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The theology of the cross affirms the accomplishments of Christ in his suffering, not merely the act of his 

suffering.  The Apostle Paul, who arguably was one of the greatest apologists in Christendom, said, “I decided 

to know nothing among you except Jesus Christ and Him crucified.”1  The word ‘decided’ is the word krino or 

to judge. He decided like one who would discern by judging, that the cross of Jesus held a prominent position in 

his theology.  One might argue further that it is the theology of the cross that serves as a crucible in Pauline 

literature.  So, what is it about the cross that would cause Rita Nakashima Brock and Rebecca Ann Parker 

(Brock/Parker) to say that it sanctions violence?1  Parker said in an article she co authored with Joanne 

Carlson Brown, “The glorification of anyone’s suffering allows the glorification of all suffering. To argue that 

salvation can only come through the cross is to make God a divine sadist and a divine child abuser”1(emphasis 

mine).  It is the statements of the cross sanctioning violence and God being portrayed as a child abuser which 

prompted me to examine theologians who juxtapose victims of violence and their view of the brutality of the 

cross.  The purpose of this paper is to show that those who suffers from abuse need not view the cross as 

sanctioning violence but that the redemptive nature of the cross is in its purpose not is process.  Salvation is 

granted based on the finished work of redemption on the cross and not on the rudimentary act of crucifixion. 

This paper will show that while Brock and Parker’s belief that victims of abuse may view the violence of the 

cross with chagrin is accurate, a theology that repudiates the cross is not warranted because redemption is not 

in the act of suffering. 

Brock and Parker were both affected by abuse.  Brock was sexually abused by a male repeatedly as a child and 

Parker suffered abuse from her husband who said that he would leave her unless she had an abortion and when 

she did left her anyway.  Both of these events are tragic and worthy of serious consideration. Proverbs of Ashes 

is written in three parts: Lent, Pentecost, and Epiphany. The section of Lent in their book describes their stories 

of abuse and brokenness.  Pentecost tells stories of how redemption is seen in its purgation.  Epiphany 
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describes how for both of them illumination is revealed in their pain.  Their book is an honest, uncensored look at 

abuse which offers no explanations for abuse, but proffers a communion in suffering.   Brock/Parker gives voice to 

the myriad of women who suffer from abuse. Abuse is a major problem affecting our society and churches  So great 

is that number that Verizon Wireless has a feature on all of their phones where a person can dial # HOPE for a 

national database about domestic violence and an abuse hotline which operates around the clock.   According to 

the Bureau of Justice 1 in 320 households are affected by intimate partner violence.  Eleven percent of murders that 

occurred in the United States between the years of 1976-2002 were committed by intimate partners.  This same 

source cites that 53% of all intimate violence crimes occur between the hours of 6:00am and 6:00pm.1  These 

statistics are incredulous.  To further compound this incredulity the response by the church for centuries was a 

deafening silence.  I sit on various boards and committees in my community.  One of the boards on which I sit is a 

coalition against domestic violence which meets at the local YWCA.  At one of our meetings, I viewed a video made 

in the early 90’s depicting clergymen counseling women parishioners who were victims of spousal abuse to remain 

in the homes and try not to do things which would anger their spouses!  It is flagrantly offensive to suggest that the 

victims of abuse ask for or in some way sanctions abuse.  Brock/Parker gives voice to people like me who have 

suffered from violent abusive crimes.  I would agree that Christians have been taught to ‘bear their cross of abuse’ 

as Jesus bore his cross.  Victims of abuse have been told that while understanding abuse eludes us now, ‘we shall 

know about it better in the bye and bye’.  This sugar cookie cutter conflagration serves as cotton candy for the soul.  

It may look good on the surface, but when you bite into it, there is nothing but air. 

Patristic writers have done little to assuage the fury of feminist writers. Brock and Parker view Patristic writing as 

doing little to speak to victims of violence.  The event of the cross is portrayed as a perpetrator rather than a 

panacea. For  Athanasuis of Alexandria, Christ’s death was an act of God in defeating sin and corruption.  The 

cross reflected a cosmic battle between God and sin. Jesus assumed a human body so that he could offer it as a 

sacrifice.1  Athanasius does not say that the cross is brutal or bloody, but one could only expect a crucifixion to be 

both bloody and brutal.  Anselm of Canterbury is one of earliest patristic writers to view the atonement as 

sacrificial.  Anselmian’s  use of sacrificial language is not penal in nature, but retribution based on God’s honor. 

God’s honor was at stake.  God made humankind; humankind sinned; only God could satisfy the demands of sin, 

therefore the God-Man was the only one who could atone for sin. 

Gregory of Nyssa posited that the devil has by right humanity, and it would be unjust for God to just take or rescue 

humanity from the devil’s grip.  So “in order to secure that the ransom in our behalf might be easily accepted by 

him who require it, the Deity was hidden under the veil of our nature, that so, as with ravenous fish, the hook of the 

Deity might be gulped down with the bait of flesh…”1  All of these classical views of atonement propagated violent 

activity of some value.  Even in the Christus Victor view which posit an act of atonement as a triumph of God over 

the power of evil. It could reasonably be argued that Brock and Parker are correct in their assertion that the 

Patristic writer’s depiction of the cross is violent and by association God is seen as propagating from it. To lump 

Aulen and the Christus Victor in that would be incorrect. Aulen affirm: 

the atonement is no longer regarded as in any true sense carried out by God.  Rather, the 

Reconciliation is the result of some process that takes places in man as conversion and amendment.  

If mention of Christ be made in this connection, His work is no longer thought of as the work of God 

for man’s [sic] salvation: He is rather the perfect Example, the Ideal Man, the Head of the race1 

Aulen would then still fit into the mode of contention with Brock and Parker because Jesus stands as the ideal or 

model for humanity to follow. Brock and Parker would affirm that the life of Jesus would be that which should be 

followed rather than the acts surrounding his death.  It is precisely in this that Brock and Parker make their point.  

The action of God, in the act of the cross, is the praxis of an abuser.  An abuser requires others to feel pain and then 

imagines the other is himself.  He finds life by externalizing his pain and then embracing the one he tortures.  

Christian theology has described God as engaged in precisely this kind of transaction.1  I would disagree.  

Moltmann would affirm that God suffered along with Christ, and it was the act of the abandonment of the cross 

where that occurred. God suffered with Godself not aloft from Christ.  Suffering is a critical component of the 

crucifixion, but salvation is not had by suffering alone but by the act of suffering. If salvation were had by 



 

  
 

 
  

suffering alone then all of Jesus’ life should have been marred by suffering and other’s who experienced crucifixion 

would be salvific.  Crucifixion is not defined by suffering, but suffering is a caustic component of crucifixion.  The 

meaning of the word crucifixion, extreme or painful punishment, denotes that suffering is involved.  The mode of 

death by crucifixion is not where redemption lies; redemption is procured by the shed blood of Christ.  The writer of 

the book of Hebrews affirms this by saying “Indeed, under the law almost everything is purified with blood, and 

without the shedding of blood there is no forgiveness of sins.”1 

Brock and Parker place too much emphasis on the suffering of Christ when they refer to violence as 

redemptive, rather than the act of redemption which is manifested in suffering. Suffering, in a sentence structure, 

would serve as an adjective not a noun.  Brock and Parker’s theology of the cross places suffering as causative. 

Jesus is seen as the obedient son subjecting himself to violence because his father wills it.  Salvation, according to 

Brock and Parker, offered by Jesus is gained by his sacrifice of himself to abuse.  They would conjecture why a 

loving being would use violence to draw humanity closer to [Godself].1    

The prominence of suffering is not shared by all liberationist theologians.  Jon Sobrino writing from a Latin 

American perspective of suffering writes: 

This new Christian focus on the cross of Jesus is much more activist in character.  While the 

resurrection remains the paradigm of liberation, the cross is no longer seen as a symbol of suffering 

or as the negative dialectical movement which immediately and directly gives rise to the positive 

moment of liberation.  People now realize that a whole process of analysis is required before the 

latter positive phase can be viable.  From their concrete experience in the effort to achieve 

liberation, people are now beginning to realize that they cannot prescind from the cross of Jesus if 

their experience is to be truly Christian.1 

The cross is no longer seen as a symbol of suffering. The cross of Christ affects God [Godself]. Sobrino says “I 

think there are two main obstacles to any attempt to grasp the cross of Christ and all its profundity.  One is the 

danger of isolating that cross from the concrete history of Jesus; the other is the danger of isolating it from God.”1 

  William Placher, professor of Philosophy and Religion at Wabash College in Indiana, asked when talking 

about a suffering savior, whether a theology that begins with the crucified Jesus glorifies suffering and thereby 

encourage victims to accept their victimization? He answers that by saying no, God’s willingness to risk pain and 

suffering in being open in love is good but suffering is not good.  Suffering itself is not good but the one who risks of 

the kind of vulnerable love is good.  Christ’s suffering on the cross is the suffering of someone out to win in the 

struggle with evil, not in the suffering of a passive victim only enduring suffering for the sake of the purported virtue 

of passive endurance.1  While I do not believe Placher was commenting on the type of suffering Brock and Parker 

mentions, the conceptual meaning of the suffering of Christ on the cross still applies.  I do not believe there is merit 

in formulating a theology of suffering which mitigates the cross while diminishing the placidity of suffering. 

Scripture tells us that because we have been justified by God we have peace with God.  Jesus’ suffering on the cross 

produced the propensity of peace between humanity and God.  It is not to say that there is peace in suffering, but to 

affirm the peace that comes from suffering.  Brock and Parker affirm that when they describe the solace they 

received from people who enshrouded them in love and acceptance during their times of violence and abuse. Parker 

tells the story in her book that illustrates this in the section called Pentecost.  She talked about the inner turmoil she 

suffered as a result of the guilt of having an abortion and the inability to find solace in the church.  She felt she 

could not talk to anyone in her church because she was the pastor and people were coming to her for help.  She 

couldn’t talk to anyone outside of her church because the shame she felt was all consuming.  She described a 

evening when she came to the end of her desire to live.  She lived on a hill of a home that had a beautiful view of the 

ocean in the State of Washington.  One night she purposefully walked down the slope of her hill toward the ocean.  

She recalled it was a brisk cloudless night.  The only sounds she heard were the thumping of her heart and the 

crashing of the waves on the shore.  As she drew closer to the water she said she noticed barricades lined across the 



 

  
 

 
  shoreline.  This puzzled her as she was not aware of anyone doing construction along the shore, nor had she heard 

of any accident occurring there.  She said when she got closer she noticed that what she saw were not barricades but 

people.  An astrology class had gathered with their telescopes to look into space at the stars.  The very stars she saw 

at a distance they were seeing up close.  She said that she was about to turn and leave when one of the students who 

mistook her for one of the professors on that site called her over to look in their telescope to view Jupiter.   

She said rather than trying to explain why she was walking toward to ocean she decided to look into the 

telescope.  She said that as she looked at the beauty of Jupiter and observed the joy of those around her the desire to 

kill herself began to wane.  She described an overwhelming sense of community and affirmation.  Writing about that 

night’s experience she said: 

They broadened my consciousness to embrace memories of the religious community, immediate experiences of 

the world’s beauty and the kindness of human beings, and a vivid sense of future possibility.  Restored breadth of 

feeling enabled me to make a decision to affirm rather than do violence to life – even when the violence I contemplated 

was turned onto myself.  I was not saved that night by an act of sacrifice.  I was saved by a restoration of presence 

(emphasis mine), a presence that I had lost and was returned to me, by life.1  For both Brock and Parker salvation is 

in the power of life not in the act of the cross. Salvation begins with the courage of witness of those who invest their 

lives in us. Salvation is the presence of God and others.  They describe the presence of God as:  

• Quiet moments of mutual discovery by friends sharing a coffee on a sunlit afternoon, 

• Tears appearing on a frozen face, 

• A community meeting that resists violence, 

• An embrace that holds the other through the terrors of the night, 

• A sheltering moon watching over an unblessed child, 

• An old woman keeping  faded photographs on a mirror, and  

• A dark ocean shimmering with diamond.1 

 

I believe that God uses these things to show God’s own love and compassion, but to limit these acts of presence 

to redemption is to reject the biblical claim that redemption is in the blood of Christ. Suffering is not redemptive, nor 

is it schadenfreude, that is enjoyment obtained from the troubles of others.  Parker and Brock believe that because 

God sanctions violence in the cross of Jesus, and that salvation is obtained from the kind of God who would wield 

such power.  God then elicits enjoyment in the suffering of others.   Jesus endured the suffering of the cross and 

because of that humanity must endure suffering. I do not believe that is true. Jesus said that in this world we will 

suffer tribulations but [Jesus] has overcome the world in John 16:33.  The Psalmist writes that weeping will endure 

for the night but a joy comes in the morning in Psalm 30:5.  Neither of these references sanctions violence but bespeaks 

of the brevity of violence.  Suffering is not redemptive. I would agree with Lou Ann Trost who said that to say that 

suffering is redeemable is not the language of biblical faith.  It is a person’s life which is redeemed from suffering, 

bondage, sin, and death.  It is in the light of such redemption, seen as healing, that which someone has suffered can 

be interpreted in such a way that it is not determinative for the rest of her or his days.1 

Jesus’ death on the cross was to redeem humanity as a fallen race, not to redeem suffering. We are able to know 

that Jesus relates to us in our suffering because of the things he suffered.  Brock and Parker write from the 

perspective of an European and an Asian American women.  I do not wish to diminish their suffering or experience 

of violent abuse.  I personally believe that this book (The Proverb of Ashes) can be a balm for those who like me, 

have suffered abuse.  I do not accept the theology of the cross they espouse. The suffering of Christ on the cross is 

redemptive to humanity not to humanity’s homogenous sufferings.  When I as an African American Male affirm the 

deliverance passages in scripture like the Hebrew slaves crossing the Red Sea and Daniel in the Lion’s Den. When I 

sing the ‘sorrow songs’ of ante-bellum slavery, I do not engage in these acts to seek redemption for my suffering, I 

do so to be reminded that my suffering is temporary. The biblical language of scripture affirms the translucent 

nature of suffering. Suffering is temporary, it is like a cloud of fog whose presence is ominous when one is 

enveloped in it; but its power is waned when one escapes its grasp.  So when the Apostle Paul can say in Romans 

chapter 8 that nothing can separate us from the love of God which is in Christ Jesus, he includes in that list 

hardships, distress, persecution and the sword.  When John writes in the Twenty-first chapter of Revelation that  



 

  
 

 
  God will wipe away every tear from our eyes and their will be no more death or pain, we can have solace that the 

sufferings of this life are temporary not restrictive.  When the writer of Hebrews said: “It was fitting that God, for 

whom and through whom all things exist, in bringing many children to glory, should make the pioneer of their 

salvation perfect through sufferings”,1 I understand the word ‘perfect’ to mean to bring to an end, to complete.  

Suffering is not redemptive, but suffering will succumb with finality to redemptions’ power. 

Respectfully Submitted 

Rev. Kent A. Mc Heard 

1 I Corinthians 2:2 from the Revised Standard Version  
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Special Prayers for Those in Need 

          

 
    

For Individuals: 
The families of Betty Ann Jennings & Richard Whalen  

For our Church Family: 
Shut-ins, Our Sunday School Children 

For our Community, Nation & World Peace: 
Those serving in the Armed Forces and their families, all those affected by 

the COVID-19 pandemic & Christians throughout the world. 

Please give your prayer requests to Pastor McHeard 

 

 

 

 



 

  
 

 
  

 

 

 

 

 

 

 

City Mission of Schenectady 
PO Box 760, Sch’dy NY 12301 / 518-346-2275 

www.citymission.com 

 

This program seeks to meet the needs of the poor in ways that dignify and strengthen the individual, 

family and community.  Since 1906, the city mission of Schenectady has been providing clothing, meals, 

shelter, educational training and Biblical counseling.  

 

Their goal is to provide not 

only HELP for today, but 

HOPE for tomorrow. 

Together, we can help 

people begin to dream 

again and think about 

what they want their future 

story to look like. 



 

  
 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

 

 

 

 

January 

Birthday’s & Anniversaries 

              BIRTHDAYS                    ANNIVERSARIES 

1/01 -  John Hemstreet &              1/15 - Kent & Colleen 

            Donald Woodward                        McHeard 

1/04 - Linda Camardello &          1/24 – William & Janet 

           Janet Pickney                                Pickney 

1/07 - Nancy Rogers 

1/08 - Mary Jo Nagell 

1/12 - Peter Neff 

1/26 - MaryLou McCarroll & 

           Linda Sambuca 
 

 

 

CHRISTIAN SYMBOL 

 

Cross on the Rock  

 

The rock is often used as a symbol of the Lord, our 

strength and firm foundation. A cross rising from the rock 

echoes many Bible verses that proclaim Christ as the rock 

of salvation; for example, “He alone is my rock and my 

salvation …” (Psalm 62:2, ESV). 



 

  
 

 

 

 

 

 

Sunday School News 

Brought to you by Nancy Gore & The Sunday School Committee 

 

Hopefully everyone had a good Christmas & New Year! 

  

I wish to say THANK YOU to everyone who again made our Wreaths Across 

America a huge success!  While we once again had to deal with a large snowstorm, we 

were able to figure a way to celebrate. A special thanks to Mike Baker for making it 

possible by plowing a path into the cemetery which we used to place the wreaths along. It 

did look beautiful when we finished.  I have included some pictures. This program also 

gives back to the Sunday school money which we are using to help offset some of the cost 

for kids to go to Christian summer camps, so again a big thank you to you all. 
 

 



 

  
 

   

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

We are also still collecting empty soda & water bottles.  You can drop off at the ed center or at 

Southside Beverage at 1451 State Highway 5S, Amsterdam, NY 12010.   Make sure you tell them they are 

for the Woestina Church Youth Group.    

 

  So, let’s see what else God has planned for us.  Don’t forget to invite a child that you may 

know to come and experience God’s great world, also offer a ride because they may need one.  

Thanks!!!! 

 

WISHING GOD’S BLESSINGS TO EVERYONE IN  

    
        
 

 



 

  
 

 

 

 

 

 

 

 

 

 

  

  

 

 

 

In the story of the Magi, what word is used to give a sense of Jesus’ age when the 
wise men visited? What does it tell us? 

1. “baby”; Jesus was still a newborn in a manger 
2. “child”; when the wise men visited, Jesus had grown past infancy 
3. “youth”; Jesus was probably between 10 and 14 

4. No word is used to suggest Jesus’ age at the time of the wise men’s visit. 

 

 



 

  
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  

  

 

  

 

 

 

 

 

 

 

 

 

 
 

 

The Newsletter Team 
Donald Brooks Jr. & Christy Eggleston 

Thank you to everyone who contributed to this 

month’s newsletter. Items for the newsletter may be 

placed in the Newsletter folder in the church office 

or they may be sent as a Word document to 

woestinachurch@gmail.com  

The newsletter is published September through 

June. Items for inclusion in the newsletter should be 

submitted by the 20th of the previous month. 

Thank you, 

Christy Eggleston    

mailto:woestinachurch@gmail.com

