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Few topics about the character of God elicit as much debate as the doctrine of divine omniscience. The central 
point of contention is not whether God perfectly knows the past or the present, for who would argue that God 
does not understand what has taken place in history or what is happening in the present. Rather, the focus of 
the debate relates to His knowledge of the future. Does God know the future exhaustively—in the same way 
and with the same perfection as He knows the past? If this question is answered in the affirmative, the next 
question is even more contested: Does God know the future because He has actively determined it, does He 
know the future through a passive awareness, or does He know the future only because He possesses an 
infinite knowledge of all possible outcomes? 
 

Questions like these have long attracted intense debate. Problematic for many is the assumption that God’s 
knowledge of the future—if active and determinative—must infringe upon man’s moral freedom to determine 
his own future. To protect such “freedom,” many are willing to limit the nature and extent of God’s 
omniscience. For example, Gregory Boyd contends that God  
 

created a world in which the future is partially open, comprised of possibilities rather than settled facts. And 
God did this, in our view, precisely because he didn’t want to unilaterally determine all that comes to pass. 
(How boring that would be for God!) God rather wanted to populate this cosmos with free agents, thereby 
creating the possibility of genuine love, adventure, and yes, the risk of sin and evil. (“Molinism and Open 
Theism, Part 2,” Re|Knew blog) 

 

For Boyd, God may be omniscient with respect to the present and the past, but not with respect to the future. 
God may know all the possibilities the future holds, but His real knowledge of the outcome is dependent upon 
the choices made by the moral creatures He has endowed with freedom. Ultimately, Boyd’s god is much like 
him—a god who doesn’t know everything.  
 

But what does God say about His knowledge? To begin to answer this question, we must define some terms. 
  

 

The term “omniscience” comes from two Latin terms: omni (meaning “all”) + scientia (meaning “knowledge”). 
Combined, the terms describe that which is “all-knowing.” 
 

A. What omniscience means. 
 

The omniscience of God refers to His perfect and absolute knowledge of all things. 
 

In other words, there is nothing knowable which God does not know, or which God must learn. God is 
literally unteachable because there is no one who knows more than Him, and there is nothing that can be 
taught to Him. As Mark Jones states, “There is no limit to what 
he knows, and there is nothing he needs to learn. He knows all 
things in and of himself with a perfect knowledge of all things 
past, present, and future” (God Is, 77). The rhetorical question of 
Isaiah 40:13–14 eloquently captures this awe-inspiring truth: 
“Who has directed the Spirit of the LORD, or as His counselor has informed Him? With whom did He 
consult and who gave Him understanding? And who taught Him in the path of justice and taught Him 
knowledge and informed Him of the way of understanding?”  

 

“Oh, the depth of the riches both of the wisdom and knowledge of God! How unsearchable are His judgments 
and unfathomable His ways! For WHO HAS KNOWN THE MIND OF THE LORD, OR WHO HAS BECOME HIS COUNSELOR?  

Or WHO HAS FIRST GIVEN TO HIM THAT IT MIGHT BE PAID BACK TO HIM AGAIN? For from Him and through Him and to Him 
are all things. To Him be the glory forever. Amen.” —Romans 11:33–35 (NASB) 

I.  Definition of “Divine Omniscience” 

OMNISCIENCE: 
omni (“all”) + scientia (“knowledge”) 

= “all-knowing” 
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Such a description immediately sets God’s knowledge and knowing in stark distinction from ours: 
 

• God knows innately; man knows inductively (Isa 40:13–14; Rom 11:34). God never learns, 
discovers, or increases in understanding. On the other hand, learning, discovering, and being 
surprised is our natural experience as creatures. 

• God knows independently; man knows dependently (Ps 139:4; Matt 6:8). God relies on nothing 
outside of Himself for knowing. On the other hand, we are dependent upon revelation and the 
means (senses) God has given us to learn.  

• God knows infinitely; man knows finitely (Psalm 147:4–5). God is not limited by the breadth, 
depth, or height of a topic. There is nothing so miniscule that He cannot understand precisely, 
and nothing so broad that He cannot comprehend it exhaustively. We, on the other hand, are and 
always will have our knowledge defined by limits. 

• God knows immutably; man knows variably (Ps 33:11). God’s knowledge neither ebbs nor flows; 
He never forgets or relearns. Man’s knowledge is never the same from one day to the next. 

• God knows infallibly; man knows fallibly (John 3:33). God is true. There is not one single false 
belief or incorrect thought in the infinite treasure house of His knowledge. Our understanding, on 
the other hand, is filled with errant and imperfect ideas.  

 

Furthermore, God’s perfect knowledge must be understood according to two categories: (a) God’s 
knowledge of Himself, and (b) God’s knowledge of everything outside of Himself. 
 

1. God’s knowledge of Himself refers to His knowledge of who He is and what it means to be God 
(John 1:18; 10:15; 1 Cor 2:10–11; Rom 8:26–27). This knowledge is God’s perfect, inter-trinitarian 
self-knowledge.  

2. God’s knowledge of everything outside of Himself refers to His knowledge of everything that exists 
or occurs or could exist or occur. This is God’s perfect knowledge of everything He chooses to 
bring into reality and everything He chooses not to bring into reality. More specifically: 
 

a) God’s knowledge of everything outside of Himself that is real—this sub-category includes 
God’s knowledge of everything that exists or occurs in His created realm (Ps 147:4–5; Isa 
42:9; Heb 4:13). This is God’s knowledge of reality—His knowledge of what is real. 

b) God’s knowledge of everything that is not real—this sub-categoric includes all that is possible 
but will never exist or happen (2 Sam 12:8; Matt 11:21, 23). This knowledge is not of 
something which may happen, but about which God is unsure—like a “plan B” if “plan A” 
fails. Rather, it is knowledge of the infinite possibilities of things which God knows but has not 
determined to bring to pass. This is God’s knowledge of the impossible possibilities. R. C. 
Sproul explains this sub-category as follows: 
 

God’s omniscience refers to God’s total knowledge of all things actual and potential. God 
knows not only all that is, but everything that possibly could be. The expert chess player 
exemplifies a kind of omniscience, though it is limited to the options of chess play. He knows 
that his opponent can make move A, B, C, or D, and so forth. Each possible move opens up 
certain countermoves. The more moves ahead the expert can consider, the more he can 
control his chess-game destiny. The more options and counter-options one considers, the 
more complex and difficult the reasoning. In reality no chess player is omniscient. God knows 
not only all available options, but also which option will be exercised.(What Is Reformed 
Theology?, 171) 

 

B. What God’s omniscience does not mean. 
 

1) Some contend that God’s perfect knowledge of things outside of Himself relates only to the past and 
present but not to the future. They insist that God’s knowledge of the future is “open.” He knows 
possibilities of what may happen, but His knowledge is not definitive nor determinative. This is the 
view of open theism and is summarized well in the words of Gregory Boyd stated above. Arguing from 
philosophical starting points, proponents of the position are willing to contradict the direct witness of 
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Scripture in order to protect what they believe is an absolute right: human freedom. They insist there 
is no way that God can be exhaustively omniscient and that man can be free simultaneously. 

2) Others contend that God does have a perfect knowledge of the future, but this knowledge arises from 
His ability to look ahead and see what will happen. This is the view of some Arminians. Proponents 
argue that the word “foreknow” (e.g., Acts 2:23; Rom 8:29) implies this, but they define this term 
strictly in a passive, temporal way, as in “to know beforehand,” and reject any suggestion that the 
term includes active knowledge—the kind of knowing that also brings things to pass. Once again, 
central to this misunderstanding of divine omniscience is the effort to protect man’s freedom by 
limiting God’s knowledge. They do so by reducing omniscience to a mere intellectual awareness of the 
future.  

3) Still others contend that God’s perfect knowledge of the future relates to His ability to know all future 
possibilities. This is the view of other Arminians and is sometimes called Molinism (after the 16th cent. 
Jesuit theologian, Luis de Molina). According to Molinists, God perfectly knows all the potential 
choices man can make, where each choice will lead, and even how to influence those choices without 
infringing upon human freedom. Therefore, God’s perfect knowledge relates only to His exhaustive 
awareness of future possibilities—which obviously includes those that will actually take place. Such 
knowledge, however, exists separately from God’s sovereignty and omnipotence. 

 

All three positions fail because their views of God’s omniscience are too limited and too human. They 
believe that the more absolute God’s knowledge is believed to be, the more it must necessarily limit the 
rights and liberties of other moral agents. But this is human logic. Rather, God’s knowledge is so perfect 
precisely because it is absolute and determinative without removing moral responsibility from man. After 
all, it is “unfathomable” (Rom 11:33), and this means it exists and operates in ways far above human logic. 
That God’s knowledge is absolute is the consistent testimony of God’s own Word—and it is to this that 
man’s logic must submit.  

 

The witness of Scripture to God’s perfect knowledge is pervasive: 
 

• Some Old Testament examples: Genesis 6:5; Deuteronomy 
29:29; 1 Samuel 2:3; 1 Kings 8:39; 1 Chronicles 28:9a; Job 
12:13; 37:14–16; 38:1–7; 40:3–5; Psalm 33:11, 13–15; 50:10–
11; 69:5; 90:8; 94:9–11; 103:14; 104:24; 139:1–6; 147:4–5; 
Proverbs 19:21; 24:12; Isaiah 40:13–14; 40:27–28; 42:9; 44:7–
8; 45:20–21; 46:9–10; 48:3–6; Jeremiah 1:4–5 (see Gal 1:15–
16); 16:17; 17:9–10; Ezekiel 11:5; Daniel 2:20–23; etc. 
 

• Some New Testament examples: Matthew 6:8, 32; 9:4; 10:29–
30; 12:25; Luke 6:8; 9:47; 16:15; John 2:24-25; 21:17; Acts 1:24; Romans 8:26–27; 11:33–35; 16:27; 1 
Corinthians 2:10–11; Ephesians 1:11; Colossians 2:1–3; Hebrews 4:13; 1 John 3:19–20. 

 

Omniscience of the Triune God 

The omniscience of the Father: 
Matthew 6:8; Hebrews 4:13 

The omniscience of the Son: 
John 2:24–25; 21:17 

The omniscience of the Holy Spirit:  
1 Corinthians 2:10–11; Romans 8:26–27 

II.  Biblical Testimony to God’s Omniscience 

 

“God not only knows whatsoever has happened in the past in every part of His vast domains, and He is not only 
thoroughly acquainted with everything that is now transpiring throughout the entire universe, but He is also 
perfectly cognizant of every event, from the least to the greatest, that ever will happen in the ages to come. 

God’s knowledge of the future is as complete as is His knowledge of the past and the present, and that, because 
the future depends entirely upon Himself. Were it in anywise possible for something to occur apart from either 

the direct agency or permission of God, then that something would be independent of Him, and He would at 
once cease to be Supreme.” —A. W. Pink, The Attributes of God, 19 

 
 

“The mind of God may be clear, but it is also infinitely complex, and the man who claims to have understood it in 
any exhaustive sense is deluding himself.” —Gerald Bray, “Church Fathers and Their Use of Scripture,” 167 
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A. God’s knowledge humbles us. Ignorance of God’s omniscience leaves us vulnerable to the temptation to 
“put God on the stand” whenever we believe our circumstances are unfair. But when we recognize God’s 
omniscience for what it is, it reduces our complaints against Him to dust. His knowledge is unassailable.  

 

• Job 38:1–7; 40:3–5; 42:1–6; Prov 30:1–4  
  

B. God’s knowledge leads us to repentance. The testimony of God’s omniscience to the sinner is clear: He 
knows. Nothing is hidden from His sight. In fact, He knows the sins of which we are not even aware. 

 

• Psalm 19:12; 90:8; Hebrews 4:13 
 

It is this perfection of God which leads the Samaritan women to turn from her sin and embrace Jesus as 
the true Messiah: see John 4:17–18, 25–25, 29–30, 39. He is the only one who knows “all I ever did.” 

 

C. God’s knowledge brings us comfort. That God knows not only elicits fear, but it also engenders comfort—
for the believer. The glorious, one true God not only knows all the stars of the universe and all the sand of 
the seashores, but He knows me—and He has known me eternally. He knows what I need infinitely better 
than I know myself, and that is a truth to rest in.  

 

• Matthew 6:8; Luke 12:6–7; John 21:17 
  

D. God’s knowledge fosters our worship. It is no coincidence that some of the greatest testimonies to God’s 
absolute, infinite knowledge appear in the Psalms—the hymnbook of the people of God. 

 

• Romans 11:33–35  
  

E.   God’s knowledge convinces us to trust His word. That God is omniscient means that at no point is God’s 
revealed will mistaken, ill-informed, or subject to confirmation by other authorities. What He says is true. 

 

• Isaiah 44:7–8; Proverbs 3:5–6  
 

 

Memorize: Romans 11:33; Hebrews 4:13           Sing: “The Perfect Wisdom of Our God ” (Hymns of Grace #25) 
 

Pray: Adore God for His infinite knowledge—of Himself, and everything outside of Himself. Confess any 
tendencies to question God’s governance of your circumstances and ask Him for greater faith to trust in 
His knowledge of what is best. Pray for God to teach you more clearly the implications of this perfect 
knowledge so that you would be prepared for future temptations to doubt. Ask Him to set the glory of 
His omniscience before you in such a way that you would be deeply humbled and profoundly comforted. 

 

Discuss: 
1) In your own words, define God’s “omniscience.”  
2) How does the omniscience of God impact how you deal with temptation and sin? 
3) How does the omniscience of God comfort you in your present circumstances? How does knowing 

about this perfection of God prepare you for your next hardship? 
4) How does the omniscience of God impact how you pray and what you pray for? 
5) When you consider God’s exhaustive knowledge of your innermost thoughts (past, present, and 

future), how does this doctrine of omniscience lead you to relate to His unconditional love for you? 
 

Audio, video, and handouts for this session: gracechurch.org/motw  
 

Next meeting: February 8: Small Group Fellowship (no meeting in the worship center; no livestream) 

III.  What God’s Omniscience Demands from Us 

For Further Study 


