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Overview
Sin and Salvation
General Principal: The nature of the problem determines the nature of the solution
Problem (Sin related issues)
Solution (Salvation)
Broken relationship with God
Reconciliation and Adoption
Death of the Soul (Original Sin)
Soul regenerated, allowing the will to
seek God
Humans under God’s judgment
Promise of forgiveness and mercy
Corruption of the world, broken
Future New Creation
relationship with the natural world
Evil and unjust human systems
Future inauguration of the Kingdom of
God
Temptation of Satan and fallen angels
Future judgment on evil

The list above of the sacraments is my own speculation, it seems to “fit” at this point.
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The Gospel

Mark 1:1 The beginning of the good news [euvaggeli,ou] of Jesus Christ, the Son of God.
Luke 9:6 They departed and went through the villages, bringing the good news
[euvaggelizo,menoi] and curing diseases everywhere.
Acts 5:42 And every day in the temple and at home they did not cease to teach and
proclaim [euvaggelizo,menoi] Jesus as the Messiah.
1 Corinthians 15:1-8 Now I would remind you, brothers and sisters, of the good news
[euvagge,lion] that I proclaimed to you, which you in turn received, in which also you
stand, 2 through which also you are being saved, if you hold firmly to the message that I
proclaimed to you-- unless you have come to believe in vain. 3 For I handed on to you as
of first importance what I in turn had received: that Christ died for our sins in
accordance with the scriptures, 4 and that he was buried, and that he was raised on the
third day in accordance with the scriptures, 5 and that he appeared to Cephas, then to the
twelve. 6 Then he appeared to more than five hundred brothers and sisters at one time,
most of whom are still alive, though some have died. 7 Then he appeared to James, then to
all the apostles. 8 Last of all, as to one untimely born, he appeared also to me.
By “the gospel” Paul does not mean “justification by faith.” He means the
announcement that the crucified and risen Jesus is Lord. To believe this message—to
give believing allegiance to Jesus as Messiah and Lord—is to be justified in the present by
faith (whether or not one has even heard of justification by faith). Justification by faith is
a second-order doctrine: To believe it is both to have assurance (believing that one will be
vindicated on the last day [Romans 5:1-5]) and to know that one belongs in the single
family of God, called to share table fellowship with all other believers without distinction
(Galatians 2:11-21). But one is not justified by faith by believing in justification by faith,
but by believing in Jesus. [Bishop N.T. Wright]
 The Gospel is about Jesus, not us
 The Gospel is the proclamation that Jesus is God’s true appointed messiah, and
that he triumphed over the power of death declaring him to be rightful King of
kings and Lord of lords.
 The Gospel is about this message who Jesus based on what he has done, it is not
a mechanism for getting out of hell.
 The results of the Gospel involve the entire concept of redemption and salvation.
Jesus is Lord and thus he can demand we follow him, he has triumphed over
death and thus we can hope for our own salvation from the power of death and
hell, Jesus is Lord and so we look to him for salvation from our sinful natures.
 Our faith and obedience to Jesus is the proper response but not the essence of the
Gospel.
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Three broad aspects

Justification
During the Reformation, one of the many debates was over the nature of Justification.
Protestants held to imputed righteousness which means that the righteousness that saves
a Christian is entirely “alien” (from outside themselves) and is imputed to them, but is
not theirs, they are only declared to be righteous. This is also called “forensic
justification”, meaning that it is a legal concept. God declares the sinner to be righteous
even though in really he isn’t. The Catholic side held to infused righteousness, where
righteousness is actually infused into the soul, and justification is when God makes a
person righteous and then judged them as truly being righteous.
Likely, as Bishop N. T. Wright has pointed out, Justification is God’s legal vindication of
a person. In the Old Testament context it is not moral renewal neither is it some form of
imputation. Justification is grounded in the Jewish law court and the context of
covenant. Justification is God’s legal declaration that a person is a member of the
covenant people, it means that in God’s “law court” a person has been judged to be “in
the right”. With this there is an idea of final Justification. At the return of Jesus to judge
the world, those who by faith joined the covenant people will be vindicated in
accordance with the life they lived which N.T. Wright points out will coincide with the
present Justification. Some have interpreted this view as a mediating position of the
Reformation debates, although N.T. Wright is still very much Reformed in seeing
Justification as entirely forensic. In this view Justification is more of a communal idea
then individual. By faith a person is proven to be part of God’s covenant community
which will resurrected (thus saved) on the last day.
Without getting into the entire debates over Wright’s view of Justification. I do think he
(and by partial extension, the Reformation) is correct in the primary forensic nature of
Justification. This, however, does not solve the issue of grace.
Many Anglicans, myself included, righteousness is both forensic (imputed) and ontological
(infused). On one hand we are legally vindicated by God and are shown to be part of his
people (The Church), on the other hand we are also inwardly changed over time to
become holier. This later aspect will be discussed below under sanctification. One of the
problems with some articulations of the protestant view is being overly concerned with
the bare minimum for salvation. On a deserted island, without anything but a bible, a
person can come to faith and die and go to heaven. But the Church does not call
converts, she calls disciples. So the question is not “what is the bare minimum I need to
do to get into Heaven?” but “If Jesus died for me and rose again, and is really the Lord
as the Church proclaims, what is my proper response?”
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Issue of Revivalism
American revivalism particularly is heavily focused on salvation as an event,
having a “conversion experience”. Although many people do have these
experiences, and some more then one, there is no biblical indication that
everyone must have this particular moment in time when they knew they were
saved. For some, faith comes gradually until they realize they believe (C. S.
Lewis) and for others it is more a crisis-conversion experience and feels like a
“Damascus road experience” such as St. Paul had. Revivalism is right in saying a
Christian is more then someone who believes the facts of Jesus’ death and
resurrection, but at the same time, there does not have to be this conscious
moment in time when the person knows they went from non-Christian to
Christian. This is particularly relevant to people who were raised Christian.
Sanctification
Sanctification is the process of becoming holy (infused grace) and living the Christian life.
Like everything else, there are different views of this as well. Some groups such as the
Holiness traditions, (some Pentecostal and Wesleyan groups) believe there are
essentially two stages. First, a person accepts Christ, then later they surrender to him. In
the first stage they may be called “carnal Christians”, and then after that they live a
“victorious Christian life”. In the Reformed tradition sanctification is part of the calling
of the elect. Those whom God has called to justification are also called to sanctification,
and it is all a package deal.
The broadly catholic view is that sanctification is messy. Christ’s disciples, throughout
life, go through cycles of vice and virtue. Sometimes life seems “victorious”, sometimes
is seems gradual, sometimes people “backslide” (even for years). There is no pattern
with which we can look at another Christian and say they aren’t really saved. So how
then are we to understand this process?
Sanctification in the Catholic tradition is also two primary things:
Ontological: There is a real change in the soul. The seven virtues are not just
concepts, but reality. Through the grace of God, we can either develop the habit
of virtue or the habit of vice (which is our natural inclination). The goal is not just
to act holy, but to be holy. One implication of this is that Sanctification is active.
We have a part of play in striving for holiness, and not passively wait to become
better by default. This is not a matter of “earning salvation”, it is a matter of
actively participating with God’s grace, not to earn our relationship with God,
but out of our relationship we already have in Jesus Christ.
Sacramental: Primarily sanctification is not just an individual endeavor but
happens in the context of the Church. The way grace happens though the Church
is primarily though the Sacraments. For instance, Baptism breaks the power of
sin, unites us to Christ and brings us to new life (Romans 5-6).
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Glorification
This is the term used for final salvation, which includes the resurrection of our bodies.
After Christians die, we go to God but our salvation is not complete. The goal of Jesus’
death is not just to save souls, but our bodies as well. All this will be discussed in a later
section.
for the creation was subjected to futility, not of its own will but by the will of the one who subjected it,
in hope 21 that the creation itself will be set free from its bondage to decay and will obtain the freedom of
the glory of the children of God. 22 We know that the whole creation has been groaning in labor pains
until now; 23 and not only the creation, but we ourselves, who have the first fruits of the Spirit, groan
inwardly while we wait for adoption, the redemption of our bodies. (Romans 8:20-23)
20

Atonement
General Results
1.
2.
3.
4.
5.

Substitution for sin (1 Peter 3:18)
Fulfilled the Law (Rom 10:4-5)
Redeemed from sin (Acts 20:28)
Reconciled Man to God (Eph 2:16, 2 Cor 5:18)
Propitiation towards God [Takes away our sins so
that we are no longer under God’s wrath] (Rom
3:24-25, 1 John 4:10)
6. Forgiveness and cleansing from sin (1 John 1:1-2:2)
7. Victory over the powers of evil (Col 2:14-15)
8. Purification of the heavenly temple (Heb 9:23-24)

Old Testament Background
1. The OT Temple was the cosmos (universe).
a. Temples in the Ancient Near East (Sumeria, Babylon, Egypt, Assyria, ect.)
were built as gardens and as microcosms of the universe. There was
almost always a “sea” outside of the Temple going into the sanctuary.
b. The Temple God commanded to be built was not that different at all from
the Temples in the rest of the surrounding cultures.
c. The Temple was a re-actualization of the Garden of Eden, a place where
God and man come together.
d. It was also designed the universe in miniature:
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2. When the OT priests went into the Temple, it was as if going into heaven.
e. The priests did not go “in” to the progressive chambers of the Temple,
they went “up”.
f. See the diagram above. As the priests went up through the Temple they
went closer to the direct presence of on his throne (the Ark).
3. The sacrifices were not primarily about loss or killing, but about offering.
g. Some sacrifices, such as the grain offerings, were bloodless. Many of the
animal sacrifices were eaten by the one who brought them, except for the
fat and some of the entrails. Only for a select few sacrifices was all the
meat burnt to something unusable.
h. Sacrificing was a total offering of dedication and reliance on God. It was
giving something over to God for him to do with as he wills.
Sacrifice of Jesus
The Atonement of Jesus is a parallel to the Atonement in the Old Testament
Leviticus 16
Book of Hebrews 9
6 Aaron shall offer the bull as a sin
7 but only the high priest goes into the
offering for himself, and shall make
second, and he but once a year, and not
atonement for himself and for his house.
without taking the blood that he offers for
himself and for the sins committed
unintentionally by the people. 8 By this
the Holy Spirit indicates that the way into
the sanctuary has not yet been disclosed
as long as the first tent is still standing.
14 He shall take some of the blood of the
11 But when Christ came as a high priest
bull, and sprinkle it with his finger on the of the good things that have come, then
front of the mercy seat, and before the
through the greater and perfect tent (not
mercy seat he shall sprinkle the blood
made with hands, that is, not of this
with his finger seven times.
creation), 12 he entered once for all into

Rev. J. Wesley Evans

Soteriology

8

15

He shall slaughter the goat of the sin
offering that is for the people and bring
its blood inside the curtain, and do with
its blood as he did with the blood of the
bull, sprinkling it upon the mercy seat
and before the mercy seat. 16 Thus he
shall make atonement for the sanctuary,
because of the uncleannesses of the
people of Israel, and because of their
transgressions, all their sins; and so he
shall do for the tent of meeting, which
remains with them in the midst of their
uncleannesses.
18 Then he shall go out to the altar that is
before the LORD and make atonement on
its behalf, and shall take some of the
blood of the bull and of the blood of the
goat, and put it on each of the horns of
the altar. 19 He shall sprinkle some of the
blood on it with his finger seven times,
and cleanse it and hallow it from the
uncleannesses of the people of Israel.

23

Then Aaron shall enter the tent of
meeting, and shall take off the linen
vestments that he put on when he went
into the holy place, and shall leave them
there. 24 He shall bathe his body in water
in a holy place, and put on his vestments;
then he shall come out and offer his burnt
offering and the burnt offering of the
people, making atonement for himself
and for the people.

the Holy Place, not with the blood of
goats and calves, but with his own blood,
thus obtaining eternal redemption.
14 how much more will the blood of
Christ, who through the eternal Spirit
offered himself without blemish to God,
purify our conscience from dead works to
worship the living God!

23

Thus it was necessary for the sketches
of the heavenly things to be purified with
these rites, but the heavenly things
themselves need better sacrifices than
these. 24 For Christ did not enter a
sanctuary made by human hands, a mere
copy of the true one, but he entered into
heaven itself, now to appear in the
presence of God on our behalf. 25 Nor
was it to offer himself again and again, as
the high priest enters the Holy Place year
after year with blood that is not his own;
26 for then he would have had to suffer
again and again since the foundation of
the world. But as it is, he has appeared
once for all at the end of the age to
remove sin by the sacrifice of himself.
27 And just as it is appointed for mortals
to die once, and after that the judgment,
28 so Christ, having been offered once to
bear the sins of many, will appear a
second time, not to deal with sin, but to
save those who are eagerly waiting for
him.
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OT Sacrificial Act
Lay hands on sacrifice

Slay the animal
Day of Atonement: Take the blood of
the animal into the Holy of Holies
Day of Atonement: Sprinkle the Mercy
Seat with blood (Ark of the Covenant)
Most sacrifices: Consume the animal
Return to the people from the Temple

Jesus’ Sacrificial Act
Incarnation. Laying on of hands was
about “identification”. In the
Incarnation God took on humanity and
so “identified” with us.
Crucifixion
Resurrection and Ascension
Jesus’ ongoing intercession
Jesus’ giving of himself in the Eucharist
Second Coming

The Book of Hebrews interprets the life of Jesus as a cosmic cleansing ceremony. This
puts our Christian era very literally into an extended Day of Atonement ritual in the
Heavens (the real Holy of Holies) where Christ is presently purifying the true Temple
(all creation to an extent but specifically Christians). We await the time when Christ our
High Priest will come back down from the Holy of Holies and the ritual will be over.
This is the only real place where the New Testament describes the mechanics of Christ’s
Atonement.
Atonement Theories
Ransom to Satan: Humanity, through sin, gave ourselves up to the power of Satan. At
the Cross Jesus offered himself in payment to Satan (who had a legitimate claim over
us). In some versions this is actually a trick played on Satan by God, where Christ’s
manhood veiled his Deity, and like a fish taking bait, Satan was hooked by the Deity.
Possible Scripture: 1 Corinthians 2:6-8
Christus Victor: Jesus, at the cross, triumphed over the powers of Satan and evil,
bringing victory to God’s people who come to him. Possible Scripture: Hebrews 2:14,
Colossians 1:13-14
Recapitulation: Jesus recapitulated all the stages of humanity, and so reversed the life
of Adam. This theory only seems to have been held by one Church Father (?) Possible
Scripture: Romans 5:15-21
Satisfaction/Penal Substitution: Christ paid the price to God for our sin, as a human he
could pay for human sin, and as God he could make the payment infinite. Satisfaction
puts emphasis on God’s honor/glory being the payment, while Penal Substitution puts
the emphasis on humanity as a breaker of God’s law (God’s justice). Possible Scripture:
Romans 3;23-26, 5:8-9, Titus 2:14, 1 Peter 3:18
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Moral Influence/Example: The great martyrdom of Christ is the motivator for our good
works. Christ provides the example of the life we are to lie for God in being obedient
even to death. Possible Scripture: 1 Peter 2:21, John 3:16
Governmental: God could arbitrarily change his own law and relax the punishments,
and this is what he did, thus the cross did not pay for sin in any way. Instead, Christ
died to demonstrates to the world how bad God considers sin to be, and so provides a
rationale for forgiveness. Note that in this view sin itself is arbitrary. This view of sin
and justice is sometimes called “nominalism”. “Goodness” does not exist in this view,
but is the arbitrary declarations of God, who being all powerful, makes the rules
according to his free will. Possible Scripture: Romans 3:23-26
Some Points:
 There is not a consistent testimony from the Early Church. They proclaimed that
Christ died for the sins of the world and struggled to understand how. There
seems to be no indication that the Apostles left any specific teaching to the early
Christians.
 Anglicanism is not dogmatic about how the atonement worked. The only caveat
to this is the Moral Influence and Governmental are inadequate by themselves,
and if held as total then they would undermine ancient faith of the Church and
testimony of the New Testament.
 Most of the above theories are not contradictory to each other, and all in a sense
can describe different aspects of the atonement.
 Regardless of theory held, it must be rooted in the Old Testament context for
sacrifice.
 In the Western Church the two most common are both Satisfaction and Penal
Substitution. Be careful to not create a Trinitarian problem with these! What
these cannot mean is a scenario where the angry, wrathful Father wants to wipe
out humanity, but the loving Son stands in his way and takes it for us. Father,
Son, and Spirit are concerned about sin and judgment, and all three persons are
involved in salvation. Remember that God loved us so much that he gave his
Son, (John 3:16) it was just as much a decision of the Father as it was the Son.
 Ultimately we have faith in Jesus and not faith in any particular mechanic of
salvation.
Extent of the Atonement
Limited: Jesus died only for the elect. Why they are elect is not the issue per se, although
in general those who hold to this view do not hold to being elect on the basis for
foreknowledge. This view also tends to go with particular substitutionary atonement,
where Christ died for specific individuals. Typically, as in Calvinism, this means there
is no free will decision involved. Those God has preordained to salvation, and been
preordained to faith.
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Unlimited: Jesus died for all. All may not be saved, but his salvation can be efficacious
to all who have faith. Usually the idea with this is a type of prevenient grace, where the
atonement grants a level of grace to everyone, allowing them to make the free will
decision to believe or not.

Synthesis
The NT does not really elaborate at all on how the Atonement of Jesus worked, but I do
think we get a few clues to guide our concept.
First, the Book of Hebrews tells us both why Jesus died, so that “through death he might
destroy the one who has the power of death, that is, the devil, and free those who all
their lives were held in slavery by fear of death.” (2:14b-15) This is the idea behind
Christ “redeeming” us. Redemption is being freed from bondage, like Israel was
redeemed from Egypt.
Second, we have the entire OT Atonement context as indicated in the Book of Hebrews
above. There we saw that the Atonement “worked” by purifying the Heavens in a
similar but greater way that the OT priests purified the Temple.
Third, there is the testimony of Scripture (and the Early Church) of Christ as the new
Adam:
22

for as all die in Adam, so all will be made alive in Christ. (1 Corinthians 15:22)

45

Thus it is written, "The first man, Adam, became a living being"; the last Adam
became a life-giving spirit. 46 But it is not the spiritual that is first, but the physical, and
then the spiritual. 47 The first man was from the earth, a man of dust; the second man is
from heaven. 48 As was the man of dust, so are those who are of the dust; and as is the
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man of heaven, so are those who are of heaven. 49 Just as we have borne the image of the
man of dust, we will also bear the image of the man of heaven. (1 Corinthians 15:45-49)
Romans is particularly descriptive:
First humanity is dead because of our connection to Adam. But Christ is the new Adam
whose death (his complete act of righteousness) brings life in place of the death that
Adams disobedience brought.
12 Therefore, just as sin came into the world through one man, and death came through
sin, and so death spread to all because all have sinned...14 Yet death exercised dominion
from Adam to Moses, even over those whose sins were not like the transgression of
Adam, who is a type of the one who was to come...17 If, because of the one man's trespass,
death exercised dominion through that one, much more surely will those who receive the
abundance of grace and the free gift of righteousness exercise dominion in life through the
one man, Jesus Christ. 18 Therefore just as one man's trespass led to condemnation for
all, so one man's act of righteousness leads to justification and life for all. 19 For just as
by the one man's disobedience the many were made sinners, so by the one man's
obedience the many will be made righteous. (Romans 5:12 - 19)
But this Atonement only substituted for Adam, so unless very human being is then
saved (which Paul does not argue for) then how do the effects of the Atonment get
applied to us as individuals?
We must be united to Christ in stead of being united to Adam. By birth we are united to
Adam, by new birth we are united to Christ. By this union with Christ we participate in
Christ’s death and so also his resurrection. And if we are united to his death then we, by
association, have died to the slavery of sin Paul described in chapter 5. Paul says that
this mystical union with Christ, where the grace of the Atonement actually happened to
us, occurs at Baptism:
3 Do you not know that all of us who have been baptized into Christ Jesus were baptized
into his death? 4 Therefore we have been buried with him by baptism into death, so that,
just as Christ was raised from the dead by the glory of the Father, so we too might walk in
newness of life. 5 For if we have been united with him in a death like his, we will
certainly be united with him in a resurrection like his. 6 We know that our old self was
crucified with him so that the body of sin might be destroyed, and we might no longer be
enslaved to sin. 7 For whoever has died is freed from sin. (Romans 6:3-7)
Based on the above it appears that the Atonement is a form of Adamic substitution and
cosmic cleansing where Christ triumphed over death and Satan to redeem us from
bondage.
Humanity was born under the power of death, and so also the power of he forces of
wickedness that have rebelled against God. This evil corrupted the entire universe
bringing upon all of creation the just judgment of God. What Christ did was provide his
own blood through which he ritually purified the cosmos of the first great act of

Rev. J. Wesley Evans

Soteriology

13

disobedience of Adam, allowing for us to take part in a new union with Christ instead
of Adam. However, what happened on the Cross is potential grace that must be applied
to us. Thus Christ did not die for “sins” as specific acts of particular individuals, but for
“sin” as the collective evil in human nature. This application happens when people
choose to turn to Jesus and are Baptized though which they take on a new identity in
Christ.

Faith and Grace
Types of Faith
Generic: This is, in essence, a faith in faith itself. The idea that one just needs to “have
faith”, while being vague on the object of that faith.
Particular: Particular faith in faith in something defined, such as God and Jesus, or as in
other religions, Shiva, or the Stars, ect.
One of the problems in thinking about this many seem to have is wanting to have a
particular faith for themselves, but a generic faith for everything else. For instance, they
might believe that the Stars guide their destiny, but find it acceptable if someone else
does not, and so does not pay attention to the stars. This creates a situation where if,
hypothetically, astrology had merit, then for a person to ignore it would be possibly to
live a harder or more dangerous life.
This creates a worldview inconsistency. Another example would be from modern
vampire ideas in pop culture. In an effort to create a pluralistic worldview, any holy
symbol drives them away because it is “faith” itself that does it and not the symbol. The
problem is that many of these faiths are contradictory on basic levels with each other.
The only way to say “all religion is basically the same” is to remove so much from each
religion that the religions themselves become meaningless. Usually this becomes
something like “love”. However, various religions are going to define ‘love” differently
and give it different implications. It’s a bit like saying “all fruit is basically the same”.
And although yes there are enough similarities to call them all ‘fruit”, I would bet most
people will not be happy if they ask for apple juice, you give them tomato and then say
“but they’re really the same thing”.
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Christian concept of Faith

Now faith is the assurance of things hoped for, the conviction of things not seen.
(Hebrews 1:11)
But someone will say, "You have faith and I have works." Show me your faith apart from
your works, and I by my works will show you my faith. You believe that God is one; you
do well. Even the demons believe-- and shudder.
(James 2:18-19)
Faith is not a result of understanding, but the precursor
“For understanding is the reward of faith. Therefore do not seek to understand in order to
believe, but believe that thou mayest understand”
(St. Augustine, Hom. Gospel of John XXIX)
“For I do not seek to understand so that I may believe, but I believe so that I may
understand” (St. Anselm, Proslogion I)
Faith is not a feeling
Just like Faith is not an act of the intellect, it is also not an act of the emotions. Faith
may very well carry with it emotional expressions (and does many times) but it is
not primarily a “spiritual experience”. The lack of spiritual experience does not call
faith into question. This is the error in revivalism, the need for a spiritual experience
to be the defining marker of true faith.
Faith is not just a belief in the facts
Reformed theology is helpful here in making three distinctions in Faith.
Notitia: The content or information of the Faith. (Christians believe in Jesus’
resurrection) “They say that Elizabeth is the Queen of England”.
Assensus: Accepting the facts as true to reality. (I believe in the resurrection of
Jesus) “It is true that Elizabeth is the Queen of England”
Fiducia: Commitment to those truths and particularly loyalty to God. This is the
difference between believing Jesus and believing in Jesus. (I believe in Jesus’
resurrection and give myself to him) “Elizabeth is my Queen”.
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Grace

Nature of Grace
 Grace in general is “favor”. To show grace towards someone is to grant favor
and benefit. To receive grace is to receive some benefit, favor, or boon. The
primary context of this in the ancient world was a client-patron relationship. (cf
Pilch and Malina, Handbook of Biblical Social Values)
 God’s grace is God’s favor. This is not so much a “thing” as a concept. What that
grace is depends on the grace.
 Normally when we talk about grace it is in the context of salvation. Although
any gift or benefit from God would be rightly called “grace”.
 The actions that God does in grace do not override his good creation. God’s
gifting of grace does not destroy what he has made, but perfects it.
Types of Grace
(based on Francis Hall, Theological Outlines, XXV and Aquinas Summa II.I.109-114)
A. External Grace: General influences that do not have the power to change the soul
but that make known the path to life though influence.
B. Internal Grace (Sufficient)
a. Sanctifying (Habitual): Changes the habitus (state) of the soul and its
relationship to God. This is the ongoing stream of grace that prepares us
for heaven and results from our ongoing relationship with Christ
primarily through sacramental means.
b. Actual: Transitory acts of God given under or for particular circumstances
i. Prevenient: Given before the will has responded with cooperation,
this is given to everyone.
ii. Subsequent: This is the sustaining grace that strengthens us to seek
the good.
iii. Operative: Direct action of God for some particular purpose
iv. Co-operative (concomitant): When it requires our co-operation to
be effective
v. Sacramental: The grace that is “contained” in the sacraments,
produces different effects based on the particular sacrament.
vi. Gratuitous: Grace given to a person to help lead another to eternal
life. This includes gifts of miracles as well as the graces give to the
priesthood.
Sufficient and Efficacious
Grace is said to be sufficient because it is enough to lead a person to eternal life. It is
efficacious when the will co-operates with grace to effect virtue in the soul.
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General effects of Grace (acc. to Aquinas II.I.111.3)
1. Heal the Soul
2. Desire the good
3. Carry into effect the good proposed
4. Persevere in the good
5. Reach glory

The Salvation Process
Philippians 2:12 Therefore, my beloved, just as you have always obeyed me, not only in my
presence, but much more now in my absence, work out your own salvation with fear and
trembling;
Working out
Responding to God’s love
Pursuit of virtue after God has
accepted you
Co-operating with God to grow in
grace

Working for
Earning God’s love
Pursuit of virtue so that God has
accepted you
Demanding grace based on
independent efforts

The Revivalist or “Digital Binary” paradigm of Salvation
Unsaved/Pagan
Nominal “Christian”
Characterized by:
Gross Sin
Apathy towards Spiritual things
“impersonal” relationship with God
Inauthentic
Doesn’t read the Bible
If they pray it is only formal

Saved/True Believer
Real Christian/Born Again
Characterized by:
Good Works [that are downplayed]
Frequently talks about Spiritual things
“intimate”/”deep”/”real” relationship with God
Authentic and Spontaneous
Reads the Bible daily
“just prays to the Lord”

Conversion Point
(Radical change in personality)
What about those who sin later or don’t live up to these standards?
Backslidden (if really born again) - Rededicate themselves
Never “truly saved” (had a false faith) - Get truly saved “this time” and have an
other conversion experience.
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The Reality: Normal Christian experience over time
Yes!

Meh..

Backslid?

Saved! (?)

Hm...not really
“born again?”

Now it is authentic!
Maybe I just need to
rededicate myself?

The “digital” method does not account accurately for the more realistic and organic
experience of the Christian life.

The catholic “analog” paradigm of Salvation

Some have the more pronounced “conversion
experience”

Most move up and down for a variety
of reasons depending on their cooperation with God’s grace

Baptism breaks the power of sin, freeing the
person to be able to live the Christian life in
co-operation with the grace of God.

Some never seem to
change much

Some have a later “conversion experience”
when the “seed” of Baptism kicks in

What about those who sin later?
Everyone sins after Baptism
It’s not a salvation issue, but one of discipleship and sanctification
As long as someone keeps the Faith they are considered Christians regardless of life (which can change)
Ultimate judgment is for God alone
What about those who don’t live up to Christian standards?
We don’t know how bad they could have been
We have no way of objectively measuring a person’s true sincerity
There is more emphasis in this model on the process of salvation, and the idea that Baptism may “kick in” later

Important Points:
 Conversion in the Bible is not the same thing as transformation of life. The Greek
words that we typically translate “conversion” mean “to turn around” or
“change direction”. Often only in the idea of belief and way of thinking.
 If someone was raised a Christian then they had nothing to change from. Not
anymore then anything else they learned. For instance, most Americans do not
convert to belief in Democracy, they are just raised believing in it.
 Transformation of life is a process, see Paul’s exhortation to Christians in Romans
12:2. This Greek word actually does mean a “real” change!
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 We do not need to have some moment in time when “we gave our lives to Jesus”
as much as we need to live a life of service to Jesus. What matters is what your
faith is now.
 We treat those who claim the Faith as being genuine. We can call objective beliefs
heresy but we cannot truly doubt sincerity. Those who claim the Christian faith
and spurn it in action will have to deal with God on judgment day. All we can do
is exhort them to live up to their professed faith.
 Many people have a Christian life punctuated by various profound spiritual
experiences. This is not a way to judge our own salvation (let alone someone
else’s!) based on a perceived difference in life before the experience, nor on the
intensity of the experience.
 BUT: Apostasy is a real thing. Failing away from the faith, and denying Jesus can
and does happen. In this case the promise of future salvation is “lost”
(technically, given up) and the Christian will remain under God’s judgment until
a repentance to turn back to Jesus and get back on the path as discussed above.
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