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FOREWORD

With this modest work, we aim to continue making the
thought of the late Professor Plinio Corrêa de Oliveira
more widely known.

Prof. Corrêa de Oliveira was not only a prolific writer
(see biography, p. 121) but also gave thousands of public
and private meetings during the course of his life. All of
these are now in the process of being organised and indexed
so that all may benefit from the depth and richness of his
thought.

He has received many eulogies regarding his works
from illustrious persons, both religious and secular. We
quote just a few:

� Giuseppe Cardinal Pizzardo praised Prof.
Corrêa de Oliveira’s book The Church and the
Communist State: The Impossible Coexistence, say-
ing that it was “a most faithful echo of all the Docu-
ments of the supreme Magisterium of the
Church…”.

� Fr. Anastasio Gutiérrez, a renowned Catholic
canonist, wrote in a letter to Prof. Corrêa de Oliveira
that Revolution and Counter-Revolution “… is a masterly
work whose teachings should be disseminated far and



wide so as to penetrate the conscience not only of
those who consider themselves truly Catholic, but I
would say even more, of all other men of good will”.

� The world famous historian George Bor-
donove, in his foreword to the French edition of
Prof. Corrêa de Oliveira’s book Nobility and Tradi-
tional Analogous Elites in the Allocutions of Pius XII,
comments: “This work is remarkable in all aspects,
notably for the abundance and rigorous exactness of
its documentation, the author’s universal culture, his
solid argumentation, and the transparency of his
thought.”

The present compilation takes as its theme an institu-
tion forming an integral part of the name of our association:
The Family. The material is taken from a few sources. Part
I includes three meetings whose transcripts Prof. Corrêa de
Oliveira never had the time to review: 1) excerpts from a
public speech against divorce entitled “Tradition and Fami-
ly Continuity in the Draft Bill for the Brazilian Civil
Code”, which was delivered in the Auditorium of the
Chamber of Commerce of São Paulo in 1966 in the pres-
ence of a government minister; 2) a meeting given to TFP
members on “Lineages in the Origins of the Middle Ages”;
and 3) a meeting given to TFP members on Aseity. Addi-
tionally, in the hope of adding greater clarity and examples
closer to home, we have included a few excerpts from dif-
ferent authorities in these matters.

Part II is taken from an article written in 1986 by Dr.
Murillo Galliez, a close collaborator of Prof. Corrêa de
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FOREWORD xiii

Oliveira, entitled “The Crisis of the Family in an Urbanised
and Industrialised Society”. It provides us with a deeper
understanding of the details of how this destruction of the
family has taken place in the late-modern and post-modern
eras.

In reading this short work, we hope you gain meaning-
ful and constructive insights into how we can be a positive
force for good today, as well as becoming more acquainted
with the late Prof. Plinio Corrêa de Oliveira, who dedicat-
ed his whole life to bringing about a restoration of Chris-
tian civilisation.

Tradition, Family, Property Association
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INTRODUCTION

The scope of the debate on the family today is usually
limited to what type of family group brings greater happi-
ness to both the spouses and the children. This can be said
of both those defending the traditional family and of those
defending new varieties, or even in the case of divorce.

This preponderantly pedagogical or didactic point of
view restricts the idea of family to its most basic and pri-
mary elements: father, mother, children, the influence of
the parents over the children, and the cohesion of the sib-
lings—even including formation, transmission of princi-
ples, and agreement of minds and wills.

This slightly Cartesian way of addressing the matter
does not consider that the family is not a conventional insti-
tution nor is it merely the product of a free association of
individuals. The family is rather a natural institution. As a
result, it encompasses many other forms of influences and
treasures.

The day-to-day life of a family is not usually concerned
with these influences and treasures, but rather with the
teaching of good principles, a good moral formation, and
the individual exercising his free will to fulfil his duty even



when difficult. However, for this intellectual and moral life
of a family to develop fully with ease, harmony, and its nat-
ural vigour, it is indispensable to consider two other factors:
heredity and tradition.

Tradition and heredity communicate family life with a
vital energy. They give family life a whole new gamut of
development in the psychological and affective order of
things that help it to accomplish its end enormously. Con-
sequently, family life is impregnated with capacities, with
germinating forces that, as we will see later on, constitute
the very soul of the State, the very soul of society. If these
two factors are not taken into consideration, one will not
see how the family benefits the individual, itself, or the
service it renders to the State.

When debating on the institution of the family, it is of
capital importance that we consider this amplitude of fam-
ily life, because it is in this amplitude that we can prove that
the family is the cell that communicates life to society. It is
not merely a small brick or an ensemble of bricks upon
which the social edifice is built. Thus, if the family is some-
thing alive and not something inert, then one must
acknowledge that life in society depends on a vigorous fam-
ily life. It is then a matter of utmost importance for the sur-
vival of society today.

We will demonstrate in the subsequent pages of this
book that there is a type of society that is the only true and
living society, a society that lives from the vitality of the life
of the family; also, that this family life can only be main-
tained in a traditional family—to the exclusion of all other

xvi INTRODUCTION



so-called forms such as single-parent, cohabiting, and
same-sex families.

In short, we will demonstrate the difference between
an organic and living society as opposed to an androgynous
and dead society.
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PART I

The Christian Institution of
the Family and

the Role of Personality



A nation is a
family of families
at whose head is

the father of fathers.
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CHAPTER 1

The Family in Ancient Times

It was God Himself who created the first family: “And
God created man to his own image: to the image of God he
created him: male and female he created them. And God
blessed them, saying: ‘Increase and multiply, and fill the
earth, and subdue it….’” (Gen. 1:27–28)

First God created Adam. Then He gave him Eve as his
companion. In this way, God created the family forming it
into a society where the wife is subject to the husband, and
the children to their parents.

In the beginning, there was no State. The family was
everything. Fustel de Coulanges, in his celebrated book The
Ancient City, describes the concept of the family in the
Ancient world:

We can catch a glimpse therefore of a long peri-
od, during which men knew no other form of socie-
ty than the family….

Each family has its religion, its gods, its priest-
hood….

Every family has also its property, that is to say,
its lot of land, which is inseparably attached to it by
its religion….

Finally every family has its chief, as a nation
would have its king. It has its laws which doubtless
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are unwritten, but which religious faith engraves in
the heart of every man. It has its court of justice
above which there is no other that one can appeal to.
Whatever man really needs for his material or moral
life the family possesses within itself. It needs noth-
ing from without; it is an organized state, a society
that suffices for itself.

But this family of ancient ages is not reduced to
the proportions of the modern family. In larger soci-
eties the family separates and decreases. But in the
absence of every other social organization, it extends,
develops, and ramifies without becoming divided.
Several younger branches remain grouped around an
older one, near the one sacred fire and the common
tomb….

From all this we see that the family, in the earli-
est times, with its oldest branch and its younger
branches, its servants and its clients, might comprise
a very numerous body of men. A family that by its
religion maintained its unity, by its private law ren-
dered itself indivisible, and through the laws of
clientship retained its servants, came to form, in the
course of time, a very extensive organization, having
its hereditary chief.1

From these thousands of little groups of families larger
groups were formed, which in turn formed tribes and then
cities. Both Athens and Rome originated in this manner.
Eventually a nation emerges.

The theologian and essayist Mgr Henri Delassus refers,
in his work The Spirit of the Family, to the thinking of Cice-
ro in Republic:



The family is the beginning of the city and, in a
certain way, the seed of the republic. The family
divides and branches out, but remains united. When
the siblings, their children and grandchildren no
longer fit in the paternal home, they leave to form
new branches, just like new colonies. They form
alliances from whence come new affinities, and the
family propagates. Little by little, the branches mul-
tiply, everything grows, everything develops and the
republic is born.2

The formation of a nation is, then, an organic process
solidly based on the family unit. From this comes the
notion that a nation is a family of families at whose head is
the father of fathers.

THE FAMILY IN ANCIENT TIMES 7



The family is an institution of the natural order, founded
on a sacrament, and given the task of perpetuating the

human species and educating the offspring.
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CHAPTER 2

The Family at the
Origin of Feudalism

When the Roman Empire was at its apogee of earthly
splendour and glory, when it was renowned for its adminis-
trative and judicial institutions, its cities were linked by
roads that are an engineering feat, some of which still sur-
vive. These roads permitted troops to defend the Empire’s
borders and to keep the provinces under submission. They
also facilitated travel by foot, horse, or oxen cart—a rather
more common occurrence than we might suppose. The
oxcart was the luxury mode of transport of the time: a con-
voy of up to ten carts provided all sorts of amenities for
their travellers, even snow with which to make ice cream.

This situation drastically changed when the first bar-
barian hordes overran the Empire. The Franks were the
roughest barbarians one could imagine, but as time went by
they became a bit more civilised—though precariously. By
the 7th and 8th centuries the hordes were just short of full-
fledged barbarianism—the very modest fruit obtained by
the Catholic Church after a tremendous struggle. She had
pried some from Arianism, converted others, and gradually
smoothed the rough edges off their customs.



Then, in a tragic fashion, the hurricanes of adversity
blew in earnest upon this immense but fledgling work. The
floodgates of the non-Christian world opened up and
waves of pagans invaded Europe. From Russia and Prus-
sia—regions still unknown at the time—descended barbar-
ians even more primitive than those of the first invasion,
laying waste, sacking, and reproducing the horrors perpe-
trated earlier in the Roman Empire of the West.

The Vikings, just as rough, came by sea from the north.
At a certain moment, taken up with a sailing frenzy, fami-
lies, tribes, nations, the whole kingdom set sail. They would
travel in their longboats along the coast sacking, devouring,
and levelling everything. Some of their chiefs called them-
selves “Sea Kings”. In this way they reached as far as Con-
stantinople and invaded Byzantium. They always razed
everything in their path and at times made profound incur-
sions inland, leaving behind a few men who would contin-
ue the work of destruction.

From the south came the Saracens. Crossing the
Mediterranean into Spain, some invaded all the way into
the heart of France, while others invaded Italy.

All the forces of hell were unleashed upon Western
Christendom. It was an immense disaster. A civilisation
whose edifice was just rising from the ground and that had
been born from a miracle—the miraculous conversions of
the Arians and Franks—was subjected to a hurricane that
tore apart everything.

Indeed horrified with what was happening, the more
civilised men began to climb hills and mountains and to
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establish themselves on less accessible spots so that when
the invaders came their destructive force would be imped-
ed by natural barriers. At the same time, they also began to
sow and harvest and build houses behind swamps and
places called marécage, or marshes, behind which are found
fertile lands. The barbarians, who roamed the main roads
between large cities, would not be able to find them hiding
behind marshes, on mountains, or in more inhospitable
regions.

These were disorderly flights of a terrified people. It
was not whole cities that took flight, but groups of families;
everyone went where one could.

In face of the harshness of both nature and adversaries,
and no longer having a State to govern them—as the weak
and powerless kings could no longer make their orders
reach those absolutely inaccessible places—they were
reduced to the initial basic cell of society: the family.

This primary natural organisation enabled them to sur-
vive. From this basic group emerged the paterfamilias,
which was at the same time a political, economical, and reli-
gious unit constituting a small country in each locality. In
each of these social groups, a man usually endowed with
greater talents would assume leadership. He was the natu-
ral support of that fugitive community. A man with a very
broad personality, endowed with a talent to lead, with an
understanding of the surrounding dangers and a capacity to
organise. Everyone felt supported by him. He organised life
and his offspring inherited his qualities and functions.

Fugitive families then started to gather around this

THE FAMILY AT THE ORIGIN OF FEUDALISM 11
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princeps family and to constitute small social units, naturally
monarchic and family-based: monarchic because of the
presence of a unique and unquestionable authority; family-
based because it was made up essentially of the chief and his
family, along with those who joined the group as newcom-
ers but were not, properly speaking, part of the essence of
that unit comprised of the chief and his family.

The head of the family reigned as absolute master. He
was called—this is the word to be found in documents of
the period—”Sire”; his wife, the mother of the family, was
called “dame,” domina.

The family lived in its fortified residence. Men toiled,
loved, and died in the same spot where they had been born.
The head of the family was, by turns, a fighting man and
agricultural worker. The lands he cultivated lay around his
dwelling.

Under the direction of the chief, the family became
skillful in building its shelter and in making hooks and
ploughs. In the inner courtyard glowed the fire of the forge
in which weapons were fashioned on the resounding anvil.
The women dyed and wove fabrics.

The family became a fatherland, and the Latin writings
of the period designated it by the word patria, and it was
loved with all the more affection because it was a concrete
and living fact under the eyes of everyone. It made its com-
pelling power directly felt, as well as its gentle influence. It
became a solid and well-loved defence, an indispensable
protection. Without the family, man could not maintain his
existence.

THE FAMILY AT THE ORIGIN OF FEUDALISM 13



In this way were formed those sentiments of solidarity
uniting the members of the family to each other, which
continued to develop and become more and more definite
under the influence of a powerful tradition. A man’s pros-
perity contributed to that of his relatives, the honour of the
one became that of the other, and, as a consequence, the
shame of the one was reflected upon all the members of his
kin.

This formed a society to itself on a small scale, neigh-
bour to, but isolated from, similar small societies constitut-
ed on the same model.

Where is the State? It almost does not exist. The head
of the family exercises all the functions proper to the State.

A civilisation without the supernatural resources of the
Church would have succumbed. We would have seen it
crumble and the whole work come to an end. Yet, it is
beyond doubt that this very disaster was largely the cause of
the birth of the most extraordinary political and social
regime in history: feudalism.

To say that catastrophe provoked feudalism would be
tantamount to affirming that the flourishing of the new-
born Church was due to the persecutions: Being persecut-
ed, Catholics reacted; on reacting, they had zeal; and with
that, they dominated the old pagan world. This is an overly
mechanical and simplified explanation. One cannot affirm
that, first, we had a society, then a hurricane blew in and
destroyed everything, then everyone gathered at remote
places, and from that feudalism was born!

Who could affirm that the only possible attitude of

14 THE CHRISTIAN INSTITUTION OF THE FAMILY



those peoples was to react and establish a living cell in each
place? Who could maintain that they would necessarily give
rise, in each refuge, to a man of value who would found a
lineage capable of continuing his work? Who could claim
they would have sufficient vigour and ingenuity to turn
extremely poor lands into fertile ones and give an impulse
to social renewal? Who could say they would have enough
diplomatic tact, once circumstances had changed, to main-
tain family autonomy rather than allow themselves to be
devoured by the State?

*     *     *

Before concluding this section, we should mention
that “Saxon England also had a feudal system but it was less
comprehensive than in France. In practice many small Eng-
lish landowners were ‘lordless’ and independent freemen.
However, William the Conqueror introduced the more sys-
tematic and uniform type of feudalism of the Continent.” 3

Furthermore, Anglo-Saxon “family institutions were
identical with those of the French throughout the Middle
Ages, and who, unlike the French, had continued to pre-
serve them. Here, doubtless, lies the explanation of the
prodigious Anglo-Saxon expansion throughout the world.
For it is in fact, in this way, that an empire is founded, as a
result of waves of explorers, pioneers, merchants, adventur-
ers and dare-devils who leave their homes to seek a fortune,
but without forgetting their native land and the tradition of
their forefathers.” 4

THE FAMILY AT THE ORIGIN OF FEUDALISM 15



Family Lineages: Behold What
Historians Fail to Emphasise

We were facing one of the primordial events in the his-
tory of mankind. When these semi-civilised tribes were
pushed toward the hills and behind the swamps, a series of
family lineages was born. This is a fact that historians fail to
emphasise sufficiently.

A lineage is something very different from a family.
What is a family? It is the ensemble of father, mother, and
children. It suffices to have legitimately married parents for
a family to exist. A lineage, however, is quite different. The
French language speaks of source, that is, origin. It refers to
the source of a family just as to the source of a river. The
English also used the word source in this manner, but also
of stock, as in “coming from good stock”.

So what is the source of a family? What is a lineage-
man? The founder of a lineage is a man with a vigorous
enough personality to raise a family that maintains his main
moral and physical hereditary traits. He gives it a sufficient-
ly strong formation so that the initial impulse that he
imparts to a certain order of things continues after him. He
is a man who founds a school of feeling, of thinking, of act-
ing, of overcoming difficulties—who founds a small system
of life. I affirm that it is necessary to have much more per-
sonality to found a family lineage than to govern a country.
Founding a lineage requires a most vigorous personality,
one which must be vigorously wholesome in order to fol-
low a wholesome direction.

16 THE CHRISTIAN INSTITUTION OF THE FAMILY



Founding a
lineage requires
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What was admirable at that moment of European his-
tory was that those families, who had been driven out, ban-
ished, and cast into utter disgrace, reacted and formed line-
ages all over the place who eventually became the noble lin-
eages of Europe. These lineages, which were to mark one
thousand years of history, arose from the most atrocious
misfortune. Because of their natural vigour and, above all,
the correspondence of their family members to God’s
grace, these abandoned and isolated families gave birth to
the noble family. The ensemble of these noble families then
gave birth to Europe. This is the true story of feudalism.
(There is a series of other facts that prepared the coming of
feudalism, but we will not study them here, as this would
deviate too much from our main topic.)

Since lineages had such an importance in the formation
of feudalism, let us study them more accurately and at
length. If we have a correct concept of the family, we will
know what was born when we say lineages were born. To
do this, however, we need to analyse in depth the reality
that is called man.

Man is endowed with soul and body. Consequently,
spiritual and invisible realities can be manifested to the eyes
of men through visible material realities. There is a myste-
rious nexus between soul and body whereby the body, in
some way, is a symbol of the soul. The human body is a
reflection of the soul by its colour, physiognomic traits,
timbre of voice, dynamism, way of moving, etc. It allows its
qualities to show through. It this harmonious whole of soul
and body that constitutes the human person.

18 THE CHRISTIAN INSTITUTION OF THE FAMILY



Thus characterised, man is susceptible of a greater or
lesser physical or moral development. In the physical realm
this phenomenon is known to everyone. If a newborn child
is placed in an ambience in which his physical energies are
stimulated, the child can grow quite large, at least as big as
his nature permits; but placed in unfavourable circum-
stances, the child will most likely be underdeveloped.

The same can be said of the soul. It has a series of poten-
tialities that will develop if the conditions in which we place it
are propitious. Otherwise, only with great difficulty would
those qualities affirm themselves and triumph. We can there-
fore say that the human soul will develop more or less com-
pletely depending on the conditions in which it finds itself.
Just as the body only realises itself fully in certain circum-
stances, so also does the soul. The full realisation of the
human person, who is soul and body, is constituted by the full
realisation of the soul and the body together. By considering
this, we are better able to understand what lineage is.

The family is an institution of the natural order, found-
ed on a sacrament, and given the task of perpetuating the
human species and educating the offspring. It is an institu-
tion, therefore, whose obligation is to develop and educate
the human personality to the greatest possible extent. The
family will perfectly accomplish its mission if it makes all
the qualities of both body and soul of those born into it
expand and affirm themselves completely.

To accomplish this, the family is endowed with
extraordinary qualities, heredity and tradition, at which we
will take a closer look in Chapter 5.

THE FAMILY AT THE ORIGIN OF FEUDALISM 19
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This notion of lineage needs to be completed. There
are lineages not only in the noble class, but in all social
classes. If lineage is the natural product of a family’s devel-
opment, and if the family is called by the designs of Provi-
dence to develop, we must have many lineages at every level
of the social hierarchy: lineages of bakers, princes, rubbish
collectors, jewellers, and singers.

The ensemble of these lineages is what constitutes a
nation, a nation not only in the present, but with a historic
continuity in the past, present, and future. Today’s Europe
is the same Europe as yesterday’s because it descends from
the same ancient lineages, preserving an identity of tradi-
tion. However, to the degree that these lineages fade away
and are replaced by new ones without true tradition, a
country is no longer the same. This is a process of many
centuries. Today’s Egypt, for example, is no longer the
Egypt of old, as its lineages are not the same.

What was born with feudalism, both in cities and the
countryside, was an enormous ensemble of men who
formed lineages. This ensemble of lineages and lineage-
based organisations is precisely what constituted the Middle
Ages. What it had most intrinsically and deeply rooted was
this structure of lineages vivified by the family spirit. This
is what historians generally fail to take into account.

Lineages and the State

If a family with well-defined characteristics is spread
out with many distant but very united relatives, everyone

THE FAMILY AT THE ORIGIN OF FEUDALISM 21



having a vivid sensation of being a member of the same
family, each member will be supported by a social group
independent from the State. The family is a power; as a
group, it moves independently from the State and consti-
tutes a cell with which that the State must reckon. Its mem-
bers do not depend on social welfare agencies. If they
become impoverished, the family will help them. Relatives
form the circle of their relationships that ensures their
social position no matter how they dress, etc. There is not
much the State can do about institutions of this nature. If
someone was born in a certain lineage, the State cannot do
much about it. A defined lineage is a factor in the inde-
pendence of the individual himself since it creates a barrier
against State arbitrarity.

In a society full of lineages, there are very important
social groups that the State must take into account at every
moment. Today’s society is one without lineages, with only
vague or distant ties of kinship and fading families. In the
feudal and medieval organisation, lineages were the raw
material, but these lineages have gone through one, two,
and even ten centuries of historic continuity.

Note that historians unanimously agree that there are
works that need to be carried out by several generations:
founding certain countries, developing certain policies, cre-
ating certain sources of prosperity. The family is the institu-
tion of natural law that assures the realisation of historic
works through generations. Lineage causes a dynasty to
carry out a work through generations: a family of bell cast-
ers to perfect a certain type of bell, one of winemakers to
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produce an excellent wine, one of professors to enhance an
incomparable didactic system. These are works of genera-
tions and are the most profound works in history. By natu-
ral law, they must be carried out by lineages.

Families and the Justice of God

Being eternal, men will be judged in life eternal; but
since nations are not eternal, they will receive their reward
or punishment on this earth. The same happens with fam-
ilies. As such they are neither saved nor lost; they are
rewarded for their qualities or punished for their defects on
this earth. The Scriptures many times speak about this mys-
tery: families, called to a certain mission, who refuse and
leave the stage of history; others, corresponding to grace,
who begin to flourish and God makes intelligent and illus-
trious men to be born of them. This does not mean that
every family that is impoverished is so out of punishment;
but, as a general rule, one can say that the ascension or deca-
dence of families is related to the use they make of divine
grace.

Thus a man ensures the continuity and ascension of his
lineage by practicing acts of virtue that add up, as on a scale,
here on earth. The good done by a grandfather will fall
upon his grandson, and often someone’s punishment falls
upon his descendant. Such is the continuity of the family,
whose scale in divine justice is only one.

One of the reasons for tedium in today’s family life is
that families are frustrated, as are their members and con-
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Florens-Louis Heidsieck was the son of a Lutheran minister from
Westphalia. He moved to Reims to work as a cloth merchant, and
discovered winemaking there. He started making his own wine in

1780, and while he was neither a viticulturist nor a native of Reims, he
displayed talent and worked hard at his new-found profession. He
founded his own House on 16 July 1785. He had already become an
expert in his art, and even dedicated one of his wines to Queen Marie-
Antoinette. Moreover, he was granted the honour of presenting it to

Her Majesty in person.
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versation. One of the frustrations is that not all of the chil-
dren were born—how much curse comes just from this! In
a family of the Ancien Régime (French society before the
French Revolution)—whether noble or plebeian, as they
are all miniatures of one another, from the king’s to the
poorest man’s—everyone feels and thinks the same way,
everybody loves one another, the offspring is fecund, the
family exists. If they go on an outing together, it is because
it is natural for them to be together. With the present deca-
dence of the family, all of that rarely takes place. If they were
lineages, they would all feel that co-naturality. A comment
made by one would resound in a pleasant way in all others
as in a symphony. What we have today is a poor cacophony,
with only a few, and, worse yet, dissonant instruments that
you can barely hear any more.

Lineages outside the Family Circle

Finally, there can be lineages outside of the family cir-
cle. In general, great institutions are lineages not very rigor-
ously based upon families. They constitute families of
souls: religious orders, universities, or even the German
army. They are spiritual lineages that can be somewhat
related with natural lineages, as was the case with the Ger-
man army, wherein it was traditional for certain families to
occupy certain posts. They can also be unrelated, as in the
cases of religious orders. These types of lineages also con-
stituted the body social of the Middle Ages.



From the exuberant life of a true
people, an abundant rich life is
diffused in the state and all its

organs



CHAPTER 3

Centralisation:
A People vs. the Masses

With the barbarian invasions, the population density of
the cities diminished greatly and small towns became com-
pletely isolated. This isolated economy obliged them to
become self-sufficient and take advantage of everything
within their locality. It was direct subsistence without any
external commerce.

In these conditions, each small community developed
a unique character that developed its own architecture, its
own dress, its own customs, and even its own language and
dialects. By the 11th–12th centuries, Europe resembled a
mosaic of tiny cultures that were small worlds unto them-
selves, each one bursting with life.

Many of these regional variations yet survive. Indeed
the principal attraction Europe exercises over tourists is the
variety of regional dress, architecture, dance, music, and
cuisine that are faint remnants of the varieties that prolifer-
ated in medieval times. Each region and town produced its
own culture and civilisation that was distinct from the next,
even if it were just a few leagues away.

It is not hard to see that this proliferation of exuberant
cultures was a grassroots movement: these were small com-



munities where individuals and families naturally commu-
nicated their vigour and influence in an ambience where
public authority was limited. It was a time when the indi-
vidual, the family, and custom directed life more than the
constituted public authority.

Beginning in the 12th century this situation underwent
a transformation, as feudal warfare diminished and Europe
experienced relative peace. The knights-errant had cleared
the thoroughfares of bandits and commerce had resumed.
As the barriers between isolated communities disappeared,
bigger towns were formed. Kings naturally emerged and
constituted courts, and capitols began to appear in the vari-
ous kingdoms. Everything began to tend toward centralisa-
tion.

This centralising trend continued to gather force until
the 17th century and the beginning of the 18th century,
with monarchs like Louis XIV of France and others a bit
before and after him, such as Philip II of Spain and Peter the
Great and Catherine of Russia. This concentration of
authority upset the natural interplay of influences and was
most noticeable in the court of Louis XIV.

It was the paradigm court. Its king, known as the Sun
King, considered himself to be as kings should have been.
He was surrounded by nobility who considered themselves
to be the perfect model of courtly aristocracy. In fact, they
were indeed imitated by aristocracies all over Europe. This
court had statesmen Europe considered to be the most
accomplished. It had great ladies who were the prototype of
elegance, charm, and feminine beauty in that century. Even
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the Church participated in this movement, with ecclesias-
tics such as Jacques-Bénigne Bossuet, a bishop and theolo-
gian renowned for his sermons and other addresses. He was
followed shortly thereafter by another bishop, Jean-Baptiste
Massillon, both considered as model Church orators
throughout Europe.

Thus, a new centre was formed upon which the whole
of France—indeed all of Europe, to varying degrees—mod-
elled itself. This presented a state of affairs diametrically
opposite to what had existed heretofore.

Everywhere local influences disintegrated. Everywhere
regional character gradually disappeared. They gave way to
a new centre equipped with technocrats and specialists who
were better at everything, from the art of conversation to
the art of finances, from leading armies to directing the
Church. Everyone imitated this new centre and the situa-
tion was entirely transformed.

Life as well as social movement no longer came from
the grassroots upwards, but rather from the top down-
wards. It no longer came from the social body influencing
those at the head of society, but it is now those at the head
of society moulding the social body, which has now become
a lifeless mass and allowing itself to be totally dominated.

Contrary to appearances, this centralisation did not
cease with the French Revolution. Indeed the Committee
of Public Safety exercised greater centralised authority and
power than Louis XIV. Napoleon had even greater power
than the Committee of Public Safety. Many French histori-
ans and legal experts agree that today’s French heads of state
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have much greater means to direct the social body than
Louis XIV had at the height of his glory.

In this way, the interplay of influences had changed.
With the transition from an aristocratic monarchy to
democracy, the people were now king. In this directing cen-
tre, things had changed a bit. We now had what some soci-
ologists have identified as a “doxocracy”: for each problem
arising within society, a commission or quango—predomi-
nantly composed of specialists and technocrats—is estab-
lished to find a solution, which is then spread, via the mass
media, to influence the general public. Thus influenced,

“Louis XIV and Molière”.
Jean-Leon Gerome
(Private collection)
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the electorate is free to choose; but the main impulse still
emanates from the capitol.

More precisely, we have technocrats who leave their
respective centres of life and go to the capitol to imbibe an
artificial life. From there they direct the propaganda and
obtain, through elections, the necessary mandate to imple-
ment whatever they want. In this way, the capitol, with its
peculiar values, continues to direct society from outwards
in. All regional and local values gradually lose their influ-
ence and capacity to develop.

The result of this process is the impoverishment of
modern man. Each of us has the sensation that he is an iso-
lated grain of sand within a multitude. We are gradually
becoming so accustomed to reacting only to external stim-
uli (all means of social communication, primarily televi-
sion, printed media, cinema, the internet, twitter, etc.) that
we are renouncing everything that originates from within

us and that projects itself on the outside world. We
are passive and inert in face of the enormity of
outside stimuli leading all of us where we
know not; but if we did know, we would
tremble.

A typical example of how this
influence works was illustrated by
a full page picture in the magazine

Paris Match (1966). There was a
photo of a young lady dressed in a
very masculine way and who was
brandishing a club. Since her



mother had been a movie star, the magazine had also pub-
lished a photo of the mother when a young lady herself.
The photo showed her to be very feminine at a time when
women were proud to be so and when a man’s appreciation
for a woman grew in direct proportion to her femininity.
There is also a very masculine man at her side embracing
her, presumably the father of the young lady. One could
think that if the mother, who had been proud to be so fem-
inine, could have foreseen that her daughter would turn out
to be this strapping lad of the feminine sex, she would have
fainted.

One must ask how she was led to accept this in such a
way as not to even perceive she had changed. It was precisely
because of external stimuli: “This is the fashion now, so this is
how it should be.” She did not reason the thing out; so, what
was the consequence? She was completely transformed as a
result of an unperceived cultural or psychological tranship-
ment. Exercising an influence coming from without, the
external stimuli gradually impose upon us, and within us,
prototypes, fashions, and ways of being that can be in contra-
diction with our most profound tendencies.

Pope Pius XII explained this situation very well in his
famous Christmas Radio-Message of 1944:

The state does not contain in itself and does not
mechanically bring together in a given territory a
shapeless mass of individuals. It is, and should in
practice be, the organic and organising unity of a real
people. The people, and a shapeless multitude (or, as
it is called, “the masses”) are two distinct concepts.
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The people lives and moves by its own life
energy; the masses are inert of themselves and can
only be moved from outside. The people lives by the
fullness of life in the men that compose it, each of
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... the masses are inert of
themselves and can only be

moved from outside.
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whom—at his proper place and in his own way—is a
person conscious of his own responsibility and of his
own views. The masses, on the contrary, wait for the
impulse from outside, an easy plaything in the hands
of anyone who exploits their instincts and impres-
sions; ready to follow in turn, today this flag, tomor-
row another.

From the exuberant life of a true people, an
abundant rich life is diffused in the state and all its
organs, instilling into them, with a vigour that is
always renewing itself, the consciousness of their
own responsibility, the true instinct for the common
good.

The elementary power of the masses, deftly
managed and employed, the state also can utilise: in
the ambitious hands of one or of several who have
been artificially brought together for selfish aims, the
state itself, with the support of the masses, reduced
to the minimum status of a mere machine, can
impose its whims on the better part of the real peo-
ple: the common interest remains seriously, and for
a long time, injured by this process, and the injury is
very often hard to heal.



Aseity is the virtue by which a person develops his own originality.
In doing so, he develops qualities that make him unique and

unmistakable in the work of Creation.
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CHAPTER 4

The Virtue of Aseity:
A Fundamental Building Block

of Christian Society

At this point someone could ask: “So what do you
think is the solution? You said that this exuberance in the
life of a people took place when communication was cut off,
and that when communication recommenced this vitality
disappeared. Does that mean we should bomb the roads so
that everyone is cut off once again? So, the remote hamlet
and the inaccessible places are the way back to a unified cul-
ture and civilisation? Are you saying that the big towns and
cities are beasts that devour true civilisation? This is not a
feasible solution!”

The answer is quite simple. It is not true that the
remote and inaccessible places of themselves bring about a
lifestyle full of vitality. Our countries are full of these
remote places that suffer the same ills of a culture and civil-
isation that have very little unique. This is because they also
have, among other things, radio and television that affect
them as much as anyone else in the cities. Breakdown of
communications was a circumstantial and temporary event



“The exit of the
procession”,
Edwin Thomas

Dolby,
19th Century.
Fine Arts
Museum of
Chartres.



that favoured events, but there is another factor that is
much more profound and important that brought this
about.

This factor is a religious life. The Middle Ages is a good
example. The Middle Ages in spite of its faults—indeed
every human epoch has had and will have its shortcom-
ings—was an era of intense religious life. Pope Leo XIII
attests to this in his encyclical Immortale Dei:

There was once a time when States were
governed by the philosophy of the Gospel. Then it
was that the power and divine virtue of Christian
wisdom had diffused itself throughout the laws,
institutions, and morals of the people, permeating
all ranks and relations of civil society. Then, too, the
religion instituted by Jesus Christ, established firm-
ly in befitting dignity, flourished everywhere, by the
favour of princes and the legitimate protection of
magistrates; and Church and State were happily
united in concord and friendly interchange of good
offices. The State, constituted in this wise, bore
fruits important beyond all expectation, whose
remembrance is still, and always will be, in renown,
witnessed to as they are by countless proofs which
can never be blotted out or ever obscured by any
craft of any enemies.5

Hence a truly religious life, clearly understood and
properly lived, will stimulate each individual to develop his
personality, will encourage him to express his originality
and uniqueness with vigour and clarity. In other words, a
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truly religious formation shapes people with very strong
personalities.

This is why one can say that there is nothing more sim-
ilar than two saints; but at the same time there is nothing
more different. It is true that they are similar in their sanc-
tity, but it is also true that there is a marked difference in
their ways of being. Their personalities can have funda-
mental and transcendental differences.

St. Thomas Aquinas explains the reason for this very
well in the Summa Theologica and the Summa Contra Gentiles.
He says that God wanted to create the present order of
things with an immense variety of different creatures. Each
creature would be unique, with its own characteristics, a
dominant personality trait. Consequently each creature
should shine with a wholesome originality. We are not talk-
ing about extravagance, and especially not about copycat
behaviour or mass-produced mentalities.

It is by placing all these many creatures side-by-side,
each one reflecting God in the particular way he is called to
do, that we can have a global idea of God in this life. It is
like the sun being reflected in thousands of little mirrors. If
we place all the mirrors together, as if in a mosaic, we can
have a certain notion of the sun in its totality.

Therefore, we can conclude that it is fundamental for
the plans of Providence, as well as for the good order of
human creatures themselves, that each one’s uniqueness
clearly shines forth. Each one’s wholesome and legitimate
characteristics should blossom, develop, impose, and tri-
umph in the fight that is our daily lives.
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This is what brought about the prodigious originality
of Medieval Europe. It was and is exactly this great good
that we should cultivate as being the very foundation of
human society.

What name should we give to this great good, this great
virtue? I pondered this question for a long time. I think the
only adequate word to express this is aseity, as long as it is
understood in a relative sense. Aseity is a word to be found
in ecclesiastical terminology, particularly in the Franciscan
moral and theological schools of the Middle Ages, and
especially in St. Bonaventure.

In order to understand the importance of aseity in rela-
tion to our study on the family, we will need to go into this
subject more deeply.

Aseity (Latin: a, from; se, itself) is a property by which
a being exists of and from itself. One can easily see that this
can only belong to God, Who does not depend for His exis-
tence, realisation, or end on anything other than Himself.

However, we could consider that alongside this infinite
and absolute aseity, there is a miniscule aseity—one that is
relative, contingent, diminutive—which is the aseity of the
human being who has received everything from God. This
human being has an internal zone of his soul or being that
has the characteristic mark of his individuality. This is
received from God alone and not from any other creature.
It is something that the person has and makes manifest and
that he affirms and does not receive from anyone. The per-
son himself is the initial mover of something born from
within and not from without.
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Thus, to develop one’s God-given spiritual and intel-
lectual potential, like the seed that becomes the blossom,
aseity also develops and bears fruit. Each one reaches into
himself and fully develops his talents.

Aseity is, then, the virtue by which a person develops
his own originality—in the good sense of the word. In
doing so, he develops qualities that make him unique and
unmistakable in the work of Creation.

If we imagine a whole world of aseities, of personali-
ties, of individualities that in an upright manner express and
manifest themselves, we will have individuals bubbling
with life. These individual lives will be a very fertile spray
that will pervade every part of society, all the dominions of
public and private life. They will constitute a truly lively
people—not like today, when people are an inert and lifeless
mass, as in the words of Pope Pius XII seen earlier.

Aseity of social groups

Not only individuals, but also social groups can prac-
tice aseity. Social groups include neighbourhoods, parish-
es, institutions, academies, and even families. As a moral
entity, each social group has its own aseity. Each group
can engender and develop its own richness, which springs
from the ample and organic richness of soul of its mem-
bers.

Aseity should be practiced under the guidance of the
inspiration and light of truly Christian principles. It must
be based on Faith and morality. Furthermore, it must be
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rooted in reason and true philosophy. With this solid foun-
dation each social group, each region, nation, cycle of civil-
isation, or culture finds its proper direction. This is how
aseity works.

Aseity and Revolution

If we analyse history from an impartial and, moreover,
Christian perspective, we note that with the Enlightenment
and later the political reforms of the French Revolution,
social groups lost their vigour and cohesion within society.
The old bond between State and individual dissolved. The
family lost its strength. The individual lost his identity
within the family. The family lost its identity within the
region, regions lost their meaning inside the country, and
even countries were swallowed up by what would become
international bodies.

Man finds small and closed groups suited and propor-
tional to human nature. He properly develops his personal-
ity within these groups. When they are eliminated, there is
nothing between the individual and the street, the individ-
ual and the masses, the individual and the multitude, or the
individual and chaos. Facing the masses, the person feels
completely isolated.

Take the cells that make up a hand. They are not isolat-
ed. Together they share an organic relationship. However,
grains of sand on the beach are isolated. A beach may have
billions of grains of sand, but each one is isolated and does
not form any kind of tissue like skin cells do.
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This is the status of man after the French Revolution
destroyed the organic fabric of society. Today millions of
individuals live side by side without forming a society.

How a Person Is Influenced by
the Opinions of Friends

Man tends to accept regularly the opinions in vogue
among his friends. This is a deterioration of the instinct of
sociability that leads man to go with the tide without realis-
ing how wrong it may be. This is caused by the desire to
agree with others and avoid the discomfort of disagreeing.
It is compounded by a laziness to think for oneself and to
assert oneself.

The instinct of sociability thus pushes people to want
to accept a dominant opinion in society. It forces people to
depend on certain social tendencies and currents that
oppose the practice of aseity.

A modern example of this lack of aseity is the man who
goes to a football game with a radio in hand. He listens to
the radio while he watches the game because he needs the
radio broadcast to boost his excitement. Although watching
the same game, he needs someone to tell him what is hap-
pening to feel the pleasure of being part of the crowd and
its excitement.

Nothing could be further from aseity. Instead of devel-
oping interior qualities, this football spectator destroys
them, allowing external things to make him contrary to
what he ought to be. This desire to be one with the masses
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is caused by the natural instinct of sociability and the down-
ward pull of fallen human nature after Original Sin. This
tendency is so strong that unless constantly opposed, men
go astray.

Aseity Differentiates People from the Masses

The virtue of aseity is what distinguishes a people from
the anonymous masses. The masses are people without ase-
ity. In final analysis, a nation with aseity is a truly Christian
one, otherwise it will shift according to the flux of public
opinion.

The collective opinion often favours a kind of chaotic
state. Everyone agrees with the chaotic state because of the
pull of the collective opinion and a lack of aseity.

Liberalism and Aseity

Let us analyse liberalism. Although it seems to promote
individual opinion, liberalism actually destroys true aseity.
There was a time when to be liberal meant to state one’s
opinions and display personality. The liberals argued about
politics and confronted opposing opinions.

Someone might even claim liberalism was an exagger-
ated aseity, since it stressed extreme individualism.

Only naïve persons would define aseity like that. Actu-
ally, it was fashionable to state one’s opinions at the height
of liberalism. However, these opinions were really sub-
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servient to the public opinion of the times that determined
that course of action. To go outside these established liber-
al opinions would have taken strong aseity. For example, it
would take courage to say, “I defend the principle of
inequality of social classes.”

True aseity, therefore, did not really exist. What did
exist was true slavery to public opinion imposed under the
false appearance of aseity.

Knowledge of Truth, Grace,
and Primordial Light

What is true aseity? Just because one strongly exerts his
individuality does not mean aseity is subjective. By the help of
grace and use of reason, man knows truth. He especially per-
ceives truth when the salvation of his soul is at stake. From
this he discerns a notion of his primordial light. If faithful to
grace, he is guided along the path of his primordial light.

A Rough Draft
to Be Completed by an Ideal Model

According to the doctrine of the primordial light, at
birth, man could be compared to a rough draft. He must
finish it based on an ideal model. That ideal model is his
primordial light. A man truly sanctifies himself when he
strives to know, accept, and form himself according to his
primordial light.
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So the practice of aseity cannot be based on arbitrary
whims. It cannot be based on feelings. Rather, it must seek
to obtain knowledge of one’s primordial light. The driving
force—a mixture of grace and effort—is to reach his pri-
mordial light. That is aseity.

Since the primordial light is extremely profound, it
must come from deep within. When he strives to accom-
plish this interior ideal, with grace and effort, he is sancti-
fied. Consequently man practices true aseity when he
knows his primordial light and sanctifies himself.

Thus, aseity creates an atmosphere which favours one’s
primordial light and opposes one’s capital vice, by develop-
ing all of one’s qualities.

Aseity, the Church, and
the Planet-Satellite Relationship

Practicing aseity makes man immediately realize he
cannot progress alone, and thus needs help and support. He
senses his intellectual and moral weakness. He will never
obtain a complete knowledge of his sublime ideal by him-
self.

Indeed, he needs the support of another. For a man to
put in motion that interior drive toward sanctification, he
must place himself under the direction of another whom
God has put in his path. By the light of Faith, he under-
stands this not as a defeat or a humiliation at being over-
whelmed by a stronger influence; on the contrary, as St.
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Paul says, this submission comes from a rationale obse-
quium (reasonable proposition).

By Faith, he knows that the Church is given to guide
him. She protects his weakness. He finds the truth under
the direction of the Church who, as a teacher of souls, helps
him to choose the right path and through whose sacraments
he finds life in order to attain his goals. Thus, he first turns
for support not to his own aseity or personality, but to the
Church whom he heeds in an act of submission. In this
way, he practices true aseity. Therefore, submission is not
the opposite of aseity, but a movement towards practicing it.

Imagine a man climbing in the Alps. He climbs and
climbs and at a certain point he realises he cannot continue
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without a guide, so he requests one. By not accepting the
guide does he show weakness or strength? Only a fool or
megalomaniac would say the man lacked character by sub-
jecting himself to a guide. Only a fool would ask, “Couldn’t
he climb that mountain by himself?” A sensible man sees
that he cannot climb the mountain by himself and will need
a guide to achieve it. Since he wants to climb it at any costs,
he shows character by accepting a guide.

For the liberal mentality, such submission is a humilia-
tion; but for the Christian it is quite the contrary. He
accepts direction and guidance because he wants to reach a
goal. Therefore, he uses all necessary means to reach that
goal. While it may seem to be an apparent limitation in his
action, it is actually something much higher: a true control
of the will. Such an attitude enables us to see what a guide
really is in these conditions.

This happens, for example, with a ship captain who has
full jurisdiction over the ship. Imagine someone saying,
“Are you going to travel to Europe by ship? Do you accept
the jurisdiction of a captain of your own free will? Don’t
you see that by doing this you show a lack of character and
strength? Be independent here on shore, proclaiming your
independence to the oceans and winds. Don’t subject your-
self to the captain of the ship.”

Only a fool would do this. A wise man could laugh
and say, “No, sir! I want to go to Europe. I know that I can
only go by ship, which needs a captain. Therefore, long
live the captain! By obeying him I have much more
strength of will than you. You are weak, an imbecile, and
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full of complexes. You proclaim your independence to the
beach. No one will listen to you, except the beach because
it has no choice.”

Aseity and Obedience

The same position applies when utilising the means to
attain Heaven. Aseity leads us to certain legitimate and judi-
cious submissions, such as the relationship between certain
souls. We will refer to this metaphorically as the relation-
ship between a planet and its satellite.

The idea of this relationship cannot be limited to an
outdated vision, prevalent in a certain milieu, that limits the
idea of one’s superior to a member of the clergy who,
through sermons or spiritual counsel, guides the faithful—
and all whom are on an equal footing.

There is an easy way to correct this view. On the one
hand, the above is partly true, but, on the other, it is also
true that the members of the faithful can guide and help
each other, under the doctrinal and official direction of the
clergy, to attain Heaven. God gave certain souls the mission
of elevating and guiding other souls. It is not an official or
juridical mission, but nevertheless it is a very real one that
plays an immense role in the lives of souls. This mission
develops through a “planet-satellite” relationship.

This “planet-satellite” mission leads in turn to a verita-
ble interplay of submissions, because the “satellite” soul
understands he can only fulfil his mission by being submis-
sive to the influence, advice, and authority of the “planet”.
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In this way, he walks on the right path. For the “satellite”,
true aseity is practised when he accepts the authority or
influence of the “planet”, just as in the case of the ship cap-
tain. To cross that ocean he must enter the right ship and
accept the right captain. If he refuses, he plays the role of
the fool screaming without purpose on the beach.

Thus, the interplay between “planets and satellites” fits
with the idea of aseity. He who knows how to obey those he
should obey has true aseity. Obedience is a true manifesta-
tion of legitimate aseity.

Obedience, Grace, and Free Will

No one can force a man to do something good when
he does not want to do so. As for forcing someone to do
evil, this could be discussed. For example, among certain
gangs there are those who are enslaved and are unable to
break this relationship. However, it is very different when
dealing with good behaviour.

The Church teaches that without the help of grace no
one can stably practice the Ten Commandments. This is the
point of reference from which we must always consider
anything relating to the religious crisis, spiritual life, or any
other similar issue.

Imagine the most fascinating Man in history: Our Lord
Jesus Christ in His Humanity. He was history’s wisest,
most intelligent, most perfect, most elevated, most pleasant,
most gentle, and most attractive man—as well as the most
terrible in His wrath. Imagine Him using His infinite per-
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sonal superiority to influence overwhelmingly the least of
men for a period of five years.

Imagine that the two of them were the only ones on
earth and Our Lord dedicating Himself exclusively to that
man. If Our Lord were to use just His natural superiority,
He would not be able to ensure that the man could practice
all the commandments stably. Supernatural action must
come into play.

No matter how intelligent or how much influence the
person has over the other, as soon as he turns his back the
other person could easily fall into sin—even grave sin. One
sin leading to another, after a year it could very well be that
the person would try to kill Our Lord. He would think: “I
am going to kill that brute. I am fed up with him! Why? I
don’t know, but I am fed up with him!” This could happen
because no one can be forced to be good.

Thus within the “planet-satellite” relationship, the
planet can only lead a satellite if the satellite wants to be led.
The success of the “planet-satellite” relationship is never
due to intimidation or personal qualities. A “planet” that
thinks he can lead a “satellite” through his great talents has
not understood the ABC’s of how talent or the strength of
personality works. No intimidation in the world can make
a man practice virtue. A defect never leads to virtue; only
virtue leads to virtue.

Therefore, a “satellite” that practices virtue because of
the “planet” is really doing so of his own free will. He uses
the planet to help him do what he already has in mind. He
willingly obeys because he knows the other person will lead
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him where he wants to go. Seen in this light, to follow
another person is legitimate, good, and upright. It is the way
it should be.

Think of a blind man who asks a boy to lead him to
church. The blind man obeys the boy because he wants to
go to Church and knows the boy will lead him there. The
blind man is in charge, not the boy. The boy is only an
instrument of the blind man’s act of will to go where he
wants. The blind man affirms his sovereignty, not his weak-
ness.

Someone could object: “When an individual recog-
nizes the need for a superior, he affirms his own weakness.”
This is true. However, this weakness is not a weakness, but
rather part of the order God placed in the universe. Every-
one should be guided by a superior. It is not a weakness, but
a limitation. It proves the individual is not God. It is an
understandable act of humility.

He who obeys practices aseity because he obeys the
superior he has chosen and allows himself to be led because
he so wills it. The proof of this is how much effort one
must make to allow oneself to be led. It is a sacrifice, and
ultimately a person will only be led if he wills it.

In sum, the “planet-satellite” relationship works differ-
ently in virtue and in vice. Perfect aseity is found in this
relationship because perfect independence and perfect hier-
archy coexist together. Finally, the fullness of aseity is based
on the acceptance by the “satellite” of the legitimate “plan-
et” and legitimate authority so that it may attain its own
goal.
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Slavery: Public Opinion, Authority, and Aseity

With the “planet-satellite” relationship, a person prac-
tices virtue in a habitual state of independence that does not
clash with obedience. He is independent from the attrac-
tion souls feel to accept and conform to the prevailing opin-
ion. He is not one who lets himself be intimidated, mis-
treated, and dragged along. Whoever does not practice this
legitimate obedience to his aseity becomes a slave of public
opinion. Once seduced by the siren song of the masses, he
is obliterated and dissolved in their collective spirit. He
loses his principles, convictions, independence, and dignity.
He is controlled by the masses.

Aseity and the Passion of Our Lord Jesus Christ

A truly horrific example of how the masses control
people can be found during the Passion of Our Lord Jesus
Christ. Our Lord is the perfect model of virtue. He showed
this through preaching and performing miracles. The mass-
es who saw and acclaimed Him as king changed on a whim.
Many of them acclaimed Him king just to follow the
majority, and without any personal conviction. Later they
did the same thing when they shouted against Him, clam-
ouring for His death and even insisting upon freeing
Barrabas.

Why? They shamefully succumbed to the dominant
opinion. This leads to all types of aberrations. It makes the
person follow the flow of public opinion, wherever it goes.
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He does not have the courage and aseity to stop and reason,
“I don’t understand why Our Lord is mistreated. He does-
n’t deserve it, so I shall protest against it.”

A curious example of a middle ground between aseity
and non-aseity is Nicodemus. He used to speak to Our
Lord at night. On one hand, he had an independent opin-
ion. On the other, however, his political interests and a
probable lack of independence from the masses made him
only speak with Christ at night.

Veronica is a very beautiful example of aseity! She was
all alone when she comforted Our Lord while He was per-
secuted and abandoned by everyone. Mary, His mother, is
the perfect natural example of aseity. She practiced aseity to
a degree that transcends all comparison. She was not con-
cerned about others’ opinions, but stayed, along with the
holy women, with Our Lord until the end. She is in a class
all to herself.

The apostles are examples of lack of aseity. Saint Peter,
for example, was intimidated by a maidservant who laughed
at him. The apostles fled, not just because they feared death,
but because they lacked aseity: everyone thinking one way
and finding it hard to affirm the opposite.

In respect to this, the greatest drama of history, many of
the worst ignominies were committed because of this lack
of courage to resist one’s misplaced instinct of sociability
and to go against the prevailing winds. It is impressive to see
how low people can fall when they lack aseity. The fact that
very few people had the courage to contradict the opinion
of the masses is clearly illustrated in the Gospel.
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In the opposite sense, it is most beautiful to see how
aseity grew strong after the descent of the Holy Ghost upon
the apostles. Increasingly, people who speak out and go
against the tide start to appear. This is to have true aseity.

The founders of the Christian nations and institutions,
as well as those who fought against widespread heresies and
error, were all champions of aseity. Those who work for the
Revolution are slaves of the kind of delight of being, think-
ing, and feeling like everyone else. Here we have exposed a
nerve, a delicate problem of soul that warrants a very spe-
cial, methodical, systematic, and gradual practice of aseity.

A religious once told me how a friar of his community
noticed that his convent was in decadence. He said he
intended to follow along because he could not resist. This
is a lack of aseity. He would rather be a coward and follow
the others. This is a low and vile deed. One feels like telling
him to follow the right path and saying, “Put your foot
down, stand up, be a hero, have personality.”

Laziness, Pride, and Public Opinion

The capital sin of laziness is the cause of every lack of
aseity. It produces a kind of softness by which an individual
does not want to make the effort to enter into conflict with
everyone else. Much to the contrary, a noble spirit, an indi-
vidual with aseity, ascertains the truth and rejects the lies of
the masses. “I perceive the truth,” he declares, “and I can-
not stand your false statements. I will proclaim the truth,
whatever the consequences. I will do what must be done. I
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stand against everything and everyone, no matter what may
happen!”

This attitude requires nobility and greatness of soul.
The individual must love truth to such a point that to
remain silent when it is denied becomes unbearable. If he is
too lazy to fight (not only against others, but especially
against himself), he will be too lazy to define himself as he
faces those things. He will do everything incompletely. He
will not define himself outwardly or inwardly and will roll
into the abyss of that lack of aseity, subjecting himself to the
dominating masses.

Thus is born the spirit of the mass. The capital vice of
laziness (always linked to pride) presides over this spirit.
The individual who does not understand that life has no
meaning if he does not serve the cause of the Church, good,
and truth searches for the pleasure of life. He is motivated
by pride. He considers life with the following rationale:
“Life was granted to me to enjoy and I do not have to be so
faithful to truth or good when they prevent me from enjoy-
ing life.” Later, when he must fight, he feels too lazy to
engage in it. The result of the combination of pride and
laziness is the moral devastation of our society today.

Relationship of Aseity and Impurity

In the famous and never sufficiently discussed subject
of chastity, a great number of souls practice impurity
because, as children, they did not have the courage to
oppose the dominant opinion and affirm that impurity is
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evil. The principle thus dies in their souls and they end up
surrendering themselves to impurity. This is a lack of aseity.
If they had had the courage to defend good position, they
would have had the courage to practice virtue.

The great art of revolutionary forces is precisely to
exploit the movements of the soul—comprised of passions
and defects—and then gradually to lead the person to perdi-
tion. With this method, souls surrender lazily.

The foundation of this method is a lack of aseity. The
surrender to a collective whole, caused by pride and lazi-
ness, leads the followers of Our Lord Jesus Christ to a state
of conformity with a world opposed to what He came to
teach. He came to bring the sword and fire, not a false
peace.

If we want to deepen our counter-revolutionary forma-
tion, we should make a special effort to practice our aseity.
It is a wholly different aspect of spiritual life to be fostered.
It is of the utmost importance, especially for our days in
which, more than ever before, this tyranny of the masses is
overwhelming.

Men with real opinions will find it hard to persevere,
not so much because of persecution, fear, etc., but because
of the factor of collective pressure which no man will be
able to escape; because the great sins, the great errors, the
great blunders are made when aseity gives in and this col-
lective pressure triumphs. Therefore, this is a concept that
might add something new to the reasons for our spiritual
problems.
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CHAPTER 5

The Virtue of Aseity and Family Life

Having defined the word aseity and explained its impor-
tance, let us now understand what aseity or personality, to
use a more common term, receives and how it benefits
from family life. In fact, it receives almost everything.

Personality is a profound force within us. Even so, in its
first manifestations, it evidently tends to be timid. It is born in
a fragile state and finds its natural support in family life.

What are those supports? The first support that per-
sonality receives from family life is that of heredity, and the
second is tradition.

Let us hear what Pope Pius XII has to say about hered-
ity in his Allocution to the Patriciate and Roman Nobility on 5th
January, 1941:

The nature of this great and mysterious thing
that is heredity—the passing on through a bloodline,
perpetuated from generation to generation, of a rich
ensemble of material and spiritual assets, the conti-
nuity of a single physical and moral type from father
to son, the tradition that unites members of one
same family across the centuries—the true nature of
this heredity can undoubtedly be distorted by mate-
rialistic theories. But one can, and must also, consid-
er this reality enormously important in the fullness
of its human and supernatural truth.



One certainly cannot deny the existence of a
material substratum in the transmission of hereditary
characteristics; to be surprised at this one would have
to forget the intimate union of our soul with our body,
and in what great measure our most spiritual activities
are themselves dependent upon our physical tempera-
ment. For this reason Christian morality never forgets
to remind parents of the great responsibilities resting
on their shoulders in this regard.

Passing from biological heredity to the role of tradition,
Pius XII continues:

Yet of greater import still is spiritual heredity,
which is transmitted not so much through these
mysterious bonds of material generation as by the
permanent action of that privileged environment
that is the family, with the slow and profound for-
mation of souls in the atmosphere of a hearth rich in
high intellectual, moral, and especially Christian tra-
ditions, with the mutual influence of those dwelling
under one same roof, an influence whose beneficial
effects endure well beyond the years of childhood
and youth, all the way to the end of a long life, in
those elect souls who are able to meld within them-
selves the treasures of a precious heredity with the
addition of their own merits and experiences.

Such is the most prized patrimony of all, which,
illuminated by a solid faith and enlivened by a strong
and loyal practice of Christian life in all its demands,
will raise, refine, and enrich the souls of your chil-
dren.6
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Here you have a definition of what a home is. There is a
reciprocal action between heredity and tradition. Thus, a fam-
ily constitutes its own small internal world because it has a
defined heredity that is derived from biological factors acting
over psychological ones, these being formed by the faith and
cultural values. A person born into this world feels himself
marvellously placed because it is derived from a common
foundation existing among the members of the family. It cor-
responds precisely to the most profound level of each one’s
personality. It stimulates each one to be what he is. It favours
the uninhibited blossoming of the characteristics of the fami-
ly, and because of this, stimulates the blossoming of the indi-
vidual characteristics linked to the family.

In short, the family, strength-
ened by heredity, naturally cre-
ates an environment of under-

standing, homogeneity, and
spontaneity that helps
the individual to
blossom and devel-
op.

There is also
tradition. Each fam-
ily transmits its way
of being to the next
generation, and in
the act of trans-
mission there
is an increase



“Christmas Morning” (1844),
Ferdinand G. Waldmuller.
Belvedere Museum, Vienna
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in the strength of the personality. In this way, tradition rein-
forces biological heredity. There is a symbiosis between tra-
dition and heredity that produces the ambience in which
the family provides for the complete blossoming of the
individual.

Let us imagine the case of a family, not a small nuclear
family, but a numerous family with many children along
with a large extended family, all of whom frequent the
house. This ensemble constitutes an environment with
concentric circles. The first circle, let us say, is a child’s
home, entirely like him. The second circle is those homes
that are a bit removed from his where there will be some
similarities and some dissimilarities. Then we have a third
circle: the outside world, the place where all similarities and
dissimilarities meet casually and haphazardly.

If he feels supported, he can expand himself through-
out these three circles. When he enters the outside world,
he has all his relatives backing him up and who publicly
think like he does, who feel like he do, and who impose
themselves just like he does. He can face popularity or
unpopularity because he has something to support him. In
other words, he can expand his aseity or personality.

How different is the case of a nuclear family! It has few
people, so there is not much variety. Since the home is dull,
the person flees to the outside world, or he even brings the
outside world into the home by putting televisions in several
rooms giving the sensation that he is in the outside world.

As a result, when the person enters that third circle which
is the outside world, he feels isolated. The child arrives at
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school isolated. Young boys or girls start out their social life
isolated. They will have very little support, if any at all, but
will certainly feel external stimuli or pressure of the fashions
and the ways of being that are imposed by the media. If they
resist, they will be persecuted, ridiculed, and ostracised. What
is the result? They suffer insecurity, vacillation, doubt, isola-
tion, and then capitulation. After enduring something like this
for, let us say, ten years, if a person does not have a strong per-
sonality, he will succumb to the outside pressure, and his
unique personality will be destroyed.

However, family life, when coupled with heredity and
tradition, can have an effect on public opinion. Public opin-
ion will no longer just be the fruit of the newspaper, radio,
or television. The mass media will continue to have its
influence, but the dominating influence will be family
opinion, which is what matters most to an individual, as this
is the ambience that surrounds him.

Public opinion will then function within the context of
family opinions. The unifying element of public opinion
will no longer be the omnipotent media acting upon the
microscopic individual, but rather the omnipotent media
acting through the filter of the extended family that not
only includes relatives and immediate family, but also fam-
ilies of families.

Thus, a bi-directional flow is established. On the one
hand, public opinion is shaped by the mass media. On the
other hand, since the radio, television, and the press need to
be popular, these also suffer the influence of the opinions of
families so they can maintain their prestige.
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We can now understand how public opinion the world
over—so changeable, unstable, fallible, precarious, and
capricious—can become stable, structured, normal, and
healthy, and, as such, can largely protect itself from the mass
media with its demagogic solicitations that are frequently
tyrannical.

This is the idea of public opinion seen from a very dif-
ferent perspective.
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CHAPTER 6

The Family Is the Soul of Both
Society and the State

Just as the family produces a profound interrelation-
ship among souls that gives it a magnificent organicity, it
also tends to overflow its own boundaries and project its
influence onto several fields of human activity.

What fields of activity are these? It is normal for rela-
tives to have affinities and, therefore, to have similar pro-
fessions. This being the case, it is also normal for them to
have mutual business deals. It is also normal that the fami-
ly, in many cases, together become a unit of economic pro-
duction within one or during several epochs.

As Frantz Funck-Brentano develops very well in his
book The Old Regime in France, families in the past founded
dynasties that lasted for generations and even centuries. Do
not think I am talking about dynasties of kings, nobles, and
ministers. I speak of dynasties of jewellers, artisans, profes-
sors, magistrates, artists, intellectuals, etc. These dynasties
were a powerful aid in the development of European life
before the French Revolution, and continued after the
French Revolution in several areas. This family-oriented



social fabric was a result of the personality of the family.
Funck-Brentano cites a very illustrative case of Maître

Pinon, a woodcutter who lived during the reign of King
Louis XIV of France (“Maître” was the title given to the
elected head of an extended family community before the
French Revolution).

The Pinon family had been woodcutters since the time
of Charlemagne and they could prove it. So, when Maître
Pinon had reached an advanced age, let us say 80 years old
as I cannot remember the exact age, the king of France,
through a special envoy, sent him some silver buckles,
insignias, and a multi-coloured sash to be used on days of
ceremony of the guild to which he belonged. The king also
sent him an offer of the title of baron, as such a long and
continuous fidelity to a trade had inspired the Sun King to
elevate this man to the nobility.

Maître Pinon gave this most interesting response: “Tell
His Majesty that I thank him from the bottom of my heart,
but I prefer to be the first woodcutter of France than to be
the last of its barons.”

*     *     *

Similar family lineages also exit in Britain today. One
such example is in Wiltshire, where a Maurice has been the
local general practitioner since 1792, when Dr. Thelwall
Maurice first set up practice in the market town of Marl-
borough. Succeeding generations of Maurices had cared for
generations of the same families ever since—until the cur-
rent Maurice, that is. Although recently qualified as a hos-

72 THE CHRISTIAN INSTITUTION OF THE FAMILY



THE FAMILY IS THE SOUL OF BOTH SOCIETY AND THE STATE 73

pital doctor, he will not follow his father into the family
practice. After 217 years, this will bring to an end Britain’s
longest serving dynasty of GPs.

At the Town Level

Let us now go up one level to see how towns were
formed. These towns very frequently would be expressed as
groups of families linked to other groups of families that
constituted a small town of families of families.

One could object: “Here you go again talking about
small towns. Can nothing be done with large towns and
cities?”

My answer is that I am middle-aged, but still knew the
days when São Paulo was a big city and not the Babel it is
today. The city was divided into spontaneous neighbour-
hoods that were organically structured. I consider this mod-
ern-day division of rich and poor neighbourhoods anti-nat-
ural. Everyone lived together fraternally.

For example, in my neighbourhood the upper class,
middle class, and lower class had houses side by side. It
formed a small town within the city. Great or small, all
helped one another from family to family. There was such
intimacy that one could as if say that the neighbourhood
was a big family. It was a big family in a city that was
already big.

It was very interesting to note how the force of attraction
of the neighbourhood was so great that when people would
go to the city centre, it was like a small expedition. Stores from



the city centre would even offer to send samples of cloth,
shoes, etc., to be shown at people’s homes so that they would
not have to be torn from their neighbourhood.

*     *     *

In Britain, “Often several families of Anglo-Saxons,
related to each other or under the leadership of an adven-
turous chieftain, seem to have migrated to England and set-
tled down in a village which they built for their clan or fam-
ily. This explains how a great number of villages in England
received their names.

“For instance, there are innumerable place-names
which end with the syllable “-ham” which meant “home”.
The suffix “-ing” meant “descendants from or dependants
on” a certain man. Thus Birmingham is derived from the
“home of Beorma’s people” so that this city of over one
million people began as a small village built by Beorma’s
family or some dependants who regarded him as their
chieftain.” 7

Similarly in France, “The city of Paris was built up by
the juxtaposition of a certain number of fortified residences,
each one of which was the seat of a lord, and the latter
issued from the family through the intermediary of the
mesnie” 8

At the Regional Level

Going up another level, this family life that formed
cities also formed regions. There are many places where
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this pyramid structure of families formed a region domi-
nated by the influence of a certain family. A famous French
sociologist, when asked what he thought a region was,
responded, “The only possible definition of a region is a
zone dominated by the influence of a great family.” Today a
region is a train line or a bus route. In those days, a region
was the cohesive strength of a great family.

At the State Level

If a family can dominate a region, a town, and a profes-
sion, then no matter what the form of government may be,
it will be influenced by families. This influence comes from
below and moves upwards, penetrating in thousands of
ways the organism of the State.

Having penetrated the organism of the State and
instilling it with its vitality, it actually inspires the State. The
family is vital force guiding the State. It is a vital force of
convictions that limits the action of the State. Those direct-
ing the State are also part of families. They are part of this
bubbling life, and they know they cannot change the direc-
tion of the State, because they are rooted in a society that is
not a society of mere individuals—it is not a doxocratic
society—but is a society with a defined life and tradition
that function in the same way that the strong undercurrent
of a river will certainly influence the course of the ship that
navigates upon it.

Does the head of State actually set the course of a coun-
try? He certainly does, as he holds the reins of power, but
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he sets the course as does a captain of a ship who is navigat-
ing a winding river. He sets the course according to the cur-
rents and banks of the river. In this way, a State acquires sta-
bility, continuity, and coherence. In this way, the life of the
family penetrates the State from top to bottom and gives it
a solidity that is difficult for us to imagine, considering
today’s anti-organic societies.

Of course, I need not say that family life conceived in
this way has its inconveniences. Everything in this life has
its inconveniences. To avoid the family life that I have
described because of inconveniences, however, is more or
less like a person reasoning as follows: “Many people have
died from cancer of the arm, therefore we should cut off
our arms so we do not get cancer.” This is nonsense. Since
we need to live, we must see how to avoid the inconven-
iences.

So what are the inconveniences? The greatest, in my
view, comes from the lack of a virtue called Love of God.
When this virtue is lacking, aseity, instead of being a gener-
ous movement through which a person affirms himself and
communicates something, rather becomes egotistical and
invasive, as the person affirms himself in order to keep
everything for himself.

I expand my personality at the expense of another who
must be like me. If he is different, then I will smash him,
because I want him only to be like me and to serve my
interests. I will use my prestige, influence, tradition,
dynamism, and especially my money to impose myself.
Everyone will have to do what I want because that is what
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is best for me. What is best for me is to have as much as I
can with as much power as possible. I want everyone to
acknowledge the greatness of my person.

This may be more or less explicit, or to a greater or
lesser degree, depending on the case, but gradually an ero-
sion of the morals of a person or a family can take place. In
this event, we will have a family that becomes an oligarchy.
An oligarchic family is one that is closed to new values. It is
a family that will never consent to another family, a new-
comer, ignoring any justly earned merit and personal value,
sitting next to it and participating in its influence and
power.

It is a refusal of the idea that an exceptional individual,
possibly from a lower class, could rise to the level of an
individual of a higher class. This establishes a regime of
castes such as in India, for example. It is something that is
entirely closed and from which nothing enters or leaves and
remains intact for centuries.

A family organisation, as I have described, could be com-
pared to the waters of pool that are discreetly renewed so as
to avoid stagnation. It is certainly not the revolted torrent of
the nouveau riche, of the adventurers, or things done off the
cuff. Nor am I speaking of a stagnation that refuses all new
values. I am speaking of the family which, with all naturality
and unabashedness, accepts new values without any fear
because it is convinced that one of its greatest strengths is the
strength of agglutination. That which does not have the
strength of agglutination does not live.

Furthermore, this organisation of the family thus con-
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ceived evidently avoids certain types of families becoming
like prisons to its members by not admitting exceptions.
Any family that is a living organism easily deals with excep-
tions. It does not fear exceptions. If someone wants to fol-
low another profession, if someone wants to emigrate from
the family circle to another locality, he is free to do so and it
is granted with goodwill. It will, however, be considered a
somewhat rare exception, or even somewhat frequent,
depending on those unforeseeable events that are part of
everything that lives.

Such a family organisation, of course, fits with any
form of government: monarchic, aristocratic, democratic,
or even a mixture in varying degrees of these three forms of
government. Reason tells us that the family is not incom-
patible with a form of government. Historical experience
shows us, just to cite the Middle Ages as an example, how
there were strong family-based cities living side by side that
were democratic, aristocratic, and others yet with monar-
chic tendencies. Of course, there were the great monarchies
based on the family. Therefore, this has nothing to do with
forms of government.

In sum, we have seen what is a society with true life;
what is a society based on families; what is this force flow-
ing from the depths of the individual up through the high
echelons of the State and even reaching the broad horizons
of Public Opinion itself and that mould a type of society
that we today find it difficult to imagine.

However, if we have a society without aseity or per-
sonality, without a warm and bubbling family life, we have,
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in fact, a society directed from without. In other words, we
have a mass. Because the raw material of this society that is
the family has been weakened, it will necessarily have to
allow itself to be directed and have ever increasing recourse
to the State, for only the State will have the strength and
means to impose, direct, and guide.

What is the result? The State will become increasingly
intrusive into private life as well as increasingly overbearing.
The end of the process is totalitarianism.



“The Holy Family”.
Discalced Carmelite Monastery,

Madrid, Spain



CONCLUSION

We have just seen how the word “family” is not an
empty word. It is the leaven of life, it is a condition for exis-
tence, an essential element for progress. Supported by the
values of tradition, it is the very breath of life of everything
society affirms, develops, and tends towards for the future.
The family resists and defies death, ultimately bringing
about those historical eras that only societies imbued with
these principles can achieve.

Only what is natural can live; only what is natural can
progress. We have the astounding example of Europe. After
a few centuries, it became the continent that achieved the
most brilliant cultural and technical advances humanity has
known. This was only possible because its organisation was
profoundly based on families.

Thus, traditional family life, when imbued with stead-
fast religious principles and supported by heredity and tra-
dition, forms an individual with a strong and lively person-
ality able to confront and triumph over a decadent and sec-
ularised world.

Here we fully realise the brilliance, the value of the
institution of the family. We should then fight for its sur-
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vival. We should then fight for the survival of Christian
civilisation with all the strength of our souls.

However, we must not forget—no matter how vital a
principle for society the family may be—that any good in
human society can only reach its plenitude, can only be
saved from the most dangerous agents of deterioration, by
placing all our faith, all our hope, and all our love in He
who is the Way, the Truth, and the Life: Our Lord Jesus
Christ.
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The De-Christianisation,
Urbanisation, and

Industrialisation of the Family



The hard reality is that the institution of the family
is undergoing a process of disintegration that has

only accelerated over the last decades.



INTRODUCTION

Much has been said of the relationship problems
between parents and children. “Crisis of Adolescence”,
“The Generation Gap” and other expressions indicate that
this relationship and the conditions of life within the fami-
ly are not going through a period of great harmony and
understanding.

The hard reality is that the institution of the family is
undergoing a process of disintegration that has only accel-
erated over the last decades. The evident signs are every-
where. One only need consider the diminishing numbers
of traditional marriages and the increasing acceptance of
so-called “gay marriages”. At the same time, we see an
increase in the divorce rate, more single-parent families,
more unmarried couples, more children born out of wed-
lock, anti-conception practices as the norm, and abortions
commonplace.

The discord between husband and wife and between
parents and children is also part of this crisis. This has been
made significantly worse by the social transformations that
have taken place over the last 200 years, which brought



about the urbanised and industrialised society we have
today.

Here we will try to demonstrate, with the help of a few
experts, how the shift from an agrarian and rural society—
where the family was organised according the patriarchal
model—to today’s industrial and urban society—where the
family has been pulverised and reduced to a small nucle-
us—has visibly harmed the harmonic development of the
child within the home itself, as well as the mutual under-
standing between the parents.

Harry Elmer Barnes, a promi-
nent American historian in the 20th
Century, says in his book Society in
Transition:

The relative decline in the
importance of rural life and the
urbanization of that which
lingers on certainly constitutes
one of the major turning points
in the cultural and institutional
history of mankind. The reduc-
tion of rural life and institutions

to a subordinate position in Western civilization has
veritably introduced a new epoch in human history.9

These social transformations profoundly affected tradi-
tional institutions. The most important of these, due to its
unique and fundamental position, is the institution of the
family. The advent of an urban and industrial society creat-
ed a new type of family: the nuclear family. Its characteris-
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tics act powerfully as factors that bring about or aggravate
family crises and the conflict between generations.

We will now compare the structure and benefits of the
traditional family unit with the structure and harmful con-
sequences of the modern day family unit.



The family was numerous,
patriarchal, and hierarchical.

It also encompassed collateral branches
and frequently included three generations.

Here the child felt secure.
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CHAPTER 1

The Traditional Family

Let us first look at some of the characteristics of a tra-
ditional family unit.

In former times, when a rural tone of life prevailed, many
conditions existed that favoured the harmonic development
of the child until it reached adulthood. The crisis of adoles-
cence was almost non-existent. In those days, society was
guided by stable and coherent principles. The family was
numerous, patriarchal, and hierarchical. It also encompassed
collateral branches and frequently included three generations.
Here the child felt secure. He could resolve any problem aris-
ing between him and his parents without necessarily con-
fronting them directly, since he had recourse to the interces-
sion of many relatives such as older siblings, uncles, aunts,
cousins, grandparents, etc. These could act as intermediaries
in any conflict. In this way, problems could fade away, rarely
reaching acute emotional stages.

According to Hans Sebald, in his book Adolescence: A
Social Psychological Analysis, in this type of family the child
can also more easily find its role models and companions:

The traditional family was able to provide a
number of adults who could serve as significant



models. This was possible not
only because there were more
individuals in the family but also
because their work performance
was more visible…. In the large,
traditional family the child usu-
ally grew up with peers who
were of his or her family group.
They were playmates with
whom they shared the same
sentiments.10

Problems were resolved within
the family itself amidst an ambience

of comprehension and respect. In his book The Guidance of
the Adolescent and the Guidance of North American Youth, José
Llopis says:

When a family is united, understanding, loving,
self-sacrificing, sharing, where one’s needs are
looked after, etc., this family has the strength of an
institution that is welcoming and helpful. There is
no need to try to find a solution outside the home.
Any conflicts that may arise are discussed within the
bosom of the family. Until the adolescent reaches an
age when he can intervene in every family matter, he
tries to resolve his personal problems himself under
the watchful eye of the father who, from family tra-
dition, knows how to prohibit what is not conven-
ient.… The influence of a family thus constituted
has a great strength and creates an ambience of
respect that, as a moderator, avoids many pitfalls.11
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Institutional Seriousness of Marriage

One of the most powerful factors that gave solidity and
stability to the traditional family was its public and institu-
tional character. Mariano Yela states in his Prologue to José
Gonzalez’s book Family Guidance and Therapy:

It used to be that, at least in
the West and from Roman times,
the family was above all an institu-
tion. It was constituted publicly
and formally upon marriage. This
was regulated by religious, ethical,
legal and widespread customary
norms that transcended … the cri-
teria, sentiments, preferences and
private decisions of the betrothed,
although it did not necessarily
exclude them. The institutional

character afforded a great solidity and stability to the
family. Divorce was, by and large, legally unviable or
difficult and almost always the object of social dis-
approval. The members of a broken-up family used
to consider this a failure, a stigma and a tragedy.12

The idea that marriage should not be left only to the
sentimental and affective whims of the betrothed prevailed
until the end of the 18th century. This concept is foreign to
us today. However, this contributed powerfully to the sta-
bility of families and to the common social good.

In an article of his entitled “Safeguard of Childhood”,
which was published in The Family of Today, the Family of
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Tomorrow, Louis Roussel, scientific advisor to the National
Institute of Demographic Studies in France, states:

The future spouses were not asked their opin-
ion. Marriage was something too important for that.
It was an essential strategy for the survival of the
family. The decision that Joan would not marry
Harry was not taken out of cruelty. Whether they
loved one another or not was unimportant in rela-
tion to the primary aspect which was the continuity
of the family.13

Frank Musgrove, professor of History at Manchester
University, in his book The Family, Education and Society, adds:

Our modern-day system in the West of a romantic mar-
riage is a recent curious anomaly. It is an eccentric prerequisite
of the so-called advanced societies. In the past … marriage was
a first class ingredient for social cohesion and for uniting the
interests of conflicting social groups.… Generally speaking,
when looking at marriage over a period of time, we observe
that it is typically and normally a diplomatic agreement. And it
is always, in a certain sense, a “marriage of state”. Its essential
purpose is to establish an alliance between different social
groups that are frequently opposed to one another.”14

Normal Development of the Child
without the Phenomenon of “Adolescence”
The phenomenon “adolescence”, with its crises and

problems, is typical of modern society and practically did not
exist before. Paul Landis, in his book Adolescence and Youth: The
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Process of Maturing, says that in a tradi-
tional system:

The child grows up in the tra-
dition of the family, taking over the
family occupation, maintaining
throughout his lifetime the family
occupational status. A youth knows
what he is born to and makes the
adjustment more or less naturally
and unconsciously. But in our kind
of society no youth knows what he
is born to.15

Philippe Aries, an important 20th century French
medievalist and historian of the fami-
ly and childhood, further elucidates
this matter in Social History of the Child
and of the Family:

This phenomenon was born
of Wagnerian Germany and later
spread to France around the 1900s.
The young people, then adoles-
cents, were to become a topic for
the literature of the day and a con-
cern to moralists and politicians.…

From then on, adolescence would expand by push-
ing childhood backwards and maturity forwards.…
In this way we passed from an epoch without ado-
lescence to one where adolescence is the favoured
period. One desires to attain that age quickly and to
remain there a long time.16
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Thus, the appearance of the “adolescence” phenome-
non coincided with the emergence of romanticism and all
of the distorted realities and myths that it created. The pre-
romantic, pre-industrialised societies were not acquainted
with these myths and distortions regarding the normal
development of the child within the family. Philippe Aries
continues:

In the Middle Ages and at the beginning of the
Modern Era and even later, the working class chil-
dren mixed with adults as soon as they were consid-
ered able to dispense with their mother’s or nanny’s
help.… From that moment they took part in the
great community of people.… Our world is
obsessed by the physical, moral and sexual problems
of childhood. This concern was unknown to
medieval civilisation because they did not have these
problems. As soon as the child was able, he would
become the natural companion of the adult.17

The Opinion of the Catholic Church

The old and rural society, with
its patriarchal families, merited the
following words from Pope Pius XII
in his speech to the Men of Italian
Catholic Action:

Especially in some regions a
magnificent example is given by
those families, rightly called

98 THE CHRISTIAN INSTITUTION OF THE FAMILY



patriarchal, in which
the spirit of the
deceased grandfather
still survives. It is a
spirit that communi-
cates and transmits
itself from generation
to generation as the
best and most sacred
pa t r imony—even
better safeguarded
than gold or silver. It
is upon such patriarchs and families that society
places its hopes and realities. These homes, blessed
and fruitful through religion, are those that give civil
society and the nation its most serene physiognomy,
its firmest cohesion, its strongest vigour. In these
homes, paternal authority is respected and strong
because it is venerated with a religious spirit. In
them the child sees the father as a reflection of the
paternity of God because faith in Christ is foremost
in reverence, union, submission and concord.18
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Children and parents can no longer count on
intermediaries to ease their reciprocal difficulties, and
television strongly contributes to accentuate this lack of

communication and comprehension.



CHAPTER 2

The Urbanised Nuclear Family:
A New Mentality
and Behaviour

Urban and industrial society, in turn, is not guided by
coherent and stable principles. Everything is unstable, con-
flicting, competitive, and aggressive. There is no place for
the traditional family.

This brought the advent of the nuclear family made up
of parents and one or two children where affectionate
understanding and mutual communication between gener-
ations is increasingly difficult. Children and parents can no
longer count on intermediaries to ease their reciprocal dif-
ficulties, and television strongly contributes to accentuate
this lack of communication and comprehension. Children
no longer have a precise idea of why they were born and do
not guide their professional and social lives according to
their parents. They rather look outside the family walls to
their companions hoping that there they may find the free-
dom and understanding they do not find within the family.

Furthermore, being confined to small homes accentu-
ates the awkward situations and misunderstandings of the



modern nuclear family within itself. It also constitutes a
further psychological tension for children and adolescents
who, in spite of the difficulties they feel in relation to their
parents, still wish to see the home as a place of refuge
against the aggressions of modern life.

The nuclear family is essentially a product of urbanisa-
tion that not only transforms the material conditions of life,
but people’s mentality and behaviour as well.

Once again, Paul Landis, in his book Adolescence and
Youth: The Process of Maturing, points out:

Urbanization is significant not only because it
increases the density of population but because it
changes the entire tone of the social aggregate. Peo-
ple behave quite differently when thrown together
in large aggregates with little geographical space
between them and when isolated in families or in
small neighborhood groups. The problem of child
rearing, of economic adjustment, of morals, reli-
gion, marriage, and family,… become new with this
major modification in the life pattern of a people.19

When people live in rural areas in traditional families,
they tend to adopt stricter and more conservative moral rules
of behaviour. Moving to an urban area and living within a
nuclear family leads them to acquire customs that are much
more liberal or even completely licentious. Antonio Cándido,
a Brazilian university professor and writer explains:

Urbanisation is a decisive factor in the evolu-
tion of the family. This became more noticeable
during the 19th century when the rural elite started
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to move to the cities,…as a result
of the increasing success of indus-
trialisation.… There was a definite
tendency that favoured the rapid
transformation of what remained
of patriarchal society. Consequent-
ly, the following characteristics
appeared: equality of status
between man and woman; increas-
ing participation of women in the
workforce; increase in birth con-
trol; increase in the number of divorces and pro-
longed separations; lessening of paternal authority
resulting in a levelling within the family itself;
weakening of family links resulting in a change from
the extended family to a conjugal group.20

Loss of Purpose with the Nuclear Family

This egalitarian and liberal transformation of the fami-
ly deprived it of one of its more characteristic purposes:
education. The so-called generation gap contributed great-
ly to this. This was not only caused by the frequent absence
of the parents from the home, but also by the tense atmos-
phere created by the limited space. To this was added the
interference of external factors such as the school, the State,
and television.

Let us see what Anne-Marie Rocheblave-Spenle,
author of the book The Adolescent and His World, has to say
about this:
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The State increasingly takes over the functions of
the family: teaching, education, pleasure. Society
increasingly encroaches upon the family, especially
education, by means of newspapers, magazines, televi-
sion, books,… and certain organisations.… Thus one
has the impression that the family is losing its rights.

T. Parsons considers today’s nuclear family as one
of the main causes of the child’s and adolescent’s
aggressiveness. In the traditional family, the child saw
the father as a masculine and professional role-model.
As he matured he would adjust himself to that model.
In our society today, on the contrary, the father is rarely
at home and frequently his professional activities seem
distant and obscure to the child.… When society was
stable, when things changed little, the role of the par-
ents was not a problem. It was transmitted from gen-
eration to generation without argument.… Today, by
the very nature of the rapid changes in society,… par-
ents feel vulnerable and helpless.21

Marie-Françoise Côte-Jallade adds:

The family no longer exercises its traditional
functions.… Plopped in front of the television, the
parents no longer speak of their activities or of their
work. The family is now too frequently a place of
silence.… Rarely does a son learn a trade or profes-
sion from his father.… The family also in great part
lost its function of transmitting moral values.22

One also cannot minimise the impact on the children’s
education in cases where the mother must work in order to
make ends meet.
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Urbanisation Favours Juvenile Delinquency

One of the most striking aspects of the accelerated and
disordered urbanisation is the formation of sprawling hous-
ing estates where nuclear families are confined to small flats
where they have no desire to spend their leisure hours. As a
result, most of their time is spent on the street.

This happens with both the parents and the children. It
hinders the educational function of the family and favours
juvenile delinquency. This fact is corroborated by the
majority of specialists such as Robert Laplane, Geraud Las-
fargues, and Denise Laplane in their book Puberty:

If family ties loosen, others are formed that
even surprise the adults themselves. The young
form groups, gangs … whose formation is favoured
by the artificial creation of housing estates and dor-
mitory towns that are left during working hours to
the unsupervised young.23

C. I. Sandstrom, in his book The Psychology of Childhood
and Adolescence, adds:

Formerly members of a community were
moved by strong family ties as well as a uniform
behaviour that left little or no room for anti-social
activities. Social development led to bigger cities and
to the breaking of family ties. Work is generally out-
side the family circle and the old values were dis-
solved without creating new ones. For the individual
this means an increasing social vacuum disconnected
from any place, tradition or work group. The mem-
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bers of the community became more isolated and
anonymous. As a result the social checks and balances
were weakened. According to Durkheim, this type of
society creates and encourages criminality.24

Incapacity to Provide for Its Own Members

The family was not only affected in its moral, psycho-
logical, and social aspects by urbanisation and industrialisa-
tion. Its economic activities were also changed. No longer
capable of providing services and exercising functions as
before, the family stopped being a production unit. In his
essay “Sociological Study of the Spanish Family”, José
Manuel Rodriguez Delgado explains:

The enormous growth of cities, mechanisation,
massification and the means of communication cre-
ated environments that are profoundly transforming
the old family structure. Men no longer work at
home but in offices and factories. Salaries are no
longer given in kind but in paper money. The fami-
ly unit is no longer one that produces but rather
consumes.… Husband and wife are no longer able
to take care of their elderly, of their sick and of their
children. It is now society that provides care homes,
hospitals and day-care centres. Socialisation of chil-
dren (that is the progressive and adequate integra-
tion of the individual into society without the fami-
ly) is done less in the home and more in the nurs-
eries, primary schools and the street. Entertainment
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is less personal and is increasingly centred on televi-
sion or outside the home at amusement parks or
public events.25

At this point, let us summarise some of the main ben-
efits of the traditional family model as well as some of the
harmful effects of the nuclear family model, the result of
two centuries of urbanisation and industrialisation:

The Traditional Family
Vis-à-Vis the Nuclear Family

� In the Traditional Family, there are usually many
children.

� In the Nuclear Family, there are few children.
*  *  *

� The Traditional Family is normally made up of three
generations interrelating amongst each other.

� In the Nuclear Family, there is normally no interre-
lationship between three generations.

*  *  *

� In the Traditional Family, there are many extended
family relatives.

�The Nuclear Family has few extended family relatives.
*  *  *

� In the Traditional Family, the ambience diminishes
tensions.

� In the Nuclear Family, the ambience aggravates ten-
sions.
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� In the Traditional Family, the child passes from infan-
cy to maturity with fewer crises.

� In the Nuclear Family, the child confronts the crisis
of adolescence head-on.

*  *  *

� In the Traditional Family, parents are identifiable psy-
chological and professional models for their children.

In the Nuclear Family, parents frequently are not role
models for their children, who then look outside the fami-
ly to find them.

*  *  *

� In the Traditional Family, the mother stays at home
and the children are under her watchful eye.

� In the Nuclear Family, the mother frequently has a
job and does not take care of the children personally.

*  *  *

� The Traditional Family resolves its own problems
without having recourse to outsiders.

� The Nuclear Family frequently does not resolve its
own problems, but seeks outside help.

*  *  *

� The Traditional Family is harmoniously integrated in
society as a whole.

� The Nuclear Family lives oppressed, in conflict and
crisis with the social structures.

*  *  *

� The Traditional Family’s stability is derived from
faith and the observance of religious and moral principles.
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� The Nuclear Family’s instability comes from the
lack of faith and the lack of observance of religious and
moral principles.
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CONCLUSION

We have seen some aspects of the bad influence that the
social transformations of the last two centuries, charac-
terised especially by industrialisation and urbanisation, have
had over the internal structure of the family. This shaking
of the traditional institution of the family had, and contin-
ues to have, profound repercussions in the social order.

Before concluding, we would like to note that neither
industrialisation nor urbanisation could provoke, of them-
selves, such a profound dismantling of the family. For the
past six hundred years, Western Christian civilisation has
been undermined deliberately. It is a process so profound,
vast, and prolonged that it encompasses every domain of
human activity, such as culture, art, laws, customs, and
institutions.

The late Professor Plinio Corrêa de Oliveira, in his
masterly work Revolution and Counter Revolution, gives this
terrible enemy a name: the Revolution.

Its profound cause is an explosion of pride and
sensuality. Pride leads to hatred of all superiority and,
thus, to the affirmation that inequality is an evil in
itself at all levels, principally at the metaphysical and



religious ones. This is the egalitarian aspect of the
Revolution.

Sensuality, per se, tends to sweep aside all barri-
ers. It does not accept restraints and leads to revolt
against all authority and law, divine or human, eccle-
siastical or civil. This is the liberal aspect of the Rev-
olution.26

This Revolution is what moves the psychological and
sociological factors to transform customs and institutions.
Without its influence, industrialisation and urbanisation
would not have taken place in an unbalanced, anarchic, and
intemperate manner. The family that was traditional, patri-
archal, extended, protective, educating, formative for both
social and professional life, without psychological prob-
lems, without the generation gap, and without the crisis of
adolescence, could have continued to exist and to give the
tone to a wholesome society.

Let us then reject this new form of the family, which
has proven to be so harmful, and return to the traditional
family with all of its proven benefits. The process will be
hard and slow, but indispensable.
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Tradition,
Family and
Property

Association
(TFP)

A SCHOOL OF THOUGHT. As a civic association of
Catholics, TFP bases itself on the teachings of the tradition-
al magisterium of the Roman Catholic Church. We see the
crisis of contemporary society as having its roots in the most
profound problems of the soul of present-day man, whence
it spread to his whole personality and to all his activities. We
understand this crisis to include:

1. A loss of Faith and a rejection of the principles of the
natural order established by God.

2. The continuous opposition of the disorderly passions
of the soul, particularly pride and sensuality, to the mandates
of Natural and Moral Law, leading to absolute equality and
licentiousness.

3. The existence of a process, through which individu-
als—and even whole nations—are gradually attracted either
to the pole of good and of order, or else to the pole of evil
and disorder.
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A SCHOOL OF ACTION. To counter the above revo-
lutionary process, which led to the present anti-Christian
order of things, we aim to re-establish Christian civilisation.
To accomplish this we use every available peaceful and lawful
means, such as:

Direct action to inform the public about key ideological
issues, thereby frequently changing the course of events. In
public campaigns that are a hallmark of the TFP, our volun-

teers talk directly to
people on the streets
and hand out leaflets.
To date we have dis-
tributed approxi-
mately 2 million
leaflets in this way.

Informing and
educating through
leaflets, newsletters
and books dealing

with a range of topics of interest to
Catholics and the general public. TFP's
carefully researched books and position
papers always receive the highest praise
for their accuracy and in-depth insights
into issues. TFP Viewpoint, our bi-
monthly newsletter, keeps us in touch

with our friends. We also give talks to a wide
variety of groups, explaining our work, or dealing with

specific topics.
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Why Tradition,
Family, Property?

Why is it important to defend tradi-
tion, the family and the right to private
property? At first sight these values might
seem to be an arbitrary mix. But, in fact,
they are three pillars supporting every sound
civilisation, and especially Christian civilisa-
tion. Abolish any one of them and the other
two will wither and die. They are values
rooted in both Natural Law and Divine
Revelation. Today they are under attack as
never before. To restore Christian civili-
sation we must foster and defend tradi-
tion, the family and the principle of private
property.

Tradition is the sum of a people’s accomplishments in
the religious, moral, cultural and material fields. It is a gift
handed down from generation to generation by virtue of
which youth moves forward with a surer step, enlightened
and guided by the experience of elders. Tradition is not mere-
ly an historic value, nor simply a romantic yearning for
bygone days. It is an indispensable factor for contemporary
life. Through tradition societies avoid stagnation, as well as
chaos and revolt.



Family is tradition’s most dynamic element. If the fami-
ly did not exist, neither would tradition, for families are the
bearers of natural and supernatural moral values that are
passed on from one generation to the next. A family must
develop this rich patrimony into a school of being, living, pro-
gressing and serving one's country and Christendom. Other-
wise it risks producing maladjusted individuals who don't
know who they are and who cannot stably and logically fit
into any social group.

Property is a human right based on the nature of man
as a free individual entitled to the fruits of his labour. Pri-
vate property is indispensable for the well-being of the fam-
ily. In accordance with their God-given instincts, all parents
worthy of the name work, struggle and save to provide a
secure future for their children. Thus, families accumulate
patrimonies which are passed on from generation to gener-
ation as inheritance. Inheritance is the rendezvous of fami-
ly and property. Although even more important than mate-
rial possessions are intangible goods like education and cul-
tural and moral values. To deny the legitimacy of this is to
make parents strangers to their own children. The seventh
and ninth Commandments explicitly state the sacredness of
private property.

The destruction of tradition, the family, and private
property has been sought by all the totalitarian movements of
the modern age, especially Socialism, National Socialism
(Nazism), Fascism and Communism. These movements are
natural enemies of Christian civilisation.
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Who is
Plinio Corrêa
de Oliveira?

PROF. PLINIO CORRÊA
DE OLIVEIRA was born in
1908 in São Paulo, Brazil, a
country having the largest
Catholic population in the
world. Both his parents came
from traditional aristocratic
families.

He dedicated his life to promoting the cause of the
Catholic Church and Christian civilisation. In 1928 he joined
the Marian Congregations, then Brazil's largest Catholic
movement, soon rising to national leadership, and distin-
guishing himself as an orator, lecturer and man of action. At
twenty-four years of age he was elected to the Brazilian
Constitutional Assembly of 1933 as a candidate for the
Catholic Electoral League.

In the following years he practiced law, held the chair of
history of civilisation at the University of São Paulo Law
School, and the chair of modern and contemporary history at
the Pontifical Catholic University of São Paulo. In 1960 he
founded the Brazilian Society for the Defence of Tradition,
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Family and Property, serving as its president until his death in
1995.

As a thinker and writer, Professor Corrêa de Oliveira
made a major contribution to modern Catholic thought. An



avowed Thomist, he was the author of 15 books and over
2,500 in-depth essays and articles. His works include: In Defence
of Catholic Action, Revolution and Counter-Revolution, The Church
and the Communist State: The Impossible Coexistence, Nobility and
Analogous Traditional Elites in the Allocutions of Pius XII and many

others.

While president of the São Paulo
Archdiocesan Board of Catholic
Action, he directed the weekly

Legionário, making it Latin Ameri-
ca’s front-ranking Catholic
newspaper. Later, he was a
contributor to the influential
monthly magazine Catolicis-
mo, and a syndicated
columnist with Brazil’s
largest daily newspaper,
the Folha de São Paulo.

Professor Corrêa de
Oliveira’s life and work was
the inspiration for other
Catholics around the world
to establish TFPs in their
respective countries. His legacy
is seen today in the thriving
school of thought he founded
and in his worldwide following of
disciples. �
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OTHER WORKS OF
PROF. CORRÊA DE OLIVEIRA

IN ENGLISH:

– Revolution and
Counter Revolution

– Egalitarianism:
The Metaphysical Value and
Religion of our days

– Nobility and Analogous Traditional
Elites in the Allocutions of Pius XII

Reflections on the Passion
of Our Lord Jesus Christ:
– The Agony in the Garden

– Good Friday
– Have mercy on me, O God (Psalm 50)

These and other publications
can be obtained from:

TRADITION, FAMILY, PROPERTY ASSOCIATION
P.O. Box 2713 – Glasgow G62 6YJ

Tel: 0141-956-7391 – Fax: 0141-956-6978
email: info@tfpuk.org.uk






