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Deliverance 

Rabbi Joseph Radinsky 

Taken from Rabbi Joseph Radinsky Torah Concepts 2013 

 

If we look at Pesach carefully, we see that we are celebrating three different deliverances. 

We are celebrating the deliverance of G-d’s name. After all, the Jewish people refer to 

this holiday as Pesach, which can also mean limping. If we look around us, we can see 

that evil flourishes. It looks like G-d is limping. Pesach proves that G-d is not limping. 

He is active in the world. If we will first act He will help. 

The eggs stand for the Jewish people. Pesach celebrates the redemption of the Jewish 

people from slavery. Just as an egg becomes harder the longer you boil it, so the Jewish 

people became stronger, the harder they were persecuted. We have a part in our 

redemption, but if we would not have assumed responsibility, we would not have been 

redeemed. If we would not have taken the lamb, and put its blood on the door we would 

not have been redeemed. 

The bitter herbs stand for the personal problems we all face in life— sickness, death, and 

disappointments. These too, can be ameliorated if we attach ourselves to our people and 

to our G-d. 

The Seder plate teaches all these things. The Seder plate is really two inverted triangles. 

From right to left we have the shank bone and then the egg. In the second row in the 

middle we have the bitter herbs. On the bottom row we have the harosis and the karpas. 
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On Pesach we are redeeming G-d’s name, our people and ourselves from the bitterness of 

life. How do we do this? We take the bitter herbs and dip them in the harosis. The harosis 

is sweet and reminds us of the mortar in Egypt. We don’t give up, rather we work to 

better things. Work is sweet when we are trying to make things better. If you want to be 

happy, the Rabbis teach to wear yourself out in a good cause. 

Life is filled with bitterness, sickness, death, problems, but with hard work we can 

overcome everything. That’s why we take the bitter herbs and dip them into the harosis. 

Our personal problems can be lessened, 

or mitigated, even overcome if we will take the initiative and not wallow in self-pity. 

We also assure the future of the Jewish people by dipping the greens, karpas, into salt 

water. The greens stand for new life, as does the egg. The salt water stands for our tears. 

Many people, when eating the egg, also dip it into salt water to proclaim again that with 

our tears we can create something positive. We can redeem the Jewish people, but it 

means assuming responsibility for our people, and for G-d’s name. Let’s all never give 

up. 

I wish you all wonderful Seders and good happy lives. 
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Reclining in Bnei Brak 

Rabbi Israel Simani 

 

Around the world, Jewish families memorialize our deliverance from Egyptian 

oppression by reading the Haggadah, which tells of our journey from slavery to liberty.  

One of the most famous passages in the Haggadah relates Rabbi Akivah’s Passover Seder 

in Bnei Brak.   

“It happened that Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azariah, 

Rabbi Akiva and Rabbi Tarfon were reclining in Bnei Brak.  They discussed the Exodus 

from Egypt all that night, until their students came and told them, ‘Our teachers, it is time 

for the reading of the morning Shema.’ 

Rabbi Elazar ben Azariah said, “I am like a seventy year-old man, yet, I did not 

prevail in convincing them that one must mention the Exodus from Egypt in the nights, 

until Ben Zoma expounded it – as follows: ‘So that you will remember the day when you 

exited from the Land of Egypt all the days of your life.’ (Deuteronomy 16:30)  The days 

of your life indicates the daytime, all of the days of your life includes the nights.”  

However, the other Sages say: “The days of your life indicates this world, all of the days 

of your life includes the days of the Mashiach.” (Berachot 12b) 

Unlike other sages in the Haggadah, this story has no Talmudic or Midrashic 

source, and it was arranged to be next to the Mishnah of Rabbi Elazar ben Azariah from 

Tractate Berachot. What is the reason for placing it here? 

The Tosefta tells us of another Seder.  “It happened that Rabban Gamliel and the 

elders were reclining in the house of Beitos son of Zunin in Lod.  They discussed the 
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laws of Pesach all that night, until the crowing of the rooster.  They took away that which 

was before them, shook themselves off, and went to the study house.” (Pesachim 10:12)   

The differences between the two stories are very perplexing.  In both, the sages 

were all reclining; but, in Bnei Brak, the sitting arrangement is very precise.  Rabbi 

Elazar reclines in the middle, since he was the current head of the Sanhedrin.  To one 

side, recline the two elders of the generation, Rabbi Yehoshua and Rabbi Eliezer.  To the 

other, recline Rabbi Tarfon and Rabbi Akiva.  Due to his great scholarship, one would 

expect that Rabbi Tarfon would recline.  However, Rabbi Akiva was the junior member 

of this distinguished group and their student.  How could Rabbi Akiva go against the 

Halacha, which states that a student should not recline in the presence of his rabbis? 

Since the main mitzvah is the סיפור יציאת מצרים, where are the wives and children 

of these great scholars?  This goes against the essence of the mitzvah to tell your children 

the story of the Exodus.  As an answer, one may argue that this was a special “elite” 

Seder.  However, this raises the question of where then are their students?  The students 

must come in from the outside to inform the Rabbis that it is time to recite the morning 

Shema. 

Rabbi Eliezer and Rabbi Tarfon came to Bnei Brak from Lod.  Rabbi Yehoshua 

came from Peki’in.  Rabbi Elazar probably came from Yavneh.  Rabbi Akiva was the 

chief rabbi of Bnei Brak.  Why did not Rabban Gamliel participate in the Seder at Bnei 

Brak?  Let us look to the history of those days for insight. 

After the oppressive rule of Titus’ brother, Emperor Domitianus, the new 

emperor, Nerva, restored liberty to the Jews in 95 CE.  Rabban Gamliel, who was the 

spiritual leader in Yavneh, received official approval from Nerva.  However, in 129 CE, 
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Emperor Hadrian visited Syria and Judea, and he banned the mitzvah of circumcision.  In 

response to his policies, Rabbi Akiva and his followers developed a secret infrastructure 

in preparation for a revolt against the Romans.  Rabban Gamaliel was a pragmatist.  He 

did everything he could to regulate the rapport between the Jews and Romans by building 

a mutually positive and beneficial relationship.   

Another astonishing point in the Bnei Brak story is that this group of Rabbis, who 

held the opinion that the Halacha is to study הלכות פסח (the Laws of the Passover 

sacrifice) until midnight, were discussing יציאת מצרים all that night.  Some scholars offer 

the explanation that this story is not describing a Seder on Passover night, but rather a 

secret meeting before the Bar-Kochva revolt, (132-135 CE).  This then explains why the 

wives and children were not present.  If it was indeed a Seder, then it would have been 

simply too dangerous to have them there.  If it was not a Seder, then there was no reason 

for them to be present. 

Why were they holding their meeting in Bnei Brak?  The most obvious answer is 

that it was the hometown of the Spiritual Leader of Bnei Brak and of the Bar-Kochva 

revolt – Rabbi Akiva.  Thus, we have arrived at the reason why he was permitted to 

recline in the presence of his Rabbis. 

Shimon Bar Kochav’s revolt attempted to end the Roman oppression of Palestine 

(Ancient Greek word meaning “Eretz Israel”) and reestablish Jewish sovereignty over the 

land.  In the beginning, they were very successful.  To the point that Rabbi Akiva 

declared Bar-Kochav the Mashiach.  Due to the danger of their enterprise, these great 

Rabbis met in a dark, concealed place.  The Rabbis were possibly hiding from the Roman 
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authorities.  At the end of the night, their students, who were standing guard outside, 

entered and informed them that the time for קריאת שמע של שחרית had arrived.    

All that night, our Sages were discussing the Exodus from Egypt.  What is the 

significance of the Exodus?  Since this great deliverance was subsequent to our bitter 

enslavement in Egypt and they were suffering under Roman oppression, we can see how 

they would be drawn to this theme.  The Exodus represents all Redemption.  Yet, these 

Sages were also great Kabbalists.  They trusted that discussing the Exodus from Egypt 

would awaken other mystical, spiritual elements of Gula.   

May we merit to see the Complete Redemption, speedily and in our days. 

Wishing all a Happy Pesach, 

Rabbi Israel Simani 
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Seder Night-The Ultimate “Carpe Diem” 

Rabbi Asher Block 

 

"These are the generations of Aharon and Moshe in the day that 

Hashem spoke with Moshe at Har Sinai" (Devarim 3:1) 

 

Rashi explains that the sons of Aharon are referred to as the generations of Moshe, to 

convey that since Moshe taught Torah to Aharon's sons, it's as if he gave birth to them. 

  

What is the significance of a Torah teacher "giving birth" to their student? Furthermore, 

Rashi in Devarim(6:7), on the verse " And you shall teach your children" cites a Chazal 

that one’s talmidim are considered like one own children. Why then, are two statements 

of Chazal needed to tell us this seemingly identical message? 

  

The Gemara in Kiddushin (36a) cites the opinion of R' Yehuda who learns the verse in 

Devarim "You are sons to Hashem," as conditional. The status of being a son only 

refers to when Bnei Yisrael does the will of Hashem. However, when they stray from the 

Torah then they lose their status of being "sons" to Hashem. 

  

Rav Yitzchok Sorotzkin shlita explains, therefore, that from just being called a "son" to a 

Torah teacher, one may think that this special bond may be severed if the student strays 

from the lessons the teacher is trying to impart in the student, akin to the Gemara in 

Kiddushin. Rashi in Devarim that says that a teacher "gives birth" to a student, is stating 
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that despite the student deviating from the teachers’ ways, they always remains a student, 

just as a biological child remains a child despite all outside factors and circumstances. 

  

Despite Nadav and Avihu departing from the ways of their teacher Moshe, as recounted 

in the Parshas Shemini, nevertheless they are still referred to not only as students, but as 

children of Moshe.  

 

Perhaps this is why we begin the Haggadah recounting the questions of the four sons, 

including the wicked son. As if to convey that no matter how far a child has strayed, the 

Mitzvah of chinuch and imbuing ones child with a sense of pride and commitment to 

Torah never wanes. The Seder night each child is taught the timeless story and lessons of 

Yetzias Mitzrayim on their level and with unconditional love, representative of how a 

Rebbi gives over the Torah to talmidim. 

  

 

In today's complex world of raising children, let us come into the Pesach Seder night 

thanking Hashem for the chance to not only build a familial relationship with our 

children, but also for the golden opportunity to transmit Torah to them as well.  

  

  



 בס"ד

10 

Who Knows One? 

Rabbi Ari Kellerman 
 

“One” can mean so many things. Surely, we understand that one is the number of G-ds 

that exist. Rav Soloveitchik points out, however, that there might be a different meaning 

when we sing “One is Hashem”. The term ‘yachid’, which comes from the Hebrew 

‘echad’, means singular, or unique. Not only is Hashem the one and only G-d, but there is 

nothing else like Him either. 

 

Let’s make a logical deduction: If we are in fact “created in G-d’s image” (Bereishit 

1:27), and we are supposed to “walk in His ways” (Devarim 28:9), then it would appear 

we have each been created with something uniquely ours. Perhaps it is our obligation to 

discover that uniqueness and utilize it in this world to serve Hashem. Only one of you 

was ever created, and you have a responsibility to express that individuality and creativity 

in your lifetime, before your unique self is gone from this world forever. By bringing 

your special talents to the world, you are living up to the image of G-d in which you were 

created. 
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Dayenu 

Rabbi Yaakov Nagel 

       דינו,בחרבה בתוכו העבירנו ולא הים את לנו קרע אילו

       

"If You would have split for us the Red Sea and not passed us through on the dry land, it 

would have been enough” 

 

This line in the song of Dayenu should certainly give us pause. Is there really any value 

to the performance of such a magnificent miracle such as the splitting of the Red Sea if 

we wouldn’t have passed through? What good would Krias Yam Suf have had if we 

would have stayed on the same side and gotten slaughtered by the Egyptians. Wasn’t the 

real point to be saved from destruction?  

 

Delving more deeply into the meaning of Dayenu, one can understand and appreciate 

every part of the miracles that Hashem performed for us. “Dayenu”-- “it would be 

enough”-- means it would be enough that we appreciate even just that component in its 

own right.  

 

This lesson of appreciation is important in many areas of life. We tend to only show 

appreciation when everything is fine down to the last detail. When one detail is not 

perfect, we tend to focus on that and treat the entire scenario as if nothing was done for us 
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at all. We should try to keep in mind the idea that every little detail that was done for us 

should be recognized and appreciated.  

 

There is another lesson to be learned from this phrase: looking more closely, it seems to 

be that this statement is not necessarily saying that Hashem wouldn't have saved us from 

the Egyptians at all. Rather, perhaps it is saying that once Hashem split the sea, natural 

order would have dictated that we would cross through the mud to get to the other side. 

Yet, Hashem in his infinite love for us, wanted to go all out.  

 

Therefore, when He split the sea, He also caused the wind to dry the area where we 

walked so that we wouldn't muddy our shoes. Anyone who finds their feet stuck in the 

mud knows how annoying it can be. However, during the heat of the chase, when Am 

Yisrael was escaping from their oppressors, hearing the terrifying hoofbeats and shouts of 

the Egyptians growing closer-- to get their shoes muddy during the escape seems like it 

would probably have been fairly insignificant. This tiny detail of kindness, that would 

have probably gone unnoticed, reveals the incredible lesson we can learn from Hashem’s 

miracles. Hashem doesn’t only make a miracle “good enough.” He performs the minute 

details to make the situation as perfect as it can be. When doing kindnesses for others, it 

is easy to justify doing it in a way that is “good enough”-- this message of Dayenu can 

teach us that perhaps we can take Hashem’s lead and do Mitzvos for others in the fullest 

way possible.  
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When memory is not enough: 

Rabbi Barry Gelman 
 

Rabbi Norman Lamm noted that nostalgia is often a dead-end road. “We tend to choke on 

our tears, to be paralyzed by nostalgic overindulgence that has too much sentiment and 

too little soul.  Jews must know that the Covenant is important not only as a past event 

which must be remembered, but as a definition of a relationship which must be 

implemented and perpetuated...And so, we must move past ordinary nostalgia, beyond 

mere sentimental recollection, to creative nostalgia; to re-creation rather than mere 

recollection.” 

 

This is a very important point about the use of tradition. Often, we think of tradition as a 

way of commemorating the past. Tradition is more powerful than that and that tradition 

should be used to create a meaningful present. 

 

We can see this by carefully reading the verse in the Torah that provides the requirement 

to tell our children the story of the Exodus. 

הּוא   ח ּיֹום הַּ ְדתָּ ְלִבְנָך, בַּ ְוִהגַּ
ה ְיהוָּה ִלי,  ֵלאֹמר:  שָּ ֲעבּור ֶזה, עָּ בַּ

ִים.  ְבֵצאִתי, ִמִמְצרָּ

8 And thou shalt tell thy son in that day, saying: It is 
because of that which the LORD did for me when I 
came forth out of Egypt. 

The common interpretation of this verse is that “I eat matzah and maror because God 

took me out of Egypt” , i.e., these foods are symbolic of the redemption and the exodus. 

But the syntax of the verse does not support this interpretation. What it does say is: God 

took me out of Egypt in order that I might eat matzah and maror! It is not halacha that 

commemorates history, but history that points to an understanding of halacha.  
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Here is an example of how to use memory. 

The freeing of slaves testified that God intervened in history to declare that human beings 

are meant to be free. Only God has absolute power over others. The lessons learned from 

the Exodus “are made universal and applied to an ever widening circle of humankind” 

(Rabbi Yitz Greenberg; The Jewish Way, Pg. 35) 

 

Proof of this is not hard to find. Exodus 23:9 makes a direct connection between the 

Jewish experience and the responsibilities that take root as a result that experience. 

 
ְו        תג ֵ֖ ִ ת אג ל ר ִמְ ְ ץל ְ ִַ ת תג תְ  ם ְ תםֶּת ג ֵ֖ ֶג ֶ֣תנ   ִַ   פ ְי ִמַםִֵּ֔ג ִֵ יפ ל ְ תל ִֵי מפ ת םל ְּ רל ר ַג מ  צג ְ  ר ֶּת  םל

 

“And a stranger shalt thou not oppress; for ye know the heart of a stranger, seeing ye 

were strangers in the land of Egypt.” 

 

Rabbi Soloveitchik put it this way.   “God wants the Jew to share the suffering of 

humanity. The Jewish heartbeat should, according to the will of God, belong not to one 

person, but to the multitudes...The Jew belongs to the world and is a universal being...The 

Jew prays not just for himself, but for all of humanity.”  

God granted us our freedom so that we could be the watchdogs of freedom for everyone 

else. So Pesach is not only about remembering our long walk to freedom, it is about 

helping others to make the same journey. 

 

When Jewish law is taught with an eye on nobility and grandeur we unleash a power that 

that will orient our lives in all areas. Jewish law is brought to life when we teach that 
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halacha is an expression of values - and that observing halacha is the tested way to make 

sure those values stay at the top of our list of priorities. 

 

On Pesach as we trace our journey from the “bread of affliction to the wine of freedom”, 

as Rabbi Jonathan Sacks puts it. We are drawn into a narrative that must not stop with 

only remembering. Tradition is wasted on memory. It is our responsibility to make 

meaning of memory - and to live a life of creative nostalgia. 
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Bechol Dor VaDor - Tasting the Geulah  

Rabbi Aaron Levitt 

We are told in Perek 12 of Shemot: 

ְכלּו ֶאת ֶזה:-ְואָּ ה הַּ ְילָּ לַּ ר, בַּ שָּ בָּ ל-ְצִלי  הַּ ּצֹות, עַּ ְמֹרִרים יֹאְכֻלהּו-ֵאׁש ּומַּ  

And they shall eat the flesh on that night, roasted with fire.  

They shall eat it with Matzah and Marror. 

  

This would seem to be the source, then, for our eating of Matzah and Marror 

at the Seder, when we commemorate the night of Yetziat Mitzrayim when 

these foods were served as side dishes to the Korban Pesach.  

However, Rav Ari Kahn asks, later on in the Haggadah we quote (from 

Mishna Pesachim 10:5) a different explanation for these two mitzvot:  

רבן גמליאל היה אומר: כל שלא אמר שלשה דברים אלו בפסח, לא יצא ידי חובתו, 
על שום שפסח המקום על בתי אבותינו  -ואלו הן: פסח, מצה, ומרור. פסח 

על שום שמררו המצרים  -אבותינו ממצרים. מרור על שום שנגאלו  -במצרים. מצה 
 .את חיי אבותינו במצרים

  

Rabban Gamliel used to say: Whoever does not mention these three things 

on Passover does not discharge his duty, and these are they: Pesach, Matzah, 

and Marror. Pesach because Hashem passed over the houses of our ancestors 

in Egypt. Matzah because our ancestors were redeemed from Egypt. Marror 

because the Egyptians embittered the lives of our ancestors in Egypt. 

  

This second source seems to say that marror is a “memorial” to the bitter 

slavery of Egypt. But then why did Bnei Yisrael have to eat Marror back 

then? They didn’t need a “memorial.” They were still slaves! 

 

And a similar question could be asked about Matzah. If we eat Matzah to 

commemorate the fact that Bnei Yisrael were in such a rush to leave 
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Mitrayim that the dough didn’t even have time to rise (Shemot 12:34), then 

why did they eat Matzah along with the Korban Pesach before they ever 

left? 

 

The answer Rav Kahn offers is very insightful. Bnei Yisrael, he says, had 

such Emunah (faith) in Hashem on the night of Yetziat Mitzrayim that when 

they slaughtered the Korban Pesach (the sheep was an Egyptian deity) and 

smeared its blood on the doorposts, they already felt that they had been 

liberated. They may have Physically been sitting in Mitrayim, but Spiritually 

and Psychologically they were already Bnei Chorin (free people). And 

therefore they ate Marror to recall the suffering of the slavery of the past, 

and they ate Matzah to give tribute to the journey to come. 

And when you think about it this way, says Rav Kahn, the paragraph of 

Bechol Dor Vador takes on a whole new meaning as well. 

 

 בכל דור ודור חיב אדם לראות את עצמו כאלו הוא יצא ממצרים

In every generation a person must regard himself as though he personally 

had gone out of Egypt 

  

Every year, at the Seder, we try our best to envision ourselves having left 

Egypt by looking back into the past. But the Jews who actually were there 

also had to see themselves as if they had left Egypt, by looking into the 

future! 

 

Seder night is a lesson in Emunah. Just as Bnei Yisrael back then had faith 

in Hashem, so too must we always believe that Hashem is with us and has a 

plan for us, and that if close our eyes we can literally taste the better days 

ahead. Let the sweet taste of the Afikoman linger on our lips as we realize 

how fortunate we are. 
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Just One Second 

Rabbi Moshe Friedman 

 וכל המרבה לספר ביציאת מצרים הרי זה משובח

"And everyone who discusses the exodus from Egypt at length is praiseworthy" 

Towards the beginning of the Hagadah,  the Baal Hagadah teaches us the importance of 

recounting the story of yitzias Mitzrayim-the exodus from Egypt. This obligation is 

sourced in the Torah numerous times. One of them is in Parashas Re’eh  16, 3: “For you 

departed from the land of Egypt in haste—so that you will remember the day of your 

departure from the land of Egypt all the days of your life.” 

R’ Leib Chasman zt’l, the late Mashgiach of Yeshivas Chevron, questioned as to why we 

have a unique mitzvah to speak in great length about yitzias Mitzrayim?   What is its 

significance and what is the lesson to be learned? 

Secondly, the source in the Torah seems to link the fact that Hashem took us out 

b’chipazon-hastily, to the obligation of retelling the story of yetzias Mitrayim. What is the 

correlation between those two ideas? 

R’ Leib explains that at the time that B’nei Yisroel were about to be redeemed they had 

reached the depths of tumah-impurity. They were on the 49th level of impurity, about to 

reach the 50th step. The 50th level would have been the point of no return. If they reached 

that lowly level, there would never be a chance for B’nei Yisroel to be redeemed.  

When the Torah teaches us that we were redeemed b’chipazon-in haste, it is teaching us 

that Hashem intervened at the last second and saved us from hitting rock bottom. If we 
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were to remain for one more second, there would be no hope. Hence, it was absolutely 

necessary for our nation to be redeemed quickly. 

When the Torah links the obligation of sipur yitzias Mitzrayim to the idea that Hashem 

redeemed us hurriedly, it is teaching us for what we are thanking Hashem. We are 

thankful to Hashem for saving us at the very last possible moment.  B’nei Yisroel were 

but an instant away from disappearing into oblivion, but the next second they were 

boomeranged towards becoming the greatest nation to inhabit Earth. For this, we truly 

have an obligation to recount the great miracle of yitzias Mitzrayim. 

It for this same reason that the Baal Hagadah teaches us-kol hamerbe l’saper byitzais 

mitzrayimharei ze mishubach. It is incumbent upon us to internalize the idea that Hashem 

has the power to change anything in a moment. One may find himself in what seems to 

be a hopeless situations, but moments later, he may see salvation. This idea is a 

foundation of our emunah and bitachon in Hashem. It is imperative that we believe that 

Hashem can save us from any situation, anytime, anywhere. It for this reason that that it 

is so praiseworthy to recount yetzias Mitzrayim at length. 

May this year be the year that Hashem redeems us from galus and gather us together in 

Eretz Yisroel.  “Yeshuas Hashem k’heref ayin”. Although redemption may seem to be in 

the far distance, we maintain our wholehearted belief that with the wink of an eye 

Mashiach can be knocking at our door. Achekeh lo bchol yom sheyavo! 
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Seder Night – Cosmic Vortex of personal freedom – practical 

advice for a meaningful Passover 

Rabbi Yaakov Cohen 

 

There are many differences in the very first Passover seder in Egypt to the seder we now 

celebrate. I heard one recently which gives tremendous insight into making our Passover 

more relevant and meaningful. One main difference is that at that time they were not 

actually yet redeemed. They were not actually free! But they had such faith in them to the 

degree that they had the bags packed and shoes on the feet ready to go. The merit of their 

faith took them to the next level, actual freedom. And that is our task on this night. We 

need to integrate the feelings of faith within ourselves that will propel us to our 

redemption. 

This is actually expressed in our  shulchan Aruch code of Jewish law. This is  an 

astounding law is written concerning the Passover seder itself that we celebrate . It writes 

in chapter 480 in the notes written by Rabbi Moshe Isserliss, the Rema,  in reference to  

the part of the seder where we open the door to express that the night of the seder is a 

“night of watching.” He writes “and to open the door to remember that it is a night of 

watching and in the merit of this faith the messiah will come and pour out his wrath upon 

those enemies. This is when we pour the cup of Elijah to hint that we believe that just as 

the Almighty redeemed us from Egypt, He will further redeem us and send us Elijah to 

tell us of the good news.  

Rabbi isserless is telling us that on the merit of this faith the redeemer comes. Truly the 

goal of this night is to skip (that’s what Passover means) to a level of faith that will bring 
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us ultimate freedom. Truly the divine service on this night is to expand our emunah our 

faith. 

The Haggadah writes that everyone is obligated to see him or herself as if they personally 

went out of Egypt. How is that? The truth is the going out of Egypt is a continuum. It is a 

constant process which we are all involved it. this is expressd in the book of the Tanya 

which writes not only on Passover one must see him or herself as if they left Egypt but 

really every day! Going out of slavery is something we are constantly in the process of.  

There are many subtle types of slavery in which we still must go out of. These are in our 

own areas of our own personal lives where we are slaves.  For example, some people are 

slaves to their past. They might say to themselves how can I be a different person and 

have a close relationship with G-d when I have done this or that in my past? Some might 

be slaves of future fears saying “whats going to happen when…? Some are slaves to their 

own pettiness and anger. Some slaves to bad relationships.  So how do we get out of 

those Egypt’s?  

Many times people will say “when I get the car, boat, popsicle, right relationship, money 

etc., then I’ll be happy. Yet the real idea is you have to have the feelings of what those 

things give you before you get them. And then, it happens and you reach that goal. At the 

first seder they were in that frequency and state of mind –  shoes on feet and walking 

stick in hand. And on that merit they were redeemed. 

So too must we reach to a level of faith as if we are out of that situation before we can 

actually be out of that situation. This is the night to utilize this rule more than ever in our 

own personal lives. 
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The first step I tell people is to make a list of times in the past when you were in a tight 

spot and The Holy Blessed One got you out. How many times there was a bind in 

finances or a relationship or some other suffering where you were redeemed? Everybody 

has his own personal list. One should write it down before Passover and on this night 

when you’re in the seder at some point take out your personal list and give gratitude to 

the Almighty for taking you out of those stuck situations. Feel that gratitude. Allow it to 

permeate your entire being. After you have reached that level of gratitude, then you can 

say “Just as G-d got me out of those tight spots so will he get me out of the one I’m in 

now! (face it we all have challenges).Then you have to feel what it feels like and project 

yourself as if the problem is already solved and the situation is already relieved.  In truth, 

by G-d, it already is. Then with that sense of security and when you open up the door for 

Elijah you will be ready for it. You will become that vessel to receive the light and 

wisdom to actually be free from that stuck situation. You might not see the answer right 

away but on the merit of your faith in G-d that there is nothing He cannot do, will cause 

you to be open for the solutions that you might not have seen before. This is the vortex of 

personal freedom that the Blessed Holy One has granted us on seder night. So say to 

yourself “Im finally free from all those bad habits from all those things that held back my 

potential. Thank you G-d!” 

Happy Passover 
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The Four Sons 

Rabbi Samy Soussan 

 

Concerning the four sons the Torah speaks: One wise, one wicked, one simple, and one 

who does not know how to ask.  

 

And you shall tell your child on that day (Shemot 13:8) 

Why are only four varieties of children mentioned here? Could there not be more types 

than this? Are wise and wicked opposite terms? Does the simple one stand in contrary to 

the one who does not know how to ask? Whats the order here? 

Having just heard the shocking claim that We were slaves in Egypt and HASHEM our G-

d took us out with a strong hand and an outstretched arm 

there are really only four kinds of reactions. Lets imagine, for example, someone would 

enter a University cafeteria and claim to be Napoleon. Now let’s measure the responses. 

One student will come running over immediately with a note pad and paper and begin to 

bombard the man with with detailed questions. He’ll be very excited to have a primary 

source for a paper on French history. 

Another will be automatically repelled. Hell begin to look for the exit, assuming that this 

man is a lunatic and he has just escaped from a mental institution. Why else would a 

grown person walking around in the 21st century make such an outrageous claim? 
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 A third will inch a little closer and wonder, observing the other two opposite responses, 

and inquire more generally, Who is Napoleon? Did he invent a pastry? 

A fourth fellow sitting self-absorbed, in a corner, will glance occasionally at the 

excitement but retreat again to whatever else he’ doing. When asked his opinion on the 

matter hell shrug his shoulders, his look will say, Who cares who this guy is?! Ive got my 

own problems? Let him be whoever he wants to be! Its not my business! 

These four attitudes divide evenly into two categories. There are two types of responses 

of those who have some knowledge base, and two possible responses by those who dont. 

The wise one is knowledgeable and his appetite is stimulated by the Seder and he wishes 

to know more and more. That hunger must be fed. 

The wicked one is haunted by the fact that that he fails to live up to what he knows. His 

conscience doesnt give him rest. His level of anxiety is heightened by the Pesach Seder 

so he feels a need to reject it all. He is basically told that he can only push himself away. 

He could never derail G-ds plan- His seder, but only his role in that plan. That’s his 

medicine. 

The simple one doesn't know what’s flying but is willing to take some risks to discover 

what the real story is, although the price of knowledge might be required action. He is 

embraced and admired for his courage to want to know. 

As for the son who doesn’t know how to ask, he's paralyzed with fear to venture out of 

his comfort zone or maybe just to be found ignorant. He therefore emulates the ostrich, 

enjoying the temporary bliss of ignorance. He needs to be prompted and made to feel safe 

that's its ok not to know and it better to find out what you need to know than not! 
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The Maharal asks why the word “one” appears before the name of each category of child 

He explains that they are really one person. We have all these parts within us though one 

may be more dominant at a given time however there are areas in which we all are 

growing in and others in which we are at risk of shrinking. Certain new and exciting 

topics are due to arise that may become our new friends for years to come and then there 

are those topics, well, let’s not go there! The question for each of us at the Pesach Seder 

is, How do we approach this child? 
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49 Days from Passover Till Shavuot = Great Opportunity 

Rabbi Gavriel Jacknin 

Passover marks our physical freedom from bondage and Shavuot represents in a 

sense the ultimate freedom. 

 

Physical freedom means the freedom to make our own choices and do in a sense what we 

feel like.  No master is dictating to us what, when, how and where we should do things 

like Pharaoh in Egypt. 

 

However, who says we will make the right decisions.  Who is determining the barometer 

of what is right verse wrong, what is true verse false.  We are making those decisions and 

that's a very dangerous situation because what is right to one person will be wrong to the 

other and vice versa.  True, at the time of the Exodus G-d freed us and we were free to 

make our own decisions, to do as we pleased, but that was no guarantee of reaching our 

potential.  Without a standard for excellence and direction everyone might go in different 

directions. 

 

Forty nine days later came Shavuot - the time we received the Torah from the 

Almighty.   We heard G-d speak to us live as a nation, like no one else in the history of 

mankind.  Shavuot represented the ultimate freedom.  True we already had a relationship 

with the Almighty before the giving of the Torah, but with Shavuot came the instruction 
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manual for living to our highest potential - the Torah.  He gave us the universal, objective 

truth barometer of what is right verse wrong, what is true verse false.  

 

Yet, with the giving of the Torah, G-d did not take away our freedom - he enhanced 

it.  He gave us the greatest gift possible to mankind.  He told us what to choose in 

every circumstance of our lives. He can't force us to make the right choice, but he can tell 

us what the right choice is.  Practically speaking hard, yes...impossible, no.  Just like it's 

not always easy to listen to our parents even though deep down we know they are right.     

 

 

The time between Pesach and Shavuot is an amazing time for spiritual growth - one step 

at a time.  Take the journey this Passover to reach a level of freedom like never 

before.  The freedom to make the personal choice of what G-d wants from you.  Because 

ultimately what G-d wants from you is what you ultimately want for yourself.  After all, 

G-d/Father knows best. 

 

Chag Kosher Sameach to all/Happy Passover you and your entire family 

 

Rabbi Gavriel 
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Matzah and Maror? 

Rabbi Aharoni Carmel 

In addition to the korban Pesach, the two most important edible components during the 

seder night are matzah and maror, as the Torah says: ַעל ַמּצֹות ּוְמֹרִרים יֹאְכֻלהּו, “they 

shall eat it with unleavened bread and bitter herbs” (Bamidbar 9:11). Raban Gamliel 

(Mishnah Pesachim 10:5) explains that the matzah reminds us how Hashem redeemed us 

from Egypt and the maror reminds us of the slavery and how we were afflicted in the 

house of bondage. 

 

If this is the case, why do we eat both matzah and maror on the same night? It seems like 

it would have been more appropriate to separate the two: eat the maror the night before 

the seder, right after we do בדיקת חמץ during the time that we originally were still slaves; 

then during the seder when we celebrate יציאת מצרים to eat the matzah - the liberty bread. 

Chazal (Pesachim 116a) guides us in the former way when they say that the story of 

 he begins“ - ”מתחיל בגנות ומסיים בשבח“ :must be told based on the principle of יציאת מצרים

[instructing him about the Exodus story] with [the account of Israel’s] shame and 

concludes with [Israel’s] praise (glory)” 

 

This provokes the challenge, when every other nation in the world celebrates its 

independence and its foundation as a result of overcoming an enemy, they focus 
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exclusively on the glory and the praise and not on the challenges and failures. How can 

we understand the contrary way our haggadah is constructed? 

 

Maharal explains that mentioning the adversity in fact highlights the positive times: only 

when you remember how bad things were, do you realize how happy you are when things 

take a turn for the better. Hence, remembering the horrible time when we were slaves just 

adds to our appreciation to Hashem's redemption. 

  

Rav Kook adds a unique understanding to this explanation, an explanation which has an 

important and meaningful lesson to our daily life. Rav Kook reiterates that it is highly 

important to include the maror in our seder.   Namely, it is critical to include the time we 

were slaves in our exodus story because otherwise, one may think that challenging times 

in life or the horrific times we experienced in Egypt did not come from Hashem but 

maybe from another god who was eventually defeated by Hashem. We believe in  שמע

 and therefore hold that EVERYTHING comes from Hashem -  the ישראל ה’ אלוקינו ה’ אחד

good and the evil. Hashem sent the people of Israel to exile in Egypt and the same 

Hashem redeemed them. Moreover, we believe that even what we perceive as bad things 

are inherently good things deep inside “כל מאן דעביד רחמנא לטב עביד”, “Whatever the All-

Merciful does is for good” (Brachot 60b). 
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Reflecting back on the story of יציאת מצרים, what good outcome could possibly be gained 

from being afflicted as slaves to Pharaoh? Rav Kook expounds that while this was 

unquestionably a horrible experience, by being slaves we eternally acquired the character 

trait of subservience – an essential quality in becoming a dedicated and loyal servant to 

Hashem - a trait we would have missed otherwise. 

  

This approach is an example of a broader concept which is our obligation to see every 

experience in life - good or bad - as an important lesson Hashem is sending our way. That 

is also how Rav Kook explains a famous saying of Chazal regarding teshuva. Chazal 

teach us that if one repents out of love זדונות הופכות לו לזכויות “Repentance is great, for 

intentional sins are made for him into virtues” (Yoma 86b). This is quite difficult to 

digest as how can sins possibly be made into virtues? To explain, while sins are 

inherently negative, if one conducts teshuva out of love to Hashem he may find things in 

his sins he can use for good. For example, it may be his very passion which facilitated the 

crime in the past that he can now turn around to do good; it may be the brain power he 

used for wrongdoing he may now use in a different direction; the options are endless. 

Hashem joins us in every step in our life, in the maror and in the matzah and so they 

should both be part of our seder night as well as our daily life. 


