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[0:00:00] 
Nadirah: Welcome to The African American Wisdom Summit, a production of The Shift 

Network. I'm Nadirah Adeye. And I'm very excited introduce our guest, Ifalade 
Ta'Shia Asanti, a nationally celebrated spiritual teacher, master intuitive and 
Orisa/Ifa Priestess.  

  
 In 2004, following the wisdom and guidance of Orunmila given through 

divination, Ta'Shia accepted a part in the internationally aired reality TV show, 
“Mad, Mad House,” which aired to 85 million homes across America making her 
the first priestess to appear on a primetime TV show.  While Ifalade experienced 
both joy and struggle as a result of her participation in the show, Orunmila 
guided many new students to the Ifa/Orisa tradition as a result of Ta'Shia's role. 

 
 Ta'Shia is the recipient of the African-Americans Who Make a Difference Award 

from Urban Spectrum Media, the Audre Lorde Black Quill Award for Creating 
Positive Images of African-American Women in the Media and the Kathleen E. 
Morris Award for Best Contemporary Fiction by a woman of color. 

 
 With a career spanning two decades, with milestones in radio, TV, print 

journalism, creative writing, filmmaking and theater arts, Ta'Shia is excited to 
share her journey as an activist, spiritual teacher and Iyalocha. 

 
 Ta'Shai, it's such a pleasure to have you join us today. Welcome to the call.  
 
Ta'Shia: It's wonderful to be here. Thank you, Nadirah.  
 
Nadirah: So we can dive right in. Can you tell us a bit more about how you found your way 

to this path and a bit more information about your journey as a priestess?  
 
Ta'Shia: Well, of course I started the journey in 1992, a long time ago. And I actually was 

searching for a spirituality that would connect me to my ancestral beginnings. I'd 
grown up, I'm the daughter of a minister, a pastor of a church actually. And come 
from a relatively conservative African American family.  

 
 Mom was a teacher, dad was a physician. And I grew up in a church which was a 

wonderful thing. But all my life, I felt like there was something else out there. 
And so I started searching for what that something else was. And I found a book 
of one of my favorite teachers who also happens to be a priestess in the Ifa 
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tradition, Iyanla Vanzant. And I read that book and that book ended up being the 
catalyst for me to then meet my master teacher, Oloye Ifa Karade, who I would 
go on to be initiated by and study with for many years. 

 
 I'm saying that's a short version. You know there's a whole lot more, but I want 

to stop here and look.  
 
Nadirah: Well, and I do understand that one of the aspect of the way in which you walk 

your path that's quite significant is that you also identify as LGBT. And so you're 
balancing those two.  

 
Ta'Shia: I would say that the two are not necessarily related so to speak. And I identify as 

same-gender loving, that's the terminology that I've embraced. Though I totally 
acknowledge and celebrate LGBT. For me, same-gender loving says something 
about who I really am. And that is not just about how I love, who I love, but how 
I love and the fact that I love. That's what's really important is that I love.  

 
 So I wouldn't necessarily say that me being a priestess and me being same-

gender loving are related, but the experience and the identity certainly has had 
an influence on what my experience has been like as a priestess.  

 
Nadirah: How did you choose the teachers that you work with in Ifa?  
 
Ta'Shia: I initially went looking for someone who of course had the knowledge and the 

information. And I ran across a book, The Handbook of Yoruba Religious 
Concepts, which was a New York Times bestselling book. It's almost like 
everyone’s or many, many people’s, I should say, first introduction to Ifa and 
Orisa spirituality.  

 
 But I went on of course to meet the guy who wrote it which was Baba Ifa Karade. 

And my daughter always jokes. She says, "Mama, you had to go find the person 
who wrote the book about it." But anyway, but what really moved me to 
embrace him as a teacher and of course he had a huge choice to accept me or 
not.  

[0:05:09] 
 Because in the Ifa tradition, it's not just about who you choose. It's about if they 

accept you as a student and find you worthy, i.e., a person who's willing to do 
the work and put in the time to really learn. But what I was looking for was 
someone who shared the values and the beliefs, the core values and beliefs that 
I did, that was what was important to me. And so he was that person. Everything 
about him, when I talk to him, the things that he said. And there were of course 
turning points, things that really pushed me forward. Because I had talked to 
many other people, but when I met him I pretty much knew right away.  
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 First, because he came into the dream space. But later of course, as I said, we 
shared the same core values in terms of family, gender expression and 
empowerment, i.e., feminism for me and his commitment of course to healing 
African people, all people, humanity. But in particular, he had a driving passion 
to see Black and people of African descent healed and whole.  

 
Nadirah: So do you have a vision for what that healing looks like or some of the ways and 

some of the ways that we can be walking that path of healing? 
 
Ta'Shia: I do. I absolutely do. I think that Ifa and Orisa spirituality is a great vehicle for 

part of that healing. I think the role that our ancestral faith plays in healing our 
community is huge. Because I think that the spiritual theft, that's what I call it, of 
our ancestral faith -- and I'm talking about the outright rape and exploitation of 
our sexual rights by those who held us captive -- just kind of jumping into the 
topic that I want to talk about today which is of course spirituality and sexuality 
and healing our community. But the spiritual theft of our ancestral faith in 
conjunction with the exploitation of our sexual rights by those who held us 
captive, I believe that first of all there's never been an exhausted survey of the 
psychological effects of that on our relationships, our sexuality and our sexual 
identity.  

 
 So just to say it clearly like we've never really looked and taken a microscope and 

really looked on a psychological and spiritual level how did slavery impact how 
we move as sexual beings, as sexual people, how we express our sexuality and 
our sexual identity. So I think that's important in terms of our healing. Because 
we've looked at many other things. We've looked at the financial impact of 
slavery. We've looked at what happened when our names were taken. We 
looked at our culture, not having that connection to our language and our 
culture. We thought about those things both academically and on a spiritual 
level. And so I think that first of all, just analyzing and evaluating the impact of 
slavery on our sexuality is key. And then I think part two of the healing is looking 
at kind of what we've done to -- we put like a band aid over it I call it. And we're 
now in a place where many are trying to force other people to fit into 
westernized depictions of who we should be sexually speaking. And I personally 
believe, Nadirah, that it doesn't work, it never has worked and it never will work. 
I believe our identities are shaped by our own spirit, what we desire, what makes 
us feel happy, thriving and satisfied in our souls. And it's us and our own spirit 
who knows that.  

 
 Not any book or religious book, no person, no religious leader can really tell us in 

our spirits and our soul who and how to love or how to experience satisfaction. 
And I think that there's only one rule that can dictate that for me and that's to do 
harm to none. That's like the principle I believe all human beings should live by. 
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 Do harm to none. Hurt no man, hurt no woman, hurt no child, hurt no person. So 
I think that starting with the evaluation, looking at the impact that the 
enslavement of our ancestors had on our sexuality and our sexual identity. And 
then looking at what we have now and whether it's working or it isn't working.  

[0:10:15] 
 And I think it's pretty clear with the division that we see around this issue that 

it's not working. And then moving into the healing process which I'm sure we'll 
get into more on this session.  

 
Nadirah: Absolutely. Can you speak to some of the ways that you see the division or the 

wounding playing out in communities?  
 
Ta'Shia: Yes. I call them sexual politics. And there's this notion that we have to choose. 

And that we either exist in the realm of this "African" consciousness which 
means to the mainstream person that we subscribe to a family model of one 
man, one woman, 2.5 kids. And then the African consciousness model that 
includes wearing certain type of clothing, locking our hair, our kid going to a 
school that teaches African history, which all are positive wonderful things. 
However, there are many of us that exist in varying degrees and diverse 
expressions of this reality.  

 
 And so I pose the question to the listeners today, are we less Black because our 

family is made up of two women or two men or one child and any other 
variation of adult? And is our Blackness still so fragile that are we still struggling 
to be accepted by the status quo that we can't afford to recognize any other 
version of our self as a race and community. I don't know if that makes sense, 
but you know what I'm saying?  

 
Nadirah: Absolutely. Well, it makes me think of some of the conversations that I think 

have been going on particularly around race where the more you see successful 
African Americans, some people might think, "Oh, well, things are changing." 
And so around LGBTQ, there's been more awareness and more consciousness 
happening. And so I think some people could make the mistake of thinking, "Oh, 
well, we're making progress. Things are moving along." But then when you've 
got the intersection of those two and the balance of the two of them. 

 
Ta'Shia: Absolutely. Absolutely. And I think that we -- yeah, go on.  
 
Nadirah: Well, I want to hear what you have to say. And I'm also just wondering like what 

are some of the things that people can do if they are wanting to embody a 
certain consciousness, and show an appreciation and love for what our ancestors 
have given us -- an African consciousness -- and also happen to be same-gender 
loving.  
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Ta'Shia: Well, I think that and I kind of started at -- what I saw is more the crowning 
aspect to this dialogue. So I want to back up and just go back to an 
understanding of sexuality in indigenous African society, pre-slavery, because 
that's really important in this discussion. Because many people aren't educated. 
They just don't know. Not that they are bad because of it. It's one of the subjects 
that most of us have in high school or college. And so I think that, again, going 
back to the result of the enslavement of African people, sexuality in the context 
of an indigenous African experience is a rarely explored topic.  

 
 And going further than that, we find a great deal of shame, guilt, secrecy and 

repression among Black American in particular in the areas of sexual expression, 
sexual and gender expression. But when we look at sexuality and gender in the 
context of indigenous African life, culture and spirituality in a non-oppressed and 
pre-colonized environment, we see something totally different. I think we see 
men do dance together. Men who wore "female identified" clothing and facial 
and body decorations. Even when we look at the art and paintings, we see these 
depictions of men who by appearance look very feminine.  

[0:15:12] 
 And what was to me very amazing about it is that they weren't viewed any less 

male or manly because of that. In fact in some sects, in order for a man to prove 
his manliness, he had to show that he could emulate a woman. To me, almost 
like saying, "You could understand the walk of a woman to prove his manhood," 
which I think is absolutely incredible. And man, what that would do to balance 
our society if we had that in play today. Some of this was ritual ceremony where 
men had to wear female gender identified clothing as part of like a wedding 
ceremony or a wedding serenade. And also in ancient Africa, women often took 
on the role of patriarchal chief. And this could include leading large sectors of 
male communities. And again, this totally contradicts what the westernized 
concept of family, leadership and community that's being pretty much promoted 
and preached upon people of African descent living in America today. So I think 
to start that, we have to fiercely challenge the status quo. We have to re-explore 
and have dialogues like these, really frank and open dialogues about sex and 
sexuality through the lens of us as liberated beings. Not enslaved beings, but 
liberated beings.  

 
Nadirah: Absolutely.  
 
Ta'Shia: And I think we have to look at stopping, viewing our sexual selves through the 

lens of religious ideas and cultural values that were forced upon us during the 
enslavement period. Because that's a big part of what this is about. And so this 
was not our beginning. This is not how we were. And we want to claim Black 
history or African history, let's claim all of it because I believe that we were 
indoctrinated with this discrimination. And I'm not basing this just on Ta'Shia's 
thought process, but when I do my research historically and I look at various 
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books and research that has been done about sexuality in Africa pre-slavery, we 
find exactly what I'm saying. In fact, I wrote a whole paper about this that was 
published by Columbia University called Living with Dual Spirits. So I talk a lot 
about that, but in terms of the healing, I think, one, and this kind of leads into 
your first question to me about what was profound about my experience being a 
same gender loving priestess in the Ifa/Orisa spirituality.  

 
 I think one is I really got into the religion to heal the effects, the genetic effects 

of slavery on my spirit. Because I believe that all people of African descent carry 
around some of the wounds of slavery. But first of all, we have to heal ourselves 
from those effects in every area. Because something happens to a people when 
everything that represents who they are is taken away from them. So we have to 
go back and, you know what I mean, fetch it. They call it Sankofa. First of all, 
that's the first part of the healing. And then as it relates to being a same-gender 
loving person, for me, that too is part of my ancestral history and my ancestral 
being. I believe being two-spirited, having a dual spirit or spirit that is able to 
love more than one gender, I think that makes me more powerful, not less 
powerful.  

 
 So we need to create spaces for that healing and for dialogue around that. One 

of the things that we did in my community in 2008, we brought in elders from 
other traditions, Dr. Malidoma Somé, Bishop Yvette Flunder and other elders 
who came together and we created a circle in a spiritual ceremony specifically to 
heal the gatekeepers. So I facilitated and produced and created this space and 
have continued to do work like that through my institute, which you are aware 
of, the I TEACH LOVE Institute. As well of my Yoruba Temple, Ile Ori Ogbe Egun, 
which is what I call a radically inclusive Orisa society, where everyone -- not just 
same-gender loving, but everyone is welcome regardless of racial, ethnic or 
sexual identity. 

[0:20:13] 
 I think we have to create spaces for that healing and I believe ceremony is 

important. Ceremony does things that western medicine can never do in terms 
of our healing. And that's not knocking western medicine because, hey, if you're 
in an emergency and you need it, by all means get it. But I think that our 
indigenous modalities of healing go beyond the surface, beyond the wounds to 
places inside of our spirit that we can't see with a microscope, that we can't find 
with a blood test. And I think they began to heal us, to awaken us, to awaken the 
ability in us to heal ourselves.  

 
 So I don't know. That sounds like a process. So I say uncovering, discovering and 

discarding. So uncovering the wounds, recognizing them, naming them, calling 
them what they are and then beginning the healing process, the recovery 
process. So reclaiming, re-embracing, reclaiming our legacy and then releasing 
what no longer serves us. And then looking at the sustainable piece of that. Now 
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that we've created it and we've created this space in this community, how do we 
sustain it?  

 
Nadirah: So I have a quick question for you. When you say that the ceremony or the ritual 

that you put on was to heal the gatekeepers, who are the gatekeepers?  
 
Ta'Shia: The gatekeepers are same-gender loving, bisexual, trans, intersex people. That's 

a terminology that comes from the Dagara people. And they viewed people who 
were born with this spirit, this ability to love and exist beyond their gender 
confines or their gender identity, they saw them as very sacred and a holy 
people. And they felt like they had been given a mission literally to protect the 
planet. And so yes, it's amazing. And one of those theories was that part of the 
challenges that we are having as a people comes from the abandonment and the 
neglect of the gatekeepers. And I do believe that beginning to heal that will 
restore a great part of our community. Because we know that as long as any one 
person or group is oppressed, none of us can be free. None of us can be 
empowered.   

 
Nadirah: Yes. So I know you said that it's very hard when we begin to talk in the realms of 

the magical or the spiritual. But when you're talking about ceremony, healing 
people in ways that cannot necessarily be copied by or necessarily even tracked 
by western medicine. Can you speak a bit about what that starts to look like? 
And how people can hold a focus on that healing in the midst of so many really 
challenging and triggering things that are going on around us in society and that 
we're hearing about in the media? 

 
Ta'Shia: Ashe. I think that, first, we must acknowledge the wounds. And we must be able 

to have spaces where we can acknowledge our hurt, our pain, our challenges. 
And I think then we search for that which our spirit calls us to. We know the 
voice. We know the face. We know the smell. We know the energy of the person 
that spirit or if we like God has sent here to heal us. We all do. We know them as 
soon as we see them. That they are here to heal us. We recognize them just the 
same way we know the faces of our mothers and our fathers. And so I think that 
we have to identify who our healers are and we have to make that connection 
with them. And the healing process can look a myriad of ways. For some, it will 
look like the sweat lodge. For some, it may look like Nam-Myoho-Renge-Kyo. For 
some, it may look like the Buddha or the Christ. For some, it may look like Allah. 
For some, it may look like Eledumare and Ifa. 

[0:25:17] 
 And I think that we need to make space for us to get that healing in the ways 

that we recognize as being right for our soul and spirit. And once we recognize 
that, I think that we must be fearless in the pursuit of that healing. We must be 
almost militant and radical about getting that healing for ourselves first. Because 
if not, then we become the walking wounded. We begin to continue to inflict 
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those wounds on other people. And all of us are guilty of that because at some 
point, all of us have hurt someone's feelings or spirit in our life. And we hope 
that we can create a space to heal that spirit and of course to heal to ourselves. 
Or as one of my favorite teachers, Reverend Alfreda Lanoix always says, "Hurt 
people hurt people." So if we are hurt beings and we hurt other people, so that 
healing must come first, that healing of ourselves. And so in the temple that I 
founded, Ile Ori Ogbe Egun, we try to create to a space for that healing to take 
place. 

 
 So we can't do that work without everybody at the table. If we say, "Just Black 

folks are going to be at the table." And I'm not saying that we don't need spaces 
where Black folks can do the healing work that they need to do. Because there 
are some spaces that I need to be in completely by myself. There are some 
spaces I need to be in just with other women or mothers or whoever it is, 
whatever part of myself that I'm trying to heal at that moment. But at some 
point in the healing process, we need everybody at the table so that we can do 
this work and we can all be healed. The world can be healed, the globe, the 
universe, the planet can be healed together.  

 
Nadirah: Absolutely.  
 
Ta'Shia: And again, those ceremonies can look almost any kind of way we want it to. For 

us, we honor our ancestors. In the Yoruba Ifa tradition, we honor our ancestors. 
We believe getting on the path, getting on the path of your divine destiny is very 
healing. So we focus a lot of our efforts in Ifa on helping individuals find their 
path or destiny. We focus on, in my community, on stability, on internal 
development versus mastering the rituals. We want you to be okay first.  

 
 So we love the rituals. We love the initiations. We love the ceremonies. They're 

fabulous. But if you're not okay inside of you, you know what I mean? It's like 
again putting a band aid on a gaping wound. So we first focus, as taught by my 
teacher, on the internal development first. And the healing for us looks like 
making peace with nature. So we do a lot of our work in the mountains, at the 
ocean, at river. We believe that we have to sustain the planet. That we can't heal 
ourselves without healing the planet. So I have a lot of people in my community 
who are food justice activists. So they're growing gardens across the country in 
urban neighborhoods. They're growing their own food. They're teaching intercity 
youth how to grow their own food. This is important part of our work. We're 
trying to train the next generation of leaders. So this year in my community, 
we're focusing heavily on the youth. And we're bringing them together so that 
they can tell us like, "What do you think we should be doing next?" So they know 
way more than we give them credit for.  

 
Nadirah: They do. And they don't have the taught filters necessarily.  
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Ta'Shia: Yeah. Ashe. Ashe. And then of course honoring our elders is very important. 

Ashe.  
 
Nadirah: Yes. What is your message to LGBT people who are in this religion and walking 

this path?  
 
Ta'Shia: Ashe. First of all, I think it's important to be transparent about who and how you 

love when you're selecting a teacher in a spiritual community. I think we make 
the mistake of hiding it. And we go into these communities, Orisa communities. 
We work our butts off. We help build these communities.  

[0:30:19] 
 There's one guy, ibae, as we say who passed away, a guy named Alfred Bay who 

they say that he probably initiated or people who are his descendants initiated 
half the Yoruba priest on the east coast. And he was a gay man. People didn't 
talk about it. Everybody knew he was a gay man. But it's never really been 
acknowledged that this phenomenal brother who's doing this work, Ócháni Lele, 
who wrote a book called Diloggun and wrote many other books about Orisa 
spirituality and divination. Amazing guy, brilliant, genius. And of course 
everybody comes to him to learn how to divine. Everybody wants to study and 
take his classes. But the fact that this is a brilliant, out, gay man who was 
teaching this tradition is not acknowledged. So I think it's important that we 
ourselves have to be visible.  

 
 We have to find that courage to be who we are. The second thing is we have to 

ask those who we want to teach us about their view of SGLBT people. We have 
to ask them how they will respond to homophobia and prejudice among their 
members and extended community. And I say this because they need to know 
that the elders or community where they're giving their service and bringing 
their resources, they need to know that they'll have their back if the issue comes 
up. Because what I've seen happen is my same-gender loving, bisexual and trans 
brothers and sisters sitting in a room while someone is bashing them and tearing 
down their soul and spirit in the same place where they cleaned and cooked and 
donated their money and time and energy.  

 
 So I say you don't have to accept abuse to receive the blessings and the healing 

medicine of Orisa spirituality or any spirituality. You should not have to be 
abused and hurt in your spirit to get that medicine. It's not okay. So be 
transparent. Ask the hard questions. So like anyone who comes on my path, 
even as simple as a Facebook community, I'm transparent immediately. I just 
want to let you know and it's okay if you want to rescind your friend request, but 
I want you to know who I love and how I love. Then it's right out. It saves us pain 
and heartache and sometimes it gives us the opportunity to see where our allies 
are that we didn't know they are. Sometimes it opens up for the opportunity for 
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dialogue about the issue. I've had someone say to me, "I had no idea. You're so 
pretty. How could you be? You're so smart. You're so brilliant. Really? You're 
such a gorgeous woman. How could you be?" Really? As my daughter would say, 
"Really?" Truth is a great vehicle.  

 
Nadirah: It is. And so what would you say that your message to the African American 

community is? What would you say to the African American community in 
regards to just everything that you're discussing and sharing?  

 
Ta'Shia: I think that the powers that be and I want to be very clear before I make the 

statement that I don't believe in sweeping generalizations of any ethnic group. 
That's very important for me. I think that we have allies that don't look like us. 
We have great friends and family who don't look like us and who aren't 
necessarily African American and vice versa. We have people who do not have 
our best interest at heart who look just like us. So I want to be clear before I give 
this message. But what I want to say to my fellow African Americans is that 
racism depends on us being not united. It depends on us being divided. Racism 
would be over today if we could come together.  

[0:35:00] 
 And so I pray and I ask every day and I do the work more importantly to help 

unify and organize our community. And I ask that we be able to put aside our 
petty differences for the greater good of our community, that is so important as 
we move into this beautiful month of African American wisdom and this fabulous 
summit that The Shift Network has put on. I think this is just a wonderful, 
wonderful opportunity for us to look at that healing, for us to look at the ways 
that we are similar instead of looking for the ways that we are different. Because 
at the end of the day, when I walk in a store as a brown woman, when I go to a 
major department store, I'm going to have the same experience regardless of 
who I love, right.  

 
 My grandsons are just as at risk as a straight woman's grandchildren of the 

misuse of police power. And so we have to find bridges toward each other, 
bridges to reach each other and we have to cross those bridges. And we have to 
meet in the middle of those bridges and embrace the parts of each other that we 
can love and accept. And the things that we don't like or agree with about each 
other, we have to agree to put those on the back burner so that we can focus on 
saving ourselves and saving our community. That will be my message to our 
community.  

 
Nadirah: Yes. If you could gather 20 of the most influential priests of the Orisa/Ifa religion, 

what would you say to them?  
 
Ta'Shia: That would be an amazing day. And in my mind, I'm picturing Wande Abimbola. 

I'm picturing Luisah Teish. I'm picturing the Araba, the Oni. I'm picturing so 
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many, Iyanifa Fayomi Falade. I'm picturing Baba Ifa Karade and Akinkugbe 
Karade and all these amazing front runners. I'm picturing Baba Neimark. I'm 
picturing Falokun. I'm picturing Awo Fategbe. I'm picturing Oshun Yemaya and all 
the amazing elders in my lineage. I'm picturing Iyanifa Falola and Baba Ifa Solo 
Dhunade. I'm picturing the late great Baba Medahochi Ibae and so many others 
whose names I could go on and call. Willie Ramos, the Church of Lukumí, all of 
them. 

 
 If we could all come together and I could see us. They say that there's an 

estimated 75 million practitioners of some form of African spirituality, my vow. I 
can see us together in one community. And what I would say is pretty much the 
same message that I gave to my African American brothers and sisters. And it 
would be for us to put aside our petty differences and show the world the 
beauty and power of the Orisa spirituality. I would say that it is beyond time to 
end the age old division that only serve to keep us divided. I would ask that my 
mother, Yemaya, the mother of the oceans of the world that she would show us 
through her eyes the beauty in every human being in this religion and in the 
world. And show us how to find love in each other and to love each other. 
Because the Orisa spirituality is a powerful healing force. It is one of the 
indigenous face of our ancestors from Brazil to Puerto Rico to Cuba to Nigeria, 
Ile-Ife, the cradle of this religion. Where it all began, Ile-Ife.  And now here in the 
diaspora in the America where it is widely embraced across the nation. And if we 
could come together and bring all of the Orisa together in, oh my God, we could 
change the world. I know we could. We could change just about anything other 
than the day that we are meant to be born as we say and the day that we are 
meant to leave this earthly realm.  

[0:40:01] 
 And I hope that I get to see that day just like my mom hoped to see the day that 

America would be healed enough to elect an African American president. And no 
one ever thought it would happen. And so I place that same faith before us that 
the Orisa community across the world will be able to come together and coexist 
in love.  

 
Nadirah: Absolutely.  
 
Ta'Shia: Ashe. Ashe.  
 
Nadirah: I love the particular way that you phrased it. You said who I love and how I love. 

And so in the last few minutes, can you just speak a bit about how you love 
because I feel as though you've shared your heart and your wisdom on this call. 
So can you speak a bit more to that?  

 
Ta'Shia: Absolutely. I think and I want to just acknowledge my wife, Iya Oni Shangode, 

and partner, Iya Oye Seki Apetube, and my extended and blended family, 
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children, my daughter, Omi, my grandchildren. I have four beautiful grandsons, 
son-in-law, Akombo, and my family, and all of the forest children who I call my 
sons. And this is my family. We have a blended family. And today, we actually 
function in that blended family. Meaning that I live with my two partners, my 
two life partners who are women. And one of my partner's children's father, we 
live together and our two kids. And we have a house just like any other blended 
family. And it is absolutely filled with love and creativity and art and joy and 
challenges and victories. And so I say that just remember that you are a 
manifestation of the highest being. You are a manifestation of the God energy.  

 
 And my God doesn't make no mistakes. You are also a manifestation of the 

Orisa, their beauty, their power, their magnificence. They say in one of the 
teachings the scriptural wisdoms of the Ifa tradition, our wisdom is called the 
Odu Ifa. And in one of those scriptural wisdoms it is said that there is no place 
where Ifa is not. There is no place in the world where Ifa does not exist. And so if 
that teaching is true that means that in every human being, regardless of who or 
how they love, Ifa exist in them. And so I bid that to my sisters and brothers, my 
SGLBT sisters and brothers to always know that Ifa lives in you. That the Orisa 
live in you. That you are Orisa and that you always walk in that power. Ashe.  

 
Nadirah: Ashe. Thank you, Ta'Shia, for taking the time to speak with us today. And thank 

you to all of our listeners who have participated in this session. And I hope that 
you will be sure to join us for the next session.  

 
[0:47:23] End of Audio 
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