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The Unreality of Matter.

LEO VIRGO.

This question of the status of matter in the
realm of reality is as old as the race, and all the
ground which to modern metaphysicians seems
0 new was gone over thousands of years ago
and the most abstrase conceptions of today
fully anticipated. The oldest philosophy ex-
tant has for its foundation stone the total un-
reality of matter. - This, the Hindn, clearly
teaches that the whole material universe is illu-
sion and not only these myriad forms which we
behold with the natural eye, but beyond and
interior to these they tell us there exists a
realm of forms far transcending this in every
way—but whieh is all maye or illusion. This
religion connts among its adherents some of
the deepest thinkers and most profound meta-
physicians the world has ever known. It has
150,000,000 followers, more than any other sys-
tem many times over, and has in the past few
years taken a fresh hold upon the minds of
Western people and is now sending ifs emis-
saries tn this country.  In Esot-ric Buddhin, it
is said of one of these sensnous, but to us invisi-
ble realms, “The person whose happiness of the
higher sort on earth had been entirely centered
in the exercise of the affections will misg none
in Devachan of those whom he or she loved.
But, at once it will be-asked, if some of these are
not themselves fit for Devachan, how then?
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The answer jx, that does not matter. For the
person who loved them they will be there. It is
not necessary to say much more to give a clue
to the position.  Devachan is a subjective
state, It will seem as real as the chairs and
1:!!)]05 round us; and remember that above all
things to the profound philosophy of ocenltismn,
are the chiairs and tables, and the whole objee-
tive scenery of the world unreal and merely
trangitory delusions of sense. As real as the
1‘({:3}11{1@:&1 ‘of ﬂus' world to us, and even more so,
will be the realities of Devachan to those who
go into that state.”

Tt will easily be geen from this that the Ori-
ental philesophy accords with that which we
are now trying to analyze. It recognizes and
has in a measure located states of conscionsness
far outside of the so-called earthly existence.
Yet when carefully analyzed and stripped of all
intellectnal illustration, it is found that it
agrees exactly with the universal conclusions
of all abstract philosophers, that all externality
is in the geeming and has no existence as to
time, place or extension outside of the mind
that in imagination heholds it.

Leibnitz taught that sensation was 20f an
impression on the body coming from without,
and affecting the mind, but it arose from
within. '

Evans says: “All that we know of the
properties of matter ave affections of ourselves.
When I say that an orange is sweet, the sweet-
ness ig o sensation in myself.

It is the same with other so-called proper-
ties of material things—as redness, hardness,
ronghness, smoothness.

These are only affections of myself, my own
mind. and thought and feeling; and, by the op-
eration of a lawthatwe do nat fnlly understand,
they are transposed ont of ourselves info space,
and regarded as the qualisies of things existing
independently of ourselves. o with regard to
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the human body, all its appavent changes, con-
ditions and qualities are within the mind, and
ave only modes of thinking and feeling. The
body with all its varying states of health and
disease, pleasure and pain, strength amd weak-
ness, is only the externalization, ov ultimation,
or projecting outward in appearance to out-
selves, of our inward condition.”

This view is also clearly stated by the Ger-
man philosopher Fichte. He says, *I am com-
pelled to admit that this body, with all its or-
gans, is nothing but a sensible manifestation,
in a determinate portion of space, of myself—
the inward thinking being-—that I, the spirvitual
entity, and I, the bodily frame dn the physical
world, are one and the same, merely viewed
from two different sides and conceived of by
two different faculties, the first by pure
thought, the seecond by external intuition. And
this thinking, spiritual entity, this intelligence,
which, by intnition. (or sensation) is trans-
formed into a material body, what can it be,
according to principles, but a product of my
own thought. something merely conceived of by
me, because T am compelled to imagine its ex-
istence by virtue of a law to me wholly incon-
ceivable.”

These views of Evans and Fichte are virtu-
ally representative of those held by nearly all
metaphysical students,

They all agree that every phase and shade
of externality depends for its existence and all
the properties which it seems independently to
possess upon the mind that perceives it. This
truth is now accepted and taught in a general
wav in our common schools. Yet there is a
point upon which there is no settled and defln-
ite conelusion, and that is the apparent fixity
and permanence of the external universe. One
school of philosophers hold that the phenome-
nal universe has an existenece independent of
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the mind that beholds it, and another that it
Las no existence outside of the beholding mind.
Evans and Fichte both clearly see that the
beholding mind makes its own externality by
the “operation of a law we do not understand,”
or, as Fichte says, “hy virtue of a lnw to e
wholly inconceivable.”  Just here ig {he gist of
the whole question, the rock on which so many
philosophers have split and parted com pany.
This failure to understand the relation be-
tween the internal and the external is the cause
of all differences between the schools that on
the one hand advocate “there is no reality out-

side of matter,” and on the other “there is no .

matter.” . ‘

That consciousness, or the internal think-
ing, spiritual quality, does recognize a differ-
ence between the freedom of its inherent state
and the limitations of its environment, is pat-
ent to all, and we can, by tracing them back
step by step, locate in this consciousness of dif-
ference all the opposing forces of the universe.

Every religion and system of philosophy of
which we have any record postulates one orig-
inal cause from which flows all existence. This
first cause or God is also always invested with
the attributes which we eall good, and incapa-
ble of directly acting otherwise than good.

That most ancient teacher, Zoroaster, in
speaking of creation by Ormuzd—God—said:-
“The first best, highest pleace he created was
the All Possibility and the second best highest
place he created was the All Good. With him
are all things possible, with him are all things
good.” :

Yet in all these religions God iz said to have
created his opposite, that which to man seems
evil,

In the less enlightened races, or those in
whom sequential and consistent reasoning is
lacking, God creates the devil premeditatedly,—
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as it were, “with malice aforethought,” while
in those where greater consistency is sought,
he creates an angel of light who afterwards re-
volts and becomes the devil. In the mauy phil-
osophical systems built up by those who reflect.
ed within and then looked without, we nlxo find
the {wo opposing realms, one pitted agninst the
other.

But as we get an apprelension of the incon-
sistency of a position that attributes a positive
evil to a cause absolutely good, we are forced to
widen our horizon of cousciousness until we
can see the point of reconciliation.

Now we all intuitively make this statement
of God:—Self Existent Being having no ante-
rior or cause. That is, First Cause. All Intel-
ligent, All YWise, All Good, All Present, All
Life and All Free. This is a universal state-
ment of Being—which is accepted by every-
body. Some locate God as a person, with the
foregoing attributes, while others deuy the
personality.

The vital point is that God as Cueuse is One,
and ever remains one, yet he is manifested as
many, but that manifestation as the many must
in essence be one, because God cannot separate
or cut himself up into parts, but ever remains
the indivisible unit.

What we term creation is the God conscious-
ness forming within itself centres, which it
seeks to endow, through orderly procedure,
with all its attributes. “In Him we live, move

and have our being.” Tumanity as a whole i

the orderly arrangement of these centres and
each individual is the concrete expression of
the Universal God, and has in potentia all the
attributes of its cause.

We must assume that in Mind, Spirit, God,
all things are possible—that is, that through
its inherent possibilities it can make conditions
necessary to carry to fruition its ideals. God's
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procedure in creation, as recorded in the firgt
chapter of Genesis, ig accepted by metaphysi-
cians as an accurate description of the move-
ments of Mind in the process of externalization,

The Infinite must eyer remain beyond ade.
quate description and it ¢ never be true to
say that God is mattor orin matter, or that God
is even Spirit, if by the term spirit the con-
sciousness carrieg a Dicture of some sort of sub-
stance. God must ever remain the incompre-
hensible Principle above and beyond and back
of all concepts of Him.

Moses does not attempt to describe God, in
whieh he showed the great wisdom of the adept
—he simply assumed that self existent and un.
definable Principle, and described what he saw
as true of ity action in the sphere in which hig
consciousness wag coginizant. “In the begin-
ning God created the heaven and the earth.”
Now these two conditions are always the ac-
companiments of Mind—the ideal realm, “heay.
en—and the matrix in whieh those ideals are
cast—“the earth without form and void.» It
is not possible to explain, nor profitable to spec-
ulate upon the why and wherefore of the exist-
ence of these two original manifestations of
Mind. The important consideration is to avoid
confounding them with Mind itself. I this
we find the canse of many delusions on the part
of speculative philosophy—the assumption
that beeause (10q is ever present in substance
and action, that he therefore is substance and
action per se.  Mind js always that which i
superior to the act and that which is acted
pon,

Mind is that from which the manifegted
comes forth, The Father, the Son and the

Ioly Spirit are always coincident and ever -

present yet differ in degree, because Ifind is
always Father—Son is the idea that rigses with-
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in the Father, and Holy Spirit is the substance
in and through which action takes place—but
all are always included in the Father-2find.
The testimony of those illuminated to a
state where they come into planes of conscious-
ness superior to the senses, is that there f.-.\'ists
a universal light which proceeds out of (iod,
and in which all forms take shape.  They all
agree that the nature of this ligh_t corresponds
exactly with the cousciousness of him who be-

-holds it. To the one who is very close to God

in the purity of his thought it is the scintillat-
ing glory of Infiite Love, and to one w_ho has
dwelt largely in mind upon the ommnipotent
power of God as exhibited in the Universe, it is
the akaesa, or astral light.

It is only very recently that our madern
physical scientists have canght a glnn.pss from
their quite limited standpoint of this “earth
without form and void.” . .

Prof. Dolbear, of Tufts Univor.sut'y,‘ in
“Iither and its Newly Discovered Properties”
savs:  YThe vital statements arve these:—1It
fills all space, is not molecular, and possesses
an immense amount of encrgy. That it is wqt
made up of minute individnal partieles is indi-
cated by the character of the wave motions of
light which it transmits. There is no evxdon{:e
whatever that bodies of matter are refn_rded in
their motious while moving in it. Nm{hvr is
there any evidence that the ether is subject to
the law of gravitation. 1If the ether be a sub-
stance which is boundless in extent, nof. made
up of particles, frictionless, and not subject to
gravity, then it ought not to l?e (~pnfonnr]ed
with a substance that is limited, is frictionable,
and is subject to gravity, )

While reflecting upon the properties pos.
sessed by vortex rings such as one may see pro-
jected from the lips of a smoker and sometimes
from a locomotive. Sir William Thompson, now
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Lord Ielvin, considered whether it were not
possible that the atoms of matter might be sim-
ilar rings of ether. As the ether is frictionless,
such a rving in it would be a permanent strue-
ture; that ig, it would be indestructible, as we
hiave reason to believe matter to be. It would
have energy, momentum, inerting it would be
elastic and capable of vibrating at periodic
times, Its two sides would possess different
properties corresponding to polarity.  Differ-
ent volumes of ether and different rates of vol-
nme would give characteristic atomic differ-
ences. Other characteristics of atoms have
been noted. The evidence for such a theory
has been accumulating fast within a few years,
and there is n growing conviction that some-
thing like it must be true.

See, then, to what degree of simplicity the
apparent complex phenomena of nature may be
rednced—a simple space-filling medium in
which different kinds of motions produce all
the variety of phenomenar An atom is a whirl-
ing ring of ether in the ether. Its vibrations
constitute heat; its rotations constitute elec-
tricity.. Light is an undulation in the ether;
magnetism is a whirling motion; gravitation is
ethier pressure. The ability of such a ring to
absorb ether waves of all such kinds as itself
can produce results in exchiinges in energy, and
every atom has a hold upon every other atom
in the universe, and every motion it malkes
affects every other particle; and all this
through the same agency, the ether. The lat-
ter is an unlimited reservoir of energy. If
every atom of matter should be annihilated,
there would still be a universe filled with ener-
gies of various Kinds, and if matter were itself
alive, there is no corner of the visible universe
where abundance of energy for its maintenance
is not present. This is a hint that physics gives
on the question of immortality. This concep-

—312—

tion is a long remove from the ideas prevalent
not long ago, and, indeed, not uncommon now,
of forces in nature such as heat, light, electrici-
ty, ete,, which govern phenomenit.

They have one and adll been digeharged
from service, and there is teft hut matter, ether,
and motion as the factors; and if maticr itself
be resolvable into ether, as is highly probable,
ihere is left but ether and motion.

The sympathetic relation hetween matter
and the ether before alluded to, by which any
given kind of motion of a given atom or mole-
cule tends to produce the same kind of motion
in another similar atom or molecule, has a sig-
nificance apparent at once when stated. Grant
that mental action is accompanied by mole-
cular motions of any sort, and it follows that
there must be corresponding ether waves; and
similarly constituted molecnles in other bodies
must as necessarily move in consonance with
the first ag if the source was heat motion upon
a similar molecule, and suech phenomena as
thought transference would be looked for and
explainced as simply as the phenomena of the
exchange of-heat.” .

Here we have the statement of cold science
“that if every atom of matter should be anni-
hilated there would still be a universe filled
with energy of various kinds,” and that matter
is 2 mode of motion, and not, according to the
common idea, created particles endowed with
certain properties. Could the advocates of the
unreality of matter ask for a stronger endorse-
ment?

Here is the analytical scientist ready to
demonstrate in his laboratory that what to
gense seems an indestructible and everlasting
substance, is but a combination of movements
of an invisible energy.

Just here is where the metaphysician steps
in and adds another link in the explanation of
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the chain of existence. The physical scientist
describes different effects which he witnesses,
but gets no conception of their cause, while the
mental scientist through a study of Cause comes
into conscions relations with il, and thus is
bridged the herelofore awful chasm between
Spirit and matter, or God and the devil. Now
when we know the mode or manner in which
God imparts Iiis consciousness to man we have
the key to the whole gituation, and with it we
nmay unioek aii the mysteries of the universe,
and explain the gulf between Spirit and mat-
ter. This key is action, or energy—which is the
visible manifestation of that God quality which
we term liife.

God has created and finished in the ideal, ov
heaven, the perfect Man—Christ—and that per-
fect man is now in process of externalization in
the earth as the many; in which comes forth the
Christ Jesus. That ideal Man now lives in the
bosom of the Father—and he thinks it not rob-
bery to make himself equal with the IFather, so
he manifests through the power of the Word
that life principle which was his from the Fath-
er. He moves upon his own centre of consei-
ousness, and the concrete or personal man is
the result.  This ig the chain from cause to
effect—RFather, Son, Holy Ghost—>Mind, Idea,
Action,—and the last in the trinity is the seat
of all differentiation and consequently of sep-
aration.

Action implies relation, which must be gov-
erned by law, or discord ensues. ILaw neces-
sarily implies limitation, because it is restrain-
ing in its nature—*“a rule of action,” according
to Blackstone. Thns we may see how limita-
tion, or the absence in consciousness of perpet-
nally energized God qualities, may appear in
that which must remotely have had its cause
in God., God ponrs his Spirit out fully upon
big Son, Christ, the perfeet Wan Tdea—and that
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Son works out the problem in the concrete—
the personal man—through mental action—
thinking—which is vibration. Thus the only
creation of God is Man, the Perfect Iden, and
that Idea externalizes its idea—“the Son of
Man”-—the limited or personal man,—through
whom is expressed all forms,  But these three
are one, and we ean get no clear conception of
creation and ifts conditions by ignoring or sepa-
rating the planes of action.

hi =1 - -3 - . 3
In this partienlar treatise we have to show

how the narrowed conseiongness of the conerete

man has brought about that limitation of ae-
tion ealled matter. WWe hold that man is Mind
on all the planes of his consciousness and that
he is not, nor never was, in matter or limited by
it, only as he thought so. Here is just the point
where our key, action or vibration. opens the
door to the physical universe in which man has
apparently imprisoned himself,  Tle is Spirit
and lives in a spirit world where all things arve
in solution, as it were; that is, there exists in
the Universal Mind the ideals of everything
that ever was or ever will be imagined by nman,
and he, through the power of thought, gives
them visibility and form. Ile does not actnally
originate anything—simply receives the idea
from the wniversal and by and through the
power of thinking—which manifests in atomie
vibration in the lnminiferous ether, or “world
without form and void”-—he fixes it in form.
And again, that form itself is but arrested vi-
bration (as our physical science has universally
accepted) and is not a permanent creation, but
a transitory picture of the idea—crude or sym-
metrical, according to the mental touch pos-
sessed by the one who fixes the image onto the
canvas of visibility. It is an axiom that the
thonght always precedes the act, or word, and
we who have practiced thinking at a mark, as
it were, know that the atomic vibration of the
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atmosphere is greater than in audible speech,
We also have all had many startling and won-
derful manifestations of its power to produce
effects both far and near. Our experiments
with the power of the silent thought are being
paralieled by those on the next outer plane—
the audible word.

As an illustration of these experiments and
the startling corroboration which they give to
onr docirine of the formative power of the
thought or word, we eall atiention to the fol-
lowing from T'he Problem of Life, compiled from
a recent contribution to Cassell’s Family Manma-
zine:

Relation of Sound to Form.—How Sounds are
Made Visible.

Awmong the most interesting results of mod-
ern science is the discovery that musical sounds
can imprint themselves upon matter, and pro-
duce definite forms as surely and unerringl vas
the electric needle can record the motions of
the force discharged from a distant battery.
Sound is a thing so ethereal to fancy that its
very nature bas long baftled hwman penetra-
tion, and we cannot wonder that the recondite
aspect of its power to which we specially allude
should have remained entirely unknown until
a comparatively recent period. Yet if we re-
flect upon the constitution of sound, we shall
see nothing very surprising in the fact that it
can produce form. When an elastic body vi-
brates it imparts vibrations to the surrounding
atmosphere. The air vibrating in response to
the movement of the body is itself the sound,
though not recognized hy us as such until these
vibrations have been conveyed to our ears. But
as a breeze will cause a twig to stir, and as the
slightest whisper of wind will create motions
among leaves and lift them to a new position,

harmonious vibrations of air take effect in al- .|
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tering the conditions of the body they impinge
on. Experiment has amply proved that the
human voice is capable of printing form upon
matter as successfully and distinctly as a vio-
lin how drawn across the edges of a plate. The
discoverer of this fact is Mrs. Watts Hughes,
The experiments arve conducted as follows: A
hollow receiver is procured, over the mouth of
which is stretched an elastic membrane. The
surface of the membrane is covered with a
semi-flnid paste, of such counsistency that very
light impressions ean be easily received. A
singer sings into the surface of the membrane,
exercising the greatest care that his notes are
singnlarly steady and perfectly accurate. At
once the musical note mirrors itself on the
paste, and in the most unexpected forms.
Forms of flowers, as perfect as if they were
drawn, occur among the rest, they indeed con-
stitute the majority of the figures. Daisies,
with every petal exactly shaped, are common;
lilies, equally symmetrical, are not rare. A
change of note, or of timber, will produce a min-
iature tree on the paste. By some slight varia-
tion, impossible to estimate, the fizure of a star
fish will appear; another imperceptible differ-
ence of sound will produce an anemone. Oececa-
sionally the vibrations—presumably owing to
an unconscious augmentation of force on the
part of the singer—will imprint themselves in
the form of sheils, beauntifully voluted, the wrin-
kles in the scroll being so incisively indented
that when photographed they appear like
creases in the picture. Suddenly deserting
these marine forms as capriciously as they took
them up, the sounds will create ferns, suspend
bunches of fruit, and otherwise adorn the mem-
brane. There is, of course, much room for con-
jecture regarding the production of these vari-
ous forms. Some facts, however, we know for
certain. When the sound is producing flowers
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on the paste, the singer can at Pleasure increase
the number of petals by gradually making the
tone ascend. At each fraction of a tone on
which his voice raises, a new petal is added 1o
the flower. He can thus, by careful manage-
ment of his breath, increase a pyrgmy daisy to
a gigantic sunflower. In the ofher forms—e, sy
the shells—this addition piece by picee does not
appear, and the scroll as ouce fashioned re-
mains.  The forms thus produced on the paste
are photograplied while the membrane is in
sounorous vibration; or water-color impressions
are taken, which are transferred to the works
immediately. The advantage of the latter
method is that the minute heauty and delicacy
of the forms can be shown to perfection by the
use of various colors for different parts of an
object.  Such phenomena as the preceding
bring us to the threshold of an interesting in-
quiry ito the reality of one of the most extra-
ordinary ideas of antiquity. The Greeks held,
in the person of Pythagoras, hig school, and
nimerons natural philosophers who followed
him, the doetrine that music is the principle of
form in nature, and that every shape and nat-
ural figure in the animate and inanimate world
was determined and ereated by the divine in-
fusion of music into formless clhiaos. “By what
CYVET means it was introdunecd,” sajd one of the
greatest of these ancient thinkers, “for on that
point we are left entirely withont a basis fpr
speculation, musie, and nothing but musie,
must have heen infused juto matter so as to
bring the formless nniverse to harmonious or-
der, and to produce the forms we see around us
of landscapes, rivers, trees. flowers, instead of
the everlasting chaos which preceded.” 1In il-
lustration of this ancient idea we find vibra-
tions of musical sound at the present day pro-
ducing the forms of flowers, trees, shells, and
other natural objects, spontaneously and with-
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out any previous suggestion of the fopm by the
hand of man. We see the same power, when
exercised upon g chaos of graing of sand, at
once throw the sand in to patterns of sy metry,
whose lines and curves might very e:t.;ilv, if we
were disposed to carry ont the analogy, he con.
strued into miniature modolg of wim]i}xg vivers,
sweeping mountain chaing, and othey objects
which give order and outline to g landsecape.
I‘ythagoms, who went furthep than all otheps
of the same school, proceeded to great detail in
exemplifying the power of music in giving form
to matter. Iie made the bold assertion—forp
which he has heey called a madinan—that the
octave gave our globe its present form. 1In re.
markable agreement with guel a hy]ml'hesis"
the experiments of Chladni have revealed that
whenever an octave ig sounded on g glass plate
covered with sand, the sand, whatever ity previ.
ous condition, invariably ranges itself in the
form of a cirele.”

Here we have g visible demonstration of the
way in which the formiess is arranged into form
by the power of the word. It i no longer a
theory that we form the physical body by the
thought or word, and we need no longer depend
solely upon intuition and abstract reasoning to
enforee the truth that all phenomena is the re-
sult of thinking.  Another bridge has heen
thrown across the apparent gulf between the
internal and external, and we are met at both
ends by the one and indivisible Unit—TUn;.
versal Mind.

When we get a clear coneept of the discoy-
eries of Hertz, the German scientist, as to the
universal ether, and the conclusions whieh fol.
low as to its nature, we are forced to the conclu-
sion that what we eall matter has no reality

“whatever. That conclugion js, according to

Prof. Dolbear. “that if every atom of matter
should be annihilated there would still he a uni-
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verse filled with emergy of various kinds.”
Could metaphysics ask a stronger endorsement
from physics?

Yet metaphysics goes a great deal farther
than physics because it recognizes that which
the material scientist ecalls “energy of various
kinds” to he intelligence as well ay force, and
that the intelligence and energy of man is ident.-
ical with and a pulsating eenter in this “lumin-
iferous ether” of science. This step is a vital
one in accounting for the myviad modes and
Phases nnder which we behold matter, and its
full understanding will settle the antagonism
between God and the devil, and explain to
Evans, Fichte, Hagel and that school of philos.
ophers, the operation of that law by which men-

al sensations are transposed into space. The
“luminiferons ether” having none of the prop-
erties of matter, such as extension, friction,
gravitation, ete., but which is flexible to and
can be moulded by thought into the various
modes of motion which give that appearance
termed matter, is always in tonch with itself,
and forms the bases of all those subtle, invisi-
ble sensations which have puzzled philosophers
since the days of DIlato.

Now let us invest this “luminiferous efher”
of science, with intelligence—Mind. By Mind
we mean that in which inheres all the possibil-
ities of existence—Life, Love, Wisdom, Justice,
Truth, Spivit—in a word, God ;—that universal
and all-inclnsive Principle which is the cansge
of all and whiclh exists in all. In adding these
qualities to the “ether” we are but investing it
with potentialities which material science ad-
mits become manifest in the visible world
through it, ience we give it the corveet statng
when we dominate it Manifest Being. instead of
“luminiferous ether.” It iz “unconditioned
canse” from the standpoint of both science and
religion, and all plienomena in man and nature
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are its modes of motion, always accompanied
by intelligence. Thus we see the close relation
and Sympathy between man and nature. The
tree is a centre of energy in which is manifesteqd
A certain degree of te same life and inte))i.
genee that appears in man, and through that
invisible Mind common to all, the sensations
and qualities of the tree are both in man and
also external to him on the plane of phienomena,
Thus man, when he beholds himself in CONsed-
ousness limited solely to form, is 5 rcenter of
energy and intelligence which includes in ity
manifestations all that which is externalized in
nature. WWhen, however, lie arrives at a con-
cept of his oneness with the universal ether in
its inherencies as conscious intelligence, as well
a8 energy, he at once exercises directive anqd
constructive or destruetive powers. He then
has dominion over the whole world of visibility,
including his own body, just in proportion to
the degree in which he in consecionsness recog-
nizes Mind as the moving an directing power,
When he centres his conscionsness on hig high-
estideal of Love, Life, and Truth, he comes into
mental relations with that Universal Mind
which is God. Then he becomes a co-workep
with (iod and can set in motion in the “ether”
energies that will form in the visible not only
types of purity and harmony, like flowers, but
also make a like impress upon all nature, He
can, by cultivating pure and loving thinking
and speaking, change the whole face of nature
and transform his own body into a centre of
symmetry and light, that will radiate with its
Divine Wisdom all the eolors of the rainbow
and every perfume of the field. It is his Divine
right and privilege to do this and any appear-
ance in his body or the natural world which is
not fully equal to his highest ideal is to him
pure nothingness,

If you coneeive God to be Spirit. that is sub-
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stance not hound by those limitations which we
behold in matter, then matter to you is total
unreality, and you will never be satisfied with
any manifestation short of that held by you in
the ideal.

If yon conceive God or Mind to be life, then
that radical change called death will never har-
nmonize with your ideal, and before satisfaction
is attained you must erase even the appearance,

If your concept of God is love, then you will
never rest short of pure unselfishness.

You are the “unconditioned ether” of sci-
ence, and the “All Possibility” of metaphysics
—they are one and the same and there is
nought beside them. '

Do you in sense behold that which is liable
at any time to lose its centre of energy and be-
come a decaying, festering mass? Do you be-
hold that same element manifest in discordant
bodily forms, destructive tornadoesor fieree and
venomous animals? When you do behold thege
forms of matter, remember that they are the
legitimate results of illegitimate causes, and
those causes lie wholly in the discordant men-
tality of man. Such resnlts are not and never
can be attributable to a perfect Cause.  If the ¥
are not the ereation of God, or Harmonions
Mind, all that in them whieh in any way de-
parts from your highest ideal of God must he
erased.  You can only know God through your
mind, and his attributes are your highest ideals
of what you would make vour life aud sur-
roundings. If your life and surroundings are
not in accord therewith, it is your privilege to
make them so, and you may count as an illusion
of sense everything about yon which is not an
exact representation of your highest ideal of
existence. .

Hence, from the premise of the ideal, as
well as from the representative, as demonstrat-
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-ed by material science, we are forced to accept
the statement, “there is no r ality in matter.”
[The foregoing appeared several years ago
in our magazine Thought, and is republished by
request.]
————

In a sermon  Archdeneon TFarrar  said:
“There would be the proper teachings ahont
hell if we calmly and deliberately erased from
our English Bibles the three words, ‘damna-
tion,” ‘hell,’ and ‘everlasting”  Yes, T say un-
hesitatingly; 1 say, claiming the fullest right
to speak with the authority of knowledge; 1
say, with the calmest and most unflinehing
sense of responsibility; T am standing here in
sight of God and my Savior, and it may be of
the angels and spirits of the dead—that n ot one
of those words ought to stand any longer in onr
English Bible; for in our present aceeptation
of them they are simply mistranslations.”

“There is an upper realm from which the
masses may draw supply for all their needs.
This realm is invisible to mortal sight. It ean
only be sensed by the traly spirvitual mind, 1t
can only be realized and used by the thoughts
of the mind, when worldly possessions Jutve
given up their all:absorbing claims for prec-
edence.”

“There is an indestructible substance that
pervades all things, from the highest archange]
to the merest dust particle, This substance is
so fine. so subtle, it can only be recognized hy
the mind, and can only be handled by the
thoughts of the mind.”—FEmma Curtis Hop-
kins.




