
 Y Tsippori, located in the lower galilee region, became the center for Jewish and religious life following the 
Bar Kochba Revolt in 135 BCE.

 Y The Sanhedrin – the assembly of rabbis who had legal and spiritual authority – was moved to Tsippori by 
Rabbi Yehuda HaNasi.

 Y Rabbi Yehuda HaNasi consolidated various oral traditions associated with the Torah into one body of law, 
known as the Mishnah.

 Y Numerous archeological excavations have proven that a vibrant Jewish religious life once resided in Tsippori.

The Sanhedrin was organized like half a circle, so that the 
judges could see each other. Two court scribes stood before 
them, one on the right and one on the left, and they wrote 
the words of the defense and the words of the prosecutor. 
Rabbi Yehudah says, three people, one wrote the words of 
the acquitting and one wrote the words of the convicting, 
and the third wrote the words of the acquitting and the 
words of the convicting.
And three rows of students sit before them, each one 
knows his place. [When] there was a need to appoint a 
new judge, they appointed from the first row. One from 
the second row comes to the first, and one from the third 
row comes to the second, and they choose for them one 
more student from the community who is seated in the 
third row. He didn’t sit in the place of the first student, but 
rather he sits in the place seen for him.

The Sanhedrin was the highest Jewish court, charged with deciding cases and appeals of 
national significance. The following mishnayos detail how the Sanhedrin was assembled 
and organized. (Mishnah Sanhedrin 4:3-4)
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ַסְנֶהְדִרין ָהְיָתה ַּכֲחִצי ֹגֶרן ֲעֻגָּלה, ְּכֵדי ֶׁשְּיהּו רֹוִאין ֶזה ֶאת ֶזה. ּוְׁשֵני 
סֹוְפֵרי ַהַּדָּיִנין עֹוְמִדין ִלְפֵניֶהם, ֶאָחד ִמָּיִמין ְוֶאָחד ִמְּׂשמֹאל, ְוכֹוְתִבין 

ִּדְבֵרי ַהְמַזִּכין ְוִדְבֵרי ַהְמַחְּיִבין. ַרִּבי ְיהּוָדה אֹוֵמר, ְׁשֹלָׁשה, ֶאָחד ּכֹוֵתב 
ִּדְבֵרי ַהְמַזִּכין, ְוֶאָחד ּכֹוֵתב ִּדְבֵרי ַהְמַחְּיִבין, ְוַהְּׁשִליִׁשי כֹוֵתב ִּדְבֵרי 

ַהְמַזִּכין ְוִדְבֵרי ַהְמַחְּיִבין:

ְוָׁשֹלׁש ׁשּורֹות ֶׁשל ַּתְלִמיֵדי ֲחָכִמים יֹוְׁשִבין ִלְפֵניֶהם, ָּכל ֶאָחד ְוֶאָחד 
ַמִּכיר ֶאת ְמקֹומֹו. ָהיּו ְצִריִכין ִלְסמְֹך, סֹוְמִכין ִמן ָהִראׁשֹוָנה. ֶאָחד ִמן 
ַהְּׁשִנָּיה ָּבא לֹו ָלִראׁשֹוָנה ְוֶאָחד ִמן ַהְּׁשִליִׁשית ָּבא לֹו ַלְּׁשִנָּיה, ּובֹוְרִרין 

ָלֶהן עֹוד ֶאָחד ִמן ַהָּקָהל ּומֹוִׁשיִבין אֹותֹו ַבְּׁשִליִׁשית. ְולֹא ָהָיה יֹוֵׁשב 
ִּבְמקֹומֹו ֶׁשל ִראׁשֹון, ֶאָּלא יֹוֵׁשב ְּבָמקֹום ָהָראּוי לֹו:
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Why are the opinions of Hillel and Shammai recorded 
only to be nullified? To teach the generations that one 
should not be insistent in his/her opinions, for the fathers 
of the world were not insistent in their opinions.

ְוָלָּמה ַמְזִּכיִרין ֶאת ִּדְבֵרי ַׁשַּמאי ְוִהֵּלל ְלַבָּטָלה, ְלַלֵּמד ַלּדֹורֹות ַהָּבִאים 
ֶׁשּלֹא ְיֵהא ָאָדם עֹוֵמד ַעל ְּדָבָריו, ֶׁשֲהֵרי ֲאבֹות ָהעֹוָלם לֹא ָעְמדּו ַעל 

ִּדְבֵריֶהם:

How would you organize your group as the Sanhedrin?

The Oral Torah preserves various opinions, even ones we do not necessarily accept. The 
following Mishnah explains why. (Mishnah Ediyos 1:4)

1. What is the value behind learning ideas that we don’t practically follow? 

2. Should changing your mind be considered a strength or a weakness? 

It is not just about the answer. There is an inherent value in the process of discovery. The Oral Torah protects 
this method and exemplifies how to learn Torah.



SUMMER

Though halakhic errors are inherently false, they nonetheless serve an important didactic function. Indeed, one cannot 
successfully establish halakhic truth without some measure of initial failure. The early stages of halakhic analysis bear a 
similarity to a diver who is not yet capable of distinguishing worthless stones from the treasure he wishes to retrieve. More 
often than not, he surfaces with the former rather than the latter. However, once he has analyzed his error he emerges with 
an enhanced capacity to discern. The very process of failure increases his sensitivity to the nuances that distinguish precious 
jewels from stones, enhancing his future prospects from success. When he dives again many of the worthless stones that were 
initially responsible for his confusion are no longer present, having already been discarded. Those that remain are unlikely 
to generate further confusion inasmuch as the diver has learned to identify the differences between precious and worthless 
stones. Thus his initial failure contributes to his ultimate success. As the Rabbis indicate, if he had not drawn worthless 
objects, we would not have discovered the valuable item which they camouflaged. For his entire process there is a heavenly 
reward.

Introduction to Netivot HaMishpat: Choshen Mishpat 
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