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Divine Nature and Persons
Prolegomena
 God is the ultimate of all reality, he is not part of our cosmos, but stands beyond
and above it as its creator.
 All that is, only exists by and through him
 When we say God is the Good, the True, and the Beautiful, we are not saying
that he is the most benevolent, most honest and most beautiful thing in existence,
but that he IS Good-ness, Truth-ness and Beautiful-ness.
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 So when we discuss God as moral lawgiver, we are not saying he just happens to
be the most powerful thing in the universe and thus we obey him, we are saying
that he is goodness himself. If he were only the most powerful being, or even the
most powerful and most moral being, he would not be “God” in the proper
sense.
 This is because that for these words to mean anything ultimately significant,
goodness, truth, and beauty need an ultimate reference point. It would make
sense that any ultimate source of goodness, truth, and beauty would also have
personality and existence, and this ultimate person we call “God”.
 To a large extent we are unable to understand God as he resides outside of all
our abilities. This does not mean we are unable to understand anything, for we
can understand his revelation. What it does mean is that at times we will come
up against the mystery of God and will be unable to comprehend the reality of
who he is.
God as Trinity
Foundations
1: There is only One God (Deut 6:4, Gal 3:20)
2: The Father is God (John 6:27, 1 Peter 1:2)
3: The Son is God (John 1:1-18, John 20:28)
4: The Spirit is God (Acts 5:3-4)
5: The Father, Son and Holy Spirit are not the same
persons (they interact with each other in Scripture,
cf also Ps 45:6-7 with Heb 1:8)
Essence and Persons
The reason God can be one and three at the same
time is due to a distinction between essence and
persons. There is one Divine essence (ousia) and
three persons (hypostasis). Western Christianity tends to put emphasis on the Divine
essence (and thus can become functionally Sabellian) whereas Eastern Christianity
tends to put emphasis on the Divine persons (and thus can become functionally tritheistic). The truth is by holding the two in balance. The Trinity is three persons in one
essence, and without both ends it is not Christian.
Economic vs Immanent
A distinction is made between the economic and immanent Trinity. The “Immanent”
(or Ontological) Trinity is God in relation to himself, the interactions and relationships
between the Father, Son and Spirit. The “economic” Trinity is the relationship of the
persons to the world. There is (once again) a difference in emphasis between the West
and East. The West tends to put the emphasis on the correlation between the two,
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whereas the East allows for more of a distinction. The major theological issue that
comes out of this is the debate over the filioque.
Worldview Implications
1. If God is triune then God is ultimately personal (so we are made for community
both with each other and with God)
2. Both unity and diversity are important and godly (one implication of this is that
humanity is neither a cog in a machine nor left adrift in a absurd universe)
3. Love is entirely self giving (God did not need to create to love, it was already
there, so his creation was out of pure love and grace)
Attributes of God
Good/True/Beautiful
God is the ultimate of reality. All that is Good, True and Beautiful finds its source in
him, not because he is the arbiter, but because he is those things in pure form. So all the
virtues (faith, hope, love, justice, wisdom, temperance and courage) are his essence.
Divine Simplicity
Everything about God exists within perfect coherence and without contradiction or
dichotomy.
Aseity (Self-sufficiency and existence)
God has no needs. He is entirely sufficient in himself for himself. He does not rely on
something else for his existence, nor does he have any needs to be fulfilled. He does not
need us to glorify him or love him, as the three persons eternally glorify and love each
other.
Perfectly Free
Because he has no needs, he is perfectly free to do as he pleases. This is not arbitrary
however, but is in accordance with his nature as the Good, True and Beautiful.
Immutable
God’s nature does not change (Mal 3:6, James 1:17) He is as he is and has no room to get
better. Another way to think of this is that God is pure actuality. All of us are part
actuality with lots of potential. This potential is either towards or away from perfection.
But God is already perfect and so cannot move towards perfection only away. But God
cannot move away from perfection without ceasing to be God, thus his nature is stable
and has nowhere “to go”, thus pure actuality.
Impassible
God is not subject to the compulsion of emotions. For God to “love” or “have
compassion” is primarily about action, not emotion. He is not driven from one desire to
another, but exists in perfect harmony as Goodness, Truth, and Beauty.
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Eternality
Time is a creation of God, and as God is outside of his creation therefore God exists
outside of time. (Rev. 1:8, 22:13)
Omnipotent
God is fully able to do anything he pleases. He has full potency to act on his will.
Omniscient
If God is outside of time, then he exists in an “eternal present”. This means that all
events to him are “simultaneous”. So God knows all that has happened, and that that
ever will. He also knows counterfactuals, everything that could happen if different things
happened.
Omnipresent
God is present in all places. This does not mean that God is “in” everything such as in
pantheism (ie, a generic he is present everywhere) but that he is not restricted by place.
(Jer 23:23-24). Not all presence is created equal, however, and we can talk about God
being present in himself, present in Christians, present in the Eucharist, and present in
the world all in different ways. This is not quantitative, so much as qualitative. (Matt
7:23)
Existence of God
These are five of the traditional arguments for God’s existence.
Argument from Consent:
Humanity has universally needed to believe in a God or gods. It seems probable that
this universal need can actually be met and exists due to the actual existence of a God.
In other words, why would religious belief develop and thrive if there was no real way
of satisfying it?
Cosmological Argument:
Every action has a cause for that action. There cannot be infinite regress of actions, and
so the first cause must be self-caused. That first cause we call God.
Teleological Argument:
Essentially this is an argument from nature. Nature presents us with indicators of some
overarching design. There is greater chance that a designer made the universe and earth
and humanity, and guided the development of the cosmos then that it all happened by
chance. Particular things such a “irreducible complexity” seem to indicate a guidance
behind evolution.
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Ontological Argument:
This argument was articulated by St. Anselm (1033-1109). Essentially it is the argument
that a perfect being must exist by definition of being perfect. We can conceive of a
perfect being, but if this perfect being does not exist then it cannot be perfect. This
argument is the most debated and have been developed a lot since Anselm. It is also
important to see this argument in light of his theology of faith seeking understanding.
Moral Argument:
Our moral impulse indicates there must be a moral lawgiver behind the impulse. Also,
morality itself only makes sense with God. In other words, without an ultimate “Good”,
then all goodness is arbitrary and morality is undermined. Morality only makes sense in
the context of a supreme and transcendent Good-ness.

God the Father
 In Christian theology, God is not just “like a Father” he is Father. The Trinitarian
titles of Father, Son, and Spirit are not just analogies
 The person of the Father is Father due to his authority over all creation and as the
source of everything that is
 In the OT, God is rarely ever addressed as Father, and only in the context of
providing for the outcast and poor (cf Psalm 68:5, 27:10)
 In the NT Jesus constantly refers to God as Father, but is careful to make a
distinction between his relationship and others. He frequently uses “your Father
and my Father”
 This Fatherhood, however means something different to Christians and nonChristians.
 God is Father, and in a sense the Father of the entire human race
 But in a more specific sense he is only Father to his covenant people, and only his
covenant people can be considered his “children” via adoption. Only Jesus is
God’s Son by nature, the rest of us only are by grace (cf Rom. 8:14-17; Gal. 3:234:1-7; Eph. 1:5)
 NB: The idea that Abba means “Daddy” is no longer held as credible. It was a
suggestion in the past century and has since been abandoned by scholars.
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God the Son, Jesus Christ
Jesus the Promised Messiah

Jesus is the fulfillment of the promises of the Old
Testament. The story of the Scriptures is Creation-FallRedemption. Jesus is the answer to the problem of human
sin.
Jesus’ Genealogy

Matthew’s Account
Matthew 1:1-25 An account of the
genealogy of Jesus the Messiah,
the son of David,
the son of Abraham. 2
Abraham was the father of Isaac,
and Isaac the father of Jacob,
and Jacob the father of Judah and his
brothers,
3 and Judah the father of Perez and Zerah
by Tamar,
and Perez the father of Hezron,
and Hezron the father of Aram,
4 and Aram the father of Aminadab,
and Aminadab the father of Nahshon,
and Nahshon the father of Salmon,
5 and Salmon the father of Boaz by Rahab,
and Boaz the father of Obed by Ruth,
and Obed the father of Jesse,
6 and Jesse the father of King David.
And David was the father of Solomon by
the wife of Uriah,
7 and Solomon the father of Rehoboam,
and Rehoboam the father of Abijah,
and Abijah the father of Asaph,
8 and Asaph the father of Jehoshaphat,
and Jehoshaphat the father of Joram,
and Joram the father of Uzziah,
9 and Uzziah the father of Jotham,
and Jotham the father of Ahaz,

Luke’s Account
Luke 3:23-38 23 Jesus was about thirty
years old when he began his work.
He was the son (as was thought) of Joseph
son of Heli,
24 son of Matthat,
son of Levi,
son of Melchi,
son of Jannai,
son of Joseph,
25 son of Mattathias,
son of Amos,
son of Nahum,
son of Esli,
son of Naggai,
26 son of Maath,
son of Mattathias,
son of Semein,
son of Josech,
son of Joda,
27 son of Joanan,
son of Rhesa,
son of Zerubbabel,
son of Shealtiel,
son of Neri,
28 son of Melchi,
son of Addi,
son of Cosam,
son of Elmadam,
son of Er,
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and Ahaz the father of Hezekiah,
10 and Hezekiah the father of Manasseh,
and Manasseh the father of Amos,
and Amos the father of Josiah,
11 and Josiah the father of Jechoniah
and his brothers, at the time of the
deportation to Babylon.
12 And after the deportation to Babylon:
Jechoniah was the father of Salathiel,
and Salathiel the father of Zerubbabel,
13 and Zerubbabel the father of Abiud,
and Abiud the father of Eliakim,
and Eliakim the father of Azor,
14 and Azor the father of Zadok,
and Zadok the father of Achim,
and Achim the father of Eliud,
15 and Eliud the father of Eleazar,
and Eleazar the father of Matthan,
and Matthan the father of Jacob,
16 and Jacob the father of Joseph the
husband of Mary, of whom Jesus was
born, who is called the Messiah.

29

son of Joshua,
son of Eliezer,
son of Jorim,
son of Matthat,
son of Levi,
30 son of Simeon,
son of Judah,
son of Joseph,
son of Jonam,
son of Eliakim,
31 son of Melea,
son of Menna,
son of Mattatha,
son of Nathan,
son of David,
32 son of Jesse,
son of Obed,
son of Boaz,
son of Sala,
son of Nahshon,
33 son of Amminadab,
son of Admin,
son of Arni,
son of Hezron,
son of Perez,
son of Judah,
34 son of Jacob,
son of Isaac,
son of Abraham,
son of Terah,
son of Nahor,
35 son of Serug,
son of Reu,
son of Peleg,
son of Eber,
son of Shelah,
36 son of Cainan,
son of Arphaxad,
son of Shem,
son of Noah,
son of Lamech,
37 son of Methuselah,
son of Enoch,
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son of Jared,
son of Mahalaleel,
son of Cainan,
38 son of Enos,
son of Seth,
son of Adam,
son of God.

When we say Jesus fulfilled OT prophecy we do not always mean that prophecy is
direct or specific. Sometimes “fulfillment” of prophecy more like “eating a big meal”.
(the Greek word actually can mean this) These prophecies are more like a “greater
fulfillment”. An example is Isa 7:14, there is both in Isaiah a fulfillment during the time
of Isaiah, yet the NT indicates it is also a prophecy of Jesus, in that Jesus fulfilled it to a
grater degree then what took place in Isaiah.
Old Testament
Genesis 3:15 (protoevangelion)
I will put enmity between you and the
woman, and between your offspring
and hers; he will strike your head, and
you will strike his heel.

New Testament
Galatians 4:4-5
But when the fullness of time had
come, God sent his Son, born of a
woman, born under the law, in order to
redeem those who were under the law,
so that we might receive adoption as
children.
Numbers 24:17
Matthew 1:1-2
I see him, but not now; I behold him,
An account of the genealogy of Jesus
but not near-- a star shall come out of
the Messiah, the son of David, the son
Jacob, and a scepter shall rise out of
of Abraham. Abraham was the father
Israel; it shall crush the borderlands of of Isaac, and Isaac the father of Jacob,
Moab, and the territory of all the
and Jacob the father of Judah and his
Shethites.
brothers,
Isaiah 11:9-10
Romans 15:12
They will not hurt or destroy on all my and again Isaiah says, "The root of Jesse
holy mountain; for the earth will be full shall come, the one who rises to rule
of the knowledge of the LORD as the
the Gentiles; in him the Gentiles shall
waters cover the sea. On that day the
hope."
root of Jesse shall stand as a signal to
the peoples; the nations shall inquire of
him, and his dwelling shall be glorious.
Isaiah 9:6-7
Luke 1:31-33
For a child has been born for us, a son
And now, you will conceive in your
given to us; authority rests upon his
womb and bear a son, and you will
shoulders; and he is named Wonderful name him Jesus. He will be great, and
Counselor, Mighty God, Everlasting
will be called the Son of the Most High,
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Father, Prince of Peace. His authority
shall grow continually, and there shall
be endless peace for the throne of
David and his kingdom. He will
establish and uphold it with justice and
with righteousness from this time
onward and forevermore. The zeal of
the LORD of hosts will do this.
Micah 5:2
But you, O Bethlehem of Ephrathah,
who are one of the little clans of Judah,
from you shall come forth for me one
who is to rule in Israel, whose origin is
from of old, from ancient days.

Isaiah 7:14
Therefore the Lord himself will give
you a sign. Look, the young woman is
with child and shall bear a son, and
shall name him Immanuel.

and the Lord God will give to him the
throne of his ancestor David. He will
reign over the house of Jacob forever,
and of his kingdom there will be no
end."

Matthew 2:4-6
and calling together all the chief priests
and scribes of the people, he inquired
of them where the Messiah was to be
born. They told him, "In Bethlehem of
Judea; for so it has been written by the
prophet: 'And you, Bethlehem, in the
land of Judah, are by no means least
among the rulers of Judah; for from
you shall come a ruler who is to
shepherd my people Israel.'"
Luke 1:26-33
In the sixth month the angel Gabriel
was sent by God to a town in Galilee
called Nazareth, to a virgin engaged to
a man whose name was Joseph, of the
house of David. The virgin's name was
Mary. And he came to her and said,
"Greetings, favored one! The Lord is
with you." But she was much
perplexed by his words and pondered
what sort of greeting this might be. The
angel said to her, "Do not be afraid,
Mary, for you have found favor with
God. And now, you will conceive in
your womb and bear a son, and you
will name him Jesus. He will be great,
and will be called the Son of the Most
High, and the Lord God will give to
him the throne of his ancestor David.
He will reign over the house of Jacob
forever, and of his kingdom there will
be no end."
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Hosea 11:1
When Israel was a child, I loved him,
and out of Egypt I called my son.

Isaiah 53:3-5
He was despised and rejected by
others; a man of suffering and
acquainted with infirmity; and as one
from whom others hide their faces he
was despised, and we held him of no
account. Surely he has borne our
infirmities and carried our diseases; yet
we accounted him stricken, struck
down by God, and afflicted. But he was
wounded for our transgressions,
crushed for our iniquities; upon him
was the punishment that made us
whole, and by his bruises we are
healed.
Zechariah 12:10
And I will pour out a spirit of
compassion and supplication on the
house of David and the inhabitants of
Jerusalem, so that, when they look on
the one whom they have pierced, they
shall mourn for him, as one mourns for
an only child, and weep bitterly over
him, as one weeps over a firstborn.

Matthew 2:13-15
Now after they had left, an angel of the
Lord appeared to Joseph in a dream
and said, "Get up, take the child and
his mother, and flee to Egypt, and
remain there until I tell you; for Herod
is about to search for the child, to
destroy him." Then Joseph got up, took
the child and his mother by night, and
went to Egypt, and remained there
until the death of Herod. This was to
fulfill what had been spoken by the
Lord through the prophet, "Out of
Egypt I have called my son."
John 1:11-12
He came to what was his own, and his
own people did not accept him. But to
all who received him, who believed in
his name, he gave power to become
children of God,

John 19:34-37
Instead, one of the soldiers pierced his
side with a spear, and at once blood
and water came out. (He who saw this
has testified so that you also may
believe. His testimony is true, and he
knows that he tells the truth.) These
things occurred so that the scripture
might be fulfilled, "None of his bones
shall be broken." And again another
passage of scripture says, "They will
look on the one whom they have
pierced."
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Jeremiah 31:31-34
The days are surely coming, says the
LORD, when I will make a new
covenant with the house of Israel and
the house of Judah. It will not be like
the covenant that I made with their
ancestors when I took them by the
hand to bring them out of the land of
Egypt-- a covenant that they broke,
though I was their husband, says the
LORD. But this is the covenant that I
will make with the house of Israel after
those days, says the LORD: I will put
my law within them, and I will write it
on their hearts; and I will be their God,
and they shall be my people. No longer
shall they teach one another, or say to
each other, "Know the LORD," for they
shall all know me, from the least of
them to the greatest, says the LORD;
for I will forgive their iniquity, and
remember their sin no more.

Hebrews 8:6-12
But Jesus has now obtained a more
excellent ministry, and to that degree
he is the mediator of a better covenant,
which has been enacted through better
promises. For if that first covenant had
been faultless, there would have been
no need to look for a second one. God
finds fault with them when he says:
"The days are surely coming, says the
Lord, when I will establish a new
covenant with the house of Israel and
with the house of Judah; not like the
covenant that I made with their
ancestors, on the day when I took them
by the hand to lead them out of the
land of Egypt; for they did not
continue in my covenant, and so I had
no concern for them, says the Lord.
This is the covenant that I will make
with the house of Israel after those
days, says the Lord: I will put my laws
in their minds, and write them on their
hearts, and I will be their God, and
they shall be my people. And they shall
not teach one another or say to each
other, 'Know the Lord,' for they shall
all know me, from the least of them to
the greatest. For I will be merciful
toward their iniquities, and I will
remember their sins no more."

Jesus the Incarnate Word
Chalcedonian Orthodoxy
Jesus is fully God and fully Man. Although being only one person, he is two natures.
Whereas in the Trinity there are three persons and one nature, in the Incarnation there
are two natures and one person.
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The Ecumenical Council of Chalcedon (451AD) phrased it this way:
“So, following the saintly fathers, we all with one voice teach the confession of one and the same
Son, our Lord Jesus Christ: the same perfect in divinity and perfect in humanity, the same truly
God and truly man, of a rational soul and a body; consubstantial with the Father as
regards his divinity, and the same consubstantial with us as regards his humanity; like
us in all respects except for sin; begotten before the ages from the Father as regards his
divinity, and in the last days the same for us and for our salvation from Mary, the virgin Godbearer as regards his humanity; one and the same Christ, Son, Lord, only-begotten,
acknowledged in two natures which undergo no confusion, no change, no division, no
separation; at no point was the difference between the natures taken away through the
union, but rather the property of both natures is preserved and comes together into a
single person and a single subsistent being; he is not parted or divided into two persons, but
is one and the same only-begotten Son, God, Word, Lord Jesus Christ, just as the prophets
taught from the beginning about him, and as the Lord Jesus Christ himself instructed us, and as
the creed of the fathers handed it down to us.”
A good way to understand this is by looking at it apophatically (by what it is not.)
Arianism: Belief that Jesus was not God, but godlike. He was created by God at
some point, but is not eternally God.
Ebionism: Belief that Jesus was not God at all, but merely a great human prophet
and messiah. Jesus was considered to have become the Son of God by virtue of a
righteous life in fulfillment of OT law.
Docetism: Belief that Jesus was not man at all. This was a popular belief among
Gnostics who considered the physical world to be an evil creation of the
demiurge. In this view, Jesus only seemed to be human, but it was an illusion.
Appolinarianism: Belief that Jesus was not fully human. God took on merely
human flesh, and not all of human nature. In a sense Jesus was God in a human
shell.
Nestorianism: Belief that Jesus’s two natures were divided. There are two
distinct natures, but the divine controls the human by moral and nor organic
union. This is why they rejected the term theotokos for Mary.
Eutychianism: Belief that there was one nature in one person, and the divine and
human natures were so fused as to loose all distinction.
Monotheletism: Belief that Jesus did not have a human will, but only a divine.
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Enhypostasis/Anhypostasis
Combined, enhypostasis (full humanity of Christ is sustained in the Son) and
anhypostasis (the human nature does not have a separate existence) communicate one
specific idea. The Son of God primarily took on human nature not a specific human person.
Taking on human nature entails becoming a specific person, of course, but there is no
Jesus without the Word and he has the fullness of human nature in him even though
there is no separate person.
Impeccability
Christ did not sin, (2 Corinthians 5:21; Hebews 4:15; 7:26;1 John 3:5) and is thus
impeccable. Thus he did not have the same original sinful corruption we have. What is
it issue, however, is whether he could have sinned.
Able not to sin: This view desires to preserve the very real nature of Christ as
our example in the midst of temptation. Jesus is our ultimate example of living a
holy life for God, and if he was not able to sin then how can we follow him?
Able to not sin: This view derives from the Divinity of Christ and the perfect
holiness of his divine nature. To say Jesus could sin is to say that God could sin.
Chalcedonian solution? In his human nature Jesus could have sinned
theoretically (in the manner of Adam without Original Sin) but his divine nature
is unable to sin and would keep his human nature from doing so. In this way
Jesus is the new Adam.

Jesus the Teacher and Wonderworker
Teaching
Jesus was a teacher and preacher, hence called rabbi. (Mark
9:5, 11:21, John 3:2) Of the many times he taught one of the
most famous was the Sermon on the Mount (Matthew 5-7).
Teaching and truth was important to Jesus, and should be
important to us. We should never say that the Church does
not have doctrine (teaching), because Jesus himself was a
teacher, and commanded us to continue his teachings.
(Matthew 28:20)
Some instances of teaching include:
Nature of God: Luke 12:24-29
Kingdom of God/Heaven: Matthew 18:1-4; Mark 4:30-32
Judgment Day and Resurrection: Luke 17:20-37, 21:5-36; Mark 13:1-37
Living a godly life: Matthew 5:1-7:29
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Prayer: Matthew 6:5-15; Luke 18:1-14
Divorce: Mark 10:1-12
Church authority: Matthew 18:15-20
A common method of Jesus’ teaching was in parables. Unfortunately, this method can
be misunderstood. Many consider his use of parables to be primarily a use of
illustration to clarify his teachings. This, however, is incorrect.
Matthew 13:10-17
10 Then the disciples came and asked him, "Why do you speak to them in
parables?" 11 He answered, "To you it has been given to know the secrets of the
kingdom of heaven, but to them it has not been given. 12 For to those who have,
more will be given, and they will have an abundance; but from those who have
nothing, even what they have will be taken away. 13 The reason I speak to them in
parables is that 'seeing they do not perceive, and hearing they do not listen, nor
do they understand.' 14 With them indeed is fulfilled the prophecy of Isaiah that
says: 'You will indeed listen, but never understand, and you will indeed look, but
never perceive. 15 For this people's heart has grown dull, and their ears are hard
of hearing, and they have shut their eyes; so that they might not look with their
eyes, and listen with their ears, and understand with their heart and turn-- and I
would heal them.' 16 But blessed are your eyes, for they see, and your ears, for
they hear. 17 Truly I tell you, many prophets and righteous people longed to see
what you see, but did not see it, and to hear what you hear, but did not hear it.
Mark 4:10-12
10 When he was alone, those who were around him along with the twelve asked
him about the parables. 11 And he said to them, "To you has been given the secret
of the kingdom of God, but for those outside, everything comes in parables; 12 in
order that 'they may indeed look, but not perceive, and may indeed listen, but not
understand; so that they may not turn again and be forgiven.'"
The purpose of the parables was actually to obscure his teachings. Not all his teachings
where in parables, and so he seemed to select them for specific occasions. It does
appear, however, that the target for the obscurity were the religious leaders of the day
who had already made their choice to reject Jesus as the Messiah.
Miracles
Jesus’ miracles performed a specific purpose. They
demonstrated his powers over all of creation and thus his
rightful claim to be the Messiah and the Son of God.
Miracles are of course, by definition, impossible in a
closed universe that is also devoid of anything greater
then humanity. However, once God is considered as part
of reality, then the universe is no longer a closed system,
but is open to interference from its creator. It is also
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somewhat arrogant, it seems to me, to label anything “impossible”. There are many
aspects of our own technology that would have been scoffed as “impossible” a few
hundred years ago.
Jesus’ miracles expressed his power over:
Human Body (Healing): Luke 5:12-15; Matthew 8:5-13
Nature: Mark 4:35-41; John 6:15-21; Matthew 21:18-22
Physical Objects: Matthew 17:24-27; John 2:1-11
Spiritual Realm (Exorcism): Mark 1:21-27; Mark 5:1-20
Life and Death: Luke 8:49-56; John 11:1-45
Jesus the Savior
The Gospels are less records of the life of Jesus and more the records of his
passion (his death at the cross). The Crucifixion of Jesus was so central to the early
Christians that St. Paul uses it as shorthand for the entire salvation story. (1 Cor 2:2) The
reason for the importance is the central tenant of Christianity that Jesus died on our
behalf. What this means precisely will be covered in the section on salvation, but in
terms of Jesus this was his mission: to die for the sins of the world. His death being so
central, this makes his resurrection the central miracle. It is the resurrection that
vindicates Jesus as well as being part of our own salvation. It is not too much to say that
Christianity stands or falls on the physical resurrection.
Although I do believe there is a good case for the Resurrection, I also understand
many are not convinced. There are pre-suppositions going into this. If one denies a
resurrection is possible by definition, then no amount of evidence can convince
otherwise until the person accepts the possibility. On the other hand, if one is convinced
that the Scriptures are a trustworthy revelation from God (as I do) then the evidence for
the resurrection is more supporting then convincing (as it is primarily circumstantial).
There is an aspect here for faith seeking understanding, and not understanding seeking
faith.
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General Evidence for the physical resurrection:
1. The word “resurrection” in culture of the time meant a physical body
returning from the dead. Rt. Rev. Dr. N.T. Wright from the Church of
England has done extensive study on this idea. Basically, one can deny it
happened, but one cannot deny what the Scriptures claimed happened.
2. There was an empty tomb. So the question must be asked, how did it get
empty? One strong indicator of an actual empty tomb is the story of the tomb
being found as such by women. (Mark 16:1-8) Women at the time were
considered unreliable, and if a story was going to be invented there would
not be only women listed as witnesses. Also, one of the early theories against
the Christian belief was accusation that the body was stolen. This would
indicate that the tomb being empty was uncontested. Also, out of all the
various groups of Christian sects that arose, none ever claimed to have a relic
of Jesus’ body or turned a tomb with a body into a shrine.
3. The disciples claimed to witness physical appearances when it would not
benefit them to do so. Had they accepted his death as one more failed
Messiah, they could have gotten on with their lives eventually without
trouble. Instead they not only insisted to have seen him resurrected, but
where prepared to undergo martyrdom for that belief. The common
argument here is: Who would die for a lie?
Some problematic counter theories:
CounterExplanation
claim
Swoon
Jesus did not really die, but was
theory
unconscious and appeared dead, to
later be revived in the tomb.
Sometimes this is connected with
ideas of Jesus’ bloodline.

Problems

This assumes that the Romans did not
know how to kill people very well. A
crucifixion, even if the Gospels over
exaggerated, is a certain way to die.
Even had he survived, it would have
been obvious in his appearances to
shortly after, he would not have been
able to recover that quickly without it
being another miracle (and at that point
why deny one miracle with another?)
Wrong tomb The women went to the wrong tomb. The Roman and Jewish leaders would
have easily known the correct one and
drug the body out. But there is no
indication a body was ever claimed to
be found.
Metaphorical The resurrection was not physical, but Besides going against the very concept
Resurrection an idea in the hearts of the disciples
of the word “resurrection” in the
that Jesus would always “be with
culture of the day, the details of the
them”.
early beliefs of the Apostles in the NT
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indicate they believed it was physical.
This theory fails on bad exegesis of
Scripture.
Disciples
The disciples hatched a plot to fool
The disciples gained to power or
stole the
everyone into thinking Jesus had risen wealth, but instead where martyred, all
body
to claim he was the Messiah.
knowing it was a lie they made up?
Where is the motivation?
Hallucination They thought they saw Jesus, but it
Again, why didn’t anyone produce the
was a hallucination.
body? Also, one person hallucinating is
one thing, but several people having
the exact same hallucination at the
same time seems very unlikely.
Christological Orthodoxy
1.
2.
3.
4.
5.
6.
7.
8.

Pre-existence
Virgin Birth
Fully Human and Divine
Consciousness of Divine Sonship
Literal Miracles
Foreknowledge of atoning death
Bodily resurrection
Physical return to earth
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God the Holy Spirit
Personhood of the Spirit
Some view the Holy Spirit as divine force. Classic catholic orthodoxy
teaches that the Spirit is the third person of the Trinity.

Romans 8:26-27 26 ¶ Likewise the Spirit helps us in our weakness; for we do
not know how to pray as we ought, but that very Spirit intercedes with sighs
too deep for words. 27 And God, who searches the heart, knows what is the
mind of the Spirit, because the Spirit intercedes for the saints according to the will of God.
Ephesians 4:30 30 And do not grieve the Holy Spirit of God, with which you were marked with
a seal for the day of redemption.
Hebrews 10:29 29 How much worse punishment do you think will be deserved by those who
have spurned the Son of God, profaned the blood of the covenant by which they were sanctified,
and outraged the Spirit of grace?
Acts 5:9 9 Then Peter said to her, "How is it that you have agreed together to put the Spirit of
the Lord to the test? Look, the feet of those who have buried your husband are at the door, and
they will carry you out."
Acts 13:2 2 While they were worshiping the Lord and fasting, the Holy Spirit said, "Set apart
for me Barnabas and Saul for the work to which I have called them."
Ministry of the Spirit
1. Regeneration of the Soul/Adoption as Sons (John 3:5-6, Galatians 5:16-25,
Romans 8:15-17)
2. “Seals” Christians as a “down payment” of the future hope (Ephesians 1:13, 4:30)
3. Involved in sacramental Baptism (Acts 2:38, 1 Corinthians 12:13)
4. Inspiring prophecy and scripture (2 Timothy 3:16-17, 2 Peter 1:21)
5. Indwelling Christians
a. Given to all Christians (John 7:37-39, Romans 5:5)
b. Permanent (John 14:16-17, 1 Corinthians 6:19-20)
6. Giving spiritual gifts (Isaiah 11:2-3, 1 Corinthians 12:1-13)
7. Guiding the Church (John 16:13, Acts 15:28, 1 Corinthians 2:10-12)
8. Guidance in prayer (Romans 8:26)
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Spiritual Gifts

In practice one of the major ministries of the Spirit if the gifting and empowerment of
Christians. This may take many forms and there are varied lists used in some spiritual
gifts tests. The differences in the lists is a result of both varying lists in Scripture as well
as introduction of other gifts that seem helpful to the test makers. It is likely that none of
the lists the Scripture is intended to be precise and exhaustive, more likely Paul is listing
various gifts at different times as needed. Thus it is very likely there are gifts that
Scripture does not record at all. Beyond this there are some theological and categorical
issues with the very concept of “spiritual gifts” that need to be addressed. Do they only
apply to Christians? If not, in what way are they special gifts of the Spirit? Often they
seem to just be natural talents and abilities, some of which people learn over time. Hoe
does this play out with the implied theology of the tests?
On a greater level there are several considered “sign gifts” (see 1 Cor 12:4-11) that
appear to go beyond normal gifting:
1- Wisdom
2- Knowledge
3- Faith
4- Healing
5- Miracles (Wonderworking)
6- Prophecy
7- Discernment of Spirits
8- Tongues (glossolalia)
9- Interpretation of Tongues
There is debate over the continuance of these gifts, some arguing they ceased after the
Apostles or the writing of the New Testament. There are two views of this:
Cessationism:
The sign gifts were only for the purpose of supporting the Faith and validating the
ministry of the Apostles until the Scriptures could be complete. The modern Church
now has God’s perfect revelation and so no need of these gifts.
Continuationism:
The Sign gifts are part of the Church’s ministry for all times. In practice they may wax
and wane, but in principle there is no reason to think they have ceased. This position in
theory has the most traditional support.
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Blasphemy against the Holy Spirit

Matthew 12:30-32 30 Whoever is not with me is against me, and whoever does not gather with
me scatters. 31 Therefore I tell you, people will be forgiven for every sin and blasphemy, but
blasphemy against the Spirit will not be forgiven. 32 Whoever speaks a word against the Son of
Man will be forgiven, but whoever speaks against the Holy Spirit will not be forgiven, either in
this age or in the age to come.
"Against this gratuitous gift, against this grace of God, the impenitent heart speaks. Therefore
this impenitence is the blasphemy against the Holy Spirit which will never be forgiven . . . For
against the Holy Spirit, in whom they are baptized whose sins are forgiven, does he speak a very
heinous and impious word, whether in thought only or also in word" (St. Augustine,
Commentary on Matthew, 12)
Now the man who, not believing that sins are remitted in the Church, despises this great gift of
God's mercy, and persists to the last day of his life in his obstinacy of heart, is guilty of the
unpardonable sin against the Holy Ghost, in whom Christ forgives sins. But this difficult
question I have discussed as clearly as I could in a book devoted exclusively to this one point. (St.
Augustine, Enchiridion, 83)
Filioque Issue
During the 400-500’s AD, the Western Church was still in the midst of a controversy
with Arianism. In an effort to combat this a local council at Toledo in 589 added “and
the Son” to the phrase “We believe in the Holy Spirit, the Lord and giver of life who
proceeds from the Father” in the Nicene Creed. Initially there was little theological
objection to this in the West (St. Augustine had described the Spirit as the bond of love
between the Father and the Son), but there was an objection to changing the Creed
unilaterally. The Eastern Church objected on both grounds. Eventually this was
adopted by the Pope in 1024 and, along with several other issues on both sides, caused
the Great Schism in the Church in 1054.
The question is: within the Trinity, what is the relationship between the Son and the
Spirit? There are two ways to go about this, based on a prior question: how closely does
the way we see the relationships working in scripture reflect the nature of these
relationships. If we make a more direct connection, then based on such passages as John
15:26 where Jesus sends the Spirit, we would end up with the Western view of the Spirit
proceeding from the Father and the Son. If we allow a greater distinction between the
ontology and function, then we may end up with the Eastern view.
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Historical Background
The Ecumenical Council of Nicea, which met in 325 AD by the order of the first
Christian emperor, Constantine, hammered out the doctrine of Christ's nature as
oJmoouvsion with the Father. Later this creed was expanded at the Ecumenical Council of
Constantinople in 381 AD. Both these councils and the Council of Chalcedon where
focused more on the nature of Christ both with the Father and within himself then on
the Holy Spirit. Yet, what the council of Nicea did say about the Spirit was expanded
from et in Spiritum Sanctum to et in Spiritum Sanctum, Dominum et vivificantem, qui ex
Patre procedit by the Council of Constantinople.1 This was the version the Latin West
received from the Councils.
In the East this creed displaced all other creeds, whereas the west continued to
mainly use the Apostles Creed and the Quicumque.2 To the Churches in the East, unlike
the West, the procession of the Spirit ex Patre as defined in the Creed was considered
exclusive.3 Even though many Greek Fathers such as John of Damascus held to
procession ex Patre per filium,4 this was not seen as being the same as filioque, and this
phrase was later rejected due to sounding to similar to the filioque. Augustine who
taught that the Spirit was the "bond of love" between the Father and the Son heavily
influenced Latin pneumatology.5 Augustine's' writings where the beginning of the
filioque doctrine whereby although the Spirit proceeds de Patre principaliter there was
still a double procession from the Father and the Son as a single principle.6 This view,
along with the need to defend the Deity of Christ from Arians in Spain, led to the
changing of the Creed from ex Patre procedit to ex Patre filioque procedit by the local
council of Toledo in 589 AD.7
This addition soon spread though Western Europe, being advocated but such
Theologians as Paulinus of Aquileja, Alcuin and Theodulf. In 809 AD the Frankish
Emperor Charlemagne held a council that decided in favor of the addition and through
Charlemagne this was brought before the current Pope, Leo III.8 Pope Leo, while
agreeing with the filioque as a doctrine, refused to change the Ecumenical decision of
Nicea and had two silver copies of the Creed in both Greek and Latin hung from the

1 There is some controversy as to whither the Latin word procedit was an adequate translation of the
Greek ekporeuovmenon in the Creed (John 15:26 has the form ekporeuvtai). But as Gerald Bray argues in his
paper, (Gerald Bray, “The Double Procession of the Holy Spirit in Evangelical Theology Today: Do We
Still Need It?,”, Journal of the Evangelical Theological Society 41, no. 3 (1998). Pg418) even if Latin did not
have the nuance of the Greek, it soon developed it and we should "accept complete lexical equivalence".
2 Lukas Vischer, ed., Spirit of God, Spirit of Christ: Ecumenical Reflections on the Filioque Controversy (London:
SPCK, 1981). Pg.3
3 Philip Schaff, Mediaeval Christianity, vol. 4, 8 vols., History of the Christian Church (Peabody:
Hendrickson, 1996). Pg480-1
4 Ibid. Pg.486
5 Philip Schaff, Nicene and Post-Nicene Christianity, vol. 3, 8 vols., History of the Christian Church
(Peabody: Hendrickson, 1996). Pg.686
6 Ibid. Pg.686
7 Vischer, ed., Spirit of God, Spirit of Christ: Ecumenical Reflections on the Filioque Controversy.
8 Schaff, Mediaeval Christianity. Pg.482
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Basilica of St. Peter.9 It wasn't until Photius argued strongly that the filioque was vital to
a proper understanding of the Trinity in 867 that the doctrine became controversial.
With his more aggressive attacks towards the West, Western Christians reacted by
increasing acceptance of the creedal change and solidifying arguments for it, finally
leading to the official acceptance by Pope Benedict VIII in 1024 AD.10
The doctrine of the double procession has been the "sole dogmatic ground for
separation of East and West"11 and even a major roadblock in the Ecumenical
movement between the two major Christian Denominations. There have been various
attempts at solving the issue, the Old Catholic conference held at Bonn in 1875
concluded that the addition was unwarranted and tried to compromise by saying that
the Spirit proceeded from the Father mediated by the Son. This conference was
attended by not only Old Catholics, but also Anglicans, Greeks and Russians.12 In recent
history, The World Council of Churches produced an edited volume that concluded the
filioque should be removed on mostly on the historical grounds that it was added
unilaterally by Rome and therefore without legitimate authority.13
The Protestant tradition is usually filiquist by default, most Protestant Churches
of the Lutheran, Reformed, Baptist, Charismatic, Independent-Bible and others, if they
use the Nicene Creed, will use the western version with the filioque. Due to the
complexity of the debate and the myriad of proposed solutions this paper will focus on
evaluating the traditional arguments for both filiquisim and monopatrism and provide
and introduction to the debate for Protestant Theologians and Seminarians who have
little knowledge of the controversy.
Ex Patre Filioque
Western filiquisim states that in the eternal Trinity the Holy Spirit proceeds from
both the Father and the Son. As Barth argued, following Augustine, this does not say
that the Spirit proceeds from two origins but from both the Father and the Son as a
single origin.14 The Holy Spirit then is the bond of love that unites the Father and the
Son.15 This position is based on four points. First that if the Spirit proceeds from the
Father only and not in conjunction with the Son, there would be a subordination of
essence within the Trinity. Second that the temporal mission of the personae reflects the
eternal substantia of the Trinity; the opus ad extra by definition is, or at least very closely
resembles, the opus ad intra. Third, the Fathers who presided over Nicea included the

Ibid. Pg.482
Ibid. Pg.483, Vischer, ed., Spirit of God, Spirit of Christ: Ecumenical Reflections on the Filioque Controversy.
Pg.8
11 Daniel B. Clendenin, ed., Eastern Orthodox Theology: A Contemporary Reader (Grand Rapids: Baker
Academic, 2003). Pg.163
12 Schaff, Mediaeval Christianity. Pg.489
13 Vischer, ed., Spirit of God, Spirit of Christ: Ecumenical Reflections on the Filioque Controversy. Pg.76
14 a Patre filioque tanquam ab uno principio
15 Karl Barth, The Doctrine of the Word of God, vol. 1/1, Church Dogmatics (Edinburgh: T&T Clark Ltd.,
1975). Pg.486-7
9
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procession of the Spirit in response to the Pneumatomachi and so the procession ex
Patre is not to be taken in the exclusive sense.
In the West the main concern is for the unity of God and consubstantiality of the
Father and the Son in opposition to Arianism. This next point flows from these Arian
debates in the early Church; the filioque was a direct response to the Arians in Spain.
The idea on the positive side is that if ex Patre filioque procedit then the Father and the
Son must both be equal ontologically. If the Son were inferior, then the Father and Son
would not share a common and equal procession of the Spirit, therefore if the Spirit
proceeds from both Father and Son as uno principio then the Father and Son must both
be equal in essence. In adding filioque to the Creed, the Western Church was defending
the consubstantiality of the Son and the Father. On the Negative, if the Spirit proceeds
ek monou tou Patro" then within the immanent Trinity there is something that the Father
has that the Son does not have, and we must ask then, when the Son sends the Spirit,
does he have to ask permission from the Father?16
The second point is part of a major distinction between Western and Eastern
tridiologies. Although not in direct opposition, the close equating of the immanent and
economic trinities, known as the identity principle, conflicts with the Eastern doctrine of
energies.17 The identity principle finds its roots in a philosophy that from Augustine
equates essence and attributes.18 Based on some Neo-Platonic influence Augustine
focused on the unity of God, that leads to the Simplicity of God and the equating of
both the oujsiva and the attributes. This idea started also with Aristotle's' distinction
between the ejnevrgeia or energy and the duvnami" or power of an oujsiva or essence. The
energy is the potentiality of a thing while the power is the actuality.19 Something that is
real in the world is therefore an essence that is not potential but actual. The potentiality
of an essence does not exist, there is nothing beyond the essence as in Platonic
thought.20 In later western scholasticism, God is defined as the actus purus, pure
actuality21. The argument is that if God where not actus purus then he could not be
perfect for he would be lacking in something that he has potential for. The identity
principle is the logical inference of this philosophy.22
In terms of this paper the implications are that there is a close correspondence
between God ad se and God pro nobis. When theologians from the west read the
scriptures and see such things as the Father sending the Spirit in the name of the Son
and the Son also sending the Spirit in the name of the Father they see the economical

Bray, “The Double Procession of the Holy Spirit in Evangelical Theology Today: Do We Still Need It?,”.
Pg.425
17 Duncan Reid, Energies of the Spirit: Trinitarian Models in the Eastern Orthodoxy and Western Theology
(Atlanta: Scholars Press, 1997). See for a more in-depth look at these two ideas then can be presented in
this paper.
18 Ibid. Pg.11
19 Ibid. Pg.9
20 Ibid. Pg.8
21 Ibid. Pg.9
22 Ibid. Pg.10
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acts based on ontological realities23. If the Trinity pro nobis does not correspond to the
Trinity ad se then what of revelation can we say is truly about God and not God acting
as someone else? All we know is from the revelation we have, and this revelation is
rooted in the acts of God for redemption. If the essence of God can be too separated
from the way God reveals himself then we can never say anything at all about the
nature of God. Although Eastern theologians of course do not go this far, the logical
conclusion seems inevitable. We have to ask whither God would ever reveal himself to
be something he is not. If the economic and immanent Trinities can be closely identified,
then when we read that Jesus sends the Spirit who proceeds from the Father24 and
breathes on the disciples telling them to receive the Spirit25, we can infer that within the
Trinity the relationship between the Son and the Spirit must be one of sending. In the
eternal essence of the Trinity this sending would be equivalent or similar to proceeding.
So that in John 15:26, although the passage refers to the Spirits' mission in the economy
of salvation, we can directly deduce the eternal procession based on the temporal
procession26. Thus the Spirit is said to precede a Patre filioque tamquam uno principio even
if as Augustine argued it is still from Patre principaliter.27
The next argument from the West is historical in relation to the seemingly
arbitrary change by the West of an ecumenical council. This argument is usually only a
concern of the Catholic Church, as most Protestant filiquist theologians would not
ascribe the Nicene council with uncorrectable authority. The argument is that the
Nicene Fathers didn’t intend the Creed to be exhaustive; in fact even the Nicene Creed
as we have today is an expansion of an earlier form. Rome argues on account of their
doctrine as universal teacher of the Church that it has the authority to update the creed
in response to new challenges by heresies. In the filioque they argue they did nothing to
inherently change the ancient faith, but the creedal addition was merely a clarification
of what was already taught by the Fathers.28 As for the Fathers themselves, which both
sides use for support, there is not a lot of focus on this topic due to facing other issues at
the time. Both sides have been able to find Fathers to support them, and there seems to
be a range of opinion in the Fathers as to the exact nature of the relationship between
the Spirit to the Father and Son. From a Protestant position the point is mostly
irrelevant. If filiquism is true then it is true based on an objective reality outside the
Creed, the Creed is an expression of this truth, and therefore may need to be adjusted
accordingly. However most Protestants, even those who would agree with the filioque
insertion, would object to the unilateral decision of the Roman Church to change a
Creed that had been decided by all of Christendom.
Sinclair B. Ferguson, The Holy Spirit, Contours of Christian Theology (Downers Grove: Intervarsity
Press, 1996). Pg.76
24 John 15:26
25 John 20:22
26 Pope John Paul II, 1920-2005, The Spirit, Giver of Life and Love, vol. 3, 3 vols., A Catechesis on the Creed
(Boston: Pauline Books and Media, 1996). Pg.299
27 Schaff, Nicene and Post-Nicene Christianity. Pg.686
28 John Paul II, The Spirit, Giver of Life and Love. Pg.298
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Ek Monou tou Patros
The Eastern Churches start from a different tridiology and therefore reach a
different conclusion. In Eastern Monopatrism the Son is eternally generated from the
Father as in the west, and the Spirit is eternally spirited, but unlike the west the Father
is the sole source for both the Sons' generation and the Spirits spiriation. Both the
eternal generation and eternal spiriation are similar, but not the same because the
Father does not have two Sons. There is a distinction between the immanent and
economic Trinities such that although the Spirit proceeds eternally from the Father
alone, there is a tavxi". An order within the manifestation of the Trinity in the economy
of salvation, but this should not be attributed to the Trinitarian existence29. In general,
like Ireneaus, the Son and Spirit are seen as the "two hands of God".30
The major argument of the Eastern Church is based on the Father as the fons divinitatis,
the East sees the filioque as a rejection of the divine monarchy of the Father.31 Next the
distinction between the oujsiva or essence of Trinity and the ejnevrgeiai or divine energies of
the Trinity leads to a greater distinction between the Trinity ad se and the Trinity pro
nobis. This leads to different exegesis of scripture because it is based on different
philosophical assumptions then that of the Western Churches. Unlike Aquinas who saw
a need for the Holy Spirit to be related to both Father and Son in some common way,
the East does not see "Father" and "Son" as primarily language of relational
opposition.32
The East sees the Father as the chief principle or cause of both Son and Spirit,
arguing that being the fons divinitatis is the incommunicable hypostatic property of the
Father. The Son and the Spirit, although eternally themselves God, are not God in and
of themselves but derive their existence from the hypostasis of the Father.33 We should
then not confuse the hypostatic properties, this follows the thought of early Greek
Fathers who saw a difference between the properties of the oujsiva, substantia in Latin
Theology and of each ujpostasi" (hypostasis), or persona in Latin Theology. They argue
that the Father is "the sole principle (archv), source (phghv), and cause (aijtiva) of the
Divnity"34 and derives his being from himself, whereas the Son and Spirit derive their
being eternally from the Father.35 Patriarch Photius also argued that whatever was
common to one hypostasis had to be common to all three or there would be division
and ontological subordination within the Trinity.36 If we allow the Spirit to proceed
eternally from the Father and the Son, even tanquam uno principio then under this

Clendenin, ed., Eastern Orthodox Theology: A Contemporary Reader. Pg176
Christopher R. Seitz, ed., Nicene Christianity: The Future for a New Ecumenism (Grand Rapids: Brazos
Press, 2001). Pg.156
31 Vischer, ed., Spirit of God, Spirit of Christ: Ecumenical Reflections on the Filioque Controversy. Pg.13
32 Clendenin, ed., Eastern Orthodox Theology: A Contemporary Reader. Pg.176
33 Vischer, ed., Spirit of God, Spirit of Christ: Ecumenical Reflections on the Filioque Controversy. Pg.12
34 Ibid. Pg.11
35 Ibid. Pg.66
36 Victor C. and Regan Pfitzner, Hilary D., ed., Faith Matters: Theology for Church and World (Hindmarsh:
Australian Theological Forum, 2000). Pg.84
29
30

Rev. J. Wesley Evans

Trinitarianism

27

paradigm the Spirit must also participate in his own procession.37 This would cause a
breakdown of hypostatic categories where the Father becomes a "simple name deprived
of all meaning".38 And if we were to confess filioque then the Spirit would have to also
produce something else on account of the equality of divine persons, leading to another
hypostasis or more.39 There would also be the problem of suddenly introducing two
sources of deity in the Trinity and deny the divine monarchy of the Father which is his
vital hypostatic attribute.40
The tridiology of the Eastern Church accuses both Western filiquism and Russian
Sophiology of confusing the distinction between oujsiva and ejnevrgeia, or the Trinitarian
existence and energetic radiance. The East used a paradigm that was based on Aristotle
but that distinguished the essence and energies, and saw energy and power as
synonyms.41 This Eastern Doctrine of Energies places all attributes of God, even his love
and will, outside the inner Trinity.42 This was developed under Byzantine Theology to
try and clarify the relationship between God and creation.43 If as 2 Peter 1:4 says, we are
to become partakers of the divine nature, then the confusion between the essence of
God and the energies of God would either deny the utter transcendence and ineffability
of God by bringing God down to our level, or it would make all Gods' attributes as
transcendent as himself and thus make it impossible for us to participate in the life of
God.44 For the modern Eastern Theologians Lossky and Florovsky, the Trinity is totally
beyond and does not reveal his divine being, but only his glory, the energies that
surround his essence.45 This is where the Eastern Church contrasts sharply with the
Western Identity Principle as espoused by modern Theologians such as Barth and
Rahner.46 If this is the case, then passages such as John 15:26 where the Spirit is sent by
the Son, while denoting the mission of the Spirit in relation to the Son, cannot be used to
say anything about the Trinity ad se and only designate the Trinity in the economy of
salvation pro nobis. If we are to designate a one-to-one correspondence between the
immanent and economic Trinities in scripture then we would also have to conclude that
the Spirit in some way generates the Son based on passages like the birth of Jesus where
the Spirit was the one who overshadowed Mary, or the Baptism of Jesus where the
Spirit came down on Jesus declaring him to be Gods Son. Would not seeing the Son as
only being the Son by virtue of the Spirit, as in the Spirit is the one who makes the Son
to be the Son, an example of adoptionism? This solution has actually been proposed,47
Ibid. Pg.84
Vischer, ed., Spirit of God, Spirit of Christ: Ecumenical Reflections on the Filioque Controversy. Pg.22
39 Ibid. Pg.22
40 Ibid. Pg.13
41 Reid, Energies of the Spirit: Trinitarian Models in the Eastern Orthodoxy and Western Theology. Pg.15
42 Ibid. Pg.79
43 Ibid. Pg.20-1
44 Ibid. Pg.26
45 Ibid. Pg.56-7
46 Ibid. Pg.56
47 Thomas G. Weinandy, The Father's Spirit of Sonship (Edinburgh: T&T Clark, 1995). See this book for a
statement and defense of this thesis.
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although the Theologian was careful to deny adoptionist theology, this can become a
logical conclusion.
Western tridiology is seen as having two other major flaws, one is the
depersonalization of the Spirit and the other is the Sabellian leaning by fact of the
emphasis on the oujsiva over the hypostases. For Augustine the Spirit was the bond of
love between the Father and the Son based on both John 20:22 and John 15:26, therefore
although the Spirit proceeds principaliter from the Father, he still proceeds in some way
from the Father and the Son.48 This would however, seem to make the Spirit not so
much a person in his own right, but as merely the force of love between two other
persons. Although this was not the intent of Augustine, this has been the accusation of
his pneumatology,49 which directly led to the development of the filioque. Eastern
Orthodoxy stresses that each hypostasis is to be kept more distinct, and in general
emphasizes the individual hypostases over the essence.50 Following this tendency of the
west to focus on the essence over the hypostases there is a natural danger to fall into
sabellianism, where God is seen as truly being only the essence with the persons as
secondary substances of the essence, thereby rendering the Trinity ineffective in reality.
Semper Reformandum?
Evangelicals and Protestants have had little to say in the matter and have
generally, until more recently,51 gone with the Latin tradition of accepting the filioque.
This is at least the case when filiquism is considered at all. Probably this renewed
interest in the debate among Protestants has come due to contact with the East though
the Ecumenical movement. Protestant Tradition does have one new insight to add to
the debate and that is the idea of each of the personae being autotheos, or "God in
himself".52 This follows the thoughts of Calvin who did not allow for derivation of
divine essence any more then ontological subordination of essence.53 Under this
paradigm the Father as fons divinitatis is denied, it would be senseless to postulate
derivation of one absolute being from another.54 This idea attempts to bypass the
problem by saying that the issue is irrelevant, each personae is distinctly God, yet does
this really solve the issue? On scriptural grounds we have the idea that the Son is the
"begotten of the Father",55 if this is only in the economic sense then is the Son not really
the Son in eternity? In other words, if the Father does not eternally beget the Son within
the immanent Trinity because the Son is autotheos to the point where there is no
Alister E. McGrath, Christian Theology: An Introduction, 3rd ed. (Oxford: Blackwell Publishers, 2001).
Pg.341-2
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origination of divine substance, then why do we say the Son is begotten at all? And if
the Son is eternally begotten in the immanent Trinitarian sense then in some way the
Son derives his being from that of the Father or the phrase "begotten" would loose all
meaning. In saying that the Son or the Spirit finds his "origin" of any sense either
generation or spiriation in the Father is not applying a temporal concept to the idea,
because God is beyond time.56 There may be something this idea of Calvin's, but it is not
as easy an answer as some Evangelical Theologians would like, and it may require more
philosophy then pure exegesis. Both Pannenberg and Moltmann rejected the filioque,
Pannenberg because it subordinates the Spirit by making Father-Son the primary
relationship of origin57 and Moltmann believed the filioque was the cause for the neglect
of the role of the Spirit in the World and Creation.58 Karl Barth defended the filioque
based primarily on his strong emphasis and defense of the identity principle.59
Other Theologians have postulated solutions to the problem by integrating the
relationship of the Spirit back to the Son. One example is by Thomas Smail who argues
that the scriptures show a more mutual interdependence.60 Following these lines is
Thomas Weinandy who argues that both sides are defective and that the Spirit is the
Spirit of Sonshsip, whereby the Father begets the Son by the Spirit, and then the Spirit
proceeds from the Father as the one in whom the Spirit is begotten.61 Both ideas would
lead to adding a spiritoque to the ex Patre nauta of the Creed in some sense. There is
evidence for some form of mutual relationship beyond which both filiquism and
monopatrisim hold to, at least when it comes to work ad extra. Traditionally there is not
an easy solution, even if a church where to follow the World Council of Churches in
abandoning the filioque out of historical reasons more then Theological, people would
assume there was a statement of truth in the removal. Both sides also have too much at
invested to admit error, yet because we are dealing with the nature of God we all have
greater responsibility to seek after truth regardless of our prior investments.
The filioque is part of a larger difference in tridiologies62 between the Eastern
focus on each ujpostasi" over the oujsiva leading to the social model of the Trinity and the
Western focus on the one substantia over the personae leading to the psychological
model. Here is where we should start, by evaluating our models and either deciding on
one, or finding neither model is truly adequate to fit all of revelation. Then we will be
able to properly address the issue of how each personae relate to the others and the
implications for the relationship of the Spirit to the Father and to the Son.
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