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A Word to Those Who 
Preach the Word

There are times when I am preaching that I have especially sensed the plea-
sure of God. I usually become aware of it through the unnatural silence. 
The ever-present coughing ceases, and the pews stop creaking, bringing an 
almost physical quiet to the sanctuary—through which my words sail like 
arrows. I experience a heightened eloquence, so that the cadence and volume 
of my voice intensify the truth I am preaching.

There is nothing quite like it—the Holy Spirit filling one’s sails, the sense 
of his pleasure, and the awareness that something is happening among one’s 
hearers. This experience is, of course, not unique, for thousands of preachers 
have similar experiences, even greater ones.

What has happened when this takes place? How do we account for this 
sense of his smile? The answer for me has come from the ancient rhetorical 
categories of logos, ethos, and pathos.

The first reason for his smile is the logos—in terms of preaching, God’s 
Word. This means that as we stand before God’s people to proclaim his Word, 
we have done our homework. We have exegeted the passage, mined the signifi-
cance of its words in their context, and applied sound hermeneutical principles 
in interpreting the text so that we understand what its words meant to its hear-
ers. And it means that we have labored long until we can express in a sentence 
what the theme of the text is—so that our outline springs from the text. Then 
our preparation will be such that as we preach, we will not be preaching our 
own thoughts about God’s Word, but God’s actual Word, his logos. This is 
fundamental to pleasing him in preaching.

The second element in knowing God’s smile in preaching is ethos—what 
you are as a person. There is a danger endemic to preaching, which is having 
your hands and heart cauterized by holy things. Phillips Brooks illustrated it 
by the analogy of a train conductor who comes to believe that he has been 
to the places he announces because of his long and loud heralding of them. 
And that is why Brooks insisted that preaching must be “the bringing of truth 
through personality.” Though we can never perfectly embody the truth we 
preach, we must be subject to it, long for it, and make it as much a part of our 
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ethos as possible. As the Puritan William Ames said, “Next to the Scriptures, 
nothing makes a sermon more to pierce, than when it comes out of the inward 
affection of the heart without any affectation.” When a preacher’s ethos backs 
up his logos, there will be the pleasure of God.

Last, there is pathos—personal passion and conviction. David Hume, the 
Scottish philosopher and skeptic, was once challenged as he was seen going to 
hear George Whitefield preach: “I thought you do not believe in the gospel.” 
Hume replied, “I don’t, but he does.” Just so! When a preacher believes what 
he preaches, there will be passion. And this belief and requisite passion will 
know the smile of God.

The pleasure of God is a matter of logos (the Word), ethos (what you are), 
and pathos (your passion). As you preach the Word may you experience his 
smile—the Holy Spirit in your sails!

R. Kent Hughes
Wheaton, Illinois
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Preface and 
Acknowledgments

I owe a debt of gratitude to Dr. R. Kent Hughes, general editor of the Preach-
ing the Word series, for the invitation to contribute this volume. It is a re-
flection of Dr. Hughes’s ministry as pastor-scholar that he asked a divinity 
school professor to write sermons on the book of Leviticus. Old Testament 
scholars are apt to fragment the Bible, treating the Old Testament as an in-
dependent witness unrelated to the message of the New Testament’s gospel. 
Pastors know instinctively that this is wrongheaded. Through the experience 
of preaching week in and week out, they recognize the holistic witness of the 
Old and New Testaments to Jesus as Lord and Savior.

Yet, accepting that the Old Testament is interpreted and presented as 
Christian Scripture does not come easily. What precisely is the relationship 
between the Testaments has been a long-standing challenge in the history of 
the church. The polarity in approach to the challenge is telling. The pendu-
lum swings in the direction of description instead of proclamation when the 
Hebrew Scriptures are considered solely the history of the development of 
Israel’s religion. This is the sin of the modern interpreter. Jesus becomes an 
add-on, much like updating a computer system by adding a memory card. The 
opposite view formerly dominated the church, a sin of excess. It read in every 
verse some hidden allusion to Jesus, ignoring the unique witness of the Old 
Testament Scriptures. The unintended consequence was relegating them to 
the old folks’ home, making them entertainingly antiquarian and effectively 
obsolete for Christians. The challenge for me was to navigate between these 
interpretive Scylla and Charybdis when preaching the less than popular book 
of Leviticus.

I say less than popular because clergy in general, and certainly the laity, 
aren’t sure what to do with the Old Testament, especially books like Leviticus. 
One clergyman in a mainline denominational body bemoaned with regard to 
Leviticus the “simplistic and proof-texting approach to the Bible” evidenced 
by many who hope to “explain away” Leviticus’s teaching. He remarks, “Then 
I realised what the problem might be. The book of Leviticus only appears 
once in the Revised Common Lectionary [an ecumenical lectionary], and then 
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only a short truncated reading from Chapter 19 so they can refer to verse 18 
[“love your neighbor as yourself”]. You see, Leviticus has never been read 
in their congregations let alone preached. No wonder they can’t fit their Old 
Testament together!”1 Lest we think evangelicals do a superior job, one of our 
leading New Testament scholars who also is a pastor comments on the pau-
city of whole-Bible preaching when he says, “Our pastors turn into moralists 
rather like Dear Abby who give advice on how to live a happy life week after 
week.”2 If it is not moralizing of the Old Testament, some pulpits are satisfied 
with an allegorizing through “free association” of words or a descriptive his-
tory of Israel’s religion that is then abandoned for the “real story” of the New 
Testament.

This problem is compounded by the literary nature of Leviticus. It is pre-
judged as a catalog of laws when in fact it is a narrative, part of an extensive 
story that spans creation in Genesis to the final message of Moses to the people 
of God in the book of Deuteronomy. There are, of course, embedded in the 
story line of Leviticus many laws regarding the proper relationship between 
the Lord and his redeemed people. The word laws, however, brings to mind 
the modern concept of lawmaking and law-observing that is misleading. This 
bridge too must be crossed. Another false assumption about Leviticus is that 
the book is primarily for preachers and ministers, not for laypeople. Actually, 
little is specifically addressed to the clergy (chapters 21–22), with the majority 
intended for the people of Israel.

I find, however, that despite these challenges, parishioners have an ap-
preciation for the book of Leviticus when the minister gives them a chance. 
The problem might reside more with preachers than with laypeople’s refusal to 
grasp the theological significance of the book for their Christian lives. Chris-
tians read the laws with spiritual sensitivity that transcends theological train-
ing. When they read books like Leviticus, their Christian intuition tells them 
they should not imitate everything found in the laws. The most obvious is the 
sacrificial regulations. On the other hand, when they read the laws, they “hear” 
the voice of God (John 10:27) and know with the same measure of conviction 
that there is something to be gained. How the continuity and discontinuity 
between the Old Testament life of Israel and the New Testament Christian’s 
experience works out exactly is what discourages clergy and laity.

My approach to the problem of preaching Leviticus as Christian Scripture 
is acknowledging what the Lord implied (Luke 24:27, 44; cf. John 1:45; Acts 
26:22; 28:23) and what the history of the church has explained. What holds 
the Bible together is the common proposition “Thus says the L ord.” It is a 
coherent proclamation declared by God’s prophets and apostles that contains 
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the same essential theological message. Jesus Christ is the core, and from his 
gospel emanates the whole of the Bible’s proclamation—the Old Testament 
anticipates him, and the New Testament culminates in him. You as the reader 
must judge if the sermons in this book honor the individuality of Leviticus’s 
testimony and its role in the chorus of testimonies resounding in the whole of 
the Bible.

I was aided in writing this book by others. Ted Griffin, senior editor at 
Crossway Books, and others on the able staff there were a delight to work 
with and made improvements in the manuscript. I acknowledge with appre-
ciation the encouragement of my colleagues at Beeson Divinity School who 
considered the task an important one. Also, I thank my students in several 
doctor of ministry seminars who agreed with me that “if a person can preach 
from Leviticus effectively, a person can preach from anywhere in the Bible!” 
Also, because this book is dedicated to the pastors who have been my chief 
spiritual shepherds, I want to acknowledge the one who represents the whole 
—my home pastor, Dr. C. E. Colton, former pastor of Royal Haven Baptist 
Church, Dallas, Texas. It was my blessing to have had a pastor who modeled 
for me the two most important features of a pastor. He was a compassionate 
spiritual guide and a consistent biblical preacher. Finally, I want to acknowl-
edge the two most important persons in my life who have contributed largely 
to my life as a minister—my mother, Margaret Mathews, who at ninety years 
of age is still going strong as a Bible teacher in the church of my youth, and 
my wife, Dea Grayce Mathews, who has modeled for me the spiritual gifts of 
encouragement and sacrificial love.

Kenneth A. Mathews
January 20, 2009
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1

Hearing from God 
before Seeing God

LEVITICUS 1:1

GOD HAS SPOKEN that we might believe, and that believing we might see.
Our image-driven culture in the West operates as the Chinese proverb rec-

ommends: “Hearing about something a hundred times is not as good as seeing 
it once.”1 We often say, “I’ll believe it when I see it.” We typically give priority 
to seeing over hearing. Home video cameras and surveillance cameras have 
caught events serendipitously and broadcasted them as part of our “reality” 
culture. Perhaps we are caught off guard by the Bible’s picture of God who 
speaks before he shows himself. At creation God spoke the worlds into exis-
tence, and at Sinai the Lord created the nation Israel by his commanding word 
(Genesis 1; Exodus 20). The New Testament tells us that faith comes by hear-
ing, and this hearing fosters belief in those things not seen (Romans 10:14–17; 
Hebrews 11:1). Jesus commended those who had heard and believed in his 
resurrection, though they had not seen him. “Jesus said to [Thomas], ‘Have 
you believed because you have seen me? Blessed are those who have not seen 
and yet have believed’” (John 20:29).

When God Speaks
Leviticus begins in the same manner, giving priority to the word of the Lord 
(1:1). The book continues the prior account in Exodus 40:34, 35 that describes 
the completion of the Tent of Meeting at Mount Sinai. Leviticus begins with 
God summoning Moses to hear his word spoken “from the tent of meeting.”2 
What the Lord created at Sinai was a nation, formed by a cove nant-relationship 
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of trust, and he manufactured a home in their midst for his dwelling-place—
that is, “the tent of meeting.” In a word he established a relationship with the 
slaves who had been incarcerated in Egypt. This relationship was based on the 
redemption he achieved on their behalf by the blood of the Passover lamb. Sal-
vation came before relationship. At the Red Sea the Lord liberated his people 
from Egypt’s armies.

“The tent of meeting” was a portable tent. It was the transient epicenter 
of the world in the eyes of Israel. A movable ground zero, so to speak, so that 
the focus of Israel’s attention was always directed toward the tabernacle that 
was at the center of their lives wherever they moved about. American life once 
made the fireplace or hearth the vital center of family life where meals were 
prepared and where the family enjoyed its light and warmth. Now living areas 
in our homes have the entertainment center as the focal point. The hub of 
ancient Israel’s national life was the tabernacle, the visual reminder of God’s 
presence. It was the vital center of Israel’s experience and identity.

Before the people departed for their promised homeland in Palestine (an-
cient Canaan), the Lord spoke from the tent. The book of Leviticus is essen-
tially the message that God spoke to his people at that time in preparation for 
their departure. The teaching of Leviticus was both reve la tory and regulatory.3 
This message revealed more about their God and also regulated the relation-
ship that he had established with them at the exodus. Repeatedly in Leviticus 
we are told that the Lord “spoke to [Moses]” (1:1).4 Moses was the mediator of 
God’s word to his people. Unlike any other person, the Lord met with Moses: 
“With [Moses] I speak mouth to mouth, clearly, and not in riddles, and he 
beholds the form of the L ord” (Numbers 12:8). At Sinai the mount was envel-
oped by a cloud that was identified as “the glory of the L ord” from which the 
Lord spoke to Moses. The language that begins the book is an exact echo of 
God’s reve la tion to Moses at Sinai in Exodus 24:16: “The glory of the L ord 
dwelt on Mount Sinai, and the cloud covered it six days. And on the seventh 
day he called to Moses out of the midst of the cloud.” Moses actually entered 
into the cloud on top of the mountain and remained there for forty days and 
nights (Exodus 24:18).

Although the people saw “the glory of the L ord,” it was not a cloud of 
benevolent reve la tion for them: “Now the appearance of the glory of the L ord 
was like a devouring fire on the top of the mountain in the sight of the people 
of Israel” (Exodus 24:17). In fear they distanced themselves from the moun-
tain (Exodus 24:17, 18). In the book of Leviticus we discover that the people, 
however, gladly saw “the glory of the L ord” after the priests prepared the 
way by instituting the first sacrifices in the tabernacle: “And Moses and Aaron 



Hearing from God before Seeing God 19

went into the tent of meeting, and when they came out they blessed the people, 
and the glory of the L ord appeared to all the people. And fire came out from 
before the L ord and consumed the burnt offering and the pieces of fat on the 
altar, and when all the people saw it, they shouted and fell on their faces” 
(9:23, 24).

God has spoken that we might believe, and that believing we might see.
From the mountain. The Lord delivered the cove nant (Exodus 20—24), 

instructions for building the tabernacle (Exodus 25—40), and the regulations 
found in the book of Leviticus at Sinai. The opening words of Leviticus as-
sume the Sinai location, and the book concludes with a special mention of 
“Mount Sinai” (27:34). The people resided on the mountain for about a year 
and a half (cf. Exodus 19:1, 2; Numbers 10:11). During this period the Lord 
provided the regulations for worship and holy living in Leviticus across a 
month’s time (Exodus 40:17; Numbers 1:1). The importance of “Sinai” for 
the setting of Leviticus shows the strategic magnitude of the reve la tion that 
God gave regarding worship and holy living. It was the site of reve la tion, 
promise, and command. It was the first place where Moses encountered the 
Lord (Exodus 3:1–4; Acts 7:30) and the place where the Lord gave Israel 
the two tablets of the Ten Commandments (Exodus 31:18). Jesus’ Sermon on 
the Mount (Matthew 5—7) had parallel significance for Christians. It was the 
place of reve la tion. Jesus painted the profile of righteous citizenship for king-
dom citizens. Moreover, the transfiguration of Jesus occurred on a mountain 
(Matthew 17:1–8). And a cloud too rested over Jesus and his disciples from 
which the Father spoke. Jesus’ face and garments radiated the glowing majesty 
of God. Jesus as the Son of God embodied the glory of the Lord as truly God 
(2 Peter 1:16–18).

Israel associated “Sinai” with the majesty of God whose presence shook 
the earth and whose voice was like thunder (Exodus 19:16–19; 20:18–21; 
Deuteronomy 4:11, 12). The smoke and fire of God’s appearance at the moun-
tain forever marked the people’s vision of God’s blazing glory (Psalm 104:32; 
Habakkuk 3:6). Moses himself was utterly petrified with fear (Acts 7:32; He-
brews 12:21). But we who know the Lord Jesus have not come to Mount Sinai 
with trembling. The writer to the Hebrews declares that we who know Christ 
have come to the heavenly Mount Zion, the heavenly abode of all who have 
faith in the Lord (Hebrews 12:18–24). We have no fear but rather confidence 
in the eternal destiny to which our pilgrimage here on earth will lead. This 
heavenly citizenship was accomplished through the shed blood of our Lord 
Jesus Christ.

From the tent. Although the Lord was remembered for his reve la tion at 
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the mountain, the people could not remain at the mount if they were to receive 
God’s provision of the promised land. The mountain was immovable. There 
were no more “Sinai’s” along the desert trek. The Lord therefore furnished 
a portable “Sinai,” the tabernacle shrine where God might reside among his 
people wherever he might lead them. We are familiar with the advantages 
of portability in our high-tech society. For example, the popular computer-
based iPod enables a person to carry on the small digital device up to 5,000 
musical songs. Whenever the cloud that hovered above the tabernacle moved, 
the people knew to set off on another stage of their journey. The regulations 
of Leviticus fit between the two descriptions of the movements of the taber-
nacle in Exodus 40:36–38 and Numbers 9:15–23. Those two passages are like 
bookends that highlight the portability of the tabernacle but also reinforce the 
importance of God’s presence among his people. They were not to take one 
step apart from the presence of God. Moses met with God at the tent and there 
received the assurance of God’s word and presence.

That the Lord’s reve la tion to Moses was as authentic at the tent as it had 
been at Mount Sinai was shown in two ways. First, there was a correspondence 
between the three divisions of the tent and the three circles of holiness that 
ascended to the summit of the mountain.5 The tent consisted of two rooms, 
separated by a curtain. The inner room of the tent was known as “the Most 
Holy,” and the outer room was simply “the Holy Place” (Exodus 26:33). The 
third division was the courtyard that encircled the tent (Exodus 27:9). Corre-
spondingly, at the peak of the mountain, as in the Most Holy Place, the Lord 
spoke, and no one could approach God at the summit except Moses. In the 
same way, only the high priest could enter into the Most Holy Place (Exodus 
19:20; 25:22; Numbers 7:89). Below the peak was the cloud to which Moses 
and the elders of Israel ascended. This corresponds to the Holy Place, the room 
that the priests could enter to assist the high priest in his duties (Exodus 20:21; 
24:1, 2, 15, 16). Last was “the foot of the mountain” where the people stood 
(Exodus 19:17; Deuteronomy 4:11). Here was the equivalent to the courtyard 
where the laity could enter for sacrifice and worship (Leviticus 1:3; 8:3).

Second, the visage of Moses after speaking with God recalled his sojourn 
on the mountain. Whenever Moses entered into the presence of the Lord, his 
face glowed brightly as it had initially upon his descent from the mountain. 
His face reflected the effulgent glory of the Lord (Exodus 34:29–35). The 
significance of the opening words of Leviticus is that God continued to speak, 
although the forty days of reve la tion at the mount would come to an end.6 The 
Lord continued to provide for his people regardless of their proximity to the 
mountain. By this perpetual presence among his people, the Lord provided for 
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closeness between him and Israel. This continuous presence of the tabernacle 
assured Israel uninterrupted provision and protection.

God has made the same provision for us as Christians but in a much more 
personal way. The Apostle John drew on the imagery of the tent when he 
declared, “[T]he Word became flesh and dwelt among us, and we have seen 
his glory, glory as of the only Son from the Father, full of grace and truth” 
(John 1:14). The term “dwelt” translates the Greek term (skenoō), which is re-
lated to the word “tent” (skene) in our passage. Our Lord Jesus Christ became 
flesh—the incarnate God—who made his tent among us. By this habitation the 
Lord exhibited the glory of God. Whereas in the past God revealed himself 
by means of dreams, visions, and the prophets, he now has shown himself 
uniquely through the incarnation of his Son. Jesus is the very expression of 
God himself—fully God and fully human (Hebrews 1:1–4). There is no op-
tion for Christians to include other religious figures on the same stage as the 
Lord Jesus. It cannot be “Jesus and Caesar” or “Jesus and Mohammad.”7 By 
becoming a human being, our Lord Jesus assured us as human beings of God’s 
salvation for all who will hear and believe the gospel.

Through His Mediator
His servant Moses. If the book of Leviticus teaches us anything, it is that the 
Lord God demands that only qualified persons can commune with him. He is 
the awesome holy God who is unlike any other. It was long recognized that a 
go-between was necessary for men and women to relate to the Lord (Job 9:32, 
33). It was at the risk of death that someone transgressed the sacred space 
that God inhabits, unless preparatory steps were taken to become fit to meet 
with God (Exodus 19:12–14). God permitted Moses to speak with him “face 
to face” (Exodus 33:11), yet elsewhere we learn that God prohibited Moses 
from seeing God’s face: “you cannot see my face, for man shall not see me and 
live” (Exodus 33:20; cf. John 1:18). The descriptive language that God met 
with Moses “face to face” must mean that the Lord’s presence was with him. 
Moses could not look upon the essence of God by viewing his face; he could 
only see his back and survive (Exodus 33:23). Yet, by his gracious mercies 
God made it possible for the people to know him despite their sinful condition 
as human beings.

The chief mediator or safeguard between the Lord and the people was 
Moses, who was the mouth of God. Moses enjoyed a special relationship with 
God. Initially, the Lord made himself available to Moses at any time from a 
special tent outside the camp. Progressively, Moses’ access to God became 
limited once the tabernacle structure was built. Moses actually entered the 
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cloud on Mount Sinai (Exodus 24:18), but when the Lord took up residence 
in the Tent of Meeting, the cloud so filled the tent that Moses could not enter 
(Exodus 40:35). He received the word of the Lord while standing outside the 
tent. It was from this position that the Lord gave to Moses the beginning reve-
la tion and regulations of the book of Leviticus (Leviticus 1:1). Later, at the 
induction of Aaron and his sons, Moses’ role became a transitional link to the 
established order of the Aaronic priests who alone made intercessory sacrifices 
on behalf of the people (Leviticus 9:23). Especially, the ritual on the Day of 
Atonement restricted entrance to the Most Holy Place to the high priest alone 
who was an exclusive descendant of Aaron (Leviticus 16:11–14).

His Son Jesus. Jesus was “the second Moses,” who delivered the word of 
the Lord to God’s people. Despite Moses’ great stature as the quintessential 
prophet (Deuteronomy 34:10), he was not able to mediate the glory of the 
Lord perfectly. He failed the Lord through angry disobedience and was pro-
hibited from leading the people into the promised land (Numbers 20:12). Jesus 
exceeded even the great prophet Moses. Although Moses was a loyal servant, 
Christ was a faithful son (Hebrews 3:3–6). The divine son, Jesus, is the very 
image of God, fully divine and fully human (2 Co rin thi ans 4:4; Colossians 
1:15; Hebrews 1:1–3). He is the complete and perfect mediator (1 Timothy 
2:5). Jesus fully revealed the Father (John 1:18; 6:46; 14:9). The radiant glory 
with which Moses’ face shone was temporary, but those who gaze upon him 
will experience the permanent transforming power of Christ’s glory (2 Co rin-
thi ans 3:12–18). Those of us in the household of faith no longer stand outside 
the tent looking from afar; we are brought close to God through the sacrificial 
death of our Lord Jesus Christ. He performed flawlessly the vicarious death 
that removes our sin and reconciles us to God (Hebrews 7:27; 9:26).

God Reveals His Glory
From the tent. The initial reve la tion that God gave Moses in Leviticus per-
tained to the steps necessary for Israel to receive the reve la tion of God’s glory. 
The Lord had provided the tabernacle, but now there was the need for the 
proper features of worship. Leviticus spells out the five sacrifices that God 
ordained for worship, including atonement for their sin (Leviticus 1—7). Ad-
ditionally, the Lord directed Moses to carry out the ordination of the priests 
who were to function at the altar where the sacrifices were carried out (Leviti-
cus 8). After all had been revealed regarding the means of maintaining the re-
lationship between the Lord and his people, the first sacrifices were performed 
by the newly consecrated priests, Aaron and his sons. Aaron carried out the 
animal sacrifices for his own sins and then offered up the sacrifices for the sins 
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of the people (Leviticus 9). It was only after the proper place, persons, and of-
ferings occurred that the Lord showed his approval of the worship offered by 
the people. By an amazing pyrotechnic display, God confirmed his presence 
and pleasure:

And Moses and Aaron went into the tent of meeting, and when they came 
out they blessed the people, and the glory of the L ord appeared to all the 
people. And fire came out from before the L ord and consumed the burnt 
offering and the pieces of fat on the altar, and when all the people saw it, 
they shouted and fell on their faces. (Leviticus 9:23, 24)

This blazing fire came from within the tent, presumably from the ark of 
the cove nant in the Most Holy Place (Exodus 40:21). It was a continuation 
of God’s presence demonstrated at Sinai where “the glory of the L ord” was 
previously seen as “a devouring fire” (Exodus 24:17). The implication of the 
passage is that the fire on the altar became a perpetual flame fed constantly 
by the priests each morning and evening (Leviticus 6:12, 13). The prior seven 
days of ordination sacrifices ensured that the altar maintained a constant smol-
dering fire from the daily sacrifices. But on the eighth day in a flash the whole 
of the offerings were instantaneously burned up. By this the Lord approved of 
the intercession of Aaron, and the people responded gladly that by means of 
the tabernacle structure, the animal offerings, and the ministry of Aaron, the 
Lord had indeed visited his people as he had promised.

In the Lord Jesus. At the incarnational appearance of our Lord Jesus 
Christ, the glory of the Lord was found exclusively in him. There is no other 
means by which we can behold the glory of the Lord. We have all sinned and 
thus failed to live in accord with the majestic glory of God (Romans 3:23). 
We must hear and receive the gospel, and once received we behold “the glory 
of God in the face of Jesus Christ” (2 Co rin thi ans 4:6; cf. 2 Co rin thi ans 3:18; 
2 Thessalonians 2:14). The enabling presence of the Lord in the life of Israel 
led them to their reward in the promised land by the radiant glory of the cloud. 
By the presence of the Lord in the life of the believer and the church, we too 
will persevere in the knowledge and hope of our resurrected Savior, the Lord 
Jesus Christ, who has called us for greater destiny—the eternal glory that is 
ours at his coming (Colossians 3:4; 2 Peter 1:3).

Hear, receive, obey, and see with the eyes of faith the glory of our Lord 
Jesus Christ. God has spoken that we might believe, and that believing we 
might see.
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