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tRAnSlAtoR’S IntRoduCtIon

I praise God for enabling me to undertake this work which aims to 
produce an accurate english version of Imam muhyi al-din Yahya 
ibn sharaf al-nawawi’s priceless commentary on Imam muslim’s 
authentic anthology of Prophet muhammad’s hadiths. This is a task 
I approach with complete devotion as also with awe. I further pray 
that God will enable me to render the Prophet’s statements correctly 
and accurately. 

Imam muslim ibn al-Hajjaj (206–261 ah, 821–875 ce) was 
one of the most authoritative scholars on hadith. his anthology, 
known as Sahih Muslim, is universally accepted as one of the most 
authentic hadith anthologies, ranking second only to al-Bukhari’s. 
Indeed, many scholars give it preference even to al-Bukhari’s, citing 
its excellence in arrangement as a particularly distinctive feature. 
muslim’s anthology includes over 6,500 hadiths which he chose 
from the more than 300,000 he had memorized. These figures are 
enough to suggest that the task he set himself was a very difficult 
one, particularly when we remember that the study of hadith 
attained its perfection by the time al-Bukhari (194–256 ah, 810–870 
ce) and muslim prepared their anthologies. 

during the Prophet’s lifetime, his companions were keen to learn 
from him whatever they needed about their faith and life matters. 
When he passed away, they realized that the religion of Islam was 
complete and that there was nothing further to add to it. What life 
brought about thereafter must be decided according to existing 
Islamic teachings, values, principles and laws. The Prophet’s 
companions also knew that they needed to pass on all they knew 
about Islam to the next generation. Indeed, they were aware that this 
is an Islamic requirement which makes suppression of knowledge a 
sinful act. 

xii
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This led to the transmission of the Prophet’s statements and 
actions, as his companions and successors were aware that these 
were part of the message of Islam. In reference to the Prophet, God 
says in the Qur’an: ‘… he does not speak out of his own fancy. That 
[which he delivers to you] is nothing less than a revelation sent down to 
him’. (53: 3–4) The Prophet further told muslims that his message 
was not only the Qur’an: ‘I have been given the Book and with it 
something akin to it’. (Related by abu dawud, al-Tirmidhi and Ibn 
majah) This is further illustrated by God’s own words: ‘We have now 
bestowed on you the Reminder so that you may elucidate to mankind all 
that has been bestowed on them, and that they may take thought.’ (16: 44) 
‘The Reminder’ in this verse refers to what the Prophet said, did 
or approved of in matters of religion. Indeed, there is much of the 
Qur’an and the religion of Islam that can only be understood or 
practised through the Prophet’s own guidance. The Qur’an gives us 
the commandments to pray, pay zakat and offer pilgrimage. It is only 
through the Prophet’s example, however, that we learnt how to pray, 
the number of prayers, the amounts we pay in zakat and the rituals 
of pilgrimage, etc. all this confirms that the hadiths are an essential 
part of the Islamic religion and that muslims cannot practise their 
faith without learning directly from the Prophet.

however, the Prophet made clear that when people quote him or 
report his statements and actions, they must do so with full accuracy. 
he warned that anyone who attributed anything false to him would 
find his place reserved in hell. Therefore, his companions were 
reluctant to quote him and when they did, demonstrated maximum 
accuracy in reporting anything he said or did. such diligence also 
often meant that they would only say what they had heard from him 
without saying that they were quoting him. 

Barely a quarter of a century after the Prophet’s death, the 
muslim state went through political turmoil that led to division and 
the emergence of certain factions. This was further aggravated by 
the work of secret groups pretending to accept Islam but who rather 
harboured grudges against it, specifically as a result of the collapse 
of the Persian empire at the hands of the young muslim state. 
These elements realized that Islam could not be defeated on the 
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battlefield, and so sought to undermine it from within, promoting 
deviant ideas and trying to introduce these into the faith itself. one 
method employed by these deviant political and religious groups 
was that they sought to gain support for their ideas by attributing 
false statements to the Prophet. 

To counter this, muslim scholars began to investigate and research 
statements attributed to the Prophet. essentially, they wanted to 
ensure that whatever was attributed to the Prophet truly came from 
him. This led to the emergence of a specialized branch of study that 
looked at reporters of hadiths. every single reporter was examined: 
their knowledge, teachers, travels, learning, memorization, accuracy 
of reporting and above all their piety, honesty and reliability. It was 
not enough that a reporter said, ‘shaykh so-and-so narrated to us’, 
scholars of hadith wanted to know whether this reporter actually 
met that shaykh and attended his circle. They further wanted to 
know whether the hadith he was reporting was also reported by other 
students of the same shaykh and whether there was any discrepancy 
in their reporting. They also looked at the time and place where a 
reporter quoted hadiths and who heard them from him. They 
further investigated the accuracy of reporters, their mental health 
throughout their lives and whether they reported from memory or 
from manuscripts. 

all such scrutiny comes under the discipline of al-Jarh wal-ta[dil, 
which means ‘discarding and accepting’ reporters. everyone who 
is mentioned as reporting a hadith is graded not merely as reliable 
or unreliable, but also as to the degree of his or her reliability. 
This discipline attained its perfection with great scholars, most 
importantly Yahya ibn ma[in (158–233 ah, 775–848 ce) and ahmad 
ibn Hanbal (164–241 ah, 780–855 ce). ahmad was a teacher of both 
al-Bukhari and muslim. 

When scholars studied reporters of hadith and graded them, 
they looked at two main areas: 1) the reporter as a person: his faith, 
honesty and general conduct in life affairs, and 2) his learning, 
accurate reporting and discernment. This meant that they looked at 
all aspects of a reporter’s life that might affect the reliability of what 
he reported. By way of illustration, quoting Imam malik (93–179 ah, 
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711–795 ce): ‘I read in this mosque under 70 people, each of whom 
could be trusted with a state treasury and would be most worthy of 
this trust, but I reported nothing of what I learnt from them because 
they were not well versed in this discipline’.i 

Truthfulness and honesty were of paramount importance when 
it came to grading reporters. a famous story tells us that a scholar 
travelled a long distance to learn a particular hadith from a reporter 
who had met some eminent scholars of an earlier generation. as he 
arrived, he saw the man holding a sack and trying to draw close 
to his rebellious horse, giving the horse the impression that the 
sack contained its feed. The scholar watched the process and when 
the man got hold of his horse he threw the sack away. The scholar 
realized that the sack contained no feed and that the man had simply 
deceived his animal. The scholar immediately went away without 
stopping to ask the man to report to him the hadith he had travelled 
to learn. his argument being that the man had lied to his horse. 

moreover, when hadith reporters were graded, scholars looked 
carefully at their lives. If a reliable and accurate reporter suffered 
from loss or impairment of memory in old age, or became confused, 
or changed his attitude, certain conditions would be attached to the 
acceptability of his reporting. Thus, we have statements like: ‘The 
hadiths reported by so-and-so are acceptable if reported before year 
X but not later’, or: ‘his hadiths are acceptable if he clearly states 
that he heard it from his teacher, but not if he reports it “from” 
his teacher.’ There is a marked difference between, ‘This scholar 
narrated to us’ and ‘I report from this scholar’. To illustrate: many 
hadiths are reported by hisham ibn [urwah quoting his father, 
who quotes [A’ishah, the Prophet’s wife. This is a perfect chain of 
transmission, because [urwah was very accurate in his reporting 
and he is quoting [A’ishah, the Prophet’s wife who was his maternal 
aunt. hisham learnt much from his father and was very reliable in 
his reporting. however, we find this remark about his acceptability: 
‘hisham was more relaxed in reporting “from” his father in Iraq’. We 

i. al-suyuti, J., Tazyin al-Mamalik bi Manaqib al-Imam Malik, quoted by abu Zuhrah, 
muhammad, Malik (cairo: dar al-Fikr al-arabi, n.d.), p. 81.
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know that hisham and his father and [A’ishah all lived in madinah, 
but when hisham travelled to Iraq and people wanted to hear from 
him all that he had learnt, he was more relaxed. Thus, he might 
report a hadith that he knew his father had narrated, but given he 
was not present at the time, he had learnt it from another person. 
This meant that scholars like al-Bukhari and muslim needed to 
check such narrations by hisham against other narrations to make 
sure of their accuracy. 

Great scholars of hadith produced famous and meticulously re-
searched anthologies that enjoy a very high standard of authenticity. 
These include al-Muwatta’ by Imam malik, al-Musnad by Imam 
ahmad ibn Hanbal, the two Sahih anthologies by al-Bukhari and 
muslim, the Sunan anthologies by abu dawud, al-nasa’i, al-
Tirmidhi and Ibn majah, as well as many others. In their work, they 
did not confine themselves to the study of the chain of transmission, 
but they also looked at the text of every hadith, to ensure that there 
was no flaw or defect in it. The most important defect would be one 
whereby a statement attributed to the Prophet clearly contradicts 
the Qur’an. If this were so, the statement would immediately be 
rejected as false.

There is a growing tendency for books on hadith not to include 
the chain of transmission; they simply mention the name of the 
Prophet’s companion who narrated the hadith and refer to its place 
or number in the anthology where it is entered. Initially, I was 
tempted to follow this practice. however, as I approached the task, I 
saw that Imam al-nawawi discusses the transmission of the hadiths 
and highlights important points. Were I to leave out the chain of 
transmission and follow the recent practice of mentioning only the 
Prophet’s companions who narrated the hadiths from him, I would 
have had to remove all such discussion from the commentary. This 
would have depleted much scholarly work, for which there was 
no justification in so doing. Therefore, I have retained the chains of 
transmission and the discussion of such transmission wherever it 
occurred. I feel that by doing so I will be giving the english reader 
a more valuable work and further that it will be more faithful to the 
task undertaken, as well as to the author. 
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as mentioned, the arrangement of muslim’s anthology is much 
praised by scholars. he enters the hadiths relating to the same 
subject together, putting first the hadith that he considers most 
authentic. he often includes the same hadith, with slight variation 
in wording, because it has a different chain of transmission. Thus, 
he gives stronger emphasis to the message of the hadith, because it 
is reconfirmed and endorsed by its varied reporting. When he gives 
such endorsement, he may overlook certain points of weakness 
which he would not overlook in a first hadith on the subject. This 
testifies to his meticulous scholarship. 

In their keenness to learn the Prophet’s hadiths from their best 
sources, hadith scholars exerted every effort to meet the best of 
teachers and reporters. Travelling to meet scholars, attending their 
circles and studying under them was standard practice. no one 
could achieve a high standard of scholarship in hadith unless he 
visited the main centres of learning and met the highest authorities 
of his day. Baghdad, Kufah, Basrah, madinah, makkah, damascus, 
nishapur and cairo were famous centres that a scholar was keen to 
visit and spend some months, or even a year or longer, at each one. a 
young scholar might undertake a trip that would take him to distant 
cities over a period of several years, before he returned home to teach 
and write his own books. To give an example, a young scholar from 
andalusia, Baqi ibn makhlad, travelled twice to the eastern parts 
of the Islamic world. his first trip lasted ten years and his second 
was much longer, extending to around twenty-five years. When he 
returned, he established hadith study in andalusia, becoming the 
most eminent scholar of hadith there. Imam Ibn Hazm ranks him 
as being at the same level as al-Bukhari, muslim, abu dawud and 
al-nasa’i. Without such trips and learning from various authorities, 
hadith scholarship could not have attained the level of perfection it 
certainly did. 

scholars undertook such travel, motivated by their desire to 
learn from the best and to have the shortest chain of transmission 
between themselves and the Prophet. Thus, we find Imam ahmad 
ibn Hanbal, who was born 154 years after the Prophet had passed 
away, relating in his al-Musnad anthology many hadiths with chains 
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of transmission that have as few as three or four reporters between 
him and the Prophet. some chains of transmission include reporters 
from far apart places and this reflects the travel exploits of reporters, 
while other chains may consist of six or seven reporters belonging 
to the same city. al-nawawi highlights this fact wherever it occurs. 
In one instance, a hadith that is reported in several ways has five 
different chains of transmission and all of these consist of reporters 
belonging to the same city.

one aspect of Imam al-nawawi’s commentary is that he quotes 
at length from earlier scholars. We have included a biographical note 
of six of these scholars because they are those who feature most in 
al-nawawi’s commentary. We may add more in future volumes, 
should we deem this useful. We have also provided a list of other 
published commentaries on muslim’s anthology to help students 
who may need these in their research efforts. a brief biographical 
note of muslim and al-nawawi also follows. 

IMAM MuSlIM IBn Al-HAjjaj

second in fame only to al-Bukhari among hadith scholars, abu 
al-Husayn, muslim ibn al-Hajjaj ibn muslim ibn Ward belonged 
to the arab tribe of Qushayr, although he was born in 204 ah, 
corresponding to 820 ce, in nishapur, which today is close to 
the north-eastern borders of Iran. Thus, he was only a few years 
younger than al-Bukhari, with whom he shared many teachers. 
he also read under many others who are not counted as teachers 
of al-Bukhari. In fact, muslim also read under al-Bukhari himself. 
Indeed, he was so devoted to al-Bukhari that he was prepared to 
sacrifice his relations with another of his teachers so as to maintain 
this very high level of respect.

When al-Bukhari arrived in nishapur, muslim regularly attended 
his circle. however, during his stay there, tensions arose between 
al-Bukhari and muhammad ibn Yahya al-dhuhli, the city’s most 
eminent scholar. essentially, al-dhuhli announced that people should 
not attend al-Bukhari’s lectures. muslim, however, took no notice 
and continued to attend al-Bukhari’s as well as al-dhuhli’s lectures. 
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When the latter was informed of this, he made an announcement 
saying: ‘anyone who subscribes to a particular view is not allowed 
in our circle’. muslim understood this to be a reference to him in 
particular, and so put on his coat and left. When he arrived home, he 
sent to al-dhuhli all the notes he had taken in his lectures, so as to 
make clear that he would not be quoting al-dhuhli. 

ahmad ibn [abdah describes the scene when muslim visited al-
Bukhari: ‘as he arrived, muslim kissed al-Bukhari on his forehead 
and said: “master of hadith scholars and doctor of hadith! allow 
me to kiss your feet”.’ needless to say, muslim, who dedicated 
himself to hadith scholarship, would have never said such words to 
anyone unless he held the scholar in very high esteem. 

muslim began his education in the normal way, learning the 
Qur’an, arabic literature and grammar. It was customary that a 
student would not start his studies in hadith until he had attained 
a good standard in other disciplines of Islamic studies. Yet muslim 
was still very young when he started his study: only about fifteen. 
scholars normally began studying hadith around the age of twenty, 
largely because hadith study required good grounding in other 
subjects like the Qur’an, arabic grammar and literature, etc. When 
someone is allowed an earlier start, this is proof of his achievements 
and abilities. 

muslim dedicated himself to the study of hadith, reading under 
a very large number of scholars. Indeed, he studied under several 
hundred of them. They included Qutaybah ibn sa[id, ahmad ibn 
Hanbal, Yahya ibn ma[in, [uthman ibn abi shaybah, Harmalah 
ibn Yahya who was a close associate of al-shafi[i, muhammad ibn 
al-muthanna, muhammad ibn Yasar, muhammad ibn mahran, to 
mention but a few. muslim thus travelled widely, visiting most of 
the famous learning centres, and learning from all contemporary 
authorities on hadith. In turn, his own students reached a very 
large number, hundreds of whom read his books to him. among 
them were great scholarly figures including al-Tirmidhi, Ibrahim 
ibn muhammad ibn sufyan, Ibn Khuzaymah, and Ibn abi Hatim 
al-Razi. 



IntRoduCtIon BY  
IMAM Al-nAwAwi:  

hAdIth MethodoloGY

our shaykh,i the truly devout and God-fearing Imam muhyi al-din 
Yahya ibn sharaf ibn murri ibn Hasan ibn Husayn ibn Hizam al-
nawawi, (may God shower his mercy on his soul) said: 

all praise is due to Godii whose bounty is beyond measure and whose 
favours are countless; the creator of kindness and guidance; who 
guides to the truth and kindly shows his servants the right paths. an 
aspect of his Grace is the care taken of the sunnahiii of his beloved 
messenger (peace be upon him). God has favoured the muslim 
community (may he increase its honour) by the Isnad disciplineiv 

which is unique to it and unshared by any other community over any 

i.  This opening is by the scholar who took down the book’s text as it was dictated 
by Imam al-nawawi. shaykh means ‘teacher’. It was normal for scholars to 
start with praising and praying for their teachers. The words muhyi al-din 
are not part of the author’s name. They are a nickname, meaning ‘the one 
who renews the faith’, and by which al-nawawi was known as he achieved 
eminence among scholars.

ii. al-nawawi’s style is very flowery and employs too many synonyms and 
maintains long, rhyming sentences. some breaks of sentences are inevitable, and 
some editing is unavoidable. I have added subheadings to indicate any change 
of subject.

iii. sunnah is a general term that includes all the verbal and practical guidance 
shown by the Prophet (peace be upon him).

iv. The isnad discipline is a branch of hadith study devoted to its reporters 
whereby no statement can be attributed to the Prophet without a proper chain 
of transmission in which every reporter specifically states that he heard or learnt 
the statement from the one before him. This chain of transmission must reach a 
companion of the Prophet who reported directly from him. 

1
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period of history. he assigned for the preservation of this honourable 
sunnah eminent critical scholars who ensure that it remains 
immune to distortion. They work in all countries and generations to 
distinguish the true from the false, and to prevent any addition to, 
or omission from it. They thus ensure that the muslim community 
will continue to have access to it throughout all generations, until 
the end of time. They spare no effort to enhance their insight into the 
sunnah, so as to be able to deduce rulings from it. They work singly 
and collectively to illustrate its meanings. There will continue to 
be—by the grace of God—many of them who keep up this method 
of learning, even though in certain countries or periods of time their 
number may be small. 

I submit to him my most sincere praise and gratitude, especially 
for the grace he has bestowed on me by being a muslim, belonging to 
the community of his beloved servant and messenger, muhammad, 
the last of all prophets, the one who will be given the special 
privilege of intercession with God on behalf of mankind. It is Prophet 
muhammad who was given the everlasting miracle with which 
he challenged the most eloquent of generations and silenced all 
opponents and arrogant unbelievers. This miracle is the Qur’an, the 
word of God, expressed in the clear arabic tongue. The trustworthy 
spirit, the angel Gabriel, brought it down into Prophet muhammad’s 
heart so that he may give warning. 

Prophet muhammad was favoured with more than one thousand 
other miracles, as also by precise and most expressive speech, as 
well as a lenient law that relaxed the restrictions that applied to 
earlier nations. his community is placed above previous ones and 
his companions were the best of all generations. scholars of repute 
make clear that they are all honest and reliable. like the Qur’an, 
unanimous agreement by the Prophet’s community is binding, as 
also are the well-known statements of his companions, provided that 
they are in agreement with the Qur’an. another favour granted to 
Prophet muhammad is that his community undertakes to preserve 
his message, committing it to writing, and transmitting it through 
scholars to all mankind. scholars in successive generations learn it 
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from reliable and eminent predecessors. They always endeavour to 
explain it to people who seek knowledge and consider teaching it 
an effort they undertake to please God, the lord of all the worlds. 
They spare no effort to keep his method clear and plain, providing 
irrefutable evidence. may God bestow peace and blessings upon 
him and all prophets and their companions and followers, as well as 
all good servants of God. may he guide us to follow in his footsteps 
throughout our lives.

I bear witness that there is no deity other than God, thus testifying 
to his oneness and acknowledging that all submission must be to 
him by all creatures. I also bear witness that muhammad is his 
servant and messenger whom he chose from among all his creation 
and to whom he assigned a comprehensive message. 

Importance of scholarly work

The pursuit of religious knowledge is one of the best activities to 
be undertaken, in addition to the fact that it earns God’s reward. 
It is a particularly important type of good action and a pursuit to 
which the best of times should be devoted. Good people who always 
seek what is beneficial and praiseworthy rank it among the best that 
they can achieve. This is supported by Qur’anic verses, well known 
hadiths and statements by our eminent predecessors. 

one of the most important disciplines of religious knowledge is 
the verification of the Prophet’s hadiths, so as to know their texts and 
their grading as authentic, good or poor in authenticity; and to know 
which has a complete or incomplete chain of transmission, or one 
with a gap, or which is problematic. hadiths are given grades that 
must be known so as to establish those of them that are authentic and 
reliable, preliminary to their implementation, and to identify the ones 
that are unauthentic so as to discard them. Furthermore, a discipline 
specializes in the chain of hadith transmission, researching the status 
of transmitters, their qualities, correct names, family ancestry, and 
their places and dates of birth and death, etc. other hadith disciplines 
include the identification of misleading narrations, the reporters who 



Sahih Muslim

4

were misleading, methods of relating different reports of the same 
hadith, the effect of differences between reporters in their chains 
of transmission and hadith texts, the identification of the Prophet’s 
companions, and reporters in the following generations (may God be 
pleased with them and with all believers, men and women). 

The proof of what I have said is the fact that our faith is based 
on the Qur’an and the sunnah. It is through the sunnah that most 
fiqh rulings are arrived at. Qur’anic verses refer to matters of detail 
only in general terms, but such matters are clearly explained in the 
sunnah. scholars are in agreement that a basic condition that must 
be met by a scholar, whether he is a judge or mufti, in order to issue 
rulings based on scholarly discretion [i.e. ijtihad] is knowledge of 
hadiths that outline verdicts and rules. Thus we realize that the 
study of hadith is one of the most honourable academic pursuits and 
most reward-earning actions. It is naturally so, because it includes 
the explanation of the teachings of the best of mankind, muhammad 
(peace be upon him). In past generations, scholars devoted their best 
time to learning the Prophet’s hadiths. Indeed, a hadith circle may be 
attended by thousands of students and learners. however, this trend 
has weakened in recent times. may God enable us to reinstate this 
good old practice, because it is essential to give due importance and 
attention to the study of hadith, for that is an act of sincere devotion 
to God, his Book, his messenger and the leaders of the muslim 
community and to all muslim men and women. The Prophet said that 
such sincerity is the essence of religion. Truly spoke the one who said: 
‘Whoever acquires the tools of [the study of] hadith finds light in his 
heart and is able to unearth its gems’. This is because the Prophet’s 
hadiths include countless obvious and hidden benefits. no wonder, 
the hadith is the word of the most eloquent of all people who was 
granted the talent of concise speech to express broad meaning.

The most reliable hadith collections, and indeed in all religious 
knowledge, are the two authentic anthologies of Imam muhammad 
ibn Isma[il al-Bukhari and Imam muslim ibn al-hajjaj al-Qushayri. 
hence, it is incumbent on us to give full attention to explain them so 
that their benefit becomes widely available and scholars may be able 
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to bring out their subtle meanings and identify the evidence and 
arguments they contain. 

I have already collated a large number of notes about al-Bukhari’s 
Sahih anthology, and these include some highly precious information 
on a variety of subjects, written in concise language. I am attending 
to this task, praying that God will enable me to complete it. 

I am seeking God’s help in writing a medium size explanation 
and commentary on muslim’s Sahih that will be neither too short 
and of little benefit nor too long and boring. had it not been for the 
fact that people have generally slackened and the fear that the book 
will not be widely circulated, since the number of people keen on 
lengthy books is small, I would have chosen a full approach and the 
book would then come into 100 or more volumes, without repetition 
or adding any useless information. The anthology includes an 
immensity of useful information and gems of prominent and subtle 
hints. This is natural because it is the word of the person endowed 
with the best expression among all mankind. 

my approach, then, is one that steers a middle way. I will be keen 
not to be expansive, preferring brevity in most cases. I shall, God 
willing, discuss a host of its greatly useful information, including 
rulings on major and detailed questions, as well as recommended 
manners and practices. I will explain highly important fundamentals 
and the linguistic meanings of terms, state the names of transmitters 
known by nicknames and the names of the fathers of people 
mentioned only by their own names, alert my readers to the status 
of some reporters and others who are occasionally mentioned, and 
point out some useful hints relating to hadith study pertaining to 
texts of hadiths and their chains of transmission. I will ascertain 
names that look alike or far apart, point out the convergence of 
hadiths that may seem different leading some who are not proficient 
in hadith and fiqh to think they are mutually contradictory. I will 
also alert readers to practical matters that appear to me at the 
moment of writing, giving only brief references to the supporting 
evidence, except where a longer explanation is necessary. In all this, 
I will make sure to be both brief and clear. 



IntRoduCtIon BY  

IMAM MuSlIM

In the Name of God, the Lord of Grace, the Ever-Merciful

all praise is due to God, the lord of all the worlds, and 
ultimate blessings shall be granted to the God-fearing. and 
peace be upon muhammad, the final of all prophets, and upon 
all prophets and messengers. now we proceed:1

1. Imam abu al-Husayn muslim ibn al-Hajjaj (may God bestow 
mercy on his soul) said: All praise is due to God, the Lord of all the worlds. 
he started by praising God, due to the hadith reported by abu 
hurayrah quoting the Prophet as saying: ‘Whatever is of importance 
and does not begin with praising God is incomplete’. other versions of 
this hadith describe it as ‘missing a part’, and in one version it requires 
starting with bismi-llahi-rrahmani-rrahim, which means ‘in the name 
of God, the lord of Grace, the ever-merciful’. We reported all these 
versions in [abd al-Qadir al-Rahawi’s book, al-Arba[in, as we listened 
to it being read by his student shaykh [abd al-Rahman ibn salim al-
anbari, who reports directly from the author. From the same book we 
also report the version of Ka[b ibn malik, the Prophet’s companion. 
It is abu hurayrah’s version that is better known, and it is graded 
as ‘good’. It is related by abu dawud and Ibn majah in their Sunan, 
and by al-nasa’i in his book [Amal al-Yawm wal-Laylah. It is reported 
with a complete chain of transmission and in an incomplete or mursal 
version. The first has a reliable chain of transmission. The description, 
‘incomplete’, means that it is devoid of blessing.

The Lord of all the worlds: most scholars of Qur’anic commentary, 
usul or methodology and other disciplines agree that the term 
‘world’ refers to all creation, but God knows best. 

55
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muslim said: And peace be upon Muhammad, the final of all prophets, 
and upon all prophets and messengers. he follows praising God with 
praying for peace to the Prophet, and this is the normal practice 
of scholars. I have narrated through my well-known and reliable 
chain of transmission from al-Risalah by al-shafi[i as he quotes Ibn 
[uyaynah, from Ibn abi nujayh, from mujahid his explanation of 
the verse: ‘Have We not given you high renown?’i (94: 4) he said: ‘You 
are mentioned whenever I am mentioned, as in “I bear witness that 
there is no deity other than God, and I bear witness that muhammad 
is God’s messenger”.’ I have reported this explanation as directly 
attributed to God’s messenger himself, quoting Gabriel, quoting 
God, the mighty and exalted.

some people hold against muslim that he only said ‘peace be 
upon muhammad’ without adding ‘blessings’, as God has bidden 
us to join these two together, as he says: ‘God and His angels bless 
the Prophet. Believers! Bless him and give him greetings of peace’. (33: 56) 
They maintain that muslim should have said: ‘Peace and blessings be 
upon muhammad’. In reply to this criticism, it may be said that even 
in tashahhud during prayers, the blessings are offered to the Prophet 
without the greetings. The fact is that the greeting is first offered to 
the Prophet during tashahhud, and followed in the last part with the 
blessings. When this verse was revealed, the Prophet’s companions 
asked him: ‘We know what greeting you mean, but how do we bless 
you’. he explained this to them. scholars have stated that to offer 
the blessings to the Prophet without the greeting is discouraged, but 
God knows best.

Further criticism of this statement by muslim may be advanced 
in that he said: And upon all prophets and messengers. It may be said 
that once ‘all prophets’ have been included, there is no need to 
mention God’s messengers because they are included when the 
prophets are mentioned. every messenger is a prophet who is given 
a higher degree. This criticism, however, does not rely on strong 
foundation. It may be answered in two ways. The first is that it is 

i. This verse addresses the Prophet, thus the first-person pronoun ‘We’ refers to 
God, while the ‘you’ refers to the Prophet.
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perfectly acceptable that a particular type is mentioned after the 
general, in order to give that type special importance and show its 
higher position. There are numerous examples of this in the Qur’an, 
as in: ‘Whoever is an enemy of God, His angels, His messengers, and of 
Gabriel and Michael will surely find that God is indeed the enemy of the 
unbelievers’. (2: 98) ‘We did accept a solemn pledge from all the prophets: 
from you, [Muhammad,] and from Noah, Abraham, Moses and Jesus son 
of Mary’. (33: 7) These are but two examples, but there are other 
instances in the Qur’an. The opposite, which means mentioning the 
particular type first and following it with the general, also occurs 
in the Qur’an, as in the Qur’anic verse quoting Prophet noah’s 
supplication: ‘My Lord! Forgive me, my parents and everyone who enters 
my house as a believer. Forgive all believing men and women’. (71: 28) If 
someone suggests that ‘all believing men and women’ refers to all 
except those mentioned earlier, such a suggestion is best ignored. 

The second answer is that the term ‘messengers’ is, in a different 
sense, highly general because it includes all God’s messengers, be 
they human or angels. God says: ‘God chooses message bearers from 
among the angels and from among men’. (22: 75) needless to say, an angel 
is not called a prophet. Therefore, adding the word ‘messengers’ 
adds an extra dimension that is not covered by the word ‘prophets’, 
but God knows best.

muslim mentions the Prophet by his name, muhammad. he 
is called by this name because he had numerous praiseworthy 
characteristics. This is stated by Ibn Faris and other language 
scholars. They state: Whoever reflects many fine characteristics is 
described as muhammad and mahmud, but God knows best.

You—may God bestow his Grace on you and may your creator 
keep you on the right course—mentioned that you intended 
to search for the sum of the reported traditions of God’s 
messenger (peace be upon him) that speak of the recommended 
practices and rulings of Islam. These should include the reports 
mentioning reward, punishment, encouragement, warning, 
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2. muslim—may God shower his mercy on him—said: You men-
tioned that you intended to search for the sum of the reported traditions of 
God’s Messenger (peace be upon him) that speak of the recommended prac-
tices and rulings of Islam. al-layth and other language scholars say 
that the arabic word used here, fahs, means diligent and painstaking 
search. ‘Reported’ means something that one takes from someone 
else. ‘Recommended practices and rulings of Islam’, provide anoth-
er example of mentioning a general thing after a particular type of 
it. Recommended practices are part of the religious rulings, but God 
knows best. 

muslim said: You—may God grant you guidance—want to have these 
put together in a total sum. You have requested me to make it concise and 
complete, without too many repetitions, and you state that such repetition 
would divert you from your purpose. he meant that what is required 
is that the reports should be put together in a complete whole that 
gives a full picture of the Prophet’s sunnah. 

‘You state’: This is the favoured translation of the arabic words 
used here which literally mean, ‘you allege’. This arabic word, 
za[amta, is often used to express a mere statement. In one hadith the 
Prophet uses this word, za[amta Gabriel, in reporting what the angel 

and other areas. You want to learn these with their chains of 
transmission, as circulated among scholars. You—may God 
grant you guidance—want to have these put together in a 
total sum. You have requested me to make it concise and 
complete, without too many repetitions, and you state that 
such repetition would divert you from your purpose of careful 
study and drawing conclusions and rulings.2

When I thought of what you have requested—may God 
grant you of his bounty—and what it may lead to, God willing, 
I realized that it will produce a worthy result and real benefit. 
as you have requested me to undertake this assignment, hard 
as it is, 
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said. In another hadith, Dimam ibn Tha[lbah says to the Prophet 
that his messenger to Dimam’s tribe told them about their religious 
duties, using the same word. In all these instances, as in muslim’s 
expression, the word meaning ‘allege’ is used to express a mere 
statement.

3. The author said: As you have requested me to undertake this 
assignment, hard as it is, I felt that if the way for it is opened for me and I 
am to accomplish it, I will be the first to benefit by it. muslim states that 
the assignment he would be embarking upon is hard and requires 
him to be committed to its completion. hence, he means that if God 
wills that he should undertake this.

I used here the phrase, ‘if the way for it is opened for me’, but 
muslim uses here the arabic word [uzima, in the passive tense. The 

I felt that if the way for it is opened for me and I am to 
accomplish it, I will be the first to benefit by it, ahead of anyone 
else, for reasons that are too many to mention. To put it briefly, 
we may say that to address a small measure of this discipline 
so as to acquire a good command of it is easier for everyone 
than to tackle a large measure. This applies especially to lay 
people who cannot distinguish such matters without help. 

This being the case, then to limit one’s study to little that is 
authentic is better than to attempt much that may be defective. 
some benefit from going far into this discipline, collecting 
repetitions, may accrue to an elite who are endowed with 
discernment and knowledge of reasons, defects and arguments. 
such people will be able to use their talent and knowledge to 
ensure that they benefit by the plenty they gather and collect. 
The majority, who are unlike such people of special talent and 
discernment, need not concern themselves with seeking much, 
when they have not managed to digest the little.3
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immediate sense of this arabic word is ‘to embark on something 
in response to a new thought’. Its being in the passive tense means 
that it comes from God, but this sense cannot apply to God as there 
cannot be a thought that becomes known to God. his knowledge 
is perfect and complete at all times, and nothing is added to, or 
subtracted from it. [hence, commentators explain it at length, and 
Imam al-nawawi gives several examples of its uses, concluding that 
the intended meaning is what we have given in translation.]

The author said: ‘To limit one’s study to … they gather and collect’. 
The gist of what muslim is saying here is that the ultimate purpose 
of hadith study is to establish the meaning of the texts of hadiths 
and to establish the disciplines of transmission and to know the 
defects. a defect refers to a subtle aspect in a particular hadith that 
renders it poor in authenticity, even though it may seem to be sound. 
a defect may be in the text of a hadith or in its chain of transmission. 
hadith study does not mean merely listening, reciting or writing and 
documenting hadiths. It means undertaking efforts to establish hadith 
authenticity, looking at the subtle meanings of its texts and chains of 
transmission, reflection on these, and continuous attention to all of 
this. It also requires discussion with hadith scholars, studying the 
books written by authorities in this discipline and highlighting the 
conclusions of its gems, so that a student learns them by heart and 
commits them to writing. a student then needs to keep revising what 
he has written, making sure of its accuracy. When he does all this, he 
will become a reliable authority on the subject. 

such a scholar needs to revise what he has memorized with 
colleagues who are similarly specialized, whether they are of the 
same grade, higher or lower than him. It is such revision that ensures 
the retention, accuracy, reconfirmation and enrichment of what has 
been memorized. To undertake an hour’s revision with a competent 
and specialized scholar is more productive than spending several 
hours, and indeed days, in reading and memorizing alone. When 
revising with a colleague, one must always be fair, aiming to gather 
or impart benefit. he must not appear by word or behaviour to 
slight his colleague. on the contrary, he should always speak to 
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him gently and cordially. Thus, his knowledge will increase, and his 
memorization will be refined, but God knows best. 

4. muslim said: ‘We look at all that has been attributed to God’s Mes-
senger (peace be upon him) of statements and reports’. he does not mean 
that he would look at every single hadith, but rather on the major-
ity. We know that he does not enter into his anthology even half 
of such hadiths. he indeed states: ‘I have not included here every 
authentic hadith’.

We ‘classify them into three categories and three grades of people’. We 
have discussed the meaning of the categories in a special note on 
‘how muslim classified hadiths’, and whether he included them all 
or not. as for ‘grades’ of people, a grade refers to people of similar 
qualities during the same period of time. 

‘Alternatively, the added meaning may be separately quoted from the 
complete hadith to reduce it.’ Whether it is permissible to report just 
part of a hadith is a question on which scholars differ. some scholars 

We shall, God willing, start to select what you have asked 
for and put it together, in accordance with the criteria I am 
mentioning to you. We look at all that has been attributed 
to God’s messenger (peace be upon him) of statements and 
reports and classify them into three categories and three 
grades of people, without repetition. excepted, however, is 
the case when it is indispensable to repeat a hadith because of 
an added meaning, or in order to put a chain of transmission 
next to another for a particular reason. The added meaning 
needed in a hadith serves as an independent hadith. hence, it 
is necessary to repeat the hadith in which the addition occurs. 

alternatively, the added meaning may be separately quoted 
from the complete hadith to reduce it, if possible. however, 
giving a short quote may be difficult. In such a case, repeating 
the hadith in full is safer.4
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are of the view that it is not permissible at all, because they do not 
allow reporting a hadith by meaning, instead of by word. some 
scholars who permit reporting a hadith by meaning, say that it is 
not permissible to quote a portion of a hadith unless the reporter or 
someone else has earlier reported it in full. other scholars believe 
that it is permissible to quote a portion of a hadith in all situations. 
Indeed, Qadi [Iyad attributes it to muslim. however, the great 
majority of scholars, including the meticulous scholars of hadith, fiqh 
and usul subscribe to the following detailed view: it is permissible to 
quote a portion of a hadith by a discerning scholar who knows that 
what he leaves out is unrelated to what he quotes, and that there is 
no possibility of misunderstanding or misrepresentation as a result 
of such omission. This is the case whether it is permissible to report 
hadiths by meaning or not, and whether the person making the 
quotation has previously reported the hadith in full or not. a further 
proviso is that the scholar making the quotation is beyond criticism. 
If a scholar reports a hadith in full in the first place and then wants to 
quote a part of it but fears that he may be accused of adding to it in 
the first instance or of oversight and lack of accuracy in the second, 
then it is not permissible for him to quote it in part. he must report 
it in full in both situations. 

as for hadith scholars reporting parts of a single hadith in different 
sections, under separate headings, this is perfectly permissible. 
Indeed, the above difference of view among scholars does not apply 
to it. The most distinguished scholars of hadith and other disciplines 
have continuously done this. Indeed, this is what muslim means 
by making separate quotations from a single hadith. The phrase, ‘if 
possible’ in his statement refers to the proviso we mentioned as we 
explained the majority view. 

The author adds: ‘however, giving a short quote may be difficult. 
In such a case, repeating the hadith in full is safer’. This is exactly 
as we have said: nothing may be separately quoted unless it is 
independent of the rest of the hadith. This may be difficult in some 
hadiths, where it is found or thought to be connected to the rest 
of the hadith. In such cases, the hadith should be quoted in full to 
ensure safety from error. 
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chapter N

exPlAnAtIon of  
IMaN, IsLaM aNd IhsaN

The Requirement of Believing in God’s decree;
evidence of dissociation from those Who do not Believe 

in the divine decree and confronting them squarely

abu al-Husayn muslim ibn al-Hajjaj al-Qushayi (may God 
bestow mercy on his soul) said: We start with God’s help and 
we need nothing other than that. none can guide us to success 
other than God, the most-Glorious.89

89. The most important thing to mention under this heading is the 
different views of scholars concerning iman, or faith, and Islam: what 
is universal or peculiar in each? does faith increase or decrease? are 
man’s actions a part of faith. scholars of early and more recent times 
have spoken at length on all these issues. I will confine myself to 
the quotation of short parts of what they have said to illustrate both 
what I have already mentioned as also to add plenty more. 

In his book, Ma[alim al-Sunan, Imam abu sulayman ahmad 
ibn muhammad ibn Ibrahim al-Khattabi al-Bisti, a scrupulous fiqh 
scholar of the shafi[i school, said: 

This is a question that has troubled many people, causing 
them to err. al-Zuhri said that Islam is the word [i.e. the verbal 
utterance], while iman is the action. In support of his view he 
cited the Qur’anic verse: ‘The bedouins say: “We have attained to 
faith”. Say [to them]: “Believers you are not. Rather say: ‘We have 

185
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submitted ourselves’,” for true faith has not entered your hearts’.  
(49: 14) others state that iman and Islam are one and the same 
thing. They cite the two verses that say: ‘We brought out such 
believers as were there; but We did not find there any who had 
surrendered themselvesi to Us apart from a single house’. (51: 35–36) 
Two of the most eminent scholars have spoken about this, and 
have made their conclusions on the basis of these two views. 
The one who discussed it later replied to his predecessor, 
writing a book on the subject running into hundreds of pages.

The right thing of all this is that it should not be general-
ized, but rather qualified. a muslim is a believer in certain 
situations but not in others, while a believer is a muslim in all 
situations. every believer is a muslim, but not every muslim is 
a believer. When you put the question in this way, you realize 
that the verses are all consistent and harmonious, displaying 
no difference or conflict. The essential point of faith is ‘to 
believe’ and the essential point of Islam is ‘submission and 
self-surrender’. a person may superficially appear to have 
surrendered but has not genuinely submitted himself. he may 
be true in his innermost soul, but does not show himself to be 
in submission.

al-Khattabi said about the Prophet’s hadith: 

‘Faith consists of 70 odd parts’: This hadith tells us that iman 
is a noun that means a whole that has parts and constituents, 
and has a highest point and a lowest one. The noun refers to 
some of these as it refers to them all. When it truly exists, it 
comprises all its parts and includes all its constituents. It is 
like Islamic prayer, which has parts and constituents but its 
name refers to its parts as well while its reality requires that it 
includes all its constituents. This is evidenced by the Prophet’s 

i. In the original, ‘muslims’, is used for those ‘who had surrendered themselves to 
us’, because this is the linguistic meaning of the word muslim.
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statement: ‘modesty is a part of faith’. The hadith confirms that 
some people are better than others in faith and that believers 
have different grades of faith. 

Imam abu muhammad al-Husayn ibn mas[ud al-Baghawi of 
the shafi[i school referred to the hadith which mentions Gabriel 
questioning the Prophet about iman and Islam and the Prophet’s 
answers. he said: 

The Prophet defined Islam as a noun referring to apparent 
actions and defined iman as a noun referring to beliefs. This 
does not mean that actions are not part of iman or that beliefs 
are not part of Islam. This is merely giving details of a complete 
whole, which is a single totality that makes up religion. hence, 
the Prophet said at the end of the hadith: ‘This was Gabriel 
who came to teach you your religion’. The belief and the action 
are both covered by both names: iman and Islam. This is clearly 
indicated by the Qur’anic verses: ‘The only true faith acceptable 
to God is Islam [i.e. man’s self-surrender to Him]’. (3: 19) ‘I have 
chosen Islam as a religion for you.’ (5: 3) ‘He who seeks a religion 
other than self-surrender to God [i.e. Islam], it will not be accepted 
from him.’ (3: 85) God—limitless is he in his Glory—tells us 
that the religion he has chosen and accepts from his servants 
is Islam, and religion cannot be granted acceptance unless 
belief is coupled with action. 

In his book Al-Tahrir fi Sharh Sahih Muslim, Imam abu [abdullah 
muhammad ibn Isma[il ibn muhammad ibn al-Fadl al-Tamimi al-
asbahani of al-shafi[i school said: 

linguistically speaking, iman means belief. If we use it in this 
sense, then it neither increases nor decreases, because belief 
cannot be split into parts so as to imagine that it is complete 
at times and incomplete at others. From the religious point 
of view, iman refers to mental belief and the fulfilment of its 
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required duties. When used in this sense it is subject to increase 
and decrease. This is the concept held by sunni muslims. 

disagreement over this issue comes down to this: If a 
person believes at heart but does not combine this belief 
with action in accordance with the requirements of faith, do 
we call him a believer or not? our view is that he is not. The 
Prophet said: ‘an adulterer is not a believer when he actually 
commits adultery’. Because he did not act in accordance with 
the requirements of faith, he is not called a believer. 

Imam abu al-Hasan [ali ibn Khalaf ibn Battal al-maghribi of the 
maliki school said in his commentary on al-Bukhari’s Sahih: 

The concept agreed by the sunni muslims of early generations 
and their successors is that iman consists of verbal statements 
and practical actions, and that it increases and decreases. The 
evidence proving its increase and decrease is in the verses 
cited by al-Bukhari: ‘It is He who sent down tranquillity into the 
hearts of the believers, so that they may grow more firm in their faith’. 
(48: 4) ‘We increased them in guidance.’ (18: 13) ‘God advances in 
guidance those who seek His guidance.’ (19: 76) ‘As for those who 
accept divine guidance, God increases them in guidance.’ (47: 17) 
‘Thus the believers may grow yet more firm in their faith.’ (74: 31) 
‘Whenever a surah is revealed, some of them say: “Which of you has 
this strengthened in faith?” It certainly strengthens the believers in 
their faith.’ (9: 124) ‘When other people warned them: “A big force 
has gathered against you, so fear them”, that only strengthened their 
faith’. (3: 173) ‘This only served to strengthen their faith and their 
submission to God.’ (33: 22)

This means that the belief of one whose faith is not increased 
is deficient. It may be said that linguistically speaking iman 
means belief. Indeed, but belief is perfected by all types of good 
action undertaken in obedience of God. Whenever a believer 
does any such good things, his belief is firmer. hence, they 
increase his iman, and if they are left out, his iman decreases. 
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The less a person does of good actions, the less perfect is his 
faith, and the more he does, the more perfect is his faith. This 
is the proper view with regard to iman. as for belief in God 
and in his messenger, it cannot decrease. hence, according 
to some reports, malik (may God bestow mercy on his soul) 
refrained from saying that iman decreases. Belief cannot 
decrease, because if it does it becomes doubt and it can no 
longer be considered belief. 

some people say that malik refrained from saying that 
iman decreases so that his view would not be interpreted as 
agreement with the Khawarij, who considered believers who 
committed sins as unbelievers. malik agreed with the general 
view of the sunni muslims that iman may increase. [abd al-
Razzaq said: ‘I have heard from those I met of our teachers and 
colleagues: sufyan al-Thawri, malik ibn anas, [ubaydillah 
ibn [umar, al-awza[i, ma[mar ibn Rashid, Ibn Jurayj, sufyan 
ibn [uyaynah, as they said that iman is verbal and practical. 
as such, it increases and decreases. This is the view of Ibn 
mas[ud, Hudhayfah, al-nakha[i, al-Hasan al-Basri, [ata’, 
Tawus, mujahid, and [abdullah ibn al-mubarak. What earns 
a person praise and loyalty by the muslim community is the 
fulfilment of all three things together: mental belief, verbal 
confirmation and physical action.  all scholars agree that if 
a person makes the verbal statement and does the required 
action without proper knowledge of God then he does not 
qualify to be called a believer. likewise, if a person has proper 
knowledge of God and does the required action but verbally 
denies what is known of God’s oneness, then he does not 
qualify as a believer. The same is the case of one who accepts 
God’s oneness and believes in all God’s messengers but does 
not do the required duties. such a person is not a believer. 
although, according to the arabic language, mere belief makes 
a person a believer, this is not the same according to what God 
says: “True believers are only those whose hearts are filled with 
awe whenever God is mentioned, and whose faith is strengthened 
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whenever His revelations are recited to them. In their Lord do they 
place their trust. They attend regularly to their prayers and spend in 
charity some of what We have provided them with. It is those who are 
truly believers”. (8: 2–4) Thus, God, the exalted, tells us that a 
believer is one who meets these qualities’.

under the heading, ‘Those who say that iman is action’, Ibn Battal 
said: 

If it is said that you have already stated that iman is belief, 
the answer is that belief is the first step of iman. It brings the 
person who has such belief into the fold of faith, but it does 
not confer on him the status of completing all its requirements: 
he is not considered a perfect believer. It is the concept of all 
sunni muslims that iman combines the verbal and the practical 
aspects. abu [ubayd said: ‘This is the view expressed by 
malik, al-Thawri, al-awza[i and those who succeeded them of 
eminent scholars who were well versed in the sunnah and the 
imams of hijaz, Iraq, syria as well as many others’.

al-Bukhari wanted to make this clear in the Book of Faith 
in his anthology. This is reflected in the way he arranged all 
its chapters. Therefore, he chose his headings: ‘chapter: What 
constitutes Iman’, ‘chapter: Prayer is part of Iman’, ‘chapter: 
Zakat is part of Iman’, ‘chapter: Jihad is part of Iman’, etc. 
he wanted to refute the argument of the murji’ah who claim 
that belief, or iman, is merely a verbal statement that does not 
include action. al-Bukhari was keen to show their error, false 
belief and the fact that their claims are contrary to the Qur’an 
and the sunnah as well as the views of all leading scholars. 

In another chapter, Ibn Battal said: ‘al-muhallab said: “Islam is 
essentially iman, which is the mental belief that confirms the verbal 
statement which is the only one acceptable to God, the exalted”.’ The 
Karamiyyah and some of the murji’ah claim that iman is mere verbal 
acknowledgement without any mental confirmation. The best thing 
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to say in refutation of their argument is the unanimous verdict of 
all muslims that hypocrites are unbelievers, even though they make 
the declaration: ‘I bear witness that there is no deity other than God 
and that muhammad is God’s messenger’. God says in the Qur’an:

You shall not pray for any of them who dies, and you shall not stand 
by his grave. For they have denied God and His Messenger and died 
as hardened transgressors. Let not their riches and their children 
excite your admiration. God only wishes to punish them by means of 
these in the life of this world, and that their souls perish while they 
are unbelievers. (9: 84–85) 

Imam abu [amr ibn al-Salah said: 

Islam means that one declares that there is no deity other than 
God, attends regularly to prayers, pays zakat, fasts during 
Ramadan and offers the pilgrimage when he is able to do 
so. Iman means that one believes in God, his angels, books, 
messengers, the last day and Qadar or God’s decree, both the 
good and evil of it … 

This explains the essence of iman, which is an internal belief, 
and the essence of Islam, which is self-surrender and apparent 
submission. In appearance, Islam is fulfilled by the verbal 
declaration of belief in God’s oneness and in muhammad 
as God’s messenger. Prayer, zakat, fasting and pilgrimage 
are added because these are the greatest and most apparent 
aspects of the religion of Islam. When one fulfils these, one’s 
submission is complete. To abandon them, indicates that one’s 
submission is faulty or incomplete. moreover, the very word 
iman includes the explanation of Islam in this hadith as well 
as all actions that are undertaken in obedience of God. These 
actions are the fruits of internal acceptance, which is the essence 
of belief. They strengthen it and ensure that it remains intact. 
In the hadith that mentions the Prophet’s discussion with the 
delegation from the tribe of [abd al-Qays, he defines iman 
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as the two testimonies [of God’s oneness and muhammad’s 
message], prayer, zakat, fasting during Ramadan and giving 
to the state one-fifth of war gains. Therefore, the full name 
of ‘believer’ does not apply to one who commits a major sin 
or changes an obligatory matter. The full name of something 
applies to it in full, and it is not used for something that is 
apparently deficient without being qualified. Therefore, it is 
right to deny its applicability where it is deficient, as in the 
hadith: ‘a thief is not a believer when he actually steals’. The 
very name Islam also includes what is the essence of iman, 
which is inner belief. It also includes good actions. all these 
are aspects of self-surrender. 

What we have established leads to the conclusion that 
Islam and iman converge and go separate ways, and that 
every believer is a muslim, but not every muslim is a believer. 
This conclusion brings together numerous separate texts of 
the Qur’an and the sunnah that deal with faith and Islam. 
unfortunately, many people err in this area. What we have 
established concurs with the views of the great majority of 
hadith scholars as well as other scholars. 

as we soon realize, the views of leading scholars of the early 
and recent generations all converge in stating that belief may 
increase and decrease. This is the concept agreed upon by scholars 
of the early generations and scholars of hadith, as well as some 
theologians, even though the majority of these deny that it increases 
and decreases. They claim that when it admits increase, it is in fact 
doubt and disbelief. scrupulous scholars of theology who share our 
view say that the belief itself does not increase or decrease, but rather 
that iman does as a result of the increase or decrease of its result, 
which is a person’s actions. They add that this reconciles the texts 
that speak of its increase as well as what early scholars have said 
with the linguistic meaning of the term and what other theologians 
maintain. What these scholars say is clearly good, but what is 
better—and God knows best—is that the very belief increases with 
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frequent reflection and consideration of more evidence. hence, the 
belief of devouts is stronger than the belief of others in that they 
do not entertain any wrong concept. nor is their faith shaken by 
any accident. Indeed, their hearts remain firm and enlightened in 
all situations. The situation is different with newcomers to faith 
and similar people; this cannot be denied. no one can entertain 
a thought that abu Bakr’s belief was unmatched by that of any 
other person. In his Sahih anthology, al-Bukhari reports that Ibn abi 
mulaykah said: ‘I met thirty of the Prophet’s companions. each of 
them feared that he might entertain hypocrisy. none of them said 
that his faith was as firm as that of the angels Gabriel and michael’. 
But God knows best.

That the term iman, or belief, is applied to actions is agreed by 
scholars. The evidence supporting this in the Qur’an and the sunnah 
is well known and too numerous to enlist. God says: ‘God would 
never have let your faith be in vain’. (2: 143) It is unanimously agreed 
that ‘faith’ in this verse means people’s prayers. as for evidence 
from the sunnah, this book will provide many examples, but God 
knows best. 

sunni muslim scholars of hadith, fiqh and theology are in 
agreement that a believer who is judged to belong to the muslim 
community and who would not remain in hell forever must be one 
who firmly and undoubtedly believes in the religion of Islam and 
verbally states the declaration of the two testimonies. If he states 
one only, i.e. ‘I bear witness that there is no deity other than God’ or 
‘I bear witness that muhammad is God’s messenger’, he does not 
belong to the muslim community unless he is unable to make that 
declaration because of an impairment or because of sudden death or 
some other valid reason. In such a case, he is a believer. If he makes 
the full declaration with the two testimonies, it is not obligatory that 
he should say, ‘and I disown every religion that is contrary to Islam’. 
however, an unbeliever who believes that the message of Prophet 
muhammad was addressed to the arabs alone is not a muslim, unless 
he disowns what is contrary to Islam. some of our shafi[i scholars 
make it a binding condition that one should declare disowning all 
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other beliefs, but this is insupportable. a well known ruling in our 
school and other schools of fiqh is that a person who says, ‘There 
is no deity other than God’ but does not say ‘muhammad is God’s 
messenger’ is not a muslim. some scholars of our shafi[i school 
say that he is a muslim but is required to add the second part. If he 
refuses, he is then an apostate. They cite in evidence the hadith: ‘I 
am commanded to fight these people unless they say “there is no 
deity other than God”. If they say it, they protect their lives and their 
property’. The great majority of scholars understand this hadith to 
require the full declaration of the two testimonies, but it referred to 
one only because it is closely associated with the other and the two 
are interlinked. But God knows best. 

If a person acknowledges that prayer or fasting or some other 
essentials of Islam are binding, thus contradicting his previous 
religion, would this make him a muslim? our scholars have two 
views on this. Those who consider such a person a muslim say: take 
anything which, when denied, makes a muslim an unbeliever. If an 
unbeliever states that it is a binding duty then he is a muslim. does 
stating the full declaration in a foreign language make a person a 
muslim if he is able to speak arabic? our scholars have two views, 
but the right one of these is that he becomes a muslim by such a 
declaration because it is an acknowledgement. This is the right 
view, and the other is insupportable. I have stated this clearly in my 
commentary on al-Muhadhdhab, but God knows best. 

scholars of earlier times and others have different views on 
whether it is right that a person says ‘I am a believer’, leaving it 
without qualification. some say that he should not leave it at that, 
but should say, ‘I am a believer, God willing’. some of our scholars 
attribute this to the majority of the theologians of our shafi[i school. 
others maintain that it is appropriate to leave it without qualification, 
and there is no need to add ‘God willing’. This is the right view 
accepted by scrupulous scholars. al-awza[i and others believe that 
both are correct from different viewpoints. Those who say that no 
qualification is needed consider the situation at the time, making all 
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rulings of faith immediately applicable to that person. The one who 
adds ‘God willing’ to his statement ‘I am a believer’, utters his words 
either for blessing, or because he looks to the future and what God 
might have determined. he does not know whether he will remain a 
believer or change. To say that both situations are acceptable is good, 
as it removes the controversy. There is, on the other hand, a strange 
difference of opinion among scholars of our school regarding the 
case of an unbeliever. some of them say that he describes himself 
as an ‘unbeliever’ but he may not add ‘God willing’. others say 
that the same conditions that apply to a muslim also apply to an 
unbeliever. he may add ‘God willing’ to his statement that he is an 
‘unbeliever’, considering that the way he will be at the end of his life 
is unknown. This view is adopted by some scrupulous scholars, but 
God knows best.

It should be known that the view of the people of the true faith 
is that no one who belongs to the muslim community may be 
pronounced an unbeliever on the basis of a sin he or she commits. nor 
are the followers of deviant creeds or views ruled to be unbelievers. 
on the other hand, whoever denies something that is essentially 
known to be part of the religion of Islam is judged as an unbeliever 
and an apostate, unless he is a newcomer to Islam or a person who 
grew up in a remote area and was unaware of it. such a person 
is informed of the right position. If he persists in his denial, he is 
ruled an unbeliever. The same applies to any person who considers 
adultery, alcohol or murder permissible, and this ruling also applies 
to any other behaviour essentially known to be forbidden. 

The foregoing are questions relating to iman which I have dis-
cussed at this point, such that they can be borne in mind, given they 
are frequently needed and often mentioned and referred to in had-
iths. I have begun with these aspects so that I can refer to them when 
discussing something relevant. It is God who knows the best course. 
To him all praise is due, and all bounty comes from him. success 
and steering away from error are achieved through his guidance. 
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[1–1]. (dar al-salam 0001) abu Khaythamah Zuhayr ibn Harb 
narrated to me:i Waki[ narrated; from Kahmas; from [abdullah 
ibn Buraydah; from Yahya ibn Ya[mar (h). also, [ubaydillah 
ibn mu[adh al-[anbari narrated, and this is what he said: my 
father narrated: Kahmas narrated; from Ibn Buraydah; from 
Yahya ibn Ya[mar who said: ‘the first to speak about Qadar 
or divine decree in Basrah was Ma[bad al-juhani. I travelled 
with Humayd ibn [Abd al-Rahman al-Himyari to offer 
the pilgrimage or the umrah. we hoped to meet one of the 
Prophet’s companions to ask him about what those people 
said about Qadar or divine decree. we were fortunate to see 
[Abdullah ibn [umar ibn al-khattab as he was entering the 
mosque. My friend and I joined him, one to his right and the 
other to his left. I thought that my friend would leave it to 
me to ask.

‘I said: “Abu [Abd al-Rahman, we have among us people 
who read the qur’an and pursue knowledge.” [I added] 
more information about them stating that “they claim that 
there is no divine decree and that things come about as they 
happen”. he said: “when you meet these people, tell them 
that I disown them and that they do not belong to me. By 
him whom [Abdullah ibn [umar swears by, if any one of 
them had the weight of [Mount] uhud in gold and he spends 
it all [for God’s cause], God will not accept it from him until 
he believes in Qadar or divine decree”. he then said: “My 
father [umar ibn al-khattab narrated to me: 

 ‘one day while we were sitting with God’s Messenger 
(peace be upon him) there appeared before us a man 
whose clothes were exceedingly white and whose hair was 
exceedingly black. no sign of journeying was to be seen 

i. Related by abu dawud, 4695; al-Tirmidhi, 2610; al-nasa’i, 5005; Ibn majah, 63.
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on him and none of us knew him. he walked up and sat 
down by the Prophet, resting his knees against his [i.e. the 
Prophet’s] knees, and placing the palms of his hands on his 
thighs. he said: “Muhammad, tell me about Islam”. God’s 
Messenger (peace be upon him) said: “Islam is to testify that 
there is no deity other than God and Muhammad is God’s 
Messenger, to attend regularly to prayers, to pay the zakat, to 
fast in Ramadan and to offer the pilgrimage to the house if 
you are able to do so”. he said: “You have spoken rightly”. 
we were amazed at him asking and confirming the answer. 
he then said: “tell me about iman”. the Prophet said: “It is 
to believe in God, his angels, his books, his messengers, 
and the last day, and to believe in Qadar or divine decree, 
both the good and the evil of it”. he said: “You have spoken 
rightly. then tell me about ihsan”. the Prophet said: “It is 
to worship God as though you see him, and while you do 
not see him, he certainly sees you”. he said: “then tell me 
about the hour”. the Prophet said: “the one questioned 
about it knows no better than the one putting the question”. 
he said: “then tell me about its signs”. the Prophet said: 
“that a slave girl gives birth to her mistress, and that you will 
see the barefooted, naked, destitute herdsmen competing in 
constructing lofty buildings”. then the man left and I stayed 
for a while. the Prophet then said to me: “[umar, do you 
know who the one putting these questions was?” I said: 
“God and his Messenger know best”. he said: “that was 
Gabriel. he came to you to teach you your religion”’”.’

َثنَا	َوِكيٌع،	َعْن	َكْهَمٍس،	َعْن	َعْبِد	اهللِ	ْبِن	ُبَرْيَدَة،	 	ْبُن	َحْرٍب	َحدَّ َثنِي	َأُبو	َخْيَثَمَة،	ُزَهْيُ َحدَّ
َثنَا	 ،	-	َوَهَذا	َحِديُثُه	-	َحدَّ يُّ ْبُن	ُمَعاٍذ	اْلَعنَْبِ َثنَا	ُعَبْيُد	اهللِ	 َيْعَمَر،	ح	َوَحدَّ ْبِن	 َعْن	َيَْيى	
ِف	 َقاَل	 َمْن	 َل	 َأوَّ َكاَن	 َقاَل	 َيْعَمَر،	 ْبِن	 َيَْيى	 َعْن	 ُبَرْيَدَة،	 اْبِن	 َعِن	 َكْهَمٌس،	 َثنَا	 َحدَّ َأِب،	
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	َأْو	 ْيِ 	َحاجَّ يُّ ْمَيِ ْحَِن	اْلِ 	َفاْنَطَلْقُت	َأَنا	َوُحَْيُد	ْبُن	َعْبِد	الرَّ ِة	َمْعَبٌد	اْلَُهنِيُّ اْلَقَدِر	بِاْلَبْصَ
َفَسَأْلنَاُه	 َرُسوِل	اهللِ	صىل	اهلل	عليه	وسلم	 َأْصَحاِب	 ِمْن	 َأَحًدا	 َلِقينَا	 َلْو	 َفُقْلنَا	 ُمْعَتِمَرْيِن	
اْلـَمْسِجَد	 َداِخاًل	 اْلَطَّاِب	 ْبِن	 ُعَمَر	 ْبُن	 اهللِ	 َعْبُد	 َلنَا	 َق	 َفُوفِّ اْلَقَدِر	 ِف	 َهُؤالَِء	 َيُقوُل	 	 َعمَّ
	َصاِحبِي	َسَيِكُل	 َفاْكَتنَْفُتُه	َأَنا	َوَصاِحبِي	َأَحُدَنا	َعْن	َيِمينِِه	َواآلَخُر	َعْن	ِشَملِِه	َفَظنَنُْت	َأنَّ
ُروَن	 َوَيَتَقفَّ اْلُقْرآَن	 َيْقَرُءوَن	 َناٌس	 ِقَبَلنَا	 َظَهَر	 َقْد	 ُه	 إِنَّ ْحَِن	 الرَّ َعْبِد	 َأَبا	 َفُقْلُت	 	 إَِلَّ اْلَكاَلَم	
َفإَِذا	 َقاَل	 ُأُنٌف		.		 األَْمَر	 	 َوَأنَّ َقَدَر	 الَ	 َأْن	 َيْزُعُموَن	 ُْم	 َوَأنَّ 	- َشْأِنِْم	 ِمْن	 َوَذَكَر	 	- اْلِعْلَم	
ِذي	َيِْلُف	بِِه	َعْبُد	اهللِ	ْبُن	 ُْم	ُبَرآُء	ِمنِّي	َوالَّ 	َبِريٌء	ِمنُْهْم	َوَأنَّ ُهْم	َأنِّ َلِقيَت	ُأوَلِئَك	َفَأْخِبْ
	َقاَل	 	ألََحِدِهْم	ِمْثَل	ُأُحٍد	َذَهًبا	َفَأْنَفَقُه	َما	َقبَِل	اهللُ	ِمنُْه	َحتَّى	ُيْؤِمَن	بِاْلَقَدِر	ُثمَّ ُعَمَر	َلْو	َأنَّ
َثنِي	َأِب	ُعَمُر	ْبُن	اْلَطَّاِب	َقاَل	َبْينََم	َنْحُن	ِعنَْد	َرُسوِل	اهللِ	صىل	اهلل	عليه	وسلم	َذاَت	 َحدَّ
َأَثُر	 َعَلْيِه	 ُيَرى	 الَ	 َعِر	 الشَّ َسَواِد	 َشِديُد	 الثَِّياِب	 َبَياِض	 َشِديُد	 َرُجٌل	 َعَلْينَا	 َطَلَع	 إِْذ	 َيْوٍم	
ُرْكَبَتْيِه	 َفَأْسنََد	 	صىل	اهلل	عليه	وسلم	 النَّبِيِّ إَِل	 َجَلَس	 َحتَّى	 َأَحٌد	 ِمنَّا	 َيْعِرُفُه	 َفِر	َوالَ	 السَّ
ِن	َعِن	اإِلْساَلِم	.	َفَقاَل	َرُسوُل	 ُد	َأْخِبْ ْيِه	َعىَل	َفِخَذْيِه	َوَقاَل	َيا	ُمَمَّ إَِل	ُرْكَبَتْيِه	َوَوَضَع	َكفَّ
ًدا	َرُسوُل	اهللِ	 	ُمَمَّ إَِلَه	إاِلَّ	اهللُ	َوَأنَّ اهللِ	صىل	اهلل	عليه	وسلم		»	اإِلْساَلُم	َأْن	َتْشَهَد	َأْن	الَ	
	اْلَبْيَت	إِِن	اْسـَتَطْعَت	إَِلْيِه	َسـبِياًل		.		 جَّ َكاَة	َوَتُصوَم	َرَمَضاَن	َوَتُ 	الزَّ اَلَة	َوُتْؤِتَ َوُتِقيَم	الصَّ
ِن	َعِن	اإِليَمِن		.		َقاَل		»	َأْن	 ُقُه		.		َقاَل	َفَأْخِبْ َقـاَل	َصـَدْقَت		.		َقـاَل	َفَعِجْبنَا	َلُه	َيْسَأُلُه	َوُيَصدِّ
ِه		«			.		َقاَل	 ِه	َوَشِّ ُتْؤِمَن	بِاهللِ	َوَماَلِئَكتِِه	َوُكُتبِِه	َوُرُسِلِه	َواْلَيْوِم	اآلِخِر	َوُتْؤِمَن	بِاْلَقَدِر	َخْيِ
ِن	َعِن	اإِلْحَساِن		.		َقاَل		»	َأْن	َتْعُبَد	اهللَ	َكَأنََّك	َتَراُه	َفإِْن	َلْ	َتُكْن	َتَراُه	 َصَدْقَت		.		َقاَل	َفَأْخِبْ
اِئِل	«			.		 اَعِة		.		َقاَل		»	َما	اْلـَمْسُئوُل	َعنَْها	بَِأْعَلَم	ِمَن	السَّ ِن	َعِن	السَّ ُه	َيَراَك		«			.		َقاَل	َفَأْخِبْ َفإِنَّ
َتَها	َوَأْن	َتَرى	اْلَُفاَة	اْلُعَراَة	اْلَعاَلَة	ِرَعاَء	 ِن	َعْن	َأَماَرِتَا	.		َقاَل		»	َأْن	َتِلَد	األََمُة	َربَّ َقاَل	َفَأْخِبْ
	َقاَل	ِل	»		َيا	ُعَمُر	َأَتْدِري	َمِن	 	اْنَطَلَق	َفَلبِْثُت	َمِليًّا	ُثمَّ اِء	َيَتَطاَوُلوَن	ِف	اْلُبنَْياِن«.	َقاَل	ُثمَّ الشَّ

ُمُكْم	ِدينَُكْم«. يُل	َأَتاُكْم	ُيَعلِّ ُه	ِجْبِ اِئُل«			.		ُقْلُت	اهللُ	َوَرُسوُلُه	َأْعَلُم.	َقاَل	»َفإِنَّ السَّ
 

[2–2]. (dar al-salam 0002) muhammad ibn [ubayd al-Ghubari, 
abu Kamil al-Jahdari and ahmad ibn [abdah narrated to me 
and said: Hammad ibn Zayd narrated from matar al-Warraq, 
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from [abdullah ibn Buraydah, from Yahya ibn Ya[mar: ‘when 
Ma[bad spoke out making his statement about Qadar or 
divine decree, we objected to him. Humayd ibn [Abd al-
Rahman al-Himyari and I then went on pilgrimage. they 
related the hadith giving the same meaning and chain of 
transmission as the hadith reported by kahmas, but with 
minor additions and omissions’.

َثنَا	َحَّاُد	 	َوَأْحَُد	ْبُن	َعْبَدَة	َقاُلوا	َحدَّ ،	َوَأُبو	َكاِمٍل	اْلَْحَدِريُّ يُّ ُد	ْبُن	ُعَبْيٍد	اْلُغَبِ َثنِي	ُمَمَّ َحدَّ
َتَكلََّم	 َلَّا	 َقاَل	 َيْعَمَر،	 ْبِن	 َيَْيى	 ُبَرْيَدَة،	َعْن	 ْبِن	 َعْبِد	اهللِ	 اِق،	َعْن	 اْلَورَّ َمَطٍر	 َزْيٍد،	َعْن	 ْبُن	
ْحَِن	 َم	بِِه	ِف	َشْأِن	اْلَقَدِر	َأْنَكْرَنا	َذلَِك		.		َقاَل	َفَحَجْجُت	َأَنا	َوُحَْيُد	ْبُن	َعْبِد	الرَّ َمْعَبٌد	بَِم	َتَكلَّ
ًة		.		َوَساُقوا	اْلَِديَث	بَِمْعنَى	َحِديِث	َكْهَمٍس	َوإِْسنَاِدِه		.		َوفِيِه	َبْعُض	ِزَياَدٍة	 	ِحجَّ يُّ ْمَيِ اْلِ

َوُنْقَصاُن	َأْحُرٍف		.	

[3–3]. (dar al-salam 0003) muhammad ibn Hatim narrated to 
me:i Yahya ibn sa[id al-Qattan narrated; [uthman ibn Ghiyath 
narrated; [abdullah ibn Buraydah narrated from Yahya ibn 
Ya[mar and Humayd ibn [abd al-Rahman both said: ‘we met 
[Abdullah ibn [umar and mentioned what those people 
said. he reported the hadith in similar terms to their hadith, 
quoting [umar from the Prophet. It included some addition 
and omitted something.’

َثنَا	 َثنَا	ُعْثَمُن	ْبُن	ِغَياٍث،	َحدَّ َثنَا	َيَْيى	ْبُن	َسِعيٍد	اْلَقطَّاُن،	َحدَّ ُد	ْبُن	َحاتٍِم،	َحدَّ َثنِي	ُمَمَّ َوَحدَّ
َلِقينَا	َعْبَد	اهللِ	ْبَن	 ْحَِن،	َقاالَ	 ْبُن	ُبَرْيَدَة،	َعْن	َيَْيى	ْبِن	َيْعَمَر،	َوُحَْيِد	ْبِن	َعْبِد	الرَّ َعْبُد	اهللِ	
	اْلَِديَث	َكنَْحِو	َحِديثِِهْم	َعْن	ُعَمَر	-	رىض	 ُعَمَر	َفَذَكْرَنا	اْلَقَدَر	َوَما	َيُقوُلوَن	فِيِه		.		َفاْقَتصَّ
	صىل	اهلل	عليه	وسلم	َوفِيِه	َشْىٌء	ِمْن	ِزَياَدٍة	َوَقْد	َنَقَص	ِمنُْه	َشْيًئا		.		 اهلل	عنه	-	َعِن	النَّبِيِّ

i. Related by abu dawud, 4696.
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[000–4]. (dar al-salam 0) Hajjaj ibn al-sha[ir narrated to me: 
Yunus ibn muhammad narrated; al-mu[tamir narrated; from 
his father, from Yahya ibn Ya[mar, from Ibn [umar, from 
[umar, from the Prophet (peace be upon him): stating a similar 
hadith.90 

َثنَا	اْلـُمْعَتِمُر،	َعْن	َأبِيِه،	َعْن	 ٍد،	َحدَّ َثنَا	ُيوُنُس	ْبُن	ُمَمَّ اِعِر،	َحدَّ اُج	ْبُن	الشَّ َثنِي	َحجَّ َوَحدَّ
	صىل	اهلل	عليه	وسلم	بِنَْحِو	َحِديثِِهْم. َيَْيى	ْبِن	َيْعَمَر،	َعِن	اْبِن	ُعَمَر،	َعْن	ُعَمَر،	َعِن	النَّبِيِّ

text explanation

90. The text of this hadith begins by the narrator saying: ‘The first 
to speak about Qadar or divine decree in Basrah’. This means that 
the first to deny Qadar or divine decree deviated and contradicted 
the correct concept upheld by the people of the truth. This concept 
believes in such destiny, which means that God, the Glorious and 
exalted, determined things at the beginning and knows that they will 
take place at specific times and in specific fashions known to himself. 
Thus all things take place as God has determined. however, the 
Qadariyyah deny this claiming that God has not determined things 
and that he did not know them in advance. Rather, he gets to know 
them when they have taken place. They thus lie about God almighty. 
They are called the Qadariyyah because they deny al-Qadar, which 
means determining and ordaining things. scholars of theology say 
that those who advanced this horrible and false view no longer exist. 
no muslim claims it now. In more recent times, the Qadariyyah 
believe in Qadar or divine decree but they say that the good comes 
from God and the evil from others. God is exalted above their claims.

In his book Gharib al-Hadith, abu muhammad ibn Qutaybah, 
as well as Imam al-Haramayn in his book al-Irshad fi Usul al-Din, 
mention that some of the Qadariyyah said to the mainstream 
sunni muslims that the latter were the Qadariyyah because they 
believe in Qadar or divine decree. Both scholars respond that this 
is no more than a rude attempt to confuse issues. The people of the 



The Book of Faith

201

truth attribute their affairs to God, the Glorious, and assert that all 
actions and events are from him. These ignorant people claim it 
emanates from themselves. Whoever claims something as belonging 
to himself deserves to be identified with it, rather than the one who 
denies this and attributes it to someone else. Imam al-Haramayn 
adds that the Prophet said: ‘The Qadariyyah are the magiansi of this 
community’. The Prophet compares them to the magians because 
they separate good and evil in respect of the will behind them: the 
magians attribute good to ahura mazda and evil to angra mainyu 
within the universe. There is no doubt that this hadith is concerned 
with the Qadariyyah in particular. 

This hadith, ‘The Qadariyyah are the magians of this community’, 
is reported by abu Hazim from Ibn [umar quoting the Prophet. 
It is related by abu dawud in his Sunan anthology and by abu 
[abdullah al-Hakim in al-Mustadrak [ala al-Sahihayn. al-Hakim said 
that it is ‘authentic according to al-Bukhari’s and muslim’s criteria, 
if abu Hazim’s reporting from Ibn [umar is confirmed’. 

al-Khattabi said: ‘The Prophet likened them to the magians 
because their concept echoes the magians’ belief in the dualism of 
light and darkness, alleging that goodness is caused by light and 
evil by darkness. likewise, al-Qadariyyah attribute goodness to 
God and evil to some other than God. But it is God who has created 
both good and evil; nothing of either of them comes into existence 
except by his will. They are both attributed to him in respect of 
their creation and existence, while they are attributed to those who 
do them in respect of the action causing them’. But God knows best. 

al-Khattabi also said: ‘many people may imagine that God’s 
determination and decrees mean that God actually forces his 
servants to do what he has determined or decreed. The truth is unlike 
what they perceive. It merely means that God’s knowledge predates 
whatever people may do and that people’s actions conform to what 

i. The magians, or al-Majus in arabic, are the follower of Zoroaster or Zarathustra 
(Zaradusht), an Iranian prophet who lived around five or six centuries Bce. 
dualism is the central concept of their religion.
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he knows and creates of both good and evil. Qadar [translated as 
divine decree or determination] means what happens is consistent 
with determination by the action of the one able to do it. Qada’ in 
this sense means creation, as in the Qur’anic verse: “He decreed that 
they become seven heavens in two days” (41: 12), which means that he 
created them’. 

clear and multiple evidence from the Qur’an, the sunnah and 
unanimity of the Prophet’s companions and eminent scholars 
of early and later times all confirm Qadar or divine decree and 
determination. scholars have written at length on this issue. one 
of the best treaties on this issue is al-Qada’ wal-Qadar by abu Bakr 
al-Bayhaqi. our learned scholars of theology have established this 
most lucidly, providing categorical rational and textual evidence, 
but God knows best.

The narrator mentions that he and his friend were fortunate to see 
Ibn [umar entering the mosque and that they went up to him walking 
on both his sides. This shows an important action of politeness when 
people walk with an elder and highly respected person. They place 
him at the centre and remain around him. he then mentions that he 
assumed that his friend would let him speak because he was more 
vocal and expressive. In another version he is quoted to have said: 
‘because I was more forward in speech’.

The text of the hadith includes, ‘more information about them was 
given’. These are the words of one of the reporters, most probably 
Ibn Buraydah, stating that Yahya ibn Ya[mar gave details about those 
people, describing them as people of good manners who pursue 
knowledge with diligence, before stating their claims that ‘there 
is no Qadar or divine decree and that things are as they happen’. 
This means that they alleged that neither prior determination nor 
knowledge by God ever took place. They believed that God knows 
of things only after they happen, as we have already mentioned of 
their false beliefs. Yet this view is not held by all the Qadariyyah; 
rather, it is the view of their extremists. Whoever says this is a liar 
and fabricator. he has gone far astray. may God spare us and all 
muslims from ever saying so. 



With the Full Commentary by

Imam al Nawawı
Translated and Edited by 

Adil alahi 

ONE
VOLUME

ince its compilation over a thousand years ago, 
S.ah. ı̄h. Muslim has been recognised by scholars as an 
authentic collection of Prophetic teachings second 
only to that of Imam Bukhārı̄ (d. 256/870). The hadith 

collection of Imam Muslim (d. 261/875) has had innumerable 
commentaries written on it down to modern times. However, 
there is no doubt that one commentary stands out as the most 
authoritative, namely that of the great Damascene scholar, 
Imam al–Nawawı̄ (d. 676/1277), which in Arabic is entitled 
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