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Y B O T H  instinct and reason, we know 
that the words of Jesus Christ contain 
life for those who will receive them. So 
eager is our response to his utterances, 
that we avidly seize upon a newly re
vealed saying, whenever the buried or the 
guarded treasures of his speech give us a 

declaration hitherto unpublished.
But so vastly much of his teachings, as given in the 

Gospels, is buried under the noncomprehension of our 
minds, that we ever have enough at hand for study. W e 
do not need to wait for new messages. Texts familiar 
since earliest childhood, hold for our research treasures 
which we have not dreamed that they contained. If 
we apply our minds to these, we will be rewarded by the 
new meanings which they will disclose.

The esoteric riches of the seventeenth chapter of 
John, are equalled nowhere else in the sacred writings 
of the world; and, as it is the nature of the esoteric to be
come exoteric through application, nowhere else can be 
found a teaching of equal importance to the outer life of 
humanity.

Preceding the occasion that called forth this prayer, 
Jesus Christ had proved God to man in two essential 
ways. The first proof was that God responds to faith, 
as attested by the miracles. The second proof was that 
God lends himself to man’s needs, as shown by the 
transfiguration.

These two essential proofs had been shared with his 
disciples, who understood somewhat, and with others, 
who understood not at all. There was need of a yet 
greater proof, which could not be shared with any one. 
This proof was to show that there exists between man

and God an intimacy which is of the nature of a trans
fusion. By this transfusion man passes into God, and 
God passes into man. After this has taken place, there 
are not two, man and God. There is one: Infinity.

W hat Jesus Christ has in the Father, we have in 
the Father through Jesus Christ. Such is his teaching in 
this chapter, and such is the proof to those who can join 
him in the spirit of the teaching. With our minds, he 
mingles the undimmed clearness of God’s mind. This 
makes us to know the Father as Jesus Christ knows the 
Father. With our bodies, he mingles his immortal body, 
and the eternal life of God, which is the life of Jesus 
Christ, becomes also the life in us, and we become alive 
forevermore.

If we study the methods of prayer used by Jesus 
Christ, we shall know why he is the Son of God. If we 
use his methods, we shall become sons of God, in deed, 
as well as in Spirit.

His method of prayer forms a receptacle for God. 
Into the receptacle so formed, God pours himself. That 
this is the method Jesus Christ used, is proved by the 
nature of his appeal to God. It is pointedly indicated 
in the instructions which he gives to us.

Ask, he tells us.
Ask; ask, he repeats.
Ask; ask; ask, he drills the one who searches the 

Bible and communes with him to learn his way.
Ask. Never yet a man so foolish as to ask for that 

of which he is consciously possessed. The hungry child 
asks for bread, and his mother hastens to supply his 
need. The night asks for light, and the stars blaze out.

If any man know more of life and of God than is 
known by him whom we call Jesus Christ, that man is 
independent of the Jesus Christ method. The man who 
knows that Jesus Christ is the apex of the divine human, 
can now and then have conscious fellowship with him 
by trying to do as he did. By trying, a man will grow



toward the stature of Him who is true God and true 
man.

The life of Jesus Christ is a life of prayer. W ho
ever would live His life must pray as He prays.

His greatest recorded prayer is the one given in the 
seventeenth chapter of John. All preceding prayers 
were preparations for this. The record of subsequent 
prayers indicates a prayer of surpassing magnanimity, 
but less inclusive. This is the brief address, when on the 
cross: “Father, forgive them; for they know not what
they do.”

But the soul of him was every drop poured out in 
that hour when he, through himself, welded us to God in 
the prayer beginning, "Father, the hour is come.” Not 
any of the earthly survived that flaming heartshriving. 
Those who sought to do him hurt, were forgiven before 
their desires against him were executed. His prayer 
of forgiveness then, was the amen to the inwrapping 
communion of the Great Prayer—the prayer that makes 
and keeps his disciples one with him and with God.

The need for human experience and human condi
tions was drawing to a close. He was to be put to the 
final poof; he was to put God to the final proof. “The 
hour is come.” But he would reassure those who had 
been given to him by the Father. They were to receive 
one final word of instruction, that eternal life might be 
set aglow within them. Eternal life comes by one w ay: 
Knowing. The knowing embraces two objects: H ie 
only true God, and him whom God has sent, even Jesus 
Christ.

By praying as Jesus Christ prays, we learn to know 
God. By praying as Jesus Christ prays, we learn to 
know Jesus Christ, for through his prayers our souls be
come like his soul.

He had glorified the Father in the flesh. That 
work had awakened in his remembrance the glory which 
he had before he took on the restrictions of earthly life 
and earthly obligations. The glory which exists eter-

nally, he was again to enter. He besought the light to 
shine upon the short way which lay darkly between 
him and the abiding radiance of God-Consciousness, 
on the thither side of earthly restrictions.

His reentrance into the eternal glory did not re
move him from companionship with us. It did not sepa
rate his heart from our hearts. It did not set a barrier 
between our needs and his willingness to help us. The 
change placed him in a wholly universal relationship to 
us. It made him omnipresent, able to respond instantly 
to our call. It did not destroy his body; it refined his 
body; it restored his body to the pristine radiance of 
Substance. He spoke of his restored body at the Last 
Supper, when he likened the bread to his broken flesh. 
The breaking of his flesh permitted the earthly to pass 
out, that the heavenly might be freed from companion
ship with corruptibility.

He is with us in his restored body, whether we do or 
do not feel his presence. He is visibly, palpably with 
those who pray through him to God.

He does not ask the Father to take us from the 
world. He gives us a work to do in the world. W e are 
to live holily, as he lives; we, visible to all; he, visible to 
those of cleansed vision.

In the days of his visibility to all, Jesus Christ min
gled with the people of his environment; he was inter
ested in their interests. He still walks among the chil
dren of men; their interests are his interests. Now his 
presence is not confined to a restricted Holy Land. The 
world is his field, and all the earth is holy land, under the 
touch of his sacred feet.

He has never taught isolation as a safeguard to 
sanctity. A  religion that is too fragile for exposure to 
contact with the workaday world, could not emanate 
from one who worked night and day, among all classes 
of people. A  religion that is too attenuated for an armor 
against the “slings and arrows of outrageous fortune,” 
finds no charter in the robust principles enunciated by



one who dared to defy with unwelcome truths, those 
who could condemn him to death on the ever standard 
charge of blasphemy. He gave no sanction for retreat 
into easeful meditation. His reiterated urge is: Do the 
n>or£$. Pray, then translate the prayer into act. In 
doing these, we shall help to fulfill his prayer for us.

His disciples are to be sanctified in the truth of God’s 
word. The word of God creates. It performs the cos
mic evolution. It contains our courage, our efficiency, 
and our persistency. It contains God himself, for, “the 
Word was God.” Since the Word and God are one, 
to be sanctified in the Word, is to be sanctified in God. 
In this we have another presentation of transfusion. 
Like Jesus Christ’s body, our bodies must be broken to 
let out whatever is unlike God, for God does not receive 
what is unlike himself, nor does he enter into what is 
unlike himself.

Jesus Christ did not refer to the literal crucifixion 
when he spoke of his broken body. He broke up the 
mortal consciousness of body, that it might pass out, and 
so leave the immortal body to its native freedom and 
purity. The mortal consciousness of the body was 
broken previous to the feast of the passover, when he 
reached that illumination wherein he knew that “his 
hour was come that he should depart out of this world 
unto the Father.” The hour which “was come,” had 
now passed into the hour which “is come.”

He prays for his disciples. His prayer is granted 
before he offers it, because he holds us within himself, 
in transfusion with the allness of God. But he asks, 
that we may know that we are held by his power and 
his love. No one who believes in Jesus Christ, can be
lieve that the prayers of Jesus Christ will fail. Here is 
unshakable security: Jesus Christ prays for us.

He prays for those who believe through his dis
ciples. All who believe are Christ’s, and all of Christ’s 
are God’s. Those of today who, for the first time, hear 
and believe, are as sure of their places in the Father as
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are those who heard and believed in Palestine. The 
prayer of Jesus Christ is back of every prayer of every 
one who believes in him. Nothing can prevail against 
his prayer. Since we pray through him, thus making 
his prayer our prayer, nothing can prevail against our 
prayer. The transfusion is perfect, no matter how 
belief comes. Through Jesus Christ, the Father passes 
into the disciple, and the disciple passes into the Father. 
The glory which Jesus Christ would have us see, is the 
radiancy of God as it emanates from the omnipresent, 
restored body of Jesus Christ.

Toward the close of the Great Prayer, he repeats 
his promise that he will not desert the world. He again 
directs the minds of the disciples to the truth that he and 
they and the Father are one, here, always. He makes 
three declarations in proof of this: “ I come to thee . . .
I pray not that thou shouldest take them from the world 
. . . Father, I desire that they also whom thou hast 
given me be with me where I am, that they may behold 
my glory.” He does not pray that his disciples be taken 
from the world, but he does pray that they may be with 
him. The prayer is answered by the disciples* being 
consciously with Jesus Christ, here.

The concluding theme is love. God does not have 
two kinds of love. H ie love with which he loves the 
Son is the love with which he loves all people. He loves 
each of us, as fully as he loves Jesus Christ. This is the 
logic of the divine transfusion. Where love is, God is. 
Knowledge of God’s name includes knowledge of his 
allness. “ I made known unto them thy name, and will 
make it known; that the love wherewith thou lovedst 
me may be in them, and I in them.”

The disciple who can pray the prayer of this chap
ter, will not fear what he may have to face. For him, 
each breaking of the mental consciousness means prog
ress in the transfusion which Jesus Christ inevitably 
brings to a completion. Or, in the symbology of the 
Man of Galilee, each crucifixion is followed by resur-



rection, and resurrection is succeeded by ascension. By 
progressive steps of prayer, we are brought ever closer 
to the heart of God. Jesus Christ helps us to enter the 
heart of God, where is fulfilled the request, “Father, I 
desire that they also whom thou hast given me be with 
me where I am, that they may behold my glory, which 
thou hast given me.”

BACK TO GOD
The paramount need of the world today, as it was 

nineteen hundred years ago, is a whole-hearted, whole- 
souled, whole-minded faith in the living God.

If the atheist tells me that I have no right to believe 
in God until I can understand Him, what right has an 
atheist to live unless he can understand the mystery of 
his own life?

Every living thing bears testimony to a living God; 
and if there be a God, then every human life is a part 
of that God’s plan. And, if this be true, then the highest 
duty of man, as it should be his greatest pleasure, is to 
try to find out God’s will concerning himself, and do it.

The difference between the Christian theory and the 
materialistic theory is that the Christian begins with God, 
while the materialist begins with dull, inanimate matter.

If the atheist asks me if I can understand God, I 
answer that it is not necessary that my finite mind shall 
comprehend that there is an infinite mind, any more than 
it is necessary that I should understand the sun before 
I can admit that there is a sun.— William Jennings 
Bryan.

Man is unlimited like unto his source, and if he will 
raise his thoughts on high and link forces with the per
fect Intelligence of the universe, he may command his 
bodily manifestation to any degree that accords with the 
law of Spirit.— Evelyn Davis.

The joy of Jehovah is your strength.—Nehemiah.


