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cation; and the Spirit is Lord and God by association" (p. 43). 
The brilliant· synthesis of historical arguments over the Trinity will help· more than 

beginning college students. Seminarians struggling to master so much theology in so little 
time, and even experienced teachers of theology, will discover a true friend in Kaiser's 
work. His intrapersonal(psychological) and interpersonal (societal) models for understand
ing the Trinity aid greatly. 

The clarity and succinctness with which the author explains Barth and Pannenberg is 
amazing. Educated laymen should be able to "get a handle~' on these sometimes abstruse 
theologians. Examples: "In order to understand the dialectic of God's self-determination, 
as Barth portrays it here, one must imagine that God has a time and history of his own, 
independent of and anterior to all creaturely time and history" (p. 116). "To say that God 
does not yet fully exist, or that his essence is not yet complete, implies that the process of 
God's self-determination is historical for Pannenberg, not meta-historical as it was for 
Barth" (p. 121). 

Amid the gems in Kaiser, however, the conservative orthodox reader will find a few 
flaws. Kaiser apparently accepts the Q-document theory (p. 34)· and takes an ambiguous 
stand on the historicity of the account of Jesus stilling the storm (p. 34). He understates the 
contributions of American fundamentalism and revived seventeenth-century Calvinism in 
meeting modern attacks on the traditional doctrine of God. He maintains an accommodat
ing stance toward secular science and historical criticism (pp. 110-111). To state that "pan
en-theism, on the other hand, is the view that everything is in God, and, as such, it has good 
biblical precedent (Acts 17:28; CoL 1:16f)" (p. 127) but not give further explanation is dan
gerous for the theological health of the undiscerning. 

I recommend this book, even with its few flaws, for any serious-minded student of 
theology. The author accomplishes his goal of giving an adequate but short historical· sur
vey of the doctrine of God. Ministers will find a fresh review of theology here, and students 
will have an excellent supplement to their standard texts. It is part of a series that is a 
worthy attempt to articulate clearly the historic faith for a new generation of college stu
dents. 

Floyd S. Elmore 
Dallas Bible College, Dallas, TX 

Editor's note: The Doctrine of God is part of a six-volume series from Crossway called 
"Foundations for Faith: An Introduction to Christian Doctrine." Each volume is about 150 
pages and all but one sell for $6.95. The other titles: The Christian View of Man by H. D. 
McDonald (1981), The Atoning Death of Christ by Ronald Wallace (1981), The Divine Reve
lation by Paul Helm (1982), Justification and Sanctification by Peter Toon (1983), who also 
serves as general editor for the series, and The Person of Christ by David F. Wells (1984, 
$7.95). 

The Sabbath in Scripture and History. Edited by Kenneth A. Strand. Review and Herald, 
1982, 391 pp., $19.95. 

For many years it had been recognized among those who have worked closely on this 
subject that Seventh-Day Adventist literature in this area is not only partisan but also 
lacking in scholarly acumen-with perhaps the single exception of the major work by J. N. 
Andrews and L. R. Conradi, History of the Sabbath and First Day of the Week (1912). The 
generalization no longer holds: Not only do we have the work by. Samuele Bacchiocchi, 
From Sabbath to Sunday (1977), but now also the work under review. 

Most of the contributors are connected with Andrews University in Michigan or its 
associated Seventh-Day Adventist Theological Seminary. After a brief introduction by· the 
editor the book offers 16 chapters divided into three general areas. The first six chapters 
deal with Sabbath and Sunday in the Biblical period: Gerhard F. Hasel, "The Sabbath in the 

Andy Naselli
Rectangle



BOOK REVIEWS 361 

Pentateuch"; Hasel and W. G. C.Murdoch, "The Sabbath in the Prophetic and Historical 
Literature of the Old Testament"; Sakae Kubo, "The Sabbath in the Intertestamental Pe
riod"; Robert Johnston, "The Rabbinic Sabbath"; Walter F. Specht, "The Sabbath in the 
New Testament" and "Sunday in the New Testament." The second part deals with Sab
bath and Sunday in Christian Church history and offers seven more chapters: Samuele 
Bacchiocchi, "The Rise of Sunday Observance in Early Christianity"; Werner Vyhmeister, 
"The Sabbath in Asia" and "The Sabbath in Egypt and Ethiopia"; Daniel Augsburger, 
"The Sabbath and Lord's Day During the Middle Ages"; Kenneth A. Strand, "Sabbath and 
Sunday in the Reformation Era"; Walter B. Douglas, "The Sabbath in Puritanism"; Rey
mond F. Cottrell, "The Sabbath in the New World." The third section, on Sabbath theol
ogy, is the shortest, embracing the final three chapters: Roy Branson, "The Sabbath in 
Modern Jewish theology"; Hans K. LaRondelle, "Contemporary Theologies of the Sab
bath"; Raoul Dederen, "Reflections on a Theology of the Sabbath." The book ends with 
eight appendices of various length on such topics as "The Planetary Week in the Roman 
West" and exegetical discussions of Rom 14:5-6; Col 2:16-17; Heb 4:4-9. Perhaps the com
prehensiveness of the book may be judged by the fact that the final appendix, by Cottrell 
and Lawrence T . Geraty , discusses "the sabbath on a round world." Inevitably there is 
some overlap and considerable variation in the quality of the · essays, but the editor · has 
worked hard to make · the volume as unified, even and readable as could reasonably be 
expected. 

The central arguments of Seventh-Day Adventists regarding the Sabbath are well 
known. The Sabbath law is seen as a permanently binding moral requirement that cannot 
be weakened in any way, even to a principial "one day in seven" that might allow for the 
"transfer theology" especially prominent in many strands of Protestantism-a theology 
that argues for the legitimacy of calling Sunday the Christian Sabbath. A close reading of 
in-house debates recorded in A USS in recent ' years, however, shows quite a number of 
disagreements among Seventh-Day Adventists regarding a number of technical points. For 
instance, Bacchiocchi's reconstruction of the rise of Sunday observance in early Christian
ity is certainly not shared by all Adventists. The book's sweep from Biblical materials right 
through to historical and theological assessments gives a flavor of comprehensiveness; but, 
correspondingly, a number of critical issues are handled very lightly or not at all. In many 
of the chapters on various historical periods and locations in the Church, for instance, the 
authors regularly speak of the "majority" view and the "minority" view at the time, with
out indicating whether the "minority" view, with which they are almost always in sympa
thy, was a major option or something reserved for the fringe. The point is not academic: In 
almost any period one can find fringe groups that believe all sorts of interesting and 
strange things. But it is misleading to argue that their opinions represent one of the genu
ine historical options unless one establishes the relative importance of the minority opinion 
in each of the eras under consideration. 

The Biblical material receives rather short shrift, especially the NT . Probably the weak
est part of this book is the failure to consider how the canon is put together on central 
issues. It is probably . impossible to · talk persuasively about the Sabbath without dealing 
with the relationships between law and grace, between prophecy and fulfillment, between 
type and antitype,and much more. There is no attempt to address these matters, and only 
the briefest consideration is given to Hebrews 4. The central defense of the Adventist 
position on Rom 14:5-6 is essentially ad hoc rather than exegetical, historical ortheological: 
"Who could have a divine commandment before him and say to others: 'You can treat that 
commandment as you please; it really makes no difference whether you keep it or not'? No 
apostle could conduct suchan argument. And probably no man would be more surprised 
with that interpretation than Paul himself, who had utmost respect for the Decalogue, 
God's law, which is 'holy, and just, and good' (chap. 7:12)" (p. 335). There is no even-handed 
attempt to sort out the bases on which earliest Christianity did not keep some ·laws. The 
most common explanation given in Protestantism bases itself on the tripartite distinction 
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of Aquinas: Law ca.n be divided into three parts-viz., moral, civil and ceremonial-and only 
the first continues under the new covenant. The New Chalcedon movement offers another 
distinction; Lutherans yet another; and I have joined with others in suggesting yet another. 
Although some of these structures are briefly discussed in one chapter, that chapter bases 
its critique on an assumed Adventist position rather than returning to Scripture and argu
ing the matter out at a fundamental level. Indeed it is probably this chapter that uses the 
least disciplined language in the book. For instance, John Murray is accused of using a 
"device of dissecting" the Sabbath from the seventh day of the week, of introducing "an 
illegitimate contrast" that is "utterly foreign to the Bible" in a position that "would de
stroy a good memorial of a perfect work done" by Christ, and ~o forth. 

But perhaps this is to ask too much from one book. It is certainly unfortunate that both 
this book, edited by Strand, and the one I edited under the title From Sabbath to Lord's 
Day have come out so close in time to each other that neither was able to interact with the 
other's work. The reading of Strand's book has convinced me afresh that if anything new is 
to be done in the area, if we areto move beyond the mere articulation of polarized positions 
to a genuine attempt at resolution, all of us are going to have to grapple much more 
strongly with the enormously complex questions regarding the patterns of connections 
between the OT and the NT. Even for the benefit of having that conviction reinforced, I am 
grateful to have read this book. 

D. A. Carson 

The Market Day of the Soul: The Puritan Doctrine of the Sabbath in England, 1532-1700. By 
James T. Dennison, Jr. University Press of America, 1983, 174 pp., $19.75 & $9.75. 

In his acknowledgements Dennison states that the book is a revision of his Th.M. thesis 
at Pittsburgh Theological Seminary in 1973. The format of the book makesthis clear also; it 
is offset printing from a typed manuscript. 

The book is divided into chapters by periods of doctrinal development. Each period is 
discussed to highlight the developing contrast between Puritans and the established 
Church regarding Sabbath observance. In the earliest period, 1532-1603, the two groups 
agreed on the need for enforcing Sabbath observance but disagreed about the basis for such 
observance. The prelate hoped Sabbath observance would increase attendance at divine 
service, while the Puritan was also concerned about desecration of the Sabbath through 
commerce and frolics, "a relic of popery and an offense to God" (p. 22). Later in the period 
Puritans such as Perkins, Greenham and Bownd asserted that Sabbath observance was a 
creation ordinance that obligated one day in seven for divine service in worship and deeds 
of mercy. Bownd's classic work detailing this and other aspects of the Puritan view of the 
Sabbath was denounced by members of the establishment. Many of the prelatic party be
lieved Sabbath observance was an ordinance of the Church and that other holy days might 
also be designated by the Church. The chapter on the first period ends with a paradoxical 
quotation from Richard Hooker, "perfecter of the via media" (p. 42). Hooker seems to side 
with the Puritan view of the Sabbath rather than with the prelates. 

In the second period, 1603-1633, differences between the parties became more polar
ized. Differences centered on three points: "(1) Whether the keeping of one day in seven is 
part of God's moral law; (2) Whether the Lord's day is established jure divino; (3) Whether 
the church may change the day" (p. 47). The Puritans generally affirmed the first two of 
these points and denied the third, believing that God inspired the apostles relative to point 
two. The establishment took the opposite position on each issue. Then in 1617 King James I 
issued the famous Declaration of Lawful Sports that defended the right of humble 
Englishmen to engage in games and recreation on the Sabbath. This offended Puritans 
greatly. The offense was heightened later under Charles I and Archbishop William Laud. 
Differences between the parties hardened as the monarchy insisted on divine right and 
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