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he great Rabbi, Don Isaac Abarbanel 
writes that the episode of Akeidat 

Yitzchak, the binding of our forefather Isaac, 
plays a pivotal role in Jewish history.  We, the 
Jewish nation, are guaranteed and promised 

by G-d eternal survival as a result of this incredible 
act of devotion by Abraham.  Even that which he 
cherished above all else, his very own son, he was 
willing to give for the sake of his Creator.  Therefore, 
the Abarbanel writes that even though all areas 
of Torah require careful analysis and detailed 
scrutiny, this topic of Akeidat Yitchak, must be given 
special attention.  Our sources teach us that this all 
happened on Rosh Hashana.  It is for this reason 
that we read this section of the Torah on the first 
day of Rosh Hashana.

It is important to have a general overview of the 
entire portion before delving into the details.  We 
have first presented all of the verses in this section 
of the Torah as one uninterrupted story.  We will 
then analyze some of the finer points and explore 
some of the deeper ideas as expressed by the 
classic commentators.



RO
SH

 H
AS

H
AN

A 
SO

U
RC

E 
SH

EE
T

2

1. And it happened after these 
things, that God tested Abraham 
and said to him, "Abraham," and 
he replied, "Here I am."

ָהֵאֶּלה  ַהְּדָבִרים  ַאַחר  ַוְיִהי  א. 
ַאְבָרָהם  ֶאת  ִנָּסה  ְוָהֱאֹלִהים 
ַוּיֹאֶמר ֵאָליו ַאְבָרָהם ַוּיֹאֶמר ִהֵּנִני:

2. And He said, "Please take your 
son, your only one, whom you 
love- Isaac- and go to the land of 
Moriah; and bring him up there 
as an offering upon one of the 
mountains which I shall tell you."

ֶאת  ִּבְנָך  ֶאת  ָנא  ַקח  ַוּיֹאֶמר  ב. 
ִיְצָחק  ֶאת  ָאַהְבָּת  ֲאֶׁשר  ְיִחיְדָך 

ְוַהֲע ַהּמִֹרָּיה  ֶאֶרץ  ֶאל  ְלָך  ־ְוֶלְך 
ֵלהּו ָׁשם ְלֹעָלה ַעל ַאַחד ֶהָהִרים 

ֲאֶׁשר ֹאַמר ֵאֶליָך:

3. So Abraham woke up early in 
the morning and he saddled his 
donkey; he took his two young 
men with him and Isaac, his son; 
and he split wood for the offering, 
and stood up and went to the place 
of which God had spoken to him.

ג. ַוַּיְׁשֵּכם ַאְבָרָהם ַּבֹּבֶקר ַוַּיֲחבׁש 
ְנָעָריו  ְׁשֵני  ֶאת  ַוִּיַּקח  ֲחמֹרֹו  ֶאת 
ַוְיַבַּקע ֲעֵצי  ִאּתֹו ְוֵאת ִיְצָחק ְּבנֹו 
ֹעָלה ַוָּיָקם ַוֵּיֶלְך ֶאל ַהָּמקֹום ֲאֶׁשר 

ָאַמר לֹו ָהֱאֹלִהים:

4. On the third day, Abraham 
raised his eyes and perceived the 
place from afar.

ד. ַּבּיֹום ַהְּׁשִליִׁשי ַוִּיָּׂשא ַאְבָרָהם 
ַהָּמקֹום  ֶאת  ַוַּיְרא  ֵעיָניו  ֶאת 

ֵמָרֹחק:

5. And Abraham said to his young 
men, "Stay here by yourselves 
with the donkey, while I and the 
lad will go yonder; we will wor-
ship and we will return to you."

ְנָעָריו  ֶאל  ַאְבָרָהם  ַוּיֹאֶמר  ה. 
ַוֲאִני  ַהֲחמֹור  ִעם  ֹּפה  ָלֶכם  ְׁשבּו 
ְוִנְׁשַּתֲחֶוה  ֹּכה  ַעד  ֵנְלָכה  ְוַהַּנַער 

ְוָנׁשּוָבה ֲאֵליֶכם:

6. And Abraham took the wood 
for the offering, and placed it on 
Isaac, his son. He took in his hand 
the fire and the knife, and the two 
of them went together.

ו. ַוִּיַּקח ַאְבָרָהם ֶאת ֲעֵצי ָהֹעָלה 
ְּבָידֹו  ַוִּיַּקח  ְּבנֹו  ִיְצָחק  ַעל  ַוָּיֶׂשם 
ַוֵּיְלכּו  ַהַּמֲאֶכֶלת  ְוֶאת  ָהֵאׁש  ֶאת 

ְׁשֵניֶהם ַיְחָּדו:

בראשית פרק כב Genesis Chapter 22

 Translation by Artscroll
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7. Then Isaac spoke to Abraham 
his father and said, "Father-" And 
he said, "Here I am, my son." And 
he said, "Here are the fire and the 
wood, but where is the lamb for 
the offering?"

ַאְבָרָהם  ֶאל  ִיְצָחק  ַוּיֹאֶמר  ז. 
ִהֶּנִּני  ַוּיֹאֶמר  ָאִבי  ַוּיֹאֶמר  ָאִביו 
ְוָהֵעִצים  ָהֵאׁש  ִהֵּנה  ַוּיֹאֶמר  ְבִני 

ְוַאֵּיה ַהֶּׂשה ְלֹעָלה:

8. And Abraham said, "God will 
seek out for Himself the lamb for 
the offering, my son." And the 
two of them went together.

ח. ַוּיֹאֶמר ַאְבָרָהם ֱאֹלִהים ִיְרֶאה 
ּלֹו ַהֶּׂשה ְלֹעָלה ְּבִני ַוֵּיְלכּו ְׁשֵניֶהם 

ַיְחָּדו:

9. They arrived at the place of 
which God had spoken to him; 
Abraham built the altar there, 
and arranged the wood; he bound 
Isaac, his son, and he placed him 
on the altar atop the wood.

ט. ַוָּיֹבאּו ֶאל ַהָּמקֹום ֲאֶׁשר ָאַמר 
ַאְבָרָהם  ָׁשם  ַוִּיֶבן  ָהֱאֹלִהים  לֹו 
ָהֵעִצים  ֶאת  ַוַּיֲערְֹך  ַהִּמְזֵּבַח  ֶאת 
ַוַּיֲעֹקד ֶאת ִיְצָחק ְּבנֹו ַוָּיֶׂשם ֹאתֹו 

ַעל ַהִּמְזֵּבַח ִמַּמַעל ָלֵעִצים:

10. Abraham stretched out his 
hand, and took the knife to 
slaughter his son.

ַוִּיַּקח  ַוִּיְׁשַלח ַאְבָרָהם ֶאת ָידֹו  י. 
ֶאת ַהַּמֲאֶכֶלת ִלְׁשֹחט ֶאת ְּבנֹו:

11. And an angel of Hashem 
called to him from heaven, and 
said, "Abraham! Abraham!" And 
he said, "Here I am."

יא. ַוִּיְקָרא ֵאָליו ַמְלַאְך ְיֹהָוה ִמן 
ַאְב  | ַאְבָרָהם  ַוּיֹאֶמר  ־ַהָּׁשַמִים 

ָרָהם ַוּיֹאֶמר ִהֵּנִני:

12. And he said, "Do not stretch 
out your hand against the lad nor 
do anything to him for now I know 
that you are a God fearing man, 
since you have not withheld your 
son, your only one, from Me."

ֶאל  ָיְדָך  ִּתְׁשַלח  ַאל  ַוּיֹאֶמר  יב. 
ִּכי  ְמאּוָמה  לֹו  ַּתַעׂש  ְוַאל  ַהַּנַער 
ֱאֹלִהים  ְיֵרא  ִּכי  ָיַדְעִּתי  ַעָּתה   |
ֶאת  ִּבְנָך  ֶאת  ָחַׂשְכָּת  ְולֹא  ַאָּתה 

ְיִחיְדָך ִמֶּמִּני:

13. And Abraham raised his eyes 
and saw- behold, a ram!- after-
wards, caught in the thicket by 
its horns; so Abraham went and 
took the ram and offered it up as 
an offering instead of his son.

יג. ַוִּיָּׂשא ַאְבָרָהם ֶאת ֵעיָניו ַוַּיְרא 
ַּבְּסַבְך  ֶנֱאַחז  ַאַחר  ַאִיל  ְוִהֵּנה 
ֶאת  ַוִּיַּקח  ַאְבָרָהם  ַוֵּיֶלְך  ְּבַקְרָניו 

ָהַאִיל ַוַּיֲעֵלהּו ְלֹעָלה ַּתַחת ְּבנֹו:
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14. And Abraham called the 
name of that site “Hashem Yireh,” 
as it is said this day, on the moun-
tain Hashem will be seen.

ַהָּמקֹום  ֵׁשם  ַאְבָרָהם  ַוִּיְקָרא  יד. 
ַההּוא ְיֹהָוה | ִיְרֶאה ֲאֶׁשר ֵיָאֵמר 

ַהּיֹום ְּבַהר ְיֹהָוה ֵיָרֶאה:

15. The angel of Hashem called 
to Abraham a second time from 
heaven.

־טו. ַוִּיְקָרא ַמְלַאְך ְיֹהָוה ֶאל ַאְב
ָרָהם ֵׁשִנית ִמן ַהָּׁשָמִים:

16. And he said, "By Myself have I 
swear- the word of Hashem- that 
because you have done this thing, 
and have not withheld your son, 
your only one,

ְנֻאם  ִנְׁשַּבְעִּתי  ִּבי  ַוּיֹאֶמר  טז. 
ֶאת  ָעִׂשיָת  ֲאֶׁשר  ַיַען  ִּכי  ְיֹהָוה 
ַהָּדָבר ַהֶּזה ְולֹא ָחַׂשְכָּת ֶאת ִּבְנָך 

ֶאת ְיִחיֶדָך:

17. that I shall surely bless you 
and greatly increase your off-
spring like  the stars of the heav-
ens and like the sand that is on 
the seashore; and your offspring 
shall inherit the gate of its enemy. 

יז. ִּכי ָבֵרְך ֲאָבֶרְכָך ְוַהְרָּבה ַאְרֶּבה 
ְוַכ ַהָּׁשַמִים  ְּככֹוְכֵבי  ַזְרֲעָך  ־ֶאת 

ְוִיַרׁש  ַהָּים  ְׂשַפת  ַעל  ֲאֶׁשר  חֹול 
ַזְרֲעָך ֵאת ַׁשַער ֹאְיָביו:

18. And all the nations on the 
earth shall bless themselves by 
your offspring, because you have 
listened to My voice."

ּגֹוֵיי  ֹּכל  ְבַזְרֲעָך  ְוִהְתָּבֲרכּו  יח. 
ָהָאֶרץ ֵעֶקב ֲאֶׁשר ָׁשַמְעָּת ְּבֹקִלי:

19.  Abraham returned to his 
young men, and they stood up 
and went together to Beer- sheba, 
and Abraham stayed at Beer-
sheba.

ְנָעָריו  ֶאל  ַאְבָרָהם  ַוָּיָׁשב  יט. 
ַוָּיֻקמּו ַוֵּיְלכּו ַיְחָּדו ֶאל ְּבֵאר ָׁשַבע 

ַוֵּיֶׁשב ַאְבָרָהם ִּבְבֵאר ָׁשַבע:
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פסוק א-1

ַוְיִהי ַאַחר ַהְּדָבִרים ָהֵאֶּלה ְוָהֱאֹלִהים ִנָּסה ֶאת ַאְבָרָהם ַוּיֹאֶמר ֵאָליו 
ַאְבָרָהם ַוּיֹאֶמר ִהֵּנִני:

And it happened after these things, that God tested Abraham 
and said to him, “Abraham,” and he replied, “Here I am.”

When the Torah uses the phrase אחר הדברים האלה, after these 
things, it implies that something earlier in the narrative in some 
way facilitated the coming episode.  What was it that precipitated 
G-d’s request of Abraham to offer his son?

Let us examine three approaches given by the commentators:

Rashi1

Summary of the two approaches given by Rashi:

Rashi explains two possible ways in which an earlier event caused 
G-d to make this request.

When Isaac was born, Abraham celebrated and made a lavish 
party.  Then the Satan, who tries to impede and foil the path 
of the righteous, came to G-d and said, “In all of the celebra-
tion, did Abraham ever give any offerings before You?” G-d 
was forced to admit that he hadn’t.   But then Hashem coun-
tered and said, “If I were to ask Abraham to offer me that 
which he cherished most, he wouldn’t hesitate.”  It was after 
this discussion that G-d tested Abraham.

After Isaac was born, Abraham gave him a bris milah (cir-
cumcision) on his eighth day.  Yishmael, who had his bris at 
the age of 13 (as Muslims continue to do even today),  turned 
to Isaac and said, “I am better than you.  At the age of 13, 

1 Rabbi Shlomo Yitzchaki.Rashi lived in Troyes, France.  His commentary on the Torah and 
the Talmud is considered most vital to the understanding of these texts.  Rashi had no sons, 
but was blessed with daughters.  His grandsons are the famous Tosafists, whose commentary 
are printed in every edition of the Talmud.  Rashi lived from 1040 until 1105, and is buried in 
France.)
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when I could have protested my circumcision, I went along 
with it.  You had yours done when you were a baby and had 
no ability to object.”  Isaac responded by saying that were 
G-d to ask me to give up my very life, I would do so.

Rashi text in hebRew

)א( אחר הדברים האלה - יש מרבותינו אומרים אחר דבריו של שטן, 
שהיה מקטרג ואומר מכל סעודה שעשה אברהם לא הקריב לפניך פר 
אחד או איל אחד, אמר לו כלום עשה אלא בשביל בנו, אילו הייתי 
אומר לו זבח אותו לפני לא היה מעכב. ויש אומרים אחר דבריו של 
ולא  שנה  עשרה  שלש  בן  שמל  יצחק  על  מתפאר  שהיה  ישמעאל 
מיחה, אמר לו יצחק באבר אחד אתה מיראני, אילו אמר לי הקדוש 

ברוך הוא זבח עצמך לפני לא הייתי מעכב:

Rashi tRanslated in english

AfTER THEsE WORDs: There are those among our sages who 
say this means after the words of the satan, who was accusing 
Abraham, and saying, “Out of the entire banquet that Abraham 
made, he did not offer before You even one bull or one ram.”  
G-d said to him, “did he make the banquet for any reason at 
all other than for his son?  If I were to say to him, “Sacrifice him 
before me,” he would not refrain from doing it.”

And there are those who say that it means after the words 
of Ishmael, who would pride himself over Isaac because he 
underwent circumcision at the age of thirteen and did not object, 
whereas Isaac was only eight days old when he was circumcised 
and could have no say in the matter.  Isaac said to him, “Do you 
try to instill fear in me through boasting of what you did with one 
organ?  If the Holy One Blessed is He would say to me, “Sacrifice 
yourself before me, I would not refrain from doing it.”

A third approach to the phrase “after these things”
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OhR hachaim2  

Summary of the approach given by Ohr Hachaim
After all that had already transpired, Abraham waited 100 
years to finally have a child with Sarah.  After Hashem al-
ready promised Abraham “כי ביצחק יקרא לך זרע”, for only Isaac 
will be reckoned as your true offspring (only he will carry on the 
heritage and legacy of Abraham), he is now told to sacrifice 
him.  After Isaac is no longer a child, but a grown man, (he 
was 37 at the time), the test is all that much harder.  All of 
these factors are now in place to make this test the greatest 
one Abraham underwent.

OhR hachaim text in hebRew

ויהי אחר הדברים וגו'. פי' הדברים האמורים למעלה מהענין שכמה 
הרפתקי שעברו עליו עד שנפקד בבן לעת זקנתו, וגם הבטיחו ה' כי 
ויגר אברהם  ביצחק יקרא לך זרע, ואחר שהיה יצחק גדול כאומרו 
בארץ פלשתים ימים רבים ובשנה ראשונה שירד לפלשתים נולד יצחק 
הא למדת כי גדול היה. ובאמצעות הקודם יהיה גודל הנסיון מופלא 
בין בבחינת אברהם שאחר כמה הרפתקי קדמו לו עד שנפקד ואחר 
כמה הבטחות מה' כי ביצחק יקרא זרעו הוא אומר לו שיקרבהו ולא 

־הרהר בלבו, בין בבחינת יצחק שהגם שהיה גדול כנשמע מפסוק הס
מוך ויגר וגו' הא למדת שגדול היה ולא עכב. 

OhR hachaim tRanslated in english

The phrase “after these events” refers to all that had already 
occurred.  Abraham had to endure great hardship until, finally, 
in his old age, he was  blessed with this son.  Abraham had been 
promised that Isaac would be his true offspring.  He had already 
spent many years and expended great efforts in raising his child. 
Due to all of these factors, the test is incredibly great.  And yet, 
Abraham never challenges G-d’s request.  We also learn that 
even though Isaac was no longer a child, but rather a grown man, 
he in no way protested what was about to be done with him.

2 Rabbi Chaim Ibn Attar 1696-1743, Morocco
 



RO
SH

 H
AS

H
AN

A 
SO

U
RC

E 
SH

EE
T

8

There are many terms and descriptions used to identify Isaac.  
“Your son, your only son, the son who you love”. Why all the 
elaborate details?

Ramban3 
Each and every expression gives Abraham additional reward:

Each description makes the challenge greater for Abraham. 
Your son who is the only son of your main wife, and only he 
will be considered Abraham’s offspring.  The son who you 
love, take that son and sacrifice him.  By making the chal-
lenge greater, Hashem was increasing the reward for passing 
this test.

text Of Ramban in hebRew

קח נא את בנך את יחידך - בעבור היותו בן הגבירה, והוא לבדו אשר 
יקרא לו זרע קראו יחידו, ובא הלשון להגדיל המצוה, אמר קח נא את 

בנך היחיד האהוב יצחק והעלהו עולה לפני:

text Of Ramban in english

“since he was the son of Abraham’s main wife, and he alone will 

3 Nahmanides.  Rabbi Moshe ben Nachman was a great rabbi and kabbalist who practiced 
medicine as a profession.  He was born in Girona, Spain in 1194. In The year 1263, King 
James I of Aragon asked the Ramban to participate in a debate with the Jewish apostate 
Pablo Chistiani.  They debated whether Judaism or Christianity was the true religion.  When 
Ramaban emerged the clear victor of the debate, he was banished from Spain and died in Israel 
in 1270. 

פסוק ב-2
ַוּיֹאֶמר ַקח ָנא ֶאת ִּבְנָך ֶאת ְיִחיְדָך ֲאֶׁשר ָאַהְבָּת ֶאת ִיְצָחק ְוֶלְך ְלָך ֶאל 
ֶאֶרץ ַהּמִֹרָּיה ְוַהֲעֵלהּו ָׁשם ְלֹעָלה ַעל ַאַחד ֶהָהִרים ֲאֶׁשר ֹאַמר ֵאֶליָך:
And He said, "Please take your son, your only one, whom 
you love- Isaac- and go to the land of Moriah; and bring him 
up there as an offering upon one of the mountains which I 

shall tell you."
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be reckoned as Abraham’s progeny, each of these phrases call 
attention to these points, and thereby the challenge is intensified:”

The location where this took place:

ֶאֶרץ ַהּמִֹרָּיה: ַאַחד ֶהָהִרים:
The land of Moriah: Upon one of the mountains

Where is this “land of Moriah”, and what is the significance of 
the mountain?

Rashi
The Land of Moriah refers to Yerushalayim (Jerusalem)

Rashi text in hebRew

ארץ המוריה - ירושלים, וכן בדברי הימים )ב’ ג א( לבנות את בית ה’ 
בירושלים בהר המוריה.

Rashi tRanslated in english

The Land of Moriah:  This is Jerusalem.  similarly, in Chronicles 
it says, “to build the house of Hashem in Jerusalem, at Mount 
Moriah.”

ibn ezRa4 
This is the mountain where the Beit Hamikdash (Temple) would 
be built

ibn ezRa text in hebRew

אחד ההרים שם נבנה הבית, וכן מפורש ויבן שלמה את הבית בהר 
המוריה )דה“ב ג, א(, ואיננו הר גבוה, ובו היה גורן ארונה:

ibn ezRa english tRanslatiOn

“One of the mountains - It was here, on Moriah mountain, that 
the Temple (Beit Hamikdash) would later on be built by King 
Solomon.”

4 Rabbi Avraham Ibn Ezra 1089-1167, Spain
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Why did Hashem choose this place for the עקידה (binding)? 
Couldn’t it have been done closer than a three-day journey away 
from his home?

Ramban (nachmanidies)  gives two reasons:
A. In the future, when the Temple would be built, every 
time that they brought a קרבן (sacrifice), the merit of the עקידה  
(binding episode) would accompany it.

B. To give him time to ponder and reflect upon what he 
was about to do.

Ramban text in hebRew

וצוהו להעלותו במקום ההוא כי הוא ההר חמד אלהים לשבתו, ורצה 
”ה’  אברהם  אמר  כאשר  לעולם  בקרבנות  העקידה  זכות  שתהיה 
יראה“, ועוד כי למען צדקו הגדיל טרחו ורצה שיעשה זה אחרי מהלך 
שלשה ימים, כי אלו יעשה כן בפתע פתאום במקומו, היתה פעולתו 
במהירות ובהלה, אבל כשיהיה אחר מהלך ימים כבר נעשה בישוב 
דעת ועצה. וכך אמרו בבראשית רבה )נה ו( רבי עקיבא אומר נסה 

־אותו בוודאי שלא יהיו אומרין הממו וערבבו ולא היה יודע מה לע
שות:

Ramban text in english

“G-d commanded him (Abraham) to offer him (Isaac) in that 
place, because this was the earthly place G-d had chosen for 
the Temple to be built and to rest His divine presence.  And 
G-d wanted the merit of this binding to accompany any future 
sacrifices in the Temple. Also, in order to increase the level of 
Abraham’s righteousness, He caused this act to be after a three-
day journey.  If Abraham were to do this suddenly in his own 
place, his performance would be with haste and confusion.  If, 
however, it would be after several days of journey, it would be 
done with careful deliberation and forethought. As Rabbi Akiva 
taught, G-d certainly tested him, so that people should never say 
that G-d just confused him, and he didn’t realize fully what he 
was about to do.” 
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“He perceived the place.” How did he know that this was the 
correct mountain? 

Rashi  
He saw a cloud (probably an unusual one affixed to the top of 
the mountain).

Rashi text in hebRew

וירא את המקום - ראה ענן קשור על ההר:

Rashi tRanslated in english

And he saw the place:  He saw a cloud affixed to the mountain.

sfORnO5

Abraham was given extraordinary vision, and he was able to see 
this mountain top from a great distance away and he knew that 
this was the correct place.

sfORnO hebRew text

מרחוק. ושלטה בו עינו לראות מקום מרחוק ברצון האל יתברך כענין 
ויראהו ה’ את כל הארץ )דברים לד, א( והבין שבאותו המקום יהיה 

מקום הזבח:

sfORnO english tRanslatiOn

“From a distance: His eyes were able to see from a great distance, 
because that was the will of G-d. Just as it is written, that G-d 
showed to Moses the entire land of Israel.  And Abraham 

5 Rabbi Ovadiah ben Yaakov Sforno 1475-1550, Italy

פסוק ד-4
ַּבּיֹום ַהְּׁשִליִׁשי ַוִּיָּׂשא ַאְבָרָהם ֶאת ֵעיָניו ַוַּיְרא ֶאת ַהָּמקֹום ֵמָרֹחק:

On the third day, Abraham raised his eyes and perceived the 
place from afar.
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understood (based on this supernatural ability to see from afar) 
that this was the intended place.” 

Abraham tells his two attendants that “we” will return.  But 
he knew that he was going to sacrifice his son. If there is no way 
that both of them would return, why would he lie? He had no 
reason to deviate from the truth when speaking to his two at-
tendants.

Rashi
Sometimes people speak words of prophecy without ever realiz-
ing that they are doing it.  (Our sources teach that when parents 
give a name to their new baby, there is some level of prophecy 
involved!)

Rashi text in hebRew

ונשובה - נתנבא שישובו שניהם:

Rashi tRanslated in english

And we will return: He unknowingly prophesied that both of them 
would return.

פסוק ה-5
ְוַהַּנַער  ַוֲאִני  ַהֲחמֹור  ִעם  ֹּפה  ָלֶכם  ְׁשבּו  ְנָעָריו  ֶאל  ַאְבָרָהם  ַוּיֹאֶמר 

ֵנְלָכה ַעד ֹּכה ְוִנְׁשַּתֲחֶוה ְוָנׁשּוָבה ֲאֵליֶכם:
And Abraham said to his young men, “Stay here by your-
selves with the donkey, while I and the lad will go yonder; we 

will worship and we will return to you.”
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The verse states that they both went together.  Of course they 
were walking together.  What is it trying to teach us? 

 Rashi
Abraham who knew the purpose of their mission went just as 
happily and with the same devotion as Isaac who knew not the 
exact nature of their endeavor.

Rashi text in hebRew

וילכו שניהם יחדיו - אברהם שהיה יודע שהולך לשחוט את בנו היה 
הולך ברצון ושמחה כיצחק שלא היה מרגיש בדבר:

Rashi tRanslated in english

And the two of them went together:  Abraham, who was aware 
that he was going to slaughter his son, was going with the same 
eagerness and joy as Isaac, who was unaware of the matter.

פסוק ו-6
ֶאת  ְּבָידֹו  ַוִּיַּקח  ְּבנֹו  ִיְצָחק  ַעל  ַוָּיֶׂשם  ָהֹעָלה  ֲעֵצי  ֶאת  ַאְבָרָהם  ַוִּיַּקח 

ָהֵאׁש ְוֶאת ַהַּמֲאֶכֶלת ַוֵּיְלכּו ְׁשֵניֶהם ַיְחָּדו:
And Abraham took the wood for the offering, and placed it 
on Isaac, his son. He took in his hand the fire and the knife, 

and the two of them went together.
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Isaac looks around and sees the wood, he sees the fire, but 
he doesn’t see any animal for sacrifice.  So he asks his father the 
question, where is the sheep that we would normally sacrifice?  
His father responds that Hashem has chosen Isaac to be the sac-
rifice.  And the Torah now states a second time that they contin-
ued to walk together.  Even though Isaac now knew, he still went 
with equal joy to that of his father (Rashi).

Rashi text in hebRew

ויבחר לו השה, ואם אין שה, לעולה  יראה לו השה - כלומר יראה 
בני. ואף על פי שהבין יצחק שהוא הולך לישחט, וילכו שניהם יחדו 

בלב שוה:

Rashi tRanslated in english

He will see the lamb for himself: That is to say, He will see and 
select for Himself the lamb.  And if there is no lamb, “for the 
offering, my son,” i.e., my son will be the offering.  And even 
though Isaac understood that he was going to be slaughtered, it 
says again, “And the two of them went together,” which implies, 
with an equal heart, i.e., with the same enthusiasm.

פסוקים ז-ח 7-8
ז. ַוּיֹאֶמר ִיְצָחק ֶאל ַאְבָרָהם ָאִביו ַוּיֹאֶמר ָאִבי ַוּיֹאֶמר ִהֶּנִּני ְבִני ַוּיֹאֶמר 

ִהֵּנה ָהֵאׁש ְוָהֵעִצים ְוַאֵּיה ַהֶּׂשה ְלֹעָלה:

ח. ַוּיֹאֶמר ַאְבָרָהם ֱאֹלִהים ִיְרֶאה ּלֹו ַהֶּׂשה ְלֹעָלה ְּבִני ַוֵּיְלכּו ְׁשֵניֶהם ַיְחָּדו:
7. Then Isaac spoke to Abraham his father and said, “Father-” 
And he said, “Here I am, my son.” And he said, “Here are the 

fire and the wood, but where is the lamb for the offering?”

8. And Abraham said, “God will seek out for Himself the lamb 
for the offering, my son.” And the two of them went together.
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If Isaac is a willing participant, then what is the purpose of 
binding him and tying him up? The Midrash teaches that Isaac 
was concerned that at the final moment he might inadvertently 
move and either injure his father or cause some blemish to him-
self, thereby rendering himself unfit for sacrifice.  That is why he 
asked his father to bind him.

What is the reason why the angel calls out the name “Abra-
ham” twice?

Rashi
This indicates love. Endearment is shown by calling out his 
name twice.

פסוקים ט-יא 9-11
ט. ַוָּיֹבאּו ֶאל ַהָּמקֹום ֲאֶׁשר ָאַמר לֹו ָהֱאֹלִהים ַוִּיֶבן ָׁשם ַאְבָרָהם ֶאת 

־ַהִּמְזֵּבַח ַוַּיֲערְֹך ֶאת ָהֵעִצים ַוַּיֲעֹקד ֶאת ִיְצָחק ְּבנֹו ַוָּיֶׂשם ֹאתֹו ַעל ַהִּמ
ְזֵּבַח ִמַּמַעל ָלֵעִצים:

י. ַוִּיְׁשַלח ַאְבָרָהם ֶאת ָידֹו ַוִּיַּקח ֶאת ַהַּמֲאֶכֶלת ִלְׁשֹחט ֶאת ְּבנֹו:

יא. ַוִּיְקָרא ֵאָליו ַמְלַאְך ְיֹהָוה ִמן ַהָּׁשַמִים ַוּיֹאֶמר ַאְבָרָהם | ַאְבָרָהם 
ַוּיֹאֶמר ִהֵּנִני:

9. They arrived at the place of which God had spoken to him; 
Abraham built the altar there, and arranged the wood; he bound 

Isaac, his son, and he placed him on the altar atop the wood.

10. Abraham stretched out his hand, and took the knife to 
slaughter his son.

11. And an angel of Hashem called to him from heaven, and 
said, “Abraham! Abraham!” And he said, “Here I am.”
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Rashi text in hebRew

אברהם אברהם - לשון חבה הוא שכופל את שמו:

Rashi tRanslated in english

Abraham, Abraham.  This is an expression of endearment, when 
one repeats someone’s name.

ibn ezRa
 Calling his name twice shows a sense of urgency, that Abraham 
must respond immediately to the call.

ibn ezRa text in hebRew

אברהם אברהם פעמים כמו בחפזון:

ibn ezRa english tRanslatiOn

The name Abraham is called twice, to show that there is a need to rush .
  

Hashem says that I now know that you are a G-d fearing man.  
Didn’t Hashem know this before as well? 

Rashi
Hashem always knew it, but now He has something to show the 
nations of the world when they will wonder and ask why is it 
that G-d loves the Jewish people so much.

פסוק יב-12
ַעָּתה   | ִּכי  ַּתַעׂש לֹו ְמאּוָמה  ְוַאל  ַהַּנַער  ֶאל  ָיְדָך  ִּתְׁשַלח  ַאל  ַוּיֹאֶמר 
ָיַדְעִּתי ִּכי ְיֵרא ֱאֹלִהים ַאָּתה ְולֹא ָחַׂשְכָּת ֶאת ִּבְנָך ֶאת ְיִחיְדָך ִמֶּמִּני:

And he said, “Do not stretch out your hand against the lad 
nor do anything to him for now I know that you are a God 
fearing man, since you have not withheld your son, your only 

one, from Me.”
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Rashi text

כי עתה ידעתי - מעתה יש לי מה להשיב לשטן ולאומות התמהים 
מה היא חבתי אצלך, יש לי פתחון פה עכשיו שרואים כי ירא אלהים 

אתה:

Rashi tRanslated in english

For now I know:  from now on I have something with which to 
answer satan and the non-Jewish nations who wonder what is 
the cause for my love of you.  I have a justification now that they 
see “that you are G-d fearing.”

Ramban
Until now his greatness was latent, בכח , and now it was put into 
action, which makes his merit complete.

Ramban hebRew text

כי עתה ידעתי - מתחילה היתה יראתו בכח, לא יצא לפועל במעשה 
הגדול הזה, ועתה נודעה במעשה, והיה זכותו שלם, ותהי משכורתו 

שלימה מעם ה’ אלהי ישראל:

Ramban english tRanslatiOn

“Originally, Abraham’s fear of G-d was latent potential, it hadn’t 
yet manifested itself .But now, it was made known through 
action, and his merit was complete.”

  

  

  

Rashi
Abraham called this place, now known as Yerushalayim, “Hash-

פסוק יד-14
יד. ַוִּיְקָרא ַאְבָרָהם ֵׁשם ַהָּמקֹום ַההּוא ְיֹהָוה | ִיְרֶאה ֲאֶׁשר ֵיָאֵמר ַהּיֹום 

ְּבַהר ְיֹהָוה ֵיָרֶאה:
14. And Abraham called the name of that site “Hashem 
Yireh,” as it is said this day, on the mountain Hashem will 

be seen.
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em Yireh”, which means that G-d will see. Either that Hashem 
will see to it that this place will be chosen in the future to build 
the Beis Hamikdash (Temple), or that Hashem will see this 
whole episode for future generations and in its merit forgiveness 
will be granted to the Jews every single year. 

Rashi text in hebRew

־ה’ יראה - פשוטו כתרגומו, ה’ יבחר ויראה לו את המקום הזה להש
רות בו שכינתו ולהקריב כאן קרבנות:   ומדרש אגדה ה’ יראה עקידה 
זו לסלוח לישראל בכל שנה ולהצילם מן הפורענות, כדי שיאמר היום 
הזה בכל הדורות הבאים בהר ה’ יראה, אפרו של יצחק צבור ועומד 

לכפרה:

Rashi tRanslated in english

Hashem will see:   Its simple meaning is as Targum Onkelos renders 
it: Hashem will select and see as fitting for Himself this place to 
rest His divine presence in, and to have offerings brought here.

And an aggadic Midrash interprets our verse:  “Hashem will see” 
this binding, to forgive Israel because of it every year, and to save 
them from punishment, so that it will be said, on this day, in all 
the future generations, “On the mountain of G-d there will be 
seen” the ashes of Isaac still piled up, as if he had actually been 
sacrificed, for atonement on behalf of Israel. 
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Abraham receives an incredible blessing for himself and his 
descendants for the sacrifice that he was willing to make.

Ramban
As a result of the Akeida, Hashem guarantees Abraham that the 
Jewish people will be eternal, they will endure and last forever.

Ramban text in hebRew

והנה הובטח שלא יגרום שום חטא שיכלה זרעו, או שיפול ביד אויביו 
ולא יקום. והנה זו הבטחה שלימה בגאולה העתידה לנו.

 Ramban english tRanslatiOn

And this is a guarantee that no matter how far we distance 
ourselves from G-d, we will still continue to exist as a nation.  We 
will never fall into the hands of our enemies and be unable to 
stand back up. Behold! This is a promise of our future redemption. 

פסוק טו-יז 15-17
טו. ַוִּיְקָרא ַמְלַאְך ְיֹהָוה ֶאל ַאְבָרָהם ֵׁשִנית ִמן ַהָּׁשָמִים:

טז. ַוּיֹאֶמר ִּבי ִנְׁשַּבְעִּתי ְנֻאם ְיֹהָוה ִּכי ַיַען ֲאֶׁשר ָעִׂשיָת ֶאת ַהָּדָבר ַהֶּזה 
ְולֹא ָחַׂשְכָּת ֶאת ִּבְנָך ֶאת ְיִחיֶדָך:

יז. ִּכי ָבֵרְך ֲאָבֶרְכָך ְוַהְרָּבה ַאְרֶּבה ֶאת ַזְרֲעָך ְּככֹוְכֵבי ַהָּׁשַמִים ְוַכחֹול 
ֲאֶׁשר ַעל ְׂשַפת ַהָּים ְוִיַרׁש ַזְרֲעָך ֵאת ַׁשַער ֹאְיָביו:

15. The angel of Hashem called to Abraham a second time 
from heaven.

16. And he said, “By Myself I swear — the word of  
Hashem — that because you have done this thing, and have 

not withheld your son, your only one,

17. That I shall surely bless you and greatly increase your off-
spring like  the stars of the heavens and like the sand that is 
on the seashore; and your offspring shall inherit the gate of 

its enemy. 
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