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wish to make the entire Mosaic code a precondi
tion for Gentile conversion to Jesus Messiah-a 
position Paul condemns (Gal. I :8-9) . Paul him
self, however, is quick to recognize how beholden 
all other believers are to the ChIistian remnant of 
Jerusalem (Gal. 2:10; 2 Cor. 8-9) which in a sal
vation-historical sense is trulv the mother 
church . At the same time, Paul u~s Jerusalem or 
Mount Zion in a modified typology to align free
dom , Chri stians, and the blessings of the heav
enly Jerusalem over against law, Jesus without 
Christ. and Mount Sinai (Gal. 4:21-31). 

A still deeper connection links OT treatment of 
Jerusalem to the "heavenly Jerusalem" (Heb . 
12:22) , to which Christian believers have a lready 
come, and to "Jerusalem above" (Gal. 4:26) , 
which in an extended typology embraces new 
covenant believers and relegates geographical 
Jerusalem and its children to slavery: Jesus ful
fills a nd to that extent replaces the OT types and 
shadows that anticipated him. Jesus enters 
Jerusalem as messianic king (Mark II : I-II) and 
is concerned to see Jerusalem 's temple pure 
(Mark II: 15- 17) precisely because the city and 
temple anticipate his own impending death and 
resurrection-events that shift the focal meeting 
place between God and man to Jesus himself 
(Mark 14:57-58; John 2: 19-22). This constitutes 
part of a broader pattern, worked out in some de
tail in the Epis tle to the Hebrews, in which the 
gospel and its entailments simultaneously fulfill 
OT institutions and expectations and render 
them obsolete (e.g. , Heb. 8: 13). The ultimate goal 
is the new Jerusalem. 

Je,-usalem and the Church. Difficulties in 
rightly relating OT and NT materials on 
Jerusalem have contributed to the church 's 
changing perceptions regarding itself, the Jews, 
and Jerusalem. Especially in the wake of the de
struction of A. D. 132-35 Christians saw them
selves as the exclusive heirs of the covenant peo
ple of old: Christ ians constituted the true 
Jerusalem. Geographical Jerusalem became a 
foc al point for Christian piety and tradition, an 
idea l location for monasteries and basilicas, es
pecia lly after Helena, mother of Constantine, de
voted great attention to Christian sites around 
the ci ty. The Constantinian settlement (early 
fourth century) continued to see Christianity as 
the legitimate heir of Judaism, but its mingling of 
ecclesiastical and spiritual authority led both to 
persecution of Jews and to substantial disillu
sionment when Rome, perceived as the successor 
of Jerusalem, was ransacked by barbarians. The 
latter event prompted Augustine to write his fa
mous City of God, which shifted the focus of the 
true city from both Jerusalem and Rome to the 
spiritual dimension ; but this stance was easily 
overlooked during the height of medieval 
Catholicism . when Rome's authority frequently 
extended itself to a ll temporal spheres. The Ref-
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ormation, and especially the Puritan awakening 
in England , while preserving a certain harshness 
toward Jews, became progressively intel'ested in 
Jewish evangelism-not in order to restore the! 
Jews to Jerusalem , but to reincorporate them 
into the people of God and thus (in the case of 
the Puritan hope) to usher in the expected mil
lennial age. 

Modem theological treatments frequently focus 
on the replacement theme (W. D. Davies, Gospel 
and Land) or use the city as a cipher for a colorful 
intermingling of sociology and Barthianism 
(J. Ellul. Meaning of the City). Conservatives tend 
to dispute how much of the OT promises regard
ing Jerusalem's restoration are taken up in NT ty
pological fulfillment. Positions range from a thor
oughgoing affirmation of typology (various forms 
of amillennialism) to equally thoroughgoing dis-

. junction (various forms of dispensationalism). The 
typological cannot be ignored, nor can the NT's 
substantial silence on the future of Jerusalem and 
the land; but some passages, notably Luke 
21 :21-24, anticipate the restoration of Jerusalem's 
fortunes, whethel' in the empirical city or in the es
chatological antitype. D. A. CARSON 

See also JERUSALEM, NEW, 
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Jerusalem, New. Already in Paul and in the 
Epistle to the Hebrews, Jerusalem becomes an 
anti typical symbol for the church, the new 
covenant community, the "Mount Zion" which is 
the locus of the firstborn (Gal. 4:26; Heb. 12:22). 
In the Apocalypse this theme extends to a further 
expression, "the new Jerusalem " (Rev. 3: 12; 21:2). 

In the first occurrence (3: 12) one of the re
wards promised to the believers in Philadelphia 
(3:7-13) is "the name of my God and the name of 
the city of my God, the new Jerusalem, which is 
coming down out of heaven from my God." All 
seven of the letters of Revelation 2-3 utilize ele
ments that speak loudly to the cultural and his
torical backgrounds of the immediate recipients. 
Philadelphia had suffered a series of di sas trous 
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earthquakes that had bred major insecurity; and 
the church, small and faithful but not strong, suf
fered from similar feelings of insecurity. The 
risen Christ therefore reassures his people by 
promising an eminently suitable reward: they 
will be made pillars in the temple of God (in an 
earthquake zone!), the temple they will never 
leave, and they will be characterized by the name 
of the new Jerusalem, the city of God. Whatever 
theological value rests in this rubric, it also sym
bolizes in this context the ultimate hope and re
ward of the church, the dwelling place of God, 
sovereignly interposed by God and characterized 
by massive stability and unending endurance. 

The new Jerusalem receives extended treat
ment in Revelation 21-22. The ultimate state of 
the church, and her reward, is presented under 
diverse metaphors: the church is simultaneously 
"prepared as a bride beautifully dressed for her 
husband"-indeed, she is "the bride, the wife of 
the Lamb" (21 :2, 9), and "the Holy City, the new 
Jerusalem, coming down out of heaven from 
God" (21:2). The holy city is perfectly symmetri
cal (21:16) and is constructed with materials of 
fabulous wealth (21:18-21, using language from 
Isa. 54: 11). It shines with the glory of God (Rev. 
21: 11) and has foundations named after the apos
tles and gates named after the twelve tribes of Is
rael (21: 12, 14). The water of life flows from the 
throne of God down the middle of the main 
street (22: 1), and on each side of the stream the 
tree of life bears a different crop of fruit each 
month. The throne of God and of the Lamb is in 
the city (22:3); night and tears have both been 
banished (21 :4; 22:5). Best of all , God's servants 
will see his face, and that will provide all the light 
they need (22:4-5). The "nations" are not other 
than the church, since they have free access to 
this city that does not admit anything impure 
(21:24-27; 22:2); rather, the city becomes the 
focal point of the existence of all the redeemed in 
the new heaven and new earth. 

The rich symbolism reaches beyond our finest 
imaginings, not only to the beatific vision but to 
a renewed, joyous, industrious, orderly, holy, lov
ing, eternal, and abundant existence. Perhaps the 
most moving element in the description is what 
is missing: there is no temple in the new 
Jerusalem, "because the Lord God Almighty and 
the Lamb are its temple" (21 :22). Vastly outstrip
ping the expectations of Judaism , this stated 
omission signals the ultimate reconciliation. 

D. A. CARSON 

See also CHURCH; JERUSALEM. 

Jesuits. See SOCIETY OF JESUS. 

Jesus Christ. The expression is a combination of 
a name, "Jesus" (of Nazareth), and the title "Mes
siah" (Hebrew) or "Christ" (Greek), which means 

Jesus Christ 

"anointed." In Acts 5:42, where we read of 
"preaching Jesus the Christ" (literal trans .), this 
combination of the name and the title is still ap
parent. As time progressed, however, the title be
came so closely associated with the name that 
the combination soon was transformed from the 
confession-Jesus (who is) the Christ-to a con
fessional name-Jesus Christ. The appropriate
ness of this title for Jesus was such that even 
Jewish Christian writers quickly referred to Jesus 
Christ rather than Jesus the Christ (d. Matt. 1: 1; 
Rom. 1:7; Heb. 13:8; James 1:1; 1 Pet. 1:1). 

Sources of Information. The sources for our 
knowledge of Jesus Christ can be divided into 
two main groups: non-Christian and Christian. 

Non-Christian Sources. These sources can be 
divided again into two groups: pagan and Jewish. 
Both are limited in their value. Thel-e are essen
tially only three pagan sources of importance: 
Pliny (Epistles x.96); Tacitus (Annals xv.44); and 
Suetonius (Lives xxv.4) . All these date from the 
second decade of the second century. The main 
Jewish sources are Josephus (Antiquities xviii.3.3 
and xx.9.1) and the Talmud. The non-Christian 
sources provide meager information about Jesus, 
but they do establish the fact that he truly lived, 
that he gathered disciples, performed healings, 
and that he was condemned to death by Pontius 
Pilate. 

Christian Sources_ The nonbiblical Christian 
sources consist for the most part of the apoc
ryphal gospels (A.D. 150- 350) and the "agrapha" 
("unwritten sayings" of Jesus, Le., supposedlyau
thentic sayings of Jesus not found in the canoni
cal Gospels). Their value is quite dubious in that 
what is not utterly fantastic (d. Infancy Gospel of 
Thomas) or heretical (d. Gospel of Truth) is at 
best only possible and not provable (d. Gospel of 
Thomas 31, 47). 

The biblical materials can be divided into the 
Gospels and Acts through Revelation. The infor
mation we can learn from Acts through Revela
tion is essentially as follows: Jesus was born a 
Jew (Gal. 4:4) and was a descendant of David 
(Rom. 1:3); he was gentle (2 Cor. 10: 1), righteous 
(1 Pet. 3: 18), sinless (2 Cor. 5:21), humble (Phil. 
2:6) , and was tempted (Heb. 2: 18; 4: 15); he insti
tuted the Lord's Supper (1 Cor. 11:23-26), was 
transfigured (2 Pet. 1: 17-18), was betrayed 
(1 Cor. 11 :23), was crucified (1 Cor. 1 :23) , rose 
from the dead (1 Cor. 15:3-8), and ascended to 
heaven (Eph. 4:8). Certain specific sayings of 
Jesus are known (d. Acts 20:35; 1 Cor. 7:10; 9:14), 
and possible allusions to his sayings are also 
found (e.g., Rom. 12:14, 17; 13:7,8-10; 14:10). 

The major sources for our knowledge of Jesus 
are the canonical Gospels. These Gospels are 
generally divided into two groups: the Synoptic 
Gospels (the "look-alike" Gospels of Matthew, 
Mark, and Luke) and John. The former are gen
erally understood to "look alike" due to their hav-
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