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IRTRODUCTION

TIZ SUURCZS CF URITY'S THOUGHT

iuie plillosophy of Unitly 1e a syneretisn of nentel atmos=-
pkerc oi' Americen cult-life during thie last decade of the nine-

N

tecnth centurye T:c Fllloorcs, in the first issuc of

Thowht, set thiec ec thelir idenl: Mioders: Thou-ht hopes to per-

pctuate its existence by clow.ns the pood in ell rel’ iorns end

ell plilosopliies. IIr. Fillmore, et leest, was determiined not

D

to confine himscif to any sect, croed, or cogue.,” whether trey

"borrowed the Lest from all rellsions,"™ es iir, Fiiltore tlinks,

nay be arg.able; certc rnly they laid hold on 211 tlic "icme™ of

the oy, 2s wcll gg cthicr sources, to cucsment thelr tilinllng,
The mors apnarant sourcoss of Unltyle thouvsht erc: licw Bn land
Tra :

nscencertaellsn ac reprcsented by amerpon, Curlctlen Sclonce,

b
{-e

¥indulsn, Thecosoplyy, Ros'lerucienism, Sgizitualien, licw Thousht,

!

-

popular scl gnce, ana the Bible,

Ti:c first cnd nost ablcing love of the I'>1llores was New
Engzlend Trenscendentalism, especially ese 1t camc to them through

tre mind of #elpr waldo tmerson, Tiois wes 1n thelr tlood before
trer had an direct contact witiz Christien Science, In the early
eigrtice of thc past century tl.er nemed their firct-bLorn con
Lowell erd their second, Veldo., Emerson's esseys on “"Heroism,"

"Love," ®Histor;," "Self-Reliance," "Compensetion,' "Spirituel

lQ :orles Fillmore, "Cur Mies_.on," lisdsrr Towht, I
(April, 183s), 10,

2

See Unity, XXXIX (July, 19013), 1.

SUnity, LIX (0ct., 1923), 404,
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Laws,” "Friendship,"” "Prudence,” "The Oversoul,"™ "Circles," ®"In-
tellect and Art™l caught their sttention. Modern Thought, first

issue, appeals to all students of metaphysics to make a study of
Enerson. “Hls writings contein the essence of all the higher
thouzhts that are now being so lavishly given to the world through
Christien Science, Metaphysics, Theosophy, and the various sys-

tems of soul cultﬁre."z

Thls interest in Emerson has never lagged;
he stalks across the pages of almost every one of their books and
appears fraquently between the covers of thelr magezines, He is
ever with them; the most recent number of Qgéﬁx? carries & thought
from hie scintilleting mind,.

A second and quite influential source of thelr thinking
was Christian Sclence, This cult gave hope to them at the darkest
moment of thelr lives., Through its ministry ¥rs. Fillmorec was
"healed®™ of her tuberculosis. From her first contact she became
an enthusiastic devotee of Christien Sclence, and she finally won
fromn Mr, Fillmore an acknowledgment that it was “an epitome of
the best features of the ethical and religlous systems of the
past."® They adopted that name in 1890 for their growing mage=-
xine, and only tke policy of exclusion set up by Mra., Eddy kept
then from moving from their origbnally announced desire to cater

to the good in all religions into the mold which she had set up.

1see Modern Thousht, I (April, 1889), 8 (editorial).
2

Ibid., p. Be

®See Unity, XC (May, 1939), 20,

4Christian Science Thought, II (June, 1890), 8 (editorisl),
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Because of this, whlle they s0ld her Science and Health and quotegd

from her other writings, they followed her from afar, becoming
disciples cf Emma Curtis Hopkins and Ursuls Gestefeld, botL rene-
gades to the founder of the movement., Undoubtedly Christian
Sclence gave Unity its basic pattern: 1its metaphysical idealism,
its nomenclature, its emﬁhasis upon the primacy of health, its
insistence upon the practicability of its methods, its attempt
to glve its system standing and respectibility in the community
by appeal to Scripture--sll these are direct contributions of
Mrse. Eddy through the above-mentioned teachers, her former pupils,
A third source of Unity is the occult literature coming
froz the Bast, especially Hinduism., The leading editorial in

the second issue of Modern Thousht is introduced'by Emerson's

poex "Brahma.” The writer looks directly toward the East.

The East is the storehouse of a spiritusl 1ife of which
we do not, and cannot, in our present material thought en-
viromment, but 1n a limited degree comprehend, The Christien
religion has enswered our needs up to the present age, but
the evolution of the spirit has crecated & demand for & reli-
glon of broader scope, and we turn ti the lore of India, for

lack of & better system nearer home,
The magazine, 1n its third issue, begins to carry a transletion
of "The Legend of Krishna and the Origin of Brahmanism," from the
French of Edwin Schure; and this is continued through seven is-

sues, Such ideas as "God is good=--God is ell,"“"the divinity

and innate goodness of the soul,” "reincarnation," "every reli-
gion . 4+ o 18 a travelling to the same goal," "God is Fathere
Mothers," "believe nothing until you experience 1t"2 are basic in

lodern Thoumt, I (lay, 1683), 8 (editorial).

- 280e Swami Vivekananda, "Hinduism," e World's Parliament
e gr Religions (Chicago: The Parliament rub1£55§n3 US.,'IE@S?, 1T, 3
£ . - .
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Hindu philosophy and play a real part in the thought of Unity and
Christian Science, When Swam! Vivekananda settled in America
after the VWorld's Falir of 1893, Unity became much attached to
hinm, quoting and selling his literature,t

Naa =
’

However, tre Fillmore knowledge of the occult East was
for the most part not direct but came through Thcoscphy. fhe
writings of Madsme Blavatsky, H. S. Olcott, A, P. Sinnet, W, J.
Colville, John Hamlin Dewey, Fercy Gregrs, and J. D. Buck--all
connected with this movement—-were.offered for sale by Modern
Thouzht in its early 1ssues, and a large section of W, J. Col-

ville's Spiritual Therapeutics is quoted.2 In an early editorial

Hr. Fillmore accepts the chronological scheme of Theosopry, the
1dec of the spirituallzation of our planet, and of knowledge
gained through the "Spirituelly I1lumined."> Such articles as
moceident and Orient," "Karma Action," and "Incarnstion and
Reincax;nation"6 come from this theosophic school of thought. The
most influential of ti.is group, so far as the Fillmores were con-
cerned, was John Haxllin Dewey, who styled himself a Christian
Theosophist, His book, Christian Theosophy, was fevorably re-

viewed in Hodern T‘nought7 and was offered as a subscription prize

in developinz the circulation of the mazazine. As we shall show

Ysee Unity, VII (June, 1896).
25ee Modern Trousht, I (July, 1889), 1.

SIb:Ld., Pes B 4Ibido (Aug., 1883), pe 11.
SIbid., pe 7e SIbid. (March, 1890), p, 3.

Trbia, (April, 1889), p. 16. ~Ibid. (Fov., 1889), p. 1l.
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leter, his attempt to explain that the 1life and toachings of
- Jesus, metaphysically interpreted, were in accord witq the ex~
perience of the sapgcs of the East had & desp influence on Hr,

Fillmore's publicatlon, The Twelve Powers of Man,

Fifthly, the Rosicruciaen influence on Unity is notice-
able, especizlly in the writings of F. B. Dowd, lr. Dowd's book,

Ti.c Templc of the Rocyeross, found a deep response in the soul

of Mr. Fillmore.t Fron it he got the "Winged-Globe," the per-.
manent symbol of Unity. Thie one 1dea of Dowd's that nost defi-
nitcly took hold of Hr. Fillmore was his attitude toward the
problems of sex. Dowd's thesls was that all sin sexunl~-"all
diseases gpring from the nind, and & fellen, reverced, perverted
end monstrous love nature."2 Hr, Flllmore quotes ti:is in his
editoriel fevoring that position, September, 18895; ke £lso uses
Dosd as hie chief authcrity e month leter in his article ®Elixir
of Life."® This article salls for sex continence. There is a
close‘parallel between other idees 1n this book and ideas later
expressed by HMr, Fillmore, for example: Iimmortal 1life is here
on earth;5 regeneration of the body comes about throusgh uniting
1t consciously with Divine Mind®; the soul is located back of the

[}
sto:achvg end the teechings of Jesus apply wholly to this 11fe.

1gee Modern Thought, I (Fov., 1889), p. 1l.
°F. B. Dowd, The Texple of the Rosycross (drd ed,;
Chicaso; F. B, Dowd Publlishing Co., 1897), ps Jo; see also p. 117.

SGharles Fillmore, Modern Thou-ht, I (Sept., 1889), 8
(editoriel),

%)yodern Thousht, I (Hov., 1883), 8,

SF. B, Dowd, ops clte, pe 76.

51bid., pe 71 71vid., pe 116,
ue s Pe 78.
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For twenty years Mr. Fillnore was directly interested in
Spiritualisn, Unity cleerly shows evidence of thic intereét.

The first issue of Hodernm Ti:ousht has an article by George‘H.

Brooks, & Spiritualist.l kr, Brocis declares thet healing cen
best be done by sendin;; thoucht to the particuler part of the
body in which the difficulty 1s lodged, an idea lator stressed
b7 Mr, Fillmore, Cn the subject of Spiritualism th. e was a dif-
ference of opinion between Mr, and lirss Fillmore, She declared:
"I have nover seen a Spiritualist who was satisfied, He is ai-
ways searchin; for grecter proof; Christilan Science can give hinm
that proof for it talkes nothing for granted but reasons fron
cause to effect."® MNr, Fillmoro sought to include his spiritual=
ist friends in the ecrly ocircle of the magazine's writers, but
under her leadershipr ke eteadily moved away fro: that position,
Yet their influence hes lingered. He still believes thelr tes-
timony that mediumc actuelly contact departed spiritug but thinus
that such spirits, since they did not have sufficient wisdom to
retain their own bodies, can have no greater wisdom than they had
in the flesh, He objects to dabbling in Spirituslism because he
thinks it weakens mar's control of himself, The ideal of the
individual 1s the I AM control of his own thoushts and forces;

8o he should not let a medium brealk that eontrol, Hr, Fillmore
has been pushed to defend himself against the charge of tesching
Spiritualism repeatedly; it is the only "ism” against which he
has felt impelled to write a definite charge,®

[——

lyodern Thousht, I (April, 1889), 6.

“Uyrtle Pillmore, ™#hy Should They Corfliot," Modern
Thought, I_(June, 1889), 6.
Scharles Fillmore, Concerning Spiritualism (Kansas City;
Unity School of Christianity)s

.




The history of Unity has been closely interwoven with the

whole Kew Thou_ht movement. Alon: with most New Thouzht leaders
the Flllmores Opcniy acknowledze their indebtedness to f. |
Quimby, especially as his tlousht was interpreted by VWarren Felt
Evans, In his first year as an editor Mr, Flllrore eSpoﬁsed the
body=mind theory of Evans azainst thet of Mrs. dy.l Later he
declared that Kr, Evans'! seven volumes were "the riost con; lete

ol all metaphysical compilations."Q Unity has twice becn offl=~
cially connected with the Hew Thou;ht'or;anization; and tliere has
been an almost constant exchange of publications and spezliers be-
tween the Homes of Trutk of the west coast, Divinec Science of Den-
ver, Unity of Kansas City, and the New Thought Centers located
largely in the Bast, Charles D, Fatterson published & blographical
sketch of Mr, Filloore in Mind in 1902.5 The names of lenry Yiood,
Ralph W. Trine, Charles B, Newcomb, and Abel L. Allen ;race the
Unity'publications. For almost forty years Eoratlo V.. Dressor
has contributed articles to Unity. Elizabeth Towne, editor of
Neutilus, has visited Unity at Kansas City and made her contrie
bution to its growing literature., One of the more recent stars

in the New Thought firﬁament is a Divine Sclence leader, Emeot
Fox of New York, He hes an erticle in the cur:ent April, fif-
tieth anniversary, number cf the Fillmore magazine. And Unity

. x
seems to have published all of the poems of Ella Wheeler Wilcok.

lyodern Tiouskt, I (June, 1832), 4.

®Unity, XXVIII (May, 1908), £83,

3

See Unity, XVII (Aug., 1902), 69,
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ty is ordinarily classed with New Thought., It differs

from 1% et two pointss first, was there a "fall" of man; and
secord, how mucl emphasis srould be put on the tody? Lost Kew
T ousrt teachers emphecize a steady prosression of tlic race from
the animel level; Unity teaches & "fell," Unlty glves more enm-
phasis tc sllegorizin_ the teachings of Jesus and trying to eprly
then airectly to tre body of men, New Thousiit and Divine Science
leacers ere more cenersl in trelr tecchings at this point and
are rether criiicel of lr, Fillmore's mental trcatment of the
body=brain centers. They spea of Unity as vein:; "b odr=conscious®
and as ravin> a dsclded nmaterialistic tinge.

While denying eny recl need for sclence and its technique
es e wer to lmowledjs, Hr. Fillnore hes ept his esr tuned to the
populer scientific presentations of the perlod. Darwin and cos=-

mic ovolution, Bdisorn and his prorojsraph appeer in Modern Thought
Ny » r [&) 5% &

et its besinning in an editorlel discussion the then acute con-
flict between sclence sand relizlon concerning miraclos. The
writer attributes the conflict to the Mdegencracy" of the church
and assurec nis readers that the gulf between sclence and religlon
will soon be bridzed os people become aware of thc power of mind
to manipulete mattcr.l lir, Pillmore has scarched populer sclen-
tific writings for usable statements to suprort. his position and
then lifted them from thelr context with 1ittle regard for the

purposes of ,the writers. In a recent explanction of Unity's

- lE(see Charles iillmore, "Seience end Religion,® Modern
nhousht, I (April, 1833), 9.
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thought, he has ro quoted elght scientists--Brady, veiss, Lodge,
Jeans, Crile, Osborn, Eddingtcn, and Russell,l To atteapt to
apiply sclentific tests or principlcs to the problems with wi.lch
he deals=~-health and procperitij=-ic made by hizm. Selence has
furnished much of his receont terminology.z

The final source of Unity's thought is thie Eible, es-
pceclally Genecis, the four [ospels, the writin-z of laul, and
iteveliations Since Unity cleims to be primarily e rediscovery of
the technique of Jesus as it is related to the macter ol heeling,
this is to be expecteu., Urity goes furtiier in the use of the

Bivle than krs. maay in Science and ELcaltl:, wizo confined herself

larz;el; to & few chepters in Genesis., t'or elmmost its entire
history, Unity has oflerec a weckly mctarhysical interpretation
of tuc Internctional Sebbath School Lessor. Like Lrs, Eddy,
however, inr, Fillmore is attracted aliost me-neticeliy to the
Genesis story, which he calls tlhe "world's best imown end least
understood e.llegor:«'.“5 Lo Unity leader has made a systematic
~presentaetion ol any booik of the Bible save Genes_.s; the school
has published a large, metaphyelcel dictiona:y of the Bible in

wh:icn it seeks to set forth "in simple langua_.e the inner, eso-

lsee C. S, Braden (ed,), Varieties of Americen Religion

(Chica_o: Willett, Clerk and Co,, 195G), pr. 141-154,

201e followin_ suggests Mr, Flllmore's use of sciences
"Tre scientists tell us that the ether is cherged with electrice-
ity, magsnetism, light rays, X-rays, cosnlic rays and other dynanic
radiations; .that 1t is the source of ail life, 1li;ht, heat, en-
ergy, sravitation, attraction, repulcion . . » 8cience gives to
the ether all thc ettractions of hecavenwlitliout directly saying

Bo," Gharles Fillmore, Prosperity (Kansas City: Unity School of
®

Christianity, 1938), p.

SCharles Filloore, steries of Genesis (Kansas City:
Unity School of Christianity, 6), lToreword,
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teric meanings of Scriptural namcs."l Wo shall discuss their

attitude towards tre Scripture as we deel witl: their theory of

kmowledpe and its applicetlon to the above-mentiored sources,

[r—




