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Ezekiel Introduction 11/25/2020 Sunrise church of Christ 

The name means "God strengthens," or one writer expressed it: "the Lord toughens." 

Apparently, his name was intended to signify the strength he would need for the task 

assigned to him by Jehovah, and which he demonstrated in carrying out his sacred 

responsibility (3:7-8, 14). 

He was of the tribe of Levi and a priest (1:3), the son of Buzi (of whom nothing else is 

known). Sometimes the greatest distinction one can have is in children who serve 

Almighty God.  

There is no indication that he had formally functioned as a priest in Jerusalem. Ezekiel 

grew up in Judea in the declining days of Hebrew independence and was transported to 

Babylon along with King Jehoiachin in 597 B.C. with ten thousand other captives (2 

Kings 24:10-16).  

This was eleven years before the destruction of Jerusalem. He was in Babylon for five 

years before Jehovah called him to his prophetic office (592 B.C.). He was 

contemporary with both Daniel and Jeremiah. Daniel had been deported into Babylon in 

the third year of the reign of King Jehoiakim (606-605 B.C.) [Daniel 1:1, 3]. He labored 

at the court of Nebuchadnezzar (Dan. 1:1-7). Jeremiah's ministry was in Judah and it 

spanned some forty years (ca 626-576 B.C.).  

Ezekiel was married, but his wife died in the ninth year of the captivity (24:18). He had 

his own house in Babylon (3:24; 8:1), and apparently was granted considerable latitude 

in the land.  

He seems to have been thirty years of age when his ministry began (1:1). His written 

prophecies continued some twenty-two years, and he received a divine revelation as 

late as the twenty-seventh year of the captivity (29:17). He seemed to have the respect 

of the Hebrew elders in the land (8:1; 14:4; 20:1). There is no record of his death. 

One does not travel far into the book before he confronts the reality that much of 

Ezekiel's message is framed in symbolism, i.e., pictorial images designed to convey 

spiritual truth. Symbolism has the advantage of expressing truths in colorful and vivid 

ways. It has a potential disadvantage of providing a "happy hunting ground" for a variety 

of theological speculators who can discover a host of "truths" in various narratives for 

which there is not the slightest basis other than the preconceived theories with which 

they begin their journeys into exegetical fantasy land. Symbolism is a valid means of 

conveying divine truth, as evidenced by the parables of Jesus and the book of 

Revelation, but it must be approached with the greatest of care. 

This brief, three-point outline is as follows. 
1) Prophecies of the destruction of Jerusalem (chapter 1-24). 
2) Divine judgments to come on various nations (25-32). 
3) Prophecies of the return to Canaan (33-48). 
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It must be noted that the book has some marvelous prophetic flashes of the coming 

Messiah, e.g., the mountain cedar tree (17:22-24), the "showers of blessing" (35:25-31), 

and Jehovah's servant "David" (37:21-28). 

 

The message delivered by Ezekiel was one of doom. He explained the reason for 

Judah's captivity (1-24). At the same time, his message was one of hope. He 

prophesied that Judah's restoration was assured (25-48). 

 

The prophecies of Ezekiel were presented between 593(2) and 571(0) B.C. (1:2; 29:17). 

The book has thirteen dates included, seven of which are dated during oracles against 

the nations (25-32). The remaining ones are in chronological order. John B. Taylor 

suggested the following precise dates for the oracles, in relation to the Julian calendar: 

1:2  July 31, 593 B.C. 
8:1  September 17, 592 B.C. 
20:1  August 9, 591 B.C.  
24:1  January 15, 588 B.C. 
26:1  February 12, 586 B.C. 
29:1  January 7, 587 B.C. 
29:17  April 26, 571 B.C. 
30:20  April 29, 587 B.C. 
31:1  June 21, 587 B.C. 
32:1   March 3, 585 B.C. 
32:17  March 17, 585 B.C 
33:21  January 19, 586 B.C. 
40:1  April 28, 573 B.C.  
 
The Purpose 
Ezekiel's task was to impress upon (that is, prophesy to) the exiles the Word of the 
Lord, explaining that their enslavement was due to their own sinfulness. They had 
committed abominations by their continued worship of idols. Therefore, God was 
bringing upon them a sword that would shed their blood—the penalty for their 
sinfulness. God said that these events occurred so that they would "know that I am the 
Lord." 
 
The Themes 
The main theme of the book is "the person who sins will die," but "to turn [repent] is 
to live" (18:20-23; 33:7-16). Ezekiel set forth individual (personal) responsibility, a theme 
not emphasized by other prophets. The Israelites, while in captivity, had determined that 
their captivity was not due to their own sin, but to the sins of their fathers. Ezekiel 
reminded them of their own rebellion against the law of God. 
 
The message of Ezekiel emphasized the promise of God's faithfulness in carrying out 
His eternal purpose: This sinful nation had to die, but the penitent remnant would be 
saved.  
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Five themes are predominant: 

1) The holiness of God. In the midst of an evil nation, God's eternal attribute of 
righteousness was manifested. 

2) The sinfulness of Israel. The word "sin" occurs twenty times in the book. Three 
chapters chronicle Israel's sinfulness.  

3) God will not allow sinfulness to continue: He will punish sin. Ezekiel often 
portrayed Israel's sin as having accumulated, until finally the "cup" was full. She 
would now receive the extent of God's wrath, which He would "spend" or pour 
out". 

4) Individual responsibility. While this theme is repeated often in the text, the 
prophet especially focused on it in chapter 18: "The person who sins will die." 

5) God will restore. The forgiving nature of God is beautifully illustrated. God's 
righteousness required punishment, but His compassion allowed forgiveness and 
restoration. This truth is not powerfully illustrated in the Vision of the valley of dry 
bones (ch.  37). 

 

Another key idea is God's Spirit, or "glory," leaving and returning. He left the 

temple in chapters 8 through 11 and returned in chapter 43. He left when there 

was judgment, then returned after restoration.  

 

The Historical Background 

In a remarkably swift turn of events, the Babylonians disposed of the powerful 

Assyrians in 612 B.C. This shift of power had a profound impact upon Judah, 

and Ezekiel would have been a witness to many changes that were taking place. 

During his lifetime, five kings reigned, with Josiah being the most noteworthy: 

Josiah (640-609 B.C.) 

Jehoahaz (also called Shallum—609 B.C) 

Jehoiakim (609-598[7] B.C.) 

Jehoiachin (also called Coniah and Jeconiah—598 [7] B.C.) 

Zedekiah (598 [7]-587 [6] B.C.) 

 

 

 

 

 

 

 

 

 



P a g e  | 4 

 

 

The First of the Vision (1:1-3) The Glory of The Lord 
 
Verses 1, 2: Ezekiel's account of his prophecies begins with a narrative about his 
visions of God. These "visions" occurred in the thirtieth year. Bible historians have 
counted backward from the fifth year of Jehoiachin's exile arriving at the eighteenth year 
of Josiah's reign, when he found "the book of the law." 
 
Ezekiel apparently received this Vision and his commission in the very year he began 

his priestly service. Thus God involved Ezekiel in a ministry immediately upon his 

becoming a priest, and we are allowed to witness the work of Ezekiel from his first 

commission.  

 

The statement I saw visions is the first direct claim of inspiration for the book. As is 

explained in 1 Samuel 9:9, one who saw visions was a prophet. The fact that the 

heavens were opened indicates that God was allowing Ezekiel to see things both in and 

from the heavenly realm. Notice that Ezekiel also saw "visions of God." These incredible 

visions of God are described—in symbolic details—beginning in verse 4. 

 

The visions came to Ezekiel by the river Chebar, a minor river or a canal in Babylonia. 

The location of the Chebar, if it can be identified with the Babylonian naru kabari, was 

between Babylon and Nippur. 

 

Verse 3: The phrase Ezekiel the priest presents some grammatical ambiguity; the 

phrase "the priest" could either be referring to the father or to the son. It does seem, 

though, that Ezekiel himself was a priest. This makes two sections especially significant: 

(1) chapter 4, where Ezekiel is asked to eat unclean food, and (2) chapter 8, where 

Ezekiel is taken, in a vision, to see the abominations associated with the temple in 

Jerusalem.  

 

He is described as a "sign" in 12:6, 11: 24:24, 27. "By his action, what Yahweh is about 

to bring upon his people is already present. The prophet belongs inseparably to the 

'message.'" 

 

Verses 1 through 3 provide evidence of Ezekiel's divine call: 

1. "The heavens were opened," affording Ezekiel a special revelation given only to 

the true prophets of God. (Compare Ezekiel's Vision to the one given to John in 

Rev. 4). 

2. "I saw visions of God." Ezekiel was allowed to see God in a special way. 

3. "The word of the Lord" came expressly to Ezekiel. We see a clear indication of 

inspiration; Ezekiel was given—directly—a message from God. 

4. "The hand of the Lord came upon him." God was going to give Ezekiel the 

strength to bear and proclaim the message.  
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The Vision (1:4-28) 
Ezekiel described his Vision in figurative ("apocalyptic") langue. Many people 

have decided to read the book, only to be discouraged after encountering the first 

chapter. While some find the apocalyptic images fascinating as well as challenging, 

others would prefer to receive their information without so much effort. Simply stated, 

the goal of this Vision was to give a demonstration of God and His magnificent glory (vv. 

1, 28). Why did God not just state truths about His glory in decisive terms? Why did He 

use the figurative method of establishing such concepts? 

 

 First, we must remind ourselves of the perfect nature of God and His 

omniscience. God knows the best and the most perfect way to communicate important 

truths.  

 

Second, a difficult task lay ahead of Ezekiel. He was being sent to a stubborn 

and obstinate people (3:7). This Vision would help him to recall the greatness of the 

God he was serving. By remembering this Vision, Ezekiel would be continually 

strengthened and motivated to face the obstacles of preaching to such a people. 

 

Third, we must remember that many people during Old Testament times believed 

that the gods of conquering nations were the stronger gods. What is remarkable is how 

the Israelites were so inclined to idolatry that they did what the other nations did not do: 

adopt the gods of the defeated nations! (see 2 Kings 16:6; 17:8).  

 

Ezekiel, as a result of the Vision, would have sufficient evidence that the 

Babylonian gods—or any other gods for that matter—were powerless, unlike the one 

true God. He would be motivated to proclaim the excellencies of the Lord and 

encourage the people to renew their covenant with Him. If they would do this, they 

would fine a God who was willing to forgive and reestablish them in their land. 

 

What should we keep in mind when we are interpreting this type of literature? 

Ezekiel was painting a picture, and all the parts help to form a whole. These parts do 

not necessarily have meaning in and of themselves. Many times, phrases with the word 

"like" or "as" are used. This construction, called a "simile," tells us that Ezekiel's 

description is, at best, a likeness—an approximation—of what he was actually seeing. 

"Likeness" occurs sixteen times in Ezekiel, and "like" is the preposition, found eighteen 

times in chapter 1 (166 times in Ezekiel). In addition, notice the use of "like" with 

"appearance."  

 

In preparation for studying this incredible Vision, we should note the four 

predominant aspects of the Vision. Each one should be considered in regard to how it 

contributes to the picture of the glory, majesty, and power of God. 

1. The four living creatures (vv. 4-14). 
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2. The wheels (vv. 15-21). 

3. The expanse (vv. 22-25). 

4. The throne (vv. 26-28). 

The four Living Creatures (1:4-14) 

Verse 4: As the stage was set for this Vision, Ezekiel noted four features that seemed 

to indicate that severe weather was approaching. (1) He said that a storm wind was 

coming from the north which is frequently the direction from which God's judgments are 

said to come (see Jer. 1:14; 4:6; 6:1, 22; 10:22; 13:20). (2) He saw a great cloud with 

fire flashing forth continually—suggesting a powerful electrical storm with continual 

lightning flashes. (3) He saw a bright light round about it, apparently shining brightly 

behind and around the storm clouds. (4) He saw something like glowing metal—lights in 

this storm that were atypical of any storm Ezekiel had ever seen. It had flashing lights 

with the vividness of hot metal when it was brought out of fire. 

Verse 5: Within the storm, Ezekiel saw four figures resembling living beings (see Rev. 

4). Though the beings looked like men (having human form), each one "had four faces 

and four wings." Perhaps the reference to "human form" is because the creatures stood 

upright, with their legs straight (v. 7).  

Verse 7: While the straight legs mentioned depict the creature standing upright like a 

man, the feet are like those of a calf, providing a high degree of stability and durability, 

as well as mobility. These feet also drew Ezekiel's attention because they were glowing 

brightly like burnished bronze. 

Verse 8: Ezekiel observed human hands under the wings. The description reminds us 

that one of the primary functions of these beings is to serve God in ministering to 

mankind.  

Verse 9: Two of the four wings were in the act of flying, so stretched out that the 

extremity of each touched a wing of the next living creature, which also had its wings 

outstretched (vv. 9, 11, 23). This was when they were in motion, although the test never 

says that the wings were moving. Movement of the wings might be assumed from the 

noise they made (v. 24). While Ezekiel described these beings as cherubim, the four 

wings mentioned here remind us of the description of the seraphim mentioned in Isaiah 

6:2 (see Ezek. 1:6, 9, 11; 10:5, 12, 14, 21, 22; Rev. 4:8).  

The Jewish Targum on this passage explained the meaning of these wings and their 

respective positions: "Holy ministers are in the sky before Him, each with six wings. 

With two, they are covering their faces, lest they see the Lord. With two they are 

covering their bodies, lest they be seen; and with two they are ministering." Ezekiel 

explained that two of the wings cover "their bodies" (v. 11). He also noted that when 

they stood still they "dropped their wings" (vv. 25, 25). 
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Before describing the appearance of their faces, Ezekiel observed that their faces did 

not turn when they moved, each went straight forward.  

Verse 10: Their "four faces"—those of a man, a bull, and eagle, and a lion—represent 

the major areas of created life. 

Man is God's ultimate creation commissioned to subdue the earth; the lion 

is the king of wild beasts; the ox (or bull) is the strongest of domesticated 

animals; and the eagle rules the air. The chariot was borne aloft above the 

totality of creation, a symbol of the fact that nature is under the domination 

of the Lord (Carl G Howie, The Book of Ezekiel). 

A Midrash to Exodus 15:1 supports the idea presented above: 

…four kinds of proud beings were created in the world; the proudest of 

all—man; of birds—the eagle; of domestic animals—the ox; of wild 

animals—the lion; and all of them are stationed beneath the chariot of the 

Holy One…" 

Only the greatest of animals are worthy to be the bearers to God Almighty. 

The general meaning of the faces could be as follows: 

Man—rational and moral nature, suggesting wisdom and intelligence. 

Lion—majesty and strength, suggesting power, rule, and authority. 

Bull (ox; KJV)—patient and productive service, representing labor, strength, and energy. 

Eagle—winged velocity and swiftness, indicating Vision and flight. 

Ezekiel wrote, "…so I knew that they were cherubim" (10:20). What are cherubim? 

These creatures always appear in a most intimate relation to the glory of God. They are 

seen as engaging in worship and service to God. In Ezekiel's Vision they were bearing 

up and transporting the throne of God. 

Cherubin are spiritual creatures (Ps. 18:10; Heb. 9:5). Some think they are angels of the 

highest order, but that idea is not provable by Scripture; they are never called angels. 

Psalm 18:10 (ESV)  
10  He rode on a cherub and flew; he came swiftly on the wings of the wind.  
Hebrews 9:5 (ESV)  
5  Above it were the cherubim of glory overshadowing the mercy seat. Of these things 
we cannot now speak in detail.  
 

In ancient Israel, the cherubim were God's attendants and messengers. 

Representations of cherubim were found in the tabernacle (Ex. 36:35) Having these did 

not violate Exodus 20:4 because they were not worshiped. When Solomon built the 

temple, he had two gold cherubim, fifteen feet high, standing separately from the ark but 
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still located in the most holy place. Passages for further study include Genesis 3:24; 

Exodus 25:18-22; 26:31; 1 Samuel 4:4; 2 Samuel 22:11; 1 Kings 6;25-35. 

2 Chronicles 3:10 (ESV)  
10  In the Most Holy Place he made two cherubim of wood and overlaid them with gold. 

Verse 11, 12: Ezekiel noted concerning the wings that each had two touching another 

being (v. 11). This is reminiscent of the cherubim on the ark of the covenant, whose 

wings touched above the ark (Ex. 25:18-22).  

The Spirit provided the leadership for the four living beings. Wherever the spirit would 

go, these beings would follow (see v. 20). Since this is a section about God's glory, it is 

logical that this spirit would be the Holy Spirit, or the Spirit of God.  

Verse 13, 14: Ezekiel saw something that looked like torches or burning coal of fire, as 

if coming from the bodies of the living beings themselves (v. 13). In apocalyptic 

literature, fire frequently symbolizes God's judgment. 

Psalm 18:8 (ESV)  
8  Smoke went up from his nostrils, and devouring fire from his mouth; glowing coals flamed 

forth from him.  

Psalm 50:3 (ESV)  
3  Our God comes; he does not keep silence; before him is a devouring fire, around him a mighty 

tempest.  

 

This image seems to demonstrate that His judgment is quick and decisive, covering all 

the earth. Not only was lightning flashing from the coals of fire, but the living beings 

themselves ran to and fro like bolts of lightning (v. 14). Their movements were quick and 

awe-inspiring. A vision of power was found among these creatures.  

The Wheels (1:15-21) 

Verse 15-17: The wheels are the second part of the Vision. The Hebrew term 

(tharshish) has been suggested to mean sparkling beryl (v. 16), chysolite, yellow jasper, 

or topaz. It is important to remember that the wheels are a symbol for something and 

are not meant to be interpreted literally. The wheels probably represent the idea of the 

activity of God or His movement. The Jews in Babylonia perhaps did not believe that 

God could come to them there. The idea existed in the ancient world, and in many 

Jewish people's minds, that God was confined to one geographical area.   

1 Kings 20:23 (ESV)  
23  And the servants of the king of Syria said to him, "Their gods are gods of the hills, 

and so they were stronger than we. But let us fight against them in the plain, and surely 

we shall be stronger than they. 

1 Kings 20:28 (ESV)  
28  And a man of God came near and said to the king of Israel, "Thus says the LORD, 
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'Because the Syrians have said, "The LORD is a god of the hills but he is not a god of 

the valleys," therefore I will give all this great multitude into your hand, and you shall 

know that I am the LORD.'” 

They may have believed that He was limited to the area surrounding Jerusalem and 

therefore could not be with them in Babylonia. These wheels show otherwise. The 

omnipresence of God is being described in apocalyptic terms.  

Within another could mean that the second wheel was concentric to the first wheel, like 

an archery target, or that it was perpendicular to the first wheel. This construction would 

allow the wheels to be rolling constantly, never needing to turn (v. 17). 

 

Verse 18, 19: While discussing the wheels of this divine chariot, Ezekiel described the 

rims as lofty and awesome (v. 18). This expression indicates not only that the rims were 

very high or tall, but also that they had a frightening appearance.  

Verse 20, 21: These wheels were not inanimate objects; they had spirits inside them (v. 

20). The fact that Ezekiel repeated this point is noteworthy. How were the wheels and 

the living beings able to move in perfect harmony? Ezekiel explained: for the spirit of the 

living beings was in the wheels (v. 21b). The same spirit that led the living begins also 

dwelt within the wheels. Such a characteristic is apparently not something Ezekiel could 

witness, but he knew this truth through Revelation. 

The Expanse (1:22-25) 

 Verse 22: The expanse is the third part of the Vision. This Word is the Hebrew word 

(rakia), the same Word used in Genesis 1:6-8 for the hard plane dividing the upper from 

the lower waters. The word “firmament” is used in the KJV, although this is not a good 

translation. The expanse seems to represent the widespread influence of God. Ezekiel 

did not dwell upon the expanse. He merely described that which provided the inspiring 

backdrop to the whole scene.  Nevertheless, it appears that the expanse provided a 

firm, level surface upon which the throne of God was resting (see Rev. 4:6).  

Verse 23, 24: It is obvious that the wings of the living beings continued to impress 

Ezekiel (v. 23). In this section he repeated their location, but this time elaborated on the 

tremendous sound (v. 24) being made by these wings.  

Verse 25: In spite of all the noise generated by the wings of the four living creatures, 

Ezekiel was able to hear a voice from above the expanse—from the location of the 

throne of God. Ezekiel mentioned no words that were uttered, at least not yet, but the 

Lord spoke to him. 
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The Throne (1:26-28) 

Verse 26; The throne is the fourth part of the Vision. What Ezekiel saw was not an 

actual throne but something resembling a throne. It was like lapis lazuli, a sapphire-like 

stone that was very valuable in the ancient world. Ezekiel did not dwell on the throne 

itself, because He who is on the throne is far more important.  

Nevertheless, a throne is always an image of power and authority. The word “throne” is 

a key word in the Revelation. Here, Ezekiel was relating the universal power of the 

“King of kings.” God’s throne rises above the feeble attempts of authority and rule of 

man; it is far more glorious than the imagined thrones of pagan gods. 

Verse 27: The awe-inspiring portrayal of God in this verse emphasizes three primary 

features: His fearsomeness, His radiance, and His majesty. God is depicted as being 

surrounded from His waist up by something flowing like electrum (glowing metal). From 

His waist down, Ezekiel said that He was encompassed by what looked like fire. The 

entire figure, then, was encompassed with splendor. “Fire” is that which an destroy (in 

judgment) or can illuminate. Ezekiel would announce the fiery judgments of God. 

Verse 28: The description in this verse includes the image of a rainbow. For Jews, the 

rainbow was a symbol of God’s mercy and God’s covenant (see Gen 9:13). A rainbow 

comes after a storm. In this case, the storm of God’s judgment was coming—but there 

was hope. There would be a rainbow after the storm, providing hope for the future.  

This is the first occurrence of the phrase the glory of the Lord, one of the key phrases in 

the book. Ezekiel seems to have structured his book around this phrase the word “glory” 

occurs twenty-three times.  

When Ezekiel saw the glory of the Lord, he said I fell on my face. Why did he do this? 

Death resulted if one looked upon the face of God (Ex. 33:20). When Ezekiel realized 

who he was seeing, he dropped to the ground and covered his face so that the might 

live. Ezekiel is one of many who were overwhelmed by witnessing the glory of the Lord: 

Jacob (Gen. 32:30), Jeremiah (Jer. 1:6), Isaiah (Is. 6:5), Daniel (Dan. 10:8,9), and John 

(Rev. 1:17) all responded with similar reactions.  
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Chapter 2—Ezekiel’s Call From the Lord 

The Commission Received (2:1-3:11) 

“Go to the House of Israel” (2:1-7) 

Verse 1: Based upon the incredible vision of chapter 1, Ezekiel was to be given his 

commission. God was not expecting his prophet to go preach without a full vision of His 

greatness and glory.  

Ezekiel’s task was to convey to an exiled, discouraged people the wonderful attributes 

of their God. The Lord continued to appear to Ezekiel in this same fashion, to 

encourage him and remind him that he was a servant of the almighty God (3:12, 23, 24; 

8:2-4; 9:3; 10:1-20; 11:22, 23; 43:2-4). 

The phrase son of man occurs first here and is found ninety-three times in Ezekiel. It 

means “man of service” or “servant.” 

The expression most related to Christ is found in Daniel 7:13, where the Son of Man is 

given the kingdom by the Ancient of Days. This is obvious prophetic passage, referring 

to Christ. The phrase is one that Christ used often to refer to Himself. Why did Jesus 

call Himself the “Son of Man”? These words stress His humanity, underscore His 

intention to be a servant (like Ezekiel), and identify Him as a representative for all 

mankind on the cross. 

The command to “stand on your feet” is reminiscent of Roman 14:4. God will help us to 

do everything He wants us to so (see Phil 2:12, 13: Heb. 13:20, 21). Ezekiel was 

commanded to stand, and in verse 2, the Spirit gave him the strength to stand.  

Verse 2: When God spoke, He gave Ezekiel the ability to understand His 

communication. God was going to equip him to understand the message he was about 

to deliver. The same was true with the apostles of Christ (see Mt. 10:19, 20: Jn. 15:26, 

27; 16:13).  

The Spirit had to help Ezekiel stand because he was so weak. The vision described in 

chapter 1 was of such magnitude that it took all of Ezekiel’s strength. Since God was 

“sending” Ezekiel to the people, he needed to be standing. 

Verse 3: God’s rebellious people are described further in verses four through . He had 

to punish them because of their disobedience to Him. The ten northern tribes were 

defeated and assimilated into the Assyrian culture in 722[1] B.C. The southern tribes 

were carried into Babylon in 587[6] B.C. Unfortunately, this condition of rebellion 

described the Israelites for centuries.  

They had continually rebelled against God’s law, against God’s prophets, and against 

God Himself. Ezekiel, like the prophets before him, was being told exactly what kind of 

people he would try to warn.   
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To be a successful man of God, it is necessary to see people the way God sees them. 

The tendency is to view the people in light of more wicked people or nations as did 

Habakkuk (see Hab. 1:2-4, 12, 13). Ezekiel had to realize that the transgressions of the 

people remained to this very day. Even in captivity, the people would not repent and 

turn to the Lord. They were still rebellious, 

Verse 4: How did God see these people? They were stubborn. “Brazen” would be a 

better translation, because these individuals refused to admit guilt; they were 

shameless. 

Isaiah 50:7 (ESV)  
7  But the Lord GOD helps me; therefore I have not been disgraced; therefore I have set 
my face like a flint, and I know that I shall not be put to shame.  
 

The people were also obstinate. They had hearts of stone (Ezekiel 36:26). In such a 

condition, the person has an unyielding will and refuses to humble himself, even when 

he is found guilty. Ezekiel was not left to offer his own perspective on the ills of the 

people.  

Verse 5: God’s purpose in sending Ezekiel was to let the people know that a prophet of 

God had been among them. Obviously, God wanted them to “repent and live” (see 

18:23, 32). However, if they failed to heed the pleadings of this prophet of God, at least 

they would not be able to say that God had given them no opportunity to repent. They 

could never deny that God had tried to restore them. 

Rebellious house (vv.5-8;3:9, 26, 27; 12:2, 3, 9, 25; 17:12; 24:3) is the counterpart to 

the expression “house of Israel.” By renaming His people, God expressed as fully as 

possible the depth of their sin. Ezekiel was being sent to a nation that was striving 

against God.  

Why did God send Ezekiel to the people? They already knew that they were being 

punished. Jeremiah, who had been preaching since 627 B.C., had sent a letter to the 

captives (see Jer. 29). For almost thirty years, He had told the people that the city would 

be destroyed and that they would be taken captive. God sent Ezekiel because of His 

great love for the people. 

2 Chronicles 36:15 (ESV)  
15  The LORD, the God of their fathers, sent persistently to them by his messengers, 

because he had compassion on his people and on his dwelling place. 

1 Timothy 2:4 (ESV)  
4  who desires all people to be saved and to come to the knowledge of the truth. 

2 Peter 3:9 (ESV)  
9  The Lord is not slow to fulfill his promise as some count slowness, but is patient 

toward you, not wishing that any should perish, but that all should reach repentance. 
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Verse 6, 7: When God told Ezekiel, “Neither fear” (v.6), He was talking about personal 

safety. Ezekiel had good reason to “fear” for his safety, yet God told him no to think 

about that, but only to preach. Whenever one preaches the message of God, opposition 

will come. Whenever one preaches the message of God, opposition will come. 

Whenever the gospel is preached, opposition will arise. 

Galatians 4:16 (ESV)  
16  Have I then become your enemy by telling you the truth? 

God specified, “But you shall speak My words…” (v. 7). This instruction took the 

pressure off Ezekiel; the “words” which he was to speak were not his, but God’s. If the 

people rejected the prophet, they were rejecting God. 

Twice, God said that Ezekiel should not fear “their words” (v.6). Rather, he (and they) 

were to fear the Word of God. Ezekiel would be far worse off if he chose to yield to the 

people rather than to the God whose glory he had witnessed. All Ezekiel had to do was 

“speak” (v. 7). If he chose not to speak because he knew the people would not listen, 

then he would be in rebellion with them. If he spoke, Good would be pleased.  

Eat the Scroll (2:8-3:3) 

Verse 8: God told Ezekiel, “…listen to what I am speaking to you.” God was not 

giving this commission to others; the responsibility was Ezekiel’s. If he did not listen, 

then he himself would be rebellious. The prophet’s rebellion would have been seen in a 

refusal to preach the message God was giving him to preach. 

This is the seventh occurrence of the word “rebellious” in this chapter. 

Next, God told Ezekiel to eat what would be given to him (v. 8C). What Ezekiel was to 

eat was at first left vague to stress the unconditional submission of the prophet. If he did 

not surrender to God completely, he would be considered rebellious, like the house of 

Israel. To “eat” the book signifies being thoroughly possessed with its contents.  

Verses 9, 10: The prophet was given a scroll (v. 9), literally, a “scroll of a book” 

Psalm 40:7 (ESV)  
7  Then I said, “Behold, I have come; in the scroll of the book it is written of me:  
 

This was the ancient kind, with the text written on animal skins that were sewn and 

rolled together. The writing was usually on one side; but in this case, it was written on 

the front and back (v. 10a), that is, on both sides.  

The subject matter of this scroll was lamentations, mourning, and woe (v. 10b). It was 

filled with “lamentations” (songs like funeral dirges, full of sadness and tears), 

“mourning” (bemoaning a sad situation or tragedy), and “woe” (words of warning that, 

despite present difficulties, a situation can get worse). 
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Chapter 3 Ezekiel’s Call From The Lord (continued) 

Verse 1: No chapter break should have been made between 2:10 and 3:1, for the same 

thought is being continued. After being offered the scroll, Ezekiel was told “…eat what 

you find.” Whether or not he found something appetizing was unimportant. His job was 

simple: to eat what he found—as it was—and then go and speak the message.  

Verses 2, 3: God’s Word is sweet. 

Psalm 19:10 (ESV)  
10  More to be desired are they than gold, even much fine gold; sweeter also than honey 
and drippings of the honeycomb.  
 

Psalm 119:103 (ESV)  
103  How sweet are your words to my taste, sweeter than honey to my mouth!  
 
This implies that the Word of God is always good—even when it is a message of 
“lamentations, mourning and woe” (2:10). Even when the ministry would seem difficult 
and distasteful, the Lord would cause his Word to be as sweet as honey. 
 
As John was told in Revelation 10:9, Ezekiel was told here to eat the scroll. 
 

Before there was a direct commission, now there is a symbolic 
action…John has the same vision [Rev. 10:8-10], but there that is 
expressed, which is here left to be inferred, [namely,] that as soon as he 
had eaten it his belly was bitter. The sweetness in the mouth denoted that 
it was good to be a messenger of the Lord…, but the bitterness which 
accompanied it, denoted that the commission brought with it much sorrow 
(Albert Barnes, The Bible Commentary: Proverbs to Ezekiel 312). 

 
This illustrates how God’s prophets were responsible for making the message a part of 
themselves—taking it deep inside them. In Jeremiah 20:9, the message was a burning 
fire in the prophet’s bones. No faithful preacher can separate himself from the Word. It 
is part of his life, a part of his thinking.  
 

“Speak My Message” (3:4-11) 
 
Verse 4: The House of Israel refers to all the Israelites—both the northern ten tribes 
and the southern two tribes. Ezekiel’s mission was to all the “sons of Israel” (see 2:3). 
Second Chronicles 30 specifies that a number of Israelites from the northern kingdom 
had moved down to Judah.  
 
Verses 5, 6: When Ezekiel began his ministry, he did not encounter some of the 
difficulties so frequently associated with mission work. God noted that he was not 
dealing with people of unintelligible speech (vv.5, 6a)—literally, “deepness of lip.” The 
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phrase is found only here and in Isaiah 33:19, where it refers to foreign peoples who 
speak a language that cannot be understood.  
 
The next phrase—difficult language—was used by Moses (Ex. 4:10), who considered 
himself inadequate as God’s spokesman; perhaps he was not fluent or eloquent as a 
speaker. Ezekiel was being sent to his own people. He spoke a language familiar to 
them. This made the commission easier for Ezekiel, but it also added to the 
responsibility of the house of Israel (v. 6b). They were without excuse; they could not 
claim that they would have obeyed the message if they had understood it.  
 
Therefore, God said that they should listen to Ezekiel. Far too often, preachers 
assume that just because they are preaching the Word, people will listen. They 
“should” listen, but not all do. Those who refuse to listen will be held accountable. 
 
Verse 7: God revealed to Ezekiel the hard reality: The people would not be willing to 
listen. Throughout the Bible, and especially in the Gospel of John, it is evident that 
people have to be predisposed to listen.  
 
Paul would say that a “love of the truth” is required to be saved. 
 
2 Thessalonians 2:10 (ESV)  
10  and with all wicked deception for those who are perishing, because they refused to 
love the truth and so be saved. 
 
God does not force-feed truth to anyone. As Ezekiel willingly “opened [his] mouth” (3:2) 
to be fed God’s Word, so people today ought to be willing to learn the truth. Every 
student of the Bible should ask, “Am I open to the truth? Am I willing to challenge my 
previously held beliefs when they come in conflict with the inspired Word of God?” 
 
We must not find ourselves in the same situation as those in Romans 10:2 or Hosea 
4:6a: 
 
Romans 10:2 (ESV)  
2  For I bear them witness that they have a zeal for God, but not according to 
knowledge. 
 
Hosea 4:6 (ESV)  
6  My people are destroyed for lack of knowledge; because you have rejected 
knowledge, I reject you from being a priest to me. And since you have forgotten the law 
of your God, I also will forget your children.  
 
Why did Israel refuse to listen? They were stubborn and obstinate. 
 
Isaiah 48:4 (ESV)  
4  Because I know that you are obstinate, and your neck is an iron sinew and your 
forehead brass,  
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Jeremiah 3:3 (ESV)  
3  Therefore the showers have been withheld, and the spring rain has not come; yet you 
have the forehead of a whore; you refuse to be ashamed. 
 
The people, God said, “[were] not willing to listen to Me.” God had, through the ages, 
spoken to them through other prophets—yet with the same results. 
 
Matthew 5:12 (ESV)  
12  Rejoice and be glad, for your reward is great in heaven, for so they persecuted the 
prophets who were before you.  
 
John 15:18-20 (ESV)  
18  “If the world hates you, know that it has hated me before it hated you.  
19  If you were of the world, the world would love you as its own; but because you are 
not of the world, but I chose you out of the world, therefore the world hates you.  
20  Remember the Word that I said to you: ‘A servant is not greater than his master.’ If 
they persecuted me, they will also persecute you. If they kept my Word, they will also 
keep yours.  
 
Verses 8, 9: How would God equip His prophets to deal with such a stubborn people? 
He planned to make Ezekiel’s face as hard as their faces. God would strengthen 
Ezekiel for the difficult task ahead. He was to become the ultimate “hardheaded 
preacher.” Perhaps we could use a few more of these today, as opposed to the “ear-
ticklers” whose preaching is often popular (2 Tim. 4:3-4). 
 
Ezekiel’s forehead would be like emery harder than flint (v. 9). As Ezekiel’s firmness 
became like that of a diamond, he should be able to cut through the hard hearts of the 
people.  
 
It seems sad that God had to make the prophet this way but the people were so 
rebellious that extreme measures were required to try to reach them.  
 
Ephesians 4:14 (ESV)  
14  so that we may no longer be children, tossed to and fro by the waves and carried 
about by every wind of doctrine, by human cunning, by craftiness in deceitful schemes. 
 
Verse 10: God wanted Ezekiel to take His message into his heart. 
 
Job 22:22 (ESV)  
22  Receive instruction from his mouth, and lay up his words in your heart.  
 
God’s prophet needed to develop a love for His Word. Truth becomes a part of the one 
who teaches it, defining who he is, his character, and his life’s aim. God wanted all of 
His words to be taken in by Ezekiel. The preacher cannot pick and choose which of 
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God’s laws to preach and obey. True devotion to God requires attention to all of His 
commands.  
 
Matthew 23:23 (ESV)  
23  “Woe to you, scribes and Pharisees, hypocrites! For you tithe mint and dill and cumin, 
and have neglected the weightier matters of the law: justice and mercy and faithfulness. 
These you ought to have done, without neglecting the others. 
 
Verse 11: While there may be no fine distinction between “speaking” and “telling,” 
God’s point was clear when He told Ezekiel, “…speak to them and tell them.” God 
wanted Ezekiel to communicate His Word decisively and constantly. Although Ezekiel 
would encounter rejection, he was to preach, whether they listen or not.  
 

“Go to Babylon” (3:12-15) 
 
Verse 12, 13: Ezekiel had received his commission. Now the Spirit (v. 12) that filled and 
strengthened Ezekiel transported him to the place of his ministry. It was time to get to 
work. Meanwhile, Ezekiel was given another glimpse of the wonderful vision of chapter 
1—with the living beings and the tremendous sound of power.  
 
Verse 14: Ezekiel went embittered in the rage of [his] spirit. This could either refer to 
his righteous anger at the people’s sinfulness or to his anger at beginning given such a 
hopeless job.  
 
Jeremiah sometimes experienced such feelings (see Jer. 20:7-10). The former seems 
to be the better choice: Ezekiel, as a result of the heavenly vision, now shared the 
righteous anger of God. He embarked upon his ministry with a heart full of: rage” that 
these people—his people—could be so stubborn and rebellious against their one true 
God.  
 
Fellow Israelites would mock and persecute him; even friends and relatives would reject 
him and his message. Nevertheless, the hand of the Lord provided the strength 
Ezekiel needed to go forth. 
 
Verse 15: After he came to the place where the exiles were living, Ezekiel sat there 
seven days. It could be that God allowed Ezekiel this period of time to grow 
accustomed to his role as a prophet. More likely, God wanted him to get an accurate 
measure of the people’s spiritual and emotional condition.  
 
The spirit placed Ezekiel in Tel-abib, which was the location of the Jewish settlement 
along the banks of the river Chebar in Babylon. “Tel-abib” means “the mound of the 
deluge” in Chaldean, “the mound of corn ears” in Hebrew, and “sand heap” or “stone 
heap” in Assyrian. 
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“Be a Watchman” (3:16-21) 
 
Verse 16, 17: The phrase the Word of the Lord occurs sixty times in this book. Earlier, 
God had commissioned Ezekiel received that Word (3:4). Now Ezekiel received that 
Word.  
 
However, the initial message is not so much a message to be preached as a caution 
regarding the responsibility of the prophet. God viewed him as a watchman. The image 
is often applied to God’s prophets.  
 
Watchman, stationed in strategic locations on the city walls, looked out for impending 
danger. They were the city’s security system. When these lookouts say danger, they 
were to wan the people immediately so that they might prepare themselves for the 
danger.  
 
Verse 18: “When I say…” The people needed to listen to Ezekiel because God was 
talking and not Ezekiel. He was not speaking his own ideas or of this own volition, as 
did the false prophets around him.  
 
When the Almighty said that the wicked would die, He charged His prophet to warn 
him, to speak out to warn the wicked. These two phrases indicate that the prophet 
was expected to raise his voice—that is, to preach the message—with greater urgency 
as time passed. 
 
The warning given was, “You will surely die.” While false watchmen (prophets) often 
declared a message of peace, the true prophet was to explain the sad reality. 
 
Jeremiah 6:14 (ESV)  
14  They have healed the wound of my people lightly, saying, ‘Peace, peace,’ when there 
is no peace.  
 
Jeremiah 8:11 (ESV)  
11  They have healed the wound of my people lightly, saying, ‘Peace, peace,’ when there 
is no peace.  
 
There was no escaping death. The self-deceived hearer would die in his iniquity, even if 
the watchman did not warn him. 
 
God expected His watchman to warn of coming dangers. If he failed in that task, God 
would hold him responsible for the destruction that would follow. In such a case, the 
watchman would be guilty of failing to obey a command of God—and disobedience 
results in death.  
 
Ezekiel was to warn the whole “house of Israel” (v. 17; 33:7). In using the singular for 
“house,” God was not saying that Ezekiel had to warn every individual. He was clarifying 
the principle found in the object lesson of the watchman in 33:2-6. 
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Verse 19: The prophet’s task was to warn, speak up to warn, so as to keep alive the 
doomed. Failing to do so, he would forfeit his own life. If the wicked one was warned 
but did not respond to the warning, he would die in his iniquity. The faithful prophet 
who had warned the guilty, God said, “You have delivered yourself.” 
 
God had already told Ezekiel that the people were stubborn and rebellious and that they 
would not listen to him. The passage shows how God assured Ezekiel that he would not 
be held accountable for their failure to heed the message.  
 
Jeremiah 6:17 (ESV)  
17  I set watchmen over you, saying, ‘Pay attention to the sound of the trumpet!’ But they 
said, ‘We will not pay attention.’ 
 
Verse 20: The watchman’s responsibilities are now expanded. He also is expected to 
warn the righteous man [who] turns away from his righteousness. God does not want 
any to perish; but if some turn from Him, then He will allow them to do so.  
 
Ezekiel 18:23 (ESV)  
23  Have I any pleasure in the death of the wicked, declares the Lord GOD, and not 
rather that he should turn from his way and live?  
 
2 Peter 3:9 (ESV)  
9  The Lord is not slow to fulfill his promise as some count slowness, but is patient 
toward you, not wishing that any should perish, but that all should reach repentance.  
 
1 Timothy 2:4 (ESV)  
4  who desires all people to be saved and to come to the knowledge of the truth.  
 
Verse 21: The best possible outcome is described: “The righteous man [will] live 
because he took warning.” This is why preachers preach. They always hope that the 
gospel will fall upon good soil so that some people will respond and live faithfully. 
 

“Be Confined” (3;22-27) 
 
Verse 22: After seeing the wicked condition of the people and the need for a faithful 
witness, Ezekiel was called away to “think about it.” Albert Barnes summarized this 
experience by writing, 
 

A fresh revelation of the glory of the Lord, to impress upon Ezekiel another 
characteristic of his mission. Now he is to learn that there is a time to be 
silent as well as a time to speak, and that both are appointed by God. This 
represents forcibly the authoritative character and Divine origin of the 
utterances of the Hebrew prophets.  

 
Verse 23: This verse does not tell about the same vision as in chapter 1 but relates one 
similar to it. It appears to be nothing more than a “mini-vision.” Nevertheless, Ezekiel 
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responded in a similar way: He fell on [his] face. Seeing the glory of the Lord for a 
second time did not lessen the awesomeness of the vent. The vision still weakened and 
humbled the reverent prophet. 
 
Verse 24: After the vision, it appears that God sent Ezekiel to his own house to begin 
the first of the lessons that He wanted to teach the prophet. Ezekiel was told, “Go, shut 
yourself up in your house.” The Spirit entered him, and so commanded him. The 
shutting up was a symbolic of the binding that Ezekiel would endure. 
 
Verse 25: The statement they will…bind you could be interpreted either literally or 
figuratively. There is no record of any physical restraint of Ezekiel, and a figurative 
application would mean that Ezekiel was unable to impart his message.  
 
Mark 6:5-6 (ESV)  
5  And he could do no mighty work there, except that he laid his hands on a few sick 
people and healed them.  
6  And he marveled because of their unbelief. And he went about among the villages 
teaching. 
 
In effect, they bound Jesus’ hands. This could be what happened to Ezekiel. Others see 
in this binding a perfect illustration of the stubbornness and rebelliousness of the 
people. They were so adamantly opposed to the message that they would resort to 
extreme measures—even tying up the messenger.  
 
Verse 26: The prophet was also told that he would be mute. The purpose of this silence 
was to prevent Ezekiel from being a man who rebukes them.  
 
The people would silence Ezekiel by closing their minds to the message (because they 
were a rebellious house). God, in turn, would silence the prophet, not allowing him to 
talk for a time. However, God said that Ezekiel’s silence would not last forever. 
 
Ezekiel 24:27 (ESV)  
27  On that day your mouth will be opened to the fugitive, and you shall speak and be no 
longer mute. So you will be a sign to them, and they will know that I am the LORD.” 
 
Ezekiel 33:22 (ESV)  
22  Now the hand of the LORD had been upon me the evening before the fugitive came; 
and he had opened my mouth by the time the man came to me in the morning, so my 
mouth was opened, and I was no longer mute.  
 
He was to be released from it after news of the destruction of Jerusalem reached 
Babylon (see 29:21). 
 
Alexander thought that Ezekiel’s “muteness” lasted approximately seven and one-half 
years, until the fall of Jerusalem (see dates in 1:1-3; 33:21, 22). Nevertheless, he said, 
the prophet delivered several oral messages in the intervening period.  
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This concept of muteness, therefore, was not one of total speechlessness throughout 
the seven and one-half years. Rather, Ezekiel was restrained from speaking publicly 
among the people, in contrast to the normal vocal ministry of the prophets. The prophet 
usually moved among their people, speaking God’s message as they observed the 
contemporary situation. Ezekiel remained in his home, except when he was dramatizing 
God’s message (see 4:1-5:17). 
 
When Jerusalem was destroyed, it proved that Ezekiel had been preaching the truth. 
With the people’s hopes of a quick return to Jerusalem destroyed and their punishment 
for sin realized, Ezekiel was given a different commission—to preach a message of 
hope and restoration. 
 
Verse 27: Again, Ezekiel’s message was to be “Thus says the Lord God.” God 
emphasized that Ezekiel would be speaking God’s words and not his own; he would 
have the opportunity to utter the words only when God was ready to open [his] mouth. 
 
When he did speak, some would hear and some would refuse to hear, because they 
were a rebellious house. However, their refusal to hear did not mean that Ezekiel should 
stop preaching—even though they were an audience that had shut him out.  
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Chapter 4 The Prophecies of Punishment Dramatized 

In chapters 4 and 5, we see Ezekiel performing four symbolic acts.  

Ahijah, Zedekiah, Elisha, and Agabus also conveyed messages with symbolic actions (1 

Kings 11:30; 22:11; 2 Kings 13:17; Acts 21:10, 11). Ezekiel’s strange actions were done 

in a public place, perhaps just outside his house. No doubt word would have spread 

quickly that the prophet was acting strangely—thereby drawing considerable crowds to 

witness the “show.” 

First Symbolic Act: The Siege Against A Model of Jerusalem (4:1-3) 

Verse 1: The first symbolic act is that of Ezekiel’s laying siege against a model of 

Jerusalem. He took a brick and was told to inscribe Jerusalem on it. Sun-dried or Kiln-

burned brick were used for centuries for building walls throughout the plain of 

Mesopotamia.  

The bricks of Nineveh and Babylon were sometimes stamped with the image or insignia 

of the king who was then in power. Symbols or scenes were stamped into some bricks, 

and others were covered with an enamel-type coating. Castles and forts are depicted on 

bricks and bas-reliefs that have been discovered at Nimrod. Ezekiel was merely 

duplicating this ancient practice, except that he was drawing a map of Jerusalem on the 

brick.  

Verse 2: Ancient military strategy of the day is described. When attacking or lay[ing] 

siege to a city, an army would first build a siege wall, which was a wheeled tower used 

by archers. Often, several of these towers would be built, encompassing the city (see 2 

Kings 25:1).  

Next, they would raise up a ramp (“mound” KJV, ASV). The ramp allowed the attackers 

to be even with the defenders on the walls. The mounds would be used for observation 

as well as attacks. Then the attackers would pitch camps, arranging for a strategic 

location of the army around the city in mini-encampments. 

Finally, they would place battering rams, heavy beams designed to swing like a 

pendulum and pound against the wall or gates. These were often hung by chains near 

the bottom of the tower. Something iron or bronze placed on the end of the beam would 

smash against the wall. The Romans placed a bronze ram’s head on the end of this 

type of beam. This phraseology occurs only in Ezekiel (v. 2, 21:22). 

Verse 3: The iron plate probably represents God and His anger toward the holy city. 

This “plate” or “pan” (NIV, KJV, ASV), shaped like a griddle, was a typical household 

utensil used in baking. It was also the kind of pan used by the priests for certain 

offerings (Lev. 2:5; 6:21; 7:9). Ezekiel was told to place this iron plate between [himself] 

and the city. 

Thus the plate representation a wall of hostility that the Lord was directing against 

Jerusalem. God’s purpose in having Ezekiel lay siege to a representation of Jerusalem 
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was to give a sign to the house of Israel. Verse 7 indicates that Ezekiel continued to 

lay siege to the city, and verse 8 mentions “days” (plural) of the siege.  

Second Symbolic Act: Lying on His Side (4:4-8) 

Verse 4: Here is described the second symbolic act of this chapter. Ezekiel was to lie 

on his left side for three hundred and ninety days” (v. 5) and on his right side for “forty 

days” (v. 6). In the first symbolic act, Ezekiel inflicted the punishment upon Jerusalem. 

Second, he would have to endure the affliction. Since the city was under attack in the 

first symbolic act, the natural second event would be the capture and the exile of its 

inhabitants. In the second symbolic act, Ezekiel was to represent the punishment which 

God would dispense to Israel for their wickedness. In other words, Ezekiel was going to 

bear their iniquity.  

Did he literally lie on his side for this period of time (a total of 430 days—well over one 

year)? Doing so would have been possible only through the power provided by the Spirit 

within Ezekiel (see 3:24). 

Such an illustration would have no impact if it did not actually take place. If it did literally 

happen, it would have been one of the most powerful illustrations given by any of the 

Old Testament prophets. 

Second, Ezekiel’s actions would have made a lasting impression upon the people. 

Third, these actions would have been a firm proof that Ezekiel was a genuine prophet of 

God. No man could perform such a feat without divine assistance.  

Verse 5: The days represented years—more specifically, the years of their iniquity. 

This number, regardless of its exact meaning, represented a set period of punishment. 

God would not punish too much or too little for the corresponding offenses.  

Knowing when the counting started or ended would be helpful in understanding the 390 

days, but neither is revealed. It is helpful to remember that; 

1. In both cases, the period of time represents the period of suffering for sins 

previously committed. 

2. Restoration would not take place until these periods of atonement for past sins 

had been endured. Only then could it be said, “Speak tenderly to Jerusalem, and 

cry to her that her warfare is ended, that her iniquity is pardoned, that she has 

received from the Lord’s hand double for all her sins” (Is. 40:2; RSV). 

3. While many scholars say that a total of 390 days was given (because Israel and 

Judah were released at the same time), that total does not seem to be supported 

by the text. Rather, it appears that God wanted the iniquity of Israel to be 

represented separately from that of Judah. (Verse 6 says, “When you have 

completed these, you shall lie down a second time….”) 
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The word “iniquity” (awon) is found forty-four times in this book, and the phrase bear 

the iniquity appears twice. It can refer to the atoning act, as in Leviticus 16:21, 22, or to 

punishment (consequences of iniquity), as in Numbers 14:33, 34. In context, the second 

definition is better: Ezekiel was symbolically bearing the punishment for Israel’s sins.  

 

It also seems that we should understand awon as “[past] iniquity” in verse 5 and 

“punishment” in verse 6. This first set of days (390) was specifically in reference to the 

house of Israel—that is, the northern ten tribes that had been carried into captivity by 

Assyria. Those tribes had been gone for a long time, but they had not been forgotten by 

God.  

 

Verse 6: Here, we see that God intended for Ezekiel to complete the first set of days—

390 days—assigned for Israel. Then, when he had completed them, God assigned him 

a new set of days—forty—for Judah, the southern kingdom composed of the two tribes, 

Judah and Benjamin.  

 

The “forty years” given to Judah are a reminder of the forty years the Israelites had 

spent in the wilderness during the days of Moses. Those forty years were for the 

purpose of discipline and punishment for their rebellion—a definite parallel to the text of 

Ezekiel and the reason for the punishment of Judah. 

 

Verse 7: As Ezekiel prophesied against his model siege, he was to leave his arm 

bared. “In this gesture, the prophet’s representation of God as the enemy reaches 

maximum clarity.”  

As noted in the introduction, one of the keywords in the Book of Ezekiel is prophesy. 

Forms of the verb occur thirty-eight times. The significance of the verb (occurring for the 

first time here) and the noun help to define the ministry of Ezekiel.  

Verse 8: The phrase put ropes is a metaphor either for divinely imposed restraint or for 

restraint that Ezekiel felt was being imposed by outside forces (see 3:25). Remember 

that Ezekiel was to do other things during this time period (see vv. 7, 9,11). Therefore, 

he could not have been tied up completely.  

Taylor suggested that Ezekiel did various tasks in parts. Once he had finished one task 

(spending part of the day lying toward the model of the besieged city), he would then 

bare his arm in another symbolic act. After these duties were performed, “when no 

spectators were around, he could revert to a more normal manner of conduct within his 

house.”  

There is, however, no indication that Ezekiel was ever allowed to return home during 

this 430-day period. He may possibly have done his tasks at different times. It seems 

inconceivable that he could have done all that was asked of him while bound, lying on 

his side, for 430 days. 
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Nevertheless, God told him to remain tied so that he could not turn from one side to the 

other. Captivity is unpleasant, but Ezekiel’s immobility was to last until you have 

completed the days of your siege. 

Third Symbolic Act: Eating the Unclean Bread (4:9-17) 

Verse 9: This verse introduces the third symbolic action Ezekiel performed before the 

captives to Tel-Abib (see 3:13). This all took place during the 390 days while Ezekiel 

was lying on his side to symbolize the captivity of Israel. This symbol also represented 

the siege which was to come against Jerusalem (see 4:16). Ezekiel was portraying the 

difficulty experienced during a siege—famine.  

“Take wheat, barley, beans, lentils, millet, and spelt, put them in one vessel and 

make them into bread for yourself.” Why was the bread composed of so many 

different items? To indicate the scarcity of food. It was crude and unappealing. A study 

of Leviticus 19:19, Deuteronomy 22:9, and the Mishna reveals no ritual defilement 

involved in the nixing of grains for bread. 

Verse 10: Ezekiel was to eat his food by weight. Rational food is another indication of 

a siege (see Lev. 26:26). He was to have twenty shekels a day of food. From 

archaeological findings, we know that a shekel could be 12.2, 11.5, or 9.82 grams. If we 

use the 11.5 grams, approximately equal to four-tenths of an ounce, for a shekel, then 

this would be about eight ounces.  

Eight ounces of bread a day is not far from starvation rations—and this was all Ezekiel 

had to eat for a year! He ate this bread from time to time. A similar phrase is found in 1 

Chronicles 9:25, in reference to a recurring action which was to take place at the same 

time each day.  

Verse 11: The prophet’s water was measured as the sixth part of a hin. This 

measurement can equal from one to two pints (sixteen to thirty-two ounces). This was 

an extremely small amount of water, considering the extremely hot climate. Any siege 

brings a terrible time for humanity! During the actual siege against Jerusalem, Jeremiah 

received only one loaf of bread a day until it was all gone (Jer. 37:21). In addition, the 

water was almost gone (Jer. 38:6).  

Verse 12, 13: The application of this symbolic act is partially explained in verse 13: 

Ezekiel’s meals represented the pitiful rations the Israelites would have to eat among 

the nations where [God] will banish them.  As if the quality of food and the portions 

were not pathetic enough, the Israelites would also prepare the food in an unclean 

condition. Though eating combined grains was acceptable, using human dung in a 

cooking fire (v. 12) was defiling. Eating unclean food was forbidden by the Mosaic 

covenant.  

Verse 14: When God commanded Ezekiel to cook his food over human dung, the 

prophet spoke out for the first time, in a spontaneous outburst. God had commanded 

him to defile his food! Ezekiel detailed how he had grown up in the sanctuary and had 
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never eaten what died of itself (Deut. 14:21), what was torn by beasts (Ex. 22:31; Lev 

17:15), or any unclean meat (Deut. 14:3-21). He had taken great pains to keep pure, 

and he did not desire to do something defiling now. 

Verse 15: God relented, allowing Ezekiel to cook his food over cow’s dung. This would 

not make the food unclean. In Eastern countries, where fuel is scarce, dried cow dung is 

laid up for the winter and used as fuel. The bread was (and is) baked under hot ashes 

without an oven. In response to Ezekiel’s concern, God allowed dried animal dung to 

replace human dung as a means of fuel. 

Verse 16, 17: What was the point of all of this? God wanted the people to realize that 

they would become unclean. Ezekiel was performing the actions God commanded him 

“in their sight” (v. 12); the captives saw what he was doing.  

The point Jehovah is making is abundantly clear. It is not that the Jews 

would bake their food this way (literally in captivity) for in fact, the Jew was 

rather well off after the initial shocks of exile were over, and they settled 

into a fairly prosperous life (see Isaiah 55:1ff). No. [T]he uncleanness 

didn't derive from the way in which the food was literally baked; it would 

result from their being removed from the temple and the sacrificial system 

(McGuiggan, 56). 

Amos had threatened the priest Amaziah, “You…will die upon unclean soil” (Amos 

7:17). A similar prediction is given in Hosea 9:3: “Ephraim will return to Egypt, and in 

Assyria they will eat unclean food,” Jews had so many particulars to follow in order to 

remain pure that it would be difficult, in a foreign land, to keep from being defiled.  

This would be especially true when dealing with the diet. However, we know from Daniel 

1 that it was possible for some captives to avoid gross uncleanness, even in the royal 

court. Ezekiel 11:16 also points to the possibility of a pure life, although at a reduced 

level. Perhaps, then, God’s concession to Ezekiel in verse 15 provided hope that the 

truly righteous could find a way to remain pure, even amidst the most difficult 

circumstances.  

God declared that He would break the staff of bread in Jerusalem (v. 16; see Lev. 

26:26; Ps. 105:16). Bread sustained people. Even now, it is a staple of almost every 

meal (see Gen. 18:5; Judg. 19:5, 8). The people’s abundant bread would be “broken”; in 

its place would be rationed food and water. Food would be so scarce that the Israelites 

would face rapid weight loss, being reduced to nothing more than “skin and bones.” 

They would be appalled with one another and waste away (v. 17). The reason for 

this tragedy was their iniquity.  
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Chapter 5 The Prophecies Of Punishment Dramatized 

(Continued) 

Fourth Symbolic Act: Dividing His Cut Hair into Thirds (5:1-4) 

Verse 1: This is the fourth symbolic act of Ezekiel. Imagine the scene Ezekiel was 

creating. The prophet was likely the topic of everyone’s conversation. He cut the hair of 

his head as well as his beard. The people might have thought that this indicated 

mourning (see Is. 15:2; Jer. 48:37) or disgrace (2 Sam 10:4, 5).  

According to Ralph H. Alexander,  

If a Israelite priest shaved his head, he was defiled and no longer holy to 

the Lord (Lev. 21:5). Ezekiel defiled and humiliated himself as a symbol fo 

the humiliation of the people of Judah who were defiled and no longer holy 

to the Lord. Nothing was left to do but to mourn their death as a nation. 

Then however,, he was to divide the hair into three equal parts; he was told,” …take 

scales for weighing and divide the hair.” 

Verse 2,3: The first part of his hair, he was to burn. This act represented those who 

would perish within the city during the siege of Jerusalem. The second part of his hair, 

he was to hack at with a sword, symbolizing those who would be killed around the city 

during the same period. The third part, he was to throw to the wind, signifying those 

who, after the siege, would be dispersed in foreign lands.  

Concerning the third group, God said that He would unsheathe a sword behind them: 

Those scattered might not escape death by an enemy sword. When the days of the 

siege are completed probably means when Ezekiel ended his 390 (or 430) days of lying 

on his side. 

Having completed these signs, the prophet gathered some of the scattered hair, binding 

a few strands on his garment and burn the rest. 

John B. Taylor commented,  

The symbolism is obvious: a third of the inhabitants of Jerusalem would be 

destroyed within the city, a third would be killed by the sword in fighting 

around the city [see 2 Kings 25:4-7], and a third would be scattered 

among the nations and would continue to be harried by hostile forces. 

From among these survivors would emerge the handful of those who 

would be preserved.  

Verse 4: God said that a fire [would] spread to all the house of Israel. This could refer to 

“further devastation flaming forth from Jerusalem, possibly a reference to the debased 

remnant who were left in the vicinity of the destroyed city and who had to be purged out 

after the return from exile (see Ezr. 4:1-4).” Another possibility is that the fire refers to 
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purification and not judgment. This seems to be the thrust of Zechariah 13:8-9. Whereas 

Ezekiel was instructed to bind a few hairs in the edge of his robe (seemingly safe from 

destruction), he was next told to take some of them and burn them. Thus, the message 

was that who initially escaped would still face death. 

This concludes the four symbolic acts done by Ezekiel. Each act death with an aspect of 

the punishment which was about to befall God’s people. 

1. The siege (4:1-3). Jerusalem would be attacked. 

2. The length of the punishment (4:4-8). Both Israel and Judah would have to 

endure, for a time, punishment for their iniquity. 

3. The conditions during the siege and subsequent exile (4:9-17): famine, 

starvation, and uncleanness. 

4. The fate of the inhabitants of Jerusalem (5:1-4). Divided into thirds, all of God’s 

people would suffer, except for a small remnant.  

An Explanation of the Acts (5:5-17) 

Verse 5: Jerusalem was the center for the Jews—not only physically, but also 

spiritually.  

Albert Barnes provided the following insight into the importance of Jerusalem: 

It was not unusual for nations to regard the sanctuary, which they most 

revered, as the center of the earth. In the case of the Holy Land this was 

both natural and appropriate. Egypt to the South, Syria to the North, 

Assyria to East and the Isles of the Gentiles in the Great Sea to the West, 

were to the Jew proofs of the central position of his land in the midst of the 

nation’s [see Jer. 3:19]. The habitation assigned to the chosen people was 

suitable at the first for separating them from the nations; then for the seat 

of the vast dominion and commerce of Solomon; then, when they learnt 

from their neighbor’s idol-worship, their central position was the source of 

their punishment. Midway between the mighty empires of Egypt and 

Assyria the Holy Land became a battlefield for the two powers and 

suffered alternately from each as for the time the one or the other became 

predominant.  

Ezekiel 38:12 is the passage that gave the Jews, especially the rabbis, the idea that 

Jerusalem was the exact center of the earth. Jerusalem should have been an example 

among the nations, but she committed sins worse than all the pagan nations around 

her. she should have known better and done better. She could have demonstrated to 

the whole world the glory of God. 

Verse 6: This verse speaks of God’s ordinances. This word refers to general religious 

obedience, including proper relationships between individuals. Statutes deal with man’s 

responsibilities to God.  
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Verse 7: Ezekiel 11:12 says that God’s people had “acted according to the ordinances 

of the nations around [them],” which seems to contradict verse 7.  

A simple truth is being stated: The Israelites were characterized by lawlessness. They 

did not obey God’s laws or man’s laws—neither their own nor those of neighboring 

nations. They refused to obey anybody’s law.  

Verse 8: Because of their unparalleled sin, God said, “I, even I, am against you.” This 

is the phrase (hinni alayik), and it occurs, with variations, twenty-two times in the Old 

Testament. God would make a public example of His people in the sight of the nations, 

vindicating His holy name. 

Verse 9: The statement “I will do among you what I have not done, and the like of 

which I will never do again” might be understood as a proverbial remark, thereby not 

contradicting Jesus’ words in Matthew 24:21. Other wise, it could be viewed as a unique 

judgment of God, in which He would withdraw from the temple and execute judgments 

without any degree of pity.  

Verse 10: The prediction that sons [would] eat their fathers goes beyond what was 

mentioned in Leviticus 26:29 and Deuteronomy 28:53. God’s unprecedented 

punishment would be heightened by unheard-of cannibalism. Although cannibalism was 

known in desperate siege conditions (2 Kings 6:28-29), God said that, when this 

punishment came, family members would consume each other. 

Verse 11: Two variations of the oath formula found in this verse occur sixteen times in 

Ezekiel. “As I live,” declares the Lord God appears fourteen times. Twice, the 

structure of the formula is reversed: “Thus says the Lord God, AS I live…” (17:19; 

33:27). Evidently, this phrase was used to increase the seriousness of the oath, since it 

was being made by God Himself (speaking through the mouth of the prophet).  

The double appellation “Lord God” occurs 218 times in Ezekiel, in talking about Israel’s 

sinfulness.  

God told His people, “…you have defiled My sanctuary.” The details are given in 

chapter 8 and 11 (see 2 kings 21:7). They had committed many sins against God; but 

the ultimate sin was that they had defiled His sanctuary, insulting the very character and 

holiness of God.  

Therefore, He would have no pity. This phrase in Ezekiel (7:4; 8:18; 9:10; see 7:9; 9:5) 

demonstrates a bitter truth. Whereas God wanted to exercise His basic characteristics 

of love and mercy, repeated rejection of Him, His law, and he sanctuary provoked the 

strongest of retributions. The full force of God’s anger and wrath would be spent. 

Verse 12: The use of one third justifies the interpretation presented earlier in verse 2. 

The biblical narratives of the actual siege and destruction may be read in 2 Kings 25:1-

21, 2 Chronicles 36: 17-21, and Jeremiah 39:1-18. The first third is explained more fully 

here. These people would not be consumed by literal fire, but by pestilence and famine. 
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Perhaps fire destroyed their crops and lands, causing the pestilence and famine. By 

breaking down judgment into thirds, God was demonstrating the full measure, the 

completeness, of His punishment.  

The phrase I will unsheathe a sword behind them is a reminder of King Zedehiah’s ill-

advised attempt to escape. As a result of this vain attempt, many more died by the 

sword as they were captured (2 Kings 25:1-21).  

This final section expands what the judgment would entail, and exactly why it would 

happen—to warn the nations around Jerusalem (v. 15). Israel had broken God’s 

covenant; therefore, He was no longer bound to bless them as promised in the 

covenant (see Gen. 12:1-3; 22:18). They were not the shining light to the world that He 

wanted them to be. Instead, they were the worst possible example (v. 15). 

Verse 13: The expression then they will know occurs for the first time in this verse., 

meaning that only when judgment had passed would the people recognize that God’s 

hand had been behind the destruction. In order for them to “know” that the Lord had 

brought this judgment, God would perform a series of actions. He said, 

1. “My anger will be spent.” His anger had been building up, accumulating with 

the continued disobedience of Israel. Now it was time for God to “spend” the 

wrath that He had accumulated (see 6:12; 7:8).  

2. “I will satisfy My wrath.” He is a righteous God. It is not part of His character to 

allow sin to go unpunished. There must be “satisfaction,” or justice, meted out. 

3. “I will be appeased” (“comforted”; KJV; ASV; “eased and comforted”; AB; “satisfy 

myself”; NRSV; “avenged”; NIV). When God brings His punishments, His need 

for justice is satisfied. He will not be pacified until full vengeance is dispensed. 

Verse 14: God announced that instead of glorifying Israel, which was His desire, He 

would make you a desolation and a reproach among the nations which surround 

you, in the sight of all who pass by. “Desolation” meant that the cities would be 

without inhabitants, and “reproach” would come because God’s people were an 

example of failure, despite abundant blessings and opportunities. 

Verse 15: God said the surrounding nations would view the demise of Israel in several 

ways. 

A reproach—The nation would be looked at with disgust, as something worthy of 

criticism.  

A reviling (“taunt” ;KJV; NIV)—Judah would become an object of jokes and proversbs. 

A warning (“instruction”; KJV)—His chosen nation would serve as a powerful example 

regarding the consequences of sin. It would warn and instruct others that God cannot 

overlook sin. 

An object of horror (“astonishment” KJV)—Others would be appalled at how 

completely devastated a people can become. 
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God’s judgments would be dispensed in… 

Anger, a word that occurs eighteen times in Ezekiel. This word conveys a strong 

emotional reaction. God was not simply displeased; He was angry because if Israel’s 

disobedience. 

Wrath, which occurs thirty-three times in the book. 

Raging rebukes. This phrase contains two occurrences of the nominative form. It 

means a “stinging rebuke” or, literally, a “rebuke of wrath.” 

Defeated nations were always an object of shame and derision. This is the exact 

opposite of what God wanted for His people. Judah should have been receiving the 

blessings promised in Deuteronomy 28:1-14. 

Verse 16, 17: God promised to send the deadly arrows of famine upon the Israelites 

(v. 16). Famine and pestilence are represented as poisoned arrows (“evil”; KJV), 

inflicting death wherever they landed. The ancients represented them in the same way. 

God had prepared these harmful arrows for others; they were for the destruction of 

enemy nations. Now God would give those arrows to the very nations they were 

intended to defeat, using them to destroy His own people. 

The punishments promised in verse 17 fall into these areas: 

Famine—which would “break the staff of bread.” A phrase representing the blessings of 

abundant food. 

Wild beasts—a danger in ancient times, and certainly a concern for parents who 

wanted to protect their children. 

Plague—under which the land would be ravished, unable to produce crops or fruits, 

often accompanied with sickness and disease. 

Bloodshed—continual conflict with enemies, who would take advantage of her 

weakness (from the first three punishments) and come bearing arms.  
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Chapter 6 The Prophecy of Israel’s Doom and 

The Promise for a Remnant 

Thematically, chapter 6 continues what is introduced in chapter 4 and 5: Because of the 

people’s idolatry, the land of Israel would be devastated and its inhabitants would be 

killed or dispersed.  

God’s message to His people through Ezekiel was “I…am going to bring a sword on 

you” (v. 3’ see 5:17); “Thus will I spend My wrath on them” (v. 12: see 5:13); “…the 

house of Israel…will fall by sword, famine and plague!” (v. 11; see 5:17). The indirect 

contact of prophet and audience continues.  

At the start, the address is to the countryside; later (v. 4b), too the inhabitants of the 

land. God had Ezekiel talking to just about everything except the exiles. This preaching 

device was powerful and effective. 

Destruction and Hope (6) 

The Destruction of High Places (6:1-7) 

Verse 1-3: The word of the Lord occurs sixty times in the book and is often used to 

introduce a new section. Set your face occurs repeatedly (13:17; 21:2; 25:2; 28:21; 

29:2; 35:2; 38:2). The phrase mountains of Israel is often mentioned also (19:9; 33:28; 

34:13, 14: 35:12; 36:1, 4, 8; 37:22; 38:8; 39:2, 4, 17). It refers to the whole land of Israel 

and is not meant to be interpreted literally. Notice how well balanced the book is: In 6:2 

the mountains are rebuked while in 36:6-15 they are consoled. 

God had commanded that all the high places be destroyed (Deut. 12:2). Throughout the 

Old Testament, God condemned these high places. Judah practiced idolatry “on every 

high hill” (Jer. 3:6). That is why Ezekiel was preaching to the mountains: They were 

filled with idolatrous places of worship. 

Verse 4: This verse contains the first occurrence in the book of the word translated 

idols (gillulim). This word only occurs forty-eight times in the Old Testament, and thirty-

nine of these are within this book (see Lev. 26:30; Deut. 29:17; 1 Kings 15:12; 21:26; 2 

Kings 17:12: 21:11, 21; 23:24; Jer. 50:2 for examples outside Ezekiel) These were the 

gods which the people thought would protect them; instead, the people would die in 

front of them.  

Of all the kings of Judah, only Hezekiah (c. 690 B.C.) and Josiah (c. 625 B.C.) removed 

these these condemned high places. Sadly, their efforts had little impact upon the 

idolatrous tendencies of the people, who kept returning to these practices.  

Verse 5: God said, “I will scatter your bones.” The lack of a proper burial was 

considered a terrible punishment in the ancient world (see Ps. 53;5; 141: 7). This was a 

fitting demonstration of the futility of idol worship. The most devoted worshipers would 
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be killed; then the altars would be defiled by the bones of their won worshipers (see 2 

Kings 23:15-20).  

Josiah was most noted for attempting to defile high places in this way. The worshipers 

considered the altars unusable after Josiah burned bones on the pagan altars. The 

people believed that human bones defiled such a place. 

Verse 6: Cites could mean small settlement and also large populations of people. They 

would become waste and desolate.  Works could refer to the construction of idols (see 

Hos. 14:3; Jer. 10:3, 9) or perhaps altars (see Is. 17:8), These were carefully made, 

occasionally being overlaid with gold or silver. “Works” could also refer to the religious 

practices associated with these high places of worship. God specifically targeted the 

following areas to be punished because of idolatrous practices: 

1. “Cities” would become waste. 

2. “High places” would be desolate. 

3. “Altars” would become waste and desolate. 

4. “Idols” would be broken and brought to an end. 

5. “Incense altars” would be cut down. 

6. “Works” would be blotted out. 

Ideals like these in verses 5 through 7, when remembered, contributed to the people’s 

abandoning their idolatrous ways after the Exile. 

Verse 7: The phrase you will know that I am the Lord occurs sixty-three times in the 

book. Moshe Greenberg wrote, 

The name YHWH is properly synonymous with power (to punish and to 

rescue), sovereignty, holiness, and authorship and control of events. 

Presently it is not recognized as such either in Israel, who are apostate or 

faithless, or among the nations, who are idolatrous. But when disaster 

strikes them or they experience a miraculous deliverance, the God who 

announced the event through the prophet will be acknowledged as 

possessing the attributes properly attached to his name [see Jer. 16:21; 

Is. 52:6]. 

Although God gave Ezekiel a message of destruction, He also offered hope. 

A Remnant to be Preserved (6:8-10) 

Verse 8: The mention of a remnant indicated that some of the people would survive 

(see 12:16; 14:22).  After this terrible ordeal, they would recognize that God had been 

right all along and that they had been properly punished for their sins. Then they would 

turn to the Lord and worship only Him (see Is. 17:7; Lev. 26;40, 41).  

Those who survived in exile would confess their guilt; their uncircumcised hearts would 

be humbled. A didactic role was envisaged for the remnant: to teach, by the tale of their 

wicked conduct, the justice of God’s punishment. The statements in 14:22, 23 show 
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marked progress. From the ruin of Jerusalem, a remnant would be taken for the sake of 

the exiles: “’ …you will see their conduct and actions; then you will be comforted for the 

calamity which I have brought against Jerusalem. …you will know that I have not done 

in vain whatever I did to it,’ declares the Lord God.”  

Greenberg said,  

“The purpose of preserving them is to vindicate God’s evil decree: the 

manifest depravity of the survivors will convince the exiles that the fall of 

Jerusalem was deserved, and that will be their consolation.” 

Here, for the first time, the exiles were explicitly brought into the picture of why God 

preserved a remnant. They needed to see their depraved state firsthand.  

Verse 9, 10: The escape of the remnant is mentioned. These people would survive not 

because of their righteousness, but in order to testify to the truthfulness of God’s 

judgment (v. 11). God named three events that would occur among the remnant: 

1. “[They] will remember Me” (v. 9), even though they had been carried away and 

were living in foreign lands as captives. 

2. “They will loathe themselves” (v. 9). When they looked at themselves, they 

would feel disgust for the evils which they [had] committed, for all their 

abominations. “Abominations” is one of the key words in Ezekiel, occurring 

forty-three times. 

3. “They will know that I am the Lord” (v. 10). They would come to realize that 

the Lord is God, and that He was true to His word when He promised that He 

would inflict this disaster on them. 

 

God said, “I have been hurt.” He is hurt every time we sin. Specifically, He had been 

hurt by their hearts, which had committed adultery when they forsook God and went 

after other “lovers,” the pagan gods and their eyes, which had lusted after the idols, 

desiring their high places and wanting to worship them. 

 

The destruction of Jerusalem and the death of so many people would not be in vain 

because then the people would understand what God meant when He said, “I am the 

Lord” (vv 7, 10, 13, 14).  

 

This gives on if the reasons for God’s judgment. Everything God does has a purpose; 

for every cause there is an intended effect. All that God did, He did to chasten, purge, 

and cleanse His people. When He disciplines, He is attempting to bring people to 

repentance.  
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The Desolate Land (6:11-14) 
 

Verse 11: The clapping of hands and the stamping of feet seem to indicate either 

triumph at the vindication of God (see 21:14, 17) or actions of grieving and mourning. 

These were the actions of the Ammonites of Ezekiel’s time (see 25:5, 6). Here, perhaps 

Ezekiel was told, “Clap your hand, stamp your foot,” because justice was finally 

being done. Such a reaction would not take place because of joy at the destruction, but 

because God’s action vindicated him and the message of God that he preached. 

 

…the prophet was not expressing by his action a gloating gesture of an 

onlooker, but was giving expression to the action of Yahweh himself in 

which he triumphantly settled accounts with his enemies, and “vented his 

fury” on them (21;22; cf. 5:13).  

 

Verse 12: God’s wrath is inescapable. No matter where these people might go, be it 

near or far, or even remain[ing] in the land, they would face God’s judgment because 

God would find them. 

 

The anger of God is not like the anger of people. When God gets angry, He does not 

stay angry. Rather, the anger of God is more of a releasing of anger because of the 

continual stubbornness of His people. He said, “Thus will I spend My wrath on 

them,” Once he has spent His anger, then He has no more of it left (at that point in 

time). 

 

Verse 13: Then you will know that I am the Lord. It was important that God’s people 

learn three vital lessons.  

 

1. The Lord alone is God. 

2. The Lord alone is Judge. 

3. The Lord alone is Savior. 

 

In the fulfillment of the prophesied events, these three vital lessons would be learned. 

People of every generation need to know these same three truths. What happened in 

the Book of Ezekiel is merely a demonstration of what everyone will learn in the final 

judgment. 

 

Philippians 2:9-11 (ESV)  
9  Therefore God has highly exalted him and bestowed on him the name that is above 

every name,  
10  so that at the name of Jesus every knee should bow, in heaven and on earth and 

under the earth,  
11  and every tongue confess that Jesus Christ is Lord, to the glory of God the Father. 
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Revelation 20:11-14 (ESV)  
11  Then I saw a great white throne and him who was seated on it. From his presence 
earth and sky fled away, and no place was found for them.  
12  And I saw the dead, great and small, standing before the throne, and books were 
opened. Then another book was opened, which is the book of life. And the dead were 
judged by what was written in the books, according to what they had done.  
13  And the sea gave up the dead who were in it, Death and Hades gave up the dead 
who were in them, and they were judged, each one of them, according to what they had 
done.  
14  Then Death and Hades were thrown into the lake of fire. This is the second death, 
the lake of fire.  
 

When judgment came upon Judah, there would be the slain in every key idolatrous 

location: around their altars, on every high hill, on the tops of the mountains, under 

every green tree, and under leafy oak. This verse reveals the widespread practice of 

their idolatry. Indeed, one would never have to go far in Judah to find a place to worship 

a pagan god! 

 

Verse 14: Since their idolatry was so prevalent, God’s judgment would have to be 

thorough: Desolation would go throughout all their habitations. God would stretch 

out [His] hand against them—which is what He told Ezekiel to do symbolically in 4:7. 

By way of illustration, God said that He would make the land more desolate and 

waste than some of the most useless land in the area, namely Dibhah. Some 

translations have “Riblah,” which is in the far northern region of the Orontes River in the 

district of Hamath, on the northeastern coast of the Mediterranean Sea. 
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Chapter 7 The Prophecy of Israel’s Doom and the 

Promise for a Remnant (continued) 
 

A message of destruction extends into chapter 7 to convince the disobedient people of 

God that He was about to bring an end to their disobedience. John B. Taylor said, 

 

Verses 2-13 consist of three short oracles, all in similar vein, linked 

together by the common phrase “the end has come”, “your doom has 

come”, “the time has come”. The fact that the message needed so much 

reiteration can only be understood against the background of popular 

belief in the inviolability of Jerusalem. Its destruction was inconceivable to 

the Israelite mind. As long as God was God, God’s Temple and God’s city 

would stand.  

 

Three Oracles of Disaster (7:1-13) 
Verse 1: The verse begins the three oracles of disaster and the description of the 

desolation. 

 

Verse 2: The phrase translated the land of Israel. Admath means “soil of” and “evokes 

the earth of the cultivated homeland lived on by Israel; it is particularly poignant in the 

mouth of an exile.” The Hebrew phrase occurs seventeen times in Ezekiel, but nowhere 

else in the Bible. Isaiah 19:17 contains the closest expression, “land of Judah.” Walther 

Zimmerli explained the significance of this verse, 

 

“Israel” is addressed as “the land of Israel,” although in Ezekiel’s day the 

people were only living in the Judean remnant of the land. The address 

“land of Israel” shows that this Israel was an entity which possessed its 

secret in its divine election (Ezek 20:5), but which could be described not 

only as a phenomenon preserved by a purely spiritual bond, but also as a 

land. This conversely this land also defined Israel because it was the 

physical pledge of the people’s election by God. 

 

The end is coming was a standard announcement of doom (see Gen. 6:13; Lam. 4:18; 

Amos 8:2). The fact that it was coming on the four corners of the land is proof of the 

thoroughness of God’s judgment.  

 

Verse 3: God said, “I will judge you.” The Hebrew word (shapat) has the sense of 

“punish” here. The word occurs thirty-five times in the text of Ezekiel. It demonstrates 

that God had evaluated the evidence and the people of Israel had been found guilty. 
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Notice the obvious repetition of the word “you”—which occurs no less than twelve times, 

either as “you” or “yours,” in verses 3 and 4. The point is clear. What Israel had dome 

was resulting in painful consequences. She was reaping what she had sown. 

 

Verse 4: “My eye will have no pity, nor will I spare you,” God said. While He is 

presented as a God of love, mercy, and compassion in the Old Testament, He is also a 

just God. When His continual extensions of mercy (seen, for example, in the gift of time) 

are ignored, God will act. In this case, His act of vengeance would be thorough. He 

would have “no pity.” This is the second we have encountered this phrase in the book 

(see 5:11). “Spare” is translated from the Hebrew word (chamal), meaning “to look upon 

with compassion or regret.”  

 

“Pity” is the translation of (chus), which also occurs in 5:11; 7:9; 8:18; 9:5, 10; 16:5; 

24:14. Unlike Jeremiah, Ezekiel did not talk about Judah’s repentance or the people’s 

failure to repent. Why should God have “pity”? In view of the years of opportunities He 

had given Judah to repent and the fact that His prophets had come to them “again and 

again” (as is so often repeated in Jeremiah), they were beyond being given further 

opportunities. God did not feel sorry for them now. They were getting their just reward. 

Such are the wages of sin (see Roman 6:23).  

 

Second Oracle (7:5-9) 

Verse 5: the picture of unprecedented destruction is painted here. The idea was that 

evil (disaster) would follow after evil, with one instantly succeeding another. Thus this 

verse says the same thing as 5:9: Because of Judah’s terrible wickedness, God would 

do equally terrible things—destroy the city, destroy the people, and destroy the temple. 

The short, broken phrasing in this proclamation adds force to the message. Only the 

Lord God has the power or authority to make and carry out such a pronouncement. 

Only He would know for certain to say, “Behold it is coming!” 

 

Verse 6, 7: The terminology used here emphasizes the certainty of God’s coming 

judgment. It was something that had awakened and was coming—there was no 

avoiding it now. The hostile troops were on their way. Israel could hear them 

approaching; no attempt was made to bring about a surprise attack. The joyful 

shouting on the mountains might refer to the festivals that took place there, the 

shouts of joy from the farmers who harvested there, or perhaps the joy of the pagan 

worship services conducted there. Those sounds were soon to be replaced by noise 

from the country that was about to defeat Israel. 

 

Verse 8, 9: The pronounced acts of God make these verses humbling and frightening. 

Notice what God announced that He would do: “I will…” 

 

1. “…pour out My wrath.” 

2. “…spend My anger.” 
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3. “…judge you according to your ways.” 

4. “…bring on you all your abominations.” 

5. “…will show no pity.” 

6. “…[not] spare.” 

7. “…repay you according to your ways.” 

 

In conclusion, God declared, “Then you will know that I, the Lord, do the smiting” 

(YHWH makah; “the smiting Lord”). The word translated “smite” is a common word 

meaning to “hit, punch, wound.” It emphasizes here the physical nature of God’s 

judgment. Israel would feel the consequences of God’s wrath. Taylor said,  

 

To hearers and readers who were used to names of God like “Jehovah-

jireh” and “Jehovah-nissi” (Gen 22:14; Ex. 17:15), it must have come 

home with tremendous force to have Him described as “Jehovah-

makkeh”. The Lord who had provided and protected was about to strike. 

 

Third Oracle (7:10-13) 
Verse 10:  God’s punishment would come soon. A budding rod is a sure sign that a 

blossom will quickly follow. The certainty of the day of doom is compared to a budding 

rod. The blossom could be referring to Nebuchadnezzar (see Is. 10:5; Jer. 51:20). 

 

Verse 11: The “rod” of judgment in verse 10 is now the rod of wickedness. Everything 

important to the people of Judah—jobs, houses, wealth—would be lost. Theirs was the 

classic and often repeated problem of misplaced priorities. Jesus dealt with this same 

problem when He asked, “For what will it profit a man if he gains the whole world and 

forfeits his soul? (Mt. 16:26a). 

 

Verse 12: Let not the buyer rejoice….According to Moshe Greenberg, 

 

It is customary that a buyer rejoices in his purchase and a seller is sorry 

that out of need he had to part with his property; compare the Talmudic 

adage, “People say, If you’ve brought, you’ve gained, if you’ve sold, 

you’ve lost” 

 

The buying and selling of land was not wrong or sinful (Jer. 32;6-12), but the attitude 

was in question. Normal sounds of everyday life, like hearing others rejoice or mourn, 

would be gone. There was to be no normalcy. About to enter their otherwise peaceful 

lives was something quite abnormal: wrath. 

 

Verse 13: Whatever work one did in order o better his life would be lost, and it was 

never to be regained. Social dealings would become meaningless. Purchases would be 

wasted efforts. Land acquisitions would be of no value. What God was bringing upon 

them could not be averted.  
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God had no intention of backing down. His warnings through the years had fallen on 

deaf ears. People had continued in their iniquity, supposing that their choice to live this 

way had somehow provided a better life. The same kind of self-deception occurs today. 

 

A man may choose a life of sin—stealing, lying, or adultery—because he supposes that 

it provides some measure of the “good life.” Indeed, as Moses discovered, such a life is 

built only on the “passing pleasures of sin.” 

 

Hebrews 11:25-26 (ESV)  
25  choosing rather to be mistreated with the people of God than to enjoy the fleeting 

pleasures of sin.  
26  He considered the reproach of Christ greater wealth than the treasures of Egypt, for 

he was looking to the reward. 

 

When God’s judgment came, no one would be able to buy, bride, or beg his way 

to safety.  

 

The Resulting Desolation (7:14-27) 
 

Verse 14: They have blown the trumpet…but no one is going to the battle. This 

shows he futility of armed resistance. With God against them, who could stand? 

 

Verse 15: There was no good news anywhere. If a person should venture inside the 

city, he would find plague and famine. If he should venture outside the city into the field, 

he would encounter the sword. There was no place to hide. God’s judgment cannot be 

avoided or postponed. 

 

Verse 16: A comparison is given:…they will be on the mountains like doves of the 

valleys, all of them mourning…. The people would be like mourning doves (hagg 

aywoth), chased from their dovecotes and separated from their mates. 

 

Verse 17: Another comparison is given: All knees will become like water. This 

indicates their extreme fear.  

 

Verse 18: The people would be shamed and humiliated by their sins that brought this 

overwhelm[ing] destruction. They would put on sackcloth in mourning, demonstrate 

their shame by their facial expressions, and shave their heads, totally humiliated (see 

Gen 37:34; 1 Kings 20:31; Is. 15:2, 3Jer. 16:6; 48:37). 

 

Verse 19: For once, money would be viewed in a proper light. It is basically worthless in 

relation to the really important matters in life. At this time of destruction, it would no 

longer have “power.” It would be unable to do anything: Money could not buy one’s 
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freedom; it could not even buy food. Whereas men sometimes can be bought by the 

lure of money, God is not so deceived. 

 

Verse 19 declares that their silver and their gold will not be able to deliver them in 

the day of the wrath of the Lord. Money cannot avert God’s wrath. There would be no 

way to satisfy their appetite for the basic needs of life. Why? Their iniquity [had] 

become an occasion of stumbling. 

 

Verse 20: These people who were supposed to have been God’s special people had 

made…images of their abominations and their detestable things. 

 

Verse 21, 22: Riches that had been a source of pride—everything treasured—would 

become unclean. Such things had brought about their fall. God announced that He 

would turn [His] face from them. He only does this when sin is involved. 

 

Isaiah 59:1-2 (ESV)  
1  Behold, the LORD’s hand is not shortened, that it cannot save, or his ear dull, that it 
cannot hear;  
2  but your iniquities have made a separation between you and your God, and your sins 
have hidden his face from you so that he does not hear.  
 
My secret place is the temple. God would allow even the temple be profaned—
something the Jewish people never thought would happed (see Jer. 7). The 
Babylonians would not only destroy the city; but they would also enter the temple, 
deface it, plunder it, and burn it to the ground. This took place in 587(6) B.C., about 
seven years after this prophecy was made. 
 
Verse 23: They were told to make the chain—the chain that would bind the captives 
together as they were led to Babylon. 
 
Verse 24: The worst of the nations was the ruthless Babylon (see 28:7; 30:11). The 
Babylonians were feared warriors known for their brutality and cruelty. 
 
Habakkuk 1:6-7 (ESV)  
6  For behold, I am raising up the Chaldeans, that bitter and hasty nation, who march 
through the breadth of the earth, to seize dwellings not their own.  
7  They are dreaded and fearsome; their justice and dignity go forth from themselves. 
 
The prophet Habakkuk was amazed that God would send a wicked nation to destroy 
His people. God explained to the prophet that the Chaldeans’ day of judgment was also 
coming—but, for a time, God intended to use them as His rod of judgment against the 
Israelites. The pride of the strong ones refers to the magnificence of their greatest and 
haughtiest princes, who gloried in their wealth and high position. Their holy places 
refers to the various parts of the temple. 
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Verse 25: Naturally, one who is afflicted is going to seek peace—an end to the torment. 
However, no such relief would come to Judah (see Jer. 6:14). As noted several times 
already, the full amount of God’s wrath would be poured out. There would be no peace 
until His wrath was “spent.” 
 
Verse 26, 27: The situation would go from bad to worse. When the people thought their 
plight could not get any worse, another disaster would come. They would seek a vision 
from a prophet, but there would be no such word from the Lord. When God no longer 
spoke to the people, especially through His prophets, it was a signal of His displeasure 
with them.  
 
1 Samuel 14:37-38 (ESV)  
37  And Saul inquired of God, “Shall I go down after the Philistines? Will you give them 
into the hand of Israel?” But he did not answer him that day.  
38  And Saul said, “Come here, all you leaders of the people, and know and see how this 
sin has arisen today. 
 
Lamentations 2:9 (ESV)  
9  Her gates have sunk into the ground; he has ruined and broken her bars; her king and 
princes are among the nations; the law is no more, and her prophets find no vision from 
the LORD.  
 

The prophet would have nothing to say because he had received nothing from God. 
 
The priest would be silenced, having to admit his utter ignorance of the Law—the very 
tool he was commanded to use to instruct the people. 
 
The elders—who were given the charge to oversee the people, to judge them 
righteously, to encourage them to be faithful to the covenant in their secular and 
religious activities—would be unable to five counsel.  
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Chapter 8 Idolatry in the Temple 
 

Chapters 8 through 11 form a unit, telling about Ezekiel’s second vision. Around 
fourteen months had passed since the opening vision of the book. In this second vision, 
Ezekiel witnessed the idolatrous practices at the temple in Jerusalem (ch.8) and learned 
what God planned to do about these abominations. He saw the destruction of the 
people (ch. 9) and the departure of God’s glory from the temple but was given hope 
concerning the remnant to be saved (chs. 10;11).  
 
 God had declared, “…the end has come” in 7:6, but now the reasons for this 
condemnation are given in chapters 8 through 11. Ezekiel was allowed to see the extent 
to which religious corruption had overcome Israel's leaders. He observed that the 
people of Jerusalem were immoral, and he was told that those who did not have the 
mark of God on them were doomed. In these four chapters, then, we will see different 
aspects of why “the end” had come. 
 

Ezekiel Taken to the Scene of the Vision (8:1-4) 
 
Verse 1: These events occurred in the sixth month. If this was during a leap year, then 
Ezekiel had finished his symbolic action of chapter 4 twelve days before this vision 
came to him. If it was not a leap year, then Ezekiel was still lying on his right side, 
bearing the punishment for the iniquity of Judah, when the elders came to him. It seems 
logical that Ezekiel would be in the middle of Judah’s judgment when this vision came to 
him. By comparing the date given here with the first dated vision (ch.1), this account 
would be fourteen months later—around September of 592 B.C. 
 
Ezekiel sat with the elders of Judah. The people realized that Ezekiel was a prophet 
(see 2.5), and they wanted to hear a word from the Lord. Several times throughout the 
book, the elders came to consult with Ezekiel (14:1; 20:1 see 33:31). 
 
Ralph H. Alexander wrote, 
 

These elders were not contemporary elders in Judah who had come from 
Judah to Babylonia to seek counsel from Ezekiel. This would be most 
unlikely in light of the distance and time involved. Moreover, the depraved 
character of the Judean elders revealed in this vision would not have led 
them to take such an arduous journey to Babylonia for genuine spiritual 
reasons. The elders sitting before Ezekiel were the leaders of the Judean 
exiles in Babylonia who had already been deported from Judah in the 
captivities of Daniel (605 B.C.) and Jehoiachin (597 B.C.). 

 
Ezekiel was a man of God, the type of person who would not answer unless the hand 
of the Lord God moved him to speak (according to the directive of God given in 3:26, 
27).   
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Verse 2: A figure in Ezekiel’s vision had a likeness as the appearance of a man. Ezekiel 
had seen “a figure with the appearance of a man” in 1:26. While most versions say 
“man” here, the NKJV and the KJV have “fire” instead.  
 
If this is correct, then the verse must still be talking about God (see 1:27).  
 
Verse 3: The figure in the vision stretched out the form of a hand. The context lets us 
know that this is talking about God. As in chapter 1, Ezekiel avoided using 
anthropomorphic language to describe God. This second vision does not end until 
11:24.  
 
While Ezekiel referred to visions of God, the events in the vision depicted the reality of 
the situation in Jerusalem. Since the section was given to justify God’s condemnation of 
the people, it has to reflect accurately the corruption found in Jerusalem.  
 

Ezekiel was taken to Jerusalem—and, more specifically, to the entrance of the north 

gate of the inner court. The northern gate was one of three which provided access 

from the outer court of the temple to the inner court. This was the location of the seat of 

the idol of jealousy, which provokes to jealousy.  

 

The phrase “the idol of jealousy, which provokes to jealousy” means “the image of 

outrage against authority, which provokes Him to vindicate His exclusive rights.” 

 

Exactly what was this “idol of jealousy”? the reference could be to the graven image of 

Asherah, which Manasseh put in the house of the Lord. 

 

2 Kings 21:7 (ESV)  
7  And the carved image of Asherah that he had made he set in the house of which the 

LORD said to David and to Solomon, his son, “In this house, and in Jerusalem, which I 

have chosen out of all the tribes of Israel, I will put my name forever. 

 

He eventually removed it (2 Chron. 33:7,15), but then it was returned. Josiah disposed 

of the idol. 

 

2 Kings 23:6 (ESV)  
6  And he brought out the Asherah from the house of the LORD, outside Jerusalem, to 

the brook Kidron, and burned it at the brook Kidron and beat it to dust and cast the dust 

of it upon the graves of the common people. 

 

John B. Taylor suggested the possibility that one of Josiah’s successors may have 

made another one and set it up by the northern gate. Others speculate that Zedekiah 

reestablished this altar. Another possibility is that the reference is to what Ahaz had 

done years earlier (2 Kings 16).  
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Ahaz had moved the brazen altar from the front of the Lord’s house to the north of the 

altar which he himself had erected. The locality of the idol before God’s own altar 

enhances the atrocity of the sin. Whatever this idol was, it provoked God.  

 

It was an insult to Him, to His character, and to His holiness. The idol mocked His law, 

regarding worship and the sanctity of the temple. God had declared in the Mosaic 

covenant that He alone was God and that all idolatry was forbidden. 

Exodus 20:1-3 (ESV)  
1  And God spoke all these words, saying,  
2  “I am the LORD your God, who brought you out of the land of Egypt, out of the house 
of slavery.  
3  “You shall have no other gods before me.  
 

Exodus 32:21 (ESV)  
21  And Moses said to Aaron, “What did this people do to you that you have brought 

such a great sin upon them?” 

Psalm 78:58 (ESV)  
58  For they provoked him to anger with their high places; they moved him to jealousy 
with their idols.  
 

Verse 4: The glory of the God of Israel was part of this vision. It is remarkable, in view 

of the corruption in Jerusalem, that “the glory of the God of Israel” was still there. 

 

According to Taylor, 

  

It was as if he wanted to throw into sharp relief the difference between the God who 

belonged there and the deviations which were practiced there, so making the crimes all 

the more heinous. Perhaps, he was also trying to say that God would stay with His 

people until the very last moment of their rejection of Him. 

 

However, in a short time, God’s glory would depart (ch. 11). 

 

Four Abominable Acts (8:5-18) 

 

In 8:5-18, God showed Ezekiel four abominable acts being committed by His people: 

 

1. The idol of jealousy (vv. 5, 6). 

2. The “hidden” idolatry of the elders of Judah (vv. 7-13). 

3. The women weeping for the god Tammuz (vv. 14, 15). 

4. The sun worshipers (vv. 16-18). 

 

Each of the abominations is described with repetitive phrases, which are used for 

emphasis and dramatic effect: 
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“Then He said” (vv. 5, 12) and “Then He brought…” (vv. 7, 14, 16). He brought Ezekiel 

to the very locations where these sins were being perpetuated. 

 

“Do you see…?” (vv. 6, 12, 15, 17). God wanted to make sure that Ezekiel observed the 

totality of the situation, noticing every aspect of the evil that had been done by His 

people. 

 

“You will see still greater abominations” (vv. 6, 13, 15). As if that sin were not bad 

enough, God prepared Ezekiel for something even worse. The fourth abomination 

serves as the climax of this section. 

 

The Idol of Jealously (8:5, 6) 
 

Verse 5: Ezekiel began describing the first abomination. When God told him, “…raise 

your eyes now toward the north,” He was asking the prophet to recognize the 

significance o what he was seeing.  

 

It had been more than five years since Ezekiel had seen the city that he loved and the 

center of the city, the temple. Whatever concept Ezekiel may have had of the daily 

events at the temple—perhaps of faithful priests serving according to the law of God—

that notion was about to be shattered.  

 

The degree of wickedness in Jerusalem and, more astonishingly, at the temple, would 

have stunned even the most pessimistic prophet. The text describes the idol of 

jealousy at the entrance of the north gate. The north gate is called the altar gate 

because animals were slaughtered there (Lev. 1:11). It is not exactly clear where this 

idol of jealousy was set up. Was it actually inside the temple proper or just outside the 

north gate? Was it actually something that was carved into the north wall? The true altar 

of burnt offerings may have been removed, leaving only this pagan idol. 

 

Verse 6: God was asking the prophet to see why He should be far from [His] sanctuary.  

 

The “Hidden” Idolatry of the Elders of Judah (8:7-13). 
 

Verse 7: Here begins the second abomination God showed to Ezekiel. The “entrance of 

the court” is presumably still referring to the north entrance that was mentioned earlier. 

In this area was a large chamber (see 40:44-46) where the priests and Levites would 

reside. 

 

Ezekiel found a hole in the wall. Apparently, the hole was not big enough for him to 

climb through, but still, this lack of maintenance and upkeep reflects the people’s 

disregard for the temple area. 
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Verse 8: God told Ezekiel to dig through the wall. He wanted Ezekiel to enter the area 

where the elders were engaging in their abominable practices. “Digging” represents a 

search for truth. 

 

Verse 9, 10: When Ezekiel dug through the wall, he discovered a door leading to 

another area. He was instructed to go beyond that entrance, where he would see the 

wicked abominations that [the seventy elders were] committing (v. 9). Carved on the 

wall were images of every form of creeping things and beasts and detestable things (v. 

10). God’s law had clearly delineated these three categories as unclean: 

 

1. “Creeping things” –images of reptiles. 

2. “Beasts” –representations of animals declared unclean (such as the pig0. 

3. “Detestable things” –a reference to the heathen gods. 

 

It is inconceivable that such unclean animals—which they were not even to eat—could 

not be engraved upon their walls. The people had made all the walls of this holy place 

into murals to worship along with their idols. Apparently, each elder had a room where 

he did this (v. 12). 

 

Verse 11: The seventy elders were most likely the leaders of the nation, who based 

their traditional position on Moses’ appointment of the seventy elders to assist him in 

governing God’s people. 

Exodus 24:1 (ESV)  
1  Then he said to Moses, “Come up to the LORD, you and Aaron, Nadab, and Abihu, 
and seventy of the elders of Israel, and worship from afar.  
 

Exodus 24:9 (ESV)  
9  Then Moses and Aaron, Nadab, and Abihu, and seventy of the elders of Israel went 

up, 

Numbers 11:16-25 (ESV)  
16  Then the LORD said to Moses, “Gather for me seventy men of the elders of Israel, 
whom you know to be the elders of the people and officers over them, and bring them to 
the tent of meeting, and let them take their stand there with you.  
17  And I will come down and talk with you there. And I will take some of the Spirit that is 
on you and put it on them, and they shall bear the burden of the people with you, so that 
you may not bear it yourself alone.  
18  And say to the people, ‘Consecrate yourselves for tomorrow, and you shall eat meat, 
for you have wept in the hearing of the LORD, saying, “Who will give us meat to eat? 
For it was better for us in Egypt.” Therefore the LORD will give you meat, and you shall 
eat.  
19  You shall not eat just one day, or two days, or five days, or ten days, or twenty days,  
20  but a whole month, until it comes out at your nostrils and becomes loathsome to you, 
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because you have rejected the LORD who is among you and have wept before him, 
saying, “Why did we come out of Egypt?”’”  
21  But Moses said, “The people among whom I am number six hundred thousand on 
foot, and you have said, ‘I will give them meat, that they may eat a whole month!’  
22  Shall flocks and herds be slaughtered for them, and be enough for them? Or shall all 
the fish of the sea be gathered together for them, and be enough for them?”  
23  And the LORD said to Moses, “Is the LORD’s hand shortened? Now you shall see 
whether my word will come true for you or not.”  
24  So Moses went out and told the people the words of the LORD. And he gathered 
seventy men of the elders of the people and placed them around the tent.  
25  Then the LORD came down in the cloud and spoke to him, and took some of the 
Spirit that was on him and put it on the seventy elders. And as soon as the Spirit rested 
on them, they prophesied. But they did not continue doing it.  
 

What Ezekiel was seeing were heads of the tribes or families—men who should have 

been examples of godliness, not promoters of idolatry was in Israel. The corruption was 

not just on a “wall,” but also in their hearts. 

 

Jaazaniah, the son of Shaphan, was probably the leader of the seventy idolaters. He 

can be identified as the son of the scribe who read the book of the Law to Josiah. Hi 

brother—or half brother, Ahilam—was involved in the work of Jeremiah. 

 

Jeremiah 26:24 (ESV)  
24  But the hand of Ahikam the son of Shaphan was with Jeremiah so that he was not 

given over to the people to be put to death. 

 

Sadly, Jaazaniah decided to go a much different direction from his family; he was “the 

black sheep of a worthy family.” His name means “Yahweh hears,” but he was offering 

worship to gods who could not hear, because they did not exist. Further, the offering of 

incense was the religious duty of the priests, not the elders. As a priest, Ezekiel must 

have been disgusted at this blatant usurpation of the priestly duties. These men were 

not even attempting to be priests of God; they were worshiping the unclean, detestable 

animals which the Egyptians, the Canaanites, and the Babylonians worshiped. 

 

Verse 12: The elders did not engage in these practices publicly. They were committing 

these acts in the dark, that is, in secret. The idolatries were taking place in secret, 

apparently with each man in his own room. In Ezekiel’s time, various buildings stood on 

the space around the inner court. There would be space for such activities in the outer 

court, but probably not in the inner court. 

 

Ezekiel initially was outside the wall of the outer court; then he dug through, into a room 

which was inside the wall of the outer court but against the gate. Of course, no room is 

so dark or so secluded that it is beyond the sight of the Lord. Whereas these men might 
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have said, “The Lord does not see” (see 9:9), such is far from the truth! The Lord is 

immanently qualified to judge because He sees everything. 

Job 22:13-14 (ESV)  
13  But you say, ‘What does God know? Can he judge through the deep darkness?  
14  Thick clouds veil him, so that he does not see, and he walks on the vault of heaven.’  
 
Isaiah 29:15 (ESV)  
15  Ah, you who hide deep from the LORD your counsel, whose deeds are in the dark, 
and who say, “Who sees us? Who knows us?”  
 
The statement of the elders, “The Lord has forsaken the land,” may provide some 
insight into their thinking. They no longer believed that the Lord was with them; they 
thought that He had, in fact, deserted them. 
 
Verse 13: Even greater abominations were to be seen. 
 

The Women Weeping For the God Tammuz (8:14, 15) 
 
Verse 14: God showed Ezekiel a third abomination. Like his contemporary Jeremiah, 
Ezekiel witnessed abominations being committed by the women of the land. 
 
Jeremiah 7:18 (ESV)  
18  The children gather wood, the fathers kindle fire, and the women knead dough, to 
make cakes for the queen of heaven. And they pour out drink offerings to other gods, to 
provoke me to anger. 
 
Jeremiah 44:15-17 (ESV)  
15  Then all the men who knew that their wives had made offerings to other gods, and all 
the women who stood by, a great assembly, all the people who lived in Pathros in the 
land of Egypt, answered Jeremiah:  
16  “As for the word that you have spoken to us in the name of the LORD, we will not 
listen to you.  
17  But we will do everything that we have vowed, make offerings to the queen of heaven 
and pour out drink offerings to her, as we did, both we and our fathers, our kings and 
our officials, in the cities of Judah and in the streets of Jerusalem. For then we had 
plenty of food, and prospered, and saw no disaster. 
 
God took Ezekiel to the entryway of the north gate, not far from where the first two 
abominations were seen. He found women sitting there weeping for Tammuz. Tammuz 
was a male deity whose origin was in Babylonia. Worship to him can be traced back as 
far as 3,000 B.C., making it one of the oldest known forms of ancient worship.  
 
Tammuz later became associated with Adonis and Aphrodite. He was viewed as the 
husband, son, or brother of Ishtar, the Babylonian goddess of fertility. Worshiped as the 
god of rain and vegetation, he was similar to the Canaanite gods Hadad and Baal. 
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“According to pagan belief, Tammuz would die in the early fall—when the scorching 
heat come, the plants withered, and the rivers were dry. His worshipers would weep for 
his resurrection, joining his wife, Ishtar, who was said to be in mourning. Proof of his 
resurrection was claimed in the springtime, when the land once again received rains 
and the plants began to grow” (Journal of Biblical Literature 84, no 3 [1965] 283-90).  
 
The Jewish women, then, were worshiping a Babylonian God. This is consistent with 
the ancient practice of adopting the gods of the conquering nation. Since the 
Babylonians were able to defeat the Israelites and take them into captivity, their gods 
were assumed to be stronger than Israel’s God.  
 
Also, conditions in Israel may already have been as God had promised, including 
drought and famine. The “Staff of bread” had been broken (see 5:16). To whom did the 
women turn in order to bring back the crops? Not to the Lord, the One who could truly 
help them, but to some non-god of the Babylonians! 
 
Verse 15: God next took Ezekiel to the fourth abomination being committed by the 
Israelites in Jerusalem. Again, God declared that this abomination was greater than 
the ones before. 
 

The Sun Worshipers (8:16-16) 
 
Verse 16: This time, God took Ezekiel to the area (the inner court, the court of the 
priests) between the altar of burnt offerings and the porch, which was at the entrance 
to the temple. Twenty-five men were there. They were probably priests, because the 
priests were to offer prayers between the porch and the altar. 
 
Joel 2:17 (ESV)  
17  Between the vestibule and the altar let the priests, the ministers of the LORD, weep 
and say, “Spare your people, O LORD, and make not your heritage a reproach, a 
byword among the nations. Why should they say among the peoples, ‘Where is their 
God?’” 
 
The number “twenty-five” may have some significance. David organized the priesthood 
into twenty-four divisions (1 Chron. 24:3-18). Counting the high priest, that would make 
twenty-five. Therefore, the twenty-five men could be representative of the whole 
priesthood. 
 
The “elders” were prostrating themselves eastward toward the sun. Scholars say 
that the word translated “prostrating” is an unusual Hebrew word, intentionally corrupted 
to express the wickedness of such a practice. The worship of the heavenly bodies was 
one of the earliest forms of idolatry and was expressly forbidden in the Law (Deut. 17:3).  
 
Josiah destroyed “the horses which the kings of Judah had given to the sun” and “the 
chariots of the sun.” 
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2 Kings 23:11 (ESV)  
11  And he removed the horses that the kings of Judah had dedicated to the sun, at the 
entrance to the house of the LORD, by the chamber of Nathan-melech the chamberlain, 
which was in the precincts. And he burned the chariots of the sun with fire. 
 
Verse 17, 18: After showing Ezekiel the evils being done in Jerusalem, God asked, “Is 
it too light a thing for the house of Judah to commit the abominations which they 
have committed here…?” people today must not think, “How we worship isn’t 
important to God as long as we worship.” 
 
Seeing for himself how abhorrent these practices were to God, the young priest would 
understand God’s reasons for sending destruction. Putting the twig to their nose was 
an act of pagan worship. The ritual is of uncertain origin and purpose, but it certainly 
angered God. Some scholars believe that this was a practice done out of respect for the 
sun-god, to “filer” one’s breath so as not to defile the solar rays.  
 
The Israelites had repeatedly done that which was forbidden by God’s law. Their open 
disregard for the will of God provoked God, leaving Him no option but to punish. 
Although He would have preferred to extend compassion and mercy, god had to deal in 
wrath (v. 18). As is so often discussed in the Bible, actions bring forth consequences. 
The Israelites were going to reap what they had sown. 
 
Four times God asked Ezekiel if he had seen specific abominations. God was proving to 
him how wicked Jerusalem was, and how deserving of destruction. Finally, He said, 
“My eye will have no pity nor will I spare.” 
 
 
 
 
 
 
 
 
 
  
 
 
 

 

 

 
 

 

 

 


