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The Feast of All Saints' Day, November 5, 2017 
Preached by the Rev. Lisa M. Erdeljon 

Revelation 7:9-17; Psalm 34:1-10, 22; 1 John 3:1-3; Matthew 5:1-12 
 
 
I will bless the LORD at all times; his praise shall ever be in my mouth. 
I will glory in the LORD; let the humble hear and rejoice. 
 
Please be seated. 
 
This morning is the second day of Allhallowtide—the Fall Triduum that begins with All Hallows 
Eve (or Halloween) and includes All Saints’ and ends tonight, with All Souls’.  Allhallowtide is a time 
to remember the dead, including martyrs, saints, and all faithful departed Christians, while also 
reflecting the spring Paschal Triduum that ends with Easter and resurrection.  
 
As humans, we are all naturally interested in death and life that comes after death, but as Christians, 
this fall Triduum of death and dying points to the paschal Triduum, which proclaims that death is 
not a distortion of life but the fullness of life beyond our sight. 
 
While the seasons shift into fall and winter—with the leaves changing colors and falling from the 
trees and creation going dormant for the cold, dark months ahead—we are also reminded that 
spring and summer will come again—a promise of resurrection for all creation. 
 
While tonight’s service for All Souls will be to honor all those who have gone before us, this 
morning’s service is about all those who have gone before us that have lived virtuous and godly 
lives: the blessed saints, as our Collect states.  
 
This morning is about those people whom the Church has identified as having shown great faith in 
their lives and in their deaths, and who, even after death, continue to serve as examples for us today, 
in our own lives. 
 
And while we think of those people whom the Church names as saints, we are faced with today’s 
Gospel reading—a Matthean interpretation of what it means to live according to Christ—to live as 
saints in the Christian Church. 
 
I’m sure many of you have heard today’s Gospel reading before—commonly referred to as the 
Beatitudes (the word beatus is Latin for “blessed” or “favored by God”). And I hope that at least 
some of you have struggled with this passage, with what it means that the poor in spirit are blessed 
or the meek will inherit the earth. 
 
In fact, even Biblical scholars have struggled with this passage, debating if it is an idealized ethic of 
impossible Christian standards, or if it is a realizable ethic—something actually attainable for those 
living here and now. If it is a prescription for all souls or simply a goal for those who have lived and 
died as saints. 
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A similar passage to these Beatitudes can be found in Luke’s Gospel, but Matthew shifts the focus 
to a spiritual poverty—a poverty not of actuality but of the soul: “Blessed are the poor in spirit” and 
“Blessed are those who hunger and thirst for righteousness” 
 
A spiritual poverty that is internal and personal: something that requires rectification between each 
believer and God. 
 
But what I find really intriguing is the shift in language from third person to second person that 
happens at the end. The last beatus phrase is not “blessed are the…” Instead, it is “blessed are 
you…” 
 
“Blessed are you when people revile you and persecute you and utter all kinds of evil against you 
falsely on my account.” 
 
And what does it mean to be reviled and persecuted? I suspect a lot of those whom we honor as 
saints know exactly what that means. 
 
For example, Vincent, whose relic resides in our altar… 
 
Vincent was ordained a Deacon in Saragossa, Spain, in the fourth century. His bishop, who, as 
legend has it, suffered from a speech impediment, commissioned Vincent to go out and spread the 
Good News of Christ with a strong and clear voice.  
 
Under the authority of Diocletian and Maximian, two Roman emperors, Christians were persecuted 
during Vincent’s life, swept up and arrested for their faith. 
 
Vincent and his bishop were thrown into jail, but were offered a chance at freedom if they recanted 
their Christian faith and burned their Bibles. 
 
Speaking for both men, Vincent refused to renounce the faith, enraging the local governor so much 
that, although the bishop was simply exiled, Vincent was sentenced to grotesque punishments and, 
finally, death. Of course, Vincent preserved such peace and tranquility that his jailer repented and 
was converted. 
 
Although Vincent’s body was thrown into the sea, Christian followers rescued it, and relics from 
him can now be found around the world—including in our own altar! 
 
Today, Vincent is the patron saint of winemakers, brickmakers, and sailors, as well as countless 
towns and churches across the Spanish and Portuguese speaking world. And through his dedication 
to the Faith and unwillingness to give in to persecution, even unto death, Vincent is worthy of 
veneration, admiration, and beatification. 
 
... 
 
Saint Vincent certainly falls into the category of that last beatus—he was reviled and persecuted unto 
death. A member of the Church Triumphant, Vincent had the beatific vision and now is already in 
heaven. He died for his faith so that we may live for ours. 
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Yes, this kind of venerated “Blessed Saint” is most commonly associated with the Roman Catholic 
Church, but there is also a place for these Saints in the Episcopal Church. They are models of 
righteous living—examples of what it means to die for one’s faith. They are worthy of having feast 
days (in the Anglican calendar, Vincent’s feast day is January 22), and they are worthy of being 
honored throughout the whole Church as saints. 
 
The Episcopal Church may have a slightly different culture around this kind of Blessed Saint—we 
do not necessarily pray to the Saints—but we can still see them as intermediaries, as agents of God 
and for God. As messengers. 
 
Much like our own namesake: Saint Michael. 
 
Over the past year, Saint Michael regularly came to me—visited me in some form or another—and 
looking back, I am sure his message had something to do with this wonderful place and you, 
wonderful people.  
 
Of course, right now, Michael stands next to me, on the other side of the altar, as an icon—a visual 
reminder of this church’s namesake. 
 
But before I even knew of this church, when I spent a week in Rome, I booked a hotel room barely 
three blocks away from Castel Sant’Angelo—a modern-day museum of a historic castle, fortress, 
and mausoleum. Perched at the very apex of the building is a bronze statue of Michael, with wings 
semi-expanded and arm outstretched overhead, with a sword in his hand. The statue has been there 
since the mid-18th century, but for me, it was brand new, and somewhat mystical. I couldn’t escape 
its shadow on the city, and when I final got up close, I couldn’t stop taking photos. 
 
And in England, the week prior, my seminary class took a pilgrimage to Canterbury, which included 
a day trip to Coventry Cathedral. It is a class tradition to get the whole group to pose against the side 
of the new cathedral wall, under a larger-than-life size statue of Michael, as he stands over the 
conquered devil. The cathedral was destroyed by German bombs during World War II, and the 
statue of Michael reminds the community that good will always overcome evil. 
 
And before that… exactly one year ago from today—All Saints’ Day, 2016—I attended an evening 
worship service at school. For the service, the chapel was filled with Saint candles—tall colored 
candles that depict saints on the outside of the glass holders, often lit as a devotional act to that 
saint. At the end of the service, we were invited to take a candle home, and so I grabbed a pretty red 
candle and was on my way. 
 
It really only dawned on me as I was packing my Connecticut apartment that the candle I grabbed 
was Saint Michael—with sword held high and the devil defeated beneath his feet. 
 
Looking back, it’s obvious to me that Saint Michael was acting as an intermediary for me—sending 
me the message that God has a plan for me and all shall be well. 
 
Although Michael’s sainthood is a little bit different from Vincent’s (after all, how does the 
Archangel exactly die for his faith), he is still considered a Blessed Saint—a saint who will sacrifice 
for his faith, with unconditional obedience to God. 
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Michael is one of only four angels named in Scripture. And in the New Testament, in the Book of 
Revelation, Michael leads God's armies against Satan's forces, and during the war in heaven he will 
defeat Satan.  
 
Michael is the patron saint of chivalry, and those who fight evil, such as police officers, paramedics, 
firefighters and the military.  And although we can’t exactly live like Michael, we can emulate his 
desire to overcome evil and serve as a messenger for God. 
 
... 
 
And in fact, we don’t have to live like any of the Blessed Saints of the Festal calendars. Instead, we 
simply must live as Christians.  
 
In Christianity, we are baptized into the Communion of Saints, meaning “The whole family of God, 
the living and the dead, those whom we love and those whom we hurt.” 
 
Throughout his epistles, Paul refers to all Christians as saints—regardless of how they live their lives 
or whether they are alive or dead. And the Apostles Creed confesses belief in the communion of 
saints—all those who are Baptized as members of Christ’s body, the Church. 
 
We are saints in God’s estimation—those who will die in the faith, as apposed to those who will die 
for the faith. Simply in living as Christians, we are all worthy to be named Saints. 
 
And I suspect none of us will experience the type of persecution that Vincent experienced, or the 
type of angelic leadership that Michael experiences, but we can all experience the grace that God 
extends to each of God’s children. 
 
We can all encounter God’s grace in the struggles, joys, and sorrows of our everyday lives in this 
“regular” (or perhaps “temporal”) world. We can, in some small fashion, understand, perhaps in the 
slightest of glimmers, what it means to be a Blessed Saint. 
 
To be considered part of the Communion of Saints, we don’t have to live lives of poverty or 
persecution or miraculous action; we simply have to be faithful to God and willing to receive God’s 
grace. 
 
Of course, though, if we are honoring All Saints, it certainly doesn’t hurt to have a couple 
miraculous events attributed to you. Like Nicholas… 
 
Nicholas was the Bishop of Myra in the 4th century. He was most likely tortured and imprisoned 
during the Christian persecution under Emperor Diocletian (the same era of Vincent), but Nicholas 
was freed when a new Roman emperor took the throne and was more hospitable towards 
Christianity. Most scholars believe Nicholas attended the First Ecumenical Council of Nicaea in 325, 
which eventually led to the drafting of the original version of our Nicene Creed. 
 
Although he did suffer during the persecution of Christians, Nicholas’s beatification is based on his 
miracles more than his overcoming of the persecution. 
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In fact, it seems that more miracles are attributed to Nicholas than any other saint. Miraculous 
legends abound about his ability to resurrect the dead—including sailors and victims of murder. And 
stories of providing food during a famine, when the store seems to never be missing any food 
supplies. A popular story features Nicholas providing gifts to poor children, which is often cited as 
the Christian source for our Santa Claus. 
 
But, perhaps the best legend around Nicholas was during the Council of Nicaea, when he was so 
angered by a heretic, that he punched the man! 
 
… 
 
Granted, I am not proposing that we all go out and find heretics to punch, but even in the 
exaggerated fables of miraculous resurrections, Nicholas offers a hint of what it means to be a 
Saint—a blessed church triumphant. Because even when there seems to be not enough for this life, 
Nicholas’ faith kept him well-prepared to face the shortcomings in order to more fully see the 
glories of God’s kingdom yet-to-come. 
 
In the Roman Catholic Church, it is “works righteous” that reserves a spot in heaven. It is what we 
do here, on earth that will be reflected in how we are received in God’s kingdom. This is where the 
concept of “Blessed Saints” emerges—those who have gone before us and done such “works 
righteous” as is worthy of immediate admission to heaven. Dying for one’s faith, absolute obedience 
to God, miraculous acts of giving life… 
 
In the Protestant Reformation Church, it is sola gratia or “by grace alone” that grants admission to 
heaven. It is only through the Grace of God, given to us, without condition that allows us to be 
welcomed into the kingdom of God. And this is where the concept of “Communion of Saints” 
appears—grace is not an act done by us, but is a gift bestowed upon us by God. All Christians can 
be and are saints, worthy of God’s grace simply because God has deemed us worthy. 
 
And in the Episcopal Church, we choose the via media—the “middle way”—which grants us the 
grace from God but also encourages us to honor those who have gone before us, who have lived 
lives worthy of notice, and who will be greeting us at the gates of God’s Kingdom when we arrive. 
In our church, we observe all three days of Allhallowtide—mocking of death, honoring the saints 
and martyrs, and remembering all who have gone before us.  
 
All Saints’ Day is not about calling us to live the lives of Saints—to suffer persecution or attempt 
miraculous actions. Nor is it about honoring certain people because their actions were more 
righteous than our own today. And All Saints’ Day is not about all who have gone before us—
which is reserved for All Souls. 
 
Instead, today is about those Blessed Saints who lived and died in the True Faith, our faith, the 
Christian faith. 
 
We are not called to live as they lived, and yet, we are able to live the Christian lives we live today 
because of the Blessed Saints who have gone before us—those who have suffered persecution, who 
are accredited with performing miracles, who died because of their faith. 
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Perhaps, All Saints’ Day is a little bit Roman Catholicism, in that it grants us a time to honor the 
saintly—the Blessed Saints whose works on earth exceed the expectations of “works righteousness” 
prescribed by the Roman Catholic Church. 
 
And perhaps, All Saints’ Day is a little bit Reformation Protestantism, in that it invites all of us into 
that sainthood of all believers, all professors of the Christian faith, all who receive God’s Grace. 
 
And perhaps, All Saints’ Day is a reminder that God is worthy of praise because as we watch the 
seasons change—as we watch creation die—we are reminded of the next seasonal change—the 
rebirth of creation—the resurrection of this life and the eternity of the life to come. 
 
In 1 John, the author writes, “We are God’s children now; what we will be has not yet been 
revealed.” And so, perhaps, All Saints’ Day is a chance to look back at what has been, in order to 
know what is, as a way to imagine what will be. The future is built on the present and the present is 
built on the past, and without the saints of our history, we cannot be saints today. 
 
Thus, as I opened today’s sermon with the first two verses of Psalm 34, God is worthy of praise and 
blessing and glory. Not because God creates the Blessed Saints who have died for their faith, but 
because God creates all and grants grace to all. We may merely be members of the Communion of 
Saints, but I know we are all striving for virtuous and godly living—a living only given to us through 
the grace of God. 
 
I will bless the LORD at all times; his praise shall ever be in my mouth. 
I will glory in the LORD; let the humble hear and rejoice. 
 
Amen. 


