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For even the Son of Man did not 

come to be served, but to serve, 

and to give his life as a ransom for many.  
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The Gospel of Mark divides into two parts. The first part answers the question: Who is

Jesus? It climaxes with Peter’s confession in Chapter 8:27-30. The second half answers

the question: What did he come to do? It climaxes with Jesus’ death and resurrection. 

Part I WHO IS JESUS?

Part II WHAT DID JESUS COME TO DO?
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The Gospel of Mark is generally believed to be the first of the four gospels
(Matthew, Mark, Luke and John). It is considered the model and often the
source for the other gospels. 

What the Gospels were not
They were not basically instruction. Although the gospels contain dialogues and
teaching (like Plato’s philosophies) they were basically focused on the historical
events surrounding one historical figure — Jesus. Yet, they were also not really
biographies, because they show little interest in most of Jesus’ life. What kind
of biography ignores all but the last three years of a man’s life, and then spends
one-half of its length on his very last week? However, though they are
historical, they are not really histories. When we compare the four gospels, we
learn that they do not necessarily give accounts of Jesus’ life in the same order
in which they occurred. Not only that, they say very little about outside events.
There is little effort to put Jesus’ life into the broader context of the history of
the day. The writer ignores events that the writer of a normal history would
include. Finally, the gospels are not legends or myths. Many people have
believed they are myths since they contain miraculous elements. 

What the Gospels were
What then is a gospel? The word gospel (Mark 1:1) does not mean either
“teaching” or “record,” but “news.” An angel was a herald or messenger that
brought news of some historical event that had already happened. The most
common examples in Greek literature are “evangels” about a victory in war or
the ascension of a new king. We have found an inscription of a royal
proclamation that begins: “The beginning of the gospel of Caesar Augustus”.
Emperors who had ascended to power or who put down a threat would send
out heralds announcing the good news about the strength or inauguration of
the kingdom. That messenger would always be proclaiming some historical event
(e.g. a coronation, a great victory in battle) which would introduce a radical new
state of affairs, a new situation for the people, for they now had to relate to him
as king.

Why is this important to grasp? When Christians chose evangelion to express
the essence of their faith, they passed over words that Hellenistic religions
used, such as illumination (photismos) and knowledge (gnosis) or that Judaism
used such as instruction or teaching (didache) or wisdom (sophia). Of course, all
of these words were used to describe Christianity, but none achieved the
centrality of gospel. This means that the word gospel was chosen to
communicate:

First, that the gospel is news about what God has already been done for you,
rather than instruction and advice about what you are to do for God. The
primacy of his work, not our work, is therefore the very essence of Christian
faith. In other religions, God reveals to us how we can find or achieve salvation. 

INTRODUCTION TO THE GOSPEL OF MARKnotes

Optional study  |  Introduction to the Gospel of Mark

Copyright © Timothy J. Keller, and Redeemer Presbyterian Church 2005

 



In Christianity, God achieves salvation for us. The gospel brings news primarily,
rather than instruction. 

Second, that the gospel is all about historic events, and thus it has a public
character. 

“It identifies Christian faith as news that has significance for all
people, indeed for the whole world, not merely as esoteric
understanding or insight.” (William Brownson). 

In other religions, the stories of miracles and other special events in the lives of
the founder are not essential. Whether or not Buddha did Miracle X, does not
affect whether the 8-Fold path to enlightenment works or not. But if Jesus is not
risen from the dead, Christianity does not “work”. The gospel is that Jesus died
and rose for us. If the historic events of his life did not happen, then Christianity
does not “work,” for the good news is that God has entered the human “now”
(history) with the life of the world to come. But if Jesus came historically, then
all people should acknowledge and believe in them.

DATE
Most scholars believe that Mark was the earliest of the four gospels. (Careful
study shows that Matthew and Luke followed Mark at many places rather than
the other way around). Also, there is no clear reference at all to the momentous
event of 70 A.D. — the fall of Jerusalem to Roman forces after a Jewish
rebellion and the complete destruction of the Temple. It is difficult to believe
anyone writing after 70 A.D. could have left such an event out (or even have
left it implicit). There is, therefore, no good reason to date Mark any later than
65 A.D. This means that Mark was writing about events just 25-30 years
before. 

That is very important to recognize. It means that there were thousands of eye-
witnesses to all these events still alive when this document was written. That
has two implications. First, it means that the author had abundant sources for
producing an accurate account. He did not have to rely on legends that had
been handed down and that could not be verified. Second, it means that there
is a control making it very difficult for an author to fabricate accounts. For
example, it would be nearly impossible to successfully publish a (false) story in
the year 2000 that a meteor crashed in Bethlehem, Pennsylvania in 1970 killing
dozens of people. There are too many people still alive who lived in Bethlehem
at the time. Better to make up a story about the meteor crashing in Bethlehem
in 1770. Then your story will be harder to disprove. Thus the dating of Mark
before 70 A.D. encourages us to trust his reporting.

INTRODUCTION TO THE GOSPEL OF MARK notes
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AUTHOR
The author never names himself (though cf. Mark 14:51-52), but the
unanimous testimony of early church fathers (who knew the apostles and
their disciples) was that the author was John Mark, a friend of the apostle
Peter. Mark’s home was a frequent meeting place of the apostles in the very
earliest days of the church (Acts 12:12). He was a cousin to Barnabas, Paul’s
companion, and was on several journeys with Paul. Later, he worked with the
St. Peter, and was with him in Rome when he died under Nero’s persecution
in the mid-60’s A.D. In 140 A.D. Papias, wrote: 

“Mark, having become the interpreter of Peter, wrote down
accurately all that he remembered of the things said and
done by our Lord, but not, however, in order.”

This is, therefore, “The Gospel according to Peter”. Unlike Matthew, Luke,
and John, it begins where Peter comes into Jesus’ life. Peter is usually
present, as if the stories are from his perspective. Vivid details are present
when Peter is there, but are often missing when he is not. It even leaves
out words of praise for Peter (e.g. Matthew 16:17) included in the other
gospels.

FORM
Mark was a brand new genre (or type) of literature. There has never been
anything like the four gospels. Reynolds Price calls it a “new thing entirely”.
It is almost as if a whole new literary form had to be invented to bring a
whole new, unique message. (New wineskins for new wine!)

INTRODUCTION TO THE GOSPEL OF MARKnotes

Optional study  |  Introduction to the Gospel of Mark
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MarkYour Gospel is too small
Mark’s Gospel is about “the gospel of the kingdom” which consists of these
principles: 

The healing, all-renewing presence of the kingdom of God that has come back
into the world and history because Christ is that true King. However, this King
comes in a way that reverses the values of the world — in weakness and
service, not strength and force — to die as a ransom for us. Therefore we enter
this kingdom through the “upside-down” pattern of the King who went to the
cross.

We are accepted not because of our ability or merit, but through sheer grace and
repentance. We “live out” this kingdom by following the “upside-down” pattern
of the King who went to the cross. We live lives of sacrifice and service.

1. Read Isaiah 40:3-5 and then cf. with Mark 1:1-4. What is Mark telling us about 
the identity of Jesus? 

First, right out of the starting gate, Mark abruptly and bluntly asserts that Jesus is the
“Christ” and the “Son of God.” Christos was a Greek word meaning “an anointed royal
figure,” but in the Greek translation of the Hebrew Scriptures it regularly referred to the
“Messiah,” the one who would come and administer God’s rule on earth (for example,
see Daniel 9). The Messiah was understood to be the deliverer of Israel from all its
oppressors and troubles. “Son of God” is an astonishingly bold term which goes beyond
the popular understanding of the Messiah. (Most people thought the Messiah would be a
particularly powerful political — but human — leader.) Mark, however, immediately claims
outright divinity for Christ. (See also 1:11, 3:11, 9:7, 14:61, 15:39). 

Mark then tells us something that is even more emphatic and staggering. All by itself, the
title “Son of God” could be understood as claiming that Jesus was some kind of divine
being — perhaps one of many, or perhaps an immortal angelic type being (since in the
Hebrew Scriptures, the angels are occasionally called ‘sons of God’.) But Mark now goes
for extreme clarity. He asserts that John the Baptist is the fulfillment of the “voice” crying
out in the famous prophetic passage of Isaiah 40. In that text, Isaiah predicts that “the
Lord” himself will come to Jerusalem (see Isaiah 40:9) and all the world will see his glory.
The word translated “Lord” in English Bibles is the Hebrew “Yahweh,” God’s personal
covenant name that he reveals to Moses in the burning bush (Exodus 3). Since Mark is
equating John (see v. 4 “so”) with the Isaianic “one preparing the way,” it means he is
equating Jesus with the Lord God of Israel himself! No higher claim is possible. 

It also means that Mark roots the gospel of Jesus Christ as deeply as possible in the
historic, ancient religion of Israel. Christianity, he says, is not a new thing. Jesus is the
fulfillment of all the prophets’ longings and visions, and he is the one who will come and
take down mountains and raise up canyons — i.e. will restore and remake the entire
universe. Thus Jesus and his gospel is rooted in the expectation of God’s (the heavenly
king’s) return to rule the earth. This hope runs through the Old Testament, back to
Genesis 3:15.

Study 1  |  Mark 1:1-15
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2. How, specifically, does John ‘pave the way’ for the Lord? i.e. What do verses 4-
8 tell us about how the Messiah, the king, is to be received?

a) First, v. 4 - Repentance is the way to receive him. “So” means that John “prepared
the way of the King” with repentance and seeking forgiveness of sins. But what does
‘repentance’ really mean? We have an indication in the very call to be baptized. 

A major part of Jewish worship and ceremony was the various ablutions and washings
that had to occur constantly. They represented the need for being holy and cleansed
from sin in order to stand before a holy God. Ordinarily, this meant washing one’s hands
before going in to the temple, and so on. Only Gentile converts who wanted to be part
of Israel’s worship had to be baptized thoroughly (by effusion or immersion) as part of
the ceremonial rites that made one “clean” and fit for the presence of God. Jews were
never baptized because they were already considered “clean.” But John’s ministry was
very startling. It called every one to be baptized. It signified, first, that your pedigree and
moral record did not matter. Everyone was going to have to be saved by grace to enter
this kingdom. Secondly, it signaled the need for complete newness — a new people of
God would need to be formed, and a new covenant with God would have to be made.
No wonder John’s ministry caused such a stir! His ministry of baptism was so unique
that he could be called “the Baptist” — because no one else had ever done such a
thing! He was declaring (what the prophets had said), that the ceremonial laws of the
Old Testament were only pointers to something else — that no one was “fit” for the
kingdom except through grace, that a radical salvation was needed. 

b) Second, v. 7 – The baptism with the Spirit is the way to meet the king (or, perhaps
more accurately, is a sign that you have met the king, since he is the one who baptizes
with the Spirit). This statement and the immediate baptism by Jesus with the Spirit
shows that water baptism is only a symbol of being cleansed. It does not literally
cleanse from sin. The baptism with the Spirit is something that every Christian receives
when he or she believes — it unites the person to Christ, into his “body”. See I Cor.
12:13 (“for we were all baptized by one Spirit into one body — whether Jews or
Greeks, slave or free.”) 

c) vv. 7-8 – An attitude of submission to the Messiah and a recognition of his high
stature. This statement by John is remarkable. Since it was considered so demeaning to
deal with smelly feet that even a slave by Jewish law could not be required to do such
service. Yet John does not merely say, “I will untie his sandals,” but actually insists that
he is not worthy even to aspire to that! This means that the Messiah is of enormous
stature and dignity, and our obligation of service to him is as radical and complete as
can be. We are his, completely his. He is our absolute Lord, and we must acknowledge
him as such.

3. What do verses 9-13 tell us about what ‘the baptism of the Spirit’ means and
brings to us? 

a) v.10-11 – The baptism with the Spirit is ‘a spirit of sonship’. Of course, the Holy Spirit
brings “power” as most readers of the Bible know. But what is the nature of that

YOUR GOSPEL IS TOO SMALLnotes

Study 1  | Your Gospel is too small
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power? It is not just abstract “strength” to do things. The power the Spirit brought
Jesus was an immediate, direct assurance that he was a) loved by and b) pleasing to his
Father. That is what the voice from heaven said to him. Was this a unique gift to Jesus
only? At one level — the answer is yes, because Jesus’ “sonship” is different than
ours. He is the eternal, natural, unique Son of God. But the Bible tells us that we too are
children of God. First, we become children of God as we are “born again” (John 1:12-
13) which happens by the Spirit (John 3:1ff.) So in that sense, the Spirit makes us
children of God. When we believe in Christ, the Spirit comes in and imparts God’s own
life and nature to us, even as biological children receive their parents’ nature. But there
is an additional work of the Spirit. Romans 8:15-16 tells us that the Spirit of God
“witnesses to our spirits that we are children of God”. This means that though we
(“our spirits”) may know that we are children of God through faith in Jesus Christ, our
hearts rather desperately need direct assurance. It is hard to believe “down deep” that
we are unconditionally and even counter-conditionally loved by God as our Father. So
the Spirit’s job is to “witness with our Spirit” — to flood our hearts sometime with this
direct assurance, even as the Spirit did so with Jesus at his baptism. This then is the
“secret” of how the Holy Spirit brings us power. He makes us God’s children and then
continually reminds us of it, pressing and leading us to live in the confidence, purity, joy,
and wonder that is consistent with that tremendous fact.

b) v.12-13 - The Spirit of sonship makes the wilderness a place of growth. Notice that
“the Spirit sent him out into the desert.” Jesus enters the desert where he is tried and
tested. This is not an accident, but part of the Spirit’s work in our lives. The result is not
demoralization or weakening, but (v. 14ff) an empowering. Christians can expect that
suffering will make us (not break us) if we know we are God’s children. (See Romans
5:2-5 “we also rejoice in our sufferings, for suffering produces hope… for God has
poured out his love into our hearts by the Holy Spirit, whom he has given us.”) NOTE:
Mark was writing to Christians who were being executed by being thrown to animals in
the Roman arenas. Here is amazing comfort — Jesus had been with the wild beasts, too!

4. What do verses 14-15 tell us about the essential message of the King? 
a) What is explained? b) What is left “mysterious” and unexplained in Jesus
proclamation? 

a) The essential message of the king is: (1) First (“good news” v. 14) something has
happened in history. (2) Second (“the kingdom of God is near”) the thing that has
happened is that the God-King himself has come into history! (There cannot be a
kingdom without a king. Thus to say the kingdom of God is almost here is to say that
God the King is about to come and set up his rule.) (3) Third (“repent and believe the
gospel”) the way to relate to this king and kingdom is not through making oneself
worthy or accomplishing great deeds but through admitting your sin (repentance) and
believing in the king. 

b) What is left mysterious is: (1) Who is this king? If the kingdom of God is near, then
the king is near —so who is he and where is he? Of course the reader has already been
told who the God-King is (vv. 1-4) but we are now going to see how the answer to this
mystery (“who and where is the king?”) will be slowly revealed to the people of Judea.

YOUR GOSPEL IS TOO SMALL notes
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Time: The Greek word
here refers not so much to
a date on the calendar as if
does to a decisive time
when God acts in a special
way. Jesus says the time
has come, indicating 
a crisis point has arrived.

YOUR GOSPEL IS TOO SMALLnotes

Study 1 |  Your Gospel is too small

The people of course were waiting desperately for a Liberator —so this announcement
must have created enormous excitement. (2) Why is the kingdom only “near” if Jesus
is the king? There is a mystery even for us the readers. We know that Jesus is the king.
But if that is so — why does Jesus only say the kingdom is “near”? Why not say “the
kingdom of God is here because I am here!” If Jesus is the king, but the kingdom is
only near, then in some way Jesus has not “set up” his kingdom. Something has to
happen — something has to be done if his kingdom power and rule is going to be
established and do its great liberating work. While the first mystery (“who is the king?”)
is the subject of the first half of Mark, from chapter 1 through 8, the second mystery
(“what did he come to do?”) is the subject of the second half of the book, from
chapters 9 through 16.

5. Everyone notices the abruptness and breathless speed of Mark’s narrative
style. Everything happens so quickly, all the statements and descriptions are
extremely terse and direct. What do you think Mark is trying to get across? 

First, “the world according to Mark is a world torn open by God” (Richard Hays). Mark
immediately tells us Jesus is the Son of God. The heavens are “torn open” at Jesus’
baptism (1:10). Mark is telling us that God has “broken in” to history. His style gets
across a sense of crisis, and conveys that the status quo has been ruptured. We can’t
think of history as a closed system of natural causes any more. We can’t think of any
human system or tradition or authority as inevitable or absolute any more. “God’s abrupt
intervention fractures apparent… continuities, and human life is laid bare before God.”
(Hays) Jesus has come; anything can happen now.

Second, Mark wants us to see that the coming of Jesus calls for decisive action. Jesus
is seen as a man of action, moving quickly and decisively from event to event. There is
very little teaching in the Gospel of Mark. Mainly, we see Jesus’ doings. It is his deeds
that save us, and therefore we need to respond actively. We must repent, believe,
follow him. We can’t remain neutral. We must not sit and reflect and find excuses for
not changing our lives now. 

6. What was the most helpful or impressive thing that you learned today
personally? What practical application can you make from today’s lesson? 

Copyright © Timothy J. Keller, and Redeemer Presbyterian Church 2005
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Prayer requestsRemembering the big picture

Who Jesus is: He’s the Christ (1:1 and 8:29). He’s the “good news” that
God promised would come. He’s the “good news” of victory (1 Samuel
31:9). Mark’s Gospel is about Jesus.

Why Jesus came: To solve the problem of sin introduced by the Fall (1:4,
1:13, 1:15, 15:38).

How should I respond? Not by opposition (1:14, 3:6), but by repentance
and faith (1:15, 2:5 etc.). Mark’s book will demand commitment and change. 

YOUR GOSPEL IS TOO SMALL notes
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7. Look back over the whole section. What have we learned about what “the
gospel” is? today’s lesson?  

First, the gospel is that we are saved by his work, not ours (vv.1-8). Second the gospel
is that we can be adopted sons and daughters of God (vv.9-13). Third, the gospel is that
the kingdom of God, the liberating power of God, has come (vv.14-15). There may be
other things you learn about the gospel from this passage as well. 
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The Kingdom of God
This section has been summarized from How to Read the Bible for All It’s Worth
by Gordon D. Fee and Douglas Stuart, (Zondervan, pp. 131-134). 

In understanding Jesus’ teaching and ministry, it is important to understand the
kingdom of God in the ministry of Jesus. The Jews of Jesus’ day thought they
were on the very brink of time, when God would step into history and bring an
end to this age and usher in the age to come. The Greek word for the end they
were looking for is ‘eschaton.’ Thus to be eschatological in one’s thinking meant
to be looking for the end. The earliest Christians well understood this
eschatological way of looking at life. For them, the events of Jesus’ coming, his
death and resurrection, and the giving of the Spirit were all related in their
expectations about the ‘coming of the end.’

The coming of the end also meant a new beginning — the beginning of God’s
new age — the messianic age. The new age was also referred to as the kingdom
of God, which meant “the time of God’s rule.” This new age would be a time of
righteousness (Isaiah 11:4-5), and people would live in peace (Isaiah 2:2-4). It
would be a time of the fullness of the Spirit (Joel 2:28-30) when the new
covenant spoken of by Jeremiah would be realized (Jeremiah 31: 31-34, 32:38-
40). Sin and sickness would be done away with (Zechariah 13:1). Even the
material creation would feel the joyful effects of this new age (Isaiah 11:6-9).

Jesus came and announced that the coming kingdom was at hand with his 
ministry (Mark 1:14-15). He cast out demons, worked miracles, and freely 
accepted the outcasts and sinners — all signs that the end had begun 
(Luke 11:20; Matthew 11:2-6; Luke 14:21; 15:1-2). Everyone kept watching him
to see if he really was the coming one. Would he really bring in the messianic
age with all of its’ splendor? Then suddenly he was crucified — and the lights
went out.

But no! There was a glorious sequel. On the third day he was raised from the
dead and he appeared to many of his followers. Surely now he would “restore
the kingdom of Israel” (Acts 1:6). But instead he returned to the Father and
poured out the promised Spirit. Very early, beginning with Peter’s sermon in Acts
3, the early Christians came to realize that Jesus had not come to usher in the
final end, but the “beginning” of the end, as it were. Thus they came to see that
with Jesus’ death and resurrection, and with the coming of the Spirit, the
blessings and benefits of the future had already come. In a sense, therefore, the
end had already come. But in another sense, the end had not yet come. Thus it
was “already,” but “not yet.”

The early believers, therefore, learned to be truly eschatological people. They
lived between the times — that is, between the beginning of the end and the
consummation of the end. Because the kingdom, the time of God’s rule, has
been inaugurated with Jesus’ own coming, we are called to life in the kingdom,
which means life under his lordship, freely accepted and forgiven. But also
committed to Jesus’ Kingdom priorities of the new age and to seeing them
worked out in our own lives and the world in this present age.

Copyright © Timothy J. Keller, and Redeemer Presbyterian Church 2005
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The Meaning of “The Kingdom” – Biblical Texts and Implications

1. “Then all the trees of the forest will sing for joy; they will sing before the Lord,
for he comes, he comes to judge the earth.” 
Psalm 96:11-12.

Implications: God created the world to be under his rule — all things were
made to be managed by him. Things blossom and find fulfillment only under his
rule.

2. “Cursed is the ground because of you; through painful toil you will eat of it all
the days of your life. It will produce thorns and thistles for you…” Genesis 
3:17-18; cf. Romans 8:18ff.

Implications: All areas of life are subject to disintegration and alienation when
they are not under the Kingship of Christ: our relationship with God (spiritual),
with ourselves (psychological), with other persons (social) and with nature itself
(physical).  

3. “And he made known to us the mystery of his will according to his good
pleasure, which he purposed in Christ… to bring all things in heaven and on
earth together under one head, even Christ.” 
Ephesians 1:9-10; cf. vv.19-23

Implications: The plan of God is to unite the disintegrating life of the world with
the life of heaven by bringing all things under the Kingship of Christ. “Thy
kingdom come, thy will be done on earth as it is in heaven.” 

4. “The time has come — the kingdom of God is near…” Mark 1:15. “The
kingdom of God is in you.” Luke 17:21 “When you see these things happening,
you know that the kingdom of God is near.” Luke 21:31 “If I drive these
demons out by the Spirit of God, then the kingdom of God has come upon
you.” Matthew 12:28.

Implications: The kingdom is here now (Luke 17 and texts) but not fully
(Matthew 6:10 and texts). Like a seed, the kingdom’s presence is nearly 
hidden, but revolutionary, and finally it grows into fullness, to overcome all
resistance to God’s rule (Matthew 13:31-32). 

5. “Pray… thy kingdom come!” Matthew 6:10 “Then the King will say to those on
his right — come, take your inheritance, the kingdom.” Matthew 25:34 “The
seed… is the message of the kingdom…” Matthew 13:18-19.

THE KINGDOM OF GOD

Personal reading  |  The Kingdom of God
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Mark
Study 1  |  Mark 1:1-15

Your Gospel is too small
Mark’s Gospel is about “the gospel of the kingdom” which consists of these principles: 

The healing, all-renewing presence of the kingdom of God that has come back into the
world and history because Christ is that true King. However, this King comes in a way that
reverses the values of the world — in weakness and service, not strength and force — to
die as a ransom for us. Therefore we enter this kingdom through the “upside-down”
pattern of the King who went to the cross.

We are accepted not because of our ability or merit, but through sheer grace and
repentance. We “live out” this kingdom by following the “upside-down” pattern of the
King who went to the cross. We live lives of sacrifice and service.

1. Read Isaiah 40:3-5 and then cf. with Mark 1:1-4. What is Mark telling us about the
identity of Jesus? 

2. How, specifically, does John ‘pave the way’ for the Lord? i.e. What do verses 4-8 tell
us about how the Messiah, the king, is to be received?

3. What do verses 9-13 tell us about what ‘the baptism of the Spirit’ means and brings 
to us? 

Baptism: During John’s time,

the Jews often administered

baptism as a rite of purification

for Gentiles who were converting

to Judaism. John went one step

further, preaching that Jews as

well as Gentiles needed to be

baptized as a sign of turning

from sin.

223

Copyright © Timothy J. Keller, and Redeemer Presbyterian Church 2005

 



4. What do verses 14-15 tell us about the essential message of the King? a) What is
explained? b) What is left “mysterious” and unexplained in Jesus proclamation? 

5. Everyone notices the abruptness and breathless speed of Mark’s narrative style.
Everything happens so quickly, all the statements and descriptions are extremely
terse and direct. What do you think Mark is trying to get across? 

6. What was the most helpful or impressive thing that you learned today personally?
What practical application can you make from today’s lesson?  

YOUR GOSPEL IS TOO SMALLnotes

Study 1  |  Your Gospel is too small

Remembering the big picture

Who Jesus is: He’s the Christ (1:1 and 8:29). He’s the “good news” that God
promised would come. He’s the “good news” of victory (1 Samuel 31:9). Mark’s
Gospel is about Jesus.

Why Jesus came: To solve the problem of sin introduced by the Fall (1:4, 1:13,
1:15, 15:38).

How should I respond? Not by opposition (1:14, 3:6), but by repentance and
faith (1:15, 2:5 etc.). Mark’s book will demand commitment and change.

Time: The Greek word here

refers not so much to a date on

the calendar as if does to a

decisive time when God acts in

a special way.  Jesus says the

time has come, indicating a

crisis point has arrived.

Prayer requests
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The Kingdom of God
This section has been summarized from How to Read the Bible for All It’s Worth
by Gordon D. Fee and Douglas Stuart, (Zondervan, pp. 131-134). 

In understanding Jesus’ teaching and ministry, it is important to understand the
kingdom of God in the ministry of Jesus. The Jews of Jesus’ day thought they
were on the very brink of time, when God would step into history and bring an
end to this age and usher in the age to come. The Greek word for the end they
were looking for is ‘eschaton.’ Thus to be eschatological in one’s thinking meant
to be looking for the end. The earliest Christians well understood this
eschatological way of looking at life. For them, the events of Jesus’ coming, his
death and resurrection, and the giving of the Spirit were all related in their
expectations about the ‘coming of the end.’

The coming of the end also meant a new beginning — the beginning of God’s
new age — the messianic age. The new age was also referred to as the kingdom
of God, which meant “the time of God’s rule.” This new age would be a time of
righteousness (Isaiah 11:4-5), and people would live in peace (Isaiah 2:2-4). It
would be a time of the fullness of the Spirit (Joel 2:28-30) when the new
covenant spoken of by Jeremiah would be realized (Jeremiah 31: 31-34, 32:38-
40). Sin and sickness would be done away with (Zechariah 13:1). Even the
material creation would feel the joyful effects of this new age (Isaiah 11:6-9).

Jesus came and announced that the coming kingdom was at hand with his 
ministry (Mark 1:14-15). He cast out demons, worked miracles, and freely 
accepted the outcasts and sinners — all signs that the end had begun 
(Luke 11:20; Matthew 11:2-6; Luke 14:21; 15:1-2). Everyone kept watching him
to see if he really was the coming one. Would he really bring in the messianic
age with all of its’ splendor? Then suddenly he was crucified — and the lights
went out.

But no! There was a glorious sequel. On the third day he was raised from the
dead and he appeared to many of his followers. Surely now he would “restore
the kingdom of Israel” (Acts 1:6). But instead he returned to the Father and
poured out the promised Spirit. Very early, beginning with Peter’s sermon in Acts
3, the early Christians came to realize that Jesus had not come to usher in the
final end, but the “beginning” of the end, as it were. Thus they came to see that
with Jesus’ death and resurrection, and with the coming of the Spirit, the
blessings and benefits of the future had already come. In a sense, therefore, the
end had already come. But in another sense, the end had not yet come. Thus it
was “already,” but “not yet.”

The early believers, therefore, learned to be truly eschatological people. They
lived between the times — that is, between the beginning of the end and the
consummation of the end. Because the kingdom, the time of God’s rule, has
been inaugurated with Jesus’ own coming, we are called to life in the kingdom,
which means life under his lordship, freely accepted and forgiven. But also
committed to Jesus’ Kingdom priorities of the new age and to seeing them
worked out in our own lives and the world in this present age.
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The Meaning of “The Kingdom” – Biblical Texts and Implications

1. “Then all the trees of the forest will sing for joy; they will sing before the Lord,
for he comes, he comes to judge the earth.” 
Psalm 96:11-12.

Implications: God created the world to be under his rule — all things were
made to be managed by him. Things blossom and find fulfillment only under his
rule.

2. “Cursed is the ground because of you; through painful toil you will eat of it all
the days of your life. It will produce thorns and thistles for you…” Genesis 
3:17-18; cf. Romans 8:18ff.

Implications: All areas of life are subject to disintegration and alienation when
they are not under the Kingship of Christ: our relationship with God (spiritual),
with ourselves (psychological), with other persons (social) and with nature itself
(physical).  

3. “And he made known to us the mystery of his will according to his good
pleasure, which he purposed in Christ… to bring all things in heaven and on
earth together under one head, even Christ.” 
Ephesians 1:9-10; cf. vv.19-23

Implications: The plan of God is to unite the disintegrating life of the world with
the life of heaven by bringing all things under the Kingship of Christ. “Thy
kingdom come, thy will be done on earth as it is in heaven.” 

4. “The time has come — the kingdom of God is near…” Mark 1:15. “The
kingdom of God is in you.” Luke 17:21 “When you see these things happening,
you know that the kingdom of God is near.” Luke 21:31 “If I drive these
demons out by the Spirit of God, then the kingdom of God has come upon
you.” Matthew 12:28.

Implications: The kingdom is here now (Luke 17 and texts) but not fully
(Matthew 6:10 and texts). Like a seed, the kingdom’s presence is nearly 
hidden, but revolutionary, and finally it grows into fullness, to overcome all
resistance to God’s rule (Matthew 13:31-32). 

5. “Pray… thy kingdom come!” Matthew 6:10 “Then the King will say to those on
his right — come, take your inheritance, the kingdom.” Matthew 25:34 “The
seed… is the message of the kingdom…” Matthew 13:18-19.

THE KINGDOM OF GOD

Optional study  |  The Kingdom of God
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