CHAPTER VI

THE BATURE OF GOD

Vhile Unity leaders attach both persorel and immersonal
8yibols to their concept of God, their pattern of thinkin- is
alva;s panthelstic, Invarieuvly assoclietlng personality with form
end its limitations, the iilliores insist that thcse who think of
Gold in teris of porconulity get a wrong understondins of the char-
ceter of "uriginal Eeins' and its relation Lo the wvorld, God is
Lo1nieEl, 50 We nmust dren all thought of God as circimscribed or
S

limited, God 1 irit, not perscn; God is subtstence, not matter.

&)

P
Goa is the basis of &1l form but does not enter into any form as
a Iinelitye He is the "universal Substance, that wiic': stands
vacik of and under foro and matter, from which flows all nanifeste=-
tion.

God can be defined only by the use of abcstractlions, God
is "rrinciple, Law, Being, Mind, Spirit, All=Good, ommipotent,
omniscient, omnipresent, unchangeable, , o o Cause ernd Source of
eli thet is."l The pecrsonel element 1s ever excluded fron tho
deiinition, “God is not & , . . . person havin: 1ifc, intelll-
gence, love, power, God is that invisible, inten-ible, but very
reed souetiiing we call LI1Te o o o LOVE o o o Po‘f.'cr."2 Vithout
regard to the nature of the subjeot, each tem is given a sort of
8patvial or quantitative significancs. "Absolute" doe¢s not mean

self-existent or uniimited, but rathor the sum of ell bein-., the

R eY)

lCh&rlﬂs Fillaore, Christion Heelin- (14t ed.), pe 15s

%, Eailie Caay, Lessons in Truth (Eancas City: Urnity
School of Christianity, 12235), p, Ge
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unity of &1l distinctions, The "™infirite iind + +» « fills im-
Yemnlpotenée is @ nonopoly of power o . , the prin-
cinls by pcans of vwuicl gll povier 1s made x-nifest."z Oanipresent
means that God 1s the only Being of wiickh «ll cooosion ic bub the

individuaelized exprecscion. Yhe ic the universces"™ Tireon John

tl.roush widich men &re cgpntule ol loving one anothcre s Unity
insiste tiunt eny attermt €o circumscribe God bty asssciating Him
vitl. persons would bs Idolotry.

leverticless, Unliy freguently embellishcr its concept of
God with personal termc, 'utet we need," seys I, .. Dresser,
Milien trying to moke tle thousht of God es practlcel &s possible

i
<

18 o o ¢ & BYTbol or figuvye of speecl: tc brins the idca bomo Lo
" J 3 L

no

%

ell pcrsors, Unity, ir coamion with meny thinlers in the lew

Ticiht field, hes nede censtant use of perconel simabols of CGod

i presenting its meecage to the worldd, The first tcxtbook glves
expression to thic pethod:

To the individuel comscloucness God toiien on personality,
but es the creetive wumderlyin: cause of all ti.in;s, He is
Pr.nciple, izpcrsoncl; as exzpresscd in escl. individuel, he
becomes person:)l to thet one--a personal, lovinz, all-forglv-
in; Fathcersiothicr, £11 that any buaen soul can ever need 1s
the infinite Fethir=Frircipnle, the great reservoir of unex-
pressed goode-

mcusnt, V (April, 1893), 9, .

2a, b, Lertcn, "God," Twouw:iit, V (Juwic, 1893), 106

3Sare.‘r. D. Scott, The True Character of Col (¥ansos Citys
Unity Schicol of Christlanity, 1927}, p. o (pazpllct),

-«

4. P, Bariom, "God," Thousht, V (June, 1895), 106,

l
YE, %, Dresser, "Spiritual Truths,® Unlty, LXXVIII (June,
1933), 18, —

R, Exilie Cady, Lessops in Truth, pe 11. .
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So Urity calls God "Father," "liother, " "Creator"; mculfectations

of CGol 1t terms "sors of God.® Tre abstract nouns acfining God

erc turned ints virbs: "God loves". "Gol v2115"; "God imous, "

-
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Core D, Pilluore, ia .nc of Lnity!s

latest publicutions, statos ell her Lffiraciione i ergon=to=

sercon terms--"Jesus Christ is reioin- «s nl at lcouguersers

PES S

esch dn- thr entire ke of Un 6 e losecs, led woruch a loud

- a
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st 2loud the

croazer systen, pause fro: thelr getivitics ts pe
Lord's praver, -Thus Unit-'e pdherents zang inguirers, aul cedy
cnnotionally clarged witi suck syrtsls threousk treir expcrience in
the Christian community, are wamed and fed and co irorbed, This
casual adermacnt of the vantheistic structure witl. personal sSym=-
bols someti os -ives Unityts God~idea tl.e app-curence of a hybrid,
but it.is only appearnace, God 1s stiil the "ineioruble Principle
at tiwe source of all existonec, e

Cod 1s 1icdea and marifestetion, tilowlht zng exlcnsion,
Uity cseribes to tlec ddvine essence carecterictics of bLoti: mind
end natter, Yet thore 15 no dusiizg 1in ips wiverse, The in-

2 2

Tinltc evolvee itsclf inte tlo ririte; the Tinltc aclileves its

I

ciiny by retwn to the infinitc, Chorles Filimcre sar-sy

The 1s-ness of mind ic but onc elde of it, Beinz is not
limitcd te tke level of is-ness; it hes el] rcssibllities,
includins that of breakin~ for:l- froz its irkerencies into

- 2 .
.

1see Cora D. Fillmore, GChrist Entironed in Men (Kanses
Cityt Unity School of CLristianity, 1537). :

S Bntlle Gady, Letsons ia Truth, p, 1l.
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the realm of appearances, Mind has two sides, being and ap=
pearance, the visible and the invisibvle, To say that mind is
all and yet dny that things that do appear hgve any place in
the all-ness is to state but half the truth,
In such a world there is no creation in a personal sense,
As ldea, the universe 1s coexistent with God; as manifestation,
the universe is a continuous evolution of God, "Creation is the
God consclousness forming within 1tself centers, which it seeks
to endow, throuzh orderly procedure, with all its attributes,™®
The original design in Divine ¥ind is eternally fixed, but crea-
tion 18 going on all the time., The first and second chapters of
Genesis, metaphysically interpreted, are a complete explanation
of Princlple evolving its world., The six days of the first chap=-
ter represent six "degress or stages™ of God-Mind., "™Create"
means to "ideate.," God-Mind ideated the world in the heavense==
"the realm of ideas." The climax of the Mind-ideation process
was reached when wisdom and love communed together and produced
the mental image, Han. This particular ideatlon is the ™only-
begotten Son, the Christ, the Lord God, the Jehovah, the I Am."2
"In the six mind movements, called days, Elohim God creates the
spirltual universe and spiritual men, He then rests, He has
created the ldeals, patterms, for the formed universe that is to
follow,"d :
The process of bringing the universe into form or mani-
festation is carried on by Jehoval or the Logose This is the

lcharles Fillmore, "The Unreslity of Matter," Unity, IX
(Oct.’ 1897)’ 509.

QCharles Fillmore, Mysteries of Genesis, p. 12,
SIvid., pe 24e
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subject matter of the second chapter of Genesis, Jehovah God
forms that wkich Elohim God has created in mind, The Logos makes
visible through the power of thought--"God sald." Thought 1s the
Spirit executing the idea. Ideas project themselves into forms.,
This 1s the law of Being., M"The object of creation is to form the
formless."l These forms express Being; every form, even the most
ninute, carries all of Bein; even as one drop of water earries
the seas The trinity of Being--mind, idea, and expression--has
produced the trinity of form--substance, life, and intelligence.
Thus KMr, Fillmore has tried to subsume the theological Trinity
under his explanation of the process of the unfoldment of Prin-
ciple. The real trinity is mind, idea, and expression, "The
Fether 1s Principle, the Son is that Principle revealed in a
crcatlve plan, The Holy Spirit is the executive power of both
Father and Son carrying out the crcative plan."z God is the only
Being, -and all the world is the individualized expression of that
Being. "Divine Mind expresses its Word, and throuch the activity
of that Viord the universe is brought forth,"® Being unfolds
itself, "flows™ into the multiform objects of the visible uni-
verses "God i1s thinking the Universe into manifestation right
now, nd

God achieves self-consciousness in man, This is the

1Charles Filllmore, Mysteries of Genesis, p, 44,

2Holy Spirit," Metaphvsical Bible Dictionary, ps 629,
)

Charles Fillmore, Christien Healinz (14th ed.), pe 56.
41014,, p. 17.
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climex of the evolution of Prineiple. Jehovan God, the creative
power of Being, has finally brousht into manifestetion through
tte law of mind action self~-conscious centers, These centers are
not independent suslstences, Man is a "phase of God=ing, "L He
is the individualized expression of God-Mind:
God 1s the one rerfect life flowing throush us, God 1ig
the one pure substance out of which our orgarism is formed,
God 1s the ;ower that gives us motive power; the strength
that holds us upright and allows us to eéxercise our menters;
the wisdom thot glves us intelligence in every cell of our
orcenign, every thou_ht of our mind, God is the only reelity
of us,® : ’
Han’has identity only. He can say "I put never "my." He ig
Just "the inlet and the outlet™ of the everywhere-present sube
stance, life ana intellizence, Christ, the Logos, has formed
1tself into conscious entities for the purpose cf continuing the
oreative process, The "I A4" has becozs the "I will," The tprine
1ty-eming, 1dea, ang expréssion-has now _become Elohin, Jehovah,
and Adam, "Adsm is the thirg in the godhead,"? The unfoldment
of Boing continues asg this new member of the trinity deliberately
@ssumes his functions. "Throw yourself into the Trinity, and you

become 1ts avenue of expression, "

Tris deliberate identification of self-consciousness with

Being has been suprenely realized in the historical Jesus of
Nezareth, He so completely identified himself With Frinciple

———

lﬁharles Fillmore, Christian Heeling (14th ed,), p. 18,

.

rances W, Foulks (ed,), Letters of Myrtle Fillmore
(Ransas city, Unity School of ChristTanity, 1028} .33 — s POl
aC’harlea Fillmore, Christian dsaling (14th ed.), p. 21,

‘charlea Fillmore, The Twelve Fowers of Man, p. 98,
M
SCharles Pillmore, Christian Esaling (14th ed.), p. 19,

22




that he could say: "He that'hath 8éen me hath seen the Father "

This, too, 1s the Privilegec destiny of every man. When the in-
dividual asks as to his own nature, “God-Uhderatanding replies:
Spirivually you are my Idea of myself as I gee myself in the ideal;
pPhyslcally you are the law of my mind executing that Idea."1 Man
is God manifegt.

The personal or impersonal character of a God-concept
stands most clearly revealed when it is brought to a test in the
Practicel affairs of every-day livihg. What demands does God
make? wWhat succor does God offer? In this area the outlook of
Unity is always horizontal, never vertical; God is immanent but
not transcendent. First, what duties does God require of Man?
Only one answer can be given. Kone! God i1g not that kin¢ of
Being,

God 1s potential, unformed will; man i1s manifest God-will,

or good-will, ., , . God is the one Yrinciple; we are all

as free to use God as we are free to use the Principles of

mathematics and music, The Principle neve? interferes, bu§

if it 1s to be used rizhtly we must develoyp understanding,
God does not use man; man uses God as he sees frit,

As there are no divine 1mperati§§s in Unity's thinking,
80 there is no real sin. "God is good and God 1s all; hence
there can be no real condition but the good."® Such human incon-
sistencies as aj, ,ear among men are due only to ignorance. ¥We
shall carry the thought further as we study the nature and ability
of man., Now we note only Unity's tendency to discount all moral
distinctions. The devil 1s that phase of "mortal mind"™ which

®deludes us into believing . . , that we are less than

Sfhte., p. 3B, =Mete . i S1bid., p. 86.
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gods."1 Evil hae no real subsistence but is only the absence of

goods
All things arc manifestations of the good., Man in his
spiritual 1dentity 1s the very essence of goou, and he can
do no wrong. He can ln his experience misuse the powers
pleced at hiszdisposal by the Father, but he can do no per-
nanent evil," ;
Han should never condemn hinmself nor criticize his neighbor, re-
gerdless of any apparent evil, Each should be held Zn the mind
as e actusliy exists in Divine Substance--g manifecstetion of
God. Ure. rillmore carries tiis to its logical conclusion, Speal-
ing of passion and lust es "love submerged in the hunen consciocus-
ness and smothered with selfishness,"™ he says:
We snould remenmber that we have laid down, as e founda-
tion prineiple, that God is love, and, as there is but one
God, there cean be but one love, This being true, we must
find plece in the crective law for every manifestution, re-
gardless ol its_apparent contradictions of the righteousness
of First Ceause,
Under this philosophy there 1s no need for divine forgiveness,
lelther the God of Sinal nor the God of Calvary walks in the world
which Unity portrays.
Let us now look at the experience of human suffering,
Whence came the hareh features of nature--earthquakes, floods,
and pestilences? Why the strange inequalities of 1life? Why
should man endure them? What challenge do they bring to sustained

thinking or creative living? Whence comes help to live sanely in

lynity, LXXXVII (Jan., 1938), 80,
2Charles Fillmore, The Twelve Fowers of Kan, pe 153,

SChnarles Pilloore, "The Healing Word," Unity, LXXXV
(Nov., 1936), 8,
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the nidst of them? The answer of Unity shows anew the controlling
power of her impersonal God-concepl, Suffering cnd secrifice
boar no fruits] These physical inconsistencics arc a terporary
product of error-thought on the part of the race end heve no real
subsistence. Tiey exist only as effect and so have no actual
power., Such injury es they brins comes only to the power man
imparts to them by his own limited vielon, When man frily rcal-
izes nis onenvss with Deins, the one Absolute Cause, he will
quiclly Gispel all suck: appearances by the authority of hls word,
Tis ie the phlilosophy Unity applies to tlicse experiences in
whicn it is particilarly interested--diseese vcrsus health, pov-
ert:- versus prosperity, ignorance versus Imovwledsee Because of
letcr discussion, I usc only the first by wajy of illustr-ation,
Since disease is merely the effect of wronZ thinkln; since "there
ig ncthing to heal,"1 as Mr., Fillnore says; since mon can demon-
strate bodlly perfection by econsclcusly linking himself with
Beir.;, there was and is no rcal need of thc sclence ol medicine.
How tragic, then, the lons history of human gsufferinz; how pa=-
thetic the innumerevlc sacrifices made in the intsrést of sdppoaed
human peed} Nature nhas been making no demand; marn has needed no
srace, Tne centurles of human struggle eventusting in moderm.
applied sclence have no real significance,

Unity's impersonel God-pattern continues to penifest

1tself when we turn to two problems of religious thoughte-mirecle

lcharles Fillmore, “The Heellin; Word," Unity, LXXXV
(Nov., 1836), 8,
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and prayer, From the standpoint of religion, the miracles of
Scripture Lave always been interpreted as God's enswer to the cry
of huaan need, a revelatlon of the actlvity of a personal Being
ir a seeningly impersonel worlc, Unity, significantly, does not
deny the historicity of thic biblical miracles, Jesus actually
increased the loaves and fisles, clesr.iod the lepers, healed the
sick, and ralseld Lazarus out of the toub, Unity docs deny that
ti.cy cun be called miraclos.l Jesus, through Divine self-realiza-
tion, drew out of impersonal substance whatcver ho desired to
su.ply the neods of Lls fellow-mcn. That, too, 1t cur birthright.
How, thon, does the i:dividual aprroach such a God?
Proiyer 1s quite generally recognized as the coro ov vital reli-
gione U, He Parmer says; "All that distinsulshos man's speci-
fically religious response to his world from his response in
morals, sclence, or art comes to expression in the act of prayer.“2
Tixis religlous response to the world is alwars a personal one, as
iiss Cady has suggested.s And one of the most coiron elements of
prayer 1s petition, Now Unity hes no prayer in the sense of peti-

tion. God=-Mind has evolved its:=lf under law, and any such prayer

1he followlin; is an exemzle of Mr, Pillmore's approach
to the miracles of Scripture: ‘“iary, a virsin, concelved the seed
&8s an idca in Spirit, Medicel autrorities claim that European
records testify to cases wioere virgins havc become so exalted
8rirituelly that they have conceived and given birth to infants,
as the Bible states Mary did, So the virgin birti of Jesus is
not a miracle but the attestation of law not fully understood or
observed,” See Unity, XXXIV (Mzy, 1911), 45S,

°Bv H, Farmer, The World and God (London: FNisbet and
Cos, 1935), pe S16.

5Sae H, Emllle Cady, Lessons in Truth, p, 1ll,
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1s futile, "The prayer of supplicetion 1s impotent, "l ¥yrtle
Fillmorc says;

Prayers aren't sent out at all} Someti.es thaet 1s our
trouble, Wherc would we be sending out cur prayers? As ine-
dividuals we should direci then to our own mini &nu heert
and affairs. We cormune with God-Mind within our own conw
scilousness, Praver is an exerclce to change our own thought
hadbits end our living habits, that we may sgt up & new and
better activity, in cccord with divine lew,

Since God-Xind has arrived al self-consciousness in mar, he, by
the rcalizetion of thet fact, becores ereator ir the use of sube
stance, e should cease involdng the aild of an "imn;inary being"
who we hope will grant us favors and comzand omnipo:ence, omni-
presence, and omnisclence to do our bidding.5 Unity, thereforo,
hes repluced petitions with affirmetions, both in public and
private devotions, "In ti.o prescnce anc power of God's onnipre-
sent substance I cecree tiat oy suprly shell be made nonifest M4

A second element of prayer which Unity stresses and which

shows the samne pattern 1s praise, "Praise 1t one of the avenues
trhrcush whick splrituality expresses 1tse1f.“5 dowever, pralse
is not the adoration of &« loving Father; it 1s the increasing of
the activity of Substance. Er., Flllmore sajsi

¥e lncrease wratever we pralse o . , We can praisc our

own abllity, and the very brain cellg will expend end ire
crease 1n capacity and irtelligence,

lCharles Fillmore, The Twelve Powers of ¥an, p, £8,
2

3Spe L. Fo Dele, "The Cmnipotcnce of God," Tnitr, XC
(Mey, 1939), s,

Letters of Myrtile Fillmore, p, 27.

“mUunity Prosperity Thought ," Peb,=March, 1939,

Sunity, mxxxv (vov., 1936), 24,
6

Ibid,
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: We oper the way_for great demonstrations by recognizing
the Proscnce and praising it. + « « We qulcken our 1ife
by affirming thet we arc alive with the 1lifc of the Spirit;
our intelligence by affirming cur onencss witl: divine intel-
ligence; and we quicken the indwellling, interpenetrating
substance by recognizing it and cleiming it &s our own.
Adoration is Unit;'s nothod of nmeking use of God.

In the third place, “comaunion with God," a phrase fre-
aquently on tlic lips of Unlty's teuchers does not mean that we
have selt up & pcorscnzl felleowship, Thils will become most évident
vhien wo study their practice of "this Silence,” Now we cen say
thet Unity thinks of com:union as the relsing of consciousness
to the lcvel of Superconsciousness; the 1lifting of the "I will,"
the second part of the huwman trinity, to the "I AM," the origi-
nating substanco of the humen trinitye, When Jesus went up into

e’ nountain to zray, he souglit out his Fatlier, the Christ, lo-
cated &t tho top of nis hoad, "All that any human soul can ever
neecd or desire is the infinitc Fether-Principle, the grest reser-

voir of all good,"?

Prayer, as expressed in Unlty, is the climex
of self-deification,

Finnlly, we sce Unity's panthelstic God-concept dominant
in its trcatment of sclvation and ultimate destiny. Ve have
noted how man has no independent existence, nz substance which

he cen cell kis own, but ke exists only as identity in and thrcugh

God=Substance, Ee exicsts in God as an eddy exists in a strean,

lCharles Fillmore, Prosperitwx, re. 35,
5 :

H, Entlic Cady, Lessons in Trutl:, pe 12,
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"Goi-Lind cannot be scparsted or divided."1 The perticular mens
tal slip widich has caused the apparent 1lls of man wes his assump-

tion that he could separate himself from God-=liind

e Zhercfere,
salvaetion is man's conscious identificatiqn of hixsclf as within
God=-iiind. The only salvation men needs 1s the self-deillcation
w..ich vie have mentioned=-the "I will" completely essocinting
1tcelf with the "I AW." 1In this process man gradually refines
his tody so that 1t is no lon er subject to sence lizitations,
Tiic cyele of sickness, death, and rebirth--a lirmttoition of error-
thovghit--is broken, and the fleshly body becomes £ purc, spire
itual bodye This psiritual body lives in the four-dimensional
world, tho world of thoughte Just what this involvcs we cannot

now imaine. We shall later follow Unity's sug-ost

b

ons ccnecerning
vhot happened to the body of Jesus, but we carnot be sure the
saemc will happen to ours. However, in the nind of Jesus the "iiind
of Being and the Thought of Belnj were jolned, and trere was no
consciousness of scpaeration or apartness.'2 Tris suz-ests the
cozplete loss of conscious identitye The end of the process is
susszested in the following statement:

vhen infinite Mind has completed the cycles of crcation, both

the invlsivle and the vicisle universe will Bo rolled up as

a scroll and disappear and onrly Mind remain,

In anoth.r place Mr, Fillmore savs the Hirdu nemec for this Mind
18 "Brahm,"® This makec the Unity pattern cf pantlieism eomplete,

lnrhe True Character of God," Corres-ondence School Les-
sons (Kansas City: Unity School of ChrisEIanigy), Serics 2,
EEaaon‘l, Pe 184

2Charles Filloore, Christian Healins (14th ed.), pe 25,

Scnarles Fillmore, Prosperity, pe. 5.

Charles Pillmore, Ghristian Healing (14th ed.), pa 10,




