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PART ONE

THE OTHER HALF 
OF THE RAINBOW

On earth the broken  
arcs, in heaven the per
fect round. — Browning



The Other Half 
of the Rainbow
Life, like a dome 
Of many-colored glass 
Stains the white radiance 
Of eternity.

—Shelley.

WHEN THE FLOOD was over, and 
the waters abated from the face 

of the earth, God made the covenant 
with man: “I will establish my cove
nant with you; neither shall all flesh be 
cut off any more by the waters of a 
flood; neither shall there any more be a 
flood to destroy the earth. And God said, 
This is the token of the covenant which 
I make between me and you and every 
living creature that is with you, for 
perpetual generations: I do set my bow 
in the cloud, and it shall be for a token 
of a covenant between me and the earth. 
And it shall come to pass, when I bring

a cloud over the earth, that the bow 
shall be seen in the cloud.,, (Gen. 
9:11-14.)

The rainbow is the Arc of the Cove
nant. It is homonymous with the Ark of 
the Covenant, which has only an indi
rect bearing upon our present subject, 
yet also involves what is the most strik
ing characteristic of the rainbow — 
color, and especially in the tabernacle 
which was to house the ark. The Arc of 
the Covenant was a covenant to “every 
living creature.” The Ark  of the Cove
nant was a covenant to the children of 
Israel: “Let them make me a sanctuary; 
that I may dwell among them” (Ex. 
25:8). In the verses which precede this 
passage (Ex. 25:3-7) God describes the 
materials to be given as offerings, gold, 
silver, brass, blue and purple and scar
let, fine linen, goats’ hair, rams’ skins 
dyed red, badgers’ skins, shittim wood, 
oil for the light, spices for anointing oil 
and for sweet incense, onyx stones to be 
set in the ephod and in the breastplate.



“The typical meanings of the materials 
and colors,” says C. I. Scofield, famous 
Bible commentator, “are believed to be 
as follows: Gold, Deity in manifestation 
—divine glory; silver, redemption (Ex. 
30:12-16; 38:27); brass, symbol of 
judgment, as in the brazen altar and in 
the serpent of brass (Num. 21:6-9); 
blue, heavenly in nature of origin; pur
ple, royalty; scarlet, sacrifice.”

Webster defines a rainbow as “a cir
cular bow or arc exhibiting the several 
colors of the spectrum . . .  by the refrac
tion and reflection of the sun’s rays in 
rain, or in spray, mist, etc.” Meta
physically it represents the crystalline 
(Christlike) light of the world exhibit
ing the component rays of that light. 
Christ said, “I am the light of the 
world” (John 9:5); “ye are the light of 
the world” (Matt. 5:14); “let your 
lig h t. . . shine” (Matt. 5:16). Exoteri- 
cally the colors of the rainbow represent 
the myriad colors of natural life upon 
the earth, the robe of nature. A similar

symbolism is found in the religion of 
ancient Egypt, which pictures Isis, the 
mother goddess wearing a robe of iri
descent colors. In the Bible, there is 
Joseph’s coat of many colors: “Now 
Israel (Jacob) loved Joseph more than 
all his children . . . and he made him a 
coat of many colours” (Gen. 37:3). 
Joseph had a spiritual perception not 
evidenced by his brothers, which his 
father symbolically acknowledged by 
the gift.

An arc implies a circle. The arc of the 
rainbow seen at its fullest stretches in 
a half-circle across the heavens. The 
other half of the circle is hidden in the 
earth—the earth of man’s human na
ture, where it is represented by the 
qualities of character which man is to 
express in the purity and beauty of the 
Christ light that is hidden “under a 
bushel” within him and destined to give 
“light unto all that are in the house” 
of human embodiment.



The W hite Light

The word white appears to be cognate 
with the Anglo-Saxon word hwit, which 
means “to know.” In modern speech, 
the German word for white is weiss. 
In the conjugation of the German verb 
wissen, to know, the present tense, first 
person form of the word with its pro
noun is ich weiss, “I know.” One defi
nition of the word white is “free from 
spot or blemish; hence, innocent, pure;” 
another is “without evil in intent; rela
tively harmless; as, a white lie, white 
magic.” We say of a person, “He is 
white,” when we mean honest, square
dealing, honorable, without reference 
to the color of his skin.

W ithin the W hite Light

Within the white light are contained 
the seven commonly accepted colors of 
the rainbow: red, orange, yellow, green, 
blue, indigo, and violet. Purple is form
ed by the combination of the two end

colors of the spectrum, red and violet 
(see Encyclopedia Brittanica).

In pigments purple is substituted for 
indigo, and is a combination of red 
and blue.

It is interesting to note that in the 
use of these colors in painting, three 
are called primary colors: red, yellow, 
and blue; four are called secondary 
colors: orange, green, purple, and violet; 
secondary because they are formed by 
combining primary colors, as red and 
yellow make orange, yellow and blue 
make green, red and blue make purple, 
and violet is a tint of purple. A similar 
pattern is found in music, wherein there 
are seven notes to the scale, the first, 
third, and fifth forming a triad corres
ponding to the primary colors, and the 
four other notes corresponding to the 
secondary colors. In numbers a curious 
relationship is also found; a pattern of 
one, three, and seven. Beginning with 
the number one, add the next three 
digits (one plus two, three, and four)



and the total is ten. Add the one and the 
naught, the number becomes one again. 
Add the next three digits to the one and 
the three, the total becomes twenty- 
eight, which by reduction becomes ten 
and finally one.

Our Colorful Lives

F ROM THE cradle to the grave color 
plays an important part in our lives. 

Nowadays this is recognized in the 
study of color psychology. Interior dec
orators strive to adapt home furnish
ings to the personalities of those who 
are to live with them. Dark rooms are 
made to seem lighter by the use of 
warm colors, and the bright light of 
sunny rooms is subdued by the use of 
cool colors. Large rooms are made to 
seem smaller by colors that advance to 
the eye, small rooms are made to seem 
large by the use of receding colors. Hos
pitals are no longer generally charac
terized by unrelieved white walls for it 
has been found that colors can have 
either a stimulating, relaxing, or quiet
ing effect upon patients by reason of the 
colors used on walls and furnishings.

Advertising 
Advertising was one of the first pro

fessions to make use of color to sell its



products. I once heard a lecturer, him
self a great advertiser, assert that this 
method has no less than Holy Writ for 
its authority, and that God, when He 
wished to proclaim to the world that 
the flood was over, stretched a banner 
in full colors across the sky—the rain
bow. But most advertisers point to ex
perience as their authority. A news
paper clipping from my files reads:

“Have you ever realized how your 
choice of a purchase is influenced by 
the color of its wrapping or box? Prob
ably not. Yet in making your selection 
you have been swayed, consciously or 
unconsciously, by the law of color.

“Candy manufacturers have always 
given careful attention to this question, 
and a long series of costly experiments 
has demonstrated beyond all doubt that 
red is the color that ‘pulls/ Candies 
done up in blue wrappers have left the 
public cold; the same sweets enclosed in 
red wrappers have enjoyed a steady 
sale. . .

“Observe the number of red-backed 
novels at the book-sellers’ and ask a 
few questions about their sales, and you 
will realize that red is the best selling 
color. The reason given is that red is a 
warm color; so also are orange and yel
low, but in a lesser degree.

“Green, blue, and violet are cold col
ors. They arouse no enthusiasms. Green 
is a restful and soothing color—hence 
its use in the manufacture of billiard 
tables and in theatrical ‘green rooms.’ 
Soft shades of gray convey an impres
sion of refinement.”

N ature’s Paint Brush

Nature made use of color long before 
man consciously realized its impor
tance. Flowers use bright colors to at
tract the insects and birds that carry 
pollen for them. Frederick H. Martens, 
in “The Romance of Evolution,” says: 
“They used fragrance and color—any
thing and everything to ‘ring up’ their 
insect messenger boys. The insect,



drawn by the color and scent, settled on 
the flower . . . and after eating the in
sect would hurry off to another flower 
and brush off the dust of life he had 
gathered on the stamen of the first one 
on the pistil of the second . . . When it 
comes to the business of life, some 
plants are night-workers and sleep dur
ing the day, and others (like most hu
man beings) work by day and sleep by 
night. But when your own particular 
kind of insect, the one you need in your 
life-business sleeps by day, then you 
have to be awake and ready for him 
during his night-time working hours. 
Most of the night-workers among the 
flowers do not go in for colors. They 
do not have to rouge to attract atten
tion. At night ‘all cats are grey7 as the 
proverb says, and the insect would not 
see her brilliant dresses. So they go in 
plain white.”

Insects, too, make use of color. They 
use protective colorings as a camouflage 
to blend with their surroundings, or

bright colors (and even dots, like the 
lady bug) to make themselves seem lar
ger, or with painted faces on their backs 
that appear frightening as the head of 
a much larger creature might appear. 
Male birds and animals often have 
brighter colorings than the females to 
make themselves more attractive, and 
display their color and increase their 
apparent size by ruffled plumage or fur.

We humans resort to many of the 
same devices. The bright array of war
fare and of courting have come down 
through history. National flags, the 
banners of regiments, of fraternal or
ganizations, colleges, schools, all carry 
out the theme of color; its influence 
upon the human emotions—and, signi
ficantly, because of their symbolism. 
Even the church, and perhaps especially 
the church, has made use of such de
vices. The robes and vestments of pas
tors, priests, and nuns, the rich colors 
of the altar cloths (changed with the 
liturgical seasons) attest to this. Even



in the fine arts, colors have been chosen 
not only for their eye-appeal, but more 
anciently, because of certain symbolic 
messages that colors were intended to 
convey.

Each color has not only a psychologi
cal impact upon human thought and 
feeling, but a symbolical spiritual sig
nificance as well. Sometimes the two are 
one, or nearly one. And each color has a 
dual meaning; good and bad; construc
tive and destructive.

Rays in the Bow

F ROM THE time when men first 
learned the use of fire, and made 

it captive to serve their purposes, red 
has been a symbol of warmth, of heart 
and home. As men gathered around a 
camp-fire to warm their bodies their 
hearts were also warmed. They found 
courage in the embers’ glow, love in 
human companionship, protection from 
wild animals, a means to cook their 
food. In the hands of an enemy it be
came a danger, threatening to destroy 
their homes and possessions, even them
selves and their loved ones.

Red is the color of the hearth-fire’s 
glow, the color of the meat men eat, the 
color of their own heart’s blood. The 
name of the first man, Adam, means 
red, or red earth. The color red has the 
lowest vibration of any of the colors, its 
appeal is the most primitive. It is said 
that red is the first color of which man 
became conscious in his development



of a color sense. It is fitting as the name 
of primitive man, and it still describes 
the new-born babe. By the same token 
it is the symbol of physical life, physical 
compassion and brotherhood: The Red 
Cross is a fitting example. Contrariwise 
red is a symbol of wrath. An angry man 
is said to “see red.” Red has tradition
ally been considered an excitant. The 
forces of aggression in modern civiliza
tion have adopted the red flag as their 
symbol; first to represent anarchy, and 
now, communism. When mention of 
something unpleasant arouses wrath in 
anyone, we say it is “like waving a red 
flag at a bull,” though some authorities 
now claim that it is the waving of the 
flag, and not its color, that angers the 
bull and makes him charge.

“Red,” writes Louise Cutts Powell, 
in Physical Culture Magazine, “is a 
physical color, vitalizing and stimulat
ing, helpful in cases of collapse, and in
jurious to fevered and inflamed condi
tions . . . Red is a friend when vitality

is low, it raises the physical vibrations 
and increases arterial supply . . . 
Chronic mental despondency responds 
to the cheering influence of red, but 
those violently insane are rendered 
more violent.”

Spiritually red represents physical 
life, love, courage, and sacrifice. Rose 
red represents the divine compassion as 
blood red may symbolize human love.

Oil to Light the Lamps of Men

We read in the old proverb, “A little 
knowledge is a dangerous thing.” A 
lamp in which the golden oil burns low 
is an unsafe guide. The foolish virgins 
in Jesus’ parable had but little of this 
oil of wisdom in their lamps. Shallow, 
foolish persons parade the little wis
dom that they have until it is reduced to 
emptiness. The wise “let their light so 
shine” as to proclaim itself. True wis
dom needs no advertisement. “Speech 
is silver; silence is golden.”

In its positive aspect the color yellow



symbolizes wisdom. It is the color of 
gold, which in B iblical symbology 
means deity in manifestation — the 
divine glory; and of honey. Solomon ad
monishes: “My son, eat thou honey, be
cause it is good; and the honeycomb, 
which is sweet to thy taste; So shall thy 
knowledge of wisdom be unto thy soul” 
(Pro. 24:13,14). Truly wisdom is golden 
when it is attained and used in right
eousness. It is acquired with effort, as 
the precious yellow gold metal is ex
tracted from great quantities of crude 
ore; as honey is accumulated bit by bit 
from the heart of flowers and stored up 
by the bees. We speak of a person who 
misuses such stored up wealth of the 
world or of the mind as having “a yel
low streak” of treachery or selfishness. 
Judas, who betrayed the Master Jesus 
for thirty pieces of silver, is portrayed 
by the painters of old as clad in a robe 
of dingy yellow—wisdom stained with 
the blackness of deceit.

“Yellow, the color of sunshine is gay

and gladdening, summoning joy and 
youth. It relaxes the body from strain 
and contraction . . .  Many laxatives and 
purgatives are yellow as well as many 
foods used for this purpose. It is a nerve 
stimulant and should be avoided by the 
neurasthenic,” says Louise Cutts Pow
ell.

“Yellow,” says a correspondent of 
the Los Angeles Times, “has always 
been chosen as the color of jealousy, 
insanity, and is thought to have a mark
ed effect upon crime.”

Speak Truth in  Love

Blue is the color of purity and gentle
ness, but most especially of truth. We 
speak of a dependable, honest person as 
being “true blue.” Blue garments are 
less prone to fade than those of other 
colors and blue is so dependable a color 
that dyers use it as a basis of their col
ors whenever possible. Too much blue, 
however, may make one “feel blue.” 
Blue is cooling and quieting; it calms



the passions and arouses the intellect. 
Blue, like the truth it represents, is cold 
unless warmed by a touch of the rose- 
color of life (Love). When a person 
declares that he is going to tell you the 
truth, you may anticipate that what he 
is about to tell you is likely to be un
pleasant. Jesus once was called upon to 
speak an unpleasant truth to the rich 
young ruler, but he did so without 
offense because “Jesus, looking on him, 
loved him.”

Truth can be cruel and sharp and 
keen, like cold blue steel. It should be 
colored by love if one would manifest 
the “true blue” aspect of its positive, 
constructive side.

The Virgin is usually depicted in cer
ulean blue, indicative of the gentleness 
and purity of the wearer. The name 
Mary is from a root word Mar-e, mean
ing water—a symbol of purity.

A north room is usually a blue room 
to begin w ith; the color blue would only 
seem to add a chill to what is already

cold, and in it you would feel less able to 
withstand the chill.

Other Colors

Orange is the color of wholeness, a 
combination of red (life and love) and 
yellow (wisdom). It augurs well for 
prosperity, self-control, optimism. Its 
negative aspect expresses as morbidity, 
especially concerning matters of health 
and prosperity.

Green is the color of energy and rest. 
When the Psalmist rested in green pas
tures he said, “Thou restoreth my 
soul.” The ability to rest implies the 
power to be active. Green is the color 
of fruitfulness, renewal, and youth. We 
speak of a “green old age” as typifying 
one who remains youthful and adapt
able. Negatively green symbolizes avar
ice, envy, and guilt. “Green with envy,” 
is a common expression of this connota
tion. Artists represent misers in a 
green light, and the theater resorts to 
the same device. In the New Testament



green wood represents innocence of 
which ignorance is the counterfeit. We 
speak of a person as being “green” 
when he is either innocent or ignorant. 
Dry wood in the Bible signifies guilt. 
When Jesus said (Luke 23:31), “If 
they do these things in a green tree 
what shall be done in the dry?” George 
M. Lamsa in his book “Gospel Light,” 
paraphrases this passage, “If suffering 
was inflicted on an innocent man, how 
much more would be done to sinners?” 
and continues, “Jesus was the green 
wood which the Jews were kindling, but 
the days were to come when the Romans 
would do the same thing to the Jewish 
people, who were like dry wood ready to 
be kindled when Jerusalem was con
quered.”

God seems to have put a blue sky over 
our heads to remind us of His sustain
ing truth, green under our feet to as
sure us of the infinite bounty, provis
ion, and rest which nourish and renew 
us.

Purple is the color of power. We 
speak of “royal purple,” and of fortun
ate persons as having been “born to the 
purple.” Men of ungoverned power are 
typified by passion—and in its negative 
aspect purple symbolizes passion. The 
great man of power is the humble man 
who uses power for good, his own good 
and that of others. He calls upon the 
higher aspects of red and blue, truth 
and love, to make him truly royal, a 
king in that most difficult of all king
doms to rule, the kingdom of self.

With this refinement of feeling and 
expression purple merges into violet, 
a blending of light blue (gentleness) 
and rose-red (spiritual love). This is 
the color symbolic of God’s messengers, 
interpreters of His word, friends and 
elder brothers of humanity.

Brown is the color of the soil, a sym
bol of life in the making. Seen in broad 
space around us, the brown of the earth, 
the contrasting shades of brown in the 
fields and forests become a part of



nature’s pageantry, a restful interlude 
between stretches of brighter colors, a 
prophecy of life and growth to be. Seen 
too closely brown is depressing to many 
persons and out of its rightful demesne 
may suggest moldering decay rather 
than anticipated fruition. A “dark 
brown taste in the mouth” graphically 
suggests its negative aspect.

Black, regarded as color, is actually 
the absence of color. Its negative as
pects are more familiar to most of us 
than their opposite. “Black thoughts, 
black magic, black deeds, the black 
Mass,” are expressive of an attitude 
toward black. In most of the Western 
world black has become the color of 
mourning. However in China the oppo
site is true. White is their color of 
mourning.

Black is the color of absorbed light, 
as white is light reflected. Spiritually 
black is the symbol of consecration, and 
is so worn by priests and nuns dedicated

to a spiritual calling of self-abnegation 
and service to others and to God.

We begin life physically as a little 
red body, helpless and dependent and 
strangely and mercifully winsome. 
Throughout life’s little day we reflect 
—and perhaps reflect upon—the color
ful wonder of the world in which for 
a time we work and learn and play and 
pray. When the journey is ended and 
Death approaches, he casts a violet hue 
upon the silent form in token that the 
journey has been completed.

We are wise, if in the outworking of 
God’s plan we read aright the message 
of the rainbow; if, looking to the bow of 
God’s promise set within life’s clouds, 
we round the arc to a full circle of com
pletion, fulfilling His promise in our 
own. Then all the colors in earth and 
the heavens merge back into the unity 
of crystalline (Christlike) whiteness. 
“Though our sins be as scarlet, they 
shall be as white as snow” (Isa. 1:18)



and we shall walk with Him in white 
(see Rev. 3:4).

The white light of the sun and the 
bright light of the Son symbolize one 
and the same thing. The other half of 
the rainbow is for us to find and com
plete in Christlike qualities signalled 
to us in the arc of the covenant. As 
spiritualists gaze at a crystal in order 
to read the future, so may we as spirit
ual beings gaze at Christ in Whom is 
revealed the future of our being, the 
ultimate perfection of the sons of God.

PART TWO

GOD’S HANDWRITING



God’s Handwriting,
God is a number, endowed with mo

tion, which is felt but not demonstrated.
—Balzac.

The deeper meaning of the Bible can 
be far more readily and thoroughly un
derstood when you know something of 
the symbolical meaning of numbers.

—F. L. Rawson.

NO SYSTEM of words has ever 
sufficed to produce a universal 

language. As nations and civilizations 
rise and fall, so does human speech 
change; and some of the greatest re- 
vealments of spiritual truth have been 
lost with the language in which they 
were written. Nevertheless there is a 
universal language; one which but 
awaits our understanding to explain all 
mysteries. It speaks to us through form, 
sound and color and its alphabet is not 
one of letters, but one of numbers. The 
key to this language is symbolism,

which remains unchanged in its univer
sal significance.

Nature makes no mistakes. Her every 
manifestation presents some divine 
idea, and unwittingly our actions are 
made to conform to her laws. We imag
ine we have committed some deed by 
chance only to discover, as Nature’s 
laws are made clear to us, that what 
seemed accidental was really the effect 
of an absolute cause. As we look down 
the long perspective of the years we 
discover that what seemed haphazard 
events are really parts in an orderly 
procession, leading to one another like 
links in a chain. Our associates, our vo
cations, our pleasures, our ideals, our 
environment, our bodies — even the 
names we bear — are seen to have re
sulted from the action of definite, un
changing laws, and their re-action in 
our lives, all in accordance with one 
fundamental principle of life, which is 
motion, or vibration.

Scientists tell us that there is only



one element in life, and have designated 
it as motion, and its smallest unit the 
electron. Thus all substance, all energy, 
is fundamentally the same, differing 
only in form, or expression. It is known 
that the various manifestations of this 
world in which we live are given their 
texture, form, resonance, color, and 
other characteristics, not because of any 
difference in the quality of the “world 
stuff” composing them, but because of 
the difference in the rate of vibration 
and combination of the one element of 
which all are formed—the electron.

The Animating Essence

The quality of all substance is equal, 
differing merely in the degree of refine
ment which characterizes its expression. 
The primary substance which functions 
through the mineral and vegetable 
worlds is of the same quality as that 
which functions through animal and 
human life. As to the force which pro
duces this element of motion, the scien-

tist is silent; and it has been left for the 
metaphysician to term this animating 
essence spirit, and state the principle 
that all substance and life is animated 
by spirit; that in all things the quality 
of spirit is unvaried; and that the de
gree of refinement in its expression is 
due to the quantity of the animating 
force.

The investigation which has resulted 
in these statements regarding substance 
functioning as matter, has been ex
tended into the subtler realm of thought, 
and scientists have actually photo
graphed thought (thereby proving that 
it has form) and have learned that the 
same general law of vibration which 
governs denser forms, applies to the 
mental realm also.

Mystic Knowledge

A wonderful realm of possibilities is 
opened up by this statement, and science 
is very slowly systematizing and inves-



tigating some of these possibilities — 
possibilities which, in many instances, 
have long been recognized as truths by 
occult and mystic scientists. One of 
these truths is that words, which are the 
vestment of thought, have vibration, the 
influence and nature of which gave 
them form and sound. The scientists of 
old recognized this fact in a much 
clearer degree than do those of the pres
ent day; but probably because they be
lieved the public at large was not ready 
to receive the knowledge wisely, they 
concealed it and taught it to small num
bers of pupils by word of mouth, lest the 
unscrupulous and thoughtless should 
mis-use or deride the power such knowl
edge afforded. Pythagoras was one of 
the learned men who knew the power of 
words. He originated a system called 
the law of opposites, based upon the 
fundamental truth that everything has 
vibration, and hence can be expressed 
in terms of numbers. He discovered that 
in effect all numbers reduce to digits,

and his system of number interpreta
tion is based on the nine digits.

Having number, or vibration, every
thing has form also (either visible or 
invisible to our limited sight) depen
dent upon the motion of the vibratory 
units composing it. Another fundamen
tal attribute of motion is sound; hence 
on some plane all things have sound; 
and when sound vibrations reach a pitch 
to which the physical ear no longer re
sponds, they manifest to us through the 
organ of sight as color.

This may be illustrated by means of 
a rotating wheel or other object. Turn
ing slowly, its form may be readily seen. 
Increase the speed and a low growling 
note is heard, which gradually ascends 
in pitch to a hum, then to a shrill, pierc
ing shriek until the ear will no longer 
register its tone. (It is interesting to 
note that some persons respond to lower 
or higher notes than others; also that 
we can feel vibrations which are too



slow to be heard. The lower notes on a 
pipe organ are inaudible to some per
sons, and produce an uncomfortable, 
pulsating sensation which is most dis
turbing.) Imagine rotating the object 
still more rapidly and a rising tempera
ture is perceptible. As the heat increases 
the object assumes a dull reddish hue 
which changes to orange, yellow, green, 
blue, purple, and thence to a violet 
shade, after which color is no longer 
visible to the human eye. But as the 
revolution increases ultra-violet rays of 
light, which can be detected by a cam
era, are produced. If the rate of motion 
were increased further decomposition 
would commence, and the object would 
be reduced back to its elements.

Fundamental Attributes

From this imagined experiment, our 
thought may be extended to the con
jecture that all things have the pri
mary attributes of motion and form,

and that the key to an understanding of 
these attributes is in numbers, since 
numbers describe the most fundamental 
of all attributes, vibration. Sometimes 
only one of these attributes manifests 
to our physical senses, as in music we 
only hear sound. But persons of excep
tional sight (sometimes called clairvoy
ants, although the term is often applied 
to those unworthy the title) can actually 
trace in space the forms resultant from 
different tones, and their color.

Possibly this brief consideration of 
the subject of “God's Handwriting" will 
serve to illustrate to the inquiring mind 
of the serious student, the fundamental 
nature of numbers. It is generally con
ceded, even by physical scientists, that 
they form the only exact science in the 
world, mathematics. All other forms of 
symbolism, like all other sciences, find 
their origin and basis in numbers. That 
stupendous but simple truth led the 
great philosopher, Pythagoras, to de
clare that the world is builded on the



power of numbers. If that is indeed 
true, then numbers may teach us much 
about the solution of the problems of 
the world. THE NUMBER ONE is primarily 

the number of God made manifest. 
This is indicated in the reference given 
in the statement of Jesus, that “I and 
my Father are one,” (John 10:30) and 
is so used in many Biblical passages. A 
somewhat different use of this symbol is 
shown in the Psalms, as for instance the 
19th, whose number, by reduction, be
comes one. In keeping with its number, 
the Psalm is devoted to the theme, “The 
glory of God made manifest.”

Man can only conceive of that which 
is outside his realm of experience, by 
a comparison of it with what is already 
known to him. A new mechanical inven
tion can be intelligently described to 
him only in language which he can un
derstand, and must be shown to be re
lated in some manner to some other in
vention, or to be the application of some 
mechanical law which comes within the 
range of his knowledge and comprehen-



sion. New words themselves can be de
fined only in terms of words already 
known. So it is quite natural that man’s 
conception of God should be influenced 
by the extent of his own capabilities, 
and should reflect his own tendencies 
carried to their ultimate. Down through 
the centuries men have made gods in 
their (man’s) own image and likeness. 
Thus, to the warring nations of Bible 
times, the tutelary God, Jehovah, was a 
warrior. To peace-loving people God 
was idealized as the God of Peace.

God and Man

The most primitive idea of God rep
resents Him as man exalted, and is 
symbolized by the letter I, or the figure 
1—the perpendicular line. This symbol 
is the endless circle broken, defined, or 
limited to finite space; and is evolved 
from the physical form of man as the 
only creature that walks upright and 
erect. It suggests the unity between 
man and God.

The Little "i” and Big "I”
Picture, if you will, a circle to repre

sent the circle of being. At the center 
place a dot (actually a little circle). Let 
the large circle represent God, “a circle 
whose center is everywhere, whose cir
cumference is nowhere” as Pascal said. 
Let the dot represent the idea of man; 
the microcosm of which God is the 
macrocosm. Let the upper half of the 
circle represent spirit; the lower half, 
form. Draw a horizontal line through 
the dot to represent the apparent sepa
ration of spirit and form, or manifest 
and unmanifest. In the upper half draw 
a perpendicular from the top of the 
circle to the dot, which would represent 
“man created in the image (imaging 
faculty of mind) and after the likeness 
(of like substance) of God;” the ideal 
man in his full stature as a son of God.

In the lower half of the circle draw a 
shorter line from the bottom of the 
circle, approaching the dot. This repre
sents man in the process of becoming:



the little i, as contrasted with, and seek
ing to manifest the I, or I AM.

The At-one-ment

In a diagram thus described are ex
pressed the prime purpose of physical 
existence, and the meaning of the “fall 
of man” (his involution in form). The 
tendency of evolution and the goal of all 
progress is to effect a union between the 
lower nature and the higher, or real, 
nature, thereby to establish a unity with 
God, following the example of the 
Christ, in becoming “one with the 
Father.” By this union with God, man 
truly expresses the “I”, or becomes the 
great “I AM”, and overcomes limita
tion. He becomes “at one” with God, 
and thus “atones” for the belief in sep
arateness, or existence apart from God. 
Such belief is the great transgression 
to which the Psalm ist refers (Ps. 
19:13).

The expression “I AM” is one of the 
several mystical references to the one

God, the Creator, the Father. It is the 
expression for deity especially symbol
ized by the number one. Various desig
nations have been assigned to this num
ber, of which the author prefers “The 
Priest” as most expressive. A priest is 
supposed to be the highest representa
tive of God in the flesh, even as the num
ber one is the symbol of God made mani
fest, or God given expression through 
form.



W ITH THE “fall of man” or the de- 
scent into form, duality evolved 

from unity, and wherever spirit is made 
manifest through form, we find the one 
become two. Thus in the allegory of 
creation in the second chapter of Gene
sis we find that space was divided into 
heaven and earth; time was divided in
to night and day; and man was made 
dual in expression, “male and female 
created he them,” as were other forms 
of manifest life. Ever, throughout God's 
wondrous creation, this law of duality 
prevails, expressing as male and female, 
positive and negative, day and night, 
summer and winter, heat and cold, good 
and evil, fire and water, spirit and 
form.

From these various dualities, there 
has grown the idea that number two is 
the number of separation, as it is the 
first number after unity, the first to 
break the union of the one with the All.

Whereas the number one expressed the 
first or most primitive idea of God as 
man exalted, number two distinguishes 
them, man and God. To the idea of a 
masculine God, there is added the femi
nine element, the expressions “Father- 
Mother God” “Father God and Mother 
Nature” appear.

T he Sign of The Cross 
By the descent of man into form, a 

line at right angles to the division be
tween Spirit and matter is formed in 
the circle of being, forming the mystical 
sign of the cross. While we are inclined 
to think of the cross as being especially 
a Christian symbol, it is nevertheless 
one of the most ancient of symbolical 
characters. It is particularly associated 
with the symbolism of the number two, 
in which man is involved in form and is 
required to express dually the same per
fection which was his before the “fall.” 
To do this the upright and horizontal 
members of the cross must be made



equal. The dividing line between the 
upper (spiritual) and lower (material) 
parts of the circle of being must be 
through the center of the circle so that 
spirit and matter balance each other, 
and are equal. The lack of balance in 
man of these two elements which seem 
to contend within his nature is ex
pressed in the manner in which he has 
formed the cross he worships. The 
lower (material) arm is long; the upper 
(spiritual) arm is short, showing where 
he places the emphasis in his life. This 
is the cross which man must carry, the 
cross of disturbed balance, until he 
learns the law by which balance is at
tained, and the burden is transformed 
into poise and equilibrium. Because 
man has so long failed to learn the les
son of the cross, and has insisted in 
minimizing the spiritual part and in
creasing the material elements in life, 
the number two, and the cross as well, 
have been considered unfortunate, or 
“unlucky” symbols. In reality they are

both fortunate and unfortunate, good 
and evil; for that is the great lesson of 
number two, to discriminate, to choose 
wisely; to use rather than to abuse.

Two is the number of form, because 
it is through involution in matter, or 
form, that man must work out the 
dualities, “to know good from evil” 
(Gen. 3:22). Even as form is temporal, 
transient, fleeting, as contrasted to 
spirit, which is unchangeable, constant 
and eternal, so the number two is 
associated with negative, changing, un
desirable qualities, as opposed or con
trasted to the positive energies of the 
number one.

The N umber of Opposites

Number two is pre-eminently the 
number of gender, or the opposites; and 
the cross has been employed as a phallic 
symbol; a variant of the Latin cross 
formed like a “T” (the sacred letter 
Tau) surmounted by a circle. The law 
of opposites is everywhere evidenced in



material life, from the spermatozoon 
and ovum in the most primitive cells, to 
mankind. It is found under varying 
names, as chemical affinity, attraction 
and repulsion, positive and negative 
electricity.

Since sex is the most abused of man’s 
faculties or attributes, it is not surpris
ing that number two has long been con
sidered a number of ill-omen. In Gene
sis the fall of man is attributed to the 
second human creation, woman; and 
similarly, number two has been called 
the number of woman, and is associated 
in symbolism with the female deities, 
Isis, the V irg in  M ary, Rhea, and 
Vishnu.

Biblical Two’s
Various significations are given the 

number two in sacred literature, but 
all bearing out the meanings already 
suggested. For instance our Bible has 
two Testaments, presenting two tables 
of law; Adam and Eve, the first two

individuals, had two sons, one good and 
one evil; two angels rescued Lot; the 
disciples were sent out two by two; two 
buried Jesus; and there were two wit
nesses at the resurrection and two at 
the ascension. When the same dream 
was dreamed twice over, it was con
sidered prophetic.

The “two-edged sword” is referred to 
in the Bible several times. The word 
“sword” may be divided thus: S-word, 
the power of the word coupled with the 
significance of the letter S. (The divis
ion is, of course, symbolical rather than 
e tymolog ica l ) .  The letter S is the 
twenty-first of the Hebrew alphabet, 
which consists of twenty-two charac
ters. It is called Schin, cognate with our 
English word “sin,” and signifies short
coming or incompleteness, due to its 
position in the alphabet, next to the last. 
The true meaning of sin is incomplete
ness, imperfection, limitation, or ignor
ance. “Word,” as used in the Bible, 
means living substance, the divine es-



sence of life, the First Cause: “In the 
beginning was the word, and the word 
was with God, and the word was God.” 
(John 1:1). The sword, then, is the 
negative, or destructive action of this 
power of the word; the power of the 
Lord (law) used to destroy, to cleave 
asunder the good from the bad, the 
lasting from the temporal, the real 
from the unreal.

One of the mystical words referring 
to the Great Unknowable, considered 
sacred, and only to be spoken upon cer
tain prescribed occasions, was composed 
of two letters, one of which (M) is com
posed of only straight up-and-down 
lines, representing the masculine ele
ment of life, sturdy, strong, support
ing; the o the r ,  the 0, composed of 
curves, symbolizing the feminine ele
ment of life, graceful, beautiful, but in
complete of itself, and requiring the 
support of a stronger force. Together 
they form the word OM, the dual ex
pression of the “I AM.”

T HREE IS THE number of the di
mensions through which spirit ex

presses time, space and form—the three 
limitative factors of mundane expres
sion, from which, in physical life, we 
cannot escape. Every manifest thing 
conforms to this triune formula, al
though the senses are sometimes unable 
to detect this conformity in each par
ticular. For instance, we think of music 
as conforming only to the element of 
time, and its division into beats; yet 
the varying pitch traces a specific pat
tern in space, and its vibrations produce 
physical disturbances in the atmos
phere. If two tuning forks of the same 
pitch are placed near each other, and 
one is struck, the other will give forth 
a sympathetic tone, although undis
turbed by any visible agency. Electric
ity, which apparently transcends time 
in its operations, does so by reason of 
our inability to gain any adequate con-



ception of its extreme rapidity of mo
tion, and actually requires a measur
able period of time to traverse space. 
And thought, so apparently intangible 
and immaterial, is known to have cer
tain well-defined influences upon phy
sical matter and can be photographed. 
Persons of considerable psychic attain
ment describe the form and color of 
thought; and declare the forms it as
sumes to be so like material forms, as 
sometimes to be easily mistaken for 
them.

Time, Space and Form 
Each of the three elements of matter, 

time, space and form expresses a trin
ity, again emphasizing the persistency 
of three as the number of manifest 
creation. Time expresses as past, pres
ent and future; space exists as finite, 
indefinite, and infinite; and form mani- 
f e s t s  in th r ee  d imens ions ,  length, 
breadth, and thickness. Space includes 
something of both time and form, exist-

ing in our consciousness only when ex
pressing through one or both of the 
other members of the trinity.

Three is called the number of the 
arts, measuring the dimensions of arch
itecture; the primary colors, red, yel
low, and blue, of painting; and the 
“three symphonies which compose har
mony in music” (Westcott). It is the 
number of mentation, suggesting the 
thought, the thinker, and the thing 
thought of. Its relation to the external 
world is continued in its relation to the 
interior world of man, designating his 
triune nature as body, mind, and spirit.

The number three is closely associa
ted with religious beliefs, and trinities 
abound in all forms of religious wor
ship. The Christians reverence their 
Trinity of Father, Son, and Holy 
Ghost. The Egyptians paid homage to 
Osiris, Isis, and Horus, and related 
these three deities respectively to water 
(especially the Nile, as the immediate



source of so many blessings to them), 
the earth (particularly Egypt) and the 
warm, moisture-laden air (the result 
of the rising of the waters over the 
earth). Brahma, Siva, and Vishnu, 
“Creator, Changer and  Preserver,” 
each has especial devotees among the 
Hindus, in addition to those who wor
ship all three members of the Trinity. 
Plato evolved what he termed the Di
vine Triad of Theos (God), Logos (The 
Word), and Psyche (The Soul). Mytho
logy has contributed many famous 
trinities; among them the fates, furies, 
and graces.

Another instance of veneration of 
the number is shown in the use, by the 
Oracle of Delphi, of a tripod from 
which to deliver her utterances. Less 
distinguished tripods were much used 
as supports for bowls of incense, fire, 
and offerings to the gods, and in Athens 
there is a street called The Street of 
Tripods, because it contains so many 
of these ceremonial appurtenances.

Bibical Threes

Three is prominent in Bibical lore. 
Joshua mentions (Joshua 20:7-8) three 
cities of refuge on each side of the river 
Jordan “that the slayer who killeth any 
person unawares and unwittingly may 
flee hither” for safety; Bezer (for
tress), Ramoth (high places) and Golan 
(circuit) on the East, and Kedesh 
(sanctuary), Schechem (back), and Kir- 
jath-arba, “which is Hebron” (alli
ance) on the West. Ezekiel speaks 
(14:14) of three men: Noah, Daniel and 
Job, “each of whom,” as one author 
says, “saw a creation, a destruction, 
and a restoration. Noah of the whole 
world, Daniel of the Jewish world, 
Jerusalem, and Job of his personal 
world.” The first of these, Noah, “who 
walked with God,” represents the one 
God, “moving upon the face of the 
waters.” He had three sons, symboliz
ing the three-fold manifestation of God 
in Creation, “the one became three.”



Again, with the number three, we 
can trace the law of unity, duality, and 
trinity in the expression of the sacred 
word for Deity. First, the I AM, then 
OM, and third AUM. Even in the form 
of the characters composing the words 
there is a suggestion of this symbolism. 
First there was the straight line, the 
upright, forceful, masculine element of 
the I ; then the curved line, 0, express
ing the graceful, gentle, yielding femi
nine element was placed by the side of 
M, which is all straight lines; and in the 
third form of the sacred word, the letter 
U which is added combines the straight 
and curved lines of the other two, and 
is placed between them to blend the 
sounds formed in uttering them. (In the 
threefold expression of the word A is 
substituted for 0 ).

F OUR IS THE number of all that 
pertains to the elements: fire, air, 

water and earth; of the seasons: spring, 
summer, autumn and winter; and of 
the points of the compass: north, south, 
east and west.

It is associated with stress and strife, 
with hardships and labor; the working 
out of God’s p la n  in h u m a n  life. 
Through incarnation, or involution into 
form, the divine image of man as a 
triune being is reflected upon the ma
terial plane, forming a square which 
must be “worked out” before man can 
evolve the conscious expression of his 
unity with the Supreme.

Forming The Square

Recalling to your mind the picture of 
the circle of being already referred to, 
we may think of the divine creation, “in 
the image and likeness” of the Father 
(i.e., in Spirit) as a triangle drawn in



the upper, or spiritual, half of the 
circle, wherein all things must first be 
imaged before they can be reflected in 
the lower or material half of the circle. 
The point of the first triangle extends 
upward, symbolizing spirit, with the 
horizontal diameter of the circle as its 
base; but in its reflection the point ex
tends downward, into matter. Thus a 
square is formed, the basis or founda
tion upon which human development 
must be reared. Man’s divine destiny 
then is to express consciously, through 
material life, the perfection which he 
already possesses in Spirit.

This attainment, the perfect evolu
tion of all that has been involved in us 
spiritually, is the sole (soul) purpose 
of human experience; and it is because 
most of us do not understand the 
divine plan, or even know, consciously, 
that such a plan is in existence, that the 
working out of life’s experiences seems 
so tedious, difficult and futile. Illumina
ted by the light of awakened under-

standing, the pathway back to God 
seems far less difficult; for the ob
stacles, which in darkness seemed so 
large are seen in the light of clearer 
understanding, to be much less fearful 
than we had supposed. Thus our way is 
made plain; and the one-ness which 
manifests through duality and trinity 
is now seen to be evolving back again 
through the square to unity. The first 
four initiations symbolized by the first 
four numbers, complete the first cycle 
of development, as is indicated by their 
additive value; and unity is attained 
through the reduction of their sum to a 
unit: 1 plus 2 plus 3 plus 4 equal 10, 
which reduces to one by adding 1 and 0.

In  Sacred W rit

Bible references to four and forty 
are numerous and they invariably have 
to do with the temptations of human 
life, and record trying experiences. Ac
cording to the Bible, transgressions 
must be paid fourfold. The forty years



in the wilderness (of sense conscious
ness) ; the forty days of the flood; the 
forty days and nights in which Moses 
received the law on the mount; Go
liath’s forty days’ defiance of the Israel
ites; Elijah’s forty days’ fasting in the 
wilderness, are all symbols of the pass
ing of the human soul through four ini
tiations, each one of which is symbol
ized by the cyclic number ten.

Each of the allegories presents a 
phase of the soul’s supremacy over phy
sical limitations, desires and appetites, 
which are like a giant Goliath in human 
consciousness, that the man of God, 
David, must slay or triumph over. In 
the story of the slaying of Goliath the 
death blow was dealt with a stone in a 
sling or pouch (a mystical reference to 
the creative force, and its upliftment to 
the regenerative plane).

The four rivers in the garden of 
Eden (Gen. 2:10-14), Pison, Gihon, 
Hiddikel, and Euphrates, are a symbol
ical reference to four great life currents

or flows of purified blood (“rivers” ) 
supplying nourishment and vitality to 
(“watering”) the garden of Eden (the 
human body).

The Swastika

The fylfot, or swastika, a variation 
of the cross, is associated in symbolism 
with the number four, and is universal
ly considered an emblem of good for
tune. It represents the working out of 
the square, or the triumph over matter, 
and when it is rapidly revolved, tends 
to reproduce the circle. By certain 
branches of esoteric teaching it is de
clared to be related to a magic square 
of five, forming twenty-five squares, of 
which it retains seventeen—symboliz
ing the twelve signs of the zodiac, the 
four elements, and the sun. The swas
tika has been used in all parts of the 
world among all peoples, apparently 
independently of one another.

The sacred word, which we have 
traced through three numbers, is again



discovered to express through four, in 
several forms. It has been called Amon 
in Egypt, Theo in Greece, Dieu in 
France, Dios in  S p a n is h , A dad  in  
Assyria, Gott in Germany, and Deus 
among the Latin speaking peoples. The 
word “Amen” with which we close our 
formal prayers is said to be derived 
from the name of the ancient god of the 
Egyptians.

THE NUMBER five is the number 
of humanity. It stands midway be

tween the lowest digit (one) and the 
highest (nine), even as man stands 
midway between the animal forces be
low him, and the spiritual forces above. 
For that reason five is called the num
ber of temptation, since humanity is 
swayed first by one impulse and then by 
the other, wavering between two ex
tremes. By those who consider tempta
tion unfortunate, five is called an un
lucky number. It might more justly be 
called a fortunate number, since it 
shows the aspiring soul exactly where 
he stands in the scale of development, 
presenting the good and the bad, the 
high and the low, the gold and the 
dross, impartially.

Number five is also the number of 
experience, because it is experience 
which tests our development. “Experi-



ences are the sacred, purifying fires 
which remove the dross from the soul.”

Generation

Five is half of the perfect number 
ten, suggesting the idea so often ad
vanced by mystics, that man must be 
united to another of his kind to express 
perfection — the basis of the “soul
mate” theory. Five by itself is said to 
be incomplete, and must be doubled to 
be perfect. It is the symbol of genera
tion, creative force, sex, and reproduc
tion, and these must be uplifted to the 
regenerative plane (symbolized by the 
number ten) if man would gain his 
heritage of eternal life, according to 
the regenerationists.

Again the number ten, which is di
visible equally into two fives, may be 
said to express the dual nature of man
kind, as man and woman, in whom two 
forces (material and spiritual) con
stantly contend, until their secret is 
learned, and they are combined in one,

“reconciled by the cross.” It used to be 
quite generally accepted that man and 
woman represented s e p a ra te ly  and 
specifically these two forces; woman 
the spiritual and man the material; we 
now know that both these tendencies 
are present in each sex to a greater or 
lesser degree, and that sometimes the 
old standard is actually reversed so 
that there exists such an anomaly as 
very spiritual men and very material 
women.

Physically man is a series of fives. 
There are five extremities to his body: 
head, arms, and legs. He has five fin
gers on each hand, and five toes to each 
foot. He is generally credited with hav
ing five senses, which he only partially 
uses; and in realty has two more not 
yet consciously reco g n ized  and de
veloped.

Man  The Star

The symbol for number five is the 
star, resting upon two points, with the



one opposite pointed upward. This 
symbolizes the one (spirit) which be
came two (man and woman) by involu
tion into matter. The star in the posi
tion described is also fair representa
tion of man, his feet upon earth, his 
arms outstretched, and his head up
turned toward heaven. Even so does 
man exist in two worlds, one of matter 
and one of spirit, partaking somewhat 
of both, and only complete when he has 
been able to awaken in consciousness 
their meaning; when he has uplifted 
matter (or, more accurately, his idea 
of it) to a level with spirit. This idea 
is represented in the figure ten — one 
(God made manifest in man) placed 
side by side with the circle (the Creator, 
the All in All). When the star is in
verted, with the two points above the 
one, it becomes the symbol of evil, or 
black magic — the perversion of that 
which is spiritual, to gain material 
power or possessions.

The meaning of “the star” which fell

from “heaven unto earth” when the 
“fifth angel, (the angel of humanity) 
sounded” (Rev. 9:1-6) becomes clear 
when we know that five is the number 
of man, and the star his symbol. Man 
descended from the realm of spirit 
(heaven) into matter (earth) and was 
given “the key to the bottomless pit” 
(the knowledge of good and evil). That 
is, he was given a knowledge of oppo
sites, that he might manifest his divine 
power to overcome temptation through 
experience and supplant evil with good. 
When humanity opened the bottomless 
pit, all manner of troubles were loosed 
— not that they should “hurt any green 
thing, neither any tree; but only those 
men which have not the seal of God 
upon their foreheads.” Man alone must 
suffer for his indulgence in evil, be
cause he alone has knowledge of it. It 
was in that knowledge that he became 
“as one of us,” i. e. as one of the seven 
Elohim, or sevenfold God. The seal of 
God which proclaimed exemption from



suffering refers to the pineal gland, or 
“spiritual eye,” which is brought into 
use by spiritual growth, and is the 
mark of understanding. He who has 
spiritual sight knows that evil is only 
relative, and that therefore the pit is 
really bottomless—“there is no founda
tion to it.” Those who have not the seal 
in the forehead are not to die (or be 
annihilated), though they may long for 
death, but must “be tortured five 
months” (must work out their salva
tion through experience, the number 
five); and experience is the lash that 
“stings like a scorpion.”

Other Biblical fives are numerous, 
and significant when read with under
standing. Joshua killed five kings and 
hanged them in a cave (subjected his 
five physical senses to his will. They are 
like kings, and will rule us if we allow 
them). Jesus had five wounds (sym
bolical of the suffering that accompan
ies “living in the flesh” before the 
spirit is resurrected and dominates).

Many names for deity are written 
with five letters, and in each instance 
they refer to a God who incarnated in 
physical form. For instance, Allah, 
Thoth (Hermes), and Jesus. The an
cient Egyptians, with their wonderful 
knowledge of symbolism, had the great
est reverence for the letter E (corres
ponding number five) and placed it over 
their temple entrances. The Hebrews 
likewise honored the letter He, which 
was fifth in their alphabet.



THE NUMBER SIX is primarily the 
number of mind. In the diagrams 

we have described as representing spiri
tual man and his reflection in matter 
(the triangle in the upper half of the 
circle of being turned downward upon 
its base, or “reflected” in matter) it will 
be observed that the line common to 
both triangles—the diameter of the cir
cle—is longer than the other sides. This 
line which divides spirit from matter 
is the line of incarnation, and sug
gests the emphatic stress placed upon 
physical birth in the development of the 
individual. This line represents embodi
ment, and mankind generally retains 
the emphasis upon his physical nature 
throughout his earthly life. Mankind 
has centered his attention upon physical 
things and on the gratification of his 
physical senses to the detriment of his 
mental and spiritual development.

Evening U p 
When this inequality is evened up, 

and all three elements assume equal 
proportions, a very interesting thing 
occurs. To be contained in the circle, the 
two triangles, which have been made 
equilateral by adding to our mental and 
spiritual natures, and diverting or 
transm uting some of our physical 
energies into these other channels of 
expression, must be overlapped. By this 
overlapping process, which raises the 
base of the lower triangle and lowers 
the base of the upper one, a six-pointed 
star is formed. This process produces a 
third division of the circle in which por
tions of the two triangles interblend; 
and is symbolical of the one element or 
attribute of man which can combine and 
unify the two opposing elements ex
istent within us, matter and spirit. That 
attribute is mind. Through first realiz
ing a divine image of perfect expression 
(the equilateral triangle), then mani
festing this upon the physical plane,



through our bodily health, and then 
combining these two by the power of 
mind we are enabled to understand the 
wonderful mystery of their relation
ship. By this means alone can we know 
the meaning of the six-pointed star, the 
Seal of Solomon, and the emblem of the 
Jewish faith. Who has this understand
ing, who can interpret the mystery of 
Solomon’s Seal (the Seal of the Soul-of- 
man, or sun-man) has wisdom.

Six has often been called the number 
of Motherhood, and doubtless derives 
this significance from its association 
with the power of mind, wisdom, which 
has been called the world-mother. Six 
forms the second of three series of 
three (the nine digits) designated as the 
triple triangle. In that sense it would be 
considered as having a feminine force. 
Being three times two, it also bears a 
close relationship to five, the sum of its 
factors. Six is called the number of mar
riage (motherhood suggested again) the 
extension or ultimate of the five idea,

five being the number of man, sex, and 
creation or generation.

The N umber of Labor

Six is associated with the idea of 
labor (as in the travail of child-birth) 
because of the six days of labor and the 
six days of Creation (Gen. 1:31; Ex
odus 20:9-11; Luke 13:14); and in a 
slightly different aspect the same thing 
is suggested in Proverbs, when Solomon 
counsels: “Go to the ant, thou sluggard; 
consider her ways and be wise.” This 
passage suggests the number six in 
various ways; the ant is a six-legged 
creature noted for its industry; and 
wisdom is also suggested by the number 
six. Moreover, the admonition occurs in 
the 6th chapter and 6th verse of Pro
verbs—a fact to which the Curtisses 
call attention. Six seems to be peculiarly 
associated with N ature’s working 
forces, and with the elements; and is 
declared by some writers to be the num
ber of the elements. The Book of Revela-



tion tells of the disturbance of natural 
forces which accompanied the opening 
of the sixth seal of the book of life 
(Rev. 6:12).

The N umber of the Beast

The number 666 referred to by St. 
John (Rev. 3:18) strikingly portrays 
the significance we have ascribed to six. 
“Here is wisdom” (six is the number of 
wisdom). “Let him that hath under
standing count the number of the beast; 
for it is the number of a man; and his 
number is six hundred threescore and 
six.” This is a direct reference to nu
merical symbolism, and clearly indi
cates that “the beast” is neither the 
Pope nor the Kaiser, nor any single in
dividual, but refers to “mortal mind,” 
or “error mind” as it has long been 
called by the mystics. Any “man” who 
believes in the great illusion of matter 
is “the beast.” There are many such; 
the vast number of people who cannot 
conceive of anything being real which

is not tangible to the physical senses, 
and who believe in an opposition or an
tagonism between spirit and matter. 
Whereas we know (and have Paul’s 
word for it in the 18th verse of chapter 
four of second Corinthians) that the 
things which are apparently real and 
can be sensed physically, are actually 
temporal, and pass away. The belief in 
the reality (by which is meant perma
nence of form) of material things, and 
the indulgence in sense gratification to 
which such a belief leads, are the cause 
of the “plagues” described in Reve
lation.



THE NUMBER SEVEN is symboli- 
cal of fulfillment, fullness, comple

tion. In the soul development of the in
dividual, seven denotes the completion 
of the cycle of physical labors, the cul
mination of the struggle between man’s 
good and evil physical tendencies. When 
he has labored for six days (symboliz
ing cycles, or initiations) there comes 
a blessed period of rest, when the evolv
ing soul pauses and looks back upon his 
efforts, as one who, climbing a steep 
mountain slope, stops to rest and trace 
his progress before continuing the ardu
ous climb. If we could not sometimes 
make these pauses, get our breath, and 
satisfy ourselves that our efforts have 
not been futile, it is doubtful if we could 
retain the courage necessary to com
plete our journey.

Retrospection and Introspection 
The sages of old recognized this fact, 

and in the Bible we find seven days in

the seventh month set aside as a time 
for feasting (Lev. 23:41); and it is 
commanded to observe the seventh day 
and the seventh year as periods of rest. 
Even as these appointed times for rest 
were observed objectively, so there is, 
in the hidden, inner world of the soul, 
an appointed time for meditation and 
prayer, symbolized by the number 
seven; preparing the initiate for the 
labors of eight, when he shall meet and 
face the “Dweller;” and of nine, when 
he must harmonize four and five, pre
paratory to their mergence in ten.

Seven is the number of the fullness 
of all things pertaining to the material 
world. It numbers the notes of the musi
cal scale, the colors of the rainbow, the 
vowel sounds of speech, the days of the 
week and of creation, and the wonders 
of the world. The seventh son of a 
seventh son is supposed to possess ex
traordinary psychic powers. We speak 
of the seven seas, and every seventh 
wave of the sea as having added power.



Seven is the common divisor of the time 
required in the gestation of animals, 
and children are sometimes born at 
seven months.

Many philosophers divide the life of 
man into seven parts, comparable to 
seven cycles. It is commonly believed by 
occultists that the seventy years allotted 
to man in the Bible are not to be in
terpreted literally, but symbolize seven 
cycles, in each of which man shall pass 
one initiation, or learn one life lesson. 
The seven initiations are frequently as
sociated with the seven vices and vir
tues, and with the sevenfold aspect of 
deity. Shakespeare, in “As You Like 
It,” describes the seven ages of man, 
and'Jean Ingelow, in “Songs of Seven,” 
similarly describes seven ages in the 
life of woman.

H um an  Sevens

The human body has seven obvious, 
or external parts, enumerated by West-

cot as the head, chest, abdomen, two legs 
and two arms. There are likewise seven 
principal internal organs necessary to 
sustain life. The human head has seven 
apertures; eyes, ears, nostrils, and 
mouth. There are seven inflections to 
the voice in articulation; seven evacua
tions of the body; seven great systems 
of tissue, each of seven varieties; seven 
parts each to the eye, the ear, the heart, 
the brain, and the nervous system; 
seven functions of the body, seven layers 
to the skin. While we usually think of 
having only five senses, it is pointed out 
that we actually have seven, of which 
the more acute, mental perception and 
spiritual understanding, remain com
paratively undeveloped. The soft tissues 
of the body, it is estimated, are renewed 
every seven months, and every element 
of the body is completely changed in 
seven years.

Madam Blavatsky, in her “Secret 
Doctrine,” and other occultists in other 
works, tell us that there are seven great



cycles in the development of mankind 
upon the earth; each of which produce a 
“great race;” and each great race, in 
turn , is subdivided into seven “sub
races.” These races and sub-races do not 
begin and end abruptly, but merge into 
one another, so that part of humanity 
belongs to one and part to another, ac
cording to individual development. The 
present great race, the Aryan, is the 
fifth great race, and mankind is theo
retically in its sixth subdivision. Most 
of humanity, however, rather lags be
hind this position, and is said to be in 
the seventh sub-race of the fourth, or 
Atlantean, great race.

Theosophists teach that man has 
seven bodies; the physical, etheric 
double, astral, lower mental, higher, 
buddhic, and the self, or user of these. 
Each of these vehicles functions and is 
focused upon a different plane of mat
ter, having successively higher rates of 
vibration, and consisting of more at
tenuated or subtle substance. Ordina-

rily we are conscious, through the 
senses, of only one of these—the physical 
body; but mediums occasionally see the 
etheric double and astral forms, and 
trained psychics have, in some cases 
been conscious of the higher, less tangi
ble forms. This leads to the statement, 
also theosophical, that the earth is simi
larly constituted; that is, that the earth 
we see, and upon which we function, is 
but the lowest form of a world chain of 
seven planets, each of which is tangible 
upon a different plane of matter.

Celestial Correspondence

Ancient astrologers considered seven 
planets in their calculations, and have 
formulated correspondences between 
these planets, (based upon their or
bital proportions, and the digitary nu
merical value deduced therefrom) and 
the seven virtues, seven deadly sins; the 
vowel sounds, colors, notes of the mu
sical scale, and days of the week.



P l a n e t s V ir t u e s V ices V o w els

Mars Strength Wrath o
Sun Faith Pride i
Mercury Prudence Idleness e
Saturn Temperance Gluttony oo
Jupiter Justice Envy u
Venus Charity (Love) Luxury ee
Moon Hope Avarice a

Colors N otes D a y s

Red do Tuesday
Orange re Sunday
Yellow m i Wednesday
Green f a Saturday
Blue (Purple) sol Thursday
Indigo la Friday
Violet s i Monday

Biblical Sevens

Biblical sevens are entirely too numer
ous to be listed here, and their symbol
ism will be so readily grasped as to 
make elaboration of the thought in
volved superfluous in the majority of 
instances. Beasts to be used for food 
were taken by sevens into the ark, 
others by twos (Gen. 7:2), giving the 
chapter and verse numbers which lo
cate this reference an especial interest. 
Gen. 21: 23 speaks of seven ewes given 
to bind an agreement, and Gen. 29:18

tells of Jacob’s seven years of service 
for Rachel. The dual aspect of seven is 
shown in Joseph’s dream of the well and 
ill favored kine, and the full and thin 
ears (Gen. 41) reminding us that seven 
is “the fullness of good or evil.” In the 
destruction of Jericho (Josh. 6:4-16) 
seven priests bore seven trumpets seven 
days; and after they had encircled the 
city seven times the walls fell. When we 
know that Sheba means seven, the 
Queen of Sheba’s visit to Solomon, and 
her endorsement of his learning, as
sume added significance. She was the 
Queen of the “south” (I Kings 10:1 and 
Matt. 12:42) which means the physical 
or material realm; and her name would 
signify the perfection of that realm. 
Thus Solomon is shown, by means of a 
story, to have passed the exhaustive ex
amination which would require of him 
the fullness of material wisdom, or per
fection in the understanding of ma
terial things. Elisha ordered Naaman to 
be cleansed of leprosy by dipping



seven times in the river Jordan (II 
Kings 5:10-14). Jordan is the “river 
of life:” by dipping seven times into 
this stream, is symbolized the seven in
itiations which everyone must undergo 
to be rid of mortal limitations, here re
ferred to as leprosy. Esther, with its 
wonderfully-told story of Ahasuerus, 
Mordecai and Esther, abounds in 
sevens. There were seven princes, seven 
chamberlains, seven maidens, seven 
days of feasting, and it was in the 
seventh year that Esther came to the 
king (Esther 1:5-14; 2:9-16). The 
sixth chapter and 16th verse of Prov
erbs enumerates seven things which are 
“an abomination to the Lord,” and in 
the first verse of the ninth chapter 
we are told that “wisdom hath builded 
her house, she hath hewn her seven pil
lars.” The sevenfold spirit of the Lord 
is described in Isaiah (11:2-4), as wis
dom, understanding, counsel, might, 
knowledge, fear (respect) of the Lord 
(law), and wise judgment.

Revelation is a book of numbers, and 
without a knowledge of numerical sym
bolism cannot be understood. The seven 
spirits and seven stars (3:1) refer to 
the seven churches which are in Asia 
(1:4) and these in turn refer to the 
sevenfold manifestation of spiritual 
truth. Paul explains this in the 12th 
chapter of first Corinthians: “As the 
body is one and hath many members, 
and all the members . . . are the one 
body: so also is Christ (Truth). But 
all these worketh that one and the self
same spirit, dividing to every man 
severally as he will.” Other interpreta
tions will suggest themselves to the stu
dent. It would take a book to do them 
justice.

Other Religious Sevens 
Andrew Jackson Davis, writer, phi

losopher, and seer, tells of seven spheres 
in the heavenly world, and describes 
them. The expression “the seventh 
heaven of delight” is familiar. The



number seven has been considered 
sacred to many of the gods of myth
ology, and every day of the week has 
been sacred to some religious system. 
Wherever one finds mysticism in re
ligion (and where is it not?) there is 
the number seven. The Kabbalah calls 
it the “great number of the divine 
mysteries.” “The Voice of the Silence” 
calls the initiate who has passed his 
seventh degree of initiation “the happy 
one.” The Hermetic philosophy is based 
upon seven principles: mentalism, cor
respondence, v ib ra tion , polarity , 
rhythm, cause and effect, and gender.

T HE NUMBER eight is the number 
of judgment, wherein the human 

soul is brought before the “power” 
(symbolized by earthly or material 
rulers in Paul’s Epistle to Romans), 
and is obliged to face his real self and 
be judged. This “power” is the Dweller 
on the Threshold already referred to, 
and is ofttimes described by mystics as 
a terrible, awe-inspiring monster armed 
with a sword (the two-edged sword of 
Truth, which cleaves the true from the 
false) and sitting in judgment upon 
all who seek to pass beyond Maya, the 
realm of materiality, into the world of 
real, or spiritual, things. Paul’s letter 
to the Romans hints at the real nature 
of the Dweller as “the minister of God 
to thee for good;” not some exterior, 
fearsome deity of vindictive power, 
but the dweller on the threshold of 
every human soul — the perfect idea 
which God meant each of us to express.



Sooner or later we become conscious of 
this divine self, this perfect pattern by 
which our life should be drawn; and in 
the degree that we have or have not 
been faithful in the expression of this 
divine self, we are terrified or unafraid 
as we face the Dweller.

W hen Self M eets Self

The symbolism of the mystics ac
curately portrays, as occurring in the 
objective or sense world, what actually 
takes place, by analogy, in the spirit
ual realm, when man judges himself; 
when the self meets the “Self.” No 
judgment could be more terrible to the 
erring soul than to see this comparison 
between what he “might have been,” 
and what he has become. So unless he 
has honestly learned the lessons of the 
seven initiations of the material plane, 
he will be overcome with fear and dis
couragement; and will once more cast 
himself back into the material vibra
tions of the cycle, or wheel, of seven, to

review the lessons he should have 
learned more carefully.

As a part of our divine heritage from 
the infinite, we inherently know the 
law; and it is this knowledge within 
us that judges, and condemns or justi
fies. When we know that we have 
“walked in our integrity” (worked with 
the law) we can approach the Dweller 
without fear, and though we have not 
entirely “fulfilled the law,” the convic
tion that we have been faithful to the 
best light which is ours, gives us cour
age and fortitude.

Eight is sometimes cited as the num
ber of death and destruction, and in a 
sense this appellation is correct, for 
number eight means death to the old, 
the evil, the wrong, the unjust, the unde
veloped, to make way for the new, the 
pure, the good, the just; that the law 
may be fulfilled, and Truth glorified. 
To those who see its influence in the 
light of the spirit, eight signifies justice,



opulence, health, renewal, progress. 
Granted that eight means death, the 
thought is not alarming to those who 
have spiritual understanding, for death 
is man’s best friend. The writer recalls 
a day dream in which a little creature 
of the elements came to him, giving the 
name “Yama,” and declaring himself 
to be a true friend. Learning the mean
ing of his name (death) was startling; 
but he still insisted upon the truth of 
his friendship. This experience was, of 
course, symbolical; but the writer has 
often been reminded of its fundamental 
value. The wise man dies daily—to old 
concepts, old habits, old methods of 
thinking and living, destroying and 
purging from his life all that he knows 
to be undesirable or detrimental to his 
spiritual progress. He sees that what 
is death to mortal eyes, is birth to 
broader vision; and that destruction is, 
in larger sight, the beginning of a new 
era of growth.

The Psalms

Eight deals with the hidden, invis
ible elements of existence; it is potent in 
its force and power, yet the operation 
of that potency is known to but few. The 
sacred literature of the world contains 
comparatively few references to i t ; not 
nearly so many, for instance, as to 
seven.

It will be found, however, in both the 
Old and New Testaments, that very fre
quently chapters or verses or both, 
whose digitary value is eight, deal with 
the subjects of which eight is the sym
bol. The Psalms are replete with nu
merical symbolism, and their content 
may sometimes be foretold by reference 
to the number given them. Observe the 
frequent references to judgment, jus
tice, compensation, the operation of the 
Law (Lord) and the cleaving of good 
and evil, in Psalms adding eight. The 
first verses of the 8th, 17th, 26th, and 
71st; and the 8th verse of the 35th, are 
all cases in point.



Circumcision 
One of the few direct references to 

eight found in the Bible, is regarding 
the little understood rite of circumcis
ion. It is interesting to observe that the 
command “He that is eight days old 
shall be circumcised,, occurs in the 17th 
chapter of Genesis, (12th verse); as by 
digitary reduction seventeen becomes 
eight. We must refer to other passages 
to gain an intimation of the true mean
ing of circumcision; for instance, in 
writing to the Colossians (2:11) Paul 
speaks of putting off the sins of the 
flesh by circumcision in Christ (truth 
or spiritual understanding); and says 
farther on (3:9) “Lie not to one 
another, seeing that ye have put off the 
old man with his deeds; and have put 
on the new man, which is renewed in 
knowledge after the image of Him that 
created him; where there is neither . .  . 
circumcision nor uncircumcision . . . 
but Christ is all.” It is plainly evi
denced, then, that the real significance

of circumcision was not physical, ex
cepting secondarily, but that it was a 
symbol of “putting off the old man” 
(the man of material beliefs and ten
dencies; the undeveloped, limited con
sciousness) and “putting on the new 
man, renewed in knowledge after the 
image of Him” (Christ, Truth—the 
symbol of the perfected, spiritual man, 
of whom we are the intended proto
type). When we have put on this new 
man; that is, when we have entered the 
enlarged spiritual consciousness of our 
possibilities and ultimate destiny, “there 
is neither circumcision nor uncircum
cision” for these are of no import.

Jesus and the Beast 
Eight hundred eighty-eight is the 

number of Jesus, and forms a contrast 
with number six hundred sixty-six, the 
number of the Beast. As previously ex
plained, 666 is the number of the lower 
(or mortal) mind, and by the same 
system of kaballism, 888 is the number



of the higher (or spiritual) mind, so the 
contrast still holds, and we are given a 
hint as to the meaning of these two 
prominent figures in sacred writ — 
Jesus and the Beast.

An Associated Press item, headed 
“Number Eight Fateful for Kaiser” 
is found in my files, and may prove in
teresting to the student of numerical 
values. To those who fail to recognize 
the two-fold influence of every number, 
positive and negative, constructive and 
destructive, it may serve to strengthen 
the prevalent belief in the sinister influ
ence of eight:

“Two German emperors died in 
1888. Two attempts were made 
on the kaiser’s life in 1878. Fred
erick William Fourth’s mental 
disease compelled him to make 
way for a regency in 1858. The 
year 1848 brought revolution. 
Frederick the Great suffered his 
severest defeat in 1758 at Hoch-

kirch. The thirty years’ war be
gan in 1618. The Great Elector 
died in 1688, Elector Johann 
Sigismund in 1608, and Elector 
Johann George in 1598. The 
crowning disaster came in 1918.”



IN NUMBER NINE are summed up 
all the forces of the other digits. It 

is the most powerful number of all in 
the sense that it is the most inclusive. 
Nine is the number of the triple crown, 
which is the spiritual symbol awarded 
the initiate who has successfully passed 
the Dweller. It is emblematical of at
tainment on all three planes of being, 
physical, mental and spiritual. When a 
student at school has creditably com
pleted his course of study, he is awarded 
a diploma in recognition of his attain
ments. So likewise, the initiate in the 
school of material existence is awarded 
the triple crown when he has success
fully passed his final examination and 
has been found worthy.

Nine is a symbol of man having be
come more than man. The figure nine is 
a literal representation of this idea, 
portraying the upright figure of the 
initiate, overshadowed by the circle of

his Godhood, or merging into oneness 
with his source. The printed form of the 
figure nine suggests another phase of 
its meaning: from the original state 
of being, i. e., unconscious union with 
God symbolized by the circle, man has 
evolved his own individuality and has 
trod the ninefold path represented by 
the digits. The passage of the soul from 
unconscious union with God to con
scious union with Him, presents nine 
great lessons to be learned. The digits 
are the exterior representatives of 
these initiations, and each one in its 
formation suggests the lessons which 
the corresponding initiation requires to 
be learned.

The Tester

By many mystics, number nine is 
considered a very difficult number to 
work with, and is avoided. The reason 
is clear since nine bridges the gap be
tween physical and spiritual vibrations.



It is the most exacting and most per
sistent of all numbers; it is the supreme 
tester, demanding the utmost from the 
initiate who would brave its require
ments and seek to merge back into the 
spiritual and perfect at-one-ment sym
bolized in the number ten. He who 
would add to the crowns of physical and 
mental attainment, symbolized in three 
and six, that of spiritual attainment 
symbolized by nine, must have come far 
along the path indeed; he must be firm 
in his choice between good and evil, for 
nine is the number of these two forces. 
The great potency of nine makes it a 
tremendous power for either good or 
ill, as the initiate may choose; and be
cause he sometimes falters and is un
able to pass its exacting demands of 
right use, yielding to the powers of evil 
and using for his own rather than the 
general good, the knowledge he has pre
viously acquired, nine is sometimes 
called the number of black magic. It has 
very much the same significance as five

in this connection, but with greater 
power. Involved in the one are the 
powers which find their harmonious 
and balanced expression through nine. 
Five stands midway between these two, 
and expresses the pivotal point on which 
the latent possibilities of the one hinge. 
It is the fulcrum on which the rod of 
power is balanced.

The aspiration of man is revealed in 
the formation of its figure. The inher
ent longings and aspirations of man, 
as he journeys along the path of attain
ment, are simply and eloquently por
trayed; the divine urge to become one 
with God. The fulfillment of that hope 
is seen when man is raised to the side 
of the Creator and “walks before Him 
perfect.” This meaning of nine is pre
sented in Genesis 71:1, “And when 
Abram was ninety years old and nine, 
the Lord appeared . . . and said unto 
him, I am the Almighty God; walk be
fore me and be thou perfect.” The 
nine (99=18—9) is commanded to be



perfect in ten; the upliftment of man 
to Godhood.

The Finished W ork

Number nine has been called “bring
ing to an end,” says Westcott, because 
the human olfspring is borne nine 
months by its mother, after which it 
must be born again. He might have 
added also that it is the last of the dig
its and culminates the first grand cycle 
of initiation. Frederick L. Rawson, the 
famous London metaphysician, who 
made something of a study of numbers 
and their potency, refers in his book 
“Life Understood,” to the relation of 
nine to the 12,000 of each tribe, who 
were the elect of God. He says “Every 
group of numbers can be reduced to its 
fundamental value by simple addition, 
namely: adding them together until you 
have a single digit. For instance, 144, 
000 adds up to nine, which refers to the 
end of the material counterfeit world; 
this being the special significance of

that number.” While we might not al
together agree that the material world 
is “counterfeit,” since it is a manifesta
tion of God’s will, we believe we can 
see his viewpoint which is evidently 
that the material world is not real in the 
sense that it is the changeable, evane
scent and temporal form assumed by 
the “one reality.” By an understand
ing of the ninefold path along which we 
must travel in our “journey back to 
God,” we gradually overcome the many 
illusions of appearance which the ma
terial world presents. By understand
ing them and realizing that they are 
evanescent in their nature, we verge 
upon the great truth that the only 
reality there is, is God, and that we ex
press that reality through becoming 
consciously at-one with Him. Because 
of this conception, the really wise stu
dent will not make the mistake of de
preciating the wonder and beauty of 
the material plane, but will appreciate 
it understandingly; and knowing ap-



preciation is the only true appreciation 
after all. Nine represents unity in 
multiplicity; it is the symbol of matter 
in that it reveals matter in its true 
nature.

The Persistence of N ine

Mathematically nine is the basis of 
many interesting combinations. Multi
plied by any number it always gives a 
product the sum of whose digits will 
add nine; thus 9 times 5=45=9. If any 
number of two or more figures is re
versed and the smaller is subtracted 
from the larger, the result will be a 
number whose digits add nine, thus 81 
minus 18 equals 63, whose digits add 
to 9. the sum of the nine digits them
selves equals 45, which reduces to 9, 
and if the number 123,456,789 be sub
tracted from 987, 654, 321, the result is 
864,197,532, which result includes all 
of the nine digits and adds 45. If the 
sum of the digits of any number re
duces to a digit other than nine, that

number will be the remainder from the 
actual process of division by nine; thus 
the sum of the digits of 287=17=8. If 
287 is actually divided by nine, the 
quotient will be 31 and the remainder 8. 
The following interesting computation 
is variously quoted, and credited to the 
mathematician, Neuberger:

123456789 x 1 x 9- 
123456789 x 2 x 9- 
123456789 x 3 x 9- 
123456789 x 4 x 9- 
123456789 x 5 x 9- 
123456789 x 6 x 9- 
123456789 x 7 x 9- 
123456789 x 8 x 9- 
123456789 x 9 x 9-

1111111111
2222222222
3333333333
■4444444444
5555555555
■6666666666
■7777777777
•8888888888
■9999999999



IN NUMBER ten is fulfilled the 
aspiration of one. The student will 

recall that in the chapter dealing with 
the number one, the symbolism of the 
“i” and the “I” was explained — the 
purpose of life expressed in the en
deavor to make the objective individual 
express the fullness of the I AM. The 
“i” suggested this: man reaching up
ward to a union with the real self 
(symbolized by the dot). This idea finds 
expression through nine, in which the 
upright and the dot (here represented 
as a small circle) are joined — objec
tive man joined to his real self, or at
taining the ideal of physical incarna
tion. This might well be thought to be 
the ultimate of material existence, and 
this achievement and its representation 
in nine, express the idea. If man were 
only man there would be no further ac
complishment, but that man is “more 
than man” is expressed by the number

ten, for then he is placed by the side 
of the great circle, the All in ALL, as 
the manifest expression of all that the 
circle signifies. “Then he shall be as 
one of us.” The reason why the number 
one is used to express man and mani
fest God also, is suggested in number 
ten. There is something awe-inspiring 
in the realization that this profound 
mystery, this sublime reality, should 
be signalled to consciousness in such 
a simple, commonly-used form as a 
number. The student soon comes to 
realize, if a study of symbol ism 
arouses any response within him at all, 
that just as he himself is much more 
potent in possibilities and significance 
than is usually recognized, so too, num
bers are far more than mere quantita
tive marks for counting, but that they 
are the spiritual symbols of divine 
realities. As colors were originally used 
to convey spiritual ideas, and later be
came a secular art, so numbers have 
been limited (in use) until to most peo-



pie they convey no other than a quanti
tative idea.

U nity Through M ultiplicity

The nine digits trace the course of 
human progress through a great cycle 
of development, suggesting the differ
ent lessons, experiences and character
istics of his onward march. The sepa
rate steps are completed in nine; they 
are fulfilled, or united into one great 
whole in ten. This is mathematically 
indicated by the following addition: 
1, 2, 3, 4, 5, 6, 7, 8, 9, 10=55=10=1. 
Thus from unity through multiplicity 
back to unity the circle of progress is 
traced; but the circle is really a spiral 
which reaches ever higher and higher, 
so that while circumstances, like the 
digits, repeat themselves, it is in a dif
ferent cycle, or upon a different plane.

The number ten has many significa
tions all bearing upon one theme—per
fection through completion. Ten is the 
circle, but more than the circle. Instead

of the original condition of undiffer
entiated substance which the circle rep
resented “in the beginning,” ten repre
sents the All in ALL expressed and 
unified, made whole—or “holy.” One 
by the side of the cipher in 10 symbol
izes the individualization which has 
taken place in the circle, through the 
cyclic progression of the digits.

The Two Fives

It will be noted, moreover, that ten 
is equally divisible into two fives. Five 
is the number of humanity, of sex. In 
ten the two fives (the two sexes, man 
and woman) are joined. This repre
sents the much-abused idea of soul
mates, or affinities — the two become 
one. Those who ridicule the idea, do so 
not without reason, for many who 
grasp at the idea of the “soulmate” 
theory have little conception of all that 
it requires of the individual. Before the 
two can become one, in the spiritual 
sense symbolized by the ten, they must



have balanced the two within them
selves as individuals. “The two must 
be reconciled in one body by the cross.” 
This is a reference to the mystical pro
cess of regeneration, of which ten is the 
symbol. The sum of the numbers from 
one to ten inclusive is 55—the two fives 
again—plainly signalling the message 
first hinted at in the number five.

Ten  and the Trinities 
In a study of the number ten is re

vealed an interesting association with 
three, which plays so prominent a part 
in all that pertains to life incarnate. 
One of the great religious doctrines 
that is common to practically all forms 
of worship is the trinity. It is repre
sented in many different guises to be 
sure, but in them all the same prin
ciple is manifest. The fullness of life is 
expressed when the one has become 
two, and the two three. In religious 
trinities this fulfillment is reached in 
the birth of the third member of the

trinity, the Son; in life, when the two 
are united and produce the third. But 
one step remains to complete the circle 
—the development of a consciousness 
that the trinity of spirit—“the man 
made in the image and likeness of God,” 
and its reflection in form as the trinity 
of matter, are not separate and opposed 
to each other, but are in reality one. 
The conscious union of these two pro
duces the square, and completes the 
cycle. It may be mathematically demon
strated thus:

1 — plus 2 
From Unity — evolves the Duality — 

producing 
plus 3 — plus 4 

the Trinity — which form the Square 
completing 

— equals 10 — and reduces to 1. 
the cycle—and resolving to Unity again.

With the third number after one 
(four) then, unity is attained again, 
illustrating how fundamental a factor 
in human life the trinity is. That this



is a repeating law, which may be ap
plied over and over, is indicated by the 
following table:

1 plus 2 plus 3 plus 4=  10= 1 
plus 5 plus 6 plus 7= 28=10=1 
plus 8 plus 9 plus 10= 55=10=1 
plus 11 plus 12 plus 13= 91=10=1 
plus 14 plus 15 plus 16=136=10=1 
plus 17 plus 18 plus 19=190=10=1

As number one is the number of 
generation (See Gen. 1:2), and the be
ginning of physical existence, so num
ber ten is the number of regeneration, 
and the fulfillment of physical existence 
by its conscious unity with spirit—the 
1 (the manifest) and the 0 (the un
manifest) in harmonious accord.

Much is being written, and much 
more is being said by advanced thought 
teachers about regeneration, and the 
term is usually applied in a very phy
sical sense, as meaning the diversion of 
the vital force of the body from ex
pression through generation or crea-

tion upon the physical plane, and its 
use in furthering spiritual develop
ment. Sometimes this great force is 
mis-named “sex-force,” though of 
course, the prefix is not descriptive of 
the force but of the manner of its use. 
There is only one real force in the uni
verse, whether it manifests through 
nature in sustaining our human bodies, 
in mental effort, or in any of the acti
vities and pursuits of life.

Impersonal Regeneration 
Regeneration means exactly what 

the word indicates; and has no asso
ciation with human bodies or any other 
specific thing excepting as we so apply 
it. In the impersonal sense, it may well 
be used to describe the wonderful pro
cess by which, through physical incar
nation, and experience in meeting the 
problems of life, humanity eventually 
learns the sublime truth that life is not 
generated in sin—no, not even human 
or so-called “animal” life—but that all



life is essentially pure and divine, that 
it emanates from a Source common to 
all; that it can never for an instant 
have existence apart from that Source, 
that it cannot be lost, or destroyed, that 
its purpose is good, and that all of its 
forms and manifestations whatsoever, 
are for the purpose of establishing in 
consciousness, the perfection which al
ready exists in Spirit.

Right U se 
If physical generation be a law of 

God — which it most manifestly is — 
then it must be good. If it manifests 
as evil to any individual, the evil is not 
of the thing itself, but in our attitude 
toward it, or our misuse or misapplica
tion of it. “All things are redeemed 
through right use.” Evidently the sin 
of man has not been in generation upon 
the physical plane, but his failure to 
realize that this is only half of the pro
cess which is fulfilled by generation 
upon a spiritual plane—regeneration.

There is nothing evil or wrong about 
generation except man’s ignorance con
cerning it; his failure to take account of 
that Power or Force which is back of 
generation. When he becomes thus con
scious; when he fulfills the spiritual de
mands of his nature as well as those 
which are material; when he becomes 
as conscious of the spiritual significance 
of physical action, as he is of the ap
parent physical reaction or result — 
then he is regenerated; then he will have 
done that wondrous thing which the 
number ten signifies, consciously, har
moniously associating that which is 
manifest with that which is unmanifest 
—form and Spirit.



PART THREE

SOMEWHERE 
OVER THE RAINBOW



The Fourth Dimension

THE FASCINATING realm of the 
fourth dimension is not a stranger 

to us, nor we to it. We live in it far more 
than most of us realize. Whenever we 
think of ourselves as triumphant over 
time and space, when we think of the 
self of us that does not change and 
evolve, but is changeless, birthless, and 
deathless, we are thinking in terms of 
the fourth dimensional self.

The problem of comprehending the 
fourth dimension is no more difficult 
than, nor essentially different from, the 
problem presented by an attempt to un
derstand any subject outside our range 
of conscious experience. We can fully 
comprehend only what we have experi
enced; yet we have a very fair percep
tion of many things of which we are not 
directly cognizant because we have ex
perienced other things to which they are 
analogous.

As an illustration, comparatively few 
of the earth’s inhabitants have ever cir
cumnavigated it; yet they have a fair 
understanding of the paradox by which 
we may travel westward to reach an 
eastern port, and vice versa; and the 
phenomenon by which a day is gained 
or lost en route is made comprehensible 
to most of us by reason of shorter jour
neys in which we have had to set the 
hands of our watch an hour or so for
ward or back. Even if we have not had 
that experience, the law and method of 
the phenomenon have been made clear 
to us by recourse to our maps and globes 
and a little calculation. We accept the 
evidence on the testimony of reason.

So it is with the fourth dimension. It 
presents no more alarming demands up
on our credulity than any other idea 
which we accept without actual per
sonal demonstration of its verity. Much 
of what is accepted as absolute fact has 
gained that appelation on less evidence 
than can be given for the existence and



nature of the fourth dimension. We 
speak very glibly of electricity, yet we 
know only the phenomena of its pres
ence, not itself. A similar method of 
cognition must be employed to make the 
acquaintance of the fourth dimension.

W hy Should W e Consider It?
Unless the fourth dimension is a 

vital, potent, practical factor in human 
life, it is a waste of time to attempt to 
solve its mysteries—if, indeed, as many 
people doubt, it has any existence at all 
outside the thoughts of a few hare
brained people. But if it is a reality, if 
it has an importance in the solution of 
human problems, then it is very desir
able that we know as much about it as 
possible. It is on this latter theory of 
values that this consideration of the 
subject—necessarily very brief—is pre
sented.

There is no reason particularly to be
lieve that dimensions stop with three. 
If there are three, why should there not

be a fourth? Especially when the three 
do not explain so many things that need 
explaining. We may arrive at a reason
able concept about a fourth dimension 
if we consider what is true in the first 
three and then extend them by one.

The simplest way the human mind 
can comprehend the unknown or unex
perienced is by comparison with the 
known or experienced. Whether it be a 
new form of government, or a strange 
philosophy, or an improved mousetrap, 
the same rule applies. Its unknown mys
teries must be connected, in thought at 
least, with what is already familiar or 
acceptable to us. Thus we gain our con
ception of the fourth dimension by re
viewing our already possessed knowl
edge of the three dimensions, and fol
lowing in thought the logical path which 
an extension of that knowledge would 
trace.

What do we really mean by the fourth 
dimension? How can it be explained to 
a materialistically-minded man?



A Point in  Space 
Let us begin with a point in space. 

Actually no one has ever seen a point in 
space because it has no length, or width, 
or thickness. The nearest we can come 
to it is a dot or speck, although to make 
it visible a dot must have dimensions. 
If you make one with a pencil on a piece 
of paper, no matter how small those di
mensions are, it does have length, 
breadth, and the thickness of the bit of 
graphite used. Theoretically, though, it 
is very easy for us to think of it as hav
ing no length or width or thickness, so 
we might use that as a symbol of no 
dimension.

One dimension would be the result of 
moving that point and extending it in 
a straight line in any direction. Move 
it a foot and you have a line a foot long 
that has no width or thickness, but only 
length. That is a one-dimensional figure. 
Next, move that line at right angles to 
itself for a foot and you have what in 
geometry is called a plane—a flat sur-

face a foot square. It has length and 
breadth but no thickness, like the reflec
tion of light from the surface of water.

We might think of a single letter of 
type as being like the point in space to 
which I referred. The words forming a 
line would be the first-dimensional ex
pression of th a t; the page would be the 
second-dimensional expression, and the 
page upon page forming the thickness 
of a book would be its third-dimensional 
expression. What do you suppose its 
fourth-dimensional expression would 
be? Would not the thought or idea 
which those little characters convey to 
our minds offer us a good analogy of a 
fourth-dimensional expression of the 
point of type? It is a fascinating idea to 
follow!

A On e -Dimensional W orld 
Conceive, if you can, a world of only 

one dimension—length. The closest ap
proach to this, in the three-dimensional 
world through which our consciousness



functions at present, is a piece of string 
of interminable length. Of course it has 
a degree of width and thickness, but so 
comparatively small in proportion that, 
mentally at least, we can disregard it.

Suppose further that in the world we 
have imagined, intelligent, living, think
ing entities exist. Such entities could 
have no conception of up and down or 
across, for their existence would be one 
of linear extent only. Their bodies 
would have only length, and they would 
exist side by side in their world like 
beads on a string or links in a chain. 
Each entity would be bounded on both 
sides (in the only direction of which he 
would have any consciousness) by other 
entities. If his neighbors took a notion 
to move in one of the two directions pos
sible to them, he would have, perforce, 
to move with them; he could not go over, 
around, or under them.

A Two-Dimensional W orld

Now, let us leave to its own devices

for a time, this one-dimensional world, 
and investigate another world of vastly 
extended possibilities — a two-dimen
sional world, comparable to an immense 
plane surface, like one side of a piece 
of paper or the surface of a mirror. 
Conceive it, too, to be peopled by intelli
gent beings. They would have the in
estimable advantage over their one-di
mensional cousins of being able to move 
around each other, and of thereby se
lecting their associates—with this pos
sibility, however, that if one of these 
creatures, on mischief bent, could form 
a circle of itself, it might surround a 
fellow creature, and make it a prisoner. 
The confined creature could have no 
idea of stepping over the boundary 
formed about it (or him) because a two- 
dimensional consciousnes could not con
ceive either of “stepping” or “over.” 
Such expressions would be as meaning
less as the “fourth dimension” is to us.

The two-dimensional entity would 
“know” by the evidence of reason and



experience that there could be no third 
dimension, just as one-dimensional en
tities would “know” that a second di
mension was the hallucination of an un
balanced mind (if balance applies to 
one dimension) and we, wonderfully in
tellectual creatures that we are, en
dowed with marvellous faculties, 
“know” that there cannot be a “fourth 
dimension.”

But again let us suppose—that crea
tures of two and three dimensions could 
observe and affect the one and two di
mensional worlds, respectively. The two- 
dimensional entity could easily cause 
the one-dimensional creature to appear 
and disappear from the string world by 
merely doubling the “string” upon it
self. In the two-dimensional world a 
similar phenomenon could be made to 
occur through the agency of a three- 
dimensional being, who could cause ap
pearances and disappearances in differ
ent parts of the plane by the simple de
vice of folding it upon itself.

Fortunately for the clarity of our 
method of approach to the idea of a 
fourth dimension, there exists in our 
three-dimensional world, one thing of 
only two-dimensional proportions. It is 
exactly like what we have reason to 
suppose a plane entity would be like. 
Such an entity could have no color 
which would be visible to its associates, 
because all that could be observed of 
creatures in a plane would be outline— 
like the outline of a blot on a piece of 
paper, or a shadow, or reflection in a 
mirror. To view your neighbor, if you 
were two-dimensional in expression, 
you would have to slide completely 
around him in your plane, and would 
know him by the shape thus described. 
Now think how tremendously you, an 
apparently three-dimensional creature, 
could mystify plane creatures; and you 
could most easily do so by using the one 
two-dimensional form this world con
tains, one which is inseparable to your 
three-dimensional existence—a shadow!



By casting your two-dimensional 
shadow onto the plane, you would have 
“created’’ miraculously an entity which, 
so far as two-dimensional consciousness 
could discern, would be absolutely real, 
actual, conscious, living, vital, substan
tial, and intelligent. You could cause it 
to change its shape, grow large or small, 
and appear and disappear at will.

Or supposing that you were so related 
to the plane by proximity that you could 
thrust your body through it at right 
angles—through the third dimension, 
in other words. The performance would 
be almost identical with bobbing up 
through the plane-surface of a lake 
after a dive, with the exception that the 
movement would be even and continu
ous through the plane. First would 
come your head, a little circle gradually 
growing larger on the plane. Your 
movement would cause to appear in the 
plane an entity whose size and shape 
constantly changed, due to the varying 
proportions of your body, although a

knowledge of your three-dimensional 
body would be impossible to the plane 
creatures. Even the number of forms 
produced by your body would vary as 
your arms, hands and fingers ascended 
through the plane. At last, as your toes 
emerged from the plane, the mysterious 
forms would disappear, leaving to the 
astonished two-dimensional creatures 
no clue as to the law by which it was 
done.

Furthermore, imagine that you could 
communicate with the entities in a 
plane. From a three-dimensional view
point you could look right through their 
bodies. If they were subject to ills, you 
could describe, as they might think 
“clairvoyantly,” what the trouble was; 
and their own subsequent examination 
would prove your accuracy. Surely you 
must be a god to possess such knowl
edge!

Progress Through a Plane

Take a pencil, which very roughly is



in the shape of a person, in that it is 
cylindrical and tall. If you press the 
point of the pencil through a piece of 
paper, first of all there is just a little 
point that gets larger and larger until 
it reaches a certain size, then it remains 
the same until you pull the pencil all the 
way through. Suppose you lived only in 
the plane of the paper, and could not see 
what was above or beneath it. When the 
pencil disappeared, you might say, 
“There! A soul has been born into a 
body, it has grown to maturity and re
mained there for awhile, and finally has 
been snuffed out of existence. Ah, life 
is fleeting! Ashes to ashes and dust to 
dust.”

But has the pencil changed at all? No. 
There has been a continually changing 
cross-section of the pencil moving 
through the plane of the paper, and if 
you think of that cross-section as being 
what is visible to other entities in the 
plane, then you have a good illustration 
of personality and life. We think of the

successive cross-sections of the pencil as 
being the day by day life of the pencil in 
the plane, but what has happened? The 
pencil has existed all along as an idea 
and as a pencil, and its existence as both 
is not determined at all by its incidence 
with the plane. It is completely inde
pendent of the plane. It may have had 
some purpose of its own in going 
through the plane, just as you and I 
undoubtedly have a purpose in passing 
through this three-dimensional plane 
of life. This is a very simple idea, but 
its implications are tremendous.

The whole self of us that we think of 
as complete — which it is in its own 
nature — is only a little three-dimen
sional cross section of our fourth-di
mensional reality which is neither born 
nor dies. We are birthless and deathless 
and changeless forever.

Let us leave the pencil now, and think 
of another figure. Suppose, for example, 
that all of us were little cubes. “Man, 
the cube.” It is rather interesting to



note the relationship between a cube 
and the human body. When we stand 
with our arms stretched out horizontal
ly to the side, the measurement from 
fingertip to fingertip equals the dis
tance from the crown of the head to the 
soles of the feet. That is the plane which 
in its three dimensions becomes the 
square of the cube.

Now then, let us suppose that we are 
little cubes moving through a plane, 
which would be analogous to a fourth
dimensional figure moving through a 
three-dimensional state of being. We 
can think of various things that could 
happen in the plane as the cube moves 
through it.

Suppose we stood the cube up on one 
of its points, so that the other corner 
appeared to recede from the point. Move 
it perpendicularly down through a 
plane. What happens?

First of all, there is a point which be
comes a little triangle; the triangle 
grows larger and larger, and then its

corners become blunt. They become in 
turn little angles, and you have a hexa
gon with three long sides and three 
short ones. The farther you move it, the 
more its short sides lengthen, until it 
would become evenly hexagonal. The 
figure is repeated in reverse until it be
comes a point, and the cube has gone 
completely through the plane.

You might turn the cube on the edge 
formed by the meeting of two of its sur
faces and move it through the plane. It 
would appear to become wider and 
wider until its width equalled its length 
for a moment. If you stopped the 
cube half way through the plane, you 
would have its maximum expression in 
two dimensions. Then if it kept going 
steadily through, it would become 
smaller and smaller, a little rectangle 
again, a line, and eventually disappear.

There are many other possible varia
tions of the way a cube could fall 
through a plane. It could form many 
different sided figures of various di-



mensions and proportions. Knowing the 
angle or incidence to the plane (birth) 
you could prophesy its successive pat
terns (experiences). Knowing the rate 
of movement you could prophesy its dis
appearance (death).

If the rate of fall were retarded or 
accelerated by some external force, or 
by effective effort in the “conscious
ness” of the cube, its “length of life” in 
the plane would be correspondingly af
fected. If the angle of incidence were 
changed by collision with another cube 
(personal relationship) or effective ef
fort from “within,” the whole “life ex
perience” of the cube would be changed. 
It would present a different face to the 
world of two dimensions.

Focus of Consciousness

Now for the next step in our anal
ogy: having observed that a three- 
dimensional entity casts a two-dimen
sional shadow; then would not a four
dimensional entity cast a three-dimen-

sional shadow? Like your own shadow 
in a two-dimensional plane, is it not 
reasonable to think that the three- 
dimensional shadow would have every 
semblance of absolute reality to our 
three-dimensional consciousness? In 
short, the shadow of a three-or-more- 
dimensional object, it seems logical to 
believe, would become a reality in the 
world of one less dimension than its 
own.

Likewise, the reality of any world 
of specified dimensions is evidently 
only a shadow of what is “real” in the 
next higher world. The reality of the 
two-dimensional world having been 
discovered to be only a shadow in this 
world, may not our reality be but a 
shadow of what is real to the beings 
who live in four dimensions? And so 
may not all dimensions be real only to 
co n sc io u sn ess?  When consciousness 
shall have developed to a point of inde
pendence of all dimensions, and mani
fests as pure Spirit, may not all forms



of space, and all space itself, prove to he 
illusions? These are some of the specu
lations the fourth-dimensional theory 
arouses.

As to the questions it seems to answer, 
these too are many—and satisfying. We 
are now in an age in which psychic 
phenomena, so called, are attracting 
attention. Yet despite the numerous 
books of “communications” being pub
lished, despite the efforts of the Ameri
can Society for Psychical Research to 
classify the data so abundantly in evi
dence, there is yet to be offered a satis
fying, commonsense explanation of the 
basic law by which modern miracles are 
produced. That they are produced in 
accordance with law, science accepts; 
and scientists are beginning to discover 
some of the ways in which the law 
acts; but as to what the law is, they are 
at sea. “How,” in this connection, is 
still an unexplained word.

The fourth dimensional idea sug
gests this “how.” As to where we go

after death, the answer is that we “go” 
nowhere, but simply change the focus 
of our consciousness from three di
mensions to four. Spirit knows no di
mensions, and uses these only for ex
pression through form. Each birth and 
death represents a cycle in one form 
of expression. Knowing that the law of 
progress is imperious throughout na
ture, the logical thought is that death 
to this plane is birth upon a “higher” 
plane—the higher referring specifical
ly to dimensions of space.

We do not necessarily leave this 
world, any more than a one-dimen
sional creature “leaves” his world, by 
the expansion of his consciousness from 
a line to a plane. He is still one-di
mensional—plus; and may still func
tion in his old world in at least a 
limited degree. But his habitat becomes 
the plane-world, and to express in the 
old world to which he has “died” he 
must again focus his consciousness in 
one dimension.



So with us three-dimensional beings. 
Death brings no change except a change 
of focus, and an environment of in
finitely enlarged possibilities. To mani
fest to our loved ones who mourn us 
as dead, may it not be that we would 
have to change our focus — cast our 
shadow, a three dimensional shadow of 
our newly-evolved four dimensional 
consciousness, into the world to which 
it appears as reality. We would have to 
know the law to do so, and our attempts 
—until knowledge of the law were very 
general and firmly established in our 
consciousness—might be very inade
quate; but the knowledge of the pos
sible existence of such a law, in a way 
that makes it comprehensible to us, can 
be a wonderful inspiration to us plod
ders of earth; and our comprehension 
may be a prophecy of demonstration.

May not the fourth dimensional 
world, then, be the astral world? A 
world which interpenetrates this in the 
same way that a cube can be said to in-

elude infinite numbers of plane sur
faces, or squares—which represent, in
cidentally, in two dimensions, what a 
cube does in three.

The possibilities of original thought 
upon this subject are infinite. The idea 
is comparatively new to this age of 
civilization. It is in its infancy, but it 
will grow, and even the meager outline 
of the idea presented here, fragmen
tary as it is, will be sufficient, it is 
hoped, to enable the student to grow 
with the idea, to keep pace—or even 
take a step in advance — of world 
progress, and add a few more words to 
his vocabulary in the universal lan
guage of Truth.



The Winding, Stair
Ye suffer from yourselves. None else compels, 

None other holds you that ye live and die, 
And whirl upon the wheel, and hug and kiss 

Its spokes of agony,
Its tire of tears, its nave of nothingness.

Behold, I show you Truth! Lower than hell, 
Higher than heaven, outside the utmost stars, 

Farther than Brahm doth dwell,
Before beginning, and without an end,

As space eternal and as surety sure,
Is fixed a Power divine ivhich moves to good, 

Only its laws endure.
—Sir Edwin Arnold.

IT IS GOOD for us often to stretch 
our minds and consider subjects 

that, at the moment in which we are con
sidering them, may not seem of im
mediate and vital importance, but that 
have to do with the larger life, that 
eternity in which for the most part, and 
unawares, we are now dwelling. After 
a little while we are likely to find that

they all fit into a pattern. We discover 
that the things to which we give most 
of our thought and attention are not 
complete in themselves, but have both 
a basis and a fulfillment in what lies 
beyond the customary vision of our 
mortal senses.

When we try to interpret the world 
and life from the materialistic point 
of view, even though the relative facts 
seem to prove themselves they fail to 
explain the most important things of 
life, the things of the inner life: con
sciousness, emotions, aspirations, and 
ideals, to which our Lord Jesus Christ 
continually took recourse in His minis
try. They often seem unreasonable or 
impractical to human sense.

We are challenged by the concept of 
two worlds: a world of thoughts and 
feelings that is very real to the spirit
ual man; and a very hard material 
world with sharp corners against which 
we often “bump our shins” or other 
portions of our anatomy, whose experi-



ences of joy and sorrow, and of time 
and its passing, are very real in their 
own plane.

The Straight and N arrow W ay 
In the seventh chapter of Matthew 

we read: “Enter ye in at the strait gate: 
for wide is the gate, and broad is the 
way, that leadeth to destruction, and 
many there be which go in thereat: 

“Because strait is the gate, and nar
row is the way, which leadeth unto life, 
and few there be that find it.”

Now, what do you suppose Jesus 
meant by that? It is somewhat at var
iance with such a statement as: “Fear 
not, little flock, for it is your Father’s 
good pleasure to give you the kingdom.” 
He gave us other similar assurances, 
yet we find Him speaking of a strait 
and narrow way which few shall find. 
He speaks of a narrow way—of salva
tion. He also speaks of a broad way that 
leads to destruction. This broad way is 
the way of our human incarnation. We

can live in it to salvation, but living by 
it is destructive or adverse to spiritual 
progress.

Rounds of Experience 
Emerson said, “We wake and find 

ourselves on a stair; there are stairs 
below us, which we seem to have ascend
ed; there are stairs above us, many a 
one, which go upward and out of sight.” 

“The winding stair” symbolizes the 
spiral progress of human incarnation 
and experience.

We are dwellers between two realms 
of time: the past and the future. We are 
also, though possibly at unawares, dwel
lers in eternity. This is one of the pro
found and mystical truths that escapes 
the attention of many an aspirant to 
spiritual advancement.

Few there are that have found the 
strait and narrow way. The illuminati 
of all ages have known of it, and cer
tain ones have entered into it. There 
have been some in every generation who



have known it, not only in the abstract 
sense that all of us do in knowing about 
it, but know it in the sense of actually 
experiencing it. The allusion to a “wind
ing stair” that leads to a mysterious 
and wonderful place is a part of the 
same wealth of mysticism that under
lies the teachings of all the great schools 
of religious thought. It is a realm that, 
though it is much referred to, is prob
ably understood in a practical sense by 
very few. For many cry, “Lo here, and 
lo there!” but strait indeed is the gate, 
and narrow the way, that leads into 
this life of the eternal spirit.

The Spiral Tendency

The life we live in externals is like 
the course traced by the wire of a coil 
spring, such as the spring on a door. It 
goes round, and round, and round to 
form a slender cylinder. Its spiral rings 
can be taken to symbolize the “cycles” 
so often referred to in mysticism, the 
“wheel” of which Ezekiel wrote: the

same wheel to which Sir Edwin Arnold 
referred in his epic poem, “The Light 
of Asia.”

No, none else compels us except the 
compelling power and pressure of the 
desire to know from our own exper
ience. And that demand calls forth a 
great many things!

Have you ever wondered why the 
man whom Jesus healed of blindness 
was born blind? The man who had been 
blind from birth was required to sit and 
beg for food to sustain him. Jesus 
healed him and told him to go and wash 
in the pool of Siloam and “come seeing.” 
Afterward many questioned his healing. 
Some said in effect, “Maybe you were 
not blind at all. You may have imagined 
it,” and “It was not God who healed 
you, but the Devil.”

The poor man was utterly confused 
by all these contradictions and this skep
ticism. He could only say, “One thing 
I know, that, whereas I was blind, now 
I see.”



Jesus was asked, “Who did sin, this 
man, or his parents, that he was born 
blind?” How could he have been born 
blind as a result of sin if he had begun 
to live when he came into this world? 
Here is a very definite reference to the 
idea of successive rebirths, but Jesus 
reached past that theory. He said, 
“Neither hath this man sinned, nor his 
parents, but that the works of God 
should be made manifest in him.”

In other words, the man himself 
wanted to know the glory of God, and 
he found it through experience. By the 
very fact of our birth into this earthly 
plane of life, into a human body, we 
too, are one with this man-born-blind.

If these words sound familiar to you, 
it may be that you have read them 
somewhere, or it may be that they 
awaken a soul memory in you. They are 
very old words, that you will hear again 
and again until ultimately they will be
come your own. We are all on that cir
cular spiral path, and though it seems

to us that we go around and around 
it, over and over again, actually we do 
not repeat exactly the same path. We 
go around and come back again on a 
slightly higher level than before, and 
through all the rounds of human exper
ience we learn. We learn in a slow, hard 
way, to be sure, but gradually, little by 
little, we advance.

W here Is H eaven?
In a literal sense, we may be as much 

in the kingdom now, so far as reality is 
concerned, as we ever shall be, For hea
ven is not “afar off, but is nigh unto us, 
and even within us,” yet unless we 
dwell in the consciousness of heaven, it 
can seem as remote as the farthest star.

Heaven is not a place to which we 
go, but a state of being at which we ar
rive by perception. I t is not a matter of 
movement from place to place as we 
think of it, but rather it is more a move
ment in conscious awareness.



No one is ever lost along the way that 
leads to glorification; that point where, 
mystically, we “come in to go out no 
more.” This does not mean coming into 
the body to go out no more, but coming 
into the consciousness of heaven to go 
out no more.

We go in and out now. We get “one 
foot in heaven,” then we slip back. Once 
we have had a taste of heaven and then 
slip—that is “hell.” That is not a slang 
expression. It is distressingly true. It 
is “hell” to be out of heaven. Most of us 
know this, because most of us have slip
ped a bit here and there along the way. 
We have not yet arrived at the point 
where we sustain the awareness of hea
ven all the time.

Even though we are slow in our spir
itual progress, it is encouraging to 
know that we cannot stray too far from 
the path. We cannot be lost forever.

I think of this often in connection 
with what seem to be hopeless cases 
with people. We have faith in someone,

we know the power of God in him, and 
try to help him, only to see him back
slide. We are inclined to say, “Oh, he is 
hopeless!” Yet in trying to help our
selves, we also do not always remain 
“faithful unto the heavenly vision,” as 
Paul put it. There is comfort and en
couragement in the fact that, though 
we take much time and go slowly by this 
broad circuitous way, still we shall ar
rive—and at any moment!

A M ore Excellent W ay

Do you remember the assurance of 
Jesus? “Behold, I show unto you a more 
excellent way.” That is the strait and 
narrow way, and by the grace of God 
within us we may find it, for anyone 
is privileged to do so. God does not 
witholdthat knowledge from us, but be
cause we are not automatons, He does 
not force it upon us.

Do you know where the strait and 
narrow way is? Referring again to the 
symbol of the spring, what happens



when you trace a series of spirals of 
the same diameter? You form some
thing like a tube, as the spiral spring is 
a tube. Now, the strait and narrow way 
would be up the center of it; not all 
around the edges, but up through the 
center of it, which may be compared to 
the center of Being.

The same basic symbolism may be 
seen in the vertical member of our 
Christian cross. Its horizontal member 
seems to divide the lower from the high
er, earth from heaven, the material 
from the spiritual. The vertical mem
ber of the cross cancels out this minus 
sign of negation and makes a positive 
sign of affirmation. It unifies the op
posites of life. It declares the unity of 
God and man, and of God in man. It is 
one of the most ancient symbols in all 
religion, and must, of necessity, have 
a very important place in Christian 
theology and practice.

That strait and narrow way is not 
the way of experience, but of spiritual

perception. It symbolizes the strong 
upreaching effort that is required to 
bring us out of the mesmerism of things 
into “the instant clear perception which 
is Truth.”

The poet, Josiah Holland, said, “We 
build the ladder by which we rise from 
the lowly earth to the vaulted skies, and 
we mount to its summit, round by 
round.” Here again is the symbolism 
of the circuitous path which leads us 
into the consciousness of the Kingdom 
of Heaven.

Continually we are told by spiritual 
teachers to go within. Again, this is a 
reference to the strait and narrow way, 
to the center of Being, which is beyond 
the realm of opposites and all the things 
of the world that distract our attention. 
Not that the things of the world are 
evil, not that we should not experience 
them, but that we must grow into an 
awareness of something that is more 
than they.

If we come to love worldly possessions



and blessings for their own sake alone, 
we may wander for a very long while 
on the slow spiral way of ascent. But 
if we see in them the manifestation of 
the one Presence and the one Power, 
and if we become aware of our primary 
relationship to God and only secondar
ily to the things of the world, then we 
begin to verge from this broad way 
which often seems to lead to destruc
tion, to the strait and narrow way 
which is the way of the triumphant life.

"Few There Be That Find It”
How well Jesus knew! Many will talk 

about it and even claim that they them
selves have found it, but Jesus was wise 
indeed, patient, and loving too when 
He said, “Few there be that find it.” 
The things of the world are often im
pressive. They are compelling by their 
very obviousness. They are good; they 
have their place, and we are related to 
them physically: related to the very 
dust beneath our feet, to the mote in

the sunbeam, to the planets and stars 
that fill space, and to space itself. But 
all these are temporal. They are the 
things that “come to pass.”

Because we have borrowed so much 
from them corporeally and culturally, 
we owe them a loyalty, but only a sec
ondary loyalty. The very substance that 
goes to make up our body is formed of 
stardust, the dust of all the realms of 
infinite space, but the person in the 
body is related to God. The person in 
the body is one with the Power that 
created heaven, and earth, and all that 
dwell therein. All that is beneath, above, 
and within the earth, and all the won
ders of the human body, are secondary 
to the wonder of the Creator who gave 
them being.

The realization of that strait and 
narrow way is the most challenging, 
the most wonderful realization that we 
can have. Incidentally, many people 
have gone astray, as the world itself 
has, in thinking that simply to claim a



Truth is to possess it. They would say, 
“I am a child of God, and I am perfect,” 
and would trust to the affirmation to 
enable them to manifest perfection. It 
helps! But it is not enough.

The statement of any truth helps, but 
how does it help? It helps us to do what 
we say. If we say we are children of 
God, then let us act like children of God, 
which implies a great deal more than 
lip service.

We have a relative illustration of this 
in royalty, which is fast passing from 
the face of the earth. There used to be 
many kings, queens, princes, and prin
cesses, and if they were loyal to their 
royal birth and lineage the demand on 
them was terrific. They could never 
stoop to bemean themselves in any way. 
Much has been said of their arrogance, 
selfishness, and pride, but those are 
the falsities, the counterfeits of the 
truth. The real challenge of being the 
son of a king is to be loyal to the royal 
heritage.

The persistent challenge of the spir
itual life is to keep to the strait and 
narrow way and not to be caught upon 
the wheel of the circumference, or the 
outward appearance of things. The out
ward appearance is all right if you 
know the inward essence. But if you 
lose sight of that and only whirl upon 
a wheel, then indeed, it can be a wheel 
of agony and trouble, just as it can be 
one of great comfort and peace when 
we view it from the center of Being.



Shadow and Substance
"Now faith is the substance of things 

hoped for, the evidence of things not seen 
. . . Through faith we understand that the 
worlds were framed by the word of God, so 
that things which are seen were not made of 
things which do appear.”—Heb. 11:1-3.

T HINKING is an effort. Thinking 
about things is not so much an 

effort.We can contemplate things; idly 
allow them to go through the mind. We 
can reflect other people’s thoughts. We 
can consider them. But really to think 
—to think originally—is a challenging 
thing to do. It can be more fatiguing at 
times than actual physical labor, but 
it can be extremely rewarding too. The 
only way we find even speculative ans
wers to the riddles of this life is by tak
ing thought.

Thought can be terrifying, but do not 
be afraid to think; to consider even 
what seems to be, if not the impossible,

at least the improbable. We live in a 
world of the seemingly impossible— 
certainly the improbable. What could 
be more improbable than atomic fission? 
Yet we are in a world in which we see 
its actuality.

W hat Is Matter?

This brings us to the consideration 
of the great conundrum of the uni
verse by which things appear to be sub
stantial—what we call “matter.” It is 
very real in its own plane. If you have 
a sore toe and you bump into a rocking 
chair or the leg of a table, you find it 
difficult to say that there is no life, sub
stance, or intelligence in matter, even 
if you are an “absolute” metaphysician.

On the other hand, there is a certain 
sense in which matter does not exist at 
all. It has no existence apart from its 
source of being, which is some force, 
substance, or energy in diverse rates 
and modes of motion. The appearance 
of three-dimensional manifestation is



postulated on a force, substance, or en
ergy that is, probably, at least four-di
mensional in character, but which is 
itself imperceptible to our human senses. 
We cannot possibly register it through 
our physical senses, though we can 
grasp the possibility of it much as we 
have entertained the thought of one-and 
two-dimensional expressions.

Here is what I mean. You have read 
about the structure of the atom. If you 
trace down what science knows to be 
the smallest unit of substance or mat
ter, you learn that it is not matter at 
all in the sense that we now conceive 
it. That is, as something solid. I know 
of no better way to describe it than as 
“energy in motion.”

If you tie a weight on the end of a 
string and whirl it, using your hand as 
the axis, the string and weight appear 
to be a disc. It is the rapidity of its 
motion which gives it the appearance of 
solidity. Or, when an airplane is about

to take off and they “rev” the propellers 
you have that same illusion.

Centers of Energy

All the things that we know of in this 
material world are made up of tiny 
little units, infinitestimal in quantity, 
describable as rates and modes of mo
tion of a force, substance, or energy 
which by some is thought to be electri
city, and which some metaphysicians 
have called Spirit. But whatever name 
we give to it, it is some force, substance, 
or energy in rates and modes of motion.

Everything we see is made up of 
these things. Our bodies are made up 
of millions and billions of these tiny 
centers of energy. Every cell of the 
body is like a little electrical battery 
with a positive central nucleus, a nega
tive cytoplasm, and immersed in a semi
lipoid film. Each little “electric battery” 
has its life cycle. It is born, it lives, it 
dies, and is replaced, as we say. That is, 
its form changes.



V iewpoint and Perspective

Everything is real in the plane of its 
manifestation. Everything is real to 
the person to whom it happens. Yet this 
does not mean that the appearance is its 
true nature or its ultimate reality. It is 
only what we see through the keyhole 
of the present.

As an example, there is the story of 
the man who looked through a knothole 
in a fence and saw a portion of an ele
phant. His only clue to what an elephant 
was like was the portion he saw. Then, 
there were the three blind men who at
tempted to describe an elephant. One 
man took hold of the elephants leg and 
said, “An elephant is like a tree.” The 
second man bumped into his side and 
said, “An elephant is like a wall,” and 
the third man got hold of its tail and 
said, “No, you are both wrong. An ele
phant is like a rope.”

We get hold of a certain viewpoint 
of Being as it is manifest in this plane 
and interpret life in terms of it. That is

not to invalidate the interpretation as 
far as it goes. It is only to identify both 
its advantages and its limitations, to 
try to perceive through the part of us 
that is super-dimensional that which is 
three-dimensional, to find a sense of 
freedom which the limitations of the 
three-dimensional does not readily per
mit.

All true perspective must he from a 
viewpoint higher than that which is 
perceived. Otherwise, it falls into the 
snare of its own limitations.

All truth seems to need an interpre
ter. True, we can find it within, but 
there must be a polarity of within and 
without. There has to be duality, the 
speaker and the listener, the observed 
and the observer, because this is a plane 
of expression in which we are living, 
and all the world is seeking the embodi
ment of divine ideas. Anything that 
helps us to clarify these to the mind so 
that the intellect does not fight the spirit



is so much gained and makes our way- 
very much easier.

Time, Space and Form 
Now, let us get back to another phase 

of our subject. The only way we can 
consider what is not factual to our ex
perience is by reasoning from the 
known to the unknown. That we are in 
the presence of the unknown is obvious.

We think of time, space and form as 
being definite. We think of time as be
ing a very dependable thing. We live 
by it and die by it; yet what is the 
present moment? It is a fleeting point. 
I cannot say it is a fleeting point of 
substance, can I? It is a point of depar
ture between the past and the future.

We speak of the present moment; yet 
in the time it takes to say it, or think 
of it, it has vanished into some myster
ious eternity wherefrom it can be re
called only in memory. We cannot pos
sibly live in it, we cannot possibly live 
in the moments which are to come—yet

we live. Isn’t it strange that we do? The 
past in which we have lived, and the 
fleeting moment is gone forever. The 
next one has not yet come. We have 
faith that it will, and that we will be 
here in it, but it is a series of nothing, 
you might say, connected by conscious
ness. It gives all the semblance of real
ity, and can be very vivid and real in 
one direction—the past. In the direc
tion of the future, it is more obscure.

The body in which we live changes 
through time, which again can be con
strued as the fourth dimension. Only 
through time can we know our progress 
through life: from conception to birth, 
through infancy, childhood, and youth 
to maturity.

If time were to stand still, so would 
everything else because time is the 
fourth dimension of space. It is only 
through time that we can become aware 
in this plane of the successive cross- 
sections of Being which are the moment 
by moment expression of the continuity



of our manifestation through the body 
as it appears. It is continually chang
ing in its physical aspect and expres
sion.

When the body disappears we do not 
cease to exist, any more than a hand 
would cease to exist when a shadow cast 
by it fades from the surface on which 
it is thrown. So we cannot really die 
when there ceases to be a projection of 
our true being in this three-dimensional 
plane. We only disappear to this plane. 
Life surrounds both birth and death on 
either side. Death is not a barrier but 
a passage. It is not the end of life but 
an event in the midst of life. In dying 
we go, not into death, but through 
death into life again. There must al
ways be explanations, of course, from 
the viewpoint of the plane in which we 
live, as to why and how those things 
happen. They all make sense in their 
own plane.

To Spirit, results are instantaneous. 
To consciousness—and by that we im-

ply three-dimensional consciousness— 
results are progressive through time.

Eternity and D uration 
Oddly enough, eternity and duration 

of time have nothing to do with each 
other. They are quite distinct concepts 
of Being. The old idea upon which we 
were reared in the established Church 
was that eternity was going to be a 
long, long time, that every day will be 
Sunday by and by.

Eternity is the eternal now. It is 
Being. It is an eternal present. It is not 
past, present and future.

Suppose you are on a train speeding 
across the country on a track. You come 
to one locality after another, you leave 
some behind and approach new ones. 
The world of the train is a little isolated 
world in which you dwell for a brief 
time as you cross the country. So far 
as that little world is concerned, what 
you leave behind is the past, where you 
are at the moment is the present, and



what you will come to is the future. If 
you have left Kansas City to come to 
Los Angeles, Kansas City does not cease 
to exist because you leave it behind, 
neither does Los Angeles fail to exist 
because you are absent from it. It goes 
right on being Los Angeles. It has been 
there all the time, but to your conscious
ness it does not seem so, does it?

A passenger in a plane would have a 
very different view of the countryside 
below than that of a train passenger. 
He could see the places through which 
the train had passed as well as those in 
which it had not yet arrived. So, we 
might say that the passenger on the 
plane can see what the train passenger 
has seen, now sees, and will see. Time 
is a measure of perception, and has no 
essential part of Being as such.

A fourth dimensional concept is not 
true to the sense man, but is very real 
to the heart—more real perhaps to the 
heart than to the mind. The mind is 
continually confused by its own logic,

by the necessity of making everything 
seem to conform to a world of three di
mensions.

Everything does not, my friend! We 
may wish that it would. It is much eas
ier to understand what we can weigh 
and measure in terms of length, 
breadth, thickness, and duration. But 
everything is not so. We come up 
against it at once when we study mathe
matics and begin to think about spacial 
relationships. We are living in a world 
in which everyone conceives things that 
are not actual.

Every little child who asks, “Who 
made God?” faces us with the inade
quacies of the three dimensional concept 
of life. If God made everything, then 
who made God? In other words, who be
gan it? If anyone or anything began it, 
then the whole philosophy of spiritual 
values has gone overboard. If nobody 
began it, then what has become of time 
and space?



To beg the question of space by con
tinually enlarging our concept of it does 
not get around the fact that, however 
large it is, if we think of the universe in 
terms of length, breadth, and thickness, 
we must say eventually just how wide 
and how deep it is. If it is billions of 
light years, nevertheless that is a defi
nite distance. Then what is beyond that? 
What is beyond space? If space is all- 
pervading, then how large is all?

H omesickness of the Soul 
There are moments when we would 

willingly relinquish our hold upon this 
plane of life, but most of the time the 
soul is avid for more experience, be
cause always pressing against what we 
are and appear to be, there is the mem
ory and prophecy of potentialities of 
what this plane cannot and does not 
circumscribe.

The plane in which we live baffles us. 
The poet said, “I am homesick for a 
land I have not seen.” How true! Poets

sometimes are wiser than scientists, and 
the most profound of the religionists 
are wiser than either one. This world 
is not our true abode. It is no more our 
actual being than the plane is necessary 
to the cube and the pencil, or some other 
figure of three dimensions which moves, 
or is moved, through it.

The word “heaven” means literally 
a “heaved-up place.” This is a peculiar 
expression for the kingdom of heaven, 
but actually the kingdom of heaven is 
the kingdom of expansion beyond the 
confines and apparent limitations of the 
world as we view it: revealed, not in the 
length, breadth, and height of things in 
the literal sense, but in what might be 
called the “depth” of things, the inmost 
sense of things.

To say that there are paths into this 
inmost sense is a figure of speech that 
we can readily understand, but if we 
take it literally, it does not make sense. 
Why should there be a path to where 
we are already? Although, in a certain



sense, we are capable of being there, 
we do not always recognize it. We live 
so much in externals that to be aware of 
the inmost sense of things, or what 
might be called the higher dimension, 
requires a kind of journey.

There are really three paths which 
parallel one another at certain points, 
but are not just the same. One is the 
path of beauty. People of artistic tem
perament are inclined to follow this 
path, and find God through the path of 
beauty, love, harmony, and peace.

Another path is the path of wisdom. 
People of a logical, analytical turn of 
mind follow this path.

The third is the path of the Divine 
Compassion. It is sometimes called the 
path of love, which can be misleading 
because our thoughts about love often 
have to do with romance. Divine Com
passion does not mean that, but is the 
unselfish, impersonal love of the spirit. 
This is the Divine Compassion which 
Jesus expressed.

The first two paths merge into the 
third, and our Lord Jesus Christ was 
not only the Master of Compassion but 
the Master of Wisdom as well. Which
ever path we choose, we are all on the 
way in the journey from sense to soul, 
from shadow to substance.



The Heretofore
I have been here before,
But when or how I cannot tell:
I know the grass beyond the door,
The sweet keen smell,
The sighing sound,
The lights around the shore.

You have been mine before—
How long ago I may not know:
But just when at that swallow’s soar 
Your neck turned so,
Some veil did fall—
I knew it all of yore.

Has this been thus before?
And shall not thus time’s eddying flight 
Still with our lives our love restore 
In death’s despite,
And day and night yield one delight 
Once more?

—Dante Gabriel Rosetti

T HE SUBJECT of reincarnation or 
rebirth is to many people a contro

versial subject. Reincarnation embodies

the philosophy that since our life is 
enduring and since virtually all Chris
tendom as well as all other forms of re
ligion believe in life as being endless in 
one direction (the future), then it must 
logically be endless in the other direc
tion (the past).

I t is inconceivable that a thing 
which has no ending can have a begin
ning, any more than you can have a 
string with one end and not another. 
If it is to be endless in the direction that 
we think of as the future, then it must 
be endless in the direction that we de
scribe as the past. Either one of these 
concepts is difficult for the human mind, 
accustomed to thinking in terms of lim
ited time and space, to comprehend. We 
take it for granted, but do we com
prehend it? We take it for granted be
cause it is a convenience of thought— 
like acceptance of the sun’s apparent 
rising in the East and setting in the 
West. But there is something so deep 
within us that it cannot be stifled even



by the vaunted logic of this phase of 
life through which we are passing, that 
sees everything as having a beginning, 
a continuity, and a termination.

Most things in this phase of life have 
such characteristics, yet there are a 
few things that give us intimations of 
what one writer calls the “Infinite Re
gress.”

"The Infinite Regress”

I happened to be in the living room of 
a friend recently where there are mir
rors on opposite walls. Have you ever 
observed what happens when you look 
into one of them? If you are at an angle, 
or if the walls are not exactly parallel, 
you will see innumerable images, re
peating, repeating, and repeating. You 
will seem to be looking down a long 
corridor in which there are many people 
just like you, but smaller, and smaller, 
and smaller. As far as your eye can see 
that is true.

It is true to infinity, limited only by 
the amount of light and the degree of 
perception that is possible to the physi
cal eyesight. Actually there is no final 
image. It is like an increasing or de
creasing variable in mathematics. It 
is like one quantity that approaches 
another as a limit but never reaches it. 
As an example, begin with the fraction 
one-half. Add one half that quantity, 
then one-fourth, one-eighth, one-six
teenth, etc. to infinity. The total will 
approach the integer one, but never
quite reach it.

There is no limit to our ultimate be
ing. We shall always “be,” forever be
coming.

Now, if that be true in one direction, 
it must be true in the other direction. 
In other words, if you are always going 
to be, you must always have been, in 
some way or another.

H ave W e Lived Before?
The theory of reincarnation conceives



the idea that we live in a human body 
more than once, that we have possibly 
been here before. In my little book, 
“Have We Lived Before?” I told some 
of the reasons why I believe in reincar
nation. Frankly, I did not want to. A 
presentation of the theory of reincar
nation came to me as a terrific shock at 
the age of nineteen. I thought it was a 
horrible doctrine.

I had had an unhappy childhood, and 
I thought, “Do I have to go through that 
again? Do I have to have the whooping 
cough and the measles? Do I have to be 
a crying infant in my mother’s arms 
again?” That is what many people 
think when they first hear of the theory 
of reincarnation.

I argued against it with people who 
were quite wise and well-informed, and 
most of them smiled at me sympathetic
ally because they knew what I was in 
for. It was a losing argument because 
you can scarcely expose yourself to such

thoughts for very long without begin
ning to have a sneaking suspicion that 
there is something true about it.

Be patient with me if you do not 
agree with me. I never ask anyone to 
believe anything because I say it, but I 
think we should be willing to consider 
almost anything for the possible truth 
it contains. Usually if we are not will
ing to consider an idea, it means we are 
afraid of it.

It is like the little old grandmother 
whose grandchild ran home from school 
and told her that he had just heard 
about the theory of evolution. When he 
tried to tell her about it, she said, “I 
hope if it is true, nobody ever finds out 
about i t !”

Some scientists have the same atti
tude about certain extra-sensory pheno
mena of life. It is easier to say that they 
are imaginary and not really true than 
it is to try to explain them.

I went through some of these tussles



in my own consciousness when I was 
very young. It troubled me a great deal, 
but I began to have experiences that 
could not be explained in any way that 
was as satisfactory, or as logical, or as 
simple, as by the theory of reincarna
tion. For me to recount these to you 
probably would not mean very much to 
you, but since I experienced them, they 
mean a great deal to me. I cannot ex
plain them away, or allow myself to 
declare that they never happened.

Personal Evidence

In the first years of my ministry I 
was so moved by the spiritual life that 
I suppose I was more receptive to the 
things beyond the senses than in any 
other period of my life. I seemed to re
member many things that I had never 
learned. I seemed to know about sub
jects whose names I could not even 
guess. I became interested in various 
forms of symbolism. Long since, I have

found that other people knew about 
them, have written about them, and 
given them names that are fairly well 
known—at least among mystics. But at 
that time, I would not have even known 
how to find them in a library, because 
I did not know what to look for.

There are some things you know that 
apparently you have never experienced, 
yet the fact that you know them indi
cates that somehow, somewhere you 
have had the experience that brings the 
knowledge. People ask, “If I have lived 
before, why do I not remember it?” You 
do not remember everything that hap
pened to you yesterday, do you? If we 
remembered everything, it could be an 
insufferable burden. There are many 
things that it is better not to try  to re
member consciously, but to know how to 
find when we need to. The ability to 
drop things into the subconscious mind 
frees the conscious mind to function in 
the present moment.

If you had to perform consciously



every little operation involved in driv
ing a car, it would always be laborious 
to you, but after awhile most of the 
actions and reactions become subcon
scious and you drive easily. In the same 
way a skilled musician plays the piano. 
When you read a book, you do not spell 
out each word letter by letter. Maybe 
you do not read word by word, but line 
by line. There are some people who can 
read a page at a glance. That is very 
highly skilled perception, but much that 
same principle is involved all along the 
way of life.

The nature of the subject of reincar
nation is such that we might talk about 
it for a long time, yet we should have 
to live with it even longer for it to have 
a deep and profound meaning for us. 
There are many spiritual ideas that 
cannot be accepted simply by being 
heard or read or spoken.

I both believe in reincarnation and 
disbelieve in it. I believe in it as an ex-

pedient. I do not believe in it as a final 
goal. I believe it is necessary in order 
for us to become consciously that which 
we are eternally. (See “Sons of Heav
e n ”)

We should not be afraid of birth and 
death because we experience them so 
often in one lifetime. The evidences 
of rebirth are continually with us. Are 
you the same person that you were ten 
or twenty years ago? In essence, yes; 
in expression, no. We live a number of 
different lives successively. I can look 
back and almost choose dates on a calen
dar that mark the closing of one cycle 
and the beginning of another. I am sure 
you can too. Possibly at the time you 
did not perceive it. The change of cycles 
may have turned on some seemingly 
very insignificant little thing. Things 
that look significant are not always so. 
Things that seem insignificant may be 
of tremendous importance. We would 
have to be supermen to know which is



which, but we live in the evidence of 
those things continually.

Bible References

What does the Bible say about rein
carnation? It says quite a number of 
things. I think I have quoted all of the 
known references to it in my little book, 
“Have We Lived Before,” in the chap
ter, Reincarnation and the Bible. Jesus 
referred to it, Malachi referred to it, 
Solomon referred to it, and some of the 
disciples referred to it. It was a well- 
accepted theory in the Orient in the 
time of Jesus Christ, as it is today. It 
was accepted without question.

When Jesus said of John the Baptist, 
“And if ye are willing to receive it, this 
is Elijah,that is to come,” (Matt. 11:14) 
He was saying in other words that John 
the Baptist was a reincarnation of Eli
jah.

In talking with the disciples, they 
mentioned to Him that there was some

discussion as to who Jesus was, and He 
asked, “Who do men say that the Son 
of man is?” The disciples answered, 
“Some say John the Baptist; some, Eli
jah; and others, Jeremiah, or one of the 
prophets.” (Matt. 16:18) Then Jesus, 
looking penetratingly at Simon, said, 
“But whom say ye that I am?” In a 
moment of revelation, Peter said, “Thou 
art the Christ, the son of the living 
God.” And Jesus answered, “Blessed 
art thou, Simon Barjona:” (which 
meant literally “son of Jonah” imply
ing that he was a reincarnation of 
Jonah) “for flesh and blood hath not 
revealed it unto thee, but my Father 
which is in heaven.”

Then there is that very beautiful pas
sage from Proverbs 8:22-31. “The Lord 
possessed me in the beginning of his 
way, before his works of old. I was set 
up from everlasting, from the begin
ning, or ever the earth was. When there 
were no depths, I was brought forth; 
when there were no fountains abound-



ing with water. Before the mountains 
were settled, before the hills was I 
brought forth: While as yet he had not 
made the earth, nor the fields, nor the 
highest part of the dust of the world. 
When he prepared the heavens, I was 
there: when he set a compass upon the 
face of the depth: When he established 
the clouds above: When he strengthened 
the fountains of the deep: When he gave 
to the sea his decree, that the waters 
should not pass his commandment: 
when he appointed the foundations of 
the earth: Then I was by him, as one 
brought up with him: and I was daily 
his delight, rejoicing always before 
him; Rejoicing in the habitable part of 
his earth; and my delights were with 
the sons of men.”

This is a beautiful, poetic passage re
ferring to that idea of a continuity of 
existence.

Our Lives and Our Life

Our lives have to do with our physical

embodiment. Our life is a different mat
ter. Life is without beginning or end. 
Our body is a temporal vesture, formed, 
or fashioned, from the dust of the earth, 
and loaned to us for awhile. It is 
brought about through human concep
tion and birth. But our soul did not be
gin when the body came into the world, 
neither does it cease when the body is 
laid aside. It is our means of contact 
with this plane of expression. But the 
body is not the person.

How wonderful it will be when the 
world begins to recognize that! The 
body is not the person—only a garment 
which he wears. You did not begin with 
the body which you wear, neither will 
you end with it, for you are an eternal 
soul without beginningandwithout end. 
Do you believe most of us would have 
the courage to go on if we thought this 
little life span were all there is to life? 
Life is “unfinished business,” a contin
ued story in which each lifetime is like 
a chapter.



The D ivine Incarnation

There will come a time when we shall 
become as pillars in the temple of our 
God, and shall “come in to go out no 
more.” By that time the matter of the 
physical body will be so far beneath our 
consciousness that we will not be con
cerned about it. We are concerned now 
because of our lack of knowledge, our 
sense of insecurity. We are fearful in 
approaching death because we are not 
sure what is on the other side. We are 
not sure yet that we go not into death 
but into life again.

We are all approaching the Divine In
carnation, the incarnation of the Christ 
man. Reincarnation is a relative truth, 
not an absolute, because none of us has 
ever yet completely incarnated. Our 
true self is not completely incarnated in 
this world or in the body which we wear.

How difficult, if not almost impos
sible, it is to circumscribe and bring 
down to earth like Prometheus’ fire

from heaven the divine incarnation of 
the Son of God! So far as we know, only 
one man has completely done it, and 
that was our Lord Jesus Christ. He 
“came in to go out no more.” We find 
testimony of His final incarnation in 
the Galilean story of two thousand 
years ago, and when He disappeared to 
human sense, He did not do so to lay 
down His body to corruption or disin
tegration, but according to the account 
in the Bible, He took it with Him. He 
quickened it into its atomic essence. He 
released it into that very high rate of 
vibration which made it invisible to 
human sense, but did not relinquish it 
in death.

You and I have been coming along 
this way for a long while. Though we 
have had our growing pains, they have 
not greatly hurt. They too “come to 
pass” and not to endure, but that which 
we truly are endures, and it clothes it
self with the garments that are needed 
for its expression. Therefore, if it is



needful to the spirit within us that we 
try again to incarnate God’s Holy Spir
it, I am sure we will do so. Births and 
deaths are merely episodes along the 
way of life.

In a certain sense we are continually 
incarnated, but in another sense we 
have never really yet accomplished the 
true incarnation, the Divine Incarna
tion of the Christ. Completely to incar
nate the Son of God is a very profound 
and wonderful accomplishment, some
thing that certainly is worthy of more 
than one life span of man in matter, the 
alloted “three score and ten” years that 
Biblical authority gives us. Many incar
nations will be required perhaps to per
form this great work, wonderful ones 
of great opportunity, of fascinating ad
venture, and of conquests far more im
portant than the conquests of nations, 
for they are the rehabilitation of the 
human soul, the coming forth into the 
light of the Holy Spirit—the Divine 
Incarnation.

Then shall the reign of Mind commence 
on earth,

And starting fresh as from a second 
birth,

Man in the sunshine of the world’s 
new spring,

Shall walk transparent, like some 
holy thing.

— Thomas Moore



Between Incarnations
While sauntering through the crowded street, 
Some half-remembered face I meet,
Albeit upon no mortal shore
That face, methinks, has smiled before.
Lost in a gay and festal throng,
I tremble at some tender song—
Set to an air whose golden bars 
I must have heard in other stars . . .
A t sunset, as I calmly stand,
A stranger on an alien Strand- 
Familiar as my childhood’s home 
Seems the long stretch of wave and foam.

—Paul Hamilton Payne

WHY IS IT that we do not remem
ber things from past lives, if we 

have lived before, and what happens 
between our successive physical lives?

I will submit my ideas to you, and 
you may take them or reject them as 
you see fit, according to your own 
understanding. We do remember things,

but we remember them, not as events, 
but as consciousness.

Soul Memory

Anything that has a strong place in 
your life has come there through many, 
many successive thoughts. The way you 
habitually think about things estab
lishes, not only a brain pattern which 
can be traced physically in the gray 
matter of your brain, comparable to the 
grooves in a phonograph record, but 
they can be traced objectively by the 
patterns of your life experiences. We 
identify ourselves with various things 
according to established thought pat
terns.

Evidently not all of those thought 
patterns began with this life. Some of 
them start too early to be ascribed to 
our physical experience, but the fact 
that we have them indicates that we 
have learned them—earned them—even 
though we are unaware of when and 
where. This is soul memory—an experi-



ence common to all of us to some de
gree, and very markedly so with cer
tain persons.

Nothing happens by chance. Things 
result, as from cause to effect. We do 
not always see the causes, but if we 
see the effects we know that there are 
causes. There is a cause for everything, 
and the more we know about the 
causes, the more predictable are the 
results, and the clearer choices we can 
make in life. We thereby play a larger 
part in our own conscious destiny.

Immature souls are, for a time, 
moved about on the checkerboard of life 
like pawns, but as we mature in what 
might be called our “soul age,” we have 
more and more an executive part to 
play. I am not very familiar with chess, 
but enough to know that there are some 
chess men that have much greater free
dom of movement than others. The 
same thing is true in life. It is like the 
difference between going to kindergar
ten and going to university. In kinder-

garten and the lower grades of school, 
whatever your mental capacity is equal 
to is so much gain. But by the time you 
go to university, graduate and take a 
post-graduate course, you are very se
lective about your school, your teachers, 
what classes you attend, what subjects 
you take, and everything down to the 
minutest detail. So it is in our suc
cessive incarnations. Remember, your 
body is not you. It is only your vehicle 
of expression for awhile here. It is your 
“cloak of visibility.”

W hat H appens Between Lives 
If you wonder what you do between 

lives, consider what you do here and 
now. Why do you do certain things and 
not others? The choices are not entirely 
due to where you were born, of what 
parents, and what your environment is. 
All people do not emerge equally from 
the same environment and comparable 
experiences. You may live side by side 
with a twin brother or sister, yet that



does not make you identical with your 
twin, by any manner of means. You 
may even be much closer in tempera
ment to someone with whom you have 
no relationship beyond that of being a 
fellow human being, and whom you 
may have seen only a few times in your 
life, if ever.

Some people come into life having 
learned to make certain adjustments. 
Others have not yet learned to make 
those adjustments. Many people in this 
world live in other realms more than 
they do in the physical, while others 
live almost entirely in the physical and 
material. Some live in a realm of emo
tions, or fantasy, or in the mental and 
spiritual realms.

If you do not already remember, I 
think you will find that the after life is 
like a continued story in which many 
of the frustrations of time and space 
are eliminated, but in which the quality 
of the person is not essentially changed. 
We do not suddenly become either

angels or devils by simply being out of 
the physical body. It may be that both 
our angelic and demoniac qualities 
show up a little plainer in the invisible 
realm than they do in this one, where 
both are modified somewhat by the 
stodginess of the flesh. But, given a 
free rein, you will be what you will to 
be, and you will find your adjustment 
in it.

You will go on. You will be studying. 
You will be growing. You will find your 
own correspondences with cultural pur
suits, or invention, or discovery, and so 
on, in that invisible realm, much as you 
do here, yet without the same slow time 
sense of the physical world.

The Group Theory

Haven't you found in your own ex
perience that some people you meet 
seem like old friends, while others 
with whom you have been acquainted 
for years you never really know? It has 
been true in my life. We feel we know



some people the first time our eyes fall 
on them, and we accept them without 
explanation or apology, like old friends 
returned.

Indeed, it seems to me quite evident 
that souls go in and out of this life ex
perience pretty much in groups, and I 
am very glad to have some support for 
this theory.

Thomas Sugrue wrote a book called 
“There Is A River” about a man named 
Edgar Cayce. Since then another book 
entitled “Many Mansions” has been 
written by Gina Cerminara about the 
same man. Mr. Cayce was a remarkable 
man with an unusual faculty for diag
nosing disease. He seemed to have the 
ability to transcend time and space as 
we know it objectively, and to identify 
himself with the person who had come 
to him for help.

On one occasion he said to a man 
whose condition he was diagnosing, 
“You were a monk in a previous life.”

Afterward, when he realized what he 
had said, he was horrified. He discovered 
that he believed in reincarnation and 
seemed to know something about it. He 
thought it was a heathenish idea and 
contrary to Holy Writ. He studied the 
Bible assiduously to try to find out 
something about it, and came across the 
same passages that I found.

The author of “Many Mansions” 
went to Virginia Beach to investigate 
the records of Edgar Cayce’s life and 
the peculiar experiences of what were 
called “life readings” (not in the psy
chic sense, incidentally) which he had 
made. There were some 25,000 of them, 
and in these she found curious evi
dences of rebirth—some of them very
remarkable.

To Mr. Cayce’s understanding, it be
came apparent that souls reincarnate in 
groups; that intervals between incarna
tions are likely to run very much ac
cording to form; and that souls that 
lived in Egypt usually reincarnated



first in Babylon, then in Middle Europe, 
later either in America or in the Far 
East, and then again in America in 
this present time. This gives substance 
to a theory which I have often enter
tained that souls do go on from cycle 
to cycle in family groups.

Time Cycles 
That brings up another question 

which people always ask, “How long 
is it between incarnations?” and “Does 
this mean that I will be separated from 
the people I love? What assurance is 
there about the future?”

It would seem reasonable to suppose 
that in most instances it is quite a long 
interval, as we count time, between in
carnations. Would you consider 500 
years a long time? In our eternal ex
istence it is not very long. Even when 
incarnate we live “in thoughts and 
feelings, not in figures on a dial.” It 
must be something like that between 
physical incarnations. However, there

are notable, and not infrequent, excep
tions to that.

A child may be born into an active 
life with an inventive and creative turn 
of mind, avid for experience, and with 
a project to fulfill. If something takes 
him out of life before its completion, he 
is likely to take the first opportunity to 
be born again in as nearly similar cir
cumstances as possible. That same soul 
may be born twice in the same family.

This happened in my sister’s family 
(see “Have We Lived Before?” ) and 
I have known of it in other families 
also. The child—now the mother of an 
almost grown son—made her first ap
pearance in the family as a little girl 
who became afflicted with an incurable 
and fatal disease. She was notably dif
ferent from the other children in body, 
structure, and in the coloring of skin, 
eyes, and hair. As they were dark she 
was fair: they sturdy, she light. She 
slipped out when very young, but I have 
reason to believe she tried again and



came back within a few years into the 
same family. The characteristics of her 
personality and temperament, and even 
her physical characteristics, were so 
definitely different from those of her 
brothers and sisters, so much like the 
child who died, that even my sister 
would say, “Why, this is Midge come 
back to me again!”

My sister had never heard of the 
theory of successive rebirths, and prob
ably would have been horrified at the 
idea because she was very conventional
ly religious. Even as I recall the circum
stance, it makes a little chill go through 
me because the experience was so very 
definite and positive at the time. I was 
quite a youngster myself then, and I 
had never heard of the doctrine of re
incarnation, and was not to do so until 
some years later when so many evi
dences of it were literally forced upon 
me that they were inescapable.

Many family relationships are close 
and harmonious, yet the opposite is also

true. Souls come into families that ap
pear to have no bond of relationship 
with them at all. They are more closely 
related to people upon whom they have 
no claims of birth whatever. I have 
found that very often those who are 
especially attracted to, and interested 
in a metaphysical presentation of Truth 
are “the odd ones” in their families. 
They are of a different temperament, of 
different characteristics and traits. Of 
one thing we may be sure: that all of 
our relationships and associations are 
part of God’s plan and purpose.

If I am correct, and reincarnation is 
a fact in nature, even though you may 
not like it now, you will like it when the 
time comes in your soul growth for you 
to accept it. The unseen life is more 
nearly real, while life in this world is 
more like a dream, although it appears 
to our objective consciousness to be 
the other way around. We might view 
this earth life as a kind of dream from 
which, happily, we shall awake.



The Hereafter
When I go out alone to greet 
The dawn,
Do not feel sorry; think of it as though 
A good friend were depending on 
Me to meet
Him, and I needs must go—
And do what must be done 
As easily as it is possible to do—
No fuss, no futile grief, dear one.
I’d do the same for you.

—Veter A. Lea.

GOD DOES not leave us bereft in the 
great challenges of life, but al

ways in advance of our sense of need, 
He signals to us something of His divine 
right answer.

In bereavement our hearts echo the 
question of long ago, “If a man die 
shall he live again?” and we find—or 
may find—something of the answer 
here and now. For from the time we

come into this world through the por
tals of birth, we repeatedly experience 
both birth and death in the somatic or 
bodily sense. Paul said, “I die daily.” 
He also spoke of the body as being one 
but having many members. We have 
perhaps assumed that he meant these 
statements figuratively, and possibly 
he did; but we now know that both 
statements are almost literally true.

To our plane of observation, the body 
appears to be one, but to the eye of the 
microscope it is seen to be composed of 
myriad tiny bodies that have their brief 
life spans, their births and deaths; and 
they are continually being replaced in 
the body as we know it, so that in a 
short space of time, many times recur
rent in the average life span, they are 
replaced, and it may be said that, in 
effect, we have another body, and 
another, and yet another. But these 
changes are so gradual, of so minute a 
character in relationship to the body as 
a whole, so much beneath the surface of



our attention, and we are so busy living, 
that for the most part we are unaware 
of the profound twin miracles of birth 
and death by which corporeally we 
live.

As a small boy of six I went with my 
m oth er  to v i s i t  my grandmother’s 
house. It was an old-fashioned cottage, 
with a front parlor seldom occupied by 
the family except on such state occas
ions as the minister’s perfunctory call. 
Among its furnishings was a marble- 
topped table, and on it a red-plush, 
brass-bound volume, the family album. 
When I was very good, clad in clean 
raiment, my hands properly scrubbed, 
I was allowed to look through its pages 
at the formidable visages of my ances
tors. Among the pictures I found, to 
my dismay, one of myself, taken at the 
age of six months, in and on a bare 
and bear skin. I looked at it in amaze
ment, marvelling to think that I had 
ever dwelt in the little body whose 
image was recorded there.

Going to my mother, I asked her 
how it could be that I, who was quite a 
young man, had ever lived in that little 
body. Her answer was, “My child, you 
have grown!” But I have often thought, 
in the many intervening years since 
then, how helpful it might have been, 
had she been able to say to me, “My 
child, you have died and been re-born. 
And may you always remember this, 
that it has not harmed you but rather 
helped you. For God did not wish you 
always to be an infant, nor even the 
age of six. You must become a child, a 
youth, a man, and ‘except a man die, 
how shall he be born again?’ ”

Not only do we die and are we re
born many times in one lifetime, in this 
literal, physical sense. We die mentally 
to old ideas; to fears, to prejudices, to 
superstitions, that we may be born 
out of them to faith, to tolerance, and 
understanding. And if we live deeply as 
well as long, most of us some time have 
experienced some emotional crisis, so



challenging that perhaps we have said 
of it, “This is the end. I cannot go on 
from here!” Yet our presence here testi
fies that we have done so, rising, Phoe- 
nix-like out of the ashes of dead hopes 
and despair into newness of life again.

The body is not the person, but 
rather a garment which he wears, his 
cloak of visibility, by means of which 
he has contact with this plane of life, 
that he may experience its lessons, its 
challenges and opportunities, and grow 
in grace and spiritual stature, more and 
more into the likeness of that which 
God has envisioned him from the begin
ning to be—the son of God.

We envision death then to be not so 
much the end of life as an event in its 
midst, conceiving that our life is of 
God’s spirit, eternal, without beginning 
nor end: clothed for a time with the 
garment of the flesh, but inheritors of 
immortality; that our life did not begin 
when we came into this world, nor shall 
it cease when the body be laid aside, for

“we have a house not built with hands, 
eternal in the heavens” and what the 
body did not give, it cannot take away.

Nor can we mourn, “as those with
out hope,” our loved ones who pass on 
into the next phase of life. We ask in 
our hearts whether we shall find them 
again, whether we shall know them and 
be known. And again God gives us 
something of His divine right answer 
here and now. For how shall we meas
ure our nearness to or distance from 
others? Hemmed in by the apparent 
limitations of time and space, we are 
accustomed to thinking of ourselves as 
near to others because they are close by, 
far from others because they are at a 
distance. Sometimes the facts attest to 
the Truth, but it is not always so. Are 
we not sometimes sadly far from some 
of those physically near by? There may 
even be some one who, on occasion, 
dwells under the same roof with us, 
breaks bread at the same table; yet if 
we have not found an inner bond of



understanding and communion, it can 
be as if that one were a thousand miles 
away. Though we might touch him 
with our hand, we cannot touch his 
heart. By the same token there may be 
one who is a thousand and more miles 
away, who, because he abides so deeply 
in our heart, and we in his, is ever near.

We reach to such a one in our sor
rows that they may be lessened and in 
our joys that they may be increased by 
the sharing. Sometimes, at the twilight 
hour of the day, when outward activi
ties are hushed and still, such a one 
may seem so close that almost we hear 
a well-loved voice and see a well-re
membered face, and find the assurance 
that God keeps watch between us while 
to human sense we are absent one from 
another.

So it often is with those who journey 
out into that undiscovered country, the 
Beyond. Not always, for there are some 
human associations, that however com
pelling, are transient. We meet some

one who for a time occupies a large 
place in our life. We think it will always 
be so; but, when the purpose of the asso
ciation is served—a lesson learned, a 
lesson taught, certain steps of growth 
taken together—the association natu
rally terminates. There are some such 
associations that would perhaps natu
rally last a lifetime through, and 
naturally terminate with the passing 
from this plane of one or the other of 
its members.

But surely there are some such 
associations that are so much of the 
spirit and so little of the flesh that not 
even death contrives against them. To 
such there is no barrier of separation. 
They are ever near; as near as our 
thought of them and theirs of us. We 
should never cease to think of them as 
living, growing, progressing, with faith 
that our good thought and feeling, our 
faith, affection, and prayer may be the 
channels of God’s blessing to them as 
theirs to us.
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