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TRUTH B-P CHURCH 

Adult Sunday School 

 

AN INTRODUCTORY STUDY OF CHRISTIAN DENOMINATIONS AND MOVEMENTS 

 

LESSON SEVEN: METHODIST CHURCH 

 

I. INTRODUCTION 

 

Each time the Methodist denomination is mentioned, it is almost immediately linked to the Wesley 

brothers, namely John Wesley and Charles Wesley. It is a Protestant denomination that came out of 

the Church of England. It was at first an effort to bring about a spiritual awakening to the “sleeping” 

Anglicans. John Wesley was faithful to this cause till his death. It was when the push for revival failed 

to move the Church of England, the followers of the Wesleyan brothers have no choice but to separate 

from the Church of England and start their own Methodist church. 

 

There are Methodist churches in nearly every country. To date, there are more than 6,000 Methodist 

churches worldwide with about 70 million members. In Singapore, there are 46 Methodist churches 

with around 42,000 members. 

 

In this lesson, we shall study the beginning of the Methodist denomination and also their distinctive 

teachings that made them different from us. May God help us. 

 

II. THE BEGINNING OF THE METHODIST CHURCH 

 

A. John Wesley was a preacher in the Church of England. He was born in the rectory at Epworth, 

Lincolnshire in 1703. He received his education at Charterhouse School and Christ Church, 

University of Oxford. He was the 15th child of British clergyman Samuel Wesley. He was ordained 

as a deacon in 1725 and admitted to the priesthood of the Church of England in 1728. 

 

B. While at the University of Oxford, he formed a “Holy Club” joined by his brother Charles and 

another close friend George Whitefield. The purpose of the club was to read the New Testament 

in Greek with the idea of trying to pattern their daily life according to the teaching of the New 

Testament. The intent was not to start a new church or denomination. It was purely an effort to 

“protest” against the formality, coldness, indifference and ungodliness in the Church of England. 

 

C. As such, the Holy Club’s activities were geared towards strict holy living according to Scripture. 

They set up a daily schedule of activities such as fasting, visiting the sick, poor and prisoners, daily 

prayers and Bible reading and studying, weekly communion, and abstaining from most forms of 

amusement and leisure, etc. The club was mocked by other students because of this methodology 

of strict adherence to the religious precepts and practices. They were given a nickname called 

“Methodists.” And interestingly John Wesley turned that mockery into a badge of honour by 

adopting the term “Methodist.” That was how John Wesley and his followers became known as 

“Methodists.” 

 

D. In 1735, the Wesleyan brothers were invited to America to be ministers to the colonists and 

missionaries to the native Americans. However, they were disappointed with the results for their 

lack of genuine Christian faith which they were conscious about. Over there, John met with some 

German Moravians whose simple piety impressed him greatly. He associated with them and even 

translate some of their hymns into English. After 3 years, the Wesleyan brothers decided to return 

to England. 
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E. Upon return to England in 1738, John Wesley sought out the Moravians. While attending one of 

their meetings in Aldersgate Street, London, on May 24 in the same year they returned, John 

experienced a spiritual awakening. It was what he called “evangelical conversion” as his heart was 

strangely warmed. In his own words he described his experience and said, “I felt my heart strangely 

warmed; I felt that I did trust in Christ, in Christ alone for salvation and an assurance was given 

me that He had taken away my sins, even mine and saved me from the law of sin and death.” Some 

regarded this experience by John Wesley as the beginning of the Methodist Church. But instead of 

starting churches, the Wesleyan brothers began to form Methodist societies, insisting that attendees 

must still attend their local Anglican churches while involving in the activities of the societies. 

 

F. George Whitefield, having returned from his own mission, he joined the Wesleyan brothers to form 

a national crusade. They preached in open fields, and churchyards especially to those who did not 

regularly attend church services. Converts were assigned to societies for follow up. John’s 

organizational skills soon established him as the primary leader of the movement. 

 

G. As far as theology is concerned, John Wesley came under the influence of a Dutch theologian, 

Jacobus Arminius (1560-1609). Arminius’ theology was contrary to the Calvinistic doctrine. And 

Whitefield was a Calvinist. As such, both of them clashed. Difference in theology put a great strain 

on the alliance between John and George. Because of this, John became hostile towards George 

while George pleaded him not to let theological differences sever their friendship. They parted for 

a short time and united again in the end. Both remained as Methodists. It was until Whitefield’s 

death in 1770, the Methodist became more Wesleyan and Arminian in theology. Wesley died in 

1791. 

 

H. Interestingly, the first Methodist church was not formed in England but in America. It was in 1784 

when the Church of England refused to send any bishop over to America to start a church in the 

colonies. John Wesley took matters into his own hand by appointing fellow priest Thomas Coke 

as superintendent and officially established the first Methodist church called the “Methodist 

Episcopal Church.” 

 

III. UNDERSTANDING THE ERRONEOUS TEACHINGS OF THE METHODIST CHURCH 

 

It is unfortunate that the impact of George Whitefield’s Calvinistic preaching did not convert the 

Methodist into Calvinism. Because of influence of John Wesley, the Arminian doctrine has become 

second nature to the Methodist church. In this lesson, it will not be an exhaustive point by point against 

all the errors of John Wesley’s Arminian teachings. 

 

A. Calvinism Versus Arminianism 

 

The following material, taken from Romans: An Interpretive Outline, by David N. Steel and Curtis 

Thomas, Baptist ministers in Little Rock, Arkansas, contrasts the Five Points of Calvinism with 

the Five Points of Arminianism in the clearest and most concise form that we have found anywhere. 

 

The Five Points of Calvinism  The Five Points of Arminianism 

 

 Total Inability or Total Depravity. 

Because of the fall in Adam, man is unable 

to savingly believe the Gospel. The sinner 

is spiritually dead, blind, and deaf to the 

things of God; his heart is deceitful and 

desperately corrupt. His will is not free but 

is in bondage to his sinful nature. He is as 

spiritually dead and estranged from God as 

  

 Free-will or Human Ability. Although 

human nature was seriously affected by the 

fall, man has not been left in a state of total 

spiritual helplessness. God graciously enables 

every sinner to repent and believe, but He does 

so in such a manner not to interfere with man's 

freedom. Each sinner possesses a free will, and 

his eternal destiny depends on how he uses it. 
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are fallen angels - "And you hath he 

quickened, who were dead in trespasses 

and sins." Eph. 2:1. Therefore he will not - 

indeed cannot - choose good over evil in 

the spiritual realm. Consequently it takes 

much more than the Spirit's assistance to 

bring a sinner to Christ - it takes 

regeneration by which the Spirit brings a 

sinner from spiritual death to spiritual life 

and gives him a new nature. "Ye must be 

born again" John 3:7. Faith is not 

something man contributes to salvation but 

is itself a part of God's gift of salvation - it 

is God's gift to the sinner, not the sinner's 

gift to God. "For by grace are ye saved 

through faith; and that not of yourselves: it 

is the gift of God: not of works, lest any 

man should boast." Eph. 2:8,9. 

 

Man's freedom consists of his ability to choose 

good over evil in spiritual matters; his will is 

not enslaved to his sinful nature. The sinner has 

the power to either cooperate with God's Spirit 

and be regenerated or resist God's grace and 

perish. The lost sinner needs the Spirit's 

assistance, but he does not have to be 

regenerated by the Spirit before he can believe, 

for faith is man's act and precedes the new 

birth. Faith is the sinner's gift to God; it is 

man's contribution to salvation. 

 

 Unconditional Election. God's choice 

of certain individuals unto salvation, 

before the foundation of the world, rested 

solely on His own sovereign will. His 

choice of particular sinners was not based 

on any foreseen response or obedience on 

their part, such as faith, repentance, etc. on 

the contrary, God gives faith and 

repentance to each individual whom He 

elected. These acts are the results, not the 

cause, of God's choice. Election therefore 

was not determined by or conditioned upon 

any virtuous quality or act foreseen in man. 

Those whom God sovereignly elected He 

brings through the power of the Spirit to a 

willing acceptance of Christ. Thus God's 

choice of the sinner, not the sinner's choice 

of Christ, is the ultimate cause of salvation. 

  

 Conditional Election. God's choice of 

certain individuals unto salvation before the 

foundation of the world was based on His 

foreseeing that they would respond to His call. 

He elected only those whom He knew would 

of themselves freely believe the Gospel. 

Election therefore was determined by or 

conditioned what Man would do. The faith 

which God foresaw and upon which He based 

His choice was not given to the sinner by God 

(it was not created by the regenerated power of 

the Holy Spirit), but resulted solely from man's 

will. It was left entirely up to man as to who 

would believe and therefore as to who would 

be elected unto salvation. God chose those 

whom He knew would, of their own free will, 

choose Christ. Thus the sinner's choice of 

Christ, not God's choice of the sinner, is the 

ultimate cause of salvation. 

 

 

 Limited Atonement. Christ's 

redeeming work was intended to save the 

elect only and actually secured salvation 

for them. His death was substitutionary 

endurance of the penalty of sin in the place 

of certain specified sinners. In addition to 

putting away the sins of His people, 

Christ's redemption secured everything 

necessary for their salvation, including 

faith which unites them to Him. The gift of 

faith is infallibly applied by the Spirit to all 

for whom Christ died, thereby 

  

 Universal Redemption. Christ's redeeming 

work made it possible for everyone to be 

saved, but did not actually secure the salvation 

of anyone. Although Christ died for all men 

and for every man, only those who believe in 

Him will be saved. His death enabled God to 

pardon sinners on the condition that they 

believe, but it did not actually put away 

anyone's sins. Christ's redemption becomes 

effective only if man chooses to accept it. 
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guaranteeing their salvation. 

 

 

 The Efficacious Call of the Spirit, or 

Irresistible Grace. In addition to the 

outward general call to salvation which is 

made to everyone who hears the Gospel, 

the Holy Spirit extends to the elect a 

special inward call that inevitably brings 

them to salvation. The external call (which 

is made to all without distinction) can be, 

and often is, rejected, whereas the internal 

call (which is made only to the elect) 

cannot be rejected; it always results in 

conversion. By means of this special call 

the Spirit irresistibly draws sinners to 

Christ. He is not limited in His work of 

applying salvation by man's will, nor, is He 

dependent upon man's cooperation for 

success. The Spirit graciously causes the 

elect sinner to cooperate, to believe, to 

repent, to come freely and willingly to 

Christ. God's grace, therefore, is 

invincible; it never fails to result in the 

salvation of those to whom it is intended. 

 

  

 The Holy Spirit Can Be Effectually 

Resisted. The Spirit calls inwardly all those 

who are called outwardly by the Gospel 

invitation. He does all that He can to bring 

every sinner to salvation. But inasmuch as man 

is free, he can successfully resist the Spirit's 

call. The Spirit cannot regenerate the sinner 

until he believes; faith (which is man's 

contribution) precedes and makes possible the 

new birth. Thus man's free will limits the Spirit 

in the application of Christ's saving work. The 

Holy Spirit can only draw to Christ those who 

allow Him to have His way with them. Until 

the sinner responds, the Spirit cannot give life. 

God's grace, therefore, is not invincible; it can 

be, and often is, resisted and thwarted by man. 

 

 Perseverance of the Saints. All who 

were chosen by God, redeemed by Christ, 

and given faith by the Spirit are eternally 

saved. "Once saved always saved." They 

are kept in faith by the power of Almighty 

God and thus persevere to the end. 

  

 Falling From Grace. Those who believe 

and are truly saved can, and some do, lose their 

salvation by failing to maintain their faith and 

good works. Not all Arminians have agreed on 

this point; some have held that believers are 

eternally secure in Christ, that once a sinner is 

regenerated, he can never be lost. 

 

 

Evaluation 

According to Calvinism: Salvation is 

accomplished by the almighty power of the 

triune God. The Father chose a people, the 

Son died for them, the Holy Spirit makes 

Christ's death effective by bringing the 

elect to faith and repentance, thereby 

causing them to willingly obey the Gospel. 

The entire process (election, redemption, 

regeneration) is the work of God and is by 

grace alone. Thus GOD, not man, 

determines who will be the recipients of the 

gift of salvation. 

  

Evaluation 

According to Arminianism: Salvation is 

accomplished through the combined efforts of 

GOD, who takes the initiative, and MAN, who 

must respond, man's response being the 

determining factor. God has provided salvation 

for everyone, but His provision becomes 

effective only for those who of their own free 

will, "choose" to cooperate with Him and 

accept His offer of grace. At the crucial point, 

man's will plays the decisive role; thus MAN, 

not God, determines who will be the recipients 

of salvation. 
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B. Entire Sanctification 

 

John Wesley believes that salvation is by grace through faith in Jesus Christ. This is justification 

by faith, an act that is done once and for all. However, Wesley also believes in entire sanctification. 

Another term is Christian perfection. To him this is the second work of grace. The Scripture text 

that he based this teaching on is taken from 1 Thessalonians 5:23. “And the very God of peace 

sanctify you wholly; and I pray God your whole spirit and soul and body be preserved blameless 

unto the coming of our Lord Jesus Christ.” The word “wholly” means entire. And it is from this 

verse that John Wesley believed in entire sanctification. 

 

Although he taught that this entire sanctification is not sinless perfection, his explanation seems to 

imply that. According to his explanation, entire sanctification or Christian perfection is that 

experience that a believer will go through that enables him or her to be perfect in thought, word 

and deed according to Scripture. In other words, a true believer can become perfectly holy. He or 

she is able to love God perfectly. 

 

The understanding of entire perfection is that every stage of a Christian’s spiritual growth is perfect 

in itself. It is perfect and yet being perfecting more and in conformity to the perfect image of Christ. 

This is the Christian’s experience according to John Wesley. And to him, the Bible teaches entire 

sanctification. 

 

Evaluation: Can a Christian really able to reach perfection in this life? The answer is obvious. 

Because of the weakness of our flesh, we will always be in this state of “imperfection.” Having 

said that, it does not mean therefore that Christ’s redemptive work on the cross has failed to secure 

perfection salvation on our behalf. His salvation is perfect. It is so perfect that there is nothing else 

that we need to do to contribute to salvation at all. It is all His work, and absolutely none of us. 

 

What about our Christian life? God enables us by the power of the Holy Spirit and His perfect 

Word to guide us to live in holiness and godliness. We call this the work of sanctification. We have 

already received positional holiness which is rightly called justification. Sanctification is 

understood as progressive holiness. By the term progressive, it means it is moving up the spiritual 

ladder till we are glorified on the day of resurrection or rapture. We can never be perfect in thought, 

word and deed in this life because of our dying body. Christian perfection will not happen in this 

earthly life in this mortal, corrupted flesh. 

 

There is another serious problem with this view of Christian perfection. When a Christian sins and 

fails to repent, he fell immediately from grace. He loses his salvation and thus ends up in hell. This 

is also the reason why the Methodists mocks at the Calvinistic doctrine of “Once saved always 

saved.” They retorted that this is an erroneous doctrine that gives Christian the “license” to sin all 

they want since they are saved. But nothing can be further from the truth. Salvation does not depend 

on man to do his part to hold on to God while God was doing His part to hold on to man. Such a 

belief goes against salvation by grace through faith alone in Jesus Christ. 

 

What if we have committed a sin and we did not even realize or that we have forgotten about it, 

does that mean we will not be able to repent from that sin? Does that mean because of that, we 

have lost our salvation forever? The doctrine of “Once saved always saved” is a biblical doctrine 

because it gives all glory to God alone for the salvation He is pleased to bless. Those who have 

understood this doctrine rightly and correctly will not use this as a license to sin even more. In fact, 

it becomes the other way. Out of gratitude and love for the grace and mercy of God, the believer 

will strive even more to want to obey Him faithfully to the best of his ability by the power of the 

Holy Spirit and His Word. 
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C. Women preachers & leaders 

 

There were two women in John Wesley’s life who were responsible to shape his acceptance for 

women preachers. First is his mother, Susanna Wesley. She instilled in both John and Charles, a 

deep appreciation for the intellectual and spiritual qualities of women. Susanna Wesley and other 

women had been actively involved in the early Methodist movement through evangelism and 

organizing activities in societies. The other woman is Mary Bosanquet. She managed to convince 

Wesley to allow all women to preach since God has also called and given them permission to 

preach. 

 

Wesley’s stand for women preachers became so strong that he even attacked the requirement of 

submission imposed on women and also removed the word “obey” from the marriage vow. And 

throughout the development of the Methodist denomination over the years till today, not only 

women are permitted to be preachers, they are also ordained to be deacons, elders and pastors. 

 

Evaluation: The Bible is clear on women’s role in the church. Apostle Paul’s teaching on this is 

found in 1 Timothy 2:11-12. “Let the woman learn in silence with all subjection. But I suffer not a 

woman to teach, nor to usurp authority over the man, but to be in silence.” This is applicable to 

both at home and in church. The teaching here is not on the inferiority of women. It is the role in 

which God has ordained for women both at home and in church. They are not to usurp the authority 

that is meant for men alone. Therefore, to ordain women as preachers and leaders of the church is 

going against Scripture. The only warrant for woman deacons is found in Romans 16:1. 

 

In situations where there is no qualified man to take up leadership position or to preach, then 

women can fill in the gap to do the work. While doing that, there must be steps taken to prepare 

the men to take up leadership one day. And when the time comes, the women in authority must be 

ready to step down and let the men step up. It was only in such exceptional cases when women can 

preach and lead the church. Just because a woman can preach well or perhaps even better than men 

does not represent God’s mandate for women to preach. The role of peaching and teaching, and 

leading the church has always been reserved for men. Such a position is in no way demeaning the 

ability of what women can do at home or in church. It is about obedience to God’s infallible pattern 

of the role of man and woman at home and in church. 

 

D. Slavery 

 

Wesley’s view on slavery is based entirely on what he has witnessed the condition of slavery in 

his time. As such, he was dead against such a violent, barbaric and inhumane act on slaves. He 

even calls for severe punishments for those who were guilty of slavery. To Wesley, there is only 

evil and nothing good that comes out of slavery. 

 

Evaluation: The Bible teaches slavery (see Exodus 21). The Bible did not condemn slavery. It is a 

good thing. It is a provision for those who are in difficulty and financial hardship. It provides a 

way out for them. The problem in slavery is not the practice or its presence. The problem is the 

harsh and unfair treatment by the masters over their own slaves. Masters have abused their power 

and failed to protect the slaves from harm and danger. They themselves were guilty of causing 

them to suffer unnecessarily. But what these unkind and evil masters had done do not make slavery 

wrong. It is still a good practice. The Bible has instructions for both the Christian slaves and 

Christian masters on how they ought to behave towards one another (see Ephesians 6:5-9; 

Philemon). 
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IV. SUMMARY 

 

The Methodist church denomination is a strong proponent for Arminianism. It is a total contrast to 

Calvinism in theology. Is cooperation and fellowship possible among believers from both camps? 

Unlikely. There is really nothing in common when their theology clashes head-on with each other. 

This is why we separate from the Methodists. We regard them as brethren in Christ just as George 

Whitefield believes that his Arminian friend will be in heaven but sarcastically joked that he will be 

so near the eternal throne and they at such a distance, he shall hardly get sight of him. 

 

Let this be our prayer that God will open the door for us to share the precious gems of Calvinism which 

indeed promotes God’s sovereignty as well as man’s responsibility with such an understanding that 

gives God all the glory He deserved. May God help us. Amen. 

 

 


