CHAPTER vVII
MAN

The Oricin ana Hature of ian

Man orizginateg not es & free act of & personel Creatop
but by the brocess of tre eternal liing unfoldin: itselsp into self-
consclousness, “Yan 15 a focal point 1n God-conscio:sness and
eéxpresses Gog, "t We have noted how Hr, Fillmore corcelves of QGog
a8 having three phases--substance, idee, ang €xXpression, lan,
the trird or these rheses, comes fgrth from the cthep two, The
Ifirst phase, Substance, is the passive esscnce out of which al}
things évolve, This phase he rrequently desicnates by the 01g
Testament tera, Elohim, The 8econd phase 1s the active, ldeating,
Oor causel side of Being-ethat in Being which enables it to unfold
itself, F#7phe Bupremc creative Spirit that we call Qog includes,
s of His very nature, fundamental laws or principles by which
He works,®< In Unity literature this phass or Be'nz carries the
nanes Jehoval, I Ald, the Lozos, or Man, This last term, when so
used, is always capltalized or given suech gn adjective as 8pir-
itual or ideal to distinguish it from the term used génerically,
The generic nan, Adec:, 18 the product of ths elements of the es=-
8ence phas. of Being, eubstence, 1life, love, intelligence, etc,,
ideated throuch tho active or causal side of Belng, Adem 1g
Being expressed 1in thouzht, ™God-Xing 1s under tre lew of thought,
8eeldng to express its perfection, > The tem "thou-ht™ 15 the

——

*Chaples Filloore, Prosperity, p, 2o,

2Ccrrespondence School Lessons, Series 2, Lesson s Do Yo

5Charloa Fillmore, Christian Bealing (14th ed,), p., £2.
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best Mr. Filluore has to express the activity or moverent of

Belng. He inslsts that the key to God-ltnd is the ection of the

human mind. Since man is & "phose of God=lind," his =nd acts

like the original, Hence, &s we apprehond the woritin- o“ our own
ninds we get an understanding of God-iind, The basic quall ty of
the individual mind is its power to think, Cut of thinlfing comes
expression, Ideal man, then, is God in idea; reciel ron 1s God
expressed,

ind at the humon level 1s not to be thoushit of as having
devecloped into indepencent entities, Becauce eac) individuel
mind manifests onl blts of knowledge we seem to see myriads of
minds, But, in reelity, "all knowledze, wisdom, and understand-
in: are expressions of ideas in one lind pressin- footh throuzh
different chammels accordinz to the cepacity of the channel

through which they are coming fortn."l Man 1lg s8iply Beins ar-

riving at the "I-plane® of unfo}mon o FPotenti lly tt1s ogo

‘stage 1s all that God is, God-lind cannoi be div*aed; every

stage of unfoldment carrics all that God is at that stago of evo-
lution, However, thesc stages are demonstrat. onc, ani the Frin-
ciple 1s always supcrior to the dexonstration, Thorcfore, the
indfviduval should say, "The Father 1s greeter than I,"

Since Peing 1s triune--substance, idea, ancd expression--
zan, made In the image cf Bein-, 1z triine--spirit, soul, and

body, God and men arc under the same lcw of development, Han

1Ch:;rles Fillrore, Christien Heslin: (l4th ed.), pe 22.

2Corres;ondence School Lessorc, Series 2, Lesson 1, p, 12,
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es S;irit i1s llke God e Substeance, Spirit is i1deal men, the
"only-becotten™ of Elohiz, the Lozos or I Alis This fiprst element
or, we should say, phase of man is that whicl: has existed from
cterrity. Lr, Flllmorc froquently calls thic nhese "The Super-
censciosnes:s,” It is the iavisible, intan iblc, ¢lvinc essence

of man wpon which the othoir two plases of the huxen trinity ere

Soul, the sccornd in the trinity, ic the
tial man. -, ¢ o.30ul 1s demsnstrated

~is second 1s the revelation of tﬁ: firct, Yien s

e s absclute and unconditioned, bubt man forac an Adamic cone

sc¢c.ousncess into wiilci hie breathcs the btreath of 1ife, hig 1s

divine ideca, The soul 1s that part of man which says "I," It

Zs mern's memory, both conscious and sutconsciocus; it le trat

viich respends to the Syirlt or I AM by sajin; "I wili," Unlike
man's Spirit, the soul is not eternal althouzh we cenndt sey when
any sbul actuslly camc into existence, Unity mexhercs belicve
that every soul has gons throuzh the process of dectk end birth
rmary tiscse "The rece tc which we belorg on thic plernet begen
tiirkin: and acting in self=-ccnscloucness many rillicns of years

"0 o shall

a70s God alone knows the exect age of every soul,.
notc tlie law of thesc repcated incarnationc of soul es we deal

with the question of evil, “

lcharies Fillwore, The Twelve Powcrs of Man, p. 136,

o
“Cnerles Fillomore, lystceries of Gencsis, pe 27

3(Jharles Pillmore, Tke Twelve Powers of lian, p. 136,
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As in the divine trinity, the first or Hlohinm phase 1is

b ]

stbstance and tke second or Jehovah phase is cause; so, in the
hunen trinity, 8pirlit or superceonsciousness is tlo ecsence of
ran, and soul is the agent of wman, Spirit or substence 1g at the
service of coul, and from substance soul forms a bodr, The soul
accomplislics tiis feut by the power of thoucht, Tiou ht even-
tuctes in uetlion, and action “gives rise to reletion, time and

lir. rillmore says: "Man 1is omninobtent Spirit,

a7 2ic body wnicih man orlisinaelly organized for hinself was

nov o fleslly body such: as the race now manifests. liow the body

£1

Ol man 1s matter, linmited botl: in its functiornin: and life=span,

but soul's original nanifestation wes a "divine-substance" or

finlvercal dust® bod; without such llmitat*ouu. e shonuld re-

menver thnt tkhe first Adam was perfect in his elemental soul ar

d
HB oY M 4 S - g A 2 s
diie linltetions wiilch are nov a part of our 'opdice will

LOCT
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bc cinsidered in & later soction,
A [inel word of cautior at this polntl DNeither the divine
trinity nor the Luman may be partitioned in our thouskt of then,

God 1s substance, idea, and exrression: Han, too, 1s spirit, soul
4 ] 4 & 2 I ? ’

-

end body, Souwl is thc extension of sririt, and body is the ¢ x-

tension of spirit throu h sowl., In Adam, the third shose of tre

e

oiorles Filliore, Tiowwmt, IV (say, iasz), 93,

2CHarle° Fillnora, "rerpetucl Incarncilion vs. Relncarnae
tion," Unt nity, VIII (Eay, 1 7) 421,

5Charles Filliore, Mysteries of Genesis, p. 22,
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divire trinity, the cternul Beinz 1s continuin- to evolve itselr,

14w

wan 1 also 1iic God in that he'carrics in nis nature

botl mosculine enc Ifecninine

()

ua

W0

ities, Ve have noted row the

Divine liind veg.ns te warold itself throu 1 the process of idec-

- my. T o o AR AT At o o : i
tlon, Tie¢ law of wni'clding Being seems always to corry both a

»etitlve cndi a négutive, & masculine and a feminine side,

wental ectivity in Divine Hind pres:nts two rheces:

oy - o - R & o ] s . :
{%Pou, }nceytion.gx tlie ~aea; and seconél,, eip.csscion of the
~Gei. UIn every ides conceived in mind there is first tre

Y. B Q2 4 3 2 - - -
gdicrgning srlrl? cf 1life, followed Ly the irncrcasce of icea
L5 fubotences Wwisdua is the "male" or exrressive side of
ﬁ?lgg, while love is the "fomrle" or recesiive cide of Being,
wiiuoll is thie fabsier Quality of God ard lo-e ic he other
qQuality, In evory idee thore exist trese Lws qualitiles of
m-nul viilcl: un. te in order to incroase ana trin: forth under
law, -

The first staze in the iccation of Being was Jchover--"g

b
4

zan or Gol's perfect idea of man,™ dr. #il1lmore says thot tids

piritual

first 1dceation carried within itself both wizdom anl love and
that tho vory name of tlis firs: stage of God's unfoldacnt exe
proscsed thls distinction of qualities,
Jehovah 1n the Hebrew is written '"Yaliwehe! 1'¥al.'! is the mas-
culine and 'weh' is the feminine. The wo.-d ig ncie us of

nasculine e d feminine clenents and represents the jo%ning
togeth.r of wisdon ani love as a procreating nucleus.

Jehovah, the idecel ran, formed Ade.i, the man of sclf-concclous-

nesce. In tils process th: mele beczre sep
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yet, even 1in tids plene of existernce, eack irdivisunl center of
conscilousnccs carries within itsel? botl. thc mesculine zng the
ferinine principles, ™In the subeconsec.ovsnesc ol every man is
the feminine principiec anc in thet of every woman is the moseue

iine.'s Therefore, each humen being is com:lete and necds nothing

1 Crra; weso, 3Ivid., pe 27,

Ibid, » FPe 22=23
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outside hixself to give satisfaction. As we shall see later,

tids idea forms the basis of ir, Flllmore's criticien of the ex-
tornel sex life of the race, He seys thet the comiand of Elohimee
"Be fruitiul ard multiply and rerlenish the earth"--wes not

crc.en vo uunirlest men, btut to the Lozos anc was £ call to wisdom

and love to wunite in bringing Ioru“ "true idecas,

1
e 1=
VWO IS e

thov - hits and

ilant's Self-Reelizaticnh

¥an's self-rculiizetion terins et the peint vhere the Gode-

consciousness forms itselfl intc self=-conscicus centars, Here the

I Al becomes the "I will," .

As the will of God, men represents I Al identity. This
is ssif=-coasciousnoss, freeda to act without dictation of
any kind, selfhood without cconscicusness nf causs, the power
to maiio or urecii without limitutlon, constructLve end destruce

tive ab;giuy with a unlverse of potenticlitics. Tne will is
ths ne:
Arperser 13 ti.e God=proccss, as impevresonal, has evolved to its

And 1i thie world process 1s to continue furtiier 1t

PO [ | 2 e
Eaees Lilliis

must be vy a delitercte act of the race, The potentielity of the

infinitec i.as cowme to & focus in men, "God is the onc Principle;

we arc as free to use God as we are free to use tio principles of

nctlhemctics and music, The principle never intcifores,"® Man

docs not crcate any basic substance or originete ideas, Gode-

Substance, "without form and void,"” invisible and intangible,

fills the khegavens. The 1ldcas for menifestin: it ere as eternal

as the Substance, HMan's task is to bring into expression the

1l

bild., p. 28, 2Crarles Fillmore, Christien Healing, pe 101,
r

®Ivid., pe 105,
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eternsl Substence, God, by calling forth the icdcas, In this sense,

man becomes & co-operator with God, What e wernderful opportunityl

Ar early Unity writer states it eftep this feskion:

Kar, is the tilinting part of Gol,  Bodin iz ¥o: Enows

led-c¢, rover an. wisdo:n created (thought) man, and mun ap=-

pcared in vis ioix**", B cun,c ous identitv. Aas tlouchkt bears
1ileness to the mind whence it proceeded, oor, Codls thought,
beare en exact likeness to the Universecl ﬁi.a— -035d, - He 18
tle ima-e end lliensess of this bLniverse idns Rrag e BRS he
powcr, se his Father has power, to fom: the world In which he
1ive

The technicue by wilich nap ¥- elle to

centinue the crea=-
tiyc getivits, conbinin lie intan-ivle Siletzmes into Zforms after
she ebernmal nobtterns, iz thot used originally Uy Goc=="God saide"
B nature, idscs mernifest forms; thet is tlc law ol reling, "As
1od crcated by the Suclen Word, twitlout wlhick nothiin; wzs made
£ret was mote,! 5O Lon Cin CTEELE LY 118 sporen Nois - 11 CHiE
scems frr-fectched we must remember Unity's concerd cf the nature
of trin-~s, “Every for: in the universe, every ftrnetion, all
cction, all substance=-2ll these lave a thinkin part which 1s

receptive and controlledble by man, "0

Tihis is the koy to man's
crentiverness, He does not nsed tc "concerm himselfl with the
cotton and rcection of the chexistry of matter, ncr does he need

to lmow all the intricaie lews of electricity ené ma~netism in

14, ¥, Froas, "Thinking,” Units, XII (Jen., 1890), 293,
Bonarles Filloore, Unttv, YXIV (June, 1008), 363,

| Schorles Fill=orc, Christian fleelin- (14% ode)y so 460

order to get the very hishest use of thex. Thej erc susceptible

to thought throush the knowinz factor in their construction,” né

STbtde, i peidT.
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All that mair nceds to krow, then, is the etcrnal patterns

thet are to e comblned into forms and the words necessary to

(=]

D~ the VLS exXpres: .6, AR hiic béon suz_ :sted, Lls knowledge

o]

is galined <irectly fres God in an intuitive faslion. Potentially
2 U0y, Lo Bet sy wcriect orsan for the expression of
izes l.is vrue nzturc or oneness wit!. Beir
aal 2, Tilloswn B When he §ueats thrt tra Incividus)
thrsw Rirmself into the trinitye "Know jourself as an integral
izee in the Divine LlIng, “nd all the cothcr ldeas will recopgnize
Just bLwovw this recognitior worl:ss out is

-

1l1lustrated by hiz iIn thc following reragreph:

Sever: emonctiorns, or "words" or God arc opcrative in the
natural world, Tilicy cre; %isdom, Life, Love, icw.r, Substance,
Strcr-th: ané Crisi, 411 nature ic keyed to tric scale, Th
seven colors of thc spectrun, the seven notes of zusic, the
seven rrysicel scnses of mer (twe not yet universsl.y devel-

oped),< are 2ll emarations of the mystical woidc of Felns,
Wren mar studics and masters thouchi he discerns the relation
between the various manifestations and the "wor.s™ rrom which
ther erise, To iliucirates twher the word Life 1is repeated
in the mind a vibration iIs sent oub whosce coiz !5 red, in the
nusical scole it is do, and its substance is alcoliol; so each
"word" has its effsct upon the¢ seven fundasericl rlenes of
the nabural werli, anuy wi.en nan learns to use words in the
right reletion, ke hai the Key to all croalive piocesses, and
CAn, bt &11ll, ekt e-n>t onl)s bis owg todv, but 2lso all the
naturel forces opcretive overywhcre,

Han's "chicf end," then, is the self-conscious evelution of Being.
Trie self=-conscious evoluticn involves tle delliberatc organization

in a bodr ot three bas c factors cor svrcais of Divinc eing--life,

1) 0 iy e o

Bnr. Fillmore says the t wo undevcloped senses are thinking
and intuitive percoption. "The breirn is the thinkdn: . organ and
the solar plexus is the receivin: orzen,® Ckerles Fillmore,
Weekly Unitv, XXII (Feb. 2€, 1831), &,

SCharles Fillmore, "Sunday School Lessons,® Unity, XX
(Jan,, 1904), 30, -
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substance, anc Iintelligence. These exist in Being as unconscious
of each other. "Each of these attributes is conscious only of
the principle involved in 1t,"l Man as "I" 1s to lay hold of
these three attributes and so relate them in his body that he
glves a perfect demonstration of Being in bodily form:
Jehovah God, the active representatjion of Divine Mind
in man, places man in the Garden of Eden® to "dress it and t
to keep it." Man dresses and keeps this garden by develop-
ing in his consciousness, the original, pure ideas of Divine
Mind., As man establishes ldeas of Truth in his mind he calls
into manifeséation his spiritual body imaged in substance by
Divine ¥ind,
As generic man does this through the body his whole, total en-
vironment positivelylresponds so making & universal demonstration,
Thus the Son of man consciously becomes Son of God. He can say:
"I and the FPather are one." Each individual achisves his true
destiny by becoming in his bodily manifestation an epitome of

Being. In tnis man finds complete satisfaction,

The Origin and Nature of Sin

Mr. Fillrmore insists (the one point at which he deliber-
ately turns from intuition and lozic) that the theological con-
cept of the "fall of man®® 1s historically true. Our universal
experience shows us that man 1s not now spiritual or perfect,

The possibility of evil in the evolutionary process arose at the

1Charles Pillmore, The Twelve Powers of Man, p. 130,

2yr, Pillmore says the Garden of Eden is an allegorical
representation of the elemental life and intelligence placed at
the disposal of man through which he is to evolve a soul and body.
See Charles Pillmore, Mysteries of Genesis, p. 33. '

SCharles Pillmore, Mysteries of Genesis, p. 38.

$wrhe '£all of Man' antedated the formation of this planet
as we behold it geologically.,® Charles Pillmore, Jesus Christ's
Atonement (Kansas City: ty 8chool of ChristianIty), p. € pamphlet
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point where the universe developed self-consciousness. Freedom,

& characteristic of Being, came to & focus in form at the level

of self-conscious expression., The inherent characteristic of
éelf—conacious form is that 1t must voluntarily maintain itself.,
Form at this level 1s more than an extension of Principle; 1t is
also a user of Principle. Freedom consists of man's abllity to
combine the characteristics of Being as he secs fit, The charac-
teristics of Beilng which come to expression in human nature are
Strength, Faith, Wisdom, Love, Powér, Imagination, Understanding,
Will, Order, Zeal, Renunciation, and Life, Man's task is to com-
bine these characteristics according to the law of Truth. There
are & multitude of possible combinations but only one true com-
bination., "Man forms his own consciousness from the elements of
Goc, and he alone is responsible for the results."1 Sin consists
in setting up & wrong relationship between these elements of
Being.

How man came to make this wfong combination of the eln-
ments of Being 1s explained allegorically in the third chapter of
Genesis., In cultivating the garden of Eden, i. e., in handling
the elements of Substance, Adam had two possibilities: First,
he might turn directly to God, the I Am of him, and gain an ab-
solute knowledge of the law of Truth., There could, then, have
been no failure on man's part., Or man could begin to experiment
and gain a phenomenal knowledge of the relations existing between
the elements of his nature. "Man is a free agent, He can open
his mind to the divine intelligence and know the ereative law, or

1Charloa Fillmore, The Twelve Powers of Man, p. 1l6l.
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he can work out his character through blind experimentation, "l
The human pair took the second way thinkin that they would thus
gain wisdom and pleasure, The serpent, the "1ife center® and the
organ of "sensation," tempted the soul, "the center of feeling
and love," sug_ esting indulgence in the pleasures of sense ag the
way to a deeper understanding of God and his laws, The soul or
love center succumbed to the suggestion of sense consciousness |
and turned itself downward in the body to the 1life center instead
of pushing upward to the wisdom center in the bodys Thus the
serpent became ‘the villain in breaking up the "holy marriage" of
wisdom and love through which union Belng was perfectly manifest-
inz 1ts ideas, "Han's sin is the misappropriation of ideas,
which leads to sensation."@ Men's fall is his descent into the
"lower consclousness of sense,"

God cannot be blamed for this fallure on the part of man,
"Sensation 1s itself a divine creation, and all God'!s creation
was pronounced good." Nor was man's fall a moral one, He acted
blindly, failing to understand the real nature of gensation, Sen=-
sation is a mental quality 1n nature and can be satisfled only
by belns lifted up by the spiritual side of man's being, ®The mare
riaze mystically spoken of in Scripture, and in other sacred
books, takes place in consclousness; 1t is a scul comunion of
the two-ineone more sweet than that between the most harmoniously

Charles Filluore, Mysteries of Genesis, p. 66.

aIbld. s Poe 50.

Sehin. o, 53,




mated man and woman."l If man had realized the true nature of
his beling; if the feminine in man--the love center, located near
the heart--had arisen to union with the masculine in man--the
wisdom center, located at the top of the head--man would have
experienced an ecstasy far beyond anything that outward physical

sensation could give.

But man ignorantly chose the other way and expressed his
choice in the "miguse of the sexual function," the res.lts, says

Mr, Fillmore, were disastrous:

In its right relation the serpent stands upricht on its
tall, and forms the connecting link between the swift vibra-
tory forces of Spirit and the slow vibrations of the flesh.
e o« o In the body the spinal cord is the main cable of sen-
sation, ®the tree . . . in the midst of the garden," and
its branches extend to all parts of the system, The "fruit"
of this "tree,"™ which the desire for sensation (serpent)
urges man to eat, is the seminal fluid, which flows through-
out the nervous system and is the connecting link between the
mind and body. When desire for sensation leads man to dis-
sipate (eat) this precious "fruit® of the "tree" in his
earthly garden, the whole nervous system is drained of its
vitality and the spinal cord loses 1its ﬁapacity to conduct
the higher 1ife into the consciousness.

Sex sensédtion has made a broken cistern of man's con-
sclousness; for generations the life stream has been turned
into this receptacle, and lust has robbed the bodies of the
whole race, making them mere shells, void of life. The
falling eye, the deaf esar, the festering or withering flesh,
all bear testimony to this perversion of God's life,

Some Unity teachers have hesitated in so thoroughly sondemning
all sexual intercourse; but Mr. Fillmore, during the entire his-
tory of his movement, has been very explicit in this interpreta-

tion of the nature of man's sin, In an earlier chapter, we have

lcharies Fillmore, The Twelve Powers of Man, p. 164.
£1b11., pp. 165-166 Sivid., p. 163,
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given quotations showing his teaching before 1920. The following
statement is taken from his most recent treatment of the subject:

The tendency to plead that there must be good in sense
habits persists very strongly. We cannot conceive why these
functions, which seem so necessary to reproduction of the
race, should not be under the divine law, This 1s because we
have not yet awakened to the fact that they are but an exter-

nal and counterfeii expression, & degenerate imitation of di-
vine reproduction,

¥Man's mental transgression cannot be interpreted as a sin
azainst God. God 18 not the kind of being that can be touched by
evil,

In the serene M¥ind of God, there is no duality, no goog and
bad, no day and night, no understanding and ignorance.

There is no such thing as sinning against God for this would |
imply tgat we could break up the very foundations of Being
itself, :

Man cagnot corrupt the inherent purity of any of God's attri-
butes.

These statements are in line with Unity'i frequently repeated as-
sertion: "God is good; there is no evil.'5 Here Unity is often
confused with Christian Science, But Unity does not deny the
existence of evil; it only denies its independent existence.

"aood and evil are opposite but not adverse to each other."® Evil

1Charlel Fillmore, Mysteries of Genesis, p. 101,

2charles FPillmore, Christian Healing (14th ed.), p. 51.

| : Scharles Pillmore, "Where True Reform Begins," Unity, XII
| (Feb,, 1900), 353.

i 4charles Fillmore, The Twelve Powers of Man, p. 130.

i Scharles Fillrore, Pure Reason and Honest Logic of Prac-
% tical Christianity, p. 50 (pemphlet).

Scharles Filimore, Mysteries of Genesis, p. 50.
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does exist temporarily but it does not have Principle back of 1it;
avil does not acdhere in substance, for substance is all of God.
Evil is only wrong relatlonship between the elements of substance,
and it has only such _ower &s the human mind gives it. When we
quit thinking in terms of wrong relationships, evil will disap-

pear:

Let us compare God to the sun and the clouds and mists to
evil end sin. The clouds and miets pass away; they are un-
enduring and therefore not redl, They are not e part of the
sun, and although they may seen to hide its shining glory for
a while ai times, yet they e ventually cease to be, while the
sun continues to shine on. In like manner the evil and sin
within people . . . seem to hide the glory of the Chrilst
within them, but eventually that which is not of God will
pass 8VigY, snd the beauty and goodness of God will be re-
vealed. :

Agein, man's mental trensgression did not destroy his
ibility to menifest or form things through the power of thought
and words. This power is inherent in man as & center of self-
consciousness.

Even in his ignorant use of thought, man's mind is form-
ing conditions, even to the changing of the face of nature
i1tself. Every thought that goes forth from the brain sends
vibrations into the surrounding atmosphere end moves the realm
of things to action. The effect is in propertion to the ;

_ability of the thinker to concentrate his mental forces. The
average thought vibratlon produces but temporary results, but
under intense activity, conditions more or less permanent are
impressed upon the gsensitive plate of the universal ether, o
and through it they are brought into physical manifestation.

Thought, word, manifestation--this is the eterrinl law. Even
"every idle word" produces its proper effect. ™The curses of the

witch eand blessings of the priest"3 equally manifest in nature,

lugzplanations,” Unity, LXXVI (Jan., 1932), 80.
crarles Fillmors, Christian Healing (14th ed.), p. 57.

8Ib1d. & p. 680
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:This explains certain seeming inconsistencies which we sse about

us. If thought makes the body how can a selfish person manifest

a beautiful body? Unity would reply that beauty, hcalth, wealth,
etc., are not rewards given for certain thoughts; they are the
expression of thought. Their absence 13 an evidence of limited
or error thinking, but their presence is not necessarily an evi-
dence of good thinking.l :

Stated positively, Adam and Eve in their fall into sense-
consciousness lost sight of the one great causing ¥ind.2 "Man
became confused and lost in a maze of effects and aeéondary
causes,"® He brought himself into a false state of consciousness,
binding himself in limitation and error, and thus shutting off
for a time his divine possibilitlies. Through ignorance man be-
came "Personal."? "Personality" affirms "possession and separa-
tion,™ but in the logic of the Absolute there can be no apartness

from the Universal, Receause man set himself over azainst Being,

lpor example: %Selfish persons are usually vain also.
Therefore they absort all good with but one 1dea in mind, to
perfect and beaut)fy cheir physical bodies, Not having the beauty
of Spirit, but desiring to be attractive to thelr fellowteings,
they substitute the counterfelt, the beauty of form. Since thoughts
make the body, their bodies develop according tc the 1cea they
hold in the mind, the idea of a beautiful body." M"Answers to
Questions,” Unity, XL (May, 1614), 395,

2Mr, FPillmore states this quite materialistically: "When
the desire for sensation leads man to dissipate the pregious fruit
of the tree of 1life in his earthly garden, the whole nervous sys-
tem is deplated and loses its capacity to contact the higher 1life
current and super-mind wisdom." Charles Fillmore, Mysteries of
Genesis, p. 53.

sIbiéo ) p. 470

4rPersonality is defined as "a false state of eonscious-




the Divine Mind,"} and "is no longer inspired with the abllity
tc 1dealize direct from the ether"? to satisfy his needs. In terms
of the third ehapter of Genesis, man now received a "coat of skins”
and was "sent forth from the garden of Eden."™ The "coat of &kins®
4ndicetes that the "divine-substance” body which man originally
had was now slowed down in its vibrations until i1t becamse the
body of flesh--a body corresponding in quality to man's thought.
n"gent forth from the garden of Eden" means that man now seeks to
supply his needs through toiling in effects rather than supplying
them direct from first Cause through conscious union with his I
AM or superconsciousness.

In swmiery, man by sinning did not lose contact with
Beinz. All that man is and uses is Divine Substance. Nor did
man lose his ebility to ideate or express in forms under the law
of Being. But, because he blindly turned from Being as Cause,
man put mental limitations on Being'!s expressions. Man began to
ideate forms under the 1imited sphere of "personal®™ consclousness.
"311 ideas have their origin in Divine Mind, but man has put the
1limitation of his thought upon them and see them 'in a mirror,
darkly.'"5 As @ sinner, man has inevitably affected both his own

body and his environment. Under the law of thought man has 1m-

ness formed by identifying one's self with error."” M"Definitlons
of Names Used in Practical Christianity,” Unity, XL (Jan., 1914),
30.

1Qharleu Pillmore, Mysteries of Genesls, p. 50.

21p1d., p. 54.

Scharles Fillmore, Christian Healing (14th ed.), Pe 41.
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posed directly upon himself such basic limitations as disease,
poverty, and death, Under the same law he has "by ignorant
thoughts and words, interfered with the natural harmony--produc-

ing cyclones, drouzhts, floods." Man has sinned only against
himself,

The Historical Consequences of Sin

First, as a result of sin, each individual soul when it
menifests form now has a gross, fleshly body formed by "limited"
or error thought, This body 1s subject to bondage through con-
scious end subconscious? thoughts=-"thoughts of fear, anger, jeal-
ousy, hate, poverty, death." Death 18 now the universal experi-
ence,

Secondly, following the fall of man, the race by iits in-
herent power to manlifest ideas has created a realm that separates
it in ponsciousneas from the Father-Mind., The babe is bound by//
his physical environment. Incongruous conditions in the forgséf
realm about hime-not only such larger catastrophes as egrthqﬁake
and flood, but malformation of body, disease, and the like sug-
gest limitations to his thought. This explains why we, the off-
spring of Divine Mind, "are not naturally conscious of its pre-

aem:e.":5 This process has been building up through the centuries.

"1

lnsunday Sehool Lessons,” Unity, XX (Jan., 1904), 30.

21 use the term in the Unity sense to mean "the sum of all
man's past thinking,® This refers to previous incarnations as
well as the present, See "Befinitions of Rames Used in Practical
Christianity," Unity, XL (Jan., 1914), 30.

Schsrles Fillmore, Christian Healin: (i4th ed.), P. 14,
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Sometimes the effects are apvarent at once, but sometimes the man-
4festations of combined-error~thinking are delayed for long per=-
joda of time. They then bresk forth with terrific vlolence, pro=-
viding avenues of escape for the "pent-up” errorbwithin. Such
was the flood of Noah's time. ™If all could understand this law
of thought exprecsion, we would realize that thinking not only
infinences our own affairs but contributes to the total race
thought and by the same law comes Into expression in the race
environment,"t ;

Thirdly, inheritance plays its part; tralsts of mind and
bod:- are handed down from Beneration to generation. Mir. Fillmore
thinks that physlcal heredity may have some effects, but he deé
finitely minimizes it.2 The dominant characteriaticé of a child
ﬁntil the age of puberty are largely @etermined by physical hered-
1ty and the consclous thoughts of the parents. His enphasis,
however, lies in another direction. "It 1s not in the flesh that
we inherit, but in the thoughts of the flesh,"® Believing in
reincarnation, he sajs that the "incarnatirg Ego," "the great ag-
gregation of cells known as man,® begine to assert a character of
its own at the aze of puberty. Hablts of tlought are thus car-

ried over from generation to generation.4 "the flesh has returned

1:yarles Fillmore, Mysteries of Genesis, p. 63.

2ge0 Charles Fill-ore, "Reincarnation Questioned,” Unity,
XXVIII (April, 1908), £12.

SCrarles Fillmere, The Twelve Powers of Man, Pe. 145,

4yr. Fillmore illustrates by referring to a case of dumb-
ness in & child in whom all the organs of speech were perfect.
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to dust, but its memorlies endure until a higher mind power clean-
ses and 1lifts them to purer states of consciousness."l We always

get the fruit of our earthly ects in some future earthly 1life,

This may seem to be unjust to some parents, but Mr. Flllmore assures

us that the incarnating Ego is under the law of attractlion. Like
attracts like. The souls of murderers and drunkards are drawn to
people of similar thinking. If we hold pure thoughts, "there 1is
no danger of tramp Egos 1ncarnating“2 with us.

In the fourth place, ther; is a social drag upon the
individual, This appears in two places: First, the thought of
the child from his birih is geared to the realm of effects; When
man sinned and lost contact consclously with Wisdom, the first
Cause, he turned to the intellect for guldance. Thus the soul
bécame wedded to the intellect, and the racial system of educa-
tion rises no higher. Racial educeiion is concerned primarily
with the "realm in which the thoughts and actions of the mind

are concerned with reason3 and the relation of ideas in the outer

Such a person through anger or moroseness undoubtedly had refused
to talk for a long period in a previous experience. Tnus a hablt
had been fixed in his mentality and carried over into the next gen-
eration. See Unity, XVI (April, 1902), 241. He affirms that this
law worked itsell out in the experience of Paul, who because of
his embition was reincarnated as Napoleon Bonaparte. Unity, XVIII
(Jan., 1903), 36.

lcharles Pillmore, The Twelve Powers of Man, p. 145.

2Charles Fillmore, "Reincarnation Questioned,”™ Unity,
XXVIII (April, 1908), 212,

SMr. Fillmore says that such men as Kant, Hegel, Mill,
Schopenhauer, and Sir ¥William Hamilton are limited in their think-
ing because they handle the mincd and 1ts faculties from this
intellesctual standpoint only. See Charles Fillmore, The Twe lve
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vorld."1 Moderp sclence has bogged man in the realm of effects.
But beyond the educational pattern, there is an irmmediate
social drag upon the individual of which he for the most part is
unaware. Society thinks many negative thoughts, and these thoughts
directly affect the individual as well as physical nature, It is
possible to think another into disease or even death. Perhaps
some children have diseases because of the fear thoughts of their
parents, althoush they elso may come from the thoughts in a pre-
vious incarnation. All thoughts, "the curse of the witch as well
as the blessings of the priest," produce vibrations which are re~

corded in whatever they strike.2

While Mr. Fillmore thinks it
best not to dwell on tnis, it 1s & necessary part of his theory.
He does cautlon his rwaders against thinking negative thoughts

and also sugzests ways by which they can protect themselves

against such thoughts from others,

The time ig coming when man will be able to perceive the im-
pact of a thought as he is now able to feel a physical blow.
Wnen that time comes the nature of thought will be better
understood, and the 'or%d will assume the defenslve against
negative thought waves,

Protection azainst negative thousht weves req:ires constant
vigilance, and the most definite and successful protection

Powers of Man, p. E3.

l1pia,

£This was the basis of ¥r, Fillmore's ar nt concern-
ing the positive efficacy of the blessed Red Leaf (see pp. 53-57).
On its negative side, this line of thinking bears a resemblance to
Mrs, Eddy's "M. A. K.," which the Fillmores so vigorously oriti-
cized in 1889. :

Swpower of Thought over Another,® Unity, LXX (April,
1932), 81,
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consists in keeping the mind so filled with constructive
igeas that there literally is no room ;eft in wi:ich negative
tiioughts may find lodgment,

Finelly, in spite of the fact that sin does not adhers
in Principle and thet it 1s e mental transgression oniy, the con-
dition of man is quite serious. This is evident from the regular-
ity with wiiich death attacks the race. What has happened to the
race? %"The tendency of thought emanation is to crystallize about
the form it has made, and, in apite.oﬁ the struc-gle of the man ego,
to hold i1t."® This has teken place in the case of man, He has
submerged his thinking power in a gross thouszht-pattern, which we
can only designate as "carnsl conscicusness,” Tnis raclal state
of miné has becone 8o crystallized that we are held in bondage to
the mortal beliefs of "sin, evil, sickness, fleshly lusts and
death,"® Although man has absolute freedom? so far as his will
is concerned, fcr will is an attricute of Being, somehow he has
not been a:le to demonstrate the immortal life in form, which 1is
his intended destiny as a self-conscious ego, HMan now finds him-

self "we. " under the *hypnosis of death."® Mr. Fillmore sum-

lrpusiness Problems," Good Business, (XXI (Aug., 1937),

46.
2Charles Pillmors, Jesus Christ's Atonement, p. 6.

S1bid., p. 7

4800 Charles Pillmore, Christian Healing (14th ed.), PP.
101-102, where he deals with the problexn of Iree will, He says:
"we Lnow that God 1s the Great Unlimited, and man, his fimage and
likeness,! must be of the same character; consequently man has the
same freedom that God has to act in the fulfillment of desire."

Scharles Fillmore, "The Metaphysical Significance of the
cmcifmon." mit!’ m (J‘n.’ 1932)’ 9. i
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marizes the condition of man as follows:

We can readlly see how a whole race might be caught in the
meshes of 1its own thought emanations and, through this drowsy
ignorance of the man ego, remain there througho:ut eternity,
unless & break were made in the structure and tne light of a

highei way let in. Tnis 18 exactly what has happened to our
race., _

The race has become lost in the meshes of its own thouzht emana-
tions,

Under the influence of the "carnal thought" pattern of
the race, Iindividuals are also binding themselves rore firmiy,
brinzing particular cdiseases upon themsclves bv the jower of their
thouzhts and words, Mr, FFillmore says thet "materia medica"™ and
metaphysics agree that the immediate cause of disease is microbes
or germs, But the physiclan, who deals with effects only, cannot
account for the origin of microbes, So he deals with the situa-
tion only superficlally by trying to destroy the microbes, The
metaphysician, on the other hand, knowing that "every mental pro-
cess is generative . . , stands in the storehouse of thoughts and
sees them poured into visibility as microbes.'2 These microbes
are of every sort depending uron the character of man's thinking.
"Fear, anger, Jealousy, lust, and kindred thoughts marufacture
disease germs, and no sanitatlion or serum will ever stop their

deatruction.'3 Even death has its own specific microbe which

lcharies Fillmore, Jesus Christ's Atonement, p. T

2Charles Fillmore, Christian Healinc (2nd ed,, 1910},

P. 147,

SCharles FPillmore, A Talk on Christian Healing (Kansas
City: Unity school of ChristlanIty), p. 6 (pamphlet). Ferhaps
&re unnecessary, for Unity teaches that diseases do not come be-
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conipletes the action of the others,
Therefore, tc know the names doctcrs assoclate with par-
ticular diseases is not important; rather, we ghould study to
learn the partic-lar thoughi which cglls forth the microbes that
Produce that particular condition., Unity has taken car to point
out many of these thouchic, connecting them with their particular

disease manlfestation, The following dilagnosis ol thouchi-causes
1

is talen from their text, Divine FKemedies:

Anaemie . . . res:lts from a belief in a lack of strength
and substance of life,

High blood pressure results from tension, from living too
much in the head.

A hard, unforgiving state of mind, hardheartedness, is often
the cause of hardeninyg of the arteries,

Cuntinuous throught about self and selfish inierests throws
the life force to the nerve centers and these centers become
clogsed., Tiis causes deafness,

A condition of cross-eyes denotes an inner crossing of the
thouzhts,

Cataracis are caused by looking at the material world too
closely,.

Corns and bunions denote & belief in hard, gaterial condi-
tions. They also may be produced by pride.

The top brain 1s the seat of spiritual thought, and persons

E
E
3
£

cause other people have them. 7The microbes seem to stay with the
person who has called them forth, See Unity, LX (Feb., 1926),
171 ® ‘>

1pivine Remedies (Kansas City: Ualty School of Chris-
tianity, 1923) (vamphlet).

Boometimes they forget their theory that all disease
cause 1s mental, In this instance they sugzest that corns may
also be produced by lack of good judgment in choosing shoes. 8ee
Divine Remedies, p, 47.
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wiose minde are kept active in the hizcher 1ideals seldom become
baldheaded. Most men become balé@ as they airroasch middle age
because they zet materiel in their tiioughts; the cells in the
top brain become atrophied and the hair follicles die, Viomen
more tlian men, are given to relizious thousht; they keep alive
the top brain, and therefore few women get bald,

Viorry is the cause of Bright's cisease.,

The root cause of rleumatism is a criticel, cynical state of
nind, . . . W.ich fills the nerves with an acid that eats out
the vitality.

Grief and bitterness are the root causes of gallstones,

Some thought of accurmlation is the cause of too much flesh--
obesity,

Faralysis often res:1iz from financial graspinz eand holding,

Infantile parelysis hes 1te primal cause in the feoar of the
loss of life,

The cent:ral thousht cause of goiter 1is greed.l The zreed may
not be for money; it may be & desire for knowledce or some
other good, e Gesire that has become such an all-absorving
Interest in the individu:el's consciousnecs that he has become
8elfish and stingy,
Constipation is the expression in the bocdy of selfish thought.,
Poverty, also, belonzs among the diseases: "It is caused
by & microbe that infests and grows lean in the brains of those
who ¢ ltivate it by their poor t oughts."® "Nobody needs to be

poor, It is a sin to be poor."® In the same way, by the law

1Unity's diagnosis of goiter was a critical point in
the triel of Clark v. Commerce Trust Co. et a&l. The plaintiff's
attorneys argued that such statements had an undue influence on
Miss Laura R. Maclehon in her willing her property to Unity. Miss
Maclahon had toxic $oiter. See Case No, 30415 Supreme Court of
Missouri, Appellant's Abstract of nesord, II, 867 r.

2Gharles Fillmore, "Our Prosperity Treatments," Unity,
XXI (Aug., 1904), 111,

8Charles Fillmore, Prosperity, p. 60.
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that 1like attracts like, man gathers about hinm thouse forms of
animal life that distress him and cause hinm discor:fort. For ex-
ample, rice may be attracted from their native hearth into the
home because someone there holés "unsatisfiec thiousdits," espec-
ially an uncatisfled sense-consciousness for food,"t

Thouzsht causes are so complex that 1%t 1s not alwéys POs =
sible to point out the specific thousht wnich causcs a particular
disease; nor can we infer, when we see one under the dominsnce
of a certein 111, that his own irmediate thought has produced
the condition, Else we could not explain how peoprle who in their
conscious minds are far removed fror impure and limited thouzhts
become_victims. The tiought ceuse cof & particular disease may
lie iIn the great rel: of the subeonscicus. In it lie stored
error-thocughts received from ancestors or from cormrionly accepted
beliefs of the race or from previous incarnations.

¥r, Fillmore sug_ osts, howsver, that it 1s not necessary
to know the specific thouzht connected with a disease in order to
overcome 1lt. What we need to realize is that mind ha. a dual
nature--a "yes" function anc a "no" function., Ve see this dual
aspect of mind expressed in gll nature, Night and day, hot and
cold, intclligence anc ignorance proclaim it, And dlseases are
largely an overemphasis of onc of these states of mind, A zrasg-
ing, affirmative mind carries with it constipation ancd other
stomach troubles. A mind excessively ne;ative will end in dropsy,

kidney trouble, or Bright's disease. So will all discasesl Ide-

1Sae "Answers to Questions,®™ Unity, XV (Dec., 1901), 373.
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alists, especially, should understand thls, for they are likely

to bring physical dlsabilities upon themselves in.their attempts
to reform others. If a reformer's "feelings come to the point of
'rizhteous Indignation'! and he 'boils! with anger over the evils
of the world, he will cook ths corpusé&es of his blood,"l Hence,
we should not attach ourselves too strongly to the soclal ills of
our fellow men., An excessive "yes" or "no" state of mincd leads to
disease, Disease, if 1t is not arrested and "dissolved," leads

to death.

lcharles Flllmore, Christian Healing (1l4th ed.), p. 117,




