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Seminary and adjunct professor of religion at Columbia University, tries to 
exculpate Niebuhr from the accusation of inevitable conservatism i~plied by 
his pragmatism (see E. Heimann, "Niebuhr's Pragmatic Conservatism," in 
USQR 11/4 [May 1956]). First of all he maintains that Niebuhr's pragmatism-for 
its theological context-was "suffused with the doctrine of sin and tragedy" 
(p. 91) and secondly that eschatology-which, against L. Gilkey's interpretation, 
would play a very relevant role in Niebuhr's thought-turns his pragmatism 
into a political realism, more radical and profound than utopianism "because 
it subjects both the present order and the utopian hope to a criticism derived 
from faith" (p. 98). 

In the final paper, K. W. Thompson only reiterates a Leitmotiv of Niebuhr's 
interpreters (since D. R. Davies' work, Reinhold Niebuhr: Prophet from America 
[London: James Clarke, 1945]), i. e. his twofold activity throughout: participa
tion in practical politics and commitment to intellectual work. 

Massimo Rubboli 
University of Perugia, Italy 

Theologia Crucis: Studies in Honour of Hermann Sasse. Edited by H. P. Ha
mann. Adelaide: Lutheran Publishing House, 1975, 136 pp., n. p. 

This limited edition Festschrift is a tribute to "the Adelaide chapter" of 
Sasse's life, the work he has accomplished and the influence he has exerted 
in Australia since moving there in 1949. Presentation of this volume coincided 
with Sasse's eightieth birthday. Its eight essays have, with one exception, been 
written by men who worked closely with Sasse in Adelaide as co-faculty members 
of Luther Seminary; the exception was written by one of his former students. 

I suppose that when one thinks of Sasse one's mind turns immediately to 
two foci in his mature teaching: the centrality of the "theology of the cross," 
and his belief that the only Christianity worthy of the name is confessional 
Christianity. "I believed strongly," he wrote, "that the future of Christianity 
depended in Germany and in the world on those churches which still dare to 
confess their dogma. " 

Inevitably the essays vary considerably in quality, but Sasse's foci never 
seem too far from the surface. And, understandably, Lutheranism is not lost 
to view for very long either. J. T. E. Renner, "The Shadow of the Cross in 
the Old Testament or Who Has Known the Mind of the Lord?" (pp. 19-31), 
focuses attention on parts of Genesis, Deuteronomy and Hosea where divine 
inscrutability is prominent and relates that transcendent inscrutability to 
Biblical themes of redemption. V. C. Pfitzner, "Continuity and Discontinuity: 
The Lucan View of History in Acts" (pP. 33-49), interacting with a large number 
of contemporary scholars (a few of whom he misinterprets), quite properly 
defends Luke as both historian and theologian. In "De Scriptura Sacra" (pp. 
51-59), S. P. Hebart thinks through the relation between "God's original speaking 
in His multiform Word" and "His ongoing speaking in His Word of oral preaching 
and teaching." He concludes that the Scriptures constitute the necessary link, 
so that "we can now say that the written word of Holy Scripture is God's Word 
in all its parts as a whole." Following up on Sasse's work, P. D. Pahl traces 
"A Bodily Influence in the Sacrament-In the Fathers, in Luther, in Modern 
Lutheranism" (pp. 61-69). Developing the doctrine of "Two Kingdoms" H. P. 
Hamann, in "The Church's Responsibility for the World: A Study in Law and 

Andy Naselli
Rectangle



190 JOURNAL OF THE EVANGELICAL THEOLOGICAL SOCIETY 

Gospel" (pp. 71-87), insists that a proper distinction between law and gospel 
entails the conclusion that the Church per se should not be involved in social 
reform, in improving the world-however much individual Christians will in 
fact transform it, and ought to influence it, by virtue of their responsibility 
under God to the state. E. W. Janetzki, "The Place of the Historic Confessions 
in Christendom Today" (pp. 89-105), surveys some recent creedal developments 
and defends the importance of adhering to the confessions. These, he argues, 
"desire less praise and commendation and more study and use"; and he believes 
that the only alternative to confessionalism is "subjectivism, libertinism, and 
the eventual disintegration of the Christian Church." No doubt there is some 
truth in what he says regardless of one's ecclesiology, but he writes with the 
Volkskirche tradition uppermost in mind and does not interact with the "believers' 
church" tradition. M. E. Schild briefly and helpfully surveys "Luther's Interpreta
tions of Daniel and Revelation" (pp. 107-118). In "Reconciliation: The Proc
lamation of the New Reality" (pp. 119-133), D. Ch. Overduin briefly touches 
on a number of Biblical and confessional treatments of reconciliation and notes 
some ethical implications. 

The Festschrift includes a photograph of Sasse, a brief description of his 
work during his Australia years, a bibliography of his writings available in 
English, and indexes of Scripture references, authors and subjects. 

D.A. Carson 
Northwest Baptist Theological Seminary, 3358 S. E. Marine Dr., Vancouver, 
B.C. V5SLH6 

Charism and Sacrament: A Theology of Christian Conversion. By Donald L. 
Gelpi, S. J. New York: Paulist, 1976, x + 258 pp., $5.95 paper. 

This third book by Gelpi dealing with Pentecostalism (previously published: 
Pentecostalism and Pentecostal Piety) is described on the cover as "the attempt 
of a noted American Catholic theologian to synthesize the relationship between 
charismatic and sacramental worship," but it is much more. The book is really 
a rethinking of the sacramental theology of conversion and Christian life by 
employing insights from charismatic experience, modern philosophy and Vati
can-II-era Catholic Biblical studies. 

Gelpi is a bright, well-read, ecumenical Roman Catholic theologian, charismat
ically alive and well, and showing in this book a vigorous ferment that one 
could wish might be felt throughout Catholicism and other circles-including 
evangelicalism. If Gelpi be read, one could not say that Catholic Pentecostalism 
is simply classical Protestant Pentecostalism warmed over, nor could one accuse 
Catholic Pentecostalism of being blindly submissive to tradition or insensitive 
to issues other than personal piety. 

Gelpi has things to say-interesting, sometimes difficult, but often provoking 
and exciting-about personal conversion, sanctification, church life, tongues
speaking, the eucharist, marriage and celibacy, baptism, ministry, papal infalli
bility, Christian social involvement and other issues. He incorporates insights 
from a diversity of writers and fields including Whitehead and J. Edwards, 
O. Bird and H. Kung, B. Lonergan and P. Ricoeur, to name a few. Yet there 
is clearly a thinker at work with all these, so that the result is not a patchwork 
but Gelpi's own new production. 
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