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In the name of God, the Most Compassionate, the Ever Merciful

PREFACE

We live in a time when people can spread their views around the globe
at the touch of a button. Yet such views may come from people of little
knowledge who can confuse and even misguide others. This is a concern
that has become particularly acute with the widespread misrepresenta-
tion of Islam, both by those hostile towards it, and, unfortunately, even
those who claim to profess it. Through their evil but eloquent schemes,
such people can misrepresent the sacred teachings of this religion, and
direct the ignorant and the ill-fated to perpetrate heinous crimes against
both an innocent public and an innocent religion. Such deception and
misinterpretation has sadly become all too common in our day, and
among its causes is, undoubtedly, the relative inaccessibility of sound
Islamic scholarship and literature in the English language. An additional
cause is the suggestion that there is no difference between experts and
non-experts. It is as though God never declared in His Book: ‘How can
those who know be equal to those who do not know?” (39: 9)

A plethora of problems can arise when non-experts begin to consider
themselves experts on a subject matter. One can vividly illustrate with
the example of a person who requires medical attention. A sensible
individual would choose to be treated by a medical professional—an
expert in the field—rather than risk their health by consenting to a
medical procedure from someone who fancies themselves a doctor
simply because they have read a medical textbook in their spare time.
Indeed, there are serious legal consequences for those who claim to
practice medicine without a recognized licence—one which is granted
because they have been through rigorous training and examination.
Such legal repercussions are entirely appropriate of course, for such
frauds place people’s worldly lives at risk. Yet why is it that when it
comes to our health we seek an expert opinion, but when it comes to
our everlasting Hereafter so many of us prefer to follow someone
who considers himself an expert after reading just a couple of books?
Simply put: why do we risk our eternity by following those who are
not qualified? Why do we not seek out recognized experts? As God the
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Almighty says: ‘ask the people of knowledge if you do not know.” (16: 43) It is
precisely to address this gap between scholarly works and non-scholarly
opinions that we have endeavoured to produce this invaluable resource.

After reading the entirety of al-Minhaj in Turkish, the Director of
Organisational Management at Islamic Community Milli Gorus (ICMG)
Youth Australia, Adem Temel, conducted a meeting with our small team
in which we studied the book and recognized how blessed we were to
have access to such a stupendous work. It was evident that the renowned
scholar and author of al-Minhaj, Imam al-Nawawi, may God have mercy
on him, had wisdom and knowledge many today are in desperate need of.
Indeed, al-Minhdj is one of the greatest and most respected commentaries
on Sahih Muslim. While an English translation of a hadith can struggle to
convey its apparent meaning, let alone the appropriate context and other
subtleties, commentaries by experts like Imam al-Nawaw1i can shed light
on hadiths more comprehensively and thus give us greater access to the
intended meaning while guarding us against misunderstanding. During
a subsequent meeting, our team compared the Turkish translation of F7
Zilal al-Qur’an with the English translation by Dr Adil Salahi and were
impressed by the remarkable consistency between the two translations.
Immediately thereafter, the team made the decision to contact Dr Salahi
with a view to proposing that he translate Imam al-Nawaw1’s al-Minhaj
into English. We were overjoyed to hear his positive response.

A number of people and organizations have contributed to this
project. Firstly, this work would not have been possible without Adil
Salahi’s mastery of both the Arabic and English languages. His love
of Prophet Muhammad, peace and blessings be upon him, and his
dedication to making knowledge accessible has led to the translation of
significant works from the Islamic literary heritage. Second, the ICMG
Youth Australia and Kube Publishing (UK) teams worked closely to meet
all project timelines. Third, many individuals and groups volunteered
to support this project both physically and financially. Lastly, and most
importantly, God, the Almighty, guided us, brought ease, and opened
closed doors to make everything possible.

‘... and my success can only come from God. In Him I
put my trust, and to Him I will return.” (11: 88)

Halim Erbasi

ICMG Youth Australia
Director of Education
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BEFORE YOU READ

There are some important points that the reader, particularly a stu-
dent of Hadith, needs to bear in mind when using this book. Although
these have been explained in the Introduction to the first volume, it
is considered worthwhile to remind readers of the editorial method
followed in this work.

1. Numbering and references

It is surprising, but there has never been a full and serial numbering
of hadiths in Sahili Muslim, and hence references to hadiths vary. A
hadith is often referenced by book and chapter: ‘Related by Muslim,
Book of Faith, Chapter so-and-so’, and so forth. This is a difficult
method of referencing, particularly because the headings of some
chapters run into two or three lines, or even longer. The fullest
numbering of the hadiths in Sahih Muslim is that given in al-Mu jam
al-Mufahras li-Alfaz al-Hadith, but many hadiths are left without
numbers. These are versions of the previous hadith, differing only
in their chains of transmission, and it was probably felt that they
should count with the earlier and often more complete version.

Al-Mu jam al-Mufahras is a concordance of the words of the
Prophet’s hadiths listed in the most important nine anthologies: al-
Bukhari, Muslim, Abti Dawiid, al-Tirmidhi, al-Nasa’i, Ibn Majah,
as well as Malik’s al-Muwatta’, Ahmad’s al-Musnad and al-Darim1’s
Sunan. It was prepared by a group of forty Western researchers of
Islamic studies under the supervision of Arent Jan Wensinck (1882—
1939) and edited by the Egyptian scholar Muhammad Fu’ad ‘Abd
al-Baqt (1882-1967).!

i. Shaykh Muhammad Rashid Rida gave an English copy of A Manual of the Early
Muhammadan Traditions by Arent Jan Wensinck, Professor of Arabic and Islam at
the University of Leiden in Holland, to one of his regular students, Muhammad
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However, al-Mu jam al-Mufahras gives a serial number to each
‘book’ in Muslim’s Sahih. Thus, it lists the numbers of the hadiths in
the Book of Faith from 1 to 380, and then begins the numbering in
the Book of Cleansing from 1. As such, it does not give a complete
serial numbering to the entire anthology. I have therefore decided
to provide serial numbering, giving every hadith its own numbered
identification. In doing so, I follow the method adopted by the late
hadith scholar Misa Shahin Lashin (1920-2009) in his 10-volume
commentary, Fath al-Mun ‘im ft Sharh Sahih Muslim. This method does
not assign a number for a hadith that differs from the one before it
only in its chain of transmission, but that has exactly the same text.

Muslim’s Sahih has been translated into English by Abd al-Hamid
Siddiqui. The translation is well circulated and its better known
edition, published by Dar al-Salam, is available online. After looking
carefully at this translation, I have decided to provide my own.
However, the translation gives a full serial numbering of the hadiths
listed by Muslim, bringing the total to 7,190 hadiths. This is different
from Lashin’s method of numbering, which brings the total to 6,571
hadiths. To make it easier for readers who wish to refer to Dar al-
Salam’s translation, I give the number in that translation in brackets

before the chain of transmission.

Fu’ad ‘Abd al-Baqi, and asked him to translate it into Arabic. ‘Abd al-Baqi, who
wasworking as a translator at the Agricultural Bank in Cairo at the time, complied
and translated the book, but first he wrote to Wensinck for his permission.
Wensinck expressed delight at the idea and also sent ‘Abd al-Baqi a copy of the
first part of a concordance of the Prophet’s hadiths that he and other researchers
were working on. ‘Abd al-Baqi reviewed the work and found many mistakes. He
made a list of these and sent it to Wensinck, who was delighted with the input and
recruited ‘Abd al-Baqi as editor of the entire al-Mu jam al-Mufahras concordance.

Al-Mu jam al-Mufahras is published in Arabic in eight volumes and is indis-
pensable for any researcher in Islamic Studies. Words are listed alphabetically,
and a short sentence or phrase in which the word occurs is given. Then the hadith
which includes the sentence or phrase is referenced to any of the nine anthologies.
‘Abd al-Baqit’s role is acknowledged by Wensinck in the Introduction, and work-
ing on this concordance enabled Muhammad Fu’ad ‘Abd al-Baqi to subsequently
undertake his own highly acclaimed concordance of the Qur’an.

Xiv



Before You Read

Thus, three sets of numbers are included before the chain of
transmission of each hadith. The first is a complete serial number fol-
lowing Lashin’s method. The second is that of al-Mu jam al-Mufahras
and the third is that of Dar al-Salam’s translation given in brackets.
Where Lashin or al-Mu jam al-Mufahras does not give a hadith a
number, because it is the same as the hadith before it, I follow the
convention of giving it the mark ‘000". Thus, either of the first two
numbers may be replaced by 000. Where Dar al-Salam’s translation
omits a hadith or does not give it a number, I give it the mark ‘0. The

pattern of numbering is simplified, as follows:

‘ Léshin‘ - ‘Al—Mu jam ‘ - ‘ (Dar al—Salém)‘

This applies to all the hadiths that are entered in the anthology
itself, beginning with the Book of Faith. Imam Muslim wrote a long
introduction to his work, explaining his method. In it, he includes
ninety-two hadiths and statements by the early scholars of Hadith.
These are given separate numbers, from 1 to 92. Only a few of
these are entered in al-Mu jam al-Mufahras, because the majority are
attributed to scholars of Hadith. Whichever is entered in al-Mu jam
al-Mufahras its number is stated. Dar al-Salam’s translation does not
include this introduction.

When a hadith is entered in any of the other five anthologies
considered to be the most authentic, I mention these in a footnote.
Where nosuchinformationis given, it means that the hadith is entered
only in Muslim’s anthology. The Arabic original of each hadith is
given immediately after the English translation, but this applies to
the main body of the anthology, not to Muslim’s introduction.

Imam Muslim divided his anthology into books, each covering
an important area of the Islamic faith, such as the Book of Faith,
the Book of Prayer, etc. He did not make further classification. It
was left to Imam al-Nawaw1 to divide each book into chapters, and
give headings to these. These chapters were later given numbers in
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al-Mu jam al-Mufahras. The headings and their numbers are given
in this translation. However, as many headings tend to be long, I
have tried to reduce them while retaining the elements highlighted
in the headings. It should be pointed out, however, that some of
these chapters are not given numbers. Where no number is given to
a chapter in al-Mu jam al-Mufahras, it appears without a number in
this translation.

There are a few instances where the same number is given to two
consecutive hadiths. In order to indicate that this is not an error, but
merely following the Arabic original, the repetition is indicated by
the symbol [R].

2. The chain of transmission

Hadith scholars were very specific in their terminology. Therefore,
when they used synonymous words, they imparted clear distinction
to them. Thus, the words haddathana, akhbarana, anba’ana, and ‘an,
have different meanings, although linguistically speaking they are
very similar and denote receiving information from a named person.
However, haddathana is used to refer to a process whereby the teacher
reads out the hadith to his students, whether he is narrating from
memory or reading out loud directly. Akhbarana and anba’ana are
practically identical in meaning. However, the first refers to a process
whereby a student is reading aloud from his teacher’s books in the
presence of the teacher. Anba’ana does not specify this process, but
means that the information was passed on by the teacher or in his
presence. ‘An, on the other hand, does not specify any process, nor
does it specify that the reporter actually heard the teacher’s narration
or his student’s reading out in his presence. Indeed, it could, thus,
mean that the reporter heard the hadith from a colleague who was
in the teacher’s circle at the time.

In order to reflect these differences, ‘narrated’ is the term used
here for haddathana, ‘reported’ for akhbarani, ‘mentioned’ for an-
ba’ana, and “from’ for ‘an. However, any of the first three ways could
involve a one-to-one situation in which the reporter is the only one
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Before You Read

present with his teacher. In Arabic, this is marked by changing the
last letter in the three Arabic words, using ‘1’ instead of ‘a’. Thus
the words become haddathani, akhbarani, and anba’ant. To reflect the
difference in the English translation the words ‘to me” have been
used after ‘narrated’, ‘reported” and ‘mentioned’ to indicate the one-
to-one situation, while the three words on their own indicate the
presence of others when the narration took place.

Readers will also note that in some hadiths the chain of transmis-
sion includes the mark [H]. This is indicated in Arabic by the use of
the letter [H], and it may occur once, twice, or even more in the chain
of transmission of the same hadith. What this signifies is that the
hadith is narrated by two or more chains of transmission, but these
join up at some stage. Rather than give them separately, repeating
the names of reporters from where they join up to the Prophet’s
companion, Hadith scholars use this way to indicate that the differ-
ent chains are joined at this point.

Another symbol used in the chain of transmission is [R], but this
is much less frequent. It simply indicates that the number given to
a particular hadith is repeated, which means that the number has
been given to more than one hadith instead of giving each of them a
separate number.

Sometimes Muslim narrates a hadith from three of his teachers
and uses the word ‘narrated’, but their methods of learning from
their teacher whom they quote differ. Muslim is too careful and
meticulous to overlook this fact. He makes this clear by immediately
adding something like: “The first said “narrated” and the other two
said “reported”.

3. Word usage

The usage of some Arabic words need to be explained. The word
‘imam’ is often used in reference to some scholars quoted in this
work. It is also used in reference to both Muslim and al-Nawawi.
There is, however, a very clear difference in the use of this word by
Sunni Muslims and the Shia.
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Linguistically speaking, imam means ‘leader” and is often used,
particularly in books of Islamic Jurisprudence, or figh, to refer to the
ruler or the head of state, whether he has the title of caliph or some
other title. It is also commonly used to refer to the person who leads
congregational prayer. In this second usage, there is no difference
between the one who leads the prayer and anyone in the congrega-
tion, except that the imam leads and the congregation follow.

A far more common usage of the word is as a title of respect
added before the name of a scholar who is recognized for his high
achievement and scholarship. This is how it is mostly used in this
work. It may, however, also be used here in the sense of the ‘leader of
congregational prayer” when this topic is discussed, but as such will
be clearly identified at that juncture. A scholar who is considered
an imam has no special distinction, apart from what his scholarship
gives him; he does not enjoy any special status. It will be noted in
this work that the views of some such scholars are outlined, and
discussed or rejected. This is clearly a matter of scholarly difference
that does not detract from the high standing of the scholar or the one
who differs with him.

The Shia have a totally different concept of ‘imam’. They give this
status to twelve people starting with ‘Ali ibn Abi Talib, the Prophet’s
cousin, followed by eleven of his descendants through Fatimah, his
wife and the Prophet’s daughter. To the Shia, those imams were
infallible and enjoy a rank that is almost equal to that of the Prophet.
Indeed, the way some Shia speak of the third Imam, al-Husayn, the
Prophet’s grandson, gives at times the impression that they rank
him above the Prophet himself. Moreover, the Shia believe that the
twelfth Imam was taken away and did not die: he will return at some
point when he will bring justice to the world. This Shia concept is
absolutely unacceptable to Sunni Muslims who do not recognize
any such status as belonging to anyone.

NS e
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Before You Read

We speak of a hadith having a chain of transmission and we men-
tion ‘transmitters’. We also use the words ‘reporter” and ‘narrator’.
These three words are used interchangeably and they refer to the
people named in the chain of transmission. These have the same sta-
tus with regard to how the Prophet’s statement or action is taught
and learnt. When we use the verb ‘narrate” we are referring to the
action of stating the hadith, whether by reading it out loud or other-
wise. However, the word ‘narrate’ is often used in Islamic literature
in reference to the works of the leading scholars of Hadith and what
they include in their anthologies. Thus, we often see phrases like
‘al-Tirmidhi narrated ...’, “al-Bukhari narrated ...". It is felt that it is
better to distinguish the mere quoting of a hadith and its entry in an
anthology. Therefore we use the word ‘narrate’ to indicate quoting a
hadith and the word ‘relate’ to mean the ‘entry in a Hadith anthol-
ogy’. Thus, we say: ‘al-Bukhari relates in his Sahili’, or ‘al-Bayhaqt
relates in Shu ‘ab al-Iman’, or ‘al-Nasa'i relates in al-Sunan al-Kubrd'.

RS,

The words Abti and Abi are often used in the names of hadith
reporters and scholars. These two are the same word, but the
endings are case markers according to their position in the sentence.
Invariably, Abii is used at the beginning of the sentence and when
not preceded by a name, while Abi is used when preceded by the
word ‘ibn’. There are other situations that indicate which of the two
should be used. Both words mean ‘father of” and their use indicates
an appellation of respect.

B 9

The word mawla is used to describe some reporters and other persons
mentioned in the commentary. This word is one of the few Arabic
words that denote opposite meanings. Linguistically, it means both
‘master’ and ‘slave’, and it is used in the Qur’an to refer to God as
the mawli of the believers. When someone is referred to as the mawla
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of another or of a tribe, it most frequently refers to a slave who was
set free. He then allied himself with his former master or with his
tribe, as this was a recognized practice in Arabia both under Islam
and prior to it.

NS,

It will be noted that the phrase ‘but God knows best” is used very
frequently in al-Nawawi’s commentary and by the scholars he
quotes: this is a mark of humility. They express their views but
shy away from presenting these as the true and correct view, to the
exclusion of anything different. It is akin to saying that “this is what
I know, but ultimate knowledge rests with God’.

The word hadith is used with a capital or small ‘h” and this usage
indicates a difference. When it is used with the lower case first letter
it refers to a single statement by the Prophet. Hence, the reference
to one or more statements by the Prophet is always with the lower
case. When it is used with a capital first letter, it refers to the Hadith
discipline, which is a specialized branch of study, concerned with
the Prophet’s statements, actions and approvals.

4. Arrangement

Imam al-Nawaw1 discusses three areas in relation to every hadith
included in Muslim’s anthology: 1) The general meaning of the hadith
and its message. He also outlines the important points it includes
and highlights any rulings that it stipulates or may be based on it.
2) The chain of transmission: he identifies the different reporters,
giving some information about them and their full names if they
are mentioned by first name or by appellation. He also highlights
any useful point that the chain provides, and explains any subtle
point that reflects Muslim’s careful and meticulous scholarship.
3) He explains the language of the hadith, stating the meanings
of individual words, particularly those that may be unfamiliar to
readers or became rarely used. Where a word, phrase or sentence
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may have more than one meaning, he discusses these and shows
which, if any, is unacceptable. However, he does not follow a single
pattern in the arrangement of his commentary. Sometimes, he begins
by discussing the chain of transmission, but often he discusses the
general meaning first. He may also start by explaining the language
and the meaning of individual words.

In this English version, liberty has been taken to follow a consis-
tent pattern. The meaning of the hadith is given first and then its
explanation, under the subheading ‘text explanation’, is provided.
This is followed with any discussion al-Nawaw1 gives concerning
the chain of transmission, using the subheading “transmission’. The
information al-Nawaw1i provides about the meaning of individual
words and the pronunciation of unfamiliar words and names has
been ignored, because these are already reflected in the transla-
tion. However, when he discusses alternative meanings, what is
considered useful to English readers is included. If it is a matter
of pronunciation or a grammatical aspect that does not affect the
meaning or the message of the hadith, this has been disregarded.

5. Quotations and references

In his monumental work, al-Nawawi cites numerous quotations
from various scholars. At times, he mentions the work from which
the quotation is made, but in most cases this is not done. Although
his work has been checked and verified several times, and published
many times in different countries, none of these undertook the task
of checking the original works in order to provide detailed referenc-
es. There are several reasons for this omission. Many of the original
works have not been published, but remain in manuscript form held
in different libraries in various countries. Moreover, many of these
works are voluminous. For example, al-Nawaw1i often quotes from
Imam al-Haramayn, who wrote a large number of books. As men-
tioned in the biographical note on Imam al-Haramayn, one of his
books is published in twenty-one volumes. Although a discerning
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scholar may have a good guess as to the book from which a par-
ticular quote is taken, finding it may require several hours, if not
days of hard work. Imam al-Nawawi died 750 years ago and we
cannot blame him for not citing his references according to modern
methods of citation. It should be remembered that all the books he
read were written in long hand and manuscripts of the same book
differed in size, number of pages and style of writing. Readers and
students must simply trust to his scholarship and piety with all that
he quotes from other scholars. May God bless them all for their me-
ticulous and faithful scholarship.

6. Notes and editorial liberty

In certain cases, it is felt that a note should be added within the text
to explain certain points or add a particular perspective. This is
not surprising considering that the book was written nearly eight
centuries ago. In order to make the addition very clear, it is preceded
by the word ‘Note” and given an independent paragraph.

In a few cases, a sentence is started by mentioning the author’s
name before mentioning what he says, such as ‘al-Nawaw1 considers
these hadiths self-explanatory, adding only ..., and in a very few
cases, a short comment by the author is not included in the translation,
because time has made it irrelevant and including it would be either
confusing or require a long explanatory footnote. Since it is unlikely
to concern the reader, it is felt that omission is better. Such liberty is
taken only in cases where it is felt that had the author lived in our
time, he would have approved of such omission.

Adil Salahi
London
February 2019
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CHAPTER 1

PRAYER WHEN TRAVELLING
AND SHORTENING IT

[1327-1]. (Dar al-Salam 1458) Yahya ibn Yahya narrated:' he
said: I read out to Malik; from Salih ibn Kaysan; from ‘Urwah
ibn al-Zubayr; from ‘A’ishah, the Prophet’s wife; that she said:
‘When prayer was made a duty, it was two rak ‘ahs each, when
at home and when travelling. Later, prayer on a journey
remained the same but it was increased when at home’.
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[1328-2]. (Dar al-Salam 1459) Abu al-Tahir and Harmalah ibn
Yahya narrated to me: both said: Ibn Wahb narrated; from
Ytnus; from Ibn Shihab. He said: ‘Urwah ibn al-Zubayr
narrated to me that ‘A’ishah, the Prophet’s wife, said: “‘When
God commanded [Muslims] to pray, He ordered it to be two
rak ‘ahs.He later made it complete when at home, while prayer
during a journey remained as it was in the first instance’.
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i. Related by al-Bukhari, 350; Abu Dawiid, 1198; al-Nasa'1, 454.
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[1329-3]. (Dar al-Salam 1460) ‘Ali ibn Khashram narrated to
me: Ibn ‘Uyaynah reported; from al-Zuhri; from ‘Urwah; from
‘A’ishah that “‘When prayer was first made a duty, it was in
two rak‘ahs. Prayer during travel remained the same, but
prayer at home was made more complete’.

Al-Zuhri said: ‘I said to ‘Urwah: “How is it, then, that
‘A’ishah offers the prayer complete when she is travelling?”
He said: “She justified it as ‘Uthman did”.
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[1330—4]. (Dar al-Salam 1461) Abu Bakr ibn Abi Shaybah, Abu
Kurayb, Zuhayr ibn Harb and Ishaq ibn Ibrahim narrated:*
‘Abdullah ibn Idris (Ishaq said: ‘reported” and the others
said: ‘narrated’); from Ibn Jurayj; from Ibn Abi ‘Ammar; from
‘Abdullah ibn Babayh; from Ya‘la ibn Umayyah. He said: ‘I
said to ‘Umar ibn al-Khattab: [God says:] “You will incur no
sin by shortening your prayers, if you have reason to fear
that the unbelievers may cause you affliction”. (4: 101) People
now live in security’. He said: “I wondered the same as you
wonder, and I asked God’s Messenger (peace be upon him)

i. Related by al-Bukhari, 1090; al-Nasa'1, 452.
ii. Related by Abu Dawiid, 1199 and in a similar text, 1200; al-Tirmidhi, 3034; al-
Nasa'i, 1432; Ibn Majah, 1065.
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about it. He said: ‘“This is a charity God has given you. You
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should accept His charity’.
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[000-000]. (Dar al-Salam 1462) Muhammad ibn Abu Bakr al-
Mugaddami narrated: Yahya narrated; from Ibn Jurayj. He
said: ‘Abd al-Rahman ibn ‘Abdullah ibn Abi ‘Ammar; from
‘Abdullah ibn Babayh; from Ya‘la ibn Umayyah: ‘I said to
‘Umar ibn al-Khattab...” the same as Ibn Idris’ narration.
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[1331-5]. (Daral-Salam 1463) Yahyaibn Yahya, Sa id ibn Mansiir,
Abu al-Rabi‘ and Qutaybah ibn Sa ‘id narrated:' Abu ‘Awanah
(Yahya said: ‘reported” and the others said: narrated’); from
Bukayr ibn al-Akhnas; from Mujahid; from Ibn ‘Abbas. He
said: “God has made prayer obligatory through your Prophet
(peace be upon him): at home four rak ‘ahs, on a journey two
rak ‘ahs and only one rak ‘ah in situations of fear’.

i. Related by Abu Dawud, 1247; al-Nasa'i, 455, 1440, 1441 and 1531; Ibn Majah in
a shorter version, 1068.



Sahih Muslim, v 5
cyig,;atw;:ugc,)\f\wwb; Ani S22 EAs
‘U’" .Ual.s’-u.pcuwwdj&u&cm\}py\L.,J:-Q)F\“Jb)
IR =R N R P P TR A el ARy P S WA TR SN

J‘;S)‘TUA"‘@)“;’}‘*S){Q‘“H

[1332-6]. (Dar al-Salam 1464) Abu Bakr ibn Abi Shaybah and
‘Amr al-Naqid narrated: both from al-Qasim ibn Malik. ‘Amr
said: Qasim ibn Malik al-Muzani narrated; Ayytb ibn ‘A’idh
al-Ta’'t narrated; from Bukayr ibn al-Akhnas; from Mujahid;
from Ibn ‘Abbas. He said: “God has made prayer obligatory
through your Prophet (peace be upon him): two rak ‘ahs for
a person on a journey, four rak ‘ahs for a person at home and
one rak ‘ah in situations of fear’.
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[1333-7]. (Dar al-Salam 1465-1466) Muhammad ibn al-
Muthanna and Ibn Bashshar narrated:' both said: Muhammad
ibn Ja ‘far narrated; Shu ‘bah narrated; he said: I heard Qatadah
narrating from Miisa ibn Salamah al-Hudhali. He said: ‘I asked
Ibn ‘Abbas: “How should I pray if I am in Makkah and I
do not pray with the imam?” He said: “Two rak ‘ahs. Such is
Abu al-Qasim’s sunnah”.’

i. Related by al-Nasa'i, 1442 and 1443.
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Muhammad ibn Minhal al-Darir narrated: Yazid ibn Zuray*
narrated; Sa‘id ibn Abi ‘Artbah narrated [H]. Muhammad
ibn al-Muthanna narrated; Mu ‘adh ibn Hisham narrated; my
father narrated; both from Qatadah, with the same chain of
transmission: a similar text.
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[1334-8]. (Dar al-Salam 1467) ‘Abdullah ibn Maslamah ibn
Qa‘nab narrated:! Isa ibn Hafs ibn ‘Asim ibn ‘Umar ibn al-
Khattab; from his father. He said: ‘I was in Ibn ‘Umar’s company
[travelling] on the way to Makkah. He led us in Zuhr Prayer,
offering it in two rak ‘ahs. He then moved forward and we
moved with him until he reached his camel where he sat, and
we sat with him. He then happened to turn his face towards
the place where he prayed and saw some people standing
[in prayer]. He asked: “What are these people doing?” I said:
“They are praying the sunnah”. He said: “Were I to pray
the sunnah, I would rather have completed my [obligatory]
prayer. My nephew, I accompanied God’s Messenger (peace
be upon him) on travel and he never offered more than two

i. Related by al-Bukhari in a shorter version, 1102; Abu Dawid, 1223; al-Nasa'1 in
a shorter version, 1457; Ibn Majah, 1071.



CHAPTER 22

LONG NIGHT PRAYER
IS THE BEST

[1504-164]. (Dar al-Salam 1652) ‘Abd ibn Humayd narrated:' Abu
‘Asim reported; Ibn Jurayj reported; Abu al-Zubayr reported to
me; from Jabir. He said: “God’s Messenger (peace be upon him)

"

said: “The best prayer is to stand up for a long time”.
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[1505-165]. (Dar al-Salam 1653) Abu Bakr ibn Abi Shaybah and
Abu Kurayb narrated: both said: Abu Mu ‘awiyah narrated; al-
A ‘mash narrated; from Abu Sufyan; from Jabir. He said: “God'’s
Messenger (peace be upon him) was asked: “which prayer is

best?” He said: “Standing up [for] long”.
Abu Bakr said: “Abu Mu ‘@awiyah narrated; from al-A ‘mash.”
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i. Related by Ibn Majah, 1421.
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Text Explanation

The hadith uses the expression ‘a long quniit’ [and this Arabic word
normally refers to supplication before prostration in the last rak ‘ah of
a prayer]. Al-Nawaw1 says: “To the best of my knowledge, quniit in
this instance refers to standing up [when one is reciting the Qur’an].
The hadith provides evidence in support of the view of al-Shafi1
and other scholars that in night worship, standing up is preferable to
many bowings and prostrations’ [in other words, a longer recitation
of the Qur’an in prayer is preferable to a larger number of shorter
rak ‘ahs]. This point was discussed earlier in this volume.

<=
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CHAPTER 23

A TIME AT NIGHT WHEN
SUPPLICATION IS ANSWERED

[1506-166]. (Dar al-Salam 1654) ‘Uthman ibn Abi Shaybah
narrated: Jarir narrated; from al-A‘mash; from Abu Sufyan;
from Jabir; he said: I heard the Prophet (peace be upon him)
say: ‘There is an hour during the night when any Muslim
who happens to request God for any good thing of this life
or the life to come will be granted his request. This is so
every night'.
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[1507-167]. (Dar al-Salam 1655) Salamah ibn Shabib narrated
to me: al-Hasan ibn A‘yan narrated; Ma‘qil narrated; from
Abu al-Zubayr; from Jabir; that God’s Messenger (peace be
upon him) said: “There is an hour during the night when any
Muslim who happens to request God for any good thing will
be granted his request’.
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Text Explanation

This hadith confirms that there is a time when supplication is
answered and that this is on every night. The hadith urges us to
appeal to God and to supplicate at all hours of the night hoping that
our supplication coincides with this particular time.

=
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CHAPTER 000

[1775-1]. (Dar al-Salam 1947) Yahya ibn Yahya narrated: he
said: I read out to Malik; from ‘Abdullah ibn Abi Bakr; that he
heard ‘Abbad ibn Tamim say: I heard ‘Abdullah ibn Zayd al-
Mazini say: ‘God’s Messenger (peace be upon him) went out
to the prayer place and prayed for rain. He turned his upper
garment when he faced the giblah’.
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[1776-2]. (Dar al-Salam 1948) Yahya ibn Yahya narrated: Sufyan
ibn ‘Uyaynah reported; from ‘Abdullah ibn Abi Bakr; from
‘Abbad ibn Tamim; from his uncle. He said: “The Prophet went
out to the prayer place and prayed for rain. He faced the giblah
and turned his upper garment. He prayed two rak ‘ahs’.
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i. Related by al-Bukhari, 1011, 1012, 1005, 1023, 1024, 1025 and 1026; Abu Dawd,
1161, 1162, 1163, 1164, 1166 and 1167; al-Tirmidhi, 556; al-Nasa’'i, 1504, 1506,
1508, 1509, 1510, 1511, 1518 and 1519; Ibn Majah, 1267.
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[1777-3]. (Dar al-Salam 1949) Yahya ibn Yahya narrated:
Sulayman ibn Bilal reported; from Yahya ibn Sa 1d; he said: Abu
Bakr ibn Muhammad ibn ‘Amr reported to me; that ‘Abbad ibn
Tamim reported to him; that ‘Abdullah ibn Zayd al-Ansari told
him that “God’s Messenger (peace be upon him) went out to
the prayer place to pray for rain. When he was about to start
his supplication, he faced the giblah and turned his garment’.
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[1778-4]. (Dar al-Salam 1950) Abu al-Tahir and Harmalah
narrated to me: both said: Ibn Wahb reported; Yuinus reported
to me; from Ibn Shihab; he said: ‘Abbad ibn Tamim al-Mazini
reported to him; that he heard his uncle, who was a Companion
of the Prophet (peace be upon him), say: ‘God’s Messenger
(peace be upon him) went out one day to pray for rain. His
back was to the people and he supplicated to God, facing
the giblah. He had turned his garment. He then prayed two
rak ‘ahs’.
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Text Explanation

Scholars are unanimous that appealing for rain is a sunnah, but they

492



Book of Prayer for Rain

differ on whether it is a sunnah to offer a prayer for it or not. Abu
Hanifah said that no prayer is recommended for it, and it is done only
by supplication. The rest of the scholars of early and later generations,
from the Prophet’s Companions onwards, say that prayer is also
recommended. Only Abu Hanifah disagrees, basing his view on
the hadiths that mention supplication for rain without mentioning
a prayer. The majority of scholars cite the authentic hadiths entered
in the two Sahih anthologies of al-Bukhari and Muslim, as well as
other anthologies, mentioning that the Prophet prayed two rak‘ahs
when he appealed to God for rain. As for the hadiths that do not
mention a prayer, the omission is felt to be the result of the narrator
forgetting to mention the prayer in some cases. Others mention a
supplication for rain during the Friday Khutbah, or sermon, which is
followed by the Friday Prayer, and the Prophet deemed it sufficient.
If he did not pray at all, then he did so to show that it is permissible
to supplicate for rain without performing a prayer. There is no
disagreement among scholars that this is permissible. However, the
hadiths that mention a prayer, are given priority because they add
some information and cause no conflict.

Our scholars say that the appeal for rain is of three types: the first
is to supplicate without offering a prayer, the second is to supplicate
for rain during the Friday Khutbah or after an obligatory prayer —
this is better than the first type — and the third, which is the best
and most perfect, is to pray two rak‘ahs and deliver two khutbahs.
Prior preparation is added in the form of donating some sadaqah, or
charity, or fasting, or repentance of sin, and doing some good things
and avoiding all bad behaviour, etc.

Hadith No. 1775 states: ‘God’s Messenger (peace be upon him)
went out to the prayer place and prayed for rain. He turned his upper
garment when he faced the giblah’. The next hadith gives the same
text but adds that the Prophet prayed two rak‘ahs. These hadiths
show that it is desirable when praying for rain to go out of town
because it better demonstrates humility. Moreover, it is spacious and
can accommodate all comers because all people may come and no
mosque can accommodate them. According to the hadiths, it is also
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desirable to turn one’s upper garment inside out in appealing for
rain. Our scholars say that the imam turns his garment inside out at
about one-third of the second khutbah, which is when the imam faces
the giblah, i.e. the direction of prayer.

Scholars say that the imam turns his upper garment as a gesture
of hope that the situation will change from draught to rain and
abundance. The hadith provides evidence in support of the view
of al-Shafi‘1, Malik, Ahmad and the great majority of scholars that
turning one’s garment is desirable. Abu Hanifah does not approve
of it. According to our school, it is also desirable for the people in the
congregation to do the same as the imam. Malik and others share
this view. However, a number of scholars disagree. The hadiths
make clear that prayer for rain is valid and they refute the argument
of those who deny it. The hadiths make clear that the prayer for rain
is in two rak ‘ahs. This is unanimously agreed upon by all those who
confirm it. They differ as to whether the prayer is before or after
the khutbah, with al-Shafi‘T and the majority of scholars saying that
the prayer is first. Al-Layth said that the prayer is after the khutbah,
and Malik used to say the same but then changed his views and
agreed with the majority of scholars. Our scholars say that if the
imam starts with the khutbah before the prayer, both are valid, but
it is more preferable to start with the prayer in the same way as the
Eid Prayer and its khutbah. The relevant hadiths suggest that there is
no strict order. Reports from the Prophet’s Companions on this point
show both ways.

Scholars differ on whether this prayer starts with added glorifi-
cations, or takbir, as in the Eid Prayer. Al-Shafi1 and Ibn Jarir prefer
it, and it is reported to be agreed upon by Ibn al-Musayyib, ‘Umar
ibn ‘Abd al-‘Aziz and Makhil. The majority of scholars say that no
glorifications are added. In support of al-Shafi1’s view, scholars say
that some hadiths mention that the Prophet “prayed two rak‘ahs as
he did for Eid’. The majority of scholars understand this as meaning
that the prayer is like the Eid Prayer in number, reciting the Qur’an
aloud and being offered before the khutbah. Different reports are
given from Ahmad on this point. Dawid gives the imam a choice
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to add glorifications or not. Reciting aloud is not mentioned in the
hadiths related by Muslim, but al-Bukhari mentions it and scholars
agree that it is desirable. They further agree that the prayer for rain is
not preceded by an adhan or igamah, but it is announced with al-salat
jami‘ah, which means ‘come to prayer’.

Hadith No. 1777 mentions that the Prophet faced the giblah when
he was about to start his supplication. This means that it is desirable
when one supplicates. The same applies to other acts of worship,
including ablution, taking a bath, dry ablution, recitation of the
Qur’an, praising God and calling the adhan, etc. except what is not
included on the basis of some evidence, such as the khutbah.

Hadith No. 1778 says: ‘God’s Messenger (peace be upon him)
went out one day to pray for rain. His back was to the people and he
supplicated to God, facing the giblah. He had turned his garment. He
then prayed two rak ‘ahs’. This provides a basis for the argument that
the khutbah is before the prayer for rain. Our scholars interpret it as
meaning that it is permissible, as stated earlier.

Transmission

The chain of transmission of hadith No. 1778 states that *‘Abbad ibn
Tamim al-Mazinireported to me that he heard his uncle’. His paternal
uncle was ‘Abdullah ibn Zayd ibn ‘Asim al-Ansari, mentioned in
the previous hadiths.

=
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CHAPTER 1

RAISING ONE’S ARMS WHEN
SUPPLICATING FOR RAIN

[1779-5]. (Dar al-Salam 1951) Abu Bakr ibn Abi Shaybah
narrated:' Yahya ibn Abi Bukayr narrated; from Shu ‘bah; from
Thabit; from Anas. He said: ‘I saw God’s Messenger (peace
be upon him) raising his arms when supplicating, with the
whiteness of his armpits visible’.
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[1780-6]. (Dar al-Salam 1952) ‘Abd ibn Humayd narrated:"
al-Hasan ibn Miuisa narrated; Hammad ibn Salamah narrated;
from Thabit; from Anas ibn Malik; that “The Prophet (peace
be upon him) prayed for rain with the back of his palms
pointing to the sky’.
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i. Related by al-Nasa'1 1747.
ii. Related by Abu Dawid, 1171.
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Book of Prayer for Rain

[1781-7]. (Dar al-Salam 1953-1954) Muhammad ibn al-
Muthanna narrated: Ibn Abi ‘Adiy and ‘Abd al-A ‘la narrated;
from Sa 1d; from Qatadah; from Anas; that “The Prophet (peace
be upon him) did not raise his arms in any supplication other
than when he supplicated for rain. [He raised them] so, that
the whiteness of his two armpits was visible’.

‘Abd al-A ‘13, however, said: ‘that the whiteness of his
armpit or armpits was visible’.
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Ibn al-Muthanna narrated: Yahya ibn Sa id narrated; from Ibn
Abi ‘Artubah; from Qatadah; that Anas ibn Malik narrated to
them from the Prophet (peace be upon him): a similar text.
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Text Explanation

Hadith No. 1780 says: “The Prophet (peace be upon him) prayed for
rain with the back of his palms pointing to the sky’. A number of our
scholars and others say that it is a sunnah in every supplication to
remove some hardship, such as a draught or shortage of provisions,
that the supplicant should raise his arms and point to the sky with
the back of his palms. If he is supplicating to be granted something,

i. Related by al-Bukhari, 1031 and 3565; Abu Dawid, 1170; al-Nasa'i, 1512;
Ibn Majah, 1180
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CHAPTER 1

REMIND THE DYING TO
DECLARE GOD’S ONENESS

[1825-1]. (Dar al-Salam 1996-1997) Abu Kamil al-Jahdari Fudayl
ibn Husayn and ‘Uthman ibn Abi Shaybah narrated: both from
Bishr. Abu Kamil said: Bishr ibn al-Mufaddal narrated; ‘Umarah
ibn Ghaziyyah narrated; Yahya ibn ‘Umarah narrated; he said:
I heard Abu Sa‘id al-Khudri say: “‘God’s Messenger (peace be
upon him) said: “Get your dying people to say: “There is no
deity other than God’.”
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Qutaybah ibn Sa‘id narrated: ‘Abd al-‘Aziz (meaning al-
Darawardi) narrated [H]. Also, Abu Bakr ibn Abi Shaybah nar-
rated; Khalid ibn Makhlad narrated; Sulayman ibn Bilal nar-
rated; all with the same chain of transmission: the same text.
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i. Related by Abu Dawid, 3117; al-Tirmidhi, 976; al-Nasa'i, 1825; Ibn Majah, 1445.
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Sahih Muslim, v 5

[1826-2]. (Dar al-Salam 1998) Abu Bakr and ‘Uthman, sons of
Abi Shaybah narrated' [H]. Also, ‘Amr al-Naqid narrated to
me; all said; Abu Khalid al-Ahmar narrated; from Yazid ibn
Kaysan; from Abu Hazim; from Abu Hurayrah: “God’s Mes-
senger (peace be upon him) said: “Get your dying people to
say: “There is no deity other than God".””
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Text Explanation

The Prophet (peace be upon him) urges us that when a person is
about to die, that person should be reminded to say: ‘There is no
deity other than God’ so that it will be the last word he or she utters.
Another hadith quotes the Prophet as saying: ‘A person whose final
words are, “There is no deity other than God”, enters Heaven’. The
Prophet’s order to remind the dying to say this is one of recommen-
dation. Scholars are unanimous that this is what should be urged on
a person approaching death. However, they discourage insistence
and frequent repetition lest the dying person become irritated, par-
ticularly one who is suffering. The dying person might then feel un-
willing to say it and might say what is unsuitable.

If the dying person says ‘“There is no deity other than God” once,
they should not be urged to say it again, unless they say some other
words. If they do, then they are encouraged to say it again so that
these are the last words they say. The hadith implies staying near
anyone who is approaching death so as to remind and comfort them,
close their eyes and do what is due to them. This is unanimously
agreed upon by all scholars.

i. Related by Ibn Majah, 1444.
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Book of Funeral Prayer

Transmission

After the first hadith in this chapter, Muslim mentions the following
chain of transmission: ‘Qutaybah ibn Sa‘id narrated: ‘Abd al-‘Aziz
(meaning al-Darawardi) narrated [H]. Also, Abu Bakr ibn Abi Shay-
bah narrated; Khalid ibn Makhlad narrated; Sulayman ibn Bilal nar-
rated; all with the same chain of transmission’. This is how it appears
in all copies, and it is correct. Abu ‘Ali al-Husayn ibn Muhammad
al-Ghassani and other scholars explain that it means ‘from ‘Umarah
ibn Ghaziyyah” who is mentioned in the chain of transmission of
the first hadith, No. 1825. This means that both al-Darawardi and
Sulayman ibn Bilal reported from ‘Umarah. It is as Abu ‘Al said.
Had Muslim said: ‘all from ‘Umarah ibn Ghaziyyah with the same
chain of transmission’, it would have been better and clearer. This is
what he normally does in his book, but he omitted it in this instance
because it is clear for anyone who is versed in this discipline.

<
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CHAPTER 2

WHAT TO SAY WHEN
SUFFERING A CALAMITY

[1827-3]. (Dar al-Salam 1999) Yahya ibn Ayyub, Qutaybah and
Ibn Hujr narrated: all from Isma‘l ibn Ja‘far; Ibn Ayytb said:
Isma il narrated; Sa‘d ibn Sa‘ld reported to me; from ‘Umar
ibn Kathir ibn Aflah; from Ibn Safinah; from Umm Salamah;
that she said: I heard God’s Messenger (peace be upon him)
say: “Any Muslim who suffers a calamity and says what God
has ordered to be said: “We all belong to God and to Him we
shall return. My Lord, reward me in this calamity of mine
and compensate me with what is better”. God will certainly
compensate him [or her] with what is better’. She said: “‘When
Abu Salamah died, I said: “Who among the Muslims is better
than Abu Salamah? His was the first family to migrate,
joining God’s Messenger (peace be upon him)”. I then said it,
and God compensated me [by marrying] God’s Messenger’.
She said: ‘“God’s Messenger (peace be upon him) sent
Hatib ibn Abi Balta‘ah with his proposal. I said: “I have a
young girl and I am a jealous [woman]”. He said: “As for her
daughter, we shall pray that God will give her [i.e. the girl]
what is sufficient for her, and I shall pray to God to do away

w7

with the jealousy”.
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ince its compilation over a thousand years ago, Sahth

Muslim has been recognised by scholars as an authentic

collection of Prophetic teachings second only to that of

Imam Bukhart (d. 256/870). The hadith collection of Imam
Muslim (d. 261/875) has had innumerable commentaries written
on it down to modern times. However, there is no doubt that one
commentary stands out as the most authoritative, namely that of
the great Damascene scholar, Imam al-Nawaw1 (d. 676/1277), which
in Arabic is entitled al-Minhaj Sharh Sahth Muslim ibn al-Hajjaj. This
multidisciplinary commentary brings forth rich insights into the
Arabic language, Qur’anic studies, Islamic law and jurisprudence,
Islamic theology, Islamic spirituality and Islamic history.

The present translation by Dr Adil Salahi is the first time
al-NawawT’s rich and authoritative commentary on Sahth Muslim is
being made available in English. This ground-breaking project marks
a significant moment for Islam in the English language. Readers can
now gain access to the timeless wisdom of the Prophet & with

the explanations of the ulama summarised by one of the ummah’s
finest scholars.

This volume contains the Book of Travellers’ Prayers, Book of Friday
Prayer, Book of Eid Prayer, Book of Prayer for Rain, Book of Prayer at a
Solar Eclipse and Book of Funeral Prayer.

Kube Publishing and Islamic Community Milli Gorus (ICMG)
Australia are proud to present this new and complete

translation of Sahth Muslim together with Imam al-Nawawt’s
comprehensive commentary.
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