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Exodus from Egypt: 

The Hidden Agenda 

(Based on Lectures by Rabbi David Fohrman)  

Since this holiday seems to be filled with so many questions- a few more can’t 

hurt…..right? I promise you it is worth your while… 

Question 1) 

If you were playing God and you were thinking of a name for this holiday, a holiday where you just 

freed a nation from slavery- what would you call it? Maybe “Independence Day”? Or how about “Freedom 

day”? Why is it called Passover? Because we were passed over from the tenth plague? Isn’t this just a detail 

within the story?  How can this be the focus of the day?   

Question 2) 

 In the Tefillin boxes we find a few different sections of the Torah which discuss a few different ideas. 

One idea which stands out different is the law which commands one to redeem one’s first born son and one’s 

first born animals.  

1) Exodus- 13: 12-13  

ר-ְוַהֲעַבְרתָּ כָּל  יב טֶּ ם-פֶּ חֶּ ; ’ַלה, רֶּ

ה-ְוכָּל גֶּר ְבֵהמָּ ר שֶּ טֶּ ר יְִהיֶּה , פֶּ ֲאשֶּ

 . ’ַלה --ְלָך ַהזְכִָּרים

12 You shall set apart unto God all that comes from the 
opening of the womb; every firstling that is a male, which 
you hast, coming of a beast, shall be for God.  

ה-ְוכָּל  יג ה ְבשֶּ ר ֲחמֹר ִתְפדֶּ טֶּ , פֶּ

ה ַוֲעַרְפתֹו-ְוִאם ְוכֹל ְבכֹור ; ֹלא ִתְפדֶּ

נֶּיָך ם ְבבָּ ה, ָאדָּ  . ִתְפדֶּ

13 And every firstling of donkey you shall redeem with a 
lamb; and if you wilt not redeem it, then you shall break its 
neck; and all the first-born of man among your sons shall 
you redeem.  

 

The law is if you have a first born animal which is not fit for offering you may not bring it upon the alter and 

rather you must redeem it with money, and if you do not bring money, then the animal must be killed. What is 

this section doing in the Tefillin? The other two parshiot in the Tefillin are the “Shema” and “Veahavta”, they 

discuss the concept of one God and love of God, these are basic principles of Judaism, but what connection 

does the first born have to do with this? 

Question 3) 

 Why ten plagues? Why does God need so many? How about just load the Jewish people on magic 

carpets and take them away? Why not make all the Egyptians blind and let the Jews walk out? It is funny 

because we do find this- by the plague of Choshech (darkness), the Jews could have walked right out, but they 
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didn’t, why didn’t they? Is God trying to make up a better story line for Spielberg? What is the reason for all of 

the drama? 

Question 4) 

 In addition to the ten plagues, we find a dialogue between Moshe and Pharaoh. Why do we need 

Pharaoh to agree? Why do we care what he thinks? It seems very important that Pharaoh says yes. Why does 

Hashem want this to be the case? Why? We have no idea. Pharaoh needs to give his free will consent. But we 

see by plague number six, God intervenes with Pharaoh and “hardens his heart”. This seems like a big issue, 

how can God deprive Pharaoh of his free will? If he doesn’t have free will how can he be punished? There 

seems to be a catch-22 here. How do we resolve this issue? 

Question 5) 

One final issue, to make things even more complicated, if we look at the end of Parshas Vae’ra, it says 

the hail ended and the plague was all over the place, there was no more precipitation, and Pharaoh continued 

to sin. And he hardened his heart, him and his servants. Who is doing the hardening? It seems like Pharaoh. 

Let’s keep on reading, Hashem said to Moshe go to Pharoah because I have hardened his heart and the heart of 

his servants. What do you mean? It seems like these verses contradict themselves! Who is doing what?  

2) Exodus- 9:35- 10:1  

ֱחַזקלה  ת, ֵלב ַפְרעֹה ַויֶּ ֵאל-ְוֹלא ִשַלח אֶּ ר : ְבנֵי יְִשרָּ ַכֲאשֶּ

ה-ְביַד, ’ִדבֶּר ה  . מֹשֶּ
35 And the heart of Pharaoh was hardened, 
and he did not let the children of Israel go; 
as the LORD had spoken by Moses.  

ר ה ל’ א ַויֹאמֶּ ה-אֶּ ל, מֹשֶּ  ִהְכַבְדִתיֲאנִי -ִכי: ַפְרעֹה-בֹא אֶּ

ת ת, ִלבֹו-אֶּ יו-ְואֶּ דָּ  . ְבִקְרבֹו, ְלַמַען ִשִתי אֹתַֹתי ֵאלֶּה, ֵלב ֲעבָּ
1 And the LORD said unto Moses: 'Go in 
unto Pharaoh; for I have hardened his heart, 
and the heart of his servants, that I might 
show these My signs in the midst of them;  

 

Let’s try to resolve these issues…. 

Step 1) Analyze the difference between “kabeid” and “chazak” 

If you look carefully at the language used in the story of the Exodus, you’ll find two distinct verbs. 

Sometimes you’ll find “kabeid” which means heavy, and other times you will find “chazak” which means 

strong. Two different words meaning two different things. Different things must be happening during this 

whole sequence. 

 Chizuk and Kibud. What is the difference between strengthening and hardening the heart? Where else 

do we find the word Chazek in the Torah? In Yehoshua,  
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3) Joshua- 1: 6-7  

ץ, ֲחַזק ו ה: וֱֶּאמָּ ת, ִכי ַאתָּ -ַתנְִחיל אֶּ

עָּם ַהזֶּה ת, הָּ ץ-אֶּ ר, הָָּארֶּ -ֲאשֶּ

ם לֵָּתת לָּהֶּם  . נְִשַבְעִתי ַלֲאבֹותָּ

6 Be strong and of good courage; for thou shalt cause this 
people to inherit the land which I swore unto their fathers 
to give them.  

ִלְשמֹר , וֱֶּאַמץ ְמאֹד ֲחַזקַרק  ז

ה-ַלֲעשֹות ְככָּל ר ִצְוָך --ַהתֹורָּ ֲאשֶּ

ה ַעְבִדי ּנו יִָּמין -ַאל, מֹשֶּ סור ִממֶּ תָּ

ר , ְלַמַען ַתְשִכיל: וְשמֹאול ְבכֹל ֲאשֶּ

 . ֵתֵלְך

7 Only be strong and very courageous, to observe to do 
according to all the law, which Moses My servant 
commanded thee; turn not from it to the right hand or to the 
left, that thou mayest have good success whithersoever 
thou goest.  

 

“Rak Chazak Viametz” we should only have strengthening of the heart. We find Kabad in Shmuel Aleph: 

4) Samuel 1- 6:6  

ה  ו ת ְתַכְבדּוְולָּמָּ ר , ְלַבְבכֶּם-אֶּ ַכֲאשֶּ

ת ֲהלֹוא : ִלבָּם-ִכְבדו ִמְצַריִם וַפְרעֹה אֶּ

ר ִהְתַעֵלל בָּהֶּם  . ַויְַשְלחום ַויֵֵלכו, ַכֲאשֶּ

6 Wherefore then do ye harden your hearts, as the 
Egyptians and Pharaoh hardened their hearts? when He 
had wrought among them, did they not let the people go, 
and they departed?  

 

 In discussion of the Ark: “Why should we harden our heart like the Egyptians did, we should just send the 

Ark back!” How does strengthening and hardening differ? Which seems positive and which seems negative 

to you? Hardness of heart is negative, strengthening is positive. Do you want your heart to be hard or to be 

strong? A strong heart is a heart that is flexible. Stubbornness is when you are hard, you do not care what is 

around you, and you do not want to be affected by what is around you. Let’s investigate and see the plagues 

and see the practical difference between strengthening of the heart and hardening of the heart. 

Step 2) Study the behavior of Pharaoh  

 Let’s start with the second plague. In the plague of “frog” (Side note: Rashi tells us there was one frog 

which the Egyptians kept on hitting which multiplied and multiplied- See what happens when one loses their 

cool?) we find something interesting. Pharaoh can’t stand the frogs. Pharaoh says to Moshe “Plead with your 

God and get these frogs away from me, I’ll let your people go”. 

5) Exodus- 8:4 

ה וְלַאֲהרֹן ד א ַפְרעֹה ְלמֹשֶּ ר , ַויְִקרָּ ַויֹאמֶּ

ל ּנִי , ְויֵָּסר ַהְצַפְרְדִעים, יה-ַהְעִתירו אֶּ ִממֶּ

ה; וֵמַעִמי ת, ַוֲאַשְלחָּ עָּם-אֶּ , ְויִזְְבחו, הָּ

 . ’ַלה

4 Then Pharaoh called for Moses and Aaron, and said: 
'Entreat the LORD, that He take away the frogs from me, 
and from my people; and I will let the people go, that 
they may sacrifice unto the LORD.'  
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Moshe says “When would you like me to stop it? Pick a time, any time and I’ll stop it!” If you were Pharaoh 

wouldn’t you say now! Heloo! What are you waiting for bro? He says tomorrow! Moshe says “And now you 

will see that it was God who did this”. What? Another twenty fours to see if God is really doing this? What 

was Pharaoh thinking? 

Fast forward to the fifth plague, Devar, what happens? All the live stock are dying. And you are Pharaoh and 

you hear about all of this. What are you going to do about all of this? Pharaoh hears what happens and his 

response is “go spy out and see that not one Jewish cattle died”. 

6) Exodus- 9:7 

ֵמת -ְוִהּנֵה ֹלא--ַויְִשַלח ַפְרעֹה ז

ֵאל ד-ַעד, ִמִמְקנֵה יְִשרָּ חָּ ַויְִכַבד ; אֶּ

ת, ֵלב ַפְרעֹה עָּם-ְוֹלא ִשַלח אֶּ  . הָּ

7 And Pharaoh sent, and, behold, there was not so much as 
one of the cattle of the Israelites dead. But the heart of 
Pharaoh was stubborn, and he did not let the people go.  

 

Why is he doing this? The Sages saw this pattern. There seems to be a different agenda. He is looking 

for the precise control. Not the power of the plague, he is looking to see the precise control of the plauge. We 

do not know why, but it seems to be the control not the power that is more impressive to Pharaoh. Why? That 

is something we need to figure out. 

 If stubbornness is blindness then courage is vision. There must have been something that Pharaoh was 

looking for. It seems like he had some hidden agenda. What was this agenda? Where is the courage of Pharaoh 

heading? Fast-forward- something weird happens in the tenth plague which we haven’t yet discussed. When 

Pharaoh is warned before the plague, Moshe says “at about midnight, the firstborns will be killed” why does 

the Torah say “at about” why not just say at midnight!? The Midrash says on this: When Moshe said “about 

midnight” he said this because Moshe knew that it was very possible that Pharaoh would miscalculate and 

would therefore say the plague didn’t happen at exactly midnight and would say Moshe is a fool! Is this a 

plausible explanation? Pharaoh comes out and reacts after seeing 17,000,000 first born children dead and he 

says “Moshe you were off by a few minutes! nope, you are a fool!”? No! Of course you aren’t going to find 

this, does this make any sense? 

Step 3) Explore the encounters between Hashem and Moshe and Pharaoh and Moshe 

 Let’s play a little bit of a role play game. You play Moshe and I’ll play Pharaoh. The first time they ever 

have their meeting, it seems a little strange, what do you think? The conversation goes as follows:  

7) Exodus- 5: 1-9 

ה ְוַאֲהרֹן, ְוַאַחר א ל, ַויֹאְמרו, בָּאו מֹשֶּ ָאַמר -כֹה: ַפְרעֹה-אֶּ

ֵאלקֶּ ֱאֹל, ’ה ת, י יְִשרָּ  . ְויָּחֹּגו ִלי ַבִמְדבָּר, ַעִמי-ַשַלח אֶּ
1 And afterward Moses and Aaron came, 
and said unto Pharaoh: 'Thus saith the 
LORD, the God of Israel: Let My people 
go, that they may hold a feast unto Me in 
the wilderness.'  
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ר ַפְרעֹה ב ְשַמע ְבקֹלֹו ’ִמי ה--ַויֹאמֶּ ר אֶּ ת, ֲאשֶּ -ְלַשַלח אֶּ

ֵאל ת: יְִשרָּ ת, ’ה-ֹלא יַָּדְעִתי אֶּ ֵאל ֹלא ֲאַשֵלחַ -ְוגַם אֶּ  . יְִשרָּ
2 And Pharaoh said: 'Who is the LORD, 
that I should hearken unto His voice to let 
Israel go? I know not the LORD, and 
moreover I will not let Israel go.'  

ֵלינוקֶּ ֱאֹל, ַויֹאְמרו ג א עָּ ִעְבִרים נְִקרָּ ְך ; י הָּ רֶּ נְֵלכָּה ּנָּא דֶּ

ת יִָּמים ַבִמְדבָּר ה ַלה, ְשֹלשֶּ ן--ינוקֶּ ֱאֹל ’ְונִזְְבחָּ , יְִפּגֵָּענו-פֶּ

ב רֶּ חָּ ר אֹו בֶּ בֶּ  . ַבדֶּ

3 And they said: 'The God of the Hebrews 
hath met with us. Let us go, we pray thee, 
three days' journey into the wilderness, 
and sacrifice unto the LORD our God; lest 
He fall upon us with pestilence, or with 
the sword.'  

ר ֲאֵלהֶּם ד לְֶּך ִמְצַריִם, ַויֹאמֶּ ה ְוַאֲהרֹן, מֶּ ה מֹשֶּ מָּ ַתְפִריעו , לָּ

ת יו-אֶּ עָּם ִמַמֲעשָּ  . ְלִסְבֹלֵתיכֶּם, ְלכו; הָּ
4 And the king of Egypt said unto them: 
'Wherefore do ye, Moses and Aaron, cause 
the people to break loose from their work? 
get you unto your burdens.'  

ר ַפְרעֹה ה ץ-ֵהן, ַויֹאמֶּ ה ַעם הָָּארֶּ ם; ַרִבים ַעתָּ ם אֹתָּ , ְוִהְשַבתֶּ

ם  . ִמִסְבֹלתָּ
5 And Pharaoh said: 'Behold, the people of 
the land are now many, and will ye make 
them rest from their burdens?'  

ת, ַביֹום ַההוא, ַויְַצו ַפְרעֹה ו ת, ַהּנֹגְִשים בָּעָּם-אֶּ יו -ְואֶּ שְֹטרָּ

 . ֵלאמֹר
6 And the same day Pharaoh commanded 
the taskmasters of the people, and their 
officers, saying:  

ן לָּעָּם ז בֶּ ִכְתמֹול --ִלְלבֹן ַהְלֵבנִים, ֹלא תֹאִספון לֵָּתת תֶּ

ן, ְוקְֹששו לָּהֶּם, יְֵלכו, ֵהם: ִשְלשֹם בֶּ  . תֶּ
7 'Ye shall no more give the people straw 
to make brick, as heretofore. Let them go 
and gather straw for themselves.  

ת ח ר ֵהם עִֹשים ְתמֹול ִשְלשֹם-ְואֶּ , ַמְתכֹנֶּת ַהְלֵבנִים ֲאשֶּ

ִשימו ֲעֵליהֶּם ּנו, ֹלא ִתגְְרעו--תָּ ֵכן -ַעל--נְִרִפים ֵהם-ִכי: ִממֶּ

ה ֵלאֹלֵהינו, ֵהם צֲֹעִקים ֵלאמֹר  . נְֵלכָּה נִזְְבחָּ

8 And the tale of the bricks, which they 
did make heretofore, ye shall lay upon 
them; ye shall not diminish aught thereof; 
for they are idle; therefore they cry, 
saying: Let us go and sacrifice to our God.  

ה ַעל ט ֲעבֹדָּ ֲאנִָּשים-ִתְכַבד הָּ ּה-ְויֲַעשו, הָּ , יְִשעו-ְוַאל; בָּ

קֶּ -ְבִדְבֵרי  . רשָּ
9 Let heavier work be laid upon the men, 
that they may labour therein; and let them 
not regard lying words.'  

 

Moshe and Aaron go and say send forth my people and allow them to celebrate. Pharaoh responds and says, 

Who is God that I should listen to, I don’t know anyone by God, and I am not sending the Jews. If you were 

Moshe- What would you do next? Think about it? What would you say? You have two options 1) up the ante 

or 2) retreat. You go with number 1, you tell him trust me you do not want to mess with God. What does 
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Moshe do? He goes to Pharaoh and in his response he says, Look Pharaoh the God of the Hebrews has called 

out to us to go to the desert for three days and sacrifice to him and if we don’t- we don’t know what God will 

do to us, don’t worry pharaoh we’ll be back (pinky swear). Do you think Pharaoh was going to change his 

mind? In fact Pharaoh is enraged and accuses Moshe and Aaron for why the Benei Yisroel were being lazy and 

decides to double their work load. Maybe there was a plan. What was Moshe’s intention? This is something we 

need to figure out as well.  

Step 4) Understanding the different names of God 

 Hashem has many names throughout the Torah. How big of a deal is it? The exception where God’s 

names really matter is in the story of the Exodus: 

8) Exodus- 6: 2-3 

ל, יםקֶּ ַויְַדֵבר ֱאֹל ב ה-אֶּ ר ; מֹשֶּ ַויֹאמֶּ

יו  . ’ֲאנִי ה, ֵאלָּ
2 And God spoke unto Moses, and said unto him: 'I am the 
LORD;  

א ג ל, וֵָּארָּ ל-אֶּ הָּם אֶּ ל-ַאְברָּ ק ְואֶּ -יְִצחָּ

י--יֲַעקֹב ֹלא , ’וְשִמי ה; ְבֵאל ַשדָּ

 . נֹוַדְעִתי לָּהֶּם

3 and I appeared unto Abraham, unto Isaac, and unto 
Jacob, as God Almighty, but by My name YHWH I made 
Me not known to them.  

 

Hashem says I am “Yud Kay Vuv Kay” I appeared to Abraham, Isaac, and Yaakov as “Kel Shakai”, but this 

name I have not made known to them. Very strange, first time Hashem makes a big deal about his name. What 

is the big deal?  

9) Exodus- 3: 13-14 

ל יג ה אֶּ ר מֹשֶּ ֱאֹל-ַויֹאמֶּ ִהּנֵה ָאנִֹכי , יםקֶּ הָּ

ל ֵאל-בָּא אֶּ , ְוָאַמְרִתי לָּהֶּם, ְבנֵי יְִשרָּ

ַחנִי ֲאֵליכֶּםקֶּ ֱאֹל -ְוָאְמרו; י ֲאבֹוֵתיכֶּם ְשלָּ

ה אַֹמר ֲאֵלהֶּם, ְשמֹו-ִלי ַמה  . מָּ

13 And Moses said unto God: 'Behold, when I come unto 
the children of Israel, and shall say unto them: The God 
of your fathers hath sent me unto you; and they shall say 
to me: What is His name? what shall I say unto them?'  

ר ֱאֹל יד לקֶּ ַויֹאמֶּ ה-ים אֶּ ר , מֹשֶּ ְהיֶּה ֲאשֶּ אֶּ

ְהיֶּה ר; אֶּ ֵאל, ַויֹאמֶּ , כֹה תֹאַמר ִלְבנֵי יְִשרָּ

ְהיֶּה ַחנִי ֲאֵליכֶּם, אֶּ  . ְשלָּ

14 And God said unto Moses: 'I AM THAT I AM'; and 
He said: 'Thus shalt thou say unto the children of Israel: I 
AM hath sent me unto you.'  

 

He says to Moshe after Moshe asks what should I tell people your name is? Hashem tells him “I will be that 

which I will be” Just tell them “I will be” has sent you. Why is Hashem avoiding the question? Why not just 

say “Yud-Kay-Vuv-Kay”? The next verse Hashem says the God of your forefathers has sent you. 
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10) Exodus- 3: 15 

ר עֹוד ֱאֹל טו לקֶּ ַויֹאמֶּ ה-ים אֶּ -כֹה, מֹשֶּ

ל ֵאל-תֹאַמר אֶּ י קֶּ יְהוָּה ֱאֹל, ְבנֵי יְִשרָּ

הָּם ֱאֹלקֶּ ֲאבֵֹתיכֶּם ֱאֹל ק קֶּ י ַאְברָּ י יְִצחָּ

ַחנִי ֲאֵליכֶּם, י יֲַעקֹבקֶּ ֵואֹל ְשִמי -זֶּה; ְשלָּ

 . ְוזֶּה זְִכִרי ְלדֹר דֹר, ְלעֹלָּם

15 And God said moreover unto Moses: 'Thus shalt thou 
say unto the children of Israel: The LORD, the God of 
your fathers, the God of Abraham, the God of Isaac, and 
the God of Jacob, hath sent me unto you; this is My name 
for ever, and this is My memorial unto all generations.  

 

 What is he talking about? Why is he changing his mind all of a sudden? What is the confusion and what is the 

big deal with His name? How do we make sense of all of this?  

Ok, how are we going to pull all of our questions together? What is Hashem saying in the Exodus? He 

is saying I am “Yud-Kay-Vuv-Kay”. Kel-Shakei and this new name, what is the difference exactly? When you 

name your kid, you name them for a specific reason. Can you give Hashem’s name different meanings? What 

does “Kel” mean? It means “to” and it also means power. We see this by Lavan when he says “I have it in me 

to do evil to you”. “Elokim” means judges, we find the weird commandment- not to have other gods in front 

of you, it means powerful beings, other levels of authority, an example would be the sun itself, as one knows it 

is very powerful. We also view God’s names as different types of traits. Elokim would signify God as judge, as 

a power.  

What about the other names? Shaki, what does this mean? Any other words in the Hebrew language which 

seem similar? The Medresh tells us that it is a contraction for a serious of words “She-amer liolamo die”, he 

said to his world “enough”. What does that mean? Not so sure we do know. There was a development in the 

world in creation and God said at a point that it was enough (If you want more on this specific part- e-mail me, 

I’ll send you the link which explains it in more depth). 

Hashem told Moshe he was “Yud-Kay-Vuv-Kay” we don’t really know how to pronounce it. We know 

it is close to some things we know. It describes his essence. The Hebrew words for existence are “Haya”, 

“Yiheeyeh”, and “Hoveh” Was, Will be, and Is. If you take these words and overlay it with each other, you 

will get “Yud-Kay- and Vuv-Kay”. We are talking about a simultaneous existence. It is experiencing time in 

another way we cannot imagine. It exists but not in this world. It exists outside of time, outside of our world, 

outside of our universe. 

 Why would God be outside of time? Why is he outside of it all? This goes back to the Big bang theory. 

Scientist tell you there is no before the big bang. You ever wonder what there is outside of the universe? Are 

there big brick walls that you walk into like in like in the movie, “The Truman Show”? If space is created in 

time would the creator live inside space and time? No, he would not. He is outside time, because he is the 

creator of time. He is outside of time, he is outside of space. Analogy: Parker invented Monopoly he isn’t going 

to be part of the game. He invented the game. Chazal says Hashem is “Makom” he is the place of the world, 

but the world is not his place. He does not live within space and time. He is the place of the world. What is it 

that space and time exists in? “Yud-Kay- and Vuv-Kay” is the name as creator, although it is imaginary.  

 Come back to the burning bush. There is a different discussion. Moshe asks Hashem what should I tell 

the people and Hashem says “I am that which I am, I will be that which I will be, tell them that “’I will be’” has 

sent you”. So what is going on here? This violates the cardinal rule of definitions. There is no other way to 
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define God. What is the definition of the word “definition”? A definition takes things and helps you 

understand things which you do not understand. God is the ultra-extraterrestrial. He is outside of this world, 

so definitions do not work. God is only definable in His world, it is another way of saying I am the creator of 

all and there is no way of understanding me. How do we deal with an unknowable God? How do we 

understand it? Whenever we think about God, we think about someone like us. The great struggle within 

Religion is how do we bridge the gap? One way is like Christianity and say God is somewhat human. Judaism 

does not do that. God says just because I am unknowable doesn’t mean you need to relate to me. He is 

ultimately mysterious. 

 God says before we go any further, I am now known as something else, “Yud-Kay- and Vuv-Kay”.  He 

is revealing himself as the creator of the universe. Nobody was there. This was not an easy thing to show. Why 

is God so interested in showing this? What does God care? He is the highest already, why the need to 

demonstrate it? The easiest way to analogize it is the relationship we have with our parents. What if we 

thought our parents were powers? Our relationship was dependent upon power. All I know is Dad controls 

the cookie jar, it is not that I know he is my creator. What is missing? The element of love. “Yud-Kay- and Vuv-

Kay” is associated with the characteristic of love. God as creator is God as love. We find in the Shema: Hear O 

Israel the Lord our God the Lord is One. There is one God. The next verse, you should love God, because he 

loves you. How do we know he loves us? If we can’t understand him, how do we know he loves us? One way 

of knowing is to understand that God didn’t need to create a world- he wasn’t alone- he doesn’t need us to do 

anything for him- He created the world solely for us- it was an act of giving- for no other reason but for us to 

get close to Him. Another approach: If you can extrapolate the way the world works. What relationship do 

birds have with their young? What about whales and dolphins? Keep going higher and higher up, you see this 

care. Look at humans, the more developed the creature, the more the love. Extend it to God. It is a love which 

we cannot define. We do not describe love that way- it is just not in our world (literally). Can the ant 

understand the love of the bird? The ant doesn’t have the tools to understand the love of the bird, but it is still 

love, just in a different world. 

Step 5) God demonstrating his “oneness” 

 God is going to demonstrate he is the master of the world. How are you going to do this to a pagan 

nation? The Egyptians believed that there were many dignitaries. If you can take the most established empire, 

with their leader who compared himself as a deity, and if you take him and turn him around, then that would 

stand as testament of one God, you need Pharaoh to come to that point of realization. What if he doesn’t get 

it? Would God put all his eggs in one basket, what if he doesn’t play fare ball? There must be a plan B. How 

are you going to reveal yourself to the nation? You can make a huge wave, or bring a bunch of frogs, they will 

say the sea god or frog god was mad at us, they will never say it was Hashem. They won’t think there is one 

God. In the pagan system, the gods do not like each other. When all of these events are happening, they must 

say all of these gods must be mad at us, it is very uncharacteristic of them- but still it is possible right? At some 

point the weight of the evidence becomes too great. As plague builds upon plague, there is a much similar 

explanation. We talked about the uniqueness of hail. Pharaoh changes his attitude and says he sinned. What 

was it about the seventh plague of hail? What stood out about it?  

11) Exodus- 9: 18-34 

חָּר ֵעת מָּ ֵבד , יח ִהנְנִי ַמְמִטיר כָּ ד כָּ רָּ בָּ 18 Behold, tomorrow about this time I will cause it to rain 
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ר ֹלא, ְמאֹד יָּה כָּמֹהו ְבִמְצַריִם-ֲאשֶּ , הָּ

ה ְוַעד-ְלִמן ה-ַהיֹום ִהוְָּסדָּ תָּ  . עָּ
a very grievous hail, such as hath not been in Egypt since 
the day it was founded even until now.  

ה ת, יט ְוַעתָּ ֵעז אֶּ ְוֵאת , ִמְקנְָך-ְשַלח הָּ

ר ְלָך-כָּל ה, ֲאשֶּ דֶּ ם -כָּל: ַבשָּ הָָּאדָּ

ר ה ֲאשֶּ ה-ְוַהְבֵהמָּ דֶּ ֵצא ַבשָּ ְוֹלא , יִמָּ

ה ד--יֵָאֵסף ַהַביְתָּ רָּ , ְויַָּרד ֲעֵלהֶּם ַהבָּ

 . וֵָּמתו

19 Now therefore send, hasten in thy cattle and all that 
thou hast in the field; for every man and beast that shall 
be found in the field, and shall not be brought home, the 
hail shall come down upon them, and they shall die.'  

ת -ֵמַעְבֵדי ַפְרעֹה, ְדַבר יְהוָּה-כ ַהיֵָּרא אֶּ

ת- ת-ֵהנִיס אֶּ יו ְואֶּ דָּ ל, ִמְקנֵהו-ֲעבָּ -אֶּ

ִתיםהַ   . בָּ

20 He that feared the word of the LORD among the 
servants of Pharaoh made his servants and his cattle flee 
into the houses;  

ר ֹלא ם ִלבֹו-כא ַוֲאשֶּ ל, שָּ ְדַבר -אֶּ

ת--יְהוָּה ת-ַויֲַעזֹב אֶּ יו ְואֶּ דָּ , ִמְקנֵהו-ֲעבָּ

ה דֶּ  { פ}. ַבשָּ

21 and he that regarded not the word of the LORD left his 
servants and his cattle in the field. {P}  

ר ה ל ’כב ַויֹאמֶּ ה-אֶּ ת, מֹשֶּ יְָּדָך -נְֵטה אֶּ

ַמיִם-ַעל ד, ַהשָּ רָּ ץ -ְבכָּל, ִויִהי בָּ רֶּ אֶּ

יִם ם ְוַעל-ַעל: ִמְצרָּ ה-הָָּאדָּ ְוַעל , ַהְבֵהמָּ

ה-כָּל דֶּ ב ַהשָּ רֶּ --ֵעשֶּ יִםְבאֶּ  . ץ ִמְצרָּ

22 And the LORD said unto Moses: 'Stretch forth thy 
hand toward heaven, that there may be hail in all the land 
of Egypt, upon man, and upon beast, and upon every 
herb of the field, throughout the land of Egypt.'  

ת כג ה אֶּ ַמיִם-ַעל, ַמֵטהו-ַויֵט מֹשֶּ , ַהשָּ

ד ’ַוה רָּ ַוִתֲהַלְך ֵאש , נַָּתן קֹֹלת ובָּ

ה ד ’ַויְַמֵטר ה; ָאְרצָּ רָּ ץ -ַעל, בָּ רֶּ אֶּ

יִם  . ִמְצרָּ

23 And Moses stretched forth his rod toward heaven; and 
the LORD sent thunder and hail, and fire ran down unto 
the earth; and the LORD caused to hail upon the land of 
Egypt.  

ד כד רָּ ִמְתַלַקַחת ְבתֹוְך , ְוֵאש--ַויְִהי בָּ

ד רָּ ֵבד ְמאֹד: ַהבָּ ר ֹלא--כָּ יָּה -ֲאשֶּ הָּ

ץ ִמְצַריִם-כָּמֹהו ְבכָּל רֶּ ה , אֶּ יְתָּ ֵמָאז הָּ

 . ְלגֹוי

24 So there was hail, and fire flashing up amidst the hail, 
very grievous, such as had not been in all the land of 
Egypt since it became a nation.  

ד ְבכָּל כה רָּ ץ ִמְצַריִם-ַויְַך ַהבָּ רֶּ ת אֵ , אֶּ

ה-כָּל דֶּ ר ַבשָּ ם, ֲאשֶּ ה-ְוַעד, ֵמָאדָּ ; ְבֵהמָּ

ד-ְוֵאת כָּל רָּ ה ִהכָּה ַהבָּ דֶּ ב ַהשָּ , ֵעשֶּ

ת ה ִשֵבר-כָּל-ְואֶּ דֶּ  . ֵעץ ַהשָּ

25 And the hail smote throughout all the land of Egypt all 
that was in the field, both man and beast; and the hail 
smote every herb of the field, and broke every tree of the 
field.  

ן כו ץ ּגֹשֶּ רֶּ ר, ַרק ְבאֶּ ם ְבנֵי -ֲאשֶּ שָּ

ֵאל יָּה--יְִשרָּ ד, ֹלא הָּ רָּ  . בָּ
26 Only in the land of Goshen, where the children of 
Israel were, was there no hail.  

ה ַויְִקרָּ , ַויְִשַלח ַפְרעֹה כז א ְלמֹשֶּ

ר ֲאֵלהֶּם, וְלַאֲהרֹן אִתי , ַויֹאמֶּ טָּ חָּ

ַעם , ַוֲאנִי ְוַעִמי, ַהַצִדיק, יְהוָּה: ַהפָּ

ִעים ְרשָּ  . הָּ

27 And Pharaoh sent, and called for Moses and Aaron, 
and said unto them: 'I have sinned this time; the LORD is 
righteous, and I and my people are wicked.  

ל, ַהְעִתירו כח ִמְהיֹת קֹֹלת , ְוַרב, ’ה-אֶּ 28 Entreat the LORD, and let there be enough of these 
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ד רָּ ְתכֶּם; ֱאֹלִהים ובָּ ה אֶּ ְוֹלא , ַוֲאַשְלחָּ

 . תִֹספון ַלֲעמֹד
mighty thunderings and hail; and I will let you go, and ye 
shall stay no longer.'  

יו כט ר ֵאלָּ ה, ַויֹאמֶּ ת, מֹשֶּ -ְכֵצאִתי אֶּ

ִעיר ת, הָּ ְפרֹש אֶּ ל-אֶּ ַהקֹלֹות ; ’ה-ַכַפי אֶּ

לון ד ֹלא יְִהיֶּה, יְֶּחדָּ רָּ ְלַמַען , עֹוד-ְוַהבָּ

ץ ’ִכי ַלה, ֵתַדע  . הָָּארֶּ

29 And Moses said unto him: 'As soon as I am gone out of 
the city, I will spread forth my hands unto the LORD; the 
thunders shall cease, neither shall there be any more hail; 
that thou mayest know that the earth is the LORD'S.  

ה ל יָך, ְוַאתָּ דֶּ ם --יַָּדְעִתי: ַוֲעבָּ רֶּ ִכי טֶּ

 . ִמְפנֵי יְהוָּה ֱאֹלִהים, יְראוןתִ 
30 But as for thee and thy servants, I know that ye will not 
yet fear the LORD God.'--  

ה לא ה ְוַהְשעֹרָּ ה, ְוַהִפְשתָּ ִכי : נֻכָּתָּ

ה ָאִביב ה ִּגְבעֹל, ַהְשעֹרָּ  . ְוַהִפְשתָּ
31 And the flax and the barley were smitten; for the barley 
was in the ear, and the flax was in bloom.  

ת לב מֶּ ה ְוַהֻכסֶּ ִכי : ֹלא נֻכו, ְוַהִחטָּ

 . ֵהּנָּה, ֲאִפיֹלת
32 But the wheat and the spelt were not smitten; for they 
ripen late.--  

ה ֵמִעם ַפְרעֹה לג ת, ַויֵֵצא מֹשֶּ ִעיר-אֶּ , הָּ

יו ל, ַויְִפרֹש ַכפָּ ַויְַחְדלו ַהקֹלֹות ; יְהוָּה-אֶּ

ד רָּ ר ֹלא, ְוַהבָּ טָּ  . נִַתְך ָאְרצָּה-ומָּ

33 And Moses went out of the city from Pharaoh, and 
spread forth his hands unto the LORD; and the thunders 
and hail ceased, and the rain was not poured upon the 
earth.  

ר -ִכי, ַויְַרא ַפְרעֹה לד טָּ ַדל ַהמָּ חָּ

ד ְוַהקֹֹלת רָּ ף ַלֲחטֹא--ְוַהבָּ ְכֵבד ַויַ ; ַויֹסֶּ

יו, ִלבֹו דָּ  . הוא ַוֲעבָּ

34 And when Pharaoh saw that the rain and the hail and 
the thunders were ceased, he sinned yet more, and 
hardened his heart, he and his servants.  

 

 Pharaoh seems to get it. What is it about the plague? Let’s talk about the plague. The only plague with 

a warning, tells you how to avoid the effects, the fire was frozen in the hail storm. All of the plagues were 

supernatural, what is so wild about this? The thing about this miracle was the ice and fire gods were working 

together at the same time, they were in harmony. It makes no sense. Only one being could do this. This seems 

to scream out that there is a creator.  

 A long time ago, we wondered why Moshe said “at about midnight” we noticed that Pharaoh was very 

interested in the degree of precision, so interested that Moshe kept bothering him about this. Why is Pharaoh 

so interested that even if he got to the last plague that he would say it is all a false? Let’s think about it, there 

are a lot of supernatural powers, there are draughts, earthquakes, and tornadoes. Who cares? All of a sudden 

something else is going on here. We are talking about precision. Precision in time and space, this is just another 

indication that we are dealing with a greater being. Any one plague can be a pagan god, but these kinds of 

alliances who else could it be but The one God? Precision doesn’t happen in a pagan world. Their view starts 

to crumble. Does plan A or plan B work? The struggle between Moshe and Pharaoh is the battle between the 

pagan world view and the monotheistic world view. It is all at stake. 

Step 6) The hidden agenda 
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 Let’s go back and read the story. We are going to find a vastly richer picture. Chapter five went like 

this: Moshe said two speeches, they didn’t seem like the second one made much sense. What was the reason 

behind Moshe’s utterance? Moshe says: “Thus said Hashem, send forth my nation and let them celebrate 

before me”. Pharaoh responds: Who is God that I should send forth the Jews? In the first speech Hashem was 

directing his speech to Pharaoh the name of “Yud-Kay-Vuv-Kay”. In the second speech we find the theme is 

about sacrifice- Moshe was saying- we need to go out and serve our God. It is something you do to appease 

God, it is not a celebration. Love does not make sense in the pagan world. You should celebrate with your 

God? Pharaoh doesn’t understand this, he rejects this! Who is “Yuv-Kay and Vuv-Kay” what type of God is 

this? There is no love. Moshe says find listen forget the whole God of outside of space, just know the Hebrews 

want to go see “Kel” and sacrifice to Him, that’s it, that is all we are asking, we just want a little freedom of 

religion-You get that right Pharaoh?  

It is a process of education. If you were God, you would say let my people go! Why the three day visit 

in the desert? Rabbi Fohrman suggests that the Jewish people would have come back if Pharaoh would have 

granted them permission. Pharaoh rejects this and says no, so the plagues come and are a process of education. 

How does the evidence build? This will help us see the meaning of “choseness” (i.e. Question 2). 

Now we need to examine the ten plagues. We saw a strengthening of the heart and a hardening of the 

heart. Two different things are happening. When does this happen? In the plagues as we will see. We will also 

see the role of the astrologers of Pharaoh- we will keep this in mind. We will start with the snake trick. Moshe 

is supposed to show Pharaoh a sign and Aaron throws his staff down and it turns into a snake. The astrologers 

do the same. Pharaoh’s heart is strengthened, just as Hashem had predicted. Why does this give him courage? 

He is strengthened by the fact that this could have been some mere hocus-pocus. Next God enters and says to 

Moshe that Pharaoh’s heart has hardened. God’s perspective is different from Pharaoh’s perspective. If you 

remember the snake trick, the snake of Aaron swallows up all of the other staffs. This act could have taught 

Pharaoh something, but he did not allow himself to listen. Then we get to the first of the plagues. Blood- The 

astrologers can do this as well. But then we get to the frogs and control and precision is mixed within the 

equation. After this Pharaoh’s heart is kabeid, it is stubborn. The next plague is lice and Pharaoh’s boys cannot 

do it, and the sorcerer’s of Pharaoh tell him this act is from the finger of god. With a small g. It is just a hand of 

a power. This is a power not a magician. You are battling a god and since Pharaoh thinks he can battle a god 

he continues. We then find the plague of wild animals and Pharaoh’s heart is kabeid once again. Following is 

the fifth plague of dead animals - not even one piece of cattle lived. Again Pharaoh’s heart is stubborn. In 

plague six- boils, Pharaoh cannot stand by it anymore and wants the Jews to leave but Hashem makes 

Pharaoh’s heart strong and allows him to continue. Did Hashem just take away his free will? Why does 

Pharaoh want to let them go? It is because he is overwhelmed, it is not because he is giving up on his vision, he 

is giving in only because he is weak! When will he give up and just admit to the evidence. Hashem is allowing 

him to continue with his vision. It is like Oz giving the cowardly lion courage, he has enhanced his free will. If 

Pharaoh will give in and admit in the oneness of God- then of course God would not interfere. The next plague 

is hail. Hashem tells Pharaoh I am keeping you around so that you will tell your nation and nations about 

monotheism. Pharaoh does not want to do that and therefore will become an extra in the movie. When do you 

warn? Only when you are compassionate. Pharaoh has a different response this time, he says that he has 

sinned and God is the righteous one, I and my people are the wicked ones. He has finally brought morality in 

the world. He admits that he has sinned! This is the theological change. It should have ended there, but it did 

not, because of Pharaoh- he turns an about face and continues to sin. The word sin is used again. This kind of 

stubbornness is different. He has seen the truth and he still doesn’t care. He hardens his heart and strengthens 
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himself. After this something changes. Plan A is gone and now plan B takes place. What is plan B? Next words 

of Parshat Bo: I have frozen Pharaoh’s heart he hasn’t changed, so now you Moshe you should tell your 

children, Pharaoh is just a pawn, he will get no recognition, only through his destruction will it now be known 

to the world that God is in fact the creator. The exodus is the event in which God does reveal himself, he 

proves himself in a sense. What is this event for us then?  

Step 7) What does this all have to do with me? 

What does it mean to us? We now come to this issue of “choseness”. What is the notion of being the 

first born? The Jews need to tie a goat, take the goat’s blood and pour it on the doorposts. What is the reason? 

Why is it the plague of the killing of the first born any different? What is the significance of the doorway? You 

are saying Egypt stops here. What are all the laws doing here? The common denominator, it is a one year old 

sheep, people need to come together, cannot break the bones of the offering, it needs to be roasted, not boiled. 

The Maharal (Judah Loew ben Bezalel- 16th century Jewish mystic) - the common theme is it all about oneness. 

The meat cannot fall apart, it must all be together, there needs to be oneness, it is part of the story. When they 

can do that, they can go free. What does it mean to be part of a first born in one’s family? Why do the Jews 

need to be a first born leader? What does the first born add to a family? The problem that every child faces is 

generation gap. How do the values transmit from one generation onto the next generation? The first born is the 

child who is the bridge and takes the values and translates them in the child’s world, the other children see 

and take after he/she and know what to do. God is not just another generation he is the extra-terrestrial. God 

gives the Torah and says you are to take the Torah and show how to live in this world and bring God into the 

world. So now what is up with the Tefillin? The Tefillin begins with Shema, the declaration of the truth of 

monotheism. The parsha of “Veahavta” yells: “I can’t stop thinking about you and how much I love you”. The 

cognitive should translate into the heart. Love is the great tenant of monotheism. We need to love him, but that 

is not enough. We need a response, we need to act. The last part of Tefillin is asking if we will stand up and act 

as the nation that we need to be- the first born. The Gemerah says Hashem wears Tefillin, the first verse is 

“Who is the nation as unique as Yisroel” mirroring our Teffilin which says “Who is like you O God”. When 

have you seen that Hashem has gone into history to take out a nation? It is the exodus. The exodus is about 

Hashem demonstrating himself as creator in the world and how we respond to that, we have a job to do in this 

world, which needs to be done with integrity, love and commitment. 

Hope you enjoyed! Chag Kasher Visameach to you and your family! 

 

 


