CHAPTER I

THE BACKGROUND OF THE UNITY MOVEMEKT

The Founders

Kansae Cityans delight to call their cormmunity the
*Heart of America.,® In 1891 a real estate Promoter, but re-
-cently converted to religion, Announced that he had found
there a "peculiar psychic atmosphere,“1 which would make the
area a center of great spirlitual force. FProphet Joseph
Smith, a generation removed, had sugrested that Jesus Christ
would shortly set up his reign just east of the city, and
many of Smith's followers were gathered at the proposed tem-
Ple site., It was also reported that Mrs, Eddy had discerned
a "soul quality'l in that placs which would eventuate in the
most extensive Christlan Science work on the earth, Unity
School of Christianity was conceived under this remarkable
influence. It has rewarded the cormunity by carrying ths
name of Kansas City around the globe,

Unity Sehool of Christianity is the product of the
combined genius of Charles and Myrtle Fillmore., A short
sketch of their lives will give some insight into the origin
and growth of the movement., Charles Sherlock Fillmore (he '
has never used the middle name) was born on a Chippewa Indian

Reservation on Sauk River near 8t. Cloud, Minnesota, August 22,

1854, His father, of English descent, originated at Buffalo,

New York., He received only a cormmon school education and nev-

lcharies Pillmore, "A Divine Center," Christian
Seience Thought, II (Jan., 1891), 6,
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er united with any re;igious organization, but Charles remem-
bers him as having a good knowledge of the Bible and as prone
to quote 1t, The father had no physical defects and enjoyed
good health throughout his 1ife, Apparently he had an adven-
turous disposition., When about twenty-one years of agze he
left the settled life of Buffaio and migrated to the wilds of
Minnesota to become a trader among the Indians. He later be-
came & land-owner in the northern part of the state., His son
sugzests that he was only fairly successful in his business
affalrs, He died at the age of seventy-three years,

In Minnesota Charles! father, Henry G. Fillmore,
met Mary Georglana Stone, who had been born in far-off Nova
Scotia, Her father, by trade a millwright, had brought e
f‘mily west while Mary was quite young, 8She had had little
educational opportunity. The family was Anglican in religion,
8he married at éighteen years of age, Mary G. (Stone) Pill-
more, like her huaband,.wns blessed with good health; she
died at the age of ninety-seven at Kansas City.

Charles, one of two sons, was born on the Kinnesota
Indian reservation, August 22, 1854, Although small of body,
he had good health as a lad, However, as a lad of ten years
he injured his hip severely while skating., He estimates that,
when he reached manhood, his right leg was some four and one-
half inches shorter than his left, He recalls his youth as
& time of .;varo, physical struggle with little opportunity
for play., His father had no interest in education, and under

the frontier eonditions Charles received only the limited




amount of & few terms in a rural school, Most of his know-

ledge has come in later years because of a personal thirst

for knowledge, His cerippled conditlon did not keep him from
making his own way. He bezan clerking in a store, a Job he
held two years, when orly fiftoen, He then spent one year in
the service of a bank, After that he moved out from his
home, golng to Denlson, Texas, where he clerked in & freignht
office of the Missouri, Kansas, and Texas Railroad for six
years, He pushed on to Leadville, Colorado, in 1879, He be-
came Interested in mininz, learned assaying, and for two
years practiced the art at Gunnison, After & short stay at
Pueblo, he moved eastward to Kansas City, which became his
permanent home, Charles was not privileged to attend any
church during his childhood, and he never affiliated with any
orthodox religious group, He says: .

I was not blased on the God question by an orthodox
education. Born and ralsed in the wilderness of the
west, my religlous education was quite limited. God was
an unknown factor in my conaciius mind and always has
been until the past few years,

However, he early became interested in the mysterious and
occult, While still a youth he dabbled in Spiritualism and.
was alsc drewn to the Hermetle philosophy, He announced in

‘ August, 1889 that he had had twenty years' experience in spir-

itualism,® This explains some of the conflict in thinking

LThought, V (Peb., 1894), 454 (editorial),
®yodern Thought, I (Aug., 1889), 8; ef. Unity, XLVII
f e z

(8ept,, 191
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between Myrtle Fillrmore and himself durinz the early years of
thelr moverent, :

Mary Caroline raze, dauchter of Markx and Luecy
(Wheeler) Page, was born at Pagetown, Chio, August 6, 1844 or
1845, Her parents christe:ed her Mary Caroline, but for some
unknown reason she disliked thé nasc and began using the name
Myrvle. Thls change was made before she enterecd college.
liyrtle Page was one of nine childrgz, none of whom are now
living., The education of both parents was beyond the grade
school, and both were earnest Caristian workers, menbers of
the Metihiodlst Eriscopal Church, Myrtle became & member of
the church during her girlhood., She was glven the regular
education of her cormunity., JIn 8eptember, 186£, she entered
Oberlin College, where she remalned for one year.l She en- -
rolled in the "literary course for ladies," carrying four sub-
Jects--mathematics, algebra, Latin, and English, In these
courses she showed only average schclarship, S8he left no dig-
coverable impressions upon the Oborlin students of that year,
When she left college she followed a brother to Clinton,
Mlissourl, and there secured a position as a teacher in the
viliage school, 8hs was &lso an enthusiastlc worker in the
local Metliodist churci., After two years at Cl%nton, she se-
cured a eontract to teach school at Denison, Texas. During
her stay of six years at Denison she met Charles Fillmore,

Charles Fillmore and Myrtle Paje were married at

lLottor from Registrar of Oberlin College, August 10,
1833, Unity S8ehool publishes that she was a graduate of

Oberlin, See tle Page Pillmore (Kansas City: Unity School
of wuzmz#fwﬁ&bﬁ—!.—" :
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Clinton, Kissouri, March 29, 18681, It was & strange combina-
tion--Charles,'twenty-six years of age, small of body and
slizhtly atooped, with a decided limp because of his shortened
leg, suffering from curvature of the spine and deafness in
the rizht ear;1 Kyrtle, ten years his senior, and, according
to her claims, already a victim of tuberculosis.2 It would
seerm that only tragedry could be their lot] The palr started
thelr hcme 1n Pueblo, Colorado. Three sons were born into
that home: =at Fueblo, Lowell, bora January 4, 1882, and
Waldo Rickert, born June 1, 1884; at Eansas City, Po.-al, born
July 16, 1887, Mr, Fillrore roports that the children wére
sturdy and haed cnly minor diseases such as measles and WNOoOp=
inz cough before ten years of aze., Lowell was giver a gfade
and a hich school education; Rickert continued throuzh the
Chicazo Art Institute; and Royal spent three yeears at the Uni-
versity of Kisscuri., All of them have been enzgazed with
their parents in the business of Unity Scunool of Christianity.
Royal died of diebetes at ths age of thirty-seven years,

The Fillmoros came to Kansas City late in 1884.
Kansas City was at that time in the midst of a building boom,
&nd ¥r., Plllmore declded to enter the real-estate business,
He evidently achieved some 1little success as a Promoter of

real eatate, for he claims to have accumilated a hundred and

lThe Origin and Growth of the Unity Movement (EKansas
City: Unity School of Christlanity, I s De S this

time Mr, Fillmore was c&lling hils leg condition tuberculosis
of the hip, -

®xyrtle Page Fillmore, p. 5.
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£ifty thousand dollars. But before 1888 tho boon had éollapsed;

and, like many others, Mr. Fillmore lost heavily and was "left

n2

in debt to the amount ol one thousand dollers, Kyrtle

Fillmore was also having serious physlcal disturbances, Tne
chenze from the mounteins of Colorado to the low country of
Kansas City had done her no good, Sha wes sure thet she was
suffering from tuberculosis, and she was lookling forward %o
the birth of her third son witanin a few months, Fernaps
Lowell and Rickert were having one of the children's dlseases
already mentioned., Myrtle Fillmore feit that she had more
than she could bear., Then something happenedl The Iillmores
explain it as follows:

Just when it seemad %that there was nothing left vo
life, there came an extraordinary change over lyrtle,
During tne many heartbreaking trials she had reasoned
out that there must be & supreme power operating by
fixed divine law, and that this law, applied in faith and
faithfully, must of necesality set aside all destructive
agencies. And she applied her theory with remarkable
success, Her tuberc:losis vanished, as did the allments
of her chlldren. « . « Sicikmess and povertiy became as
bad dreams., In their place health and the avillty to
work reigned, And Charles Fiilmore, grasping the full
meaning of this divine law, began to help her 1n her
ministrations, Beaping muen benefit physically, mentally
and materially,

Christian Science to Kansas City

What had causad the change in Myrtle Fillmore?

Christian Science had come to town) The earliest traces of'

IV. E. Sutton-Mattocks, "Miracles Wrought by a Wo-
man's Paith," The Kansas City Star, November 28, 126, p. lc,

2Unity, XVII (August, 1902), 69f,

Zy. B. Sutton-Mattocks, "Miracles Wrought by a Wo-
mant's ?lith,' The Kansas citl_st 'OV. 28. 1926’ P 1‘.




organized Christian Science in Kansas City were in 1887, The

route from Boaton was through Chicago. Dr. J. S. Thatcher
came from Chicago early that year and in March, about four
months before Royal Fillmore was born, opened the Kansas Clty
College of Christian Sclence., Eugene B, Weeks, also of ;
Chicago, organized and taught the first clﬁss; Charles &and
Myrtle Fillmore were members of_that class, C, I, Thatcher,
e brother of the founder, later came to teach in the college.
Christian Science found a well-prepared solil in Kansas City,
for by 1890 this cne college announced that it had taught more
than eight hundred students, and Christian Science, a Chicago
ma-azine, reported that there were already three thriving
schools in Kansas City with an attendance of fifteen hundred
Scientists.l - :
Because Unity School is now frequently classed as
Christian Science and Mr, and Mrs, Fillmore are seid to have
been at one time associated with the Christian Science Church,

which they deny, it 1is necessary to trace the historical con-

tacts of the two mo?aments. A study of the first volume of

Modern Tnoupght, the original magazine which the Filluiores be=-
gan to publish in April, 1889, reveals the influences that :
' led them toward Christian Soience, They never studied under
Mrs, Eddy, but the first book they advertised for sale from

their office'was her Science and Health, This indicates that,
at the very lcast, Kansas City was quite Eddy econscious.

Moreover, the Fillmores were removed only one step

lghriltian Seience, II (March, 1890), 10.

L
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from Mrs, Eddy. Three persons exerted noticeable influence

upon them at this point. The first was Mrs, Ursula Gestefeld,
Chicego, When lMrs, Eddy made her rirst trip to Chicaeszo, April,
18¢4, Mrs, Gestefef%ﬁmot her and betame a member oIl ner class.
The Flrst Church of'éhrist,'Scieﬁtist,'of Chicazo was incor-
porated June 13, 1886, with a membership of fifty-one. Mrs.,
Ursulua Gestefeld was made clerlr of the church and the follow-
ins year became one of 1ts directors; + She was an ambltious
women of mariked literary ability, and she soon was producing

literature on the subject of Christian Science, which did not

fully agree with the thoucht of Mrs. kddy. In 1888 she pub- -

lished A Statement of Christian Science, with the subtitle,

An Explanation of "Science and Health." In this book she ig-

nored the subject of "malicious animal magnetism" and also
declared that the statement that "there i1s no matter, no body,

no world, no anythin , but God and man, who is spiritual and

not material"l is & misleading half-truth, The writer was |
sharply oriticired as a "mesmeriast of the most dangerous va-

riety" by The Chriatian Science Journal of Boston, and she was

dismissed from the First Church of Christ, Scientist, Chicago,
February, 1889, Mrs, Gestefeld was too spirited to acqulesce
quietly to auch treatment. 8he replied in Jesultism in Chris-

tian Science,2 a pamphlet already in the hands of the Flllmores

Lyodern Thourht, I (Nov., 1889), 9., Quoted from
the prospectus of the book.

211 reviewing Jesuitism in Christian Sclence Mre.
Eddy said: ®Her reasoning Is Intoned with Fagan philosophy,
her humanity bespr @d with Buddhism, and her pride and
purpose nerved with 5 apirit of a Judas.,* The Christian £

gclense Journal, VI (Nov.,, 1888), 427.

B -
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when they published their first issue of Modern Thought; The

reaction of this magazine to the controverasial book was very
different from that of Mrs., Eddy., They recormended it in
glowing terms:

All those wno have read this work pronounce it a
masterriece in 1ts line; being so far the “ost conerent
statement of Christian Scilence from thc basis prcdicted
by Mrs. rddy. « « « It maris ep era in the externelira-
tion of the divine phllosophy.

Mrs. Gestefeld was frequently quoted by Mrs. Filluore in 1E89;
she contributed heavily to Modern Thought throuchout the nine-
tles. An effort was made to bring her to Kansas City early
in 1890; when she could not come, her lectures were secured
and used in a clasa.2 Sne had an ablding influence in shaping
the basic thousht of Unity School of Christianity, g
Joseph Adams, at this time also a resident cf Cnicago,
was a second influence upon the Fillmores. He was an English-
man, converted in the city of London by the ministry of J. G.
Finney. Under Finney's influence Mr., Adans came to Oberlin
Colleze and studied for the minisiry., He was ordeined by the
Methodist Episcopal Church anc continued under the connection
for fourteen years, He then turned to Congrecationalism and
located on the west coast of the United Btates. The congre-
gational ministers of San Francisco voted to withdraw their
fellowship with him because of the "looseness of his views"

in 1886, Mn., Adams turned hastily to Boston, studied under

lllcdern Thought, I (Dec.,, 1889), 12,

®Modern Thought, I (March, 1890), €.
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¥rs. Eddy, and becane her assistant pastor1 for a short while
in the First Church of Christ 8clentist, Boston. He then
gettled in Chilcago. He was at that time a waim defencder of
prs. kEddy, When he lectured in Kansas City, Decembver, 18E9,
the Fillmores attended his lectures. He originated a little

jouarrael, The Chicego Christian Scientist, in 1ee7, In the

controversy of 1¢o0-18¢1 he chanzed its name to The Cnicaco

iputh Gleaner, He anc Cherles Fillmecre held lively conversa=-

tions through the colums of their respective »ubllcetions,
A third person who had immeciate contact with Mrs.

Eady and who, in the early days cf their movenent, mate &

more pronounced impression upon the Fillmores than either of

tl.ose already menticned was Ermoa Curtis Hopkins. Mrs. Hopkins,

wife of an Andover College prolcesscr, became &ssoclialed with

Mrs, bddy about 1884 and for cne year was Assistant Cditor of

Tre Christian Sclence Jo:rnal.2 When she disazreed with Mrs.

Eddy, she turned westward to Cnicagc where she founded "Tne
Hopkins! Metarhysical Association," She became the highly

advertised contributcr, during 1869-1890, to Christian Science,

& montnly edited by Ida A. Nienols, This paper also bore the

nane The Blue Bird, Mrs. Hopkins was not satisfled with the

name of her Association, but her followers hesitated to change
1t, However, in 1889, after three requests Ly Nrs. Hopkins,

the members voted to change tneir name to "The Christian

Joseyh Adams, Ciloago Christlan Scientist, II (June,

lgss), 18,

2Edwln Franden Daxin, Mrs, Eddy (New Yorks Charles
Scritmer's Sons, 1929), p. 181,

Ry
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8cience agsociation,” One roason given for the change wes

that the term "metaphysical™ was too general to designate

their position. Abou§ thals time lirs. Hopkins organized the
ncricago Christiaen Science Theolojsical Seminary.," J. S. Taatcher,

ne oy_inel Scientist leader of the Hansae sroly, errenced

for lrs. Horiilns to lcecture there in January, 1820, The

Filluords were already under her fnfluence for, in announcing
hei- cnigegencnit, they seid:

Siic 1s undoubtedly the most succescful tes her in
the world; her instruction not only sives understanding
to thie student by walch he can cure the ills 'of hiuself
and others, but in many instences those wac enter her
classes coufirmed invalids coe out at the end of the
ccurse perfectly well,

Mrs., Hopkins'! class numbered elzhty-seven, wiich was the larzest
Christlan Science cless held in Xansas Cit,; up te that time,
8he falfilled her advance nctlces, ané the Filliores found it

hard to express their appreciation of what she had brousrht

J

them. Althouzh thelr teacher repeatediy warned them azainst
worshl.. Inz "perscnality" and insisted that she was Teimply
an Instrument of the Spirit of Truth," they felt thet thsy
must give her the recoznition she deserved:

In even these few words of commendation, we do vio-
lcnce to the desire of her heart, and in extenuation we
voice the whole class when we say that we bow before the
Bweel spirit of the All-Good, wi’ch has found a tonzue
80 eloquent; and knowing, as we do, that without that
8pirit Krs, Hopkins wo.ld be dumb, our souls breathe a
brayer of thankfulness to thet Divine Ming fer the light
shed upon us through her personality, We doubt if ever
before on tnis rlanet were such words of burnins trath so
®loquently spoien through womane « ¢« o It 18 safe to say

t this course of lectures has given an impetus to the

1 _
dodern-Tuousht, I (Nov., 1BEQ), 12.
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work in this oity wnich will ultimate in the freeing of

every mind from the thralldom of sin, sickness and deafh,

and open the way for the new heaven and the new earth.
yrs. Hopkins, importuned to return as soon as possible, visited
x;naas City & second tims in Maroh, 1890, The Fillmores became
her students 1ln the Christian Sclence Theologlcsl Seminary,
chicago. Mr. Fillmore was ordained by that school in December,
1890,

Mrs, Hopkins was also indirectly responsible for

giving Unity School of Christlanity its basic text, Lessons
in Truth, by H, Emille Cady, 8he went from Chicago to New
York for & series of lectures, and Miss Cady, a practicing
physician, went to hear her., 8She became convinced that the
"Divine Science" of which Mrs, Hopkins talked was whet waé
taught in the Bible and that an individuml could learn to
cure people as Christ did, B8She began to experiment with her

own patients and met such & favorable response that she was

led to write & 1little booklet, Finding the Christ in Ourselves.

Somehow this booklet fell into the hands of Mrs, Fillmore,

who asked permission to reprint it in their magazine, Dr., Cady
granted the request; she then wrote for them a series of ar-
ticles which were finally gathered and published as Lessons

¥

in Truth; it became the standard Unity text-book., A third
serles, }Miscellaneous Writincs, rel#tes some of her experiences
in @pplying this method to patients. But Miss Cady, under

tais inrluen;e, did not give up her work as a physicianj she
Sombined "pivine Science® with her medical training until her

[ ——

lModern Thought, I (Jan., 1890), 8.
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retirement at an advanced ages -

Thus the movemeﬁt of the Fillmores originated amidst
the influx of Christian Sclence into Kansas City, Lowell
pillmore, a&ddressing the First Annual Unity Conference, July,
1923, sald: "Father and mother were studying, among other things
christian Sclence, and nother found that there i1s a healing
power."l The bodily illness of Mrs. Fillmore, the care of the
two alling children, the worry incident to the birth of the

third child, and the business reverses of the head of the family

found theilr solution in this grand new discovery, The wife

was an immediate and enthusiastic devotee of the new cult,
8he began at once to treat her friends. The husband did not
respond so quickly., Indeed, it was some years before he pub-
lished his own complete assurance that he was able to demon-
strate the discovery, However, Mrs, Plllmore's enthusiasm
countered his doubts, and in April, 1889, they began the pub-

lication of a small monthly mazazine, which they named Modern

Thought,

The Search for a Name

Two questions arose at the beginning of the ministry

of the Fillmores: First, should they charge for their services 5
ccording to the standards which were customary’ﬁmong the prac-
titioners of Christian Science at that time? Mrs, Eddy had

80t definite standards, both for lessons and for treatment.

But Joseph ‘hnms, one of her former students already mentioned

%8 having influenced the Fillmores, had broken from her stan=

[ —

1Unit Souvenir Booklet (Xansas City: Unity School
of Christd T » 2); Pe O,
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dards in this particular and created his own, He had atarted
his work in Chicago on the basls of one hundred dollars for

a course of lessons and one dollar for a tréatment. Although
be realized that hils Christian Sclence frilends would censure
him, he decided, in 1888, to let each reciplent glve as that
one felt, believing this to be the volce of Godi

Now & change has come, and &s far as our personal
conduct 1s concerned we cannot walk up to the light which
has come to us, and fix & price any longer for instruce
tion or trestment on any condition whaotsoever, « « «
Hitherto we have tried tc improve upon the laster's plan
by telling the applicants for the Truth, "Yes, we will
give 1t to you on condition that you glve us so much
money." This we now see, as never before, changes the
basis of our relation to Christ, and makes the applicant
of the gospel our laster, inasmuch as we look to him for
the pay of time and sorvices, and not to Jesus Christ,
our only Lord, from whom we get the Truth and the assur-
lnce--"ThX bread shall be given thee and thy water shall
be sure,” :

The decision to receive what each patient felt he should pay
did arouse ssevere criticism, DBut Joseph Adems was vigorous
in hls own defense, and others, including the Fillmores,
followed in his steps, They have continued that policy both
in teaching and healing for fifty years declaring that, since
it was God who was doing the work, He would reward them. 80
each person helped has been urged to make a ®love offering"”
to them, They started the same syastem in payment for food at
Unity Inn, but 1t did not work out so well and was soon aban-

doned. They have always had regular charges for their magazines.z

——

18 lJoseph Adams, Chicazo Christian Sclentist, I (May,
88), 276 £, (editorial):

2U’nity has recently announced that charges were

Placed on their magarines only to meet postal requirements.

8ee Weelly Unity, Xxx (Jan. 14, 1939), 2,
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The other question, much more vexing, was the naming

of their teaching, This was not settled at once, A quarrel
between Mrs. Eddy and.some of her followers had bsen raging
>for some time. Some of these began choosinz other names to
designate the product. Mrs. Hopkins organized her first group
in Chicago under tho name "The -Hopking Metaphysical Association.®
But, apparently, the name "Christian Science™ was already a
helpful advertlising symbol; and, As we have noted, her group
returned to 1t, ._

Modern Thought bezan its 1life at about the same time.
The name indicates the thinking of the edltors at that time;
at least, it indicates the position of Mr, Fill-ore. Modern

Thoucht was begun as a "good practicel mapezine dealing with
the mental handling of problems."l Immediately beneath the
title of the magazine Mr, Fillmore rlaced this slogan: "De-
voted to the spiritualization of humanity from an independent
standpoint,"? Years later Mr, Fillmore stated that he had
not at the beginning believed in Jesus Christ and had wanted
nothing to do with religion.3 Trhis policy of independence 1is
¢learly shown in the leading editorial of the first issue of
X¥odern Thought, I qﬁotez

The wave of spiritual thought which is sweeping over
the land has oreated a demand in this vicinity for a
publication devoted to its discussion and dissemination,
With this object in view Modern Thought had its birth,

[ —

lwsekly Unity, XVII (July B8, 1926), 10.
BModern Thought, I (April, 1889), 1.

s .
8ee Charles Fillmore, "Purpose of Unity," Weekly
Wity, xvir (;uly 17, 1926), 7. |
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1t is not the organ of any school of thought, but the
mouthpiece of all honeat souls earnestly seeking for
spiritual light. It recognizes that all friends of the
movement are striving to attain the same noble end--the
Universal Good, and that the roads traveled, though
various and apparently dlvergent, in reality ell lcad to
Roms. It is the desire of Modern Thought that all who
feel the bubbling up within thexm of the apirit of Univer-
sal Love, will use its columns to express their views,

If GoG speaks thro! man, he speaks through all men and
all women, and every thought that has for 1ts ultimate
object the amelioration and elevation of humanity, will
be welcomed here. It 1s not intended, however, that
these columns shall be used to tear down, but alweys to
build up, hence no space shall be accorded to the icono-
clast nor pessimist, nor he who seeks to cast a slur upon
the work of nis neighbor; but the.ideas of all generous,
loving souls will be thrice welcome. Ve have no aesire
to unsettle the religious convictions of anyore, but we
lon: to be instrumentel in freeing the humen mind from
creeds. The influx of new thought 1s alweys necessary

to 1life, and he whic writes & creed or puts e limit to
revelation, is the enemy of humanity. Creeds have ever
been the vamplres that sucked the blood of spiritual
prozress in the pa.t, and life can only be kept in the
present movement by latitude of thought,--tempered always
by the power that moves the world, Love, :

Modern Thouzht 1s a journal of prozress., Its state-
ments ol to-day may not be consistent with those ci yes=-
terday, nor those of to-morrow, with those of to=-day.

We desire to grow--to unfold from the truth side of na-
ture, regardless of preconceived opinions. We believe
with Emerson, that 'A foolish consistency 1s the hobgoblin
of little minds, adored by little statesmen and philos-
ophers and divines, If you weould be a man, spealk what

you think to-day in words as hard as cannon balls, and
to-morrow speak what toemorrow thinks in hard words again,
though it contradict everything you have sald to-day.!

We believe that truth is an unexplored domain, man
has here and there touched its shining sands, but a uni-
verse lies beyond, which he can only compass step by atep
throughout the years of eternity,

We believe that the inspirations of to-day are
worthy of the same reverence as those of former ages;
and in all our citations and quotations frqm whatever
source, whether religlous or secular, corroborative tes-
timony only, is the object, and not that infallibllity
was in the past possessed by any man or coterie of men,
but that certain lines of truth run like silver ihreads
through' the web and woof of the world's history.

loharies Fillmore, Medern Thoucht, I (April, 1€89), 6.




Fhe contents of that first lssue--articles dealing with Christian
gcience, Unitarianisrm, Theosophy, Spiritualism, Transcenden-
telisn, Roslcruclanism, and occult suggestioné for psychic
development-=-show how free the editor was from any system of
ghou~ht, This 1s in accord with Mr. Flllmore's lack of reli-
gloys experlience and his tendency towards the occult,

Mr, Fillmore was given no peace 1n the independence
he had chosen for hils mazaz ne. Questions were raised about

she attitude of lNocdern Thc.:zht toward the expanding Christian

Science movement., He replied thet their views were "not those

nl

of orthodox Christian Scilence, But there are hints in ths

ma~ezine that Mrs. Fillmore strongly favored the Christian
Science position. In the second 1lssue, May, 1882, a "Christlan
Sclence Department,” edited by "M," appeared, Tihis was the

pen nane assumed by Mrs, Fillmore, A month later, in a criti-
clsm of Spirituslism, sha guoted voluminously from Mrs, Geste-
feld's writings and ended by making her position quite plain:

I have never yet seen a Spirituallist who was full
satisfied. He 1s always searching for grecater proofl.
Christian Sclence can tiveshim this proof, for we take
nothing for granted ovut reason from cause to effect. We
are conscious of a power of thought., Consider for & mo-
ment this possiblity, if we th.nxk up tc God, shall we
not find him; become cousclous of him as we are of all
things, And tnis conscious unity satisfies the heart of
man, Let him wander in his consclo sness as he will, he
cannot separate himself from God, and he is hid from man
only as lonz as he neziects to use his own ‘powers;
neglects to travel alonzg the line of connection between
himself and God untii he finds him, Waien we have this
Gonscious unity with God, or good, we lose signt of evil;

Nod lcharles Fillmore, "Is This Christian Science,"
—=2Tn Thought, I (May, 1€&3), 12.
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we have health, joy, peace end rest.l
However, Mr. Fillmore was not yet ready to make Christian
gcience the one emphasis of the magzazine:

We think that Christlan Secience, or some other mode
of spiritual unfoldment, is necessary to makc men and
wonen permanently good, and consequently happy, but our
experience 1s that there 1s frequently a seneral spirit-
ual awakeningzin the Christian Scientist, without spe-
clfic reform,

He also proposed to his Spirituslist friends thet they follow
him in the study of metarhysics, which Spiritualism lacks,

Modern Thousht wants the attention of all progres-
sive Spiritualists, because it can give them metaphysics
Trom the standpoint of one who has had twenty years!
experience in their ranks and is, therefore, competent
to Intelligently meet many of the arguments advanced by
those who think they know all about the invisible source
of the healing power of Christian Science, and many liind
Cure schools, .

Meanwhile, a discussion concerning the right to use
the name "Christian Scilence™ had broken forth in the Chicaszo
area, Mrs, Eddy had declared the name her own peculier pos-

s \

session. Jossph Adams, still in her good graces, suvported

her claims through the Chicago Christian Scientist, Anothér
Chicago editor, not a devotee of'Mre. Eddy, agreed that her
claim was legitimate: '
The peculiar tenets of Mrs, M, B, G, Eddy were atated
by her under the name of "Christian Science.” As a chosen

term to designate her distinctive philosophy it is her
trademark, and every principle of eq:lty and honor de-

luyrtle Fillmore, "Why Should They Conflict,®
Xodern Thought, I (May, 1883), 18,

2Charles Fillmore, "Notes and Comments," Modern
Ihousht, (aug., 1889), S. -

Scharles Fillmore, "Spiritualism and Metaphysics,"
Modern Thought, I (Aug., 1885), 8. :




mands that "Christian Sclence" be conceded as a synonym
for the Eddyistic philosophy. . « « If peoprle want to
buy her goods they ought to be able to do so by calling
for "christian Science,"

}rs. Bma Curtis Hopking, who was seekins to change the name

of her Assoclation and make it include the term "Christian
Scien09:" was leader of those who desired an inclusive use of
the name. She insisted that the name "Christlan Scilence" was
descriptive of & speciasl line of argument and was not the
property of any individual.2 Mr., Fillmore toolt the poslition
that "Truth” is a universal things and belonzs under no partic-
ular label, He caustically criticized those who nade a "farce"
out of names:

There 1is much wrangling in these metapghysical days
as to the power by wihilch the kindred schcols cf Christian
S8cience and kindred cults gre inspired. o o » The neoc-
phyte is apt to taxe a&s gospel trutin what is taught by
his preceptor, and the impression is abroad that each
scnool of Christian Science, kind-lealling, Mental Sclence,
Metaphysical Healing, Psycho-Therapeutics, Mental Cure,
Spiritual Sclence, Pneumatology, 0l1d Theclogy, Ontology,
Christian Metaphysics, Mental Hdoaling, ETC, ETC., has
each the power to confer upon the individual certain
distinctive qualities not possessed by the other schools,
‘and which qualities are exclusive, God-given and attain-
able only at denominsted shrines, « «

Many people are nlso blinded by a name, &nd lsator
under the delusion that because they have taken lessons
in Christian Science that they are in possession of
truths that cannot be obtained anywhere in the universe,
unless that ma~ic name is over the door. The nanes by
which certain philosophies and religions arc known, and
the truths which they aim to teach, bear about the same
relation to one another as the lettier of the Bible to
its spiritual import. People of limited spiritual un-
foldment are sticlklers for nanes and creeds, and are thus
.worshippers of 1dols., « s«

They quarrel over names, names, names, vapid unmean-

Mete 1G. B. Charles, "Render unto Caesar,” The Christian
—>4physician, III (Jan., 1689), 21,

]

B8ee Christian Science, Il (Jl.n.. 1890)' 154.
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ing nemes, that never were anything of themselves, and
do not even represent that which they alleze to represent,
But this article does not fairly represent the usual

approach of Nr. Fillnmcre to the varlous groups abcut nim, He
was always looking for the good in other writers; and, when
he found it, he did not hesitate to pess it on to his readers,
Wrs. Eddy, at this time, was refhinking her relationship to
the many parties of the growing Chrlstien Science movement,
and obviously she hoped to bring some of them to her side,
yur, Fillmore discovered such sentiment in an article in the
Christian Science Journal, which he, terming it "brood and
Christlike," copied:

For some time 1t has been clear to my mind that those
students of Christien Secienco wliose Christian characters
and lives recommend them should receive full fellowship
with us, no matter who has taajht them. If they have been
taught wrongly they are not morally responsible for this
and need speciel helr, They are as lambs that have
sought the true fold and the great shepherd and strayed
innocently, hence we shguld be ready and plad to helyp
them and point the way,

When Mrs, Hopkins came to Kansas City a month later, she easily
convinced the Pillmores that the: should follow her exanmple

and claim the name "Christian Science™ for thelr teachingz.

The following editorial explains their position:

In harmony with the foregolng gospel of non-limitation >
we have taken what secms to us another step in the pro-
gressive direct.on, by the unreserved espousal of that

systen of scientific religion known as Chrlstian Sclence.
We have lecned hard in that direction frcm the first,

- lCharles Fillmore, "Truth Bows at Fo Human Shrine,"®
Zodern Thought, I (June, 1889), 9.

zHary Baker Eddy, "The ¥ay," The Christian Science

%}:mm. VI (Dec., 1869), p. 433; and quoted In Modern
it, I (Dec., 1889), 12,




Y

but because of the narrow sectional spirit with which
Christian Sclence has been interpreted by many of its
advocates, we were loath to come under what we conceived
to be a galling yoke, 8Since listening to Mrs. Hopkins!
exposition a broader conception has come to us, and we
now see that the basic statements of Christian Science
form an epitome of the best features of the ethical and
religious systems of the past, . . . A8 a consistent
Christian Sclence Jjournal we shall necessarily con{ine
ourselves to the essentlal methods of that school ‘

At the same time Mr, Fillmore insisted that he was to be the
final interpreter of the "All Good"™ regardless of details
taught by any school of Christian Science. The Fillmores now
dropped the word "Modern"™ from the title of their magazins,
and across the word "Thouzht" they wrote in smaller letters
the term "Christlan Science," Tnis change was made in April,
1890,

A storm of criticism broke over them. The Fillﬁores,
now on the defensive, declared that they were not trying to
fence themselves away from their friends, assuring them that

Christian Sclence, since it had no creed or dogma, hampered

no one:

N

That strength is alone in union is & self-evident
Proposition, but the natural tendency of the intellectual
man is toward selfishness in reforms as in other matters,
and instead of looking to the Divine Mind for guidance,
he 18 a law unto himself; the result is a great diversity
of opinion as to methods and names, We fell into this.
very error from an honest conscientious standpoint., We
felt that Christian Science had & higher zsrasp of truth
than any system extant, But because Mrs. Eddy claimed
it as her exclusive property we rebelled, yet at the
8ame time advocated like principles., We felt that this
Was hardly right and asked the Divine Mind to guide us,
The answer came and we were made to see that Christian
Sclence. is the most simple and practical method for the
Permanent uplift of humanity, that its origin was arte-

s - . .
8 (°41t0r1a13?°r° We Now Stand,” Modern Thouzht, I (Jan,, 1880),
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rior to any child of Earth, and that it is not the prop-
erty of Mrs. XEddy, Mrs., Hopkins, nor any one else, but
that it is a mAnireatition of the Divine Mind for every
soul in the universe,

rhe writers opposed to Mrs. Eddy's exclusiveness, who wcre
trying to maintain a free and unlimited usage of the name,
welcomed the support given by the 1little Kansas City magezine.

the editor of Christian Science wrote: "Hodern Thoucht has

changed to the Eternal Mind by writing across its beautiful
title page, 'Christlan Science Thought.'"z Joseph Adams, in

the Chicago Christian Sclentist, sald: "The editors C. & M,

Fillmore have become converted to the pure doctrine, and their
journal is now an exponent of this conviction."® But the tide
of opposition was not easily dammed, and again Mr, Fillmore
arose in defense and gave an explanation of thg implications
suggested by their new name,

The name Modern Thouzht was not an index to the
Christian Science principles which the paper advocated
and we were in consequence inundated by commnications
of a nature which we did not care to publish and were
also constantly obliged to explain our exact place in
that great maelstrom of "modern thought.® The new name
now does all this for use. o o

Names of themselves are nothing, 'tis true, but so
long as this mundane world sphere exists they will sym-
bolize i8eas, and just at present people are getting a
new idea of God, a&ndé in thelr reaching out for that idea
the word Christ seems more nearly to meet their needs
than any other, There is & great running to and fro on
the earth to-day, the new dispensation is upon us and
the hearts of the people yearn for that light and love
which Christian Science in its essence represents, 8o
to the public understanding the name "Christian Science”

lysdern Thought, I (March, 1890), 9 (editorial),

2Cnristian Sclence, II (March, 1890), 304.

Schicaco Christian Scientist, III (Sept., 1€09), 17.




gtands for all the different schools of metaphysics re-
gardless of the technical differences by which their
leaders distingulsh them, and it will so continue.

The millennium had started} Christian science Thought found

yndications of this in another article written by Mrs. Eddy
under the title "Love Your Enemies.,” The Fillmores copled
this article, and enthusiasticelly cormented as follows:‘

The paragraph upon which special stress is lald,-=
wThe only Justice of which I feel at present capable 1s
mercy and charity toward every one; with speclal care
to mind my own and not another's business" -=ghould be
carefully studied by all students of Divine Sclence, .
. « Let us remember this, and remembering it, forget
to poison the minds of seekers for Truth with a tale of
the differences with which mortal error Ettempts to
separate those who try to follow Christ.

But Mrs. Eddy obviously did not want followers who
admired from afar and did not put themselves immediately un-

der her instruction. Christian Science Thought was informed

that her articles must not be copled by other magazines. The

lines were drawn more sharply, and it was not long until thosse
who had been trying to widen the use of the name "Christian

8cience™ changed their tactics. In early 1891, Joseph Adams, !
now at odda with Mrs, Eddy, changed the name of his magazine

to the title Chicazo Truth Gleaner, His editorial apology was

quoted by Christian Science Thought as expresaive of the views

¥

of that magazine,

Christian Science is a Name given by the author to
the best exposition and practical application of the

B lcharles Fillmore, "Why Christian Science Thought?™
toristian Science Thought, II (June, 1890), 9.

2christien Science Thousht, II (May, 1890), 12
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gospel of God that I know anything about, and right near
to this fact, I find one of the strongest reasons which
impels me to drop the name, and that is--this exposition
of the gospel of God called Christian Sclence 1s being
gsubstituted for the Gospel itself, and men and women by
the hundredeg are looking at the opiniocn of the author of
"gcience and Health® concerning the Gospel, instead of
looking at the Gospel itself, . « &

The name of Christian Sclence has given birth to
another c¢aste or secd, which for jealousy, bigotry, in-
tolerance, selfishness, unrelenting pcrsecution and
deification of personality -exceeds any sect in Christen-
dom that we are acquainted with to-days « ¢« ¢« IT I
should go to a place where they have never heard of
Christian Science . . , Jesus would tell me to say to
my audiences, "Be preachinz to the people that God reigns,
the kingdom of heaven is at hand and if you believe in.
and trust the everywhere pres-nt and all powerful good,
you will be saved from your sin and sickness," That 1s
the Jesus! method, Christian Science would say, "You
tell the people, 'There is no life, substance or intelli-
gence in matter, all 1is Mind,'"

The month following the publication of this statement Mrs,

Fillmore, in the absence of the editor, told the readers of

Christian Science Thdught that Thought lives and shall live
end keep its own individuality; it shall be the same true
Thought no matter what modification may be placed before or
after its name.“2 The description "Christian Science®™ was
dropped from the name and the magazine, for the time being,
carried as its title the one word "Thought." The editors be-
came increasingly adverse to Mrs, Eddy, and through the years
they have sought azain and again to differentiate their teach-

ing from the Bostdn brand of Christian Sclence. They eapecial-
1y eriticized those Christian Science leaders who, they thought

S —

lcmarles Fillmore, Christian Science Thousht, III
(8ept,, 1e91), 252 f., quoted from Joseph Adams.,

2Christian Science Thought, III (Oot., 1891), 300
(editorial )T LA . .
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had 108t thelr morale and had shut themselves away from the
spirit by abject aubmission to Mrs., Eddy. Perheps their
stetements were too harsh; for Unity, in these latter years,
nes had to develop its own technique for guafanteeing the
purity of its product.

Names of themselves may be nothing, as Mr. Fillmore
suszested, but they do symbolize ldeas, The Fillmores' cholce
of the term "Unity" to designate their thinking was a very
fortunate one. The name did not come et once, In 1820, Mrs,
Pillmore orcanized the "Society of Silent Help" with the pur-
pose of ccmbined prayer for those who sousht thelr ald. In
June, 1891 the Fillmores ambitio.:sly started another monthly
under the name Unity as the mouthplece of the Soclety of
8ilent Help. This organization then becams the "Soclety of
8ilent Unity." Finally, they chanéged their publishing name
to "Unity Bock Company,® But Eﬁifi mazezine wac discontinued
in 1892, Meanwhile, Mrs, Fillmore, who had developed in
Thoucht a department for children, which she called "Wee Wis-
dori's Way,® decided to make out of 1t a regular monthly paper.

¥ee Wisdom began August, 1893, These two, Wee Wisdom and

Thousht, were united in 1895 under the title Unity. This is
the chief mazazine of Unity School of Christian%ty to-day.

The Fillrmores have related two storles as to the
Origin of the name, which, they claim, came to them by special
ins;iration, Mr, Fillmore, sddressing the First Unity Confer-
®nce, 1923, saids

We have borrowed the best from all ioligions; that

is the reason why we are called Un.ty. The name, Unity,
"was revealed to us by the Spirit, One day in one of our

Y
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1ittle meetings--I do not think we had more than & dozen
in attendance, it was given to me like a flash: "™Your
name 1i Unity." Then and there we adopted the name,
Uni.ty.
Three yeérs later another origin was suggested: Mrs. Flllmore
received the enlightenment., As she lay musing one night, per-

naps after reading kmilie Cady's Finding Christ in Qurselves,

the name "Unity" came to her as a "term that would symbolize
their sympathy for all movements helping in:the uplift of
humanity."g The first story is the_one told to-day, but the
writer is oconvineced that the second 1s more likely the correct
one, The evidence points 1In that direction. Silent Help,
the child of HMra, Fillmore's thinking, became "Silent Unity"
that year., The first Unity magazine was started as the organ
of Silent Help., Mrs, Fillmore discovered Miss Cady's booklet
about that time and arranged with Miss Cady to rublish it,
which they did in October, 1891, Yerhaps Mr. Flllmore, with
his keen gusiness sense, decided the consolldation of the two
pspers in 1895 and, at that time, selected the name "Unity," ,
The name, however, was not new; it had long been
in the nomenclature of the Mental-Cure movement., As early as
1883 a group of Boston people uncer the leadershir of J. W,
‘inkley, & former Unitarien minister, organized a mental=-
healing group and called it the "Church of the Divine Unity."
- Mrs, Eddy had made use of the term in the title of her book,

ity of Good, published in 1887. The International Journmal

—

lonity, LIX (Oct., 1923), 404.
20n1ty Cateloz, 1929, p. 4; ¢f, V. E. Sutton-

Mattoois, op. ¢i%t., p. ITo




of christian Science, August, 1888, carried an article under
/—

¢nis title. And in 1890, before they took the name "Christian
selence™ to descrlibve their Tnought, the Fillmores were carry-

tnz in 1t an advertisement of the International hagazine of

ZEEEE’ published by the Unit; Publishing Company of Kew York.
The name was &also in use outside the Kent&l;\

Cure group, and the Fillmores were familiar with it from this

gource, A group of Unitarian ministers established a mazazine

in Chicago, March, 1878, which they ‘called the Famphlet Mission.

The name did not prove satisfactcry, so late that same year
they changed the title to Unity, which it has carried since
that dete. In 1891 the Fillmores were advertising Christian

Science Thouzht in The Christian Metaphysiclan on the same

paze and immediately following the advertisement of Chicazo's
Unity.l This group also claims that the name came to them by

a flash of insight comparable to thoss already mentioned.2

The editor of the Chicago magazine protested when the Kansas
City paper appeared under its name, but the Fillmores refused

to look further, Certainly the name has proved a grand slogan//

for their organization,

Unity Differentiates Itself from Christian Sclence

Mr. Fillmore thinks of the sarly periocd of

~ their movement as a wandering in "the wilderness of the 'isms'.'5

——

lhe Christian Metaphysician, V (Jan. & Feb.,

W0, s0,

¢ ity (Chicago), CI (March, 192€), 9. Quoted
fom an editorigl of J. L. Jones in 1890,

(3 Ctearles Fillmore, "Greeting," Unity, XIII
Wy, 1900), 3€,
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Their metaphysical pattern was that of Christian Science, but
ghey had opened the pages of their magagzine to "all Truth
goekers." Wuen they adopted the name "Unity," while 1t may
rave sugzested their sympathy for the entire race, thoey were
ecompelled to explain anew their position in the Mental-Cure
rmilieu., Especlally did they feel the need of distinguishing
themselves from orthodox Christisn Science.

Wwe have already noted how critical Mr, Flllmore
was with any wio asserted an absolute authority, Creeds were
anethema to him; each individual under the leadershlp of the
spirit wes his own authority.

The student who entcrs the metepaysical arena
should be on his guard in this matter, remembering al-
ways that God is no respecter of persons, and that no
ran nor woman, nor anzel nor archangel has a copyright
on truth; that all claims of exclusive insiiraticn, of
whatsoever naiure, are fraudulent, and that such clains
are never made by thosi whc have an apprehension of the
real Christ principle,

¥When differences of opinion arose, each person must accept the
responsibility of arriving at his own decision.

I noticed , , « that all the teachers and
_writers talked a zreat deal about the ormipresent, omnis-
cient God, who is Spirit and accessible to every one. I
said to myself, ™In this babel I will go to headquarters.
If I an spirit, and this God they tali so much about 1is
Spirit, we can somehow cormmmnicate, or the whole thing
is a fraud,"<

¥

This idea kept him independent in tnought and action, He thought

- of Truth as something that one must discover and use each day,

——

8hr : 1Charles Fillmore, "Truth Bows at No Human
ine," Modern Thought, I (June, 1869), 9,

€Charles Fillmore, "Greeting," Unity, XIII

(fuly, 1900), 38,
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A person must not worry about inconsistency but speak the

best he lknows at the time. However, since he believed that
the source of Truth was the Absolute, he felt that people of
yindred minds should secli co-operation, The Fillmores have
alwa s hac a strong leoning towards fellowship with other
groups. Tails led them to adopt the characterization of Chris-
tian Science, wailc, at the sanme ﬁime, they refused tc accept
the particular guldance of Mrs, Bddy. VWien 1t seemed neces- -

2

sary to acquiesce I her lLeadersnlp-or renounce the name, they
tock the second course., Nrs. Lddy is the only individual
geverely criticized in the fifty years of thelr mazazine's
history:

The "loyal" Christien Scientists are taught that
all those oujside are traitors, mesmerizers and workers

of iniguity,
There is no doubt but that the persistent claim by
Mrs, Lddy of divine 1llumi:nation has woven about this
neie & glamour of superiority, ané its chlef disciples
have unconsciously absorbed the belief that becsause a
man or woman 1s known as a Christian Scigntist they
occury & realm beyond the pale of error.
Hence the Fillmores, although they belleved that Christlan
Sclence contained the then greatest known Truth, and soadopted
the name and, for a time, quoted Mrs. Eddy and sold her publi-
cations, never accepted her leadership,
Since their early contacts were mostly with those

Yoo had already e xposed themselves to the wrath of Mrs. Eddy,

——

Mod 1C.‘parles Fillnore, "Truth Bows at lo Euuan Shrine,"
=2cern Thoucht, I (June, 1889), 9,

t 2Charles Fillmore, "Be Not Deceived,” Modern Thought,
(Juy, 1889), o,
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they inevitably tended in that direction. This group looked
espacially to the thouzht of F, P, Quimby as interpreted by
warren Felt Evans, The group, many of whon sot their first
jntroduction to the subject direct fronm Mrs, Eddy, began the
development of their thought from the sanme premise. All agreed
that God is "Mind, Intelligence, Life, Love, Substance, Spirit,"
out of this definition Christién Science‘of Boston concluded:
"Man is GoC's changeless image and likeness forever, God and
man are all in all, therefore there ig no 8iln, siclkmess or
death."l They continued their thought by declarins for no
worlcé, no matter, nothing mortal, The outlaw group began with
the same God-oconcept but moved positively to the construction
of a rcal world, They affirmed a "living soul," which forever
images God, and a "substantial environment" knowna s the na-
terial world. MNan is composed of an e xistent soul and a ma-
terial body. They felt that lrs, Eddy ignored the fact of a
"real world" and a "material body," that she reduced the
world of sense experience to "mortal error," And they pointed
out that, while she was teaching that there was no such thing
&8 8in, siclmess, or death, her own heale:rs all over the coun=-
try were gettin: resulic treating these things,

The discusslon reached its climax over Mrs. Eddy'h\
. teachin; concerning "malicious animal magnetism™ which, the
Others declared, was cnly her way of covering her own ignorance,

Xrs, Eddy eand many of her "loyal" followers insisted that

nstruction concerning "malicicus animal magnetism" was a
——

lUrsula N. Gestefeld, The Difference between Science
d the Seience of Boa%g)(Chicagox The Exodus Publlishing Co.,
? P . am) eV, 5




pnecessary part of the system of Christian Sclence. Joseph

Adans, her most ardent advocate in the Hidwest at that tlme,
gaid:

Instruction regarding belief in mesmerisnm is an
esgential part of Christian Science and, in a course of
gtudy must not be left oul. o « If . you proclaln yours
gelf & Christisn Scientist thie public will ex:zect jou to
give them gll that is involved in Christian Science or
vou will be a cheat for you will keep bacl: part of the
price.

mrig apology for her position pleased Mrs., Eddy. She at once
grote her aprroval with permission to publish:

The leadinz article 1ln your Magazine was needeC and
will do good. It is only by laying bare tlie atrocitles
of animal marnetism and maliclous mental malpraciice
thet the humen race can be saved from & bondage that will
so far exceed the history of the Isrealites in Ezypt as

the power of sin exceeds the inertia of matter to cause
gufferingzs, :

Her cpponents were Just as belliserent in their criticlsm,
Mrs. Hopkins declared that the flrst two jyears she as:ociated
witr. Christlen Scientists theywere always talking about fthe
relicious mesmerizers" so that she could not enjoy thelr so-
ciety.3 Mr, Fillmore exgressed a similar attitude:

I am acquainted with Chrilstian Scisntists who glve
8o much time to huntinz up and locating wnat they call
"impersonal error’ that they have no room left for the
All Good. I have experienced along that line Just
enough to find out, that s.ch thinking creates what we '
would destroy and keeps alive, Jjust as the pulpits do,
the (d)evil's cause by free advertising. Thought 1is
the vitalizizg cnergy of the world; let us keep it sacred
to the Good. d

8c 1Joaeph Adawis, "Cormon Eonesiy," Chicago Christian
Sclentist, 1T (Oot., 1888), 97.

®chicaro Christian Scientlst, II (Nov., 1888), 121.

5See Christian Science, I1I (larch, 1€90), 289,

= :
Unity (discontinued), I (Sept. 1891), 5 (editorial),
Uity &mra?cmutmny has no rec of the nuaber of :
: 8 of this magaszine.
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And Krs. Gestefeld, ablest writer of the oppositlion, gave the
jdes 1ts most cevastating criticism:

A result of "Christian Science" commionly observed,
is the tendency to place responsibility for 1llness or
nisfortune~--illness especially--upon one's "malicious
animal ma-metism” instead of upon one's fellure Lo live

the 1ife that accords with 1ts foundaticn princiiles.
. . L
Waille "Christiasn Science" repudiates the evanelical
devil, 1t has onc of 1its own Instead, and one Tar nore
powerful, "Mallclous animal masnetlsm,"--the inflience
of mortal mind, intentlonally or unintenti. :ally exerted
over others,-=-1s thiz subtle devlil of thils cenoninatlon,
seeil in the motllier's face, in the eyes ol a foruerly
deer friend, and even in a l1lttle child, when member
is losking for the ceause of hls incdlsposition,
Hence, waile Unity has been classed with Christisn Science
because of their basic likeness in premlse and simller aims,
the Fillmores have strenuously socught to give their movenent
an indspendent rating. Tihey have teken occasion reveatecly
to point out other differences beyond those Just mentioned.2
Christian Science established & denominatlon; Unity maintains
& school, Christian lclence has sought to establish its own
falth by tearing down thc orthodox churches; Unity has elways
sc:ht to carry out 1ts wori: without demandin; that 1ts fecllow-
ers renounce their church membership., Christian Science has
bullt an orzanization coverned b e single individual; Unity
has emphasized the freedom of the individual and the authority
of the Spirit spealkin- Truth tc and through the individual,
As we snall note leter, Unity has moved beyond the original

Bovement In its concept of selvation and has sugsested a tech-
e

)

% lUraula K., Gestefeld, Tne Difference between Cliris-
tlan Science end the Sclence of Belng, pe 12,

2

See Unity, XV (Dec., 19C1), 372 (editorial).
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pique for attaining it which is distinctive. Unity School

)

of Christianity should not be cglled Christian Sclence

Unity and lew Tihoughi

vhen the namé "Christian Sclence" became recognized
ac the perticular possession of Xrs. Eddy, her ogponents had
to select anoth.r desisnation fbr theuseives; so, on iay 17,
1892, the "Internatio..al Divine Science Association” was
orcenized, At the Chicago VWorld's Fair, 1893, a meeting of
the sroup was held under the name "Tne Columbian Consress of
Caristian Sclentists.," It wes then that they released them-
selves entirely from the name "Christian Science." Tae t-ird
mecetin; was held in the Academy of Music, Xansas Clty, May,
1686, A, ©. Barton, whs for scie time had written the Lible
lessons for the Fillmore monthly, presided at the sessions,
and voth Mr. and Mrs, Fillmore arpeered on the prozram. The
president-slect, Mrs. C. L. Crancr, editor of Harumony, San
Francisco, was a closc personal frlend who co-operated with
the Fillmares fofﬁggny yeers, The Kansas City Star spoke of

2%

the gathering as a mecting of the "antl-kddy Divine Sclentists"
@n: reported one of the speaiers as criticizin: Nrs, kddéy
bVocause she had set horself ur as "pope.'l T:.1s Tonsress" -
ephasized the watch-word "Unity" wiich had Just been taken s

‘the title of the Kansas City mozazize. The fourth meetins

Y83 held a year later in St. Louls; at that time the new pres=-

ldent, y, H., Danlels, asserted: "This is not a Christian

.

lThe Kansas City Ster, May 12, 1896, p. 2.




golence gathering, but an"International Divine Sclence Asso-
ccation' meeting.'l The group then claimed a membership of
tyo million, exclusive of Christian Sclentists.

Tn 1857 the Pillmores made their first definite

.

-~

gtatoment, wiich ultimately led to their oriiciel separation
fror 811 kindred movemenis, Speaxing of tneir pablication,
the- sald:

hesc cclumrns are open to teachers and healers who
advocate and practice Fure Mind Healing oriy. T :i8 does
rot ncen memciisii, hypnotlsz, mesmerisa, psyeh. .etiry,
Palnisiry, nor asiroloy. kot that we counderm any 8ys-
tem, but these are ol the lnteliect and we seek a hizher
pOWer. « « « We find by experience thatl concentration is
necessary to success and we wish to confine tnese pazes
to -that specific dcétrine, and Ghost power, taught
end demonstrated by Jesus Christ,

Ths first part of tiis stetement had the approvel of all in
the Divine Science group, but when they said that they wished
to ccncentrate cn the "speciflc doctrine and Holy Ghost power
tausht and demonstrated by Jesus Christ," the Fillmores were
givinz a theological turn to the movement whiclh many of the
oth.rs could nct follow and, when persistec in, led to the
Plllmores establishing their own standards, =k
Meanwhile, other names were being popuiariged by
8imilarly ninded groups in other sections of the country. It

was some time before it became evident what title would be

Lat)

"8lven to the movement in its entirety. One group used the

BAmo "Practical Idealism.® In 1€29, andther group organized

—

- lonity, VIII (June, 1897), 447.

n

2wgyplanation,” Unity, VIII (May, 1897), 393,
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the "International Metaphysical League®™ at Hartford, Connec-
ticut, Dissension hit the ranks of this group the following
yeaTs In 1905 praéhically the same zroup reorganized and took
tﬁe namo "New Thought Federation.” Thls neme probably origi-
nated with a Dr. liolcombe, who ericloyed it as ecarly as 183

1
to desiznate the mental-science apgroach to health, Heal th

ok
wee the orimery problem during thls period.  Walle prosperity

gas bein~ mentioned in the lote nineties, the prosperity

trcatment did not come for soie tino., The grour in the lild-

west lined up with the "New Tuousht Fadorption," it of

Koroes City wes & resular member until late 1906, At the St.
Louls Ccnventi Ou, 1904, Mrs. Tillmore gave an acdress; Mr,
Plllmore was elected to the cirectorate, and C. E. rrather,

a nienber cf Unityls stel”, was mede assistant secretary. This
convention also adopted a constitution in which we find the
followin:: statement of purpose:

To pronotc the better snd wider lmowledr e and appre-
ciation of the unity of 211 1ife, and to assist in the
nmanifcstation of tq s unity by means of co-operation; to
stimalate faith in, anc ftuuy of, the highcr nature of
nan in its relation enc application to heslth, happiness
end cheracter; to secure to the individual his rightfal
liberty in thoe cholice of therapeatic methods; to foster
the New Thuought movement in general; to publish such
litereture as may be found advisable; a end to take &an ac-
EiVP ~art 1n matters ycrua-ni“ tc education 2long the |

ines proposed, In accomplisning these purposes, the
Feberatlon in no wise shall interfere with, irfringe
upon or be res.onsible for the teachinzs and interpreta-
tions of &fflil&tiﬂu indivicduals or organizaticns,

oy lH W. Dresser, A History of the New Thouzht Move-
2ent (New Yurk: Thomas Y.flrowexl Co., 1919), 100,

27, 2nNew Tnought Constitution,” Unity XXI (Nov., 1904),
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Unity magazine introduced a "New Thought Federation" depart-
ment in 1805, At this time the Fillmores were busy erecting
their first building which they announcea as the "first ex-
clusively New Thought structure in the country," “
But the Chicago convention of the year 1906 did not
meet with their favor, When he returned from that meeting,
Mr. Fillmore announced that the subject matter of the persons
taking part was far removed from his understanding of New
fnought. Having asked several to define the term, he decided
that the name was being appropriated by many to advance new
cults and so could no longer be used to express "Absolute
Truth." This diversity of thinking threw him out of the ranks
of the New Thoughters, His standard of faith permitted no
compromise, Henceforth, he declared, his group wo.ld do their
work under the standard of "Practical Christianity, This
title was not new; in February, 1897 Mr, Fillmore had given
& course of lessons using that phrase as his subjeect, and in
1903 the local Kansas City group had incorporated with the
nomen "Unity Society of Practical Christianity.® The decision
W88 « herd one for them to make, They did not want to be con-
sidered critics of the New Thouzht leaders; yet so many lines
of individual thinking had developed that they felt it was {

impossible to attain unity of expression:

There is but one foundation upon which we can have\\‘

& permanent federation, and that is the One Absoluté
Mind, From that Mind, statements of Truth can be formu-
lated that will be accepted by all who are functioning
the top brain, where the super-consciousness has its
86at of action. Those in whom the tide of life flows no
higher than intelleectual perception, will not rise to
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the consclousness of this Absolute, hence we cannot ex-
pect them to eccept its basis of the origin of all
things. Only those who think purely and act virtuously
in all ways, conserving the vitalities of mind and body,
can rise and stay in the top brain, hence we may not get
together a very large convention in the beginning, but
it will come, and be a permanent federation of all men
who are truly seeking unselfishly to do the will of God.

This appeared to be the end of Unity's attempt to
correlate its thinkinz and program with other New Thought
groups. The next year the Fillmores organized the "Unity
Annual Agsembly of Practical Christians" in Kansas City, but,
;pparenﬁly, there were not yet enough living in the "top
brain® to continue it, From time to time note was made of
gome New Thought meeting, but there was no move in that dirsc-
tion; rather the emphasis was placed on their originality and
independence, In 1915 Mr, Fillmore assured his readers that
his organization was not a branch of New Thought or Christian
Science, but they should be thought c¢f as "Primitive Chris-

tians,"
We understand and teach the Truth given by Jesus
Christ in ita wholeness., This means that we include in
our doctrine the great plan of salvation for the race
which Jesus insugurated, New Thought ignores this and
Christian Seience attenuates its fundamental facts until

they lose the force ang power necessary to complete the //_

salvation of the body.
However, by this time Unity had become so important
in the field of mental-cure that the "New Thought Allience"
-felt the need of drawing them into the organizatfon. When

——

1907). o fl“About Practical Christianity,”™ Unity, XXVI (Jan.,
& ¢ ¥

8Charles Fillmore, "Unity Is Primitive Christianity,"
Jity, XLIT (May, 1915), 559,
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st »nternational New Thought Congress™ met in Cincinnatl in

1919, the leaders wired Unity concerning the conditions on

ghich they would unite with them. The Fillmores replied that .

thoy could come into the Allliance only if the entire group would

adopt the Jesus Christ standard, which they stated as follows:

The universe is spiritual and we are spiritual be-

ings. This 1s the Christ message to the twentlieth cen-
tury, and it is a messa’e nol 8O much of words as of works.
o attain this, however, we must be clean, honest, and
trustworthy, and uphold the Christ standard in all things.
Let us build our house upon this rock and nothing can
prevall against 1t. This is the vision and the mission
of the Alllance.

The Alliance adopted Unity's sugzestion in toto and then, to

show 1ts appreciation, added to its executive board the names

of Roval Fillmore and E. V. Ingrahan of the Unity staff,

Unity reciprocated by sending an invitation for the next year's

Congress, The Kansas City meeting was & glorious love feast;

not only Unity, but the "Divine Scientists"™ of Denver joined

the Alliance. The following year the Congress was held in

Denver, Here the Pillmores brought the idea of adding the

name "Christian®™ to the official title of the Alllance, but

action was poatpbned for one year, This, howéver, did not

curb their enthusiesm for the Allliance. They reported to thelr -

constituency the peace and harmony of the meeting, saying that

every branch of New Thought was represented on the program

"but that the doctrines they set forth did not conflict in the
least,? PBolieving that "all Christian schools of metaphysics®

[ ——

1, B
Unity and the International New Thought Alliance,
Unity, XLII (May, 1915), 339.

2
Unity, LIII (Oct., 1921), 377,
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gore aboub to be united in one movement, they urged their own
adherents to vake membership in the "International New Thought
Alliances”

But this second marriage did not last as long as the
first. On March 7, 1922, at a called meeting of the directors
and teachers of Unity, 1t was unanimously voted to re’sign
ymmeclately from the Alliance. Awars that this decision and
the good faith of Unity would be questioned Mr, Fillmore wrote //
a lonz defense of thelr aLctj.on.:L He said that Unity had falth-
fully tried to co-operate toward the establishment of a per-
manent Jesus Christ standard which would be for the good of
the race. But the other New Thought groups had insisted upon
putting their own interpretation on the Jesus Christ sfa.ndard
rather than accepting the ideals as they had been working them
out, Unity had majored in developlng one particular line of
teaching, and this was elther denled or neglected by others,
Unity taught that eternal life is to be won here and now by the
process of body refinement, Body refinement can be achieved
by mental realization of oneness with the Absolute plus the
"renunciation of such sense habite as the lust for meat, to-
bacco, sex, coarse dances and all pl-asures that exalt sense
above the soul."® Thue man can overcome death, Most Few
Thought groups, however, taught that death was en entrance to

—

% higher 1ife., This difference of thinking would not have

X, 1Chm'les Fillmore, "Why Unity Withdrew from the I.
* Ts A,," Unity, LVI (July, 1922), 49-53.

Brvia., p. 49,
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- gaused the break, at least not so quickly, had not two prao-\\
gicel aifficulties arisent An open platform had been set up
pe troen all New Thousht Centers and f;eld lecturers from

other groups appeared from time to time in the various Unity
Centers. when they presented ideas at variance with Unity's
pesic thought=-pattern, the Center leaders were nmmuch grieved.

A stream of letters had come to ﬁnity headquarters in protest,
¢ne other practical difficulty, which was perhaps the crux of
the whole matter, was that the officers of the Alliance were
trying to glve it = directive standing among the various
groups. Mr. Fillmore thouzht of the Allliance as a loose fed=-
eration of schools; the officers wédre trying to establish at
least one official school for all members of the group, This
point is so important that I quote him:

The I. N, T, A, directors were doubtless not aware
of 1t, but they were making the Alliance another school
of New Thought people, instead of a federation of the
schools that already exist, Ve were continually urged
by the I. N, T, A, to co-operate in bullding up their
school, which was working along lines parallel with
Unity, yet so diferent in many respects that we did not
harmonize with them., ¥We were asked to become members of
& faculty to establish an I. N, T, A, normal school,
when we were already part of the faculty of Unity school,
established for the same purpose years before the I, N,

T. A, came into existence., . . + Mere protests that the

I, N, T, A, i8 not a school do not count in the face of
the facts in the case. In a eircular letter from Presi-
dent Edgerton, sent out about the middle of February, -
1922, to the Board of Councilors, he asked for suggestions
about revising the field workers! text-book. Also for
the elaboration and extension of the normal-school into
an actual iraining school, to be held for several weeks
each year,

/

1Charlea Fillmore, "why Unity Mithdrew from the I,

Y. T, 4, *Unity, LVI (July, 1922), pp. 51 f.
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ehis jetter had precipitated the action of Unity. Unity felt
that ber position and growth were at stake. S8he expressed
‘ppreciation for the beneflts derived from associatlon with

g¢he others and withdrew, Henceforth, Unity was to travel

glon8e




