

as might hinge on or arise from the subject noticed in
Deuteronomy 22:15-21.

Such was the Jewish marriage. And such is the

* It was the writer's privilege to meet with a night wedding
procession just at this juncture in the city of Colombo, Ceylon,
several years ago. When one considers the indisposition to change
in all parts of the Orient, it is highly probable that the party as
he saw.it was in all essential features the same as might have
been seen in Palestine in the time of our Lord, or, for that matter,
in the time of David, or Moses, or Abraham. The same lamps, the
same groups of participants, and the same — to us — rather labored
and dutiful hilarity were all there.



10 Husbanding Kings

basis of the allegorical and typical allusions to marriage

in the sacred Scriptures.

But there is another important point which will help

our matter-of-fact Western minds to grasp the imagery

of the Jewish wedding. It is the fact that in the Orient

it is the prevalent view to think of the king of a country

as the husband of his people and to look upon his

ascendency of the throne as the espousal or marriage

celebration. This idea still persisted even in Europe

in the middle ages, and traces of it are yet to be found

in those European countries where there are kings or

other hereditary potentates. In the minds of us who are

raised under a republican form of government the

thought meets with not the least appreciative response.

We simply have no sympathetic understanding of it, but

our lack of sympathy should not close our minds to

the facts; and the facts are not only that this was and

still is aiigurative office of kings in Eastern lands but

that this was one of the relationships existing between

Jehovah and His people Israel, of whom He was King.

The analogy is really not strained; for a true husband

loves, adorns, protects, cares for, and provides for his

wife; and a true king does all these things for his people.

Those who appreciate romance will find' all its.

elements in the love story of God for-His people Israel.

There is the ardent wooing— howbeit through a middle

man, as in Oriental custom —; the appreciative response

on the part of the bride; the mighty deeds of valor done

on her behalf by the lover-husband; the fruitful home

prepared for her; the shadow side, the great triangle;

villainy • faithlessness; tender compassion; faultless

longsuffering; wantonness with strange lovers, until the

husband's name and honor are dragged in the dust;

disciplinary separations, and then divorce; the rewooing;

the bitter spurning- and putting to an open shame, as

though He were the sinner and not she; the flouting of

her independence by public scandal; her complete

humiliation, repentance, forgiveness; magnanimous for-
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getting; indefatigable faithfulness; abiding understand-

ing; the living happy ever after— all, all is there.

If the precise facts of the story were divested of

their celestial and supernatural elements, invested with

Aryan characters and put into an Anglo-Saxon or

American setting, there would be a novel with gripping

power unequalled by any other thus far. It would be

a kind of "Taming 6i the Shrew" and "As You Like

It" rolled into one. We would be drawn by the ch&rm

of the first faint flutterings of love, would rejoice at

the apparently happy consummation, would be chilled

to the marrow to see the wife's affection wane, shocked

and disgusted at her flirtations with those who seek not

so much her as her husband's dishonor; our,eyes would

be wet with tears and dimmed with sighs; our throats

would choke with grief, gulp with new-found hope, arid
parch once more as that languished and died; admiration

would well up for the undaunted, patient, yet strong

and wise lover; and tears of real joy would course down

our cheeks as we witnessed the penitence, the sweet

concord, the unmarred ending that has no end. Through

it all our hearts would be gripped; for no story is worth

the paper it is written on that merely shocks the nervous

system and leaves the heart unmoved. Such would this

story be if it could be made into only a human tale.

But who would lower it from the divine drama that it is?

LOOKING AT THE PROPHECIES

Actual marriage relationships between Jehovah and

His people are not mentioned in specific terms until the

prophets are reached, but several allusions to the image

are made from the time of Egypt on. In ,the spiritual

union of God with Israel Moses fulfilled the office of

"friend of the bridegroom" , who led out the bride

(Ex. 19:7), while Jehovah as the Bridegroom met His

betrothed at Sinai (Psa. 68:7) and was there joined

to her (Ezek. 16: 8) when He assumed the throne, first



12 Betrothed at Sinai

on the fiery and smoky mount (Neh. 9:13-15) and later

between the cherubim in the most holy of the tabernacle

(1 Sam. 4:4; 12:12 R. V. margin; Psa. 5:2; 10:16;

47:6, 7; 74:12; 89:18; Isa. 6:5; 33:22; 43:15; Jer.

10:10; 46:18; etc.).

The covenant which was solemnized at that awful

tribunal is in later days associated with Jehovah's hus

banding of his people:

"The covenant that I made with their fathers in the day

that I took them by the hand to bring them out of the land

of Egypt; which my covenant they brake, although I was a

husband unto them, saith Jehovah." (Jer. 31: 32, R. V.)

The sanctifying of the whole people at Sinai was the

formal betrothal or espousal, which, as was seen before,

was the only ceremony connected with marriage in the

East. Moses, as the middleman, was told what to say:

"Thus shalt thou say to the house of Jacob, and tell the

children of Israel: Ye have seen what I did unto the Egypt

ians, and how I bare you on eagles' wings, and brought you

unto myself. Now therefore, if ye will obey my voice indeed,

and keep my covenant, then ye shall be mine own possession

from among all peoples: for all the earth is mine: and ye

shall be unto me a kingdom of priests, and a holy nation.

These are the words which thou shalt speak unto the children

of Israel. And Moses came and called for the elders of the

people, and set before them all these words which Jehovah

commanded him. And all the people answered together, and

said, All that Jehovah hath spoken we will do." (Ex. 19: 3-8)

But Israel's bridal beauty was marred by slander

against her God and King; for while Moses tarried in

the mount for instructions from the Lord the faithless

people set up an image of the Egyptian god Apis and

attributed their deliverance from the land of bondage

to him instead of to Jehovah (Ex. 32:4).

In fact, not only was Israel faithless during the be

trothal ceremonies, but the tokens of her virginity were

wanting. She was already a "woman of whoredoms"

when Jehovah married her, as was subsequently illus

trated by Hosea's marriage to a woman of similar fame

(Hos. 1:2). The chosen one "provoked Him at the sea,

even at the Bed Sea" (Psa. 106:7; Ex. 14:10-12).
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Then — and God is always thus good—, as though to

overcome evil with good, Jehovah rises in might and

mystifies the pursuing hordes with a cloud. But the sea

in the way? That is nothing. He cleaves it, leads the

chosen people through, closes up the wound, and the

Red Sea looks like blood from the yonder shore but

like a sea of glory from the hither side. The very stones

cry out in acclamation of the deed. The stony hearts of

Israel melt into vibrant hearts of gratitude, and praise

bursts forth from their lips in song:

"Then believed they His words;

They sang His praise."

(Psa. 106: 12; Ex. 15)

But sad, sad history of a hard people crammed into

eleven words,

"They soon forgat his works;

They waited not for his counsel."

(Psa. 106: 13)

That little burst of responsiveness, brief though it

was, was ever a tender spot, backward toward which the

eyes of the Lord were ever looking in centuries to come.

"I remember thee, the kindness of thy youth,

the love of thine espousals,

When thou wentest after me in the wilderness,

in a land that was not sown." (Jer. 2: 2)

That little love becomes the basis of a prophecy of

Israel's greater and more lasting praise when greater

wonders than those in Egypt are done, and

"She shall respond there as in the days of her youth;

As in the day when she came up out of the land of

Egypt." (Hos. 2: 15)

The Prophet Ezekiel also was used of the Lord to

review the course of Israel as it was pictured by marital

relations. And it must be borne in mind that these

relations are not physical but spiritual. The marriage of

Israel to Jehovah meant their spiritual union with Him,

not of scattered individuals but of the nation. The be

trothal was an engagement or bonded promise by Israel
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to have no god or gods but Jehovah. Eyes and ears were

to be single toward Him, and, above all, there was to be/

no union of mind and heart with other gods or objects

of worship. Such would be marriage infraction. On the

other hand, eTehovah was to provide for their needs, and

do it bounteously, as befits an Incomparable King. He

was to love, cherish, and protect them with all the forces

of Omnipotence. Her property claims — which she had

originally derived from Him in another capacity —

went along with her, so that we have the proscription;

"Ye shall not sell the land for the age;

For the land is min&, saith the Lord." (Lev. 25: 23)

Only a moment's reflection will establish the fact that

there never was any consummation of this marriage.

There was never any national spiritual union between

the people and their Husband-King. The tokens of their

national virginity were always lacking (Ezek. 23:2-4).

But Jehovah did His part. He took them into their

promised and provided home-—theMarriedLand, Canaan.

But to return to th£ romantic rehearsal and scathing

invective of Ezekiel (Ezek. 16:1-63) : Verse 13 gives u$

the key to the highly metaphorical language of the re

buke. The subject is there shown to be the course of the

kingdom over which Jerusalem was -the visible head. By

the wretched infant is pointed out the low estate of the

Jewish nation in its origin; by the growing up of the

child into woman's estate, the increase and multipli

cation of the people, as it took place in Egypt; by her

betrothing, the covenant which God made with the Jews;

by her being decked out and ornamented, her Tabernacle

service, religious ordinances, and laws, compared to

which no other nation had anything so righteous (Deut.

4:7, 8) ; by her fornication and adulteries, the failure

to trust in and apostasy from God, and the establishment

of idolatrous worship with all its abominable rites; by

her fornication and whoredoms with the Egyptians

(Eze. 8:10,14; 20: 7, 8) and Assyrians, the^ sinful and
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faithless alliances which the Jews .made with those

nations, and the incorporation of their idolatrous wor

ship with that of Jehovah; by her lovers being brought

against her and stripping her naked, the delivery of

the Jews into the hands of the Egyptians (2 Chron. 12:

2-9), Assyrians (2 Kings 18:9-16), and Chaldeans (2

Chron, 36:17-21), who stripped them of their riches and

excellencies, and at last carried them into captivity.

This 16th chapter of Ezekiel contains G-od's mani

festo against His abominable people. Where there was

so much idolatry, there must have been adulteries, forni

cations, prostitutions, lewdness, and lasciyiousness of

every description, but those things were by-products.

The point to be caught is the idolatry, the woeful lack of

spiritual union between the people and Jehovah. Their

hearts were far from Him.

Many of the expressions in this and similar passages

we now consider indelicate. But if we were only half as

squeamish about avoiding collusion with the world and

its spirit as we are about avoiding some of the modes of

speech which are used by the prophet to depict spiritual

infidelity we should be wonderfully devout, indeed. At

all events, to say nothing about the fact that the meta

phors are divinely chosen, not to entertain us, but to

"cause Jerusalem to know her abominations", the

figures have the advantage of being universally under

stood. About that there can be no quibble.

JEHOVAH'S PLEADINGS WITH ISRAEL THROUGH HOSEA

More than a hundred years before Ezekiel, as the

mouthpiece of the Lord, had delivered his invective

against the infidelity of Judah and of such from, the

other tribes as clustered around that family, Judah had

been warned by the things which Hosea denounced

against the northern ten-tribe kingdom, called Israel

from the time of its severance from Jerusalem upon the

death of Solomon. Under the figure of a wife proved"
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false to her marriage vows, and bearing children that

would follow her example, the prophet represents the

shameful idolatry of the ten tribes which provoked God

to cast them off.

Information is conveyed by action as well as by

words. The names of the children are all highly

significant: (1) Jezreel (God will disperse or sow) is

intended to put Israel in mind of their own unrepented

guilt and of the acts of cruelty committed in their palace

of Jezreel (1 Ki. 21:1), and also to intimate that a

speedy dispersion or sowing of Israel was soon to take

place (2 Ki. 17:5,6); (2) Lo-ruhamah (not having

obtained mercy, unpitied) signified that Jehovah's store

of mercy for the ten tribes was exhausted (Hos. 1:6),

though Judah would still have mercy shown for Jeru

salem's sake (2 Ki. 19:34,35); and (3) Lo-Ammi (not

my people) showed that from then on Israel was not

God's people, nor would He be their God (Hos. 1:9).

But the tender promise is thrown in that some day

happier conditions will prevail and God will fulfill what

He has long before said about the number of the children

of Israel (Hos. 1:10).

Next the prophet exhorts his.people to speak and to

act as became those who obtained mercy of God; and

to remonstrate strongly against the conduct of their

mother Samaria, whose captivity is threatened on ac

count of her forsaking God and ascribing her prosperity

to idols (Hos. 2:1-5). As an amplification of this

threatening the prophet enumerates a series of afflictions

which were" to befall her to bring her to a sense of her.

duty (Hos. 2: 6-13). God engages to deal with them as a

tender husband, and not as a severe master.

... "I will allure her,

And bring her into the wilderness,

And speak comfortably unto her.
And I will give her her vineyards from thence,

And the valley of Achor for a door of hope:

And she shall sing there as in the days of her youth,

And as in the day when she came up out of the
land of Egypt.
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And, it shall be at that day, saith the Lord,

That thou shalt call me Ishi;

And shalt call me no more Baali.

For I will take away the names of Baalim out of

her mouth,

And they shall no more be remembered by their name."

(Hos. 2: 14-17)

After inflicting many judgments upon Israel, Je

hovah would restore her again. He would deal with

her as a very affectionate husband would do to an uri-^

faithful wife. Instead of making her a public example,

He would take her in private, talk and reason with her,

put her on her good behavior, promise to pass by all

and forgive all if she will now amend her ways. In the

meantime He would provide for her necessities and com

forts. Thus He would open the door of hope for her to

be fully reconciled to Him. She would rejoice as at

the beginning, would sing the responsive song, as when

He first took her by the hand and she became His own.

Israel, the wife, under such a show of kindness and love,

shall cry, "Ishi," my Husband, a title of love and affec

tion, and not any longer "Baali", my Lord, my Master,

a title more suggestive of fear and apprehension, and

also rendered particularly unfit because of its having

been prostituted to false gods, baals, lords.

Then follow more unstinted promises of the bounties

which would be poured out upon her, if she would but

repent. He would make an agreement between her and

the birds, beasts, and reptiles, so that she should not be

injured by them. Her flocks should not be destroyed nor

her crops spoiled. Every species of war should be

prevented and she would be safe from robbers and

nightly alarms; for he would make her to lie down in

safety (Hos. 2:18).

"And I will betroth thee unto me for the age;

Yea, I will betroth thee unto me in righteousness,

And in judgment, and in lovingkindness, and in mercies.

I will even betroth thee unto me in faithfulness;

And thou shalt know the Lord." (Hos. 2: 19,20)
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The time will come when the names Jezreel, Lo-

Rtihamah, and Lo-Ammi, will cease as applied unfavor

ably to Israel. l' I will say to Lo-Ammi, Ammi; and they

shall say, My God/' (Hos. 2:23) <I will say to Not-

my-people, My-people.' The reference is not to the

Gentiles, but only to that people who had the divorce

stigma, the disclaimer, which was not necessary to fasten

on anyone save those who had been God's. These

promises manifestly await their fulfillment.

Again, the prophet is instructed to take back his

wife, for whom he as her friend and husband retained

his affection, though she had proved unfaithful. He was

to enter into a new contract with her and give her hopes

of reconciliation, after she should prove for some time,

as in a state of widowhood, the sincerity of her repent

ance. During these "many days" he was to give her

money and barley to subsist upon, that she might not

be under the temptation of becoming again unfaithful.

Thus did God represent the graciousness of the

manner in which He would restore the Jews from the

Babylonish captivity. Would they take His money and

barley and wait for Him as a nation to come to them

as He promised? Did they (Hos. 3 :l-5) ?

, Over and oyer again the saddening story is reiterated

throughout the whole of Hosea. Ephraim (the head of

the ten tribes as Judah was of the two) on her then

course was doomed to be cast off; but with vehement

yearning she is pleaded with to turn back.

"How shall I give thee up, Ephraim?

How shall I deliver thee, Israel?

How shall I make thee as Adman?

How shall I set thee as Zeboiim?

My heart is turned within me,

My repentings are kindled together."

(Hos. 11: 8)

Throughout the prophecy side-flashes of warning are

given to Judah. Israel was totally dissolute; Judah was

not so. Hence she is exhorted to maintain her integrity.
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If Israel will go to what was once Beth-el, the house

of God, but now Beth-aven, the house of iniquity, let

not Judah imitate them (Hos. 4:15). But Judah was

not without uneleanness. Speaking after the manner of

men, the justice and mercy of God seem puzzled as to

how to act toward these unfaithful people, who, never

theless, sometimes had a little goodness, even though

it was ''as a morning cloud and as the early dew"—

quick to pass. When justice was about to destroy them

for their iniquity, it was, so to speak, prevented by their

repentance and contrition: when mercy was about to

pour upon them as penitents its choicest blessings, it

was prevented by their fickleness and relapse. These

things induce the just and merciful God to exclaim,

"0 Ephraim, what shall I do unto thee?

O Judah, what Shall I do unto thee?" (Hos. 6: 4)

The only thing that could be done under those cir

cumstances was what was done. Jehovah hewed them

by the prophets. They were testified against and smitten

with the most solemn and awful threatenings.. He used

every means and employed every method to instruct and

save th^m. He not only sent the prophets who spoke

plainly, exhorting, warning, and beseeching them to re

turn to Him, but they were also given divine visions,

which had been declared and interpreted-. Similitudes

were used, and symbols, and metaphors, and allegories,

in order to fix their attention and bring them back to

their duty and interest (Hos. 12:10). Truly, they like

Adam *, had transgressed the covenant, sinning against

light and knowledge as he did.: Adam, in Paradise,

transgressed the commandment and God cast him out:

Israel, in possession of the Promised Land, transgressed

God's covenant, and He cast them out and sent them into '"

captivity.

• The Hebrew reads 7ce-adam, like Adam. It is true that the word
adam also means human being in a general way, like Mensch in
German, but the comparison here seems to call for Adam rather
than men. • \
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So it came that Israel was divorced, 'cast away be

cause they did not hearken unto God, and made to be

wanderers among the nations' (Hos. 9:17).

"When a man taketh a wife and marrieth her

then it shall be,

If she find no favor in his eyes because he

hath found some unseemly thing in her,

That he shall write her a bill of divorcement,

and give it into her hand, and send her out

of his house." (Deut. 24: 1)

JUDAH ALSO DIVORCED

And how fared it now with Judah after the terrible

example that was visited on her sister Samaria, Ephraim,

Israel * ? The answer is copiously and vividly given by

both Ezekiel and Jeremiah.

Ezekiel shows it by the sisters Oholah ( her tent, i. e.,

her own tent) and Oholibah (my tent is in her) (Ezek.

23:4). Both had been long accustomed to the amorous

embraces of strangers (Ezek. 23: 3, 8). And the key to

the meaning is given us in the. words, '' She bestowed her

whoredoms upon them, the choicest men of Assyria all

of them; and on whomsoever she doted; with all their

idols she defiled herself" (Ezek: 23: 7).

Adultery, then, is a breaking of Israel's vow to love,

serve, worship, and obey only Jehovah, her Husband,

by loving, serving, worshiping and obeying some other

god. Whoredom is a giving of love, service, worship and

obedience to the rulers of surrounding nations for hire,

for gain in power, in pelf, in earthly standing and

emoluments. The connection with idols is more clearly

understood when.it is remembered that the pagan mon-

archs of those days always claimed lineal descent from

Baal; all bore the title Sons of the Sun (i. e. Baal) and

demanded and received worship as gods.

* The northern kingdom was sometimes called Samaria, because
that was its capital city; sometimes Ephraim, because that was
its largest and most influential tribe; and sometimes Israel, because
these ten tribes constituted the major portion (in numbers) of the.
original twelve tribes,, of Israel or Jacob.
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After the leading away of the northern ten tribes

by Shalmanezer, some of the people found their way

down to Egypt (Hos. 8:13; 9:3; Jer. 2:36), as they

had long before found their way to the worship of Apis,

the calf-god of Egypt; and others of the exiles, humbled

-by the captivity into Assyria, sifted back and clustered

around and gradually mixed in Judah, so that after the

Babylonian captivity all distinction between Israel and

Judah, as kingdoms, is lost. All is Israel. .The twelve

tribes were all represented in Judea, and also in Galilee

(Matt. 10: 6; 15:24). This merger or fusion was even

apparent at the time of Jeremiah's prophecy (Jer. 2 :4).

But before the sojourn in Babylon the prophet

Ezekiel takes up the case against Judah and Jerusalem,

calling Jerusalem Oholibah because Jehovah's tent was

still there. Referring first to the judgment executed

upon Samaria, he says:

"And her sister Oholibah [Jerusalem] saw this,

Yet was she more corrupt in her doting than she,

And in her whoredoms, which were more than the

whoredoms of her sister.

* * *

Therefore, O Oholibah, thus saith the L6*rd Jehovah:

Behold I will raise up thy lovers against thee,

From whom thy soul is alienated,

And I will bring them against thee on every side. *

* * *

These things shall be done unto thee, for that thou

hast played the harlot after the nations,

And because thou art polluted tvith their idols.

Thou hast walked in the way of thy sister;

Therefore will I give her cup into thy hand.

Thus saith the Lord Jehovah:

Thou shalt drink of thy sister's cup which is deep

and large;

Thou shalt be laughed to scorn and had in derision;

It containeth much." (Eek. 23: 11,22,30-32)

So also in similar strain Jeremiah, who was prophe

sying in Jerusalem at the same time that Ezekiel was

prophesying about Jerusalem from Chaldea.
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"Moreover, Jehovah said unto me in the days of

Josiah the king,

Hast thou seen that which backsliding Israel hath done?
She is gone up upon every high mountain and under

every green tree,

And there hath played the harlot.

And I said after she had done all these things,

She will return unto me;

But she returned not:

And her treacherous sister Judah saw it.

And I saw, when, for this very cause that backsliding

Israel liad .committed adultery,

I had put her away and given her a bill of divorcement,

Yet treacherous Judah her sister feared not;

But she also went and played the harlot.
And it came to pass through the lightness of her whore

dom, that the land was polluted,

And she committed adultery with stones and with stocks.
And yet for all this her treacherous sister Judah hath

not returned unto me with her whole heart, but

feignedly, saith Jehovah.

And Jehovah said unto me,

Backsliding Israel hath showed herself more righteous

than treacherous Judah." (Jer. 3: 6-11)

Then follow addresses to the people of Judah and

Jerusalem, exhorting them to repentance and reforma

tion that the dreadful visitation with which they were

threatened might be averted. The prophet sounds the

alarm of war. And, because the destruction is certain

unless repentance is shown, Nebuchadnezzar, like a fierce

lion, is seen to be on his march. The lying prophets who

had flattered the people with hopes of peace and safety

now essay to excuse themselves, and, with matchless

effrontery, lay the blame of the deception upon God*.

Jeremiah, as God's mouthpiece, laments the ap

proaching desolation of Jerusalem in language which is

amazingly energetic and exquisitely tender. The bugle

of the approaching hosts is heard. The terrors of war

seize on the city. A sickening wave of dread sweeps

through the bowels; painful stricture of the heart-sack

is felt; the heart itself is strongly affected by irregular

• Some texts read "Then said theiy" in Jer. 4:10, rather than
"Then said I".
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beatings; a gush of tears, tuned by bitter wailing, ensues.

But since Jerusalem was the place of God's throne

on earth, the very landscape and skies grow black with

the dread thought of judgment on the favored city. A

beautiful assemblage of, the most striking and afflictive

circumstances is formed into a picture of the land swe|)t

with the besom of destruction. The earth seems ready

to return to its one-time chaos; every ray of light is

extinguished and succeeded by a frightful gloom; the

mountains tremble; the hills quake; all is one awful

solitude, where not a vestige of the human race is to be

seen. The fowls of heaven, finding no more subsistence,

flee. Fruitful places are become a dark and dreary

waste, and every city is a heap of ruins. Through the

frightful gloom break the dolorous shrieks of Jerusalem

as of a woman in the height of agony. Zion spreadeth

her hands for aid, and there is neither help nor comfort.

Thus is Judah given a bill of divorcement and sent

out of the house of the Lord. Will the most compassion

ate of husbands ever take her back? According to the

law He cannot (Deut. 24:14). But that statute was

doubtless made in that very way that God's own mercy

might the more clearly shine in His relationship to Israel.

Jehovah both can a,nd will take back the wife whom

He has divorced.

"They say, If a man put away his wife, and she go from him,

And become another man's, will he return unto her again?

Will not that land be greatly polluted?

But thou hast played the harlot with many lovers;

Yet return again to me, saith Jehovah." (Jer. 3: 1)

But even after the humiliating captivity in Babylon

only a few believed God enough to return (Ezra 2: 64).

Nevertheless, the lesson of idolatry was learned. Never

again has Israel inclined to worship more than the one

true God. But what new danger threatened them now?

The answer is, Religion. They will not again turn to am

ative intrigues with the strange lover; but that is nega

tive virtue. God, as the Husband, desires to see in Israel
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not merely a system of refrainings. He will above all

things see tender and ardent responsiveness. "For such

doth the Father seek to be His worshipers."

Eeligion, as a set system of worship, is and has ever

been the most implacable foe of spiritual life.. Philo

sophy, as a set system of thought, has ever been the foe

of truth. The Jews came to be the most punctiliously

religious people on the face of the earth; while the

Greeks, during the same period, grew into the most

philosophical. So God's message of grace and kindness

through His Son was "untoc Jews a stumbling block and

unto Gentiles foolishness" (1 Gor. 1:22,23).

Between the return from the Babylonian captivity

and our Lord's first advent there grew up various sects

and groups of men among the Jews who vied with each

other in their devotion to religion, to formalistic and

ritualistic religion. But, while there was some individual

spritual life (Mai. 3:16), the most of them were hard

of heart and unresponsive to the divine love. In fact,

they did not even recognize the fact of His love.

"I have loved you, saith Jehovah.

Yet4 ye say, Wherein hast thou loved us?" (Mai. 1: 2)

The Hebrew Scriptures close with a ^reiteration of

Jehovah's invitation to Israel to return to Him and thus

to reenter the relationships once enjoyed (Mai. 3 :7).

After the captivity there was not the Kingly Presence,

the glory light, in the Most Holy; there was no ark of

the covenant; there was no miraculous fire on the altar

in the court. But there was provision made for their

sustenance pending their reinstatement in kingly honors

before the world. The estranged wife was told to look

for the "friend" who would call attention to the

presence of the Bridegroom.

"Behold, I will send you Elijah the prophet." (Mai. 4:5)



THE GREEK SCRIPTURES ON THE BRIDE

As God in times past had spoken unto the Hebrew

fathers by the prophets, pleading with them to return

to His bosom, so, again, He sent forth His own Son,

speaking through Him to His divorced people Israel.

The record of that speaking we have in the four Gospels,

or accounts of Christ's words and works on earth.

So thoroughly has the "spiritual Israel" theory a

hold on the thinking of Christendom that the plainest

of statements about the limitations of our Lord's earthly

ministry are overlooked or ignored. Thus wisdom is shut

out quite at one of her gates, even when she really

would enter.

The "spiritual Israel" idea was first prominently

foisted upon the Christian church by Origenes, a brilliant

Greek writer and teacher of the third century. Had not

this theory, to the effect that the church of this dispensa

tion supplants the Jewish nation and becomes inheritor

of all its old covenant promises and prophecies; had

not this theory been current in public thinking for more

than seventy-five years the Christian church could have

been of no use whatever to Constantine. But given the

fact that the church now supplants Israel, instead of

being something altogether different and distinct, then

you have considerable basis for the church-state, for

making war in the name of and with the aid of religion,

for ritual, pomp, splendor, and ecclesiastical show. Con

stantine saw all these possibilities, grasped at them, and

made large use of them. Few have unlearned the trick.

Only a careful perusal of the actual text of the Greek

writings of the Bible, commonly though erroneously

called the New Testament, can help us to arrive at the

facts; and to them we repair.
(25)
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Matthew's testimony

Matthew practically opens with the announcement:

"Repent, for the heavenly sovereignty is at hand" (Mat.

3:2). Living as we do nearly two thousand years from

that time, and under Western conditions, it is difficult

for us to appreciate the force of these words. But to

the Jew in that day they were pregnant. The sovereignty

that held sway over Israel at the time of John the

Baptist's official proclamation was an earthly sovereignty,

exercised by a Gentile empire, in marked contrast to the

heavenly sovereignty which had ruled Israel before their

national divorqe, before their Sovereign, their Husband,

ceased to hold tribunal between the cherubim in the

Most Holy of the temple. John's message was given to

encourage the Jewish people to repent, to turn away

from trust in earthly power and turn to repose in that

kingdom and dominion under the whole heaven which

had been promised them as the "people of the saints of

the Most High" (Dan. 7:27).

The message which John had was exclusively for

Jews. They were encouraged to confess the sins peculiar

to their situation, the sins of national adultery and of

failure to desire the approval of none but their Lord

(Matt. 3:6). His hearers were already familiar with

the "wrath to come" (Matt. 3:7; Mai. 4:1), with the

judgment-sitting which would effect a vindication of

the believing remnant of Israel and a punishment of

the apostate mass, together with the nations for their

treatment of the Jew.

Jews were the "children of the bridechamber"

(Ma:tt. 9:15); our Lord was the "bridegroom" (Mark

2:19, 20; Luke 5: 34, 35). His ministry and that of the

twelve was definitely excluded from the Gentiles (Matt.

10:5; 15:24).

Jewry is denominated "an evil and adulterous gen

eration" (Matt. 12: 39; 16: 4; Mark 8: 38). And surely

no people could be adulterous unless they had had
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marriage relations; and who but Israel had ever had

such relations with Jehovah (Amos 3:1,2)? Christ's .

church of Matthew 16:18 was the Jewish church, as

"the church in the wilderness" (Acts 7: 38) had been

Jewish; and as the "congregation" of Psalm 22: 22, 25

was Jewish and remained such.

Repentance and baptism were the keys of the king

dom; and they were held for use by our Lord during

His earthly ministry. But afterward 'He gave theni to

Peter, a Jew, and Peter exercised this power to open in

Acts 2 toward Israel and in Acts 10 toward believing

or proselyte Gentiles. It was "in the regeneration", not

in the new creation, that the twelve apostles were and

are to sit over and judge the twelve tribes of Israel

(Matt. 19:28). That is their destiny, as far as it

touches the Millennial kingdom of the Messiah.

The parable of the marriage of the King's son (Matt.

22:1-14) teaches how that the principal ones in Israel

were invited to the marriage, but they made light of it.

The believing remnant was to be the brides our Lord
was the Bridegroom. The rest of the nation, beginning

with the Pharisees and rulers, were invited to the

marriage, as Turther elaborated in the parable of the

wise and foolish virgins {Matt. 25:1-13).

Let it be noted, in passing, that neither the wise nor

the foolish virgins were the bride, and were never ex

pected to be. They were merely worshipers who might

all have had the privilege of accompanying both bride

groom and bride to the marriage feast. The wise ones

enter into the privilege, but they do not thereby become

the bride. Only the most willful disregard of facts and

the most woeful ignorance of right division of Scripture

could make a reception committee the bride.

MARK AND LUKE

Matthew is the gospel which testifies particularly

of the King and the kingdom; Mark of the suffering

Servant of Jehovah. Accordingly, we would not expect
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to find much about the kingdom or of bridal or marital

relationships in Mark. And there is next to nothing

there.

Luke testifies of the Lord Jesus as the Son of Man,

and, in harmony, carries the genealogy back to Adam,

thus demonstrating His right to rule the earth. But

that ruling was promised to be with and through Israel.

So when the offer of the kingdom, when the renewed

wooing began, we find the Bridegroom's promises of

tender husbanding of his wife-to-be (Luk. 12:22-31).

Their thought was to be for Him; He would provide for

them if they would only repent. Everywhere it was a

call to repentance (Luk. 13:1-5). The nation was grant

ed an extension of opportunity to repent. They were

not to go through some outward motions merely, but

were to " bring forth fruits meet for repentance" (Luk.

13: 6-9). They were to quit their trifling formalism and

turn in sincerity of heart, with deep consciousness and

conviction of sin, to their rightful Lord and Master.

But there was no repentance of the nation as such,

as shown by the indignation of, the ruler of the syna

gogue (Luk. 13:14). The ruler thought in terms- of

ceremonial law; the Lord in terms of divine love. Re

pentance would have involved a change of viewpoint.

But the nation's rulers would have none of it, because

such repentance would place them in the same poor-and-

needy category with the avowed sinners of the nation.

Just because these scribes, Pharisees, and rulers of

the nation generally, had no place for repentance, there

fore the Lord turned from them to the poor, as He

showed by a parable (Luk. 14:16-24). But through all

this Israel remains Israel, never becomes Gentile;/'for

the gifts and calling of God are without regret" (Rom.

11:28,29)".

JOHN'S PLAIN SPEECH

John bears testimony of Jesus as the Son of God

(Jno. 20: 31). He identifies the royal claimant in Israel
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with His previous celestial glory and with His previous

husbanding of Israel in the name of Jehovah; for what

ever was done, either in Israel or out of it, was done

through Him and by Him. He came unto His own

possessions (His throne, as David's heir; His land, as-

Abraham's heir; and His earth, as Adam's supplanter),

and His own subjects received Him not (Jno. 1:11).

There is a difference in the gender between the first "his

own" and the following "his own" which is difficult

to show without the addition of words in English. The

first is neuter; the other masculine. But some of His

subjects received Him. Among these was Nathanael,

whose double confession established our Lord's divine

origin and rightful kingship: "Thou art the Son of

God; thou art the King of Israel99 (Jno. 1:49). ^

It was not by accident that the beginning of Jesus'

miracles was at a wedding feast (Jno. 2:1-11). Up

holding the universe by the word of His power, He

turned water into wine; thus making a tiny picture of

the great feast which He will make to all people in His

kingdom, "a feast of fat things full of marrow, of wines

on the lees well refined" (Isa. 25:6). And that great

feast will be His own nuptial feast.

. From the statement of John the Baptist, "He that

hath the bride is the bridegroom," etc. (Jno. 3: 29), we

have three points established:

(1) The bride was then present;

(2) Jesus was the Bridegroom, and present;

(3) John was the friend of the Bridegroom.

Probably none of these points will be challenged by

any Bible student, or even reader. The question of

importance is whether the bridal nucleus, which was

then present and consisted of the believing remnant of

Israel, 'Israelites indeed, in whom was no guile,' ever

has expanded in God's purpose and working to include

Gentile believers such as we are now. In other words,

is the bride Jewish, as the wife certainly was in Old

Covenant times, or has the church, the body of Christ,
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as subsequently revealed by Paul and as gathered out

during this period of Israelis blindness, supplanted or

taken the place of the Jewish bride, as well as being the

body of Christ? The long-time and general prevalence

of a theory is no proof of its Scripturalness. Only the

Scriptures can establish the Scripturalness of a thing.

Our Lord's talk with the woman at the well near

Sychar illustrates the situation somewhat. The woman

said: "I have no husband". Jesus said unto her, "Thou

hast well said, I have no husband: for thoti hast had five

husbands; and he whom thou now hast is not thy hus

band: in that saidst thou truly" (Jno. 4: 3,7,18).

The Samaritan woman was apostate from the divinely

established worship in Jerusalem, even as the Jewish

nation has long been, even woefully been, apostate. She

had had five husbands and, apparently, one more at the

time of our Lord's utterance. So, when the Lord comes

again to His own nation, that nation will have bartered

its' love and confidence in turn to Egypt, Assyria, Baby

lonia, Medo-Persia, and Grecia, and will then be philan

dering most shamelessly with the last worldly might,

the nondescript monster of Daniel and Revelation. Israel

can well and in confusion confess, "I have no husband".

Indeed, the gospel of John, written as it was, after

the destruction of Jerusalem, is for the express purpose

of leading the Jews in the end of this age (but not of

this dispensation) to a realization of the fact that Jesus

is in truth the Son of God, and as such the Messiah of

the prophets. .

The frequent picturing of Israel as sheep and the

Lord as their Shepherd features a point similar to the

figure of the bride and Bridegroom. In the one case the

nation is shepherded and in the other husbanded. Both

figures are used freely in the Hebrew Scriptures and in

the Greek Jewish portions of the apostolic writings.

Neither figure is used as illustrative of the church of

the present dispensation in any epistle written by Paul

and addressed to churches of this period. More than
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that: the word sheep is not even used by Paul in any

letter bearing his name, except in Romans 8:36, which

quotes Isaiah in describing our Lord as a Sheep for the

slaughter. The same is true of the word shepherd. It

is used only once by Paul in his church epistles, and

then in the sense of pastors (Eph. 4:11). But the usage

of both words in the Gospels is very frequent.

"All that ever came before me are thieves and robbers....

By me if any man enter* in he shall be saved" (Jno. 10: 8,9).

Moses and the prophets were not thieves and robbers;

but they did not claim to be the great King, to be He

who had sat enthroned between the cherubim, whose

kingly, shepherdly, and husbandly withdrawal from His

people had marked the beginning of Gentile domination

in the earth, and whose parousia, or kingly presence, was

and is to mark the termination of Gentile empire, the

reenthronement of Himself as King, the taking up again

of His place as Shepherd, and the reentering into the

close and happy bonds of wedlock with His people.

This is the peculiar kind of salvation offered to the
Jews, whidi depended to some extent on their own

works. They needed to repent in deed and in truth of

their national sin of adultery before He would save or

deliver them from their oppressors. This is both distinct

and different from the general salvation founded on

Christ's death, which affects all men (1 Tim. 4:10), and

which is not out of deference to works but is of God's

sovereign grace (Eph. 2:8).

In John 10: 26-29 and 17: 2, 6, 9,11,12, 24, is stressed

the fact that our Lord took, yea, took pleasure in having,

only those whom the Father gave Him, as was the case

with Isaac and his beloved Jlebecca. Rebecca was a

daughter of Isaac's own people. No other would do.

So the larger bride both was and is to be of the same

earthly family as her Lord.
If we wish to believe God's Word at all we must

believe that the Gospels are not to, nor concerning us,

though they are for us, for our instruction in God's
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ways, the same as the Hebrew books of the Bible. The

ethical instructions of Jesus' earthly ministry were

given exclusively to Jews and are no more for Gentiles,

either believing or unbelieving, than were the rituals of

the old covenant. The fun poked at the Sermon on the

Mount by unbelievers has had much of its basis in a

misconception of its application. The Sermon on the

Mount was an epitome of the laws of the Messianic

Kingdom, which will not fit, were never intended to fit

the times of Gentile supremacy. There is no ''nucleus"

of the church as we know it in the prison epistles of Paul

anywhere to be found in the Gospels. It simply is not

there. The stage is Jewish: the actors are Jewish: the

message is Jewish. They gather up the thread of drama

right where it was dropped by the last Hebrew prophet.

AN EXAMINATION OF ACTS

And when we come to Acts, what ? The stage is still

crowded with Jewish actors, at the first exclusively so.

Our Lord had come to His own once-wedded people

as their Husband-King. They had scorned His advances

in His humiliation. They saw not the beauty there that

they desired to see in a national caretaker. Will they

now spurn Him when He speaks from heaven ? The book

of Acts is the answer to that question.

First it is well to note what the book of Acts does

not do, and does not claim to do. It does not give an

account of the 'founding of the church'. That is a

figment of human imaginings. Its own subject matter

is briefly alluded to in chapter 1, verse 3:

1. Infallible proofs of Jesus' resurrection;

2. Instructions pertaining to the kingdom of God.

These were the things which constituted the subject

matter of our Lord's talks with them after His resur

rection and before His ascension. Details of some of

these instructions .are given us, some of His '' command

ments unto the apostles whom He had chosen", but not

all of them. They were to remain in Jerusalem until
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they should be baptized, not begotten, with the holy

spirit; which had already been referred to as "power

from on high" (Luke 24:49). Further, they were to

be witnesses *of their Lord *s resurrection in (1) Jeru

salem, (2) the rest of Judea, (3) Samaria, and (4) the

rest of the land— Greek, '.'limits of the land," which

may be understood of the promised land or of the whole

earth. In light of the actual activities of the Jewish

apostles during the Acts period the land of Palestine is
the thought; but in light of God's purpose in the future,

after the present dispensation has ceased, the larger

thought is also contained, as elsewhere expressed in

Matthew 28:19, 20, and 24:14.

One of the "commandments unto the apostles" was

evidently for them to proceed with the selecting of a

successor to Judas Iscariot. But, it may be objected, are

we to put Matthias in and leave Paul out? The answer

is: it is not for any of us to do the putting. It is for

us to give close heed to what has been already done. And

that Matthias was chosen to the vacant place among the

twelve is most plainly set forth.

In the first place, it had been said to Peter personally:

''Whatsoever thou shalt bind on earth shall be bound in

heaven: and whatsoever thou shalt loose on earth shall

be loosed in heaven" (Matt. 16 :19). Again, to the

Jewish disciples generally (Matt. 18:1) and of the

twelve in particular: "Whatsoever ye shall bind on earth

shall be bound in heaven: and whatsoever ye shall loose

on earth shall be loosed in heaven" (Matt. 18:18). And

yet again: "If two of you shall agree on earth as touch

ing anything that they shall ask, it shall be done for

them of my Father which is in heaven" (Matt. 18:19).

None of these promises can be appropriated by us; for

we live in a different dispensation. Those were the days

of miraculous testimony. Those were the days of the

kingdom of the heavens. These are the days of neither.

But any or all of these special promises cover the case

in hand. Shall we, more deeply charged with rationalism

than with reverence, say, without Scriptural foundation,
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that eleven noble hearted men acted rashly and on their

own initiative?

But, some might say, had not the same Peter denied

his Lord, and did not the same Peter in years to come

deal doubly? Yes, but we are not left to guess at it.

"We are told by the sacred narrative itself. Furthermore,

the situation is quite different. In both'of the other

cases the trouble was fear of man, under great stress.

There was no such moving cause here. To say that the

eleven acted unwarrantedly and out of order in this

matter would be for us to show even less reverence lor

the Word than they would have shown in such a case.

We may quite reasonably assume that Peter had

specific instructions from his Lord what to do and how

to do it (Acts 1:2). But, dropping that assumption,

there is any one of the three authorizations cited above.

Even if it were assumed that the eleven erred, there

would be no occasion for Luke, writing many years

afterward, land with Paul at his elbow, to perpetuate

the supposed mistake by recording it without inspired

comment indicating its erroneousness.

The whole effort to force Paul in where he does not

belong is traceable to a failure to apportion the Scriptures

aright (2 Tim. 2:15), to a failure,to appreciate the

distinctions between kingdom believers (before and after

pentecost) and body believers.

The account itself is most explicit: when Matthias

was "numbered with the eleven" (Acts 1:26) he be

came one of the twelve.

The Eleven, Including Peter Matthias

0 0 0 0 0 0 0 0 0 0 0 0

11 and 1 — 12

"Peter standing up with the eleven" (Acts 2i 14).

The Eleven, Including Matthias Peter

0 0 0 0 0 0 0 0 0 0 0 0

11 and 1 — 12
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"Then the twelve-called the multitude of the disciples"
(Acts 6: 2).

The Twelve, Including Peter and Matthias

0 0 0 0 0 O 0 0 0 0 0 0

12

"He was seen of the twelve . . . after that he was seen of
all the apostles [i.e., of the twelve again]. And last of all He
was seen of me also" (1 Cor. 15: 5, 7, 8)

The Twelve, Including Both Peter and Matthias Paul

0 0 0 0 0 0 0 0 0 0 0 0 0

12 and 1 — 13

And how could the twelve be witnesses of our Lord

prior to His ascension when there were only eleven

apostles at that time? The answer is simple: Matthias

was there. So was Barsabas. Both of them were qualified,

inasfar as they had both been with the Lord Jesus "be

ginning from the baptism of John, unto that same day

that He was taken up from us" (Acts 1:22), but both

were not needed. First Corinthians was written many

years after the choosing of Matthias; and all those who

were the ultimate twelve saw and became witnesses of

the risen Lord. Paul could not possibly have been one of

the twelve; for he had not been with Jesus during His

earthly ministry. The ministry of the twelve was to the

twelve tribes. There was nothing done by them outside

the favored nation except among proselytes, and only

very gingerly with them. Furthermore, as Peter's

ministry declines, Paul's increases.

The small group of believers in the Messiahship of

Jesus did not have long to wait from the time of their

Master's ascension till they received "power" for wit

nessing by means of miraculous gifts. Pentecost came,

and the near to one hundred twenty believers wjio had

been meeting regularly for prayer were all, men and

women, filled with holy spirit, and began to speak with

tongues as the spirit gave them utterance (Acts 2 :4).

The witness which was to be borne, beginning at

Jerusalem, was a message similar to that which Jesus
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and His apostles had preached, as far as it touched

the kingdom— repentance, baptism, and the Messiah-

ship of Jesus; but it was now to be augmented by testi

mony as to His resurrection and ascension to glory at

God's right hand. This resurrection and glorification

was a proof of the righteousness at once of His claims

and of His conduct (Jno. 16:10) ; for if He had been

an imposter He would have been neither raised nor

exalted to God's right hand.

The pentecostal message of Peter (starting the third-

hour work of the parable of the vineyard laborers or

of the penny— Acts 2:15) was to the 'men of Judea

and all that dwelt at Jerusalem' (Acts 2:14). If we take

it away from there tod force it into or onto Gentiles,

we do so with certain confusion of truth. Joel was

quoted (Joel 2:28-32) to show that such signs and

wonders could be expected as preceding the great and

notable day of the Lord. Men and women of all sorts

and conditions of life were to be endued with the spirit

of prophecy and of visions and of dreams and of utter

ance ; whereas these gifts had been rare before.

The fact that the earthly kingdom was prominent in

the message, as well as in the minds of the believers

(Acts 1:6), is shown by an early, almost immediate,

reference to the throne covenant with David (Acts 2:30).

, There are three unconditional covenants, none of them

fulfilled: that with David, regarding a descendant to

sit upon his throne —the heir is apparent but not reign

ing— (Jer. .33:17-21); that with Abraham, regarding

the land of Canaan (Gen. 17:8; 28:13); and that —

impliedly at least —with Adam about filling the earth

and having dominion over every living thing that is in

the earth (Gen. 1:28). All of these find fulfillment in

Christ. He is the King over Israel, the Allottee of the

Land, and the One who has been set over the works of

God's hands (Heb. 2: 7, 8), the Lord of Earth. But here

(Acts 2: 30) the talk is of Israel.

Peter is speaking about the King and the kingdom
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as one in whom hope had been reborn by the resurrection

of Jesus Christ from the dead (1 Pet. 1:3). The little

group of believers had trusted that it had been He that

would deliver Israel (Luke 24:21). But when their

Lord died, in ignominy and shame, their hope died too.

Now He was alive, and hope was reengendered. Would

Pie on the day of firstfruits save them as the firstfruit

of the nation, restore the kingdom again to Israel, give

* them the kingly powers promised? The answer depended

on the conduct of the nation to its King, on the way the

haughty divorcee received the reoffer of marriage.

The apostles and other disciples were visited with

the "powers of the age to come" (Heb. 6:5), the

enduements of the Millennial age, shown in the healing

of the lame man who 'leaped as an hart', and in the

destruction of Ananias and Sapphira, in line with the

Psalm which promised:

"He that worketh deceit shall not dwell within my house:

He that speaketh falsehood shall not be established before

mine eyes.

Morning by morning will I destroy all the wicked of the land,

To cut off all the workers of iniquity from the city of

Jehovah." (Psa. 101: 7, 8)

Where are the healing, the flawless discerning judg

ment, the summary punishment, which were wielded by

Peter? Of the judgment and punishment there is cer

tainly none; and such healing as there may be is no more

like the grand witness of Christly powers there given

than a baby's rattle is like a kingly scepter.

The outcome of the pentecostal preaching was that

three thousand more Jews were convinced that Jesus

was the Messiah, were baptised, and continued in the

apostles' teaching and fellowship, in breaking of bread

and prayers. All the believers, looking for the establish

ment of the Messianic kingdom, were accustomed to meet

for prayer in the temple. There was no disposition then

or ever (Acts 21:20) to quit the Jewish method of

worship or to cease being Jews.
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The selling of their "possessions",' or better, acqui

sitions, was not a "mistake". So far £rom being a

mistake, it was an evidence of the believers' faith in the

proximity of the kingdom. It was not their tribal and

family allotments which were sold and which constituted

the basis of their subsistence, their living; but it was

their freeholds, their superfluous property, acquired over

and above what had been given them according to the

law. It was an evidence that they were seeking God and"

His righteousness, rather than the Mammon of the world.

They knew that all such titles would be abrogated with

the establishment of the kingdom and the reallotment

of the land; so they were willing rather to use the price ,

of their acquired holdings to the good of all.

We can neither throw the body of Christ back into

those conditions on the one hand, nor drag those con

ditions forward into the present, on the other.

Some time after pentecost, we are not told just how

long, Peter and John were going into the temple at the

hour of afternoon prayers. On the way in Peter healed

a man with congenital malformation of the feet and

ankles. The marvel so attracted the crowd of other

Jewish worshippers that Peter declaimed to them, under

the guidance of the holy spirit. He laid at the door

of the people the guilt for the murder of their King, the

spurning of their espoused Lover, the Prince of Life;

but assured them that He was raised out from among

the dead and that it was He who had performed the

miracle on the lame man.

Thus he brings home to them the message of repent

ance, urging them to acknowledge their faithlessness

against their Husband-Lover, to reconsider, to confess

their sin and to turn from it by letting the world know

that He whom they had despised and rejected was their

true King. If they did so, He would come and vindicate

them before the nations, their sins having been blotted

out, and send seasons of refreshing from God's favoring
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face*, so long and justly averted. Jesus Christ would

be sent to them again, as the most marked evidence of

divine mercy and favor, the same One who nad been

preached before to them, not only during our Lord's

earthly ministry, but also through 4he prophets of old.

And why had this One hot come before, if He loved

the nation so ardently? The answer is: the times and

seasons God kept in His own power, because some phases

of the times had been made dependent on the conduct

of Israel. Nothing they could do would ever affefct His

purposes or His success in them, but the time for things

might be altered somewhat. In any case, it had been

long before determined that the Kingly presence should

be withdrawn during the times of the Gentiles, but when

those times would end, when the holy city should cease

to sense the sovereign tread of the stranger, that was

not revealed. But this official proclamation by God's

official spokesman informs us that those times would have

been terminated by the royal presence of the Anointed,

if the people had reconsidered and reversed their atti

tude toward God's providence.

The ^restoration of all which God spoke by the

mouth of His holy prophets from the age' must not be

wrenched from its moorings by any high tide of senti

ment or prejudice. In no case could the prophets re
ferred to go back of the flood, where the present wicked

age, or eon, began (Luke 1:70). We are not told that

all the prophetic utterances from the flood on are re

corded in holy writ. But the prophets who bear testimony

along this line are specified; so there is no need or room

for human guessing. Moses is first quoted, and here,

as generally, he is separated from the main body of the

prophets, because he had a more exalted office in ad-

* The word which in the Common Version is rendered presence is

not that which refers to the coming1 of our Lord Jesus Christ. The

reference is not to Christ, who is brought into the matter in the

next clause, but to the Father. The word is not parousia, presence,

but prosopon, countenance, as in Acts 6:15; 20: 25 ; etc.
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dition to the prophetic one. At all events, Moses heads

the list; then "all the prophets from Samuel" follow.

. They were the ones who spoke particularly about the

restoration of kingly honors, privileges, and splendors,

because nearly all of them followed the decline of the

kingdom, and some of them its fall.

Moses (Deut. 18:15) was brought into witness, as

being the one upon whom the Jews prided themselves

as building; and he condemned them outright. There

was no escape from the meaning of the words. There was

the Law about which they prated so much. But God was

showing them mercy. Saul of Tarsus was also condemned

by that pointed statement. Yet God not only showed him

mercy, but much more, grace. He not only did not visit

him with all the punishment which there was just reason

to expect, but He heaped on him boons and bounties for

which there was no ground for expectation in law.

Mind, the whole discourse was to and concerning

Jews. The restoration does not hark back to Adam,

but to the Jewish kingdom in and over the earth. To be

sure, even waste places and wildernesses adjacent to

Mount Zion will become like Eden, the garden of the

Lord, and stupendous political and religious changes

will take place after the time of Messiah's inauguration,

but we must not attribute to the Millennial reign of Christ

any more than the Scriptures attribute to it. To do so

would be to add to the Word of God.

The Jews only were the children of the prophets,

and only Jews and proselytes are ever children of the

covenant which God made with Abraham, saying, "And

in thy seed shall all the kindreds of the earth be blessed"

(Acts 3:25).

What! Is not the body of Christ now blessed under

the terms of that covenant? Absolutely not. Believers

were blessed under it during the Acts period, but now,

after Acts 28, they are in a still more basic and compre

hensive relationship to God as His children. Ephesians,

Philippians, Colossians, and 2 Timothy know nothing of
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Abraham. The kind of blessing under the Abrahamic

promise is specified as "turning every one of you from

his iniquities". The blessing of body believers goes far

beyond that.

"The times of restoration" alludes to redemption

under the law, but brought in real perfection and gran

deur with Messiah's reign, when He as the Kinsman

Redeemer will redeem His enslaved and disinherited

people. So, in talking to these Israelites about seasons

of restoration it must be noted that not one word is said

by Peter about the present dispensation of grace and

the body of Christ, with its celestial destiny and setting.

If pentecost marked the beginning of the church as we

know it, is it not strange that there is not only nothing

to identify such beginning, but everything to separate

the activities of that time from the things which are

promised us in the prison epistles of Paul?

But the official reoffer of the kingdom to the nation

of Israel as such came the next day, as a sequel to the

arrest of Peter and John by the "priests and officers

of the sanctuary and the Sadducees" who were vexed

by what Peter had said, and probably still more so

because of the five thousand who believed his teaching.

When the two apostles were brought before the govern

ing body of Israel, would that group of functionaries,

softened by a sense of their guilt in killing the Prince

of Life, grasp eagerly at the opportunity for mercy, and

cooperate in the great missionary activities of Matthew

24:14 and 28:19,20? This was one of the pathetic

hours of Israel's history. They stood on the threshold

of the kingdom^ Would they scorn the liberation from

Rome and disdain the long-promised sovereignty to which

their repentance would be the password? It seems im

possible that they would; but they did: and brought

upon the nation an age-long condemnation.

What was it that stood in the way of their accept

ance? Religion.
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Their heart shelves were all stocked up with an array

of goods that looked pleasing and sufficient to them. Like
the Inn, there was no room for the Son of Glory. The
name which had healed the lame man, the only name by

which they could be saved, was the very name in which

the rulers charged the apostles not to speak (Acts 4:10,

12,17).

Was there adultery in all this? Yes; for Peter and

John were led to a quotation of the second Psalm, in

which it is prophesied that the Gentile powers would be

joined and supported by'"the people", the people of

Israel. This oneness of purpose as between Gentile power

and God's previously divorced people, but now being

wooed as a bride for remarriage, constituted conspiracy

against the One to whom she rightly belonged. She had

larger eyes for the stranger than for her true Lover.

Yet vast multitudes believed; and the rest were be

coming affrighted. At least three times (Acts 4:9-12;

5: 29-32; 6:12 — 7: 60) did the Sanhedrin hear the

message^ preceded by two addresses to the people (Acts

2:14-36*; 3:12-26). About the worst thing 4hat could
be said about the believers was that the things they

taught had a tendency to 'change the customs which

Moses delivered them' (Acts 6:14). Those Jews were

nerce ehannelites, more interested in the channel than

they were in the Source of blessings; more intent on the

tools than oh the Worker.

Moses had told them that a time would come when

they should hearken not to him, but to the great Prophet

who should be raised up like unto him; and that if then

they listened to Moses rather than to the Messiah there

would be dire consequences. The truth was, they listened

to Moses when it was flattering to themselves or con

venient to do so; otherwise they sidestepped the Issue.

Bather than change their "-customs"'they..were willing

to add murder to murder. The same class had before

accused our Lord that His disciples 'transgressed the

traditions of the elders' (Matt, 15:2), but di<3 not mine}
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at all when they themselves made void the command

ments of God by their traditions.

Time passed and Stephen was arrested. ,

The glory of God that had once shone in the most

holy of the temple, that had shone in the face of Jesus

Christ (Matt. 17:2; 2 Cor. 4:6), now shone in some

measure in the face of Stephen as he was filled with

wisdom and with the spirit before his accusers. But

Stephen, the seeming defendant — like Peter before —

turned prosecuting attorney and grand jury, and in

dicted the judges. Those judges were always clashing

with the holy spirit. Their self-consciousness was vastly

stronger than their God-consciousness.

The conduct of Peter and John and Stephen in these

matters is no model for us. It was the right thing then.

It would be the wrong thing now, for we live in a

different dispensation. These had miraculous powers,

the powers of the age to come. We have no such powers

whatever, and are strictly commanded to be subject to

the powers that be. As long as the powers "be" we are

to be subject#to them. When the hour comes for the ter-

mination of Gentile times the Messiah will end them

without the least trouble or doubt, regardless of our

theories, assumptions, deductions, or inductions.

Chapter eight tells us of the reaching of a son of

Ham with the Messianic message. This Ethiopian was

a proselyte, probably 'of righteousness', but, if not, then

certainly 'of the gate'.*

* Some understanding of the distinctions and differences between

the various classes involved in the Acts history is almost necessary

to a correct following of the text. First, it must be borne in mind

that the stage is Jewish and the chief actors such. But others

frequently pass across,, the boards. The factors in the drama, or

dramatis personae. are about as follows:

(1) Jews (a) Hebraists, including (1) Non-believers
native Israelites and in the Mes-
proselytes of righteous- si ah ship of
ness, ritualists, Jesus

"orthodox" (2) Believers

(b) Hellenists, native (1) Non-believers
Israelites, somewhat (2) Believers
"reformed"



44 Japhet also Yisited

Chapter ten describes the conversion of Cornelius.

And there is probably no part of Acts, unless it be the

third chapter, which is more pulled and hauled to fit

theories than this chapter. It does not describe the

conversion of the first Gentileborn (for that, as far as

we are told, was the Ethiopian), but it does describe

the opening of the kingdom witness and the bestowing

of the kingdom signs on the first of the Japhetic branch

of Noah's progeny. Shem and Ham were already blessed.

Cornelius was a devout and God-fearing man; and

from the foregoing footnote it will be seen that these

expressions signify him to be a worshiper of Jehovah,

a proselyte of the gate, but who had no social standing

with the Jews. The Jew would not enter the house of

(2) Proselytes Uncircumcised Gentile (1) Believers
op the gate worshipers of God (2) Non-believers

(3) Greeks Often meaning that (1) Non-believers
for which the Greeks (2) Believers
as a people stood,
rationalism, philosophy-
human logic

(4) Gentiles The nations generally, (1) Non-believers
rarely in Acts referring . (2) Believers
directly to Greeks

The Hebraists* called Hebrews as a rule in all versions, were
no more Israelite than the Hellenists, who are rather contfusingly

called Grecians in the Common Version. The Hebraists were those
Israelites who, for the most part, had continued to live in the
land and who without exception were very punctilious about ritual
and who conducted their synagogue services in the Hebrew tongue,
or, at least, had the Scriptures read in that language. It is this

last fact that gives rise to the term Hebrews, or Hebraists. Being
more zealous in these matters they were, naturally, the more

zealous in missionary work; so that such Gentiles as were brought

into Judaism by circumcision were pretty sure to be aligned with
the more strait-laced group. The book of Hebrews was written
to and concerning such part of this class as believed in Jesus as
the nation's Messiah.

The Hellenists were Israelites who liv^d, for the most part,
outside the land of Israel, whose observance of the traditional
ritual was more lax (necessitated in some degree by their absence
from the temple and the city of worship) and whose synagogue
readings were in Greek. Mark, all the Jews spoke Greek in daily
converse, as did nearly everyone else, but the distinction was in

the matter of worship (Acts 9:29; 11:20);* There were also
Hellenists in Jerusalem, made up of those who had been removed

from the land by military force and later allowed to return and
of those who had lived in Gentile countries on commercial ventures
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such a proselyte any more than he would that of an

unbelieving Gentile (Acts 10:28; 11:3).

To Peter praying on the housetop in Joppa at the

sixth hour of the day came a vision, and to Cornelius,

a habitual pray-er, in harmony with 1 Kings 8:41-43,

came another vision about the ninth hour. The sixth

and ninth hour contingents in the parable of the penny

are about to come in. It was a new work for both Peter

and Cornelius. Peter, staunch ritualist that he was,

demurred when he was told in his trance to kill and

eat things previously forbidden by the Law. But the

three dips of the sheet and then the three men at the

gate convinced Peter that the time had come when

something was to be done for the third son of Noah,

the start of the third group of vineyard laborers.

The apostle hurried up from Joppa to Csesarea and

and then returned to the land. There were believers in the

Me,ssiahship of Jesus in both of these groups, as shown by Acts

6: 1. And the non-believers in both groups persecuted the believers

(Acts 6:9), but the believers in no case ceased to be Jews because
of their belief. As well claim that a youth has ceased to be a

human being because he has arrived at manhood as to claim that

a Jew ceased to be such because he had accepted that which
centuries of prophecy had taught him was coming.

Proselytes who were circumcised came fully into the Jewish

fold and religiously and socially had equal standing with the

bloodborn Israelite. But there was a considerable fringe of believers

in Jehovah as the true God and worshipers of Him by prayer

and alms, who never took the step of identifying themselves with

the chosen nation, possibly because they saw so much hypocrisy

in it. These were called by the Jews "proselytes of the gate";

that is, they could stand outside and worship God but could not

come into the inner circle of the congregation. In Gentile countries

the synagogues sometimes, even usually, had galleries or side
compartments where these devout people could sit without defiling
the ecclesiastical blue-bloods. In Acts such people are mentioned

as "devout and God-fearing" (Acts 10:2), worshipful, not toward

the creature but toward the Creator (Acts 13::43,50; 16:14;
17: 4,17; 18: 4, 7) ; and as respects God-fearing Gentiles see Acts
10: 2, 22, 35; 13: 16, 26.

The Greeks were the cultured among the nations and are
usually separated from them because, while not bound so tightly
with the ties of religion as the Jews, they were bound by human

philosophies which quite as effectively closed their' minds to the

truth as it is in Christ Jesus (1 Cor. 1: 22,23). Considerable con
fusion is wrought in the common or King James version of the

Bible by translating the Greek word sometimes by "Greeks" and
sometimes by "Gentiles".
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preached to Cornelius and his household the kind of

the time of John's baptism to the day of his ascension

(Acts 10: 34-43). There is no celestial destiny involved

here, for either believing Jew or believing Gentile. The

destiny remains exactly what it was in the Old Covenant

days and in the Gospels of the Greek Scriptures, namely,

on the earth. And while believing Gentiles, either before

or after the present dispensation, are to have an entrance

into the kingdom (Matt. 25:34-36), they will always

be subject to the Jews. On the earth the Gentile is

always subject, feeding the flocks, plowing the fields,

and tending the vineyards which will flourish on the

Jewish allotments, that the Jewish people may be given

wholly to the work of priesthood (Isa. 61:5,6).

Peter's statement that "God is not a respecter of

persons" must not be made to say more than it does

say. There was no respect of persons in the matter of

acceptability. There are distinctions in the matter of

destiny. The very fact that Cornelius, godly man that

he was, had to wait for a Jew to come and minister to

him before he was given the special favors of the time

is in itself a proof that he was subservient to Israel.

Cornelius was already cleansed, as shown by the vision

to Peter (Acts 10:15). His acceptance by God was on

a basis of 'fear and righteous works', like the sheep na

tions of Matthew 25: 34. Our acceptance is not of works

(Rom. 11:6; Eph. 2:8,9). But tJien fear of God and

righteous acts took the place of Moses. They gave the,

devout Gentile the same standing before God as the

devout Jew. But both needed Christ (Acts 11:14), and

to both Peter preached, not mentioning repentance; for

none was needed, any more than *by the devout Jews on

the day of pentecost. Cornelius' blessing depends on the

establishment of the heavenly sovereignty in the earth,

Messiah's kingdom. Our blessing comes in spite of and

because of the failure of the nation of Israel to accept

its King and His kingdom. .
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Peter," as an apostle of Jesus Christ, was not subject
to the brethren at Jerusalem; yet when they heard that

he had eaten with Gentiles they took him sorely to task

(Acts 11: 2, 3). Thus they paved the way for their own

apostasy and proceeded to tread it assiduously. Even

the believers in Israel—most of them—became apostate.

They called Jesus Lord, Lord; but did not the things

which he said. They were unwilling to accept the divine

leadings and become the channel of blessing to the

, Gentiles unless those Gentiles first became Mosaists and

afterward Messiah-ites. They made void the command

ments of God by their traditions; for there was no

Mosaic law forbidding social intercourse between Jew

and Gentile.

With the death of James (ch. 12) the work of the

twelve dies down. The unbelieving portion of the nation

were so apostate that, instead of being sorry for the

murder of their Redeemer and Messiah they rejoice,

rather, at the murder of James. From that time on

James, the brother of our Lord, came into prominence,

solely because of his physical relationship to the Christ.

He was not an apostle; he had no commission over and

above other believers and no more of the miraculous gifts

than the average. His influence was, at least indirectly

(Gal. 2:12), against Paul. Peter heads the list in Acts

1:13, bijt he and John fall into second and third place

in Galatians 2:9. James stands alone in Acts 21:18.

The rest of the twelve were quiescent Not only is Mat

thias not heard of, but neither are the others.

With Acts 13 comes a marked change; the key word

being "sever'' or separate (Acts 13: 2). And what the

holy spirit has separated should not be joined by us

into some mixture of confusion that can never become a

solution. Dirt and water form a mixture that is mud.

Sugar and water form & solution. The best thing we can

do is not to disregard any of the divine appointments

but to give heed to them and learn from them.

The activities now shift from Jerusalem, m the land,



48 The Pauline Interval

to Antioch, outside the land; and bring into prominence

one who was condemned to death by the Law in the

land but visited with glorious grace outside the land.

Almost at the beginning of the first missionary tour

of Saul and Barnabus we find Saul's name changed to

Paul, and that in connection with the blinding of the

apostate Jew, Elymas. Pavlos, the Greek spelling for

Paul, may be understood to be the masculine form of

pavla, which signifies interval or pause. This is the

peculiarity of Paul's ministry. It has to do with the

interval of Israel's blindness, during which time all

authorized activities relating to the covenant, the king

dom,, and the priesthood are in suspense; because the

kingly and priestly nation is scattered and absent from

the only land where it can operate. Those who claim

that the church is the supplanter of Israel must discard

— as the Lutheran and Anglican and Roman Catholic

bodies do discard — the statements about blindness being

"for a season" (Acts 13:11) and about "all Israel

being saved' (Rom. 11: 26).

In Acts 13 Paijl, being filled with the spirit of his

Master, enacted a little dress rehearsal, so to speak, of

that which he did toward the whole nation in Acts 28.

It was because Elymas stood in the way of the gospel

to the Gentile that he was termed a "child of the devil"

and was blinded. It was because Jewry in general stood

in the way of blessing to the Gentiles that it, whose

leaders had already been termed as 'of their father the

devil', was blinded until the fulness of the Gentiles be

come in (Rom. 11: 25).

Immediately Paul's ministry proper began. But the

church as it now exists in fact was still unknown. For

years his ministry was preparatory for the great day of

dispensational change. Next to nothing of destiny is

uttered during this period when the message must still

go "to the Jew first" and when the destiny of all be

lievers might still have been that of the Hebrew prophets,

some share in the kindgom powers or activities on the
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earth. Nothing else was known. The hope of meeting the

Lord "in the air" (1 Thess. 4:17) can not bo taken as

distinctive; for it was "so", not there, that they were

to be ever with the Lord. Elijah had b£en caught away

into the air; and the air is not the place of allotment

for the body of Christ, which is rather in the heavenlies
(Ephesians 1:3).

"Wve are turning to the Gentiles" is the pivot on

which tfie book of Acts shifts (Acts 13:46). The germ
of both Bomans and Galatians is found in this initial

discourse at Antioeh of Pisidia in the words: '"Be it

known unto you therefore, men and brethren, that

through this man is preached unto you the forgiveness

of sins: and by Him all that believe are justified from

all things, from which ye could not be justified by the

law of Moses" (Acts 13: 38, 39). It was in a realization

df this gracious provision of God that the believers were

urged to continue (Acts 13:43). But there is not a

word here of any celestial allotment; nor even of the

boundless glory and dominion of our Lord as He in and

for whom the universe was created (Col. 1 :16-20).

Probably at Lystra it was that Paul, stoned by

expert stoners and left for dead,' was granted the vision

of the new heavens (2^Cor. 12: 2) and of the new earth

(2 Cor. 12:4) which he could not reveal for nearly twenty

years. A similar vision was granted to John (Bev.

21:1) but his revelation was limited to the new earth,

because he was ministering for the benefit of a class

whose official activities center in the earth. Paul saw

both, but tells us only about the new heavens (in Ephe

sians and Colossians), where Christ is as gloriously

successful as on the earth, and where heavenly as well

as earthly beings are blissfully reconciled to Him and
to the Father (Col. 1:20). ,

All the experiences of the first missionary tour were

summarized by telling how God had opened a door of

ftoith unto the Gentiles (Acts 14:27). The only door

(barring the small and nearly abortive work with Cor-
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nelius who was already a believer) that was clearly

opened to Gentiles before that time was the door of

religion, of ritual. Now the door of faith let Gentiles

come as near to God as the most scrupulous religionist

who ever trod the temple courts — even far nearer. A

careful religionist might have personal relation with

God through faith, but if he did it was because he had

a spirit that cried out to the living God not so much

because of as in spite of his ritual.

Acts 15 records how the Jewish and Gentile believers,

chiefly through the representation of their apostolic

ministers, came near forming a happy understanding,

an entente cordiale, as diplomats calFit.

Read in the light of Galatians this story is to the

effect that believing Pharisees in Jerusalem had dis

played some of their old-time proselyting zeal by going

to Antioch on their own initiative, finding out just who

were Law-keepers and who were not, then springing the

proposition that circumcision was essential to salvation.

The channelites obtruded themselves into the channel

to such an extent that the channel was choked. The

means of blessing loomed far bigger in their minds than

the fact of blessing. So, (1) to clarify the atmosphere

for Gentile believers, (2) to instruct the Jerusalem be

lievers more fully in the way of grace and to bear home

to them their privileges, under the prophets, of carrying

the gospel to the nations, and (3) to put Paul through

an experience which would tend to qualify him more

fully as a minister of conciliation, the Jerusalem con

ference was convened under the guidance and direction

of the Lord of both Jew and Gentile.

Immediately upon reaching the city Paul saw some

of the more influential, including Peter, James, and

John, and convinced them that he had a separate and

distinct commission, quite as fully attested as their own;

so there was nothing left for them but to acknowledge

the facts and shake hands in agreement that their fields

of labor were distinct.
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To the extent that the Jerusalem brethren were faith

ful in their ministry (and at least the apostles were

faithful) there were no marked differences as yet be

tween the two ministries themselves. Nothing that Paul

ever said about salvation by grace is sweeter or truer

than the words of Peter in Acts 15:11. ,

After no little discussion, percussion, and concussion

on the part of assembled believers, Peter arose and in

touching language addressed himself to the Pharisaical

wing of the conference—for they were the raisers of

the trouble. He reminded them of the yoke of the Law

and how that, all make-believe aside, not one of them

had ever been able to bear it.. He referred to the obvious

fact that God had already accepted the nations through

faith in Christ without any relation whatever to the

Mosaic ceremonial. The thing to do was not to tempt,

God by pushing ahead according to their own prejudices,

expecting Him to stop them if wrong, but to honor Him

by giving full weight to what He had already done. The

Gentiles had been purified in heart by faith, the same

as Jews. In the matter of heart purity by faith rather

than by rituaL there was no difference. Faith does not

depend directly on man, but on God. It is His work,

His gift; it is wrought by His grace.

These Gentile brethren^ says Peter to the Pharisees,

are surely no more able to bear the yoke than we .who

have had centuries of experience with it. And if God

meets their incapacity by His gracious arrangement in

Christ, then we, like them, can be saved only through

the grace of the Lord Jesus Christ. We ought, there

fore, to be feeling humble rather than superior.

The two words /'yoke'' and "grace''burned like

fire in the hearts of the assembly and they sat silent in

the presence of their Lord. Hearts were melted; and in

that state of flux there was more fusion than had ever

or has ever existed between believing Jew, as a class, and

believing Gentile. Why could not the conference have



52 Jeremiah and Amos Cited

ended" there ? An apt human question; for we would

pace the pleasanter paths. But God treads the true.

Thank God for the tie that binds all believers of all

ages and dispensations together.. We are separated ta

some extent by phases of the divine purpose; but we

have the common'ground of the larger household of faith

and of citizenship with the saints. The Jewish fathers

and prophets preceded the triumphal chariot of Christ:

we follow it. Their faith and our own is the same; for

the seat of faith is in the heart, not merely in the

memory or in the intellect. It is in the very center of

the soul, where all impulses and movements originate.

Barnabas and Paul rehearse the experiences of their

first missionary journey to .Asia Minor; which only

confirms what Peter had just said. Then James, as

evident bishop of the local church, begins by recapitulat

ing the remarks of Peter and confirming his leading

thought by referring to the prophecies of the Hebrew

Scriptures. As a Hebrew addressing Hebraists he uses

Peter's Hebrew name, Simeon. All that Peter had re

lated and represented as facts James now shows to be in

agreement with the Scriptures, though not necessarily

in fulfillment of them. He speaks of the li words" of the

prophets and adduces a composite example, from Jeremi

ah 12:15 and Amos 9:11, 12, The wrought Word of

God, as testified to by the three preceding speakers, was

shown to agree with the written Word of God— as it

always does.

The unquoted part of Amos' prophecy is quite elo

quent. The promise is given that the Israelite^ shall

possess Edom and all the nations upon whom Jehovah's

name is invoked — or upon whom Jehovah sets His name

or seal, much after the manner of Matthew 25:31-40.

The pith of the quotation is that the things which were

happening before their eyes were not haphazard occur

rences but were known of God from the beginning of

the age, were things which He had resolved to perform;

and the Gentiles which were thus coming into faith were
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to be subservient to, even possessed by Israel. And if

subservient to Israel, then they were amenable to Israel's

directions; and these James proceeded to suggest.

Our natural inclination to fault James for binding

both Jew and Gentile a little instead of loosing both

entirely must not be allowed to cause us to forget that

whatever it was that James did, it was concurred in by

Peter, John, and Paul. There were at least two of the

original twelve there who were loosing some things on

earth and binding a very few other things, guided and

backed by their heaven-seconded apostolic powers. For

this reason, if no other,' "it seemed good to the holy

spirit" (Acts 15:28). And if the action pleased the

apostles and elders and the whole church in Jerusalem

and the Gentile believers for whom the thing was done,

then it ought to please us too. Even error can not be

rudely torn away, lest it bring with it some truth for

which it may be acting as misplaced prop. The decrees

were certainly not onerous, were never carried further

than those mentioned in the epistle itself, and gradually

lapsed (as and of Jerusalem) with the waning of Jeru

salem's authority.

After James had stated his opinions he launches a

defense in advance against a probable objection by the

Pharisees who would incline to think the arrangement

too lax. Accordingly he says that all could unhesitatingly

adopt this view, even those who were strict Mosaists;

for the apprehension that the Mosaic Law would thus

decline in influence and authority was quite unfounded,

since that Law continued to be read every week in

every city.

So far from showing that Jew and Gentile were on

equal footing, this conference showed the reverse. Jew

and Gentile were alike needy. Jew and Gentile were both

having that need supplied of grace and not of merit; but

that grace operated toward the believing Jew in such

a manner as to make his place in the earth dominant and

the place of the believing Gentile subservient. This is
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absolutely different from the situation at the present

time, when God makes out of the twain one new man,

not bringing us onto ground previously occupied by

Jews, but bringing both us and body believers from

among the Jews onto a ground never before known

(Eph. 2:14-18). Those who were, at be§t, guests at the

divine board are now, in this dispensation, made mem

bers of the family.

The gospel of the kingdom as proclaimed by Paul

in the synagogues is briefly set forth in Acts 17: 3. The

relation which Messiah's suffering and resurrection bore

to the Hebrew Scriptures is the main theme of his

discourse. And from the Thessalonian letters we learn

that he told them much of the events preceding (1 Thess.

2:6) and connected with our Lord's second coming—

the same coming, by the way, which had been long fore

told; for the word parousia (as connected with our

Lord) is never used of anything bearing on the body

qhuMi of the present dispensation. Additionally there

was another and prior coming revealed, one which would

affect Pauline believers only, dispelling the fears of some

believers that living saints would have advantage at

the time of Christ's coming and dispelling the fears

of other believers that death ended all, by the an

nouncement that neither living nor dead saints would

have either advantage or disadvantage, for both would

be taken at the same time (1 Thess. 4:13-18).

The activities of Acts 17:1 to 19:20 bring in the

eleventh-hour laborers of the vineyard-penny parable.

The parable related not at all to the church of the

present time; for there was no such thing when the

parable was given. And we must not read subsequent

revelations back into former circumstances.

The believers, both Jew and Gentile, of this trans

ition period, the'■"church of God" (1 Cor. 10:32) as

it then existed, would all have found their place in the

kingdom on earth (as far as revelation then showed) had

not the nation-wide and individual apostasy of Israel
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made necessary the suspense of all matters relating

to that kingdom, the readjustment of the a,ges (Heb.

11: 3*)-so as to do a work now that would seem to

belong after the Millennium, the readjustment of the

saints (Eph. 4:12"•) to the new conditions and the

revealing of purposes and destinies never known or

dreamed of by any prophet from Adam down to Paul.

Moreover, believers of the Acts 13 to 28 period, pre

cisely like those of the Gospels and Acts 1 to 12, will

have their portion on earth, where they expected it,

save for those who were reached in the purpose of God

through Paul's ministry, a ministry not shared by the

twelve. Ths will be more apparent as we proceed.

A crisis is reached in Acts -19:21, which indicates

that there was at least coming a change in Paul's min

istry. The glowing times of Eomans 15:19 were about

to pass, The "mighty signs and wonders" began th^ir

decline, and later failed altogether, as was promised just

about this time (1 Cor. 13:8).

Christ as the Son of David and consequent heir to the

throne, as preached in Acts 13, has given place to Christ

as the Son of Abraham and heir of the land, as set forth

in Eomans and Galatians. That friendship teaching in

turn gives place to Christ as the Supplanter of Adam

and heir of the unlimited dominion of the earth and

member of God ?s family.

This brings in the ministry of conciliation from
2 Corinthians 5:14-21 on. But there is something more

grand, or if not more grand then more specific, than

this general son relation. It is the matter of allotment to

joint heirship in the heavenly realms. The reconciliation

is shared by all. All enemies, both in heaven and on

earth, are made into friends — more than that, apprecia

tive, responsive, and single-hearted sons (Col. 1:20)—

but all will not share the same destiny or allotment; at

least not during the ages or eons, and beyond that the

Scripture does not go. •

• The Greek word rendered "formed" in the Common Version of
Heb. 11:3 is the same as that rendered "perfecting" in Eph. 4:12.
See Concordant Version on both passages.
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We are thus led through a four-semester course In

God's school, (1) Servitude, with which is associated

pardon, dependent on repentance, (2) Friendship, with

its justification in response to faith, (3) Sonship, with

its reconciliation, according to the good pleasure of His

will, and (4) Joint-regency, with its weight of glory,

issuing from nothing but sovereign grace.

Whatever the lesson or whenever learned it is always

One: Lord, God, Father, and Heart-Despot; over all,

through all, in all; Creator, Sustainer, Parent.

Although Paul's ministry was undergoing a gradual

change still there is a great difference between the things

which he said to the Ephesian elders in Jiis farewell

to them at Miletus and the things said in his later letter,

generally bearing the Ephesian ascription. Those later

things, being entirely spiritual in point of destiny, were

committed to no church by word of mouth, bttt to all

alike —by letter.

Quite probably there is a hint of a future ministry

in unmixed grace in Acts 20: 24 when reference is made

to 'testifying the gospel of the grace of God' (compare

Eph. 3:2). In no case can we read into the " whole

counsel of God" of Acts 20:27 revelations which were

only made after that, and which belong to another

ministry and dispensation, "hid from ages and from

generations, but now . . . made manifest to His saints"

(Col. 1:26).

About the same time it was that Paul besought the

believers in Rome to pray with and for him that he

might be delivered from the stubborn in Judea. The

stubborn were not'the unbelievers as is erroneously sug

gested by the Common Version, but the believers who

resisted the grace of God, those who were baffled but

not defeated at the Jerusalem conference. During the

intervening years the Judean believers were augmented

in numbers by the tens of thousands (Acts 21: 20), and

they were the ones who did all in their power to kill

Paul on his last visit at the hard Jewish capital.
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Acts 21 involves another pentecost, but sadly differ

ent from that first one after Christ's death and resur

rection. Then the believers hastened to give evidence

that their faith in the kingdom was strong. They

"endured a great fight of affliction" and did it gladly.

All the believers clung together. Now the most promi

nent herald of the kingdom is hated and mobbed by

Pharisaical believers. The myriads (Greek for tens of

thousands) of believers were "all zealous of the Law",

but not so zealous of the Word of God. They passed by

in silence Paul's allusions to Jesus as the nation's

Messiah (Acts 22: 8,10,19), for they themselves believed

that, and was it not Paul's step-father who had carried

the cross of Jesus, and was not his sister among thgm?

But the single word "Gentiles" (Acts 22: 21) prodded

the sore into frenzy.

Paul had about fulfilled the ministry which was

given him at his conversion, to bear the Lord's name (1)

before the Gentiles, (2) and kings, (3) and the children

of Israel. There remained only the testimony before

kings and the sizable fragment of the Jewish dispersion

which was at Rome.

There was no more work in Jerusalem for Paul, so,

being warned by his nephew of a plot to kill him*, he

was transferred as a prisoner to Caesarea, where the

hearts of Japhetic Gentiles had first been purified by the

faith which is in Jesus Christ.

Probably Cornelius was not any longer there, but

Philip was; and so were his four prophetically-endowed
daughters. Luke also was there; and there, at the

"limits of the earth", where the rock-bound, almost

harborless Jewish land touched all too unsympathetic-

ally the unstable Gentile-picturing sea, he may have

written his Gospel and much of Acts during the two

years of waiting. ,

• The nephew would hardly have had access to such information
had not the plotters been believers* ' . .
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The view was prevalent in the early centuries of this

dispensation that Luke's Gospel was the one more

specially written for Gentiles, as Matthew's is distinctly

Jewish. This is only a half-stated truth. As previously

mentioned, the Gospels were never intended to be iden

tical and could not be, any more than views of four

sides of the same house would likely be identical. Mat

thew witnesses of our Lord as the King. The throne is

the throne of David and therefore peculiarly Jewish.

Luke witnesses of the Lord as the Son of Man, God's

human Son, like Adam in the matters of sonship and

worldly dominion, but quite unlike him in the way of

experience and knowledge. Luke is the only evangelist

who mentions Adam. For this reason it may be said

that Luke's Gospel is singularly understandable by

Gentiles, because the work of the Son of Man goes as far

as the earth reaches.

David, Moses, Adam, God are, therefore in some

senses representative of the undercurrent of facts in the

Gospels of Matthew, Mark, Luke, John.

The shipwreck of Acts 27 was not unlike the hopes of

the kingdom. If the helmsmen of the Jewish ship had

taken Paul's advice their hopes need not to have gone

to the bottom of the sea—-howbeit they shall be re

covered and planted again! But though the Jewish ship,

trusting as of old in Egypt, was wrecked and the

kingdom hopes jettisoned, still Paul and his immediate

companions, together with many Gentiles, were indi

vidually saved from the wreckage and were given better

things than they could have had otherwise.

Yet tne shipwreck was only a picture, and that which

it foreshowed could still be averted. Would the Jewish

group in Rome avert or seal the doom?

While the third and final judicial sentence of blind

ness (Isa.* 6:9-10; Matt. 13:14,15; John 12:39-41;
Acts 28: 26,27) remained unspoken there were still

kingdom powers \ and these were freely used on the

island of Malta, to the blessing of yet more Gentiles,
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Acts 28 brings Paul to Rome and to the rejection of

his message by the Jewish colony as such. He brought

them a message which would free them not only from

the yoke of the Mosaic ritual but also from the yoke of

the Roman empire. But, like their prototypes, they chose

■ again,.-"We- have no king but Caesar".

After the sentence we learn that Paul was active

in Rome for a space of two years "proclaiming the

kingdom of God, and teaching that which concerns the

Lord Jesus Christ" (Acts 28:31). Was this not the

same kind of testimony to the kingdom that was given to

the Jews, as mentioned in vs. 23, "certifying to the

kingdom of God and persuading them concerning Jesus,

both from the law of Moses and the prophets"? The

answer is, No.

The ministry which followed the rejection of Israel

we have in Ephesians, Philippians, Colossians, and 2

Timothy; and most of those things could not be deduced

from the law and the prophets, for the adequate reason,

that they were not there. Furthermore, Jesus was our

Lord's personal name and is associated with His humilia

tion by and among His people Israel. That humiliation

is made into a mark of honor, it is true, but the name

Jesus is. not His official title. That phase of the divine

sovereignty which was proclaimed after the rejection is

intimated by the qualifying clause, "and teaching that

which concerns the Lord Jesus Christ9'.

Since Acts is a history not of the church as we now

know it but of Israel's rejection of the reoffer of the

kingdom—-as they had refused it under our Lord's

personal offer— we would not expect to find any elabo

ration of Paul's prison message here. But the "both

Lord and Christ" with which the name of Jesus is

bounded certainly suggests, if nothing else did, that he

was not proceeding with the selfsame ministry that had

occupied his efforts when first arriving at Rome.

The term "kingdom of God" is a very broad one.

It is generic. It names the genus, and distinguishes from
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the kingdom of God's adversary. It encompasses both

heavens and earth. Where a specific phase is referred to,

something will be found to help us know the species of

kingdom under that general head. All well-instructed

teachers of God's Word proclaim all phases of the king

dom of God, but they do not invite or urge men into

something that is either past or in abeyance.

, SEQUENCE AND ORDER OF GREEK BOOKS

If the Greek Scriptures are read through, omitting

the signed epistles of Paul, we find that there is no

discrepancy and no confusion. There is the Jewish

garment and skirt and a more or le£s prominent Gentile

fringe. The Gospels follow on from the Hebrew writings.

Acts follows on from the Gospels, showing a merciful"

extenuation of opportunity to the favored nation.

Jewish epistles follow on from Acts, giving instructions

for believing Jewish individuals, either when the city

was about to be destroyed or after it had been ruined,

so that the faith of penteeostal kingdom believers might

not be entirely lost. And Revelation, the Unveiling, fol

lows on from the Jewish epistles, to give encouragement

particularly in the future in the trying times preceding

the coming of their Messiah in power and great glory.

The arrangement of the books in the three oldest

Greek manuscripts as well as church history for the

first three centuries, reveals the fact that there was

always a distinction made between the Jewish writings

and those of Paul. The book arrangements of the three

oldest manuscripts, the Sinaitic, the Vatican No*.1209,

and the Alexandrine, are as follows:
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A little observance of this chart will show some items

worthy of note.

(1) The Gospels are unvarying; and appear in the same

position in respect to the whole group and same order in

respect to themselves as we are accustomed to seeing them

in our present-day versions.

(2) Revelation is unvarying; and occupies the position

to which we are used.

(3) Acts and the Jewish epistles are unvarying in their

order and in their relation to each other, but their position

in respect to the Gospels varies.

(4) The Pauline writings are unvarying in order, but

differ in position.

(5) There are five groups: (a) the Gospels, (b) the Acts,

(c) Jewish epistles, (tf) the Pauline epistles, (e) the Apoca

lypse; but the order inside any group is the same in all cases.

(6) If the eight books, Acts, Jas., 1 Pet., 2 Pet., 1 Jno.,

2 Jno., 3 Jno., Jude, were brought forward in the Sinaitic ms.

and placed directly after the' Gospel of John the order in

all three mss. would be identical.

From th^se facts it is manifest that the book of Acts

was always in the first three centuries considered as

related to the Jewish epistles. Our modern placing of

it before the Pauline church epistles is doubtless due to

the presence of the theory in the minds of Christendom

that the church of this dispensation, the body of Christ,

takes the place of Israel in all Hebrew promises, prophe

cies, illustrations, and types; and hence is at the same

time the Bride of the Gospel of John and of the Apoca

lypse. But it is to Origenes, rather than to any Bible

writer, that we trace this 'spiritual Israel' theory.

Another interesting side fact in relation to the books

of the Greek sacred writings is that the four Gospels,

Acts, Paul's signed epistles, and first Peter and first

John were never questioned during the first three

centuries of the Christian era by any group of believers.

And Paul's signed epistles were never questioned by

any believing individual, so far as is apprehendable.

The books of Hebrews, James, second Peter, second

John, third John, Jude, and Eevelation were quite

generally questioned, not seriously as to either their

authorship or authenticity but rather as to their appro-



62 Help for Believing Jew

priateness for use at public readings in the churches.

Hebrews and Revelation, being the larger books, were

the principle subjects of debate, when there was such.

Even a child can recognize the iiifference between them

and the epistles of Ephesians, Philippians and Colossians;

and the fear was that the minds of those who had turned

from heathendom to the worship of the living God would

be confused by the introduction of readings so palpably

Jewish in substance and imagery and so calling for

intimate knowledge of Hebrew history, customs, promises,

and prophecies in order to be understood.

At all events, in view of the evidence of the manu

scripts it seems appropriate to proceed with our examina

tion by taking up the Jewish epistles next, as they

follow on from and belong*to the Gospels and Acts,

wherein we have found nothing? that is fairly comparable

to the message to and of the church of this dispensation.

THE LETTER TO THE HEBREWS

Merely for chronological reasons we turn next to the

book of Hebrews, which while not grouped in the manu

scripts with the other distinctly Jewish writings is none

the less Jewish, both from its name and from its content.

The writer was both prophet and priest to the believing

Jews, to admonish and comfort and encourage the

fainting believers among Israel, after they had been

nationally cast aside, and when, as in the dark days

just prior to the Babylonian captivity, the just had

nothing to live on but his faith (Hab. 2:4). Everything

that they had been taught to hope for was about to be

submerged in the blackness of judgment. But, though

faith in and hope for the immediate fulfillment of the

kingdom promises was necessarily dim, that should not

break their faith in God as Creator, Sustainer, and

Father.

So, it was to help the believing Jews to withstand

the shock of the destruction of their city and the general

dispersion of their people that the book of Hebrews was
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written. If any prefer to think of it as written by some

other than Paul, by Apollos, by Barnabas, by Luke, by

Silas, or yet another, well and good. Who wrote it is
not vital: its divine authorship is. The writer's name

was, in any case, purposely omitted; and that is highly

significant. .

Another glance at the note at the foot of page 43

will help to keep fresh in mind the fact that the He

brews, or Hebraist party among the Jews, and the

believing section of them, were the recipients of this

letter. Unless our ethics are so loose as to permit us to

think it proper to forge the endorsement of a check

made out to some other person with a view to obtaining

the money for ourselves, unless we could do that we can

not consistently steal anything from Hebrews in the

way of special promises or.specific instructions. We are

not Hebraists nor even Hellenists. We are not Jews of

any kind, nor Israelites of any kind whatsoever. We are

believing Gentiles joined to Christ by faith without

regard to Israel or even Abraham. Our relation to God

is strictly individual and not national. So far from

being national, it is not even tribal nor denominational

nor movemental nor family.

Let us, therefore, leave the book of Hebrews right

where it was put by divine direction and supervision —

to the Hebrews. They needed it in the past and will yet

need it after the body of Christ is complete. Its noblest

word is beggared, its highest hope o'ersped.by what we

have in the celestial sphere as the body of Christ. We

have as little need to steal from the Hebrews as a baron

would have need to pilfer a bag of wheat from One of his

yeomen. .

Let there be no misunderstanding. All the Bible is

for us; but it is not all directly to nor concerning iis.

It is all profitable for teaching, for reproof, for correc

tion, for instruction in righteousness. And without it all

and without a right apportionment of it all, the man

of (Sod is but poorly furnished &nd incompetent for
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every good work, because he will bring in confusion as

respects the divine purposes.

If there were any doubt about the superscription,

"to the Hebrews/' there can be none about the reference

to the " fathers" (Heb. 1:1). And. they belong to the

"Israelites", Paul's "kinsmen according, to the flesh"

(Rom. 9:3-5).

Hebrews is linked to the Gospels and Acts by ch.

2:1-4. It is connected with that which "began to.be

spoken by the Lord'', i. e., the period of our Lord's

earthly ministry, covered by the Gospels, "and was

confirmed unto us by them that heard,'' i. e., the first

part of our Lord's heavenly ministry, the period of the

activities of the twelve, who had companied with Jesus

from the day of His baptism to that of His ascension.

There is not even a hint here of the things which our

Lord saved for the second part of His heavenly ministry,

which things were never uttered or even known by the

twelve but made known by special revelation only

through Paul and ministered by him through letters

and by those whom he had instructed.

The time from pentecost on to the destruction of

Jerusalem (its twentieth destruction in 70 A. D.)

parallels the time from the giving of the Law and the

making of the covenant at Sinai to th^ entrance of

Beuiah, the married land. Indeed, this period may

safely be called an antitype of the wilderness. Back

there they, entered not in because of unbelief. They

entered not into that married kingdom blessedness to

which they had been publicly espoused at Sinai. Here,

too, there was grave danger of the same thing. Nation

ally, it had been already determined that they should

not enter the kingdom; but the individual believers, like

Caleb and Joshua of old, might have their allotments

held over until the kingdom state were entered into, if

they did not perish after the same example of unbelief.

Note the "ifs" in 3: 6,14.
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The substance of the book is a setting forth of Jesus

Christ as the Son of God, the creative Agent of God (Heb.

1:2,10), who as such is necessarily greater than the

prophets (1:1), greater than the angels (1: 5-14 v 2:2),

greater than Adam, as the Creator is greater than His

creature— though to Adam was first given the dominion

of the earth (Gen. 1: 28; Heb. 2:6-8); greater than the

devil (2:14), greater than Moses (3:3), greater than

Joshua (4: 8), greater than Aaron (7:4-7), greater even

than Melchisedec, who most closely pictures Him, inas

much as the reality is greater than the picture of it.

Christ is everything in substance that the Jews had had

in type; therefore if every drop of that typical stream

were to dry up (as it was about to do) they would still

have the Fountain Head, they could live by a magnified

faith, as had all the holy men both before the Law

and under it.

All this is of value to us as body believers, because

love neglects nothing which proceeds from and is a

manifestation of the one it loves. If God has taken the

trouble to institute and fulfill a series of types and

shadows and has sho\fn the kindness to explain what

they mean, then the least we can do is to be instructed.

But that does not mean that we are the subjects pf the

book, nor even the objects of its admonitions, threats, and

exhortations. Like the priesthood, "no man taketh tKis

honor unto himself" — though it must be feared that

many have tried to do so. We must not rush in un

graciously and affect to preempt everything to ourselves.

In this case, if we do that it will be to our loss. Who

would fight for a job as sheriff when the governorship

was not only open but presented as a gift?

We must bear in mind the- situation: the tens of

thousands of Jewish believers in the Messiahship of

Jesus all remained strong Mosaists too. They had seen

that the advent of the Messiah meant blessing for the

people of Israel and through them to the Gentiles. They

had had brought forcibly to their attention at the time



66 Blood Mingled with Water

of the Jerusalem conference that this blessing of the

Gentiles was not to be after the manner of full observ-,

ance of Moses' law but in a simpler and more direct

manner. Yet in spite of this lesson they were revolting

from the grace in Christ Jesus back to Moses and worse;

for some of them were turning to idols and to the

obscene practices attendant upon idol worship.. Some

were at least in danger of 'departing from the livmg

God9, and that term is always used in contrast with idols.

These believers, along with the other Jews, had long

known of the promise of a new covenant, which of itself

implied a new priesthood, since the two were intimately

connected. Indeed, as has been seen in the early part of ,

this treatise, covenant, kingdom, and priesthood were

all tied together. The espousal vows at Sinai were the

basis of Israel's hopes for becoming a nation of kingly

priests. The nation back there failed. Now they were

at another crisis.

As the old covenant had b#en established by blood

mingled with water and as that covenant was the es

pousal covenant between Jehovah and His chosen people,

so now Jesus had shown His love, not by slaying bulls

and goats but by offering Himself on the place of skulls

outside the city of Jerusalem. There the water and the

blood flowed out. There the rock was smitten which gave

forth blood and water, as the Hebrew of Psalm 78: 20

indicates (1 Cor. 10:4). At Sinai water was mingled

with the blood, so we are told (Heb. 9:19). This was

the custom when time was to elapse between the drawing

of the blood and the sprinkling of it, as was the case

here when Moses set forth the terms of the covenant

before sprinkling the people. So the water, outpouring

with the blood from our Lord's riven side, suggests the

possibility of an interval between the time of the shed

ding and the sprinkling.

But that blood was the pledge and basis of the new

covenant (Matt. 26: 28; 1 Cor. 11: 25). And with whom

was that new marriage covenant to be made? As long
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foretold, "with the house of Israel and with the house of

Judah," with all the twelve tribes, exactly as it-Had

been made at Sinai.

Mark this: the antitype pulls nothing away from

Israel; for both covenant, ^kingdom, and priesthood in

both type and antitype belong to Israel and to no one

else. Certainly no one else could rush in and take them

without divine warx^ant or authorization. A man's wife

is chosen by either the man or his parents. People could

hardly hold their reputation for respectibility by pre

suming to occupy a relationship so peculiarly selective

without being of the twelve tribes. But, what about

'' spiritual Israel'' ? And the only answer is, What about

it ? Where is it even mentioned, much less defined in

Scripture ?

The new marriage covenant was to be a covenant of

grace over and above that manifested at Sinai, because

in the meantime centuries of unfaithfulness on the part

of His first married then divorced wife had piled up her

sin, so that, the sin being so abundant, the grace is seen

to be yet superabundant.

In the old covenant ceremony gifts were bestowed

upon the people in the shape of lawSj but at pentecost,

while still the ceremonies of the new covenant were on

(pentecost being an anniversary of the giving of the

Law), there were sent forth not the hard stony tablets,

as hard, cold, and unresponsive as the people's hearts,

but there were sent forth certain gifts of the spirit, such

as appropriate from a bridegroom to his bride, the

beginning of the sprinkling of all the people, the begin

ning of that restoration and reunion on the soil of the

Promised Land which Jeremiah mentions in connection

with the covenant.

f5o the foundation had already been laid in the

prophets (Jer. 31:31-34; Ezek. 36:25-27) of better

things and promises not dependent, in the last analysis,

on the deeds of the people. The betterness of these

promises consists in the fact that the divine will, the will
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of the Husband if you please, no longer comes as a bare

command but comes as a living and working thing into

the hearts of His people. In consequence thereof a living

knowledge of God is to be the common blessing of all

the members of the covenant, and the distinctions be

tween prophets and non-prophets, priests and non-

priests, is to fall away, and the ground of this is stated

to be the forgiveness of sins wrought solely by the

grace of God.

It was for this reason that Jeremiah could predict

that all the old law economy, even the chest of the

covenant itself, would be no more an object of longing

to the people (Jer. 3:16,17; Joel 3:1 on; Isa. 11:9;

54:13; Ezek. 11:19).

Well then, the believing remnant of Israel as the

bride experiences reconciliation, does she not ? Absolutely.

And if we experience reconciliation (Col. 1:20) does

it not prove that we are of the bride? Absolutely not.

Reconciliation is to be experienced between God and all

His unconciliated creatures, both in heaven and on earth,

and surely no one would take hold on angels to make up

the bride when the Lord takes hold on the seed 6i

\ Abraham! We are not of the bride because (1) we are

not invited to that honor, and because (2) we are invited

to something else, far greater.

The priestly office is very prominent in the book of

Hebrews. But there is no priest for us. AVe are in

Christ and chosen in Him from before the down-casting

of the world (Eph. 1:4). There was no priest in Eden,

nor any needed. The presence of priests is a sign of

alienation. Priesthood is part of the mediatorial office.

True> mediatorship is not limited to the new covenant,

which is specifically confined to all Israel, but extends

to "all men" (1 Tim. 2:5,6). Yet the priestly office

is nowhere referred to as operating on behalf of the

church, the body of Christ. The relationship between

Head and body is too intimate to use terms implying

separation. The Head is everything to all the members
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(Col. 3:11), but we must not force words beyond their

Biblical usage. The writing of God's law into the hearts ,

of Israel under the new covenant is a work similar in

the end to that work which the spirit effects in us,

but that would be a very poor pid very sophistical reason

for supposing that because of that fact we ourselves are

under the new covenant.

The old covenant was the basis of the old kingdom,

and there was no dedicated priesthood until more than

ten months after the ratifying of the covenant by the

sprinkling of all the people. The Law was given at the

time of pentecost one year and the priesthood was not

installed until the first month of the following year. No

antitype of any Israelitish, type is ever found in the

Gentiles; therefore antitypical covenant, antitypical

kingdom, and antitypical priesthood are all found in

Israel, and the priesthood not until after the establish

ment of the kingdom in power and great glory.

All this, of course, applies to the under-priesthood.

Moses acted as high priest in the mediatorial work, and

nothing other than the high-priestly office is dwelt on

in Hebrews, either in type or antitype.

The high priest is first mentioned in 3:1, where also

a "heavenly calling" is intimated. Some have connected

this with the heavenward or on-high calling (Phil. 3:14),

i. e., the calling to the celestial realms. But the gram

matical structure is quite different. In Heb. 3:1 the

thought is, that calling which emanates from the celestial

throne, where the high priest is (Heb. 9: 24). Israel has

no celestial allotment,' and their priestly order and work

is located on the earth in the Millennial age. The Jews

are to be a heaven-designated kingdom of priests for

the thousand years (Rev. 20:6).

Note that this High Priest sheds not the blood of

beasts but His own blood, therefore the sins of the

people are not covered merely (as the Hebrew word

rendered atonement signifies) but are blotted out. This

difference of the blood is brought out in Hebrews 9:12-
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14,26, where the "bulls and goats" and the "heifer"

are on the type side and "his own blood", "the blood of

Christ" (Heb. 9: 26) stands solely and alone on the side

of the,antitype. They often; He once. The teaching is

most plain. Jesus Christ personally fulfills all the sacri

ficial types, without any addenda or manipulation what

ever. The people have no active part in the effecting of

the new covenant. It all depends on God. Therefore it

will not fail. To the people is given not another religion

merely, but faith in God Himself, trust in a Person.

Had the nation of Israel appreciated the reoffer of the

kingdom during the period of the Acts the great High

Priest would have reappeared to them (Heb. 9:28),

as had been promised in Acts 3:20 and fondly hoped for

in Acts 1: 6. The hardness of Israel's heart affects the

time but not the fact of the High Priest's reappearance.

In the type, all the people 'waited for him', howbeit by

representatives. So the twelve thousand out of each of

the twelve tribes of Israel will wait representatively for

the whole people and to them will He appear a second

time, bringing salvation; for Israel, as the manslayer,

will then all know of the death of the High Priest and

may return to their patrimony (Num. 35:22-29). Any

attempt to drag thechurch of this dispensation in here

is to bring only confupion and not truth.

Thes new covenant is already instituted (literally,

lawplaced or adjudicated) upon better promises, but it

is not yet concluded* (Heb. 8:6,8) or consummated;

nor can it be until all the people of Israel are sprinkled.

The sprinkling affects them first with a consciousness

of their own guilt at having pierced their Messiah, and

then with a consciousness of the perfect work done for

them by the Sin-Bearer, "sprinkled from a wicked con

science" (Heb. 10:22). Thus Jesus is already made the

surety of a better covenant (Heb. 7: 22), and the believ

ing Jews were obligated by or were under the terms of

• The Greek here is the verb form of the same word as elsewhere
rendered consummation.
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the new covenant from the time of our Lord's death on

until the present dispensation opened up, or past that

and to the present, for such believing Jews as have never

seen or responded to the special ministry of Paul.

Reference is not had here to legalistic bickerings,

but rather to the spirit of the thing.

A maiden whose betrothal was about to be publicly

announced would hardly be justified—indeed thoroughly

condemned by both old and new covenant— in practicing

indiscretions with another man on the technical ground

that she was not yet obligated. In fact, the Jewish

bride was obligated by the new kingdom laws as promul

gated by their Lord in the first Sermon on the Mount.

Believing Jews and believing Gentiles were obligated

to the new covenant arrangement, the kingdom arrange

ment, until the prison ministry of Paul was given forth.

There was no dispensation of truth relating to the earth

apart from the kingdom; and, since the covenant is the

basis of the kingdom, there was no dispensation of earth-

truth apart from the covenant. Believing Jews were

citizens. Believing Gentiles were strangers and guests;

but amenable to the kingdom laws just as surely as a

cannibal visiting in Europe, is subject to European laws.

Under the old covenant the Jew had atonement,

covering for his sins. That was a judicial matter. Under

the new covenant the Jew has pardon or forgiveness *,

which is a putting away of the subject of transgression.

Concerning the twelve tribes of Israel it was promised,

"I will forgive their iniquity, and I will remember fkeir

sin no more1' (Jer. 31:34). There is a social feeling

connected with pardon that is not found under the old

atonement arrangement.

And be it remarked right here that the word "atone-

* "Pardon" and "forgive" have an identical basic meaning, the

former coming into the English through French from Middle Age
Latin, and the latter from Old High German through Anglo-Saxon.
They differ only in usage. Pardon is usually employed for judicial
or at least official acts; whereas forgive is a little touched with

personal sentiment.
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ment" in the old covenant sense is never used in the

Greek Scriptures commonly called the New Testament.

The English word is one, time used (Rom. 5:11), but to

translate a very different word from that describing

Hebrew ritual. The real meaning of the English word

atonement is -a state of accord or harmony', but it

has been so long and often connected with the old sacri

fices that can never take away sin that it comes to our

minds saturated with a misleading color. "With the

Common Version usage of the word atonement in mind,

it is degrading to speak of our Lord's work as an atone

ment. It is vastly more than that. It is a gracious success.

But atonement (covering) is for Jews ancl pardon is

almost exclusively so used; the one under the old

covenant, the other under the new. We are spoken of

(with one exception, Ephu 1:7), rather as having justi

fication, acquittal, a dismissing of the indictment, which

is much more than pardon after one has been individually

condemned and sentenced, as was the case with the Jew.

The place where we start is therefore ahead of anything

that the covenant Jew has as such. But in addition to

justification, which is a legal matter and negative in its

nature, merely dropping legal action because of satis

faction made for us by our Ldrd and Head; in addition

to that we have the privilege of reconciliation or of

being brought into the warm, happy, filial circle, into

the family of God. Surely it is more to be adopted into

the Judge's home circle than to have been acquitted of

a charge as he sat on the bench.

Another point of distinction and difference: the Lord

Jesus Christ is a substitute sacrifice for the Jew as such,

the antitype of all the substitute beasts of old; but for us

He is more than a substitute. He is a representative.

We are standing on the basic ground: "As in Adam all

die, so in Christ s^all all be made alive" (1. Cor. 15: 22).

We are represented in the one in death and represented

in the other in life. The Jews' sins are taken away and

put out of mind, but dependent on repentance. We are
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justified without a moving cause * anywhere to be found

in law (Komi 3:24).

It is true that all distinctions will eventually cease

in the consummation when the Fatherhood of God and

the brotherhood of man (or would it not be more rever

ential to say, the sonship of man) will be- no longer a

sentimental theory but an accomplished fact; yet as long

as distinctions prevail, and by divine ordination, we must

give heed and recognize them if we would be unashamed,

efficient workmen.

Chapter ten of Hebrews proceeds with the identi

fication of Jesus Christ as the antitype of the Jewish

sacrifices, in which figures the Jewish believers are

worshipers (Heb. 10:2) and not offieiators. The Jewish

believer never officiates until the kingdom is set up,

and then his ministrations are on behalf of the nations.

His priesthood then takes on very largely the basic

thought of 'teacher nr things pertaining to God',

missionary, pastor. But in the time covered by the

Hebrew epistle the believing Jews were worshipers,

having access not only into the court and holy but even

into the most holy place by virtue of the one sacrifice

(Heb. 10:10, .12, 14), then already accomplished.

The eleventh chapter is given to strengthen them

for the time when every visible mark of divine displeasure

would be upon them. They were to realize that no

amount of zeal for law could please God without faith.

The twelfth chapter was given to help them see

that all the apparent mark;s of divine displeasure, their

disciplinary trials, .were for their good and not harm.

There was grave danger of being like Esau by drifting

into the pleasures of the wiorld and thus losing the

birthright; for they were the firstbori; (Jas. 1:1.8). And

perhaps some view of the firstborn is proper here.

- Our Lord is the Firstborn of life (Col, 1:15-17) and

■* The Greek word rendered "freely" in the Common Version of this
passage is the same as that translated "without a cause" in "they
hated him without a cause". The word is charged with tenderest
meaning.
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also the Firstborn from among the dead (Col. 1:18).

In the former capacity of the Only Begotten Son of

God He relates to the universe and is, therefore, not

pictured in the Jewish types. But in the latter office

He is freely pictured. The Law witnesses of the firstborn

from the grave; for it was the woman's, not necessarily

the man's, firstborn, "the male which first openeth the

womb," that figured in the picture.

Under the Law the firstborn had some special

responsibilities and some special privileges to enable

him to meet them. He had the right of being priest and

king, of interceding for and ruling over his younger

brethren (Ex. 13: 2; 24: 5; Nu. 3:12,13; 8:16; 1 Chron.

5:1,2). He had the responsibility for being redeemer

for a brother who had grown poor and thus sold himself

to a stranger. He must avenge his brother's blood; raise

up seed to his dead brother through that brother's wife;

had first obligation to redeem his brother's inheritance

if it were lost or alienated (Lev. 25: 25, 47, 48; Deut.

19: 4-12; 25: 5-10; Gen. 38: 8; Euth 2: 20; 4: 6-10). To

meet these greater responsibilities God gave him a double

portion of his father's goods (Deut. 21:17).

So Jesus Christ, the first out of the grave, that barren

womb (Prov. 30:15,16), is the Firstborn through whom

the blessing reaches His brethren. Nowhere are we Called

brethren of the Lord, though the Jewish believers are so

called (Matt. 25:40; Heb. 2:11,12,17). It is God's

purpose by the Firstborn from the dead to save and

bless the later born.

But there are others, too, who are firstborn and

"Abraham's seed", as Isaac was the firstborn of his

mother but not of his father. These share in some

measure this same honor with and under Christ, and in

whom as "joint-heirs with him" (Eom. 8:17) the

promise must be fulfilled that in and through them "all

the kindreds of the earth shall be blessed" (Gen. 22:18).

The elect are elected not as a mere end, but as a means,

to exercise the birthright; not to be blessed only, but to
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be a blessing. As firstborn with Christ they share the

glory of kingship and priesthood with Him, ruling and

interceding for their younger brethren. They also avenge

the blood of their brethren (Luke 18:7, 8; Kev. 6:10),

raise up seed to the dead, and are instrumental in the

work of redeeming or rescuing their lost inheritance.

Not one Scripture passage gives us, believers of this

dispensation, the slightest ground for imagining our

selves to be allotted to this convocation of firstborn ones.

In the old time there was a mammoth register kept in

the temple, showing the lineage of every firstborn in

Israel; but the temple was about to be destroyed, and

this new ^)rder of priests and Levites (for both were

taken in place of all the firstborn in an official way)

needed assurance that the record of their allotment

would not be lost. So they were |old that their names

were inscribed in heaven (Heb. 12: 23). God would not

lose the records.

This subject of the firstlings is further illuminated

by the law of the oblation of the firstfruits, which is

another aspect and presentation of the same thing. The

Law which required a firstfruit speaks of a double first-

fruit (Lev. 23:10,17). The first was the sheaf of

unleavened ears, first to spring up and ripen, and this

was offered at the first great feast of the year, the

passover, or feast of unleavened bread (Lev. 23:10,11;

Luke 22:1). The other ''firstfruits'' (Lev. 23:17) con

sisted of an offering of leavened cakes, fifty days later

at the second great feast, penteeost.

The first of those firstfruits is in Hebrew called "the

beginning-. So it is Christ, personally, the Firstfruits

(1 Cor. 15:23). The day of His resurrection was the

very day of that firstling offering of crops. "On the

morrow after the sabbath," after the passover (Lev.

23:11), that is the very day on which our Lord rose

from the dead, "the Firstfruits of them that slept"

(1 Cor. 15:20). And who are the other firstfruits?

Are they not those who began to be manifest at pentecost,



76 Twelve Times Twelve Thousand

the believing remnant of Israel, headed by the twelve

apostles, and in turn by the Lord as King of the Jews?

This thought is encouraged by the second 144,000 in the

Apocalypse (ch. 14:4). If these be understood as the

same 144,000 as mentioned in chapter 7, then they are

unalterably fastened on Israel, for that group is>said

to be twelve thousand out of each of the twelve tribes

- ofIsrael (Rev. 7:4). But perhaps this is not the same

group. No matter: the ^number twelve in the Bible is

fastened on Israel; and James settles the question when,

writing to the twelve tribes of the dispersion (Ja's. 1:1),

he says: " Of His own will begat He us with the word

of truth, that we should be a kind of firstfruits of His

creatures" (Jas. 1:18).

It is not essential to the purpose of the present

research to know with just what bodies these firstborn

willbe endowed. They will be glorious, metamorphized

in some manner, like our Lord on the mount, but their

activities will certainly be on the earth. They "live and

reign with Christ", are "priests unto God", and are

"like Him" in that thoroughly good and satisfactory

place which He has prepared for them. The main

purpose here is to show that the firstborn, other than

our Lord, are not the body-church of this dispensation

but are in some manner and in some way of Israel and

related to Israel; for "Israel is my son, my firstborn,

saith the Lord" (Ex. 4:22); and if He says so the

matter should be settled.

The twelve were limited in their ministry to Israel

(Matt. 10: 5, 6), but not so the seventy (Luke 10:1, 17);

yet the messages were similar. May not the twelve in

the kingdom —and therefore the twelve times twelve

thousand— have specially to do with Israel, and the

seventy, corresponding to the number of Israel as they

went down into Egypt and therefore to the seventy

heads of "nations which were divided in the earth after

the flood" (Deut. 32: 8; Gen. 10:1-32; comp. Ex. 24: 9),

have to do with the chosen nation's missionary activities



Sinai and Mount Zion 77

among the other nations? Perhaps there is something

more yet in the seven heads and ten horns of the terrible

beast of the Gentiles, at least by way of a contrast with

what will be under the true Messianic rule.

The twelfth chapter of Hebrews unquestionably

describes the establishment of the new covenant at that

august tribunal of which Sinai was but a picture.

On the one hand is: \ And on the other:
l.Mt. Sinai (Ex. 19: 11) 1. Mt. Zion (Heb. 12: 22-24)

2. Burned with fire (Ex. 19:18; 2. City of the living God

24: 17) brighter than fire; Heav*

enly Jerusalem (Rev. 21:

23-25)

3. Blackness, darkness, tempest 3. Innumerable company

(Ex. 19: 16) (a) Angels

(b) General assembly of

the church ofthe firstborn *

4. Sound oftrumpet (Ex.19:19) 4. Judge, God of all

5. Voice of words (Ex. 19: 19; 5. Spirits of just men made .

Neh. 9: 13) perfect

6. Moses mediator of the old 6. Jesus the Mediator of the

covenant (Ex. 24: 4-8) new covenant t

7. Blood of sprinkling (Ex. 24: 7. Blood of sprinkling

6,7)

It is plain to see that the Hebrew believers had

approached to a spectacle, to a convocation more awful

than that'at Sinai. It is as much more awful and

glorious as it is, more successful than the former (of

course we must speak after the manner of men; for the

first covenant accomplished precisely what it was in

tended to accomplish). It is more successful because it

depends in no wise on, the efforts of man. It depends

entirely on God's sovereign, yes despotic, faithfulness.

There it was Mount Sinai: here it will be Mount Zion,

the same mount where the 144,000 stand, who, like those

in Egypt, are under the shelter of the blood, before the

kingdom is set up (1 Pet. 1:1,2).

* The first time this honorable group is ever assembled generally,
or all at the same time.

t Note the distinction between this mediatorship of Jesus which
is limited to the twelve tribes (Jer. 31:31) and that general one
of Christ Jesus between God and men (1 Tim. 2:5) in all nations.
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All this the believing Jews had approached unto.

But because the nation was unfit to receive the kingdom,

because the re-wooed divorced-wife-bride gave no signs

of response to her royal Lord, therefore the actual

entrance into the scenes and portions of this great;

judicial gathering or assize was delayed until Israel

shall have been humbled by a long period of estrange

ment from their married land/and by the most terrible

apostasy ever known among them.

Back there the personnel of the inauguration cere

monies was arranged as follows (Ex. 24:1, 9,13,14) :

CELESTIAL (a) GOD

(b) Angels

GO-BETWEEN MOSES

mountain siDfi (a) Aaron, Nadab, Abihu, specially

representative of firstborn
(b) Seventy, including Hur and Joshua

TERRESTRIAL ISRAEL GENERALLY

Down yonder the formation is similar:

CELESTIAL (a) JUDGE—GOD

(b) Myriads of Angels (Jude 14;

Matt. 25: 31)

GO-BETWEEN JESUS

MOUNTAIN SIDE - (a) FIRSTBORN, PRIESTS AND KINGS, having
part in first resurrection (Rev. 14: 1;

■>*■ 20: 4,6)

(b) Spirits of Just Perfected, "Ancient

Worthies," such as enumerated in Heb.

11, but only to be "made perfect" by

the firstborn who have "some better

thing" reserved for them (Heb. 11:40).

Judges to be restored as at first

(Isa. 1:26)* made "princes in all the

earth" (Psa. 45:16), possibly suggest

ing that seventy of these faith heroes

will be set over the seventy divisions

of mankind (Gen. 5), thus over all the

nations as the twelve rule over the

nation.

terrestrial Israel Generally, the "great multitude"

of Rev. 7: 9, ruled over, not ruling.
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It now remains to find whether the firstborn are the

same as the bride. And this we shall be alert to watch

for as we move along.

Among these colorful scenes of Jewish classes and

covenants can we, as Gentile believers with personal

relations by grace direct with God as Father, honestly

find ourselves? We can not honestly find ourselves any

place where we are not; and we certainly are not there

any more than we were in one of the classes back at

Sinai. Indeed the very presence of classes implies a

dispensation different from our own. Despite the fact

that the ecclesiastical - landscape of \ Christendom is

cluttered up with all kinds of class barriers, there is

still only one method of dealing with God in this dis

pensation, and that is individually^ "We may be members

of visible and human organizations or orders, great or

small, old or young, more formalistie or more evangelical,

but we get nothing whatever of a spiritual nature merely

because of that membership. In fact, what spiritual

blessings we get are often in spite of such membership..

Our spiritual (mind, not social or cultural) advantages

come in any organization by (1) personal devotional

relations with"God in and through Christ and (2) per

sonal devotional relations with others likewise in touch

with God through Christ. Bath of these advantages may

be our portion in or out of any organization.

What, then, gives rise to ecclesiastical organizations?

Rarely, if ever, a mere desire for common worship.

Common worship can be had with very little congrega

tional machinery and no super-congregational or even

inter-congregational government. The supposed advan

tages of organizations lie in the field of service, and most

organizations have arisen out of some misconception of

service. Surely there is no harm in cooperative effort;

but the difficulty lies in the fact that the means soon

becomes more prominent than the end or purpose for

which the cooperation was started.

There is no "army of God" now. The figure in
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Ephesians 6 is of an individual soldier arrayed for

personal combat. Such songs as "like a mighty army

moves the church of God" are not only false, being

absolutely contrary to the facts, but are also foolish.

An army is an organization. The church of Christ is an

organism, in which we should not struggle to produce

a particular brand of cooperation but be diligent to

preserve the unity of the spirit in the bond of peace. ,

The unity of the spirit is a fruitage of the spirit. It

grows under the happy benefactions of that Sun, whose

light is truth and whose warmth is love. Organizational

unity, such as there is, comes from human effort, and,

like the works of man generally, may be conceived and

developed in the dark, far from either truth .or love.

Religious life, not spiritual life, is the chief mainstay

of religious organizations. Indeed spiritual life is at

a discount because it is concerned chiefly with the will

of God, its only object of worship. The will of God often

crosses inconveniently with the plans of men, yes, the

religious activities of men. Religious life can start any

time or any place. It is mere reform of something already

ther6. Spiritual life starts only with a conviction of

sin, and is not reform but a new creation.

The whole caste system belongs to the old creation.

When God's purpose with nian is accomplished there

will be no more governing and governed, no more rule

or authority or power (1 Cor. 15 24), but the perfection

of GocTs will shall have been steeped into the very fibre

of His creatures so that all show of power will be un-

nesessary, like the veteran policeman lays off his uniform

and enjoys himself in his own grown-family circle. •

There was caste under the old covenant. There will

be caste under the new. But there is rightly none now.

And ill the end of the long and gracious age following

the Millennium there will be none; for that is the age

of the new creation proper, the new heavens and the

new earth, of which we are but an advance working

model (Eph. 2:7),
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The blurred mixture of law and grace which prevails

in the minds of Christendom is due to a failure to

distingiiish between the new creation and the new

covenant. Many think that because they are Episco

palians or Presbyterians or Catholics or something else

they are entitled to some special consideration. But

the grace of God pays no more attention to those man-

made screens than air and sunlight do in passing through

an open window. The screen certainly does not help

either air or sunshine, however much it may debar the

socially incorrect from entering.

Again, organizations appeal to the soul, even to the

body; rarely to the spirit. As soon as a group of people

believe they have some understanding of or insight into

Scripture that is not had and has never been had before;

as soon as they are unshakably fixed to any idea in or

about the Word of God, or to anything other than thfc

Word of God as such, there they have the foundation

to their organization and to much human works. The

thought that one has something never known by other

believers is an insidious thought and has the germ of

pride in it. Pride usually rests on ignorance, ignorance

of how little is known by any and of how much more is

known by others than by ourselves. Pride is a soulish

attribute as are all self-conscious powers.

Soulish powers, God-given though they be, do not

enable one to sense the presence of God in His universe

nor His sovereignty in our lives. "The soulish main

receiveth not the things of the spirit of God: for they

are foolishness unto him: neither can he know them,

because they are spiritually discerned'' (1 Cor. 2:14).

It was for this reason that the apostle Paul did not

speak the wisdom of this age, but the wisdom of God

(1 Cor. 2:6,7). The world by its soulish wisdom has

not known God.

"Eye hath not seen, nor ear heard, neither have entered

into the heart of man,

The things which God hath prepared for them that love Him.
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But God hath revealed them unto us by His spirit:

For the spirit searcheth all things, yea, the deep things

of God." (1 Cor. 2: 9,10)

The deep things of God have to do with His motives

and purposes as distinguished from His visible acts.

His motives and purposes are knowable only by revela

tion; so those who scorn //revealed religion" in favor

of "natural religion", the written Word in favor of

the wrought Word, are not spiritual. Such might be in

possession of facts of science and know nothing better

to do than to play with th^m, theorize about them, taking

particular care to leave God out of their theories.

The SQulish man is anything from the world's goo^i

fellow to the most gifted litterateur or most accomplished

artist in forms or tones. He may be "earthly, soulish,

demoniacal" (Jas. 3:15), or simply "soulish, having

not the spirit" (Jude 19).

The point of all this here is that one may be

extremely religious and not spiritual at all* In fact,

to be extremely religious in this dispensation, when a

set system of worship is^not laid upon us, itself marks

a dearth of the spirit.

The great moralistic and humanitarian culture clubs,

which out of courtesy are called churches, spring from

and thrive on soulish attributes. They can not live

without them. Social contact with the "best" people

of the community, soft, mellow lighting for the eye,

nerve-soothing music for the ear, attenuated-moonshine

philosophy for the head, a smug, sense of being among

the "better" classes of the most civilized lands — all

these things and feelings are traceable not to God-

consciousness but to self-consciousness. Philosophy for

the head and religion for the heart: that's the best the

soul can do, alone. •

Yes, that brings us to the heart, which is associated

with the soul. "The soul of all flesh is in the blood";

and since the heart is furnishing the motive power for
the blood it is therefore the moving power of the soul.
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In the Gospels, in Acts, and in the Jewish epistles, and

even in the pre-prison epistles of Paul, both soul and

Jieart are frequently used, and much more rarely in the

prison epistles —the word soul almost never except in

reference to human relations or vigor.

The purpose is not to belittle either soul or heart

but to show that soul and heart may be either good

or bad and that the soulish powers without the spirit

of God are always deceptive. The Jews were a whole-

souled people. They had a soulful attachment to their

religion, but insofar as they had not the spirit they were

an abomination to the Lord. So it is with organizational

religion generally, as. opposed to individual spiritual

life. As long as an organization ministers to and en

courages spiritual life it is good; but as soon as it

either openly or tacitly discourages personal loyalty to

God by favoring organizational or class loyalty, it is

bad. The truth is that whoever is supremely loyal to

God will be loyal to all of God's children, whether those

children know it or not.

Soulish religion is bootstrap religion, the neglected

half of Satan's lie, to the effect that men by selfwill

can become like God.

We are born in and surrounded by the kingdom of

darkness; and the first hope of light^ the conviction

that we are in the dark, that we are ^qpeless without^
God—without Him, not merely without His assistance—^f
and that we are sinners, broken, helpless, defenseless,

and excuseless before Him, our only plea the grace-

provided blood of Christ.

And this is why it was said above that there is no

spiritual life that does not begin with a conviction of

sin, because it was sin that broke the harmony with

God in Eden. If we do not believe that the harmony

was broken; more than, that, if we do not believe tKat

the harmony is broken save as we are individually in

Christ, we neither believe in nor care for deliverance,

no matter how religious we may be. None are rescued
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till they either believe or know their ruin; and if they

do not believe it they will be taught to know it, through

humiliating judgments. The prodigal had to come to

himself before he came to his father. And this helps

us to understand the book of Hebrews.

Their faith had had too much of a souKsh base and

body. They did not realize themselves as quite con

demned. They felt that there should be special deference
paid them because they were the seed of Abraham. They

did not want grace (which is only for the condemned,

the undeserving) so much as they wanted the distinction

which comes with world-wide kingly and priestly powers.

Rarely was their thought one of, "Father, glorify thou

me that thy son also may glorify thee" (John 17:1).

Their faith was based largely on miracles; so when the

miracles died down the faith died down too. The only

thing left was judgment. And what was the judgment

for? To appease a pettish God? Ah, no; but to humble

them till grace seems good. A loving Father wastes no

e chastisement. It is men who magnify His justice with

* juristic theories not His own. God melts not for the
sport in the sputter; He melts only to mould anew, to

make those know their state who would not believe it.

The Hebrew believers had mostly lapsed from faith

to religious zeal. Few were humble enough to take God's

gifts in God's way. Therefore those who really had access

into the holiest of all where their Bridegroom was, cared

not so much for it as for the sterile traditions of the

elders. And this brings us to an understanding of the

imprecatory sections of Hebrews, in chapters 6 and 10.

In the first place, there is not a word in either of these

passages about a second death; and unless we cherish

that as a specially delectable mprsel — always for some

one else, of course — we will not read it into them. It

is* hot really there.

The rudiments spoken of in 6:1, 2 all have to do with

the kingdom as the Jews expected it, and as they will

have it under Messiah's reign. These rudiments do
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not constitute the foundation of present truth at all.

(1 and 3) Eepentance and baptism are connected

with the offer of the kingdom, especially the pentecostal

offer, and are the keys of the kingdom, which were

proclaimed as the authoritative means of access into

the kingdom privileges. Faitli is the present basis of our

relationship to God.

(2) Belief in God is much less than believing God.

"Abraham believed God and it was counted to him for

righteousness." To believe is a righteous act. Abraham

not only believed in God, believed that He exists— as

do also His worst enemies — but he believed what God

said. Our relationship goes beyond what Abraham had,

but there are similarities; for reconciliation is the basis

of friendship as well as of sonship.

(4) Not many would now claim that the imposition

of hands is a thing fitting to the present. But if anyone

were to claim it, their claim would be unfounded on

Scripture. It.was one of the miraculous powers of the

kingdom-proclamation period. And there is no author

ized announcement of either king or kingdom without

the special powers which the prophets of old had said

would accompany that message. There is no need for

either twisting or warping of Scripture: those signs

simply do not belong to this dispensation, this household-

ing or ministry.

(5) Resurrection of the dead is a general term, not

the special expression with which our hopes are con

nected, "resurrection out from among the dead".

(6) Eonian or age-long judgment has no bearing on

us or our message. The kingdom will find its inception

in the severest judgments the earth has ever known.

Yet we are not in them, but in Christ where there is

no condemnation. We have not the slightest Scriptural

authority for making a specialty of the day of vengeance

of our God.

Verses 4-6 take up the identification further. There

are six points mentioned in the rudiments above and
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six counts in the indictment or, rather, warning here

given. One would incline to expect them to correspond;

and perhaps they all do on closer examination. Some

of them do quite apparently. Anyway, the description

applies only to those who had received the pentecostal

marks and blessings. They were (1) illuminated, they

had (2) tasted of that calling which derived from heaven

.rather than from earth, they were (3) endued with

power from on high, holy spirit, they (4) had a taste

of that benign teaching about the imminence of the

kingdom and about the righteousness of its reign, they

had had (5) a sample of the powers of the coming age,

the raising of the dead, the healing of the lame, the

miraculous discernment, and summary judgment, and

now they were about to (6) fall aside and incur the only

thing left for them under the circumstances, viz., eonian

judgment. Instead of producing a crop worthy of the

seed and of the labor and of the Owner of the field, they

were producing only indifference, or grumbling, or in

gratitude, just as their forebears had done in the

wilderness. Back there they perished, but not to endless

oblivion. So down here their end is a curse and burning,

which is exactly what came upon them in the destruction

of their city and in their national scatterment for the

intervening centuries. ^

They could not be renewed again to repentance,
because repentance is a change of mind and the only

thing that could turn their minds back to the attitude

they first had as believers, when they served the saints

and took joyfully the spoiling of their goods, would

be for them to see more of the same kind of miracles^

which drew their attention then. And those little en

dearing gifts had fallen off, were mostly gone, because

the nation had rejected her Bridegroom-King.

The Jews who received all the disadvantages implied

in this passage, who have had to pay the uttermost

farthing, are not cut out of the general provision for

mankind any more than those who sinned in the wilder-
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ness. In any case the passage does not belong to the

same group revealed and ministered to especially in the

prison letters.

Hebrews 10:32-34 is an unmistakable reference to

the early Hebrew believers. The correct rendering of

first part of Hebrews 10:34 is, "who sympathize [or,

as we would say, sympathized] with my prisoners also".

This pins the epistle and its warnings and threatenings

down upon Hebrew believers of the first century. The

account is invaluable, just as the accounts of Exodus

and Deuteronomy are invaluable, but the specific in

structions, directions, and warnings in them can not be

carried over into the present dispensation without loss

and confusion to us. If we place ourselves in the

atmosphere of Hebrews the best we shall have is a

combination of Davidic and Abrahamic honors, both far

* below what we have in fact. There is general truth, of

a non-dispensational character, in Hebrews, as there is

in all parts of the Scriptures. The Son 'through death is

to destroy him that hath the power of death, that is the

devil'. That is general as to the purpose of God and

is not limited to a dispensation; but we must be careful

how we read in matters of type and antitype.

Look now at the dread section, verges 26-31. It

panders to every lower passion of the soul to fling this

at those who disagree with us; but the climax of offense

is reached in the words, "outrages the spirit of grace".

One spurning grace has judgment to expect, expiation,

which is just what those apostate believers got. Judg

ment is given to teach the need of grace.. It is fearful,

it is not pleasant, to fall under the judgments of the

living God, but diviiie judgments are all instructive, not
baldly punitive. The Jews had and still have to con the

lesson that nothing counts but God, until they learn

the blessedness of answering grace with gratitude.

Jewish Religion, Greek Wisdom, Roman Law, British

Justice, German Kultur (i.e., civilization), French

Liberte, American Progress have all claimed with more
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or less blatancy to be the thing the world needs, and,

curiously enough, each of them has failed most signally

on the very virtue trumpeted.

God alone is the Whence, Why, and Whither of all

life. He is the Source, Channel, and Mouth of every

stream; the home port of every living craft. This truth

most of the Hebrew believers failed to cling to. But not

all failed, and to these are given words of encouragement

and tender exhortation. Some such words are in the

thirteenth chapter. "It is a good thing that the heart

be established with grace" rather than with the things

of religious ritual. The real issue was: leaning on God's

grace, His unmerited, undeserved, nnelicited, uncalled-

for, unsought, unforced, unaided, unassisted, unearned,

undiluted, unadulterated, sovereign, and despotic grace

on the one hand, and human effort, self-will-to-perfec

tion, bootstrap religion on the other.

Then comes the famous allusion to the Jewish atone

ment day. In no case whatever are Gentiles involved in

the matter. There is not a scintilla of evidence author

izing such a thought. The simple facts are that the un

just putting of our Lord to death by the nation's high

court, and the ignominious manner of it, defiled the

camp. In idpal times it would be apostasy to leave the

camp, but when the campas a whole was apostate it

would be apostasy to stay there, to inhabit the city in

any religious or devotional sense. The city was set for

judgment: but what should they care? Their Lord was

outside. To go outside would not be to leave Him but

to go to Him. "For we have no continuing city, but we

seek one to come." That is, the reason for the statement

in verse 13 lies in the fact that the city was about to be

destroyed. Our Lord is personally the antitype of both

"bulls and goats" (Heb. 9:13,14).

JAMES TO THE TWELVE TRIBES

The epistle of James is so undeniably addressed to

the twelve tribes in the dispersion that it seems difficult
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to imagine how any Gentile who only reads it, to say

nothing of studying it, could pilfer its passages to him

self, especially when he must do so at a loss. Nearly

every Bible expounder has encountered and acknowledged

this difficulty; and they have met it in various ways.

Luther, still saturated with the "spiritual Israel" theory,

discarded the book altogether, calling it an epistle of

straw. It was too hard to fit into his personal system

of thinking: therefore he simply dropped it over the

back-yard fence into the ash can. That was one way

of disposing of it, but not a very helpful way. Moody

did almost the same thing. But leave it where it belongs

and it is thoroughly understandable and conflicts with

nothing. Good, helpful, noble, and instructive things

it has which are not dispensational, but much of it is

dispensational and of such a character as to be irrecon

cilable with the prison epistles or even with the pre-

prison epistles of Paul. Works are certainly involved in

the justification which James speaks of. They are not

involved in that taught by Paul. Different classes and

different times is the answer.

The tone of this epistle is very similar to that of the

Gospels. Rich men are scored and social partiality is

condemned— but in the synagogue (Jas. 2:2—rendered

assembly in the A. V.), not in the ecclesia.

James speaks of the 'salvation of the soul' (Jas.

1:21; 5:20) as does also Peter (1 Pet. 1:9) and He

brews (eh. 10:39). This is an expression foreign to

the prison epistles of Paul. The soul is the seat of and
capacity for sensation, and we have; no grounds for

expecting that faithfulness on our part will work for

comfort and joy on the earth, as the Jews had grounds

for expecting. The Millennial kingdom will bring pleas

ing and happifying sensations of the best and noblest

kind to believers. But we can not expect soulish ad

vantages now. In fact they are often, one might say

usually, misleading. Love of homeland, love of home,

love of family, love of wife and children, love of friends,
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love of food and drink, love of pets, the concord of

sweet sounds, the charm of grand scenes, are all God-

given powers but they are all soulish and should not

be mistaken for spiritual. They often blur the spiritual

vision and dull the spiritual appetite.

The ground of James is certainly different from that

of the prison epistles: it is even pointedly different from

that of the pre-prison epistles of Paul. There is no

harmony as respects faith and works between James

on the one hand and Eomaris and Galatians on the other.

But while there is no harmony, there is also no discord

unless they are played together. Play them.where they

belong— James in the apostatizing days of the national

decline in the first century and in the worse apostatizing

days just preceding the establishment of the kingdom—

and all is clear. Throughout the whole letter the sky is

heavy with judgment, and merciless at that (Jas. 2:13).

We have not only mercy but grace. Mercy is leniency

when there is just ground for expecting harshness.

Grace is bounty when there is no just ground for expect

ing anything.

There is an evident allusion to the figure of bridal

and marital relations in James 4:4 when he calls the

Jews adulterers and adulteresses, explaining that he

means by adultery "friendship with the world". The.

most of the Jews then and now are not only in but of

the world, the devil-dominated world. Therefore invec

tive is heaped high with diatribe in chapters 4 and 5.

Endurance is a condition of salvation in those try

ing times (Jas. 5.: 11), as was also the case with the

initial ministry of the twelve and as will be the case in

the end-time, the unparalleled tribulation of Jacob

(Matt. 24:13).

Take it all in all and the book of James resoives
itself into one question: Do we believe that he knew to

whom he was writing when he addressed his letter to

the twelve tribes in the dispersion, or do we think that
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we know better than he and distort it into covering

Gentiles for whose direction, it was never intended?

PETER TO FIRE-TRIED JEWS

Of the three prominent writers of the Greek Scrip

tures whose specific ministry is limited to the Jews,

Peter wrote principally for the suffering believing rem

nant (to the expatriates of the dispersion—1 Pet. 1:1),

John to the unscathed believing remnant, and James

mostly to the apostate mass, as a witness against them.

We would expect, therefore, to find some difference

in the tone of these epistles. In the past, when judgment

came down on the adulterous nation, one of them was

taken in judgment and the other left to go through

unhurt. So it will be in the end-time—the end of this

age, but past the end of this dispensation. Some of the

Jewish believers, who will be legion after the body-

church is gone, will suffer great tribulation where they

are, in every nation and kindred and people and tongue

(Rev. 7:9). Others, a representative number from each

tribe, will go through the tribulation unscathed. To the

fiery-trial saints of that time Peter's tender words will

come with peculiar comfort. They will learn how deeply

He suffered, He whom not haying seen they will love,

in whom, though then they will see Him not, yet believ

ing, they will rejoice with joy unspeakable and full of

glory, being requited with the end of their faith.

In 1 Peter 1:17 judgment is according to works.

This is the judgment which vindicates the believing

remnant, condemns the apostate mass, and punishes the

scornful nations for their treatment of the Jew. Judg

ment in accord with works is frequent in the Jewish

parts of the Greek Scriptures (Matt. 5:16; John 15 : 24;

Rev. 18: 6; 20:12,13; 22:12.), but is referred to only in

a negative way in the prison epistles of Paul (Eph. 2:9)

and as relating to those who were outside the pale of

present grace, an apostate Jew (2 Tim. 4:14).

Not that good works are anywhere discouraged; far
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from it (Eph. 2:10; Phil. 2:12; 2 Tim. 2:21; 3:17;

4:5). It is only that good works are the fruitage of

grace and not the root of it and that, during this dis

pensation, they are not the basis of our judgment as

to salvation but only as to our service.

In Peter, as in all the Jewish writings, we find the

idea of regeneration (1 Pet. 1:23); the same thing that

our Lord had taught to Nicodemus ( John 3:3-8) and

involving the same period of time as the reign of the

twelve apostles (Matt. 19: 28). The word is never used

in the prison epistles, nor is the thought there. We are

of the new creation, not of the regeneration.

First Peter 2:5 mentions the privileges which were

originally to be (Ex. 19: 6) and still are to be given to

the Jewish bride. None of these things apply to us. We

are not a "generation". We are not a "priesthood".

We are not a "nation" or "people" in any sense (1 Pet.

2:9). We are individual believers scattered here and

there, each joined unto the Head and having a unity of

spirit because of our common unity with Him who gives

us of His spirit. But the privileges of priesthood and

kingship over the earth are "given to a nation bringing

forth the fruit thereof" (Mat. 21:33-46; Psa. 118:22,23).

Let it be noted particularly that Peter, a Jewish

apostle, writing to those believing Jews who had been

expatriated, or driven from their own land by the perse

cutions arising at the time of the death of Stephen, and

who had settled for refuge in parts of what we now call

Asia Minor, says to them that they, and not the Gentiles,

are the ones in whom the prophecy of Hosea (1:9-11;

2:23) is fulfilled. The Jewish people were once es

tranged and divorced. Now the Lord has come to them

and invited them to return. The people as a whole

rejected Him but to as many as received Him to them

gave He power to become the sons of God. They were

not His people, but are now the people of God. That

Gentiles are in no sense involved in this is shown by the

two following verses which speak of the Jewish believers
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as sojourners and expatriates among fhe Gentiles (1 Pet.

2:11,12).

Peter speaks of following in the steps of Christ

having in mind the only steps he knew anything about,

His steps on earth. Only Jews could do that; for our

Lord on earth lived and dwelt and worshiped as a Jew.

The things testified to by the twelve, of whom Peter was

chief/practically ended with our Lord's ascension. The

special manifestations at pentecost and other times were

but proofs that our Lord lived.

One book has been written with a circulation of more

than 16 million copies, based wholly on a misconception

of this text about walking Vin His steps'\ Had the

book honored God's Word by a right division of it the

sale would probably not have exceeded 16,000. As it

is, it flatters the flesh by implying an impossibility, by

assuming a Christian community and state, neither of

which exists. We are to follow Christ, but in the par

ticular way prescribed for us. "Be ye followers of-me

even as I also am of Christ" (1 Cor. 11:1; 4:16; 1

Thess. 1:6:2 Thess. 3: 7, 9).

The Master's spirit is the same in all dispensations,

the spirit of complete submission to the Father's will.

The basic devotional elements of all classes of believers

are the same at all times, but more than that we can not

rightly say. When we go as far as trying to find out

what the Lord would have us do now by what He did

when on earth, having for our talisman "What would

Jesus do?", we are sure to go wrong. The question we

should ask is not "What would Jesus do?", and judge

that by what He did, but, What has the Lord said for us

to do now? What dispensational instructions has He left,

for our present direction ? Such instructions will not be

found in Peter, precious and sweet though much of his

writings are; for he and John and James bound it on

earth that they should go to the circumcision, to the Jews

(Gal. 2:9). Being bound on earth it was bound in

heaven (Mat. 18:18, 19).
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In Peter we are reminded that in tlte Bible no one

except Jewish believers are ever called Christians (1 Pet.

4:16). Our habits of thought and expression are so

obtuse that we rarely think or speak of Christians as ever

being Jews.

In Peter we meet again the Jewish figure of the

Shepherd (1 Pet. 5:2-4), not used in connection with

the body church. The Greek in 1 Peter 5: 2 is "flocklet"

in gracious remembrance of Peter's Master's words of

cheer to the "little flock", which was certainly Jewish.

Second Peter 1:16-18 refers to the eyewitnesses of

the glory of the kingdom as it had been foreshown on

the mount when our Lord was installed as the great

High Priest, receiving from God his investiture of

"Jhonor and giory", the same words as used in the Greek

Old Testament to describe the high priest's vestments of

"glory and beauty". In that miniature representation

of kingdom honor and glory there were Peter, James,

John, the Lord, Moses, Elias, and the Father. Of these

seven our Lord was the central br mediatory figure, as

He will be in the kingdom itself.

Second Peter 3: 2 calls attention to the declarations

made long before Peter ?s writing by the prophets of old

and, more latterly, by himself and the others of the.

twelve apostles. The things referred to here could not

have been the revelation concerning the body-church,

because that.was not known in past ages and genera

tions (Col. 1: 26.). The things referred to are those which

have to do with the "promise of His presence" (2 Pet.

3:4). The prophets of old had spoken of that presence

and had invariably associated it with judgment. The

very word "presence" {parousia) is never used by Paul

in his prison epistles, a& applied to Christ. It is used

twice in Philippians, but refers to Paul's own personal

presence among the brethren at Philippi. The parousia

is not a specific hope of the body-church, since it is

related to the earth. We are interested in everything

that God has thought worth while to do or to make or
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to perform; but being interested and being directly

involved are different things. '' 0 Lord... mine enemies

... shall fall and perish at thy presence" (Psa. 9:1-3).

That is the key to the parousia of the Lord. (c/. Psa. 68:

2; 97:5; 114:7; Isa. 64:1-3; Jer. 4:26; Nah. 1:5).

JOHN TO THE UNSCATHED REMNANT

John had his ministry confessedly to the circumcision

(Gal. 2:9). His first epistle bears testimony of things

concerning which he had personal acquaintance. Those

things \Yere witnessed about our Lord's earthly life and

teachings, about repentance, baptism, and works. He

does not mention grace. He speaks of forgiveness of sins,

or pardon, rather than of justification (1 John 1:9).

In 1 John 2:2 propitiation is shown to extend to

the whole world, whereas under the Law it had been

limited to Israel. But propitiation is a negative satisfac

tion. Necessary though it is, it is yet lower than the grace

that provides and secures for us a celestial allotment.

An anointing is spoken of by John (1 John 2:20, 27).

No such thing is mentioned in the prison epistles, and

only once m. the pre-prison epistles of Paul (2 Cor. 1:21).

Begetting and new birth are frequently mentioned

hi John's letters with the same sense as that of our

Lord in John's Gospel (1 Jno. 3:9; 5:1; etc.).

John speaks of the "day of judgment" (1 John

4:17), which we do not enter, having been called in a

day of salvation.

Second John is a, private communication, not so

much as an apostle as in the capacity of an elder.

Doctrine is made a test of fellowship (vs. 10) because

the miraculous gifts of knowledge and discernment were

still with them (1 John 2:27; 4:1); and divergence

of view meant a departing from, the teachings of the

spirit. Doctrine is not now a test of fellowship, but

rather cleanness of motive (2 Tim. 2:22).

Third John identifies itself as being to a believing
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Jew by referring to the faithfulness of other believers

who had taken "nothing of the Gentiles'9 (vs. 7).'

jude's warnings of judgments

Jude, the brother of our Lord, deals, like 2 Peter,

with the coming of the Lord in judgment upon the un

godly. He was not an apostle {vs. 17), but we may

safely assume that he had the spirit of prophecy, as the

gift was quite common among pentecostal believers. '

Jude 5 reminds us that, as most of the original bridal

nation entered not into the land because of unbelief,

only a remnant will enter the kingdom.

Cain, like all religionists, put himself to no little

effort to earn God's favor, but he was too proud to

receive it as a gift. This same spirit was the occasion

for the divorcing of Israel and will figure largely in

determining in the end-time who of the Jewish-born will

be worthy of the kingdom. Worthiness to be a bride

does not mean worthiness for all that is given in and

through Christ. Worthiness to be a bride consists not in

perfection but in singleness of heart toward the espoused.

THE REVELATION A JEWISH BOOK

The book of Kevelation *, the Apocalypse, or the

Unveiling, starts off to a scattered Israel, to the seven

lampstands, instead of to the one lampstand with seven

branches. But. though scattered among the nations, in

the cities of the then religious world, the Lord loves them

and walks among them, tender ly watching over and par

ing for them even though their temple and ritual are

gone.

* A more elaborate consideration of the first chapters of Revelation,
especially giving extensive proofs as to the class principally in
volved in the book, may be had in the writer's "Introductory
Thoughts on the Apocalypse", a news size paper, which is obtain
able from the publishers of this/ treatise at 10c postpaid for
a single copy, 15c for two, and 5c for each additional copy. Five
or more copies at 5c (2% d) each, straight. Other helpful and
illuminative matter will be found in the marginal notes to the
"Unveiling" section of the Concordant Version of the Sacred
Scriptures, more explicitly announced on the inside back cover of
this work, as well as a series in Unsearchable Riches.
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Here we meet with almost every expression used by

the prophets, of old or by our Lord respecting Israel,

the faithfulness of her believing remnant and the perfidy

of her unbelieving mass. "We read about "kings and

priests" (Rev. 1:6) as in Exodus 19: 4-6; we read about

the Lord coming with clouds (Rev. 1: 7) as in Daniel 7:

13 and Matthew 16: 27; 24: 30; we read about the Mes

siah being first pierced, then looked to with tear-blurred

fervor (Rev. 1:7), as in Zechariah 12:10 and John 19:

37, and about the tribes of the land mourning (Luk. 23:

28) ; we read about the sharp sword (Rev. 1:16), as in

Isaiah 49:2 and Hebrews 4:12; we read about the Is-

ing-Was-ing-Com-ing (Rev. 1:4, 8), which is merely the

Greek translation of the Hebrew Jehovah, God in His

covenant capacity of Husband over Israel; we read about

"first love", or the love of espousals, as in Hosea 11:1;

Jeremiah 2:2; Ezekiel 16: 8-10.

There is the letter to the congregation of believers

in Smyrna saying that some confess themselves to be

Jews and are not. Did any but a Hebrew-born ever

confess himself to be a Jew 1 Some Gentile believers

mistakenly confess themselves to be Israelites, but cer

tainly not Jews. But some of the bride is there that

shall not be hurt of the second death. These are of the

same who live and reign with Christ the thousand years

and on whom the second death hath no power (Rev.20:6).

The letter to Pergamos alludes to the land, the

married land, where by means of a white stone the land

is realotted. Tt is the land to which the bride is to be

taken, just as was done back there in wilderness times.

The last four letters draw figures from the exper

iences of Israel in the land: the first two to the ten tribes

and the last two to Judah and Benjamin. Jezebel is

brought in in the letter to the angel of the church at

Thyatira, as representative of the vile state religion

where the pure theocracy ought to be. The. overcomers

are given authority over the nations, over the Gentiles,
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which is a distinctly Jewish promise (Psa. 2:8; Jer. 51:
20; Dan. 2:44).

Some of these cities never had and never have had a

congregation of body believers, but all of them have had

Jewish congregations. That fact must be borne in mind.

To the angel of the church in Sardis is written about'

the book of life, in allusion to the immense record book

kept in the temple, wherein was registered the lineage

of every Israelite (Deut. 29:18-20). So there is a book

of age-lasting life for those who do not worship the

beast. This same record is used as evidence at the great-

white-throne judgment. Those whose names are found

in there may enter into the new Jerusalem. This is the

bride. It is not the body; for our life is hid with Christ

in God, and is not dependent on our deeds — thank

God for that!

As has been shown in the early part of this examina

tion, both Israel and Judah were separately plead with

and separately divorced loy the Lord. But the separation

dissolves with the passage of time, so that when our

Lord comes to woo them back all twelve tribes are

clustered in point of worship in Jerusalem. x

Of such as dwelt in Philadelphia are the 144,000

(Rev. 7:4), let into the temple by the key of David

and kept there unscathed during the great Jiour of trial,

sealed with the name of their God and miraculously

preserved throughout Jacob's great tribulation. Only

those who refuse the sign of the beast will live and reign

with Christ the thousand years (Eev. 20:4). We have

no promise of such joint-heirship. Our destiny, activities,

and reign are all in the celestial realm. We are all gone

before either the beast or his sign appear. When the

war is on between the beast and the Lamb there will be

no doubt about it. No recourse to the vagaries of human

sophistry will be necessary to establish the fact.

Then Laodicea! Yet not to the city is the letter

addressed, but to its angel or messenger. This is not a

period or stretch of time, but a group of Jewish believers
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coexistent with the other six. There is no need to philoso

phize about it, no need to guess. Deduction is dangerous,

while induction is fatal to truth. The great apostasy

of Israel is the background here, but the seating of the

bride on the throne with Christ, priests and kings with

Him, is the foreground.

Yet would (rod designate the same class by the figure

of sons,,firstborn, on the one hand, and as the bride on,

the other? To this the answer is that it is not a question

of what we think God would or ought to do: the question

is, What has He done? He does the same thing in the

later times as He had done under the old covenant.

There Israel as a people was called His son, and indi

viduals His sons, but as a nation she was the bride, as a

kingdom the wife. And since the national headquarters

were in Jerusalem, for both kings and priests, the city

itself is as the bride, especially in this book of Revela

tion. This point is emphasized in contrast, by the intro

duction of Baylon, the great city, as the faithless pseudo-

queen, the false consort, the work and rendezvous of all

the apostate Jews, who try to rule the world, to fulfill

the Messianic promises without the Messiah. ,

Chapter four deals with the. establishment of the

kingdom of Christ and His saints over the whole earth,

as in Daniel 7:14-18.

Revelation 5 brings us to the scroll, the writing of

divorcement (same word as in Matt. 19:7 and Mark

10:4), and the deed to the land, such as given to Jere

miah before the fall of Jerusalem and preserved in an

earthen jar as "testimony of the Lord's purpose to restore

the land and city (Jer. 32,33). The prayers of the

saints, the same saints who shall judge the world (1 Cor.

6:2), but not the "we" who shall judge angels (1 Cor.

6:3), come up as precious odors, being the prayer "Thy

kingdom come'\ a Jewish prayer given to Jews and of

prime interest to those who shall be made "kings and

priests77 (Rev. 5:10). Our own particular prayers are

in Ephesians 1:15-23 and 3:14-21.
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The 144,000 and the great multitude have already

been touched upon. Suffice it only to say that the great

tribulation is upon Israel. It is a terrific anti-Semitic

movement. It is upon the people of Daniel, who certainly

was a Jew (Dan. 12:1). It has not the slightest refer

ence to the great war in Europe, being entirely after

the body-church is gone from the earth.

The temple or religious section of the book begins

with chapter 11:19, showing first the dealings with and

rewards of the believing remnant, the bride, thereupon

the judgments of and upon the unbelieving mass — the

former things centered in Jerusalem, the latter in Baby

lon. Chapter 12 is a picture of the bride, or the living

nucleus of it, in the agony of the three and a half years

just preceding the establishment of the kingdom. Do not

confuse the various classes of Jews at that time. They

are as follows:

A. This believing remnant, having asylum in the mountain

fastnesses near Jerusalem and miraculously sustained there

for 1260 days, in spite of the cumulative and concentrated

fury of the devil. These are evidently unusually devout Jews,

who shall have returned to Palestine out of faith in the

ancient promises, possibly engendered in devoutness or at

least stirred up by the preaching of the Two Witnesses.

B. From among this group, but before it escapes from the

city into the wild places (in obedience to Luk. 21: 21) (Rev.

12:5,6), is taken the representative group of the 144,000,

12,000 out of each of the twelve tribes, for the special mani

festation of divine power, much as 1,000 had been taken out of

each of the tribes (Num. 31: 4-9) to go against Midian. These,

144,000 are not in the wilderness with the "mother" group

but are safely kept in the temple on Mount Zion in Jerusalem.

Thither they have been "snatched away", not up, exactly as

"the spirit of the Lord snatched Philip away" (Acts 8: 39)

when he was miraculously conveyed to the vicinity of Azotus.

They are snatched away to God and to His throne, which will

be, as of old, in the most holy of the temple; but they are not

snatched away to heaven. ,

C. There is "the rest of her seed", the remainder of living

believing Jews, perhaps less devout, or, at all events, for some

reason not returned to the holy land but still scattered among

all the nations, peoples, kindreds, and tongues of the earth,
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some of them being even in the city of Babylon. This * is the

great multitude upon whom the brunt of the physical suffering

of the tribulation falls.

D. There will be the unbelieving mass, the apostate, money-

and power-loving Jews, whose false Messianic kingdom, whose

world empire of finance will be centered in the vastly expanded

and modernized city of Babylon along the Euphrates River

in Mesopotamia. With the divine destruction of that city in

a manner similar to that of Sodom of old, the&e Jews drop

out of consideration as Jews, taking their place with the

•'wicked" dead, with the "unjust", with those "who have done-

evil", and will be dealt with at the judgment of the great white

throne after the end of the Millennial reign of Christ.

E. The unswervingly faithful and living among the first

three of these groups, ail those who will have steadfastly

refused the mark of the beast, will be augmented almost

immediately (i.e., 75 days, see Dan. 12: 7-13) upon the termi

nation of the three and a half years of special trial by the

resurrection of those believing ones who shall have died prior

to that Lord's return described in Revelation 19. Some of

these will have died in the great tribulation itself and others

during preceding centuries and millenniums. Apparently the

number of the dead thus raised in the former or first resur

rection (Rev. 20:4,6) will greatly exceed those who live

through the trouble, so much so that the 'living and reigning'

class as a whole is identified with the resurrection rather than

with those who are kept through the tribulation unharmed.

Chapter 13 portrays the particulars of the trial

through which believers pass during those terrible forty

and two months. Here is the supreme test for believing

Jews — the only "saints" ever referred to by any

Hebrew" prophet or Jew-serving apostle -=- the test to

demonstrate their faithfulness to their promised Lord

and Husband (Rev. 13:10).

Chapter 15 speaks of the song of Moses and the Lamb

(Rev. 15:3). Moses was certainly Jewish, and "the

Lamb" is a distinctly Jewish appellation, never used

in the Pauline epistles. It is forceful to the Jewish mind

because of its allusion to the lamb of the daily morning

and evening sacrifices in the court of the temple. The

"song of Moses" is not the song of "Moses and the chil

dren of Israel" on the destruction of Pharaoh and his
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charioteers in the Red Sea, but it is the song of Moses in

Deuteronomy 32:1-43, wherein God's dealings with

Israel back in her bridal days are rehearsed.

Babylon is not only the false woman in the end-time,

in contrast with the true (ch. 12) (both of which are

Jewish), but she.is the "mother of the harlots and abomi

nations of the earth". She is the mother of prostitutes;

while the other woman, the faithful of Jerusalem, is the

mother of a virgin male-son class, not defiled with women.

Having seen what spiritual adultery and harlotry are,

that they are spiritual union with and personal trust in

someone or something else as God beside the True One,

we will be on the alert to appreciate how grave is the

charge that the city of Babylon is the mother of, the one

who gave birth to and has nurtured all such harlotry

in the whole earth.

But this is true; for Babylon was founded by Nimrod,

a Cushite power-mad rebel "against the true God and the

scorner of all those hopes which rest solely on the good

ness of God. He started the self-help-to-perfection move

ment after the flood, giving it a tremendous impetus.

He took up and capitalized both phases of Satan's

original lie. Like his prototype, Cain, he found the

accursed earth too hard to work in and sought to avoid

the thorns and thistles by building a city and a religious

and governmental system.

, The tilling of the soil was God's original employment

for man, both in and out of Eden. It was God Vpurpose

for the Israelites. They were to have but one city, and

that was divinely ordered and guarded. And just in

proportion as the people of Israel fretted over their

allotment and sought the avenues of trade and commerce

did they lose spirit. They had been promised blessing in

basket and store (and God's blessing carried with it

more than a mere augmenting of the crops) but were

not promised blessing in commerce. God has given them

over to their desire but sent leanness into their souls.

In contradistinction to this desire for cities of human
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building, and for the relative escape from toil and sweat

of face, is the conduct of Abraham and all Israelites

indeed who have looked and longed for that city whose

builder and maker is God.

So, then, Babylon, the city of the Chaldee^, was and

is the mother of all systematic belittling of God in His

own earth. The great city shall be piled with the wealth

of men. who shall all toil to pay interest on the bonds

held by that great ring of international Jewish financiers.

The present power in Russia is an abortive effort to

bring about such a situation before the time. The real

objection to it is not its Soviet form (if that suits the

Russians let them have it), not to the fact that it is bol

shevistic, or dependent upon the majority. The objection

to it lies in the fact that it is not particularly a govern

ment of Russia at all but aims directly at world domina

tion, being domiciled in Russia merely because.the local

conditions there made a start easier than elsewhere.

The great city of Babylon with man's amassed wealth,

being the peak of man's proud achievement, shall be

utterly destroyed, never to be rebuilt. "The voice of the

bridegroom and of the bride shall be heard no more at

all in her'- (Rev. 18:23). This refers not to the voice

of the Lord as the Bridegroom of Israel, but to ordinary

human relationships (see by contrast Jer. 33:11).

Revelation 19: 7 gives us a bit of insight into the bri

dal developments. The time is just prior to the Lord's

actual overthrow of Satan. The Sinaitic manuscript

reads "bride" where the common version reads "wife",

and with evident propriety, since the description is of the

preparation preceding the marriage. The bride makes

herself ready, not b> any "character development" that

makes her, if not quite, still, nearly 'perfect'. She makes

herself ready by definitely and fervidly eschewing the

course of faithless Israel of old. She makes herself ready

by having eyes not for worldly powers but only for her

rightful Lord." It is riot character development in any

current usage of that word. It is no more character
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development than it was land development when the

farmer left the unresponsive and hopelessly stony New

England hills for the fertile soil of the prairies of

Illinois. It is simply different ground.

The wedding implied in Revelation 19:7, 8 is seen

from another angle in Matthew 25:1-13, where it is made

plain that there are others besides the bride in the king

dom; there are the accompanying virgins, with more

or less of alertness. The great multitude, though Jewish,

and, like the seven thousand in the time of Elijah, not

having bowed the knee to Baal, are not of the supremely

honored company, the hundred and forty-four thousand,

wedding lasts throughout the Millennium (Isa. 25:6).

The priestly work will terminate with the thousand

years, for there is no temple in the new Jerusalem (Rev.

21:22), but the reigning continues (Rev. 22:5; Dan.

7: 27). It is after the ending of the Millennium, after the

judgment of the great white throne, that the new Jeru

salem, not the Millennial city, but the heaven-built and

heaven-sent city, takes its place in the new and sealess

earth as its luminary capital, glorious with all the bright

ness of God. She is, we are told, adorned as a bride for

her husband (Rev. 21: 2). And after the city has settled

to place she is described as the bride the Lamb's wife.

That is, the marriage is fully consummated. Is it the

same marriage "as that mentioned in ch. 19: 7 ? Yes:

but not the same end of it; for they are separated by a

little more than a thousand years. Is she the same bride ?

The identification seems to mark her as the same. In any

case, she is limited to the twelve tribes. She is stamped

with the tribal number, twelve, and with the earthly

number, four. It is "the twelve tribes of the sons of

Israel" (Rev. 21:12) which are involved; no Gentiles;

no hypothetical substitute for Israel, but Israel itself.

To rivet it down still tighter onto Israel, the twelve

apostles "of the Lamb" (Rev. 21:14), not of Christ

Jesus, are named in the twelve foundations.

This is as far, in point of time, as revelation takes us
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on the bride. Revelation 22: 6 drops back in time to the

period when the admonitions will apply, to the period

just preceding the Millennium; for during the Millen

nium, and ever after, the nation of Israel will be in

defectible.

The Millennium does not effect the divine purpose for

the reconciliation of all (Col. 1:20); though it does

effect God's purpose for the Millennium. His purpose

for that time is to show that perfect law and perfect

government will not change the hearts of men. As soon

as the restraints are taken off a great rebellion ensues.

Even during the Millennium there are executions every

day : and dead enemies are not reconciled friends. Right

eousness reigns during the Millennium, but righteousness

dwells (2* Pet. 3:13) in the new heavens and earth,

constituting the fundament of that long and success-laden

world after the Millennium and before the consummation,

when all rule, and authority, and power is put down as

being no longer necessary-^as tutors, guardians, and

governors are no longer necessary when a child has come

of age.

So the time when "the spirit and the bride" are

^saying, Come, naturally precedes and does not follow

the Millennium.

HEAVENS-AS-BRASS TIME FOR ISRAEL OUR CELESTIAL RAIN

Revelation is the last of the Jewish epistles, and in

them only is found the bride. One might know them by

heart and know nothing of the celestial allotment which

is in store for the church, the body of Christ. The

narrative proceeds without interruption through the

Hebrew Scriptures, through the Gospels, through Acts,,

and through the other Jewish writings in the Greek

language, commonly called the New Testament. Nothing

in them reveals any intervening dispensation, such as

we live in now. We should be quite without understand

ing of this long period of heaven's silence were it not'
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for the writings of Paul, the apostle of Christ Jesus,

but not one of the twelve. To put him in the twelve is

not only to do violence to the Scriptures themselves;

it is to lower him and constrict his ministry to the twelve

tribes or to such proselyting work among the nations as

would quite exclude us in our present standing.

The distinctions between the writings of Paul and of

the vocal members of the twelve have been pointed out

as the occasions of contrast arose;' and it has even been

hinted that discernment and correct partitioning is

necessary as between the earlier and later writings of

Paul. Indeed, it was the necessity for such distinction

that gave rise to.the admonition to divide the word of

truth rightly (2 Tim. 2:15). It was Paul's last letter,

and the change of dispensation had just past; there was

danger of carrying over things which did not belong,

and danger of failing to give full weight to items of

truth which were revealed only in this time.

It will be of value to look now in a general way at

some of these differences:

First, there are differences shown by the presence or

absence of words. Jew, Israel, covenant, circumcision,

Abraham, tongues, baptize, parousia, and such like words,

occur with considerable frequency in the earlier epistles *

and rarely or not at all in the later. These omissions

are not by accident, even allowing for differences in bulk

between the two groups of writings. They are due to the

fact that a change of dispensation had made necessary

a measurable change of subjects. In several of the cases,

where matters of uniquely Jewish interest are mentioned

in the prison letters they are mentioned in a negative

way; as, for instance, the single occurrence of the word

Jew, in Colossians 3:11, which reads, "Where there is

neither Greek nor Jew".

• The earlier epistles are: Romans, 1 and 2 Corinthians, Galatians,

1 and 2 Thessalonians, 1 Timothy, Titus. The later epistles are:

Ephesians, Philippians, Colossians, Philemon, 2 Timothy. Hebrews

is omitted from these contrasts.
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Then there are differences in subject matter and in.
the attitude toward the same subject matter. There is

: the prominent difference in the relation of Jew and
Gentile. Throughout all the Hebrew prophecies, through

out all the Gospels, throughout all of Acts and conse

quently all of even Pauline epistles written during the

Acts period, the Gentile is not only subsidiary but also

subservient in all matters relating to the earth. Even

believing Gentiles are but guests at Israel's board (Eph.

2:12,19), not members of a common family on the same

footing, as was the case after Acts 28:28. And on the

earth this is ever to be so, the Jew is ever to have the

preeminence till just prior to the consummation when
all distinctions of prestige, dignity, authority, and

dominion among God's creatures shall be dissolved.

Still in Romans it is '-'to the Jew first" (Rom. 1:16;

2:9,10). And all through the pre-prison letters it is

"Jew and Gentile", "Jews and Gentiles," "Jew and

Greek" (Rom. 3:9; 9:24; 10:12; 1 Cor. 1:24; 10:32;

12:13). As late as Galatians 3:28 we read "neither

Jew nor Greek", but in Colossians 3:11 it is "neither

Greek nor Jew". Galatians 3:28 has to do with the

privilege of being Abraham's seed; and in that respect,

during the transition period, there was no difference.

Gentiles could, not by circumcision but by faith, be made

part of the channel of blessing for the other nations, as

hitherto examined in connection with Acts 15. But

that does not go back of Abraham, as does the ground

of Ephesians, Philippians, Colossians, and 2 Timothy.

Galatians is, in important respects, Millennial ground;

Colossians is present and post-Millennial.

While on this subject of Jew and Gentile in the later

Acts period it will be not out of place to look at two

passages which are often cited in support of the theory

that the church of this dispensation, the body of Christ,

is in some way the inheritor of the promises to Israel.

The first of these is in Romans 2:28, 29, and reads:
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, "For not what is apparent is the Jew, nor yet what is

apparent in flesh circumcision; but that which is hidden is the

Jew, and circumcision is of heart, in spirit, not in letter, whose
applause is not of men, but of God."

Taken in the time when written and taken of itself

this passage offers no difficulty whatever. If it were said
that it is not a man's sitting in a pew at a Presbyterian

church that makes him a Presbyterian, but his own

personal devotion to the principles of that organization,

that statement would be no kind of proof that because

some nominal Presbyterians exist, therefore all Baptists

are Presbyterians. The statement sounds silly, and such

it is; but it is no more so than to assume that, because

a Jew is not determined merely by what has been done

to his flesh, therefore a believing Gentile is a Jew.

But what about Colossians 2:11 which speaks of

Gentiles being circumcised with the circumcision made

without hands? The answer is, They are so circumcised.

But they are not thereby made Jews or even Israelites.

What is meant is there explained. Reference is had to

the "putting off of the body of the sins of the flesh",

and that is done by devout believers in all dispensations.

The other text which is sometimes cited as in sup

posed support of the body-chureh-a-spiritual-Israel theory

is Romans 9:6-8:

"For they are not all Israel, which are of Israel: neither

because they are the seed of Abraham are they all children:

but in Isaac shall thy seed be called. That is, they which are

the .children of the flesh, these are not the children of God

[i.e., this is not the thing which makes them such]: but the

children of the promise are counted for the seed."

This is all said before the present dispensation. It

simply says that a fleshly descendant of Abraham does

not necessarily obtain the privileges tied up in the

promise of being a channel of blessing for the rest of

men. He will obtain them only if he is a true son of

Abraham, one who has Abraham's faith toward God arid

confidence in His power. It also implies what is else

where made plain, that even Gentiles who showed the
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Abraham spirit would be taken into his tent as members

of his family. This is clarified in the book of Galatians

(ch. 3:16, 29). But both of these treatises deal with a

situation that ceased to exist with the facts of Acts 28:28

or thereabouts, probably in the fullest sense with the

destruction of the city of Jerusalem shortly after Acts

28. We now have no group nor community nor national

relationship to God. We are individual believers with

individual attachment to God because we are in Christ

in a sense not yet fully known when Romans and Gala

tians were written.

Not a few believers of this dispensation place them

selves just where Gentile believers were during the Acts

period; and to their own disadvantage.

Another distinction and difference between the time

of the earlier and later epistles is shown in the mirac

ulous powers exercised even by the apostle Paul. As

late as the apostolic visit to the island of Malta there

were still marvels in abundance. But after Paul reaches

Home and his message to the nation is there rejected we

read of no more miracles whatever. He sends no wonder

working handkerchiefs, but, possibly at the instance of

Luke the physician, recommends ordinary remedies. No

earthquake comes to relieve him from his imprisonment—

as had been done at Philippi; no wonderful resudtation

wh'en he met bodily violence—as had occurred at Lystra.

BODIES TERRESTRIAL AND CELESTIAL

The body of Christ or a body of Christ is not men

tioned any place in Scripture excepting in the Pauline

writings; nor is there anything similar to it so that it

could be said that the same thought is there. The word

body, with whatever meaning, is found nearly twice

as frequently in Paul's letters (even excluding Hebrews)

as in all the other Greek Scriptures put together. The

fact is readily conceded that the figure of a body is used

in the earlier epistles and also in the later. But there

are important distinctions: in the earlier writings the
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figure of a body is practically confined to individual

ecclesias. It was to the church at Corinth that it was

said, after much comparison with the natural body,

"Now ye are the body of Christ;". And in that Cor

inthian body there were eyes, ears, hands, and feet

(1 Cor. 12:12-27). Some of these are distinctly head

functions, and could not be exercised without the mir

aculous powers possessed at that time, but not possessed

now. That was the way the Head directed each organic

group of believers. It was the same with the believers

at Koine, some of whom were Jews, some of whom were

Gentiles, but none,of whom knew anything about the

celestial body such as is mentioned not less than eleven

times in Ephesians and Colossians alone (Eph. 1:23;

4:4,12,16; 5:23,30; Col. 1:18,24; 2:19; 3:15).

There it is one grand body, with celestial Headship,

blessings, destiny, and rulership. Nothing in the usage

of the body figure as found in Eomans and 1 Corinthians

was unfamiliar to the Jews, even the unbelievers. There

were many expressions in the Talmud relative to the

eating of a common loaf constituting a fellowship of the

body, especially at times of unleavened bread.

These distinctions must not be strained, but they

must be recognized. The period during which Romans

and 1 Corinthians were written was preparatory, and in

it there was not so much a tapering off of previous

things as a blending off. There are unquestionably

elements of both the body and bride figures in the pre-

prison epistles. But even the slight allusions to bridal

relations are a far cry from the vigorous pictures of the

Hebrew prophets. .There was a rudimentary bride when

Paul wrote Corinthians and Romans; for there was

spiritual union between God and His people Israel, as

shown by the miraculous gifts held by believing Jews.

There is no bride now for the reason that there is no

spiritual union between Jehovah and His chosen people

Israel. When that union is again restored the gifts will

be restored also.
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But the allusion to a bride which is made in 2 Cor

inthians 11:2 is a passing illustration in which the

Apostle represents himself as the bridegroom's friend,

.even as elsewhere he refers to himself as the father and

as the mother of the same church! There are also space

limitations; for the historical basis of the remark would

not fit every ecclesia. The figure can not in this case

be expanded on our own initiative to take in other

churches nor ourselves nor the whole group of believers

regardless of time or space; for certainly Paul never

meant to say that he had espoused himself, which con

clusion would be necessary if he addressed all believers.

He was simply referring to the service he had done

them in making them acquainted with Christ. Now,

having become acquainted with and related to Christ,

they should look to His direction of their affairs as

exclusively as a bethrothed maid looks to her espoused.

The danger in Corinth was schism, the partisan spirit, *

a looking to other leaders than Christ.

The woman and wedlock figure of Eomans 7:1-6

could apply to none but Israel, for they alone, were

wedded to the Law. They were to become the risen

Christ's as they had been the Law's.

Ephesians 5:22-33, which compares the church in

some respects to a wife, is the passage most eagerly

grasped after by those who seem disposed to purloin all

the promises to Israel. But be it noted, first, that the

subject is not the bride of the Lamb, Jbut a wife, and

hardly any of those who raise the objection would claim

that they are now part of the urife of Christ, or of the

Lamb either. Probably none but the great Catholic bodies

would say that the marriage is past already. So those

who would prove by this text that the church of this

dispensation is the wife of Old Testament prophecy and

the bride of John's writings prove too much. If their

assertion could be supported it would prove that the

church is now married and has been ever since the

Apostle wrote. The emphasis is really on the body even
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in this citation. A husband and wife have become one

flesh, and therefore one body (1 Cor. 6:16), but they

are still capable of conducting separate affairs. Being

of the body of Christ suggests the same plane of being

as the Head; but the bride does not so suggest. The bride

of the old Sinai days and the wife of the wilderness and

of the Judges and of the Kings periods were not on the

same plane as the Husband. Neither will the bride of

the Millennial age be on the same plane in every respect,

though there will be as close communion as between

Israel and her God in ancient times.

Even if it could be conclusively shown that the

church of this time is a wife, or even a bride, it would

then have to be shown that such a wife is the same as

that identified with Israel. That wifehood unquestionably

goes to Israel; for none could be restored to a place

previously held except Israel. From that we are abso

lutely excluded.

In the later epistles there is but one baptism (Eph.

4:5; Col. 2:12); in the earlier there were not less than

two, the real and interdispensational baptism into

Christ's death (Bom. 6:3) and a water baptism as

connected with the witness of the kingdom (1 Cor. 1:14-

17; Acts 19: 3-6). Besides these there was the baptism

with holy spirit of the early Acts period, which came

at least upon Cornelius/ household and upon the Jewish

believers at pentecost (Acts 11:16), and the baptism of

repentance (Mark 1:4; Luke 3:3-; Acts 13:24) of the

Gospels and Acts period, which was practised by John

and by our Lord's twelve apostles and other disciples

(John 4:1, 2). This was equivalent to the baptism for

the remission of sins (Acts 22:16).

LESS APPEAL TO PROPHETS

The much greater number of citations, quotations,

and allusions to the Hebrew Scriptures is quite marked

in the earlier writings as against the later letters of Paul.

Using the resultant Greek text formed from a fusion of
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those of Tischendorf, Wescott & Hort, and Bernhard

Weiss as a basis we ascertain that there are just about

fourteen times as many words quoted from the Hebrew

writings, or strongly alluded to, in the pre-prison as in

the prison epistles #. Or, omitting the book of Hebrews

from the comparison, there are seven and one-half times

as many. Of course, there is about seven times as much

bulk in the earlier as in the later writings of the apostle,

so that the relaiive frequency drops down to about twice

as many, in proportion, in the one as in the other.

But perhaps a fairer contrast is found in the two

key books of Romans,and Ephesians. In a given Greek

edition there are 34 pages of Eomans with 742 quoted

words, and 32 pages of Ephesians with 107 words quoted.

Thus, page for page, there are considerably more than

twice as many in Romans as in Ephesians —9 to the

page in Ephesians and 22 to the page in Romans.

None of God's revelations are wholly disconnected

from His other revelations. There is always a sympa

thetic bond; but the distinctly new things taught in

Ephesians are the only visible reason for the sharp

difference as to their appeal to the older writings. It

would hardly be possible to establish things which had

been kept 'JiiddeM in past ages and generations' by

appeal to those ages and generations.

Adam was completed at the close of the sixth creative

day. So, evidently, the body of Christ will be completed

at the close of the sixth grand day, and Christ will be

joined to His bride at the very beginning of the seventh

or Millennial day as the Son of Man. We now know

Him as the Son of God, as He will be known during the

eighth day. Although the title Son of Man is found 84

times elsewhere in the Greek writings of the Bible, it

is not found once in the letters of Paul. It was in the

* These are distributed as follows: Earlier Epistles: Rpm., 742;
1 Cor., 160 ; 2 Cor., 157 ; Gal., 117; 1 and 2 Thess., 90 ; 1 Tim., 9;
Titus, 8; Heb,, 1079; total, 2362. Later Epistles: Eph.f 107; Phil.,
25; Col., 19; 2 Tim., 19 ; Philemon, 0 ; total, 170.
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beginning of the fifth day that our Lord visited His

people and they would have none of Him. Then He

tore them as a young lion, and for two thousand-year

days He remains in the heavens, 'in His place/ (Hos.

5:15) until the time when they acknowledge their

offense and seek His face. In their terrible affliction they

will 'seek Him earnestly'. Thereupon shall come forth

the words of a chastened and penitent Israel, as the

prophet long ago foretold:

"Come and let us return unto Jehovah;

For He hath torn, and He will heal us;

. He hath smitten, and He will bind us up.

After two days will He revive us:

On the third day He will raise us up,

. ' And we shall live before Him." (Hos. 6: 1,2)

This raising up is after the manner foretold" in Ezekiel

37. There is first a movement among the dry bones,

then sinews appear to hold the bones together; lastly

life is given by the Life-Giver. So, as early as 1896 a

movement began among fhe dry and dead hopes of

Jewish autonomy. Since then they have been bound
together by a world wide Zionistic organization; yet

there is no life, and there will not be until all men learn

that there can be no Millennium without Christy no

kingdom without the King.

When that time comes the gifts of 1 Corinthians 12

and 14 will be in full swing. The pentecostal church

will again be active. Wives will be silent in the ecclesias

and will be able to ask their, husbands at home with

profit and satisfaction. Now most believing wives had

as well inquire of the pickets in the fence with the expec

tation of getting any help as to ask their own husbands.

First Corinthians 12 and 14 are out of place now; but

they will be distinctly in place after this dispensation

ends. The gifts spoken of there are parts of the signs

and miracles which should accompany the announce

ment of the kingdom. It is folly and worse to attempt

to advertise the King and the kingdom without these
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special powers. They themselves are the advertisement.

Angels are mentioned 21 times in the book of Acts,

which covers the time of the- earlier epistles, arid 26

times in the earlier epistles themselves (186 times in the

whole Greek Scriptures) ; but only once in the prison

letters, and then in a negative way—as something not

to worship (CoL 2:18). These things are not accidental.

Angel ministries are connected with the kingdom. Now

miraculous appearances and wonder-working have ceased,

to be resumed only after the body i& complete.

Closely joined to .this matter of the angels is that

of the archangel. He is mentioned at least 23 times, and

probably 3 other times, either as Michael, or the arch

angel, or "the angel of the Lord", i. e., of Jehovah. His

name is never mentioned in the later church epistles, nor

is his work ever alluded to. He is the celestial prince

representing and acting as peculiar protector over Israel

(Dan. 12:1). He has no duties toward us, so far as the

Scriptures make us aware. In the Greek writings we find

him appearing to Joseph (Matt. 1:20, 24; 2:13)

1 (Gabriel it was who appeared to Zacharias and Mary—

Luke 1:11-19, 26-38) and leading the heavenly choir

above the hills near Bethlehem (Luke 2:9, 10, 13). He

is the lightning-countenanced emissary who rolled back

the stone from our Lord's tomb (Matt. 28: 2, 3), and in

similar manner liberates Peter and John (Acts 5:19),

and Peter again (Acts 12: 7-11). He directs the activities

of Philip (Acts 8:26) and gives reassurance to Paul

(Acts 27:23). Jude 9 identifies Michael as the arch

angel ; and he it is who was entrusted with the revelation

to John (Rev. 1:1; 22: 6, 8, 16); and he it is who expels

Satan and his hosts from heaven, driving them down to

earth that the test on his ward nation may be short, inci

sive and decisive (Rev. 12:7, 9). Stephen appears to

refer to him in Acts 7: 30, 35, 38 as the flame in the burn

ing bush near Sinai, although he does not call him "tlie

angel of the Lord" (but see Ex. 3:2). Incidently he does

make it plain that the one who spoke there, Johavah, the
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covenant God of Israel, was the same as the great prophet

whom Moses foretold and whom Peter shows to be our

Lord. Jehovah is not a personal name; it is a title, and

usually attached to our Lord before His human days

because he represented the Father in all things save

speech between the two (Psa. 110:1). He spoke to Moses

from the bush and later came down on the mount to

officiate at the giving of the Law.

The body of Christ is not even mentioned in the book

of Acts. The only usage of the word body is to describe

the corpse of Dorcas (Acts 9: 40). If Acts portrays the

beginning of the body-church it is strange indeed that it

is not even mentioned! The fact is that the pentecostal

church was the rudimentary woman of the Millennial

age. The book of Acts is but the vestibule to the more

spacious Millennial banquet hall (Isa. 25: 6) where rich

viands and choice wines will be served to all people.

Without running to the lengths of a commentary it

is not possible to take up all the interesting side-lights

in the Pauline epistles which bear on this point of the

right division of the Word, but some more of them may

be mentioned with profit.

In Romans we find reward according to acts in the

day of indignation (Rom. 2:5-7). We neither live in

the day of indignation nor are we rewarded in the same

manner as then. The eonian life is given as a reward for

good deeds, to the Jew first and also to the Greek (Rom.

2:9, 10). The Jew is not first now, but will be again

when that text applies.

The "My-people-not-My-people" ( Ammi-lo-ammi)

passage from Hosea 2: 23; 1: 9-11 is quoted in Romans

9:25-28. This prophecy has hitherto been shown to refer

to the one once divorced but soon to be taken back, the

believing remnant (Rom. 9:27), augmented by some

believing Gentiles, but not having the position or destiny

of the body of Christ as now known. These believing

Gentiles are the wild olive branches grafted. onto the

Abrahamic-covenant stem and drawing sustenance from
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the Abrahamic promise. We draw sustenance from

promises which Abraham never dreamed of.

Romans 15:8, 9 is sometimes made to teach what it

does not say by those who read the Scriptures with less

care than they would read a book of chemistry.

"For I am saying that Christ has become the servant

of the circumcision,

For the sake of the truth of God,

To confirm the patriarchal promises.

Yet the nations are to glorify God for His mercy."

The aim of Christ's earthly ministry and of the

Jewish part of. His heavenly ministry is here shown to be

a confirmation of the promises which 'belong to the

fathers'. The glorifying of God on the part of the

nations, the Gentiles, is a by-product of the confirmation.

The nations are led to glorify God when He shows that

the promises which He made to the fathers so long ago

are at last fulfilled, when a righteous kingdom is estab

lished in the earth, and when God 'justifies His name

before the heathen' by showing that, though long-suffer

ing, He is not in accord with iniquity but has thoroughly

punished even His peculiar people, His married nation.

This reflex action on the Gentiles has no reference to the

work of this dispensation. It is rather a case of "Rejoice

ye Gentiles, with His people" (Deut. 32:43; Rom.15:10).

First Corinthians 10:1, 6, 11, 13 shows that the

experiences of Israel in the wilderness were typical of

the believers during the Acts period. Chapter 10:6

says that they were "types of us", therefore not the

same as in Ephesians. No trial had taken the church

then but such as was human. How different from the

celestial besetters of our way (Eph. 6:12)!

The gifts of 1 Corinthians 12:28, etc., differ greatly

from those now had by the body-church (Eph. 4:11).

First Corinthians 13: 9, 10 speaks of the time when

that which is mature is come, having no reference to. the

celestial life but to the time when the gifts of tongues

and prophecies were abrogated. Such maturity of revela-
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tion came with the prison epistles (Col. 1:25) that not

one word has been spoken since.

In 1 Corinthians 14:1 prophesyings are enjoined, but

the gift is not for us, except as it was given to Paul and

we have all requisite service of this kind in his writings.

Prophesyings were better than tongues because they kept

the mind alert for further revelations, whereas the gift

of tongues rather looked back to pentecost and to the

earthly dominion wrhich the original confusion of tongues

hindered and delayed for the rightful ruler.

There is no definite statement of destiny in 1 Corin

thians 15. Looking back we see much in it, and it is

surely glorious; but we invest the words with a meaning

which we have borrowed to some extent from Ephesians

and Colossians. Those who live and reign with Christ

in the dominion over the earth during the Millennium

will be no longer carnal, no longer soulish. It will be no

longer true that the will to do is present with them but

they know not how.

During that transitional and preparatory Acts period

it was still true that believers were able or competent

dispensers of a new covenant (2 Cor. 3:6). It is not

true now. Not a word of the new covenant is to be found

in the prison letters. Th6se who claim that 2 Corinthians

3:3 alludes to a work such as that ascribed to the new

covenant when it speaks of things engraven in the fleshly/

tablets of the heart, in contrast with the old law, da

well. The allusion is unmistakable and undeniable, in

honesty. But covenant, kingdom, and priesthood are all

in suspense since .Acts 28, and will be until this dispen

sation is past. Yet they are not canceled, not broken,

only suspended, postponed, placed in abeyance.

True, 2 Corinthians 5 does introduce the new creation.

But that is not peculiarly celestial. It includes a new

heavens and a new earth. The new creation then was in

a minor or dependent stage. The age of discretion could

not come until more time, experience, and instruction

had been gone through with. The ground of Abraham
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had not been abandoned, as proof of which see Galatians.

Now our relationship goes back past Abraham to one like

that enjoyed by Adam, who stood on the ground of the

old creation. That creation was surely an act of pure

grace. There could be nothing in uncreated beings or

things to deserve of creation. Just so are we of the new

creation miracles of grace, unaided and unearned. If

you do not believe it, read Ephesians 1: 3-14 fifty times.

There thought struggles, almost agonizes with language,

if by any means some of the weight of unearned glory

may be pressed through human words to dull and un

responsive intellects.

In Galatians the ground is Abrahamic, not Sinaitic

on the one hand nor Adamic on the other. It is not the

ground we tread. By Adam is not meant the plane on

which Adam lived but the kind of devotional and filial

relationship he enjoyed with his God.

Reconciliation is taught in the pre-prison writings,

because reconciliation is the basis of both frendship and

sonship. Abraham was a friend of God.

The prohibition of Galatians 1:8 about preaching

any other gospel holds; for the reference there is plainly

to the Judaising theories which exalt works and the flesh

(Gal. 1: 6, 7), but Paul's gospel exalts grace and the God

of it. This good news has not changed with the bringing

in of another dispensation. Merely a different destiny

has been revealed, but it is still of grace, grace on grace.

This contrast between grace and works is dwelt upon

considerably in Galatians. In the Hagar-Ishmael and

Sarah-Isaac types of the two covenants there are such

things as law, flesh, bond, work, Hagar, Ishmael, Sinai

covenant, Jerusalem now, on the one hand, and grace,

spirit, free, fruit, Sarah, Isaac, new covenant, Jerusalem

above, on the other. Ishmael, the rank and file of Israel,

are or shall be as the dust of the earth; Isaac, the Israel

of the heavenly (not heaven-ward) calling, shall be as

the stars for multitude; and the six subsequent sons of

Abraham, the Gentiles or the Millennial crop, shall be as
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the sands along the seashore. Too great stress must not

be laid on these distinctions, seeing that Nehemiah long

ago accounted Israel in the wilderness to be as the stars

of heaven; but those three different statements of the

numerousness of Abraham's seed are made and serve

well for an illustration, at least.

In 1 Timothy 1:20 and in 1 Corinthians 5:5 we

have reference to apostolic powers of which there is no

hint in the later epistles. Naturally, Paul still had

apostolic powers while in prison at Borne; but those

powers were not such as had hitherto borne witness to

the kingdom.

THE BODY-CHURCH'S CHARTER

The book of Ephesians is the charter of the body

church, the church of this dispensation. It was a circuit

or encyclical letter, one copy of which was addressed to

the ecclesia at Ephesus, another to the church in Laodi-

cea (Col. 4:16), etc. Marcion, a teacher of the second

century, said tliat the copy of this epistle which he had

bore the superscription,. '" To the Laodiceans". The
distinctness of its revelations and the exalted character

of the destiny therein made known stamps it as unique

. and as apart from anything having a Jewish tinge.

Ephesians (so called for convenience of identification)

tells us of "spiritual blessings among the celestials"

(Eph. 1:3); it tells of being chosen in Him before

the down-casting of the world (1:4) ; it tells of God's

purpose to re-main-point, to recapitulate, to head up

,again the universe in Christ (1:10). This last is an

expansion of 1 Corinthians 15:24 - 28 on the work in

Christ prior to the consummation. It is in this letter

that we learn that the, church, the body of Christ, has

the sovereignty of the heavens (Eph. 1:23; 2: 6), as we

have already learned that Israel has that of the earth.

The body is the fullness, filling that lack which earth's

deliverance would still leave in the celestial part of the

universe. The church's place will be somewhat similar
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to that now occupied by Satan and his cooperatives.

Quite possibly a realization of this fact is the root of

their animosity against the body of Christ (Eph. 6:12;

2:2). This '' host of high ones on high'' formerly opposed

the best interests of Israel, and are to be punished for

that (Isaiah 24:21).

It is in this epistle that we learn ourselves to be on

an equal footing with believing Jews who were under

Paul's teaching. The Greek shows this quite clearly with

its preposition-prefixes. We are (1) vivified conjointly,

(2) raised conjointly, (3) seated in the heavenlies con

jointly. It is "us'7 Jews and Gentiles, who are involved

in this. Note the preceding you and we in Ephesians

2:5, 6. The purpose of such sovereign, even despotic

action, is to put together a working model of the new

creation to silence men's doubts and calm men's fears

in the age following the Millennial. Conscientious legal

ists may then still doubt that the sunshine of grace is

able to do what the north wind of law never did; and

they will be pointed to the church. The argument will

be, 'It has worked; therefore it will work' (Eph. 2:7).

In 3: 5 we meet with "holy apostles and prophets'\

hot prophets and apostles, as would be the case with the

Jewish apostles. These apostles and prophets are those

which belong distinctively to the body-church (4:11).

Chapter 3: 6, 7 gives us another triad of conjointlies..

We are (1) joint allottees, (2) in a joint body, and

(3) joint partakers of the promise in Christ Jesus

through the evangel of which Paul became the dispenser.

The twofold purpose of this peculiar ministry is shown

to be: (1) to preach the gospel of the unsearchable riches

of Christ to the nations, and (2) to enlighten all (both

Jew and Gentile, or such of both as accepted the ministry

of Paul on the subject) as to the secret administration

which has been concealed from the ages in God (3:8, 9).

God's endowment for the body-church is made plain

in 4:11-13. No more is given and no more is needed.
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The divinely appointed agencies, workmen, or minis-

trants, are:

Apostles and Prophets for the reajustment of the saints.

The . ages having been readjusted

to utilize the gap of Israel's blind

ness necessitated a readjustment of

believers tQ the facts. Alas! many

have preferred to ignore the facts

by ignoring the apostles and proph

ets who alone have the facts on this

matter of change of dispensation.

None of the twelve says even one

word about the things of this dis

pensation.

Evangelists , for the work of dispensing — for

evangelizing.

Pastors and Teachers for the upbuilding of the body of

Christ.

These offices were all designed to operate until we

shall have attained

(1) to the unity of the faith — faith unity, that unity

which derives from faith rather than from works;

(2) to the realization of a son of God;

(3) to mature manhood, to the adult stature of Christ's

complement no longer minors—as they had been before this

epistle.

Paul was all of these offices. He was apostle, prophet,

evangelist, pastor and teacher. So was Timothy; for he

was empowered by the laying on of hands of the Apostle.

The first pair of offices or services require and were

provided with miraculous, powers of discernment and

utterance. These we do not have any more in living

persons, but we have all of them it is necessary to have

in the written apostolic revelations and prophetic exhor

tations of the Pauline epistles.

The '' work of an evangelist'' does not require miracu

lous powers, since it is an announcement to whoever is

willing to listen of the basic good tidings as it is in

Christ, to the effect that salvation and life are gifts of
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God, not things earned by us. It would consist of much

of the basic and non-dispensational instruction of the

book of Romans, evenxof Galatiaris, but it would at the

same time omit the peculiarly dispensational figures,

pictures, types, and illustrations which belonged then

and do not belong now.

The work of pastors an<J teachers (the tying of these

two words together by a conjunction implies that these

two offices would naturally, though not necessarily, be

found in the same person) has specifically to do with

the upbuilding of the body of Christ. Interest in and

care for the spiritual welfare of the Lord's people, as

pastors, and insight into arid ability to minister food

from the Word of God marks these brethren.

Pastors and teachers may be understood to be essen

tially the same as the /' overseers and ministers'' of Phil-

ippians 1:1. And those offices were carried over from

the transitional period preceding this dispensation. Their

qualifications are set forth in the third of 1 Timothy.

Philippians 3:3 is sometimes taken as proof that

Israel is off the stage forever, not to be returned. But

it was the same apostle who said that "the gifts and

calling of God are without regret'7 (Eom. 11:29). The

distinction between outward worship and inward is not

peculiar to the writings of Paul. It is found frequently

in the Hebrew Scriptures. The circumcision of the heart

is referred to in Leviticus 26: 41; Deuteronomy 10:16 ;

30: 6; Ezekial 44: 7; circumcision of the ear in Jeremiah

6:10; of the lips in Exodus 6:12,30; comp. Jeremiah

9: 25, 26. .The idea has been made use of before by Paul

in Romans 2: 25-29 and Ephesians 2:11 and subsequent

ly in Colossians 2:11. The whole passage is a warning

against the Judaisers, who, since the sentence of Acts

28, had become all that they contentiously spoke pf the

Gentiles as being. They had spoken of themselves as

God's children, and boasted of eating at God's table.

They had reproached others as dogs, as being ceremoni

ally unclean, and as getting, at best, only crumbs from
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the rich man's table. They were the workers of good,

because they had the temple services.

Paul now reverses the image. The believers, not

merely in the Messiahship of Jesus but also in His Lord

ship and Headship, are the children who banquet on the

spiritual feast which God has set before them. The

Judaisers are now the dogs who nose around over things

which God has marked as refuse. They are now the evil

workers and the mutilation. The mere outward circum

cision did not make a Jew in fact. Arabians since

Ishmael have circumcised their males. The outward act

without the change of heart was no different from

cutting off any other part of the body, as far as any

religious signifcance was concerned. There was a true

circumcision in Israel in olden days; there was, a true

circumcision in Israel during our Lord's ministry —

and they followed Him. There was a true circumcision

in Israel during the Acts period and they clustered

around the pentecostal church or around the apostle

Paul. Now that Israel was sinking into blindness there

was little of the true circumcision in her, except such

as came over to Paul's new teaching and such of Israel

as trusted in God after the manner of Abraham, yet not

falling, in the divine apportionment of things, under

Paul's own ministry. Of such last were certainly John

and Peter and such others of the twelve as were living.

Of such also were the three friendly Jews left to Paul

out of his former coannouncers of the kingdom (Col.

4:10,11). Aristarchus, Mark, and Justus were never

transferred from the brids to the body; yet they had

enough of the spirit of the universal household of faith

to appreciate Paul as a brother, though his special

ministry was not for them.

We are the true circumcision now. No need to look

to the Jew as a class for anything whatever during this

dispensation. They are in blindness; and until that

blindness is lifted there will be nothing of note. We are

the true circumcision who have put off the impurity of
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the heart — the heart being purified by faith — and

have put on Christ, whether belonging to the outward

circumcision, as Paul and Timothy, or to the outward

uncircumcision, as the most of us.

COLOSSIAN REITERATIONS

Colossians 1:5 speaks of a hope laid up for the

Colossian believers in particular, and, we may assume,

for body believers in general, in heaven, in the skies.

This language is very similar to that in 1 Peter 1:4

where believing Jews are had in mind. And it is the

skies which receive our Lord until His return. True,

the language is similar, and the facts are similar, but

the beneficiaries are not identical. The hope of Israel,

of the body, and of the world all lies in our Lord; but

He does not fuse them all together into one mass.

Another distinction between the believing Gentile

of this dispensation and the believing Jew related to or

under the Millennial kingdom is shown in Colossians

2:16,17, 21, where the present believers are shown to

be free from ceremonial food and drink restrictions,

from festival days, new moons, and sabbaths. All of

these restrictions and specifications will be in force

during the Millennium. The nations, for instance, will

come up to Jerusalem each feast of tabernacles to ack

nowledge the political and spiritual supremacy of Israel

in the earth. The Millennium itself will be the great

seventh day, the crown of the whole sabbatic system.

Now believers are not to look to the earth for any

thing. They are to center their minds on that which

is above and seek it (Col. 3:1, 2). That is, they are not

to expect anything of an earthly character, now that

Christ is not on earth but is in the celestial realms and

since all earthly operations are in suspense.

Colossians 3:4 supplies the only point of contact

between the body-church and the book of Revelation

when it tells us that we shall appear with Him in glory,
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when He appears. This evidently refers to our Lord's

epiphany which is simultaneous with the beginning of

His apocalypse, which apocalyptic epiphany or glorious

appearing, in contrast with His previous humble appear

ing, is mentioned in Matthew 24:30 and Revelation 19:

11-16. As the great King Christ will be present; as the

great Priest His glory and beauty will shine forth; as the

great Prophet He will be unveiUd. Parousia, epiphany,
apocalypse; all beginning at the same time, and in judg

ment.

Those whose minds incline to run ahead of God's

Word reason on these facts as follows: the church is

the body of Christ; Christ is the Bridegroom; therefore

the church is the body of the Bridegroom; and His

appearing here in a prominently Jewish scene is proof

that they shall share, even though from the heavens, in

the sovereignty over the earth. That appears to be

good human logic; but it is not Scripture. Those who

esteem God's Word more highly than human reasoning

do not go on to force conclusions which are not stated in

Scripture. They go just as far as the Word goes, and

stop just where it stops. The fact is, the only known sov

ereignty of the body-church is in the heavens (2 Tim.

4:18). They appear in this great and glorious revealing

of the King of both earth and heaven, but so does the

whole cavalcade of the skies. ~

The ground of present fellowship and of our present

understanding in Christ is shown in Colossians 3:11.

Paul was herald, apostle, teacher (1 Tim. 2:7). At first,

from Damascus to Antioeh, his ministry was confined

to the Jews; from his separation at Antioeh and on to

Rome it was to the Jew first; while from Acts 28 on

there is no difference. Now there is neither rationalist

nor ritualist, neither fleshly advantage nor disadvantage,

neither uncouth nor urbtoe, inferior nor superior, but

Christ is all and in all. "In the Lord" there are

distinctions (Eph. 5:22; 6:1,7); but in Christ there

are none.
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Timothy had learned the things concerning the

present dispensation from one source only, Paul. And

he was urged to remember that fact, not to turn to Juda-

isers nor even to the authorized Jewish apostles for any

thing which would be in any manner subversive of the

truth for the body-church.

Thus we find the distinctions between the Jewish

nation, its promises, its prophetically elect classes, and

the church, the body of, Christ, is everywhere made and

sustained. The body of Christ is not mentioned any

where in Scripture save in the Pauline epistles.

Of the 'bride of Christ' there is no mention anywhere

in the Bible; but the "bride of the Lamb" is mentioned

and all plain allusions to the Bridegroom are made only

by John, who, like his Lord while on earth, was a

minister of the circumcision, not to reveal something new

but to confirm something old. . ■ >■

The answer to our main inquiry, "Are bride and

body identical?" must, therefore, be found in the

negative. The conclusion which the Scriptures force

upon us is that bride and body are not only not identical

but that they^ are entirely distinct and separate classes,

differing in time of call, in ministry, and in destiny.

."I VJ

"Be thou invigorated by the grace which is in

Christ Jesus.". (2 Timothy 2:1)
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