
Pastor:  Christi Vice et Loco 
 
Let’s not speak of the holy ministry as if there was not a Reformation or as if the 
Reformation was a mistake.  I know it’s risky and dicey to do it in the LCMS (the kiss 
of death perhaps) but I’m going to give it a whirl today, namely, I will audaciously 
quote the Lutheran Confessions. After all, they can resource us and the church 
catholic so that, I pray, there can be (dare I say it? I WILL!) revitalization not only of 
the holy ministry but also a renewal and preservation of holy church.1 
 
Hermann Sasse diagnosed one of the “deepest” reasons “for the crisis of the 
ministry.”  It was this:   
 

the decay of the doctrinal substance which can observed in all the 
denominations of Christendom. … The faith of our fathers is dying and 
is being replaced by philosophical speculations or socio-political 
ideologies … ‘We have lost the Word of God and cannot find it again,’ 
as the leader of a Congregational College said – all this is indicative of 
a process of disintegration that is going on in all Christendom and 
leads not only to numberless personal tragedies, mental breakdowns 
and moral conflicts, but also the dissolution of the churches.  Like 
most of the great tragedies in the history of mankind, it is 
accompanied by a strange euphoria which accompanies certain lethal 
diseases.  What actually may be the ruin of the Church is regarded as a 
wonderful renewal, an unheard of resurgence of the Church and its 
mission to the entire world.2  

 
Welcome to the strange “euphoria” with all its false promises of transforming 
congregations and the world!  We’ve been living in it for decades!  However, let’s 
think outside the box for the first time.  Let’s actually learn from the Reformation 
and its biblical (doctrinal) substance for doing our work in the office of the holy 
ministry for the sake of the church. After all, the Lutheran Confessions operate with 
the fundamental theological presupposition that the holy office is to preach the 
gospel, baptize in the Triune name, teach all that Christ has mandated, declare to 
penitent sinners the forgiveness of sins (or to not forgive the unrepentant), and to 
give out the Lord’s body and blood in the Sacrament with his promise of forgiveness 

 
     1“Only where there is a living office of the ministry, functioning with the full 
authority of its mission, will one also find a living congregation.  And only where 
there is a living congregation is there also a vital office of the ministry,” Hermann 
Sasse, “The Office of the Ministry in the Christian Congregation,” in Letters to 
Lutheran Pastors Volume I 1948-1951, ed. Matthew Harrison (Concordia:  St. Louis, 
2013), 129. 
     2“The Crisis of the Christian Ministry,” Lutheran Theological Journal 2:1 (May 
1968): 44. 
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so that faith which justifies a sinner coram Deo is created when and where it pleases 
the Holy Spirit in those who hear the gospel (AC V).3   
 
All this is done in the way of Luke 10:16 Ὁ ἀκούων ὑμῶν ἐμοῦ ἀκούει. 

 
The Lutheran Confessions4 quote this promise from the Lord Jesus six times! 
 
The text is always used in reference to the divinely established office of the holy 
ministry [hat Gott das Predigamt eingesetzt / institutum est ministerium AC V].  
Consequently, the man put into the office, by divine right [gottlichen Rechten / iure 
divino  / ecclesiastica iurisdictione] preaches the gospel, forgives sin, judges and 
rejects doctrine that opposes the gospel and excludes the ungodly “not with human 
power but with God’s Word alone [ohn menschlichen Gewalt, sonder allein durch 
Gottes Wort / sine vi humana, sed verbo].”   Therefore, when the man in the holy 
office does his work according to Christ’s mandate and institution “the parishioners 
and churches owe obedience to bishops [Und desfalls seind die Pfarrleut und Kirchen 
schuldig, den Bischofen gehorsam zu sein / Hic necessario et de iure divino debent eis 
ecclesiae praestare oboedientiam], according to the saying of Christ (Luke 10[:16]): 
‘Whoever listens to you listens to me.’”  (AC XXVIII “Bishops,” 94:21-22) 
 
But then this happens! You find out that your tattooed -- $300.00 per quiff haircut – 
Alexander McQueen jacket -- rock star – kingdom multiplication -- futurist preacher 
at your home congregation at Mega Super Abundant Elevated Life Congregation in 
Brave New World, Iowa wreaked havoc.  He habitually and purposely pilfered from 
the offerings to purchase 16 wooded acres, build a swanky $1.7 million mansion, 
adulterated his marriage with prostitutes, and drank like a fish.  He justifies such 
scandals with:  “The Lord gave me a vision but you wouldn’t get on the vision train!”  
You’re shocked.  Outraged.  Hurt.  Uncertain.  “Am I baptized?  Am I forgiven?  Did I 
receive the Lord’s body and blood in Holy Communion?”  “Am I really saved?”  Well, 
the Apology has the high pastoral care answer.   
 

Nevertheless, we admit that in this life many hypocrites and wicked 
people, who are mixed in with these [assembly of saints who believe 
the gospel and have the Holy Spirit], participate in the outward signs.  
They are members of the church according to their participation in 
the outward signs and even hold office in the church.  Nor does this 
detract from the efficacy of the sacraments when they are distributed 
by the unworthy, because they represent the person of Christ on 

 
     3“Only from such a profound understanding can there come a renewal of the 
office of the ministry … whenever the office of the ministry is taken seriously, this 
will lead to the Christian congregation being taken seriously,” Hermann Sasse, “The 
Office,” 133. 
     4All references to the Lutheran Confessions are from Robert Kolb and Timothy J. 
Wengert, eds., The Book of Concord: The Confessions of the Evangelical Lutheran 
Church (Minneapolis: Fortress Press, 2000). 
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account of the call of the church and do not represent their own 
persons [quia repraesentant Christi personam propter vocationem 
ecclesiae, non repraesentant proprias personas], as Christ himself 
testifies [Luke 10:16], ‘Whoever listens to you listens to me.’  When 
they offer the Word of Christ or the sacraments, they offer them in the 
stead and place of Christ [Cum verbum Christi, cum sacramenta 
porrigunt, Christi vice et loco porrigunt.”5  The words of Christ teach us 
this so that we are not offended by the unworthiness of ministers. (Ap 
VII-VIII, “The Church,” 178:28)  

 
We are not Donatists!  Therefore, Melanchthon stresses again as he speaks 
specifically of holy Baptism that, “the sacraments are efficacious [et quod 
sacramenta sint efficacia] even though they may be dispensed by evil ministers, 
because the ministers act in the place of Christ and so do not represent their own 
person [quia ministrie funguntur vice Christi, non repraesentant suam personam].  
This accords with that passage [Luke 10:16], ‘Whoever listens to you listens to me.’”  
However, if the pastors are false prophets/teachers, then they “must be avoided 
because they no longer act in the person of Christ but are Antichrists.”  Matthew 
7:15 and Galatians 1:9 come ringing in. (Ap IX, “Baptism” 183:47-48) 
 
When it comes to the use of the office of the keys in the church there is the 
dominical mandate that the pastor forgive sinners (Mt 16; 18; Jn 20).  Again, 
Melanchthon quotes Luke 10:16 with regard to the speaking of holy absolution by 
the pastor.  He writes:  
 

The power of the keys administers and offers [exhibet / verkündiget] 
the gospel through absolution, which is the true voice of the gospel [ist 
das Evangelium selbst].  Thus, we also include absolution when we talk 
about faith, because ‘faith comes from what is heard,’ as Paul says 
[Rom.10:17].  For when the gospel is heard, when absolution is heard, 
the conscience is uplifted and receives consolation.  Because God truly 
makes alive through the Word, the keys truly forgive sins before God 
according to [Luke 10:16], ‘Whoever listens to you listens to me.’  
Therefore we must believe the voice of the one absolving no less than 
we would believe a voice from heaven [denn wenn wir Gottes klare 
Stimme von Himmel hörten, und die Absolution, das selige, tröstlich 
Wort]. (Ap XII “Repentance,” 193:39-40) 

 
Again, when the pastor speaks the word of absolution according to Christ’s 
mandate and institution “it is not the voice or word of the person speaking it, 
but it is the Word of God, who forgives sin.  For it is spoken in God’s stead 
and by God’s command [Dann es sei nicht des gegenwärtigen Menschen 

 
     5The German addresses the Iscariot kind of pastor:  “Also ist auch Judas zu 
predigen gesendet.  Wenn nu gleich Gottlose predigen und die Sakrament reichen, so 
reichen sie dieselbigen an Christus statt.”  
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Stimme oder Wort, sondern Gottes Wort, der die Sunde vergibt.  Dann sie wird 
an Gottes Statt und aus Gottes Befehl gesprochen]… It is also taught how God 
requires us to believe this absolution as much as if it were God’s voice 
resounding from heaven [denn so Gottes Stimme vom Himmel erschulle].” (AC 
XXV “Confession,” 72:3-4). 
 
And that’s how you have it in the Small Catechism.  Confession has two parts.  First, 
confess your sin.  Before God confess them all even the ones you don’t even know 
about like you do when you pray the Fifth Petition of the Lord’s Prayer.  Before the 
pastor confess the ones you know and that bother you (perhaps you could confess 
the ones that don’t bother you – the ones you love to do – the ones you’re not 
worried about).  Second, receive the absolution, that is, forgiveness from the pastor 
as from God himself, not doubting but firmly believing that by the absolution your 
sins are forgiven before God in heaven [für Gott im Himmel / coram Deo in coelis]!   
 
Consequently, you have been given holy absolution’s liturgy:  
 
Pastor:  “Do you also believe that my forgiveness is God’s forgiveness [Gläubst Du 
auch, dass meine Vergebung Gottes Vergebung sie]?” 
Penitent:  “Yes, dear sir.” 
Pastor:  “Let it be done for you according to your faith.  And by the command of our 
Lord Jesus Christ I forgive you your sin in the name of the Father and of the Son and 
of the Holy Spirit.  Amen.  Go in peace.”6 (SC, “How Simple People Are To Be Taught 
To Confess,” 361:26-28; cf. LSB, 185, 291, 293)   
 
This language (“let it be done for you according to your faith”7) of holy absolution’s 
liturgy is from the very words of Jesus in the New Testament, in particular, the 

 
     6With Dr. Luther we rejoice in the Christian’s speaking the word of forgiveness.  
Let the following example from a sermon preached from Matthew 9:1-8 (October 
19, 1533) suffice: "It truly is a mighty power when one Christian can say to another, 
Dear brother, be unafraid, God is gracious to you; only believe what he promises, as I 
declare it to you in Jesus' name, for it is as valid as if God himself were saying to you, 
Your sins are forgiven. Such power began, as we hear in this account, with Christ 
himself, and it continues for mankind, especially with those who occupy the pastoral 
office and are duty bound to preach repentance and the forgiveness of sins in Jesus' 
name. Nevertheless, every Christian has the command, not only that he can, but 
should, say to you when you are troubled by your sin: Why are you troubled? As 
your fellow Christian, I say to you, you are not fair to yourself, for God is not 
ungracious toward you; you ought to trust these words just as surely as though God 
were speaking to you personally from heaven, never questioning them because of 
the person of the one from whom you hear them," Luther's House Postils, Klug, vol. 3, 
pp. 79-80, (emphasis added). 
     7“We must assert that as you believe, so it will happen to you, because this faith is 
not taken from your judgment but drawn from the Word of God.  Therefore if you 
can grasp this and believe that God is well pleased with those who fear Him (Ps. 
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miracle accounts (Mt 8:13; 9:22; 29; Mk 5:34; 10:52; Lk 7:50; 8:48; 13:12; 17:19; 
18:42; Jn 4:50).  As the preacher in the holy office speaks all these words in holy 
absolution’s liturgy to the penitent, it is the Lord himself who is speaking.8  Here, the 
preacher’s word is God’s word!  Identical!  Viva vox Christi!9 

 
147:11), then it will happen this way to you.  If you do not grasp it, you are not 
under His pleasure but under His wrath, according to Christ’s saying (Matt. 8:13), 
‘As you have believed, so be it done for you.’ … be assured that a thing which is sure 
and true of itself becomes more sure and true when you believe it … This is true 
theology about the true God and the true worship of God,” LW 12:322. 
     8“But He is certainly present in these, Himself working miracles, preaching, 
administering the sacraments, consoling, strengthening and helping,” 1538 
“Sermons on the Gospel of St. John, Chapters 14-16,” LW 24:67.  
     9In a 1523 Maundy Thursday sermon Dr. Luther proclaims:  “you must hear in the 
absolution with true faith and not doubt that the words spoken by your confessor 
are indeed spoken by God himself.  For God has so humbled himself and 
condescended that he places his holy, divine word in human mouths so that we have 
no reason to doubt that it is God himself that speaks it,” WA 12:493, 3-7.  “We call 
men back to the Word so that the chief part of the whole action might be the voice of 
God itself and the hearing itself … with your whole heart pay attention to the voice 
of the brother absolving you.  And do not doubt that this voice of the brother in the 
Sacrament or in absolution is divinely spoken by the Father, Son, and Holy Spirit 
Himself, so that you completely depend on what you hear, not on what you do or 
think … After hearing comes confidence so that we say:  ‘I am baptized.  I have taken 
the body given for me on the cross.  I have heard the voice of God from the minister 
or brother, by which the forgiveness of sins has been announced to me.’  This 
confidence conquers death and all other evils,” LW 12:370-371. In a Table Talk 
someone asked, “‘Doctor, is the Word that Christ spoke when he was on earth the 
same in fact and in effect as the Word preached by a minister?’ The doctor replied, 
‘Yes, because he said, He who hears you hears me (Luke 10:16). And Paul calls the 
Word the power of God (Rom. 1:16)’. Then the inquirer asked, ‘Doctor, isn’t there a 
difference between the Word that became flesh (John 1:14) and the Word that is 
proclaimed by Christ or by a minister?’ ‘By all means!’ he replied. ‘The former is the 
incarnate Word, who was true God from the beginning, and the latter is the Word 
that’s proclaimed. The former Word is in substance God; the latter Word is in its 
effect the power of God, but isn’t God in substance, for it has a man’s nature, 
whether it’s spoken by Christ or by a minister,’” LW 54, 394, no. 5177 = WA 4:695-
96.  See also LW 22:502-509.  Hermann Sasse put it this way:  “Compared with the 
impressive rites performed in the pagan temples [in the Roman empire] the 
sacraments of the church were inconspicuous, simple actions, a simple washing with 
water, the breaking of bread, the prayer of the Eucharist, the distribution of bread 
and wine.  And yet there was a great difference.  This simple rendering of the 
apostolic message was more than human talk and more than human wisdom.  Christ 
Himself was speaking the Word of His Gospel through the mouth of the minister:  
‘Thy sins are forgiven unto thee.’  This washing with water was not only a sign, a 
picture, but really the washing of regeneration and renewal in the Holy Spirit, bring 
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Here we get to the heart of the pastoral task.  It is the point of Luke 10:16 in the 
Confessions:  PROCLAMATION!  Not your proclamation but Christ’s!  Whereas 
theology speaks about God (there’s no pro te), proclamation speaks for Christ (vice 
et loco / pro te or pro me! 

 
Ὑπὲρ  Χριστοῦ  οὖν  πρεσβεύομεν  ὡς  τοῦ  Θεοῦ  παρακαλοῦντος  δι’  ἡμῶν·  δε

όμεθα  ὑπὲρ Χριστοῦ,  καταλλάγητε  τῷ Θεῷ). 
 
His words are to be spoken!  In order to hear his voice (viva vox Christi)!  PRO TE is 
the proper application of his words.  High pastoral care according to the mandate 
and institution of Christ is not to talk about sin but to do something about it!  A 
Christian listens to the absolution from the pastor “to hear what God wants to say to 
you.” (LC “A Brief Exhortation to Confession,” 478:22)   Consequently, Luke 10:16 is 
quoted again by Melanchthon:   
 

Certainly the statement, ‘Whoever listens to you listens to me’ … is not 
referring to traditions but is rather directed against traditions.  It is 
not what they call a ‘commission with unlimited authority,’ but rather 
a ‘caution about something prescribed,’ about a special command.  It 
is a testimony given to the apostles so that we may believe them on 
the basis of another’s Word rather than on the basis of their own.  For 
Christ wants to assure us, as was needed, that the Word is efficacious 
when human beings deliver it and that we should not look for another 
word from heaven.  ‘Whoever listens to you listens to me’ cannot be 
applied to traditions.  For Christ requires them to teach in such a way 
that he himself might be heard because he says ‘listens to me.’  
Therefore, he wants his voice, his Word, to be heard, not human 
traditions. (Ap XXVIII “Ecclesiastical Power,” 291:18-19, emphasis 
added) 

 
Consequently, the pastor (vice et loco / Ὑπὲρ  Χριστοῦ) speaks the Lord’s words in 
preaching, teaching, baptizing, absolving, lord’s supper-ing, etc. according to the 
dominical mandate and institution.  The pastor speaks Christ’s words and therefore 
Christ speaks in his words.  God relates to his creation / creatures through words!10  

 
us forgiveness of sins, and with it life and salvation.  For the hands of the minister 
and the words he spoke were the hands of Christ, the words of Christ.  And the 
bread and the wine which we receive from the minister, we receive really from the 
hands of Christ,” in “The Crisis,” 45.    
     10Fundamental is this: ”as through means,” (AC V “Office of Preaching,” 40:1-2). 
Chemnitz teaches:  “…God Himself deals with us in the church through the ministry 
as through ordinary means and instruments.  For it is He Himself that speaks, 
exhorts, absolves, baptizes, etc. in the ministry and through the ministry. Lk 1:70; 
Heb 1:1; Jn 1:23 (God crying through the Baptist); 2 Cor 2:10, 17; 5:20; 13:3.  It is 
therefore absolutely necessary that the minister as well as the church have sure 
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The coram Deo point is the verbum domini point.  Dr. Luther teaches:  “When you 
open the book containing the gospels and read or hear how Christ comes here or 
there, or how someone is brought to him, you should therein perceive the 
sermon or the gospel through which he is coming to you, or you are being 
brought to him.  For the preaching of the gospel is nothing else than Christ’s coming 
to us, or we being brought to him.”11  Therefore, “to be baptized in God’s name is to 
baptized not by human beings but by God himself.  Although it is performed by 
human hands, it is nevertheless truly God’s own act.” (LC IV, 457:10)  And:  “when 
the Word is with it according to God’s ordinance, baptism is a sacrament, and it is 
called Christ’s baptism.” (LC IV, 459:22).12  Based on John 20:22-23 the penitent 
believes “that when the called ministers of Christ deal with us by His divine 
command” by using the keys, “this is just as valid and certain, even in heaven, as if 

 
proofs that God wants to use this very person for this His ordinary means and 
instrument, namely, the ministry. Now, a legitimate or regular call provides these 
proofs; for in this way every minister of the Word can apply to himself the 
statements of Scripture [in] 2 Cor 5:19; Is 59:21; Mt 10:20; Lk 10:16; 1 Th 4:8. .  .  .  
The chief thing of the ministry is that God wants to be present in it with His Spirit, 
grace, and gifts and to work effectively through it,” in Ministry, Word, and 
Sacraments:  An Enchiridion, translated by Luther Poellot (St. Louis:  Concordia, 
1981), 29.  That God mediates creaturely or through means is no retreat, 
withdrawal or a self-delimitation (like Aristotle’s First Principle kind of God).  It is 
just the opposite.  He pours himself out completely through such mediation: 
“ex sua maxima bonitate … Sic teilet er überschwenglich mit suam potestatem, [from 
his greatest kindness … so he shares {his} superabundance with his power],” (29 
September 1539 “Sermon on St. Michael’s Day” WA 47:853, 17-18, 24).  Another 
example is this:  ”But the Creed brings pure grace and makes us righteous and 
acceptable to God.  Through this knowledge we come to love and delight in all the 
commandments of God because we see here in the Creed how God gives himself 
completely to us, with all his gifts and power, to help us keep the Ten 
Commandments:  the Father gives us all creation, Christ all his works, the Holy Spirit 
all his gifts, (LC II, 440:68-69); also Luther’s “Great Confession,” (1525) LW 37:366.  
“So we receive our blessings not from them [parents, authorities, neighbors], but 
from God through them.  Creatures are only the hands, channels, and means through 
which God bestows all blessings.  For example, he gives to the mother breasts and 
milk for her infant or gives grain and all sorts of fruits from the earth for sustenance 
– things that no creature could produce by itself,” (LC I, 389:26; cf. 395:66; 401:108; 
403:126; 407:150; “Lectures on Genesis,” LW 5:172-179).  
     111521 “A Brief Instruction On What to Look For and Expect in the Gospels,” LW 
35:121 (emphasis added). 
     12Compare Martin Chemnitz, Examination of the Council of Trent Part II, 
translated by Fred Kramer (St. Louis:  Concordia, 1978), 229.  
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Christ our dear Lord dealt with us Himself.”13 “So then,” Dr. Luther teaches, “there 
should be no separation or distinction here between God and his word.”14     
 
In addition, the Lord’s words are verbum efficax / verbum reale!15  Dr. Luther 
understands this better than the ancients, moderns and post-moderns who still 
speak like they are in Greek kindergarten:  “Sticks and stones may break my bones 
but words will never hurt me.”  They (and we) are still catching up to him!  Dr. 
Luther learned from the Scriptures how God speaks.  So should we for the sake of 
serving sinners with his Good Friday forgiveness through his Word. 
 

But what or in what manner will He speak?  Here we must observe the 
Hebrew way of expression.  For when Scripture says that God speaks, 
it understands a word related to a real thing or action, not just a 
sound, as ours is … And when He speaks, the mountains tremble, 
kingdoms are scattered, then indeed the whole earth is moved.  That 
is a language different from ours.  When the sun rises, when the sun 
sets, God speaks.  When the fruits grow in size, when human beings 
are born, God speaks.  Accordingly the words of God are not empty air, 
but things very great and wonderful, which we see with our eyes and 
feel with our hands.  For when, according to Moses (Genesis 1), the 
Lord said, ‘Let there be a sun, let there be a moon, let the earth bring 
forth trees,’ etc., as soon as He said it, it was done … For as the 
Greek poets have Virgil, whose style they imitate, so the holy prophets 
have learned from Moses to speak correctly of the acts of God.  For 
they saw that in the case of God to speak is to do and the word is 
the deed.16      

 
Consequently, in his “Great Confession,” Dr. Luther (contra Zwingli and most 
moderns/post moderns) speaks of the Verba Domini in this way:  “So his word 
surely is not merely a word of imitation, but a word of power [machtwort] which 
accomplishes what it expresses [das da schaffet was et lautet], Psalm 33[:9], ‘He 
spoke and it came to be’ especially because it was first spoken here, and was meant 
to be an action-word [thettel wort].”17  Zwingli and his ilk argued that where the 
action words are spoken it does not mean that the action will take place when we 
speak them.  In other words, when you hear the words of institution, “This is my 

 
     13Luther’s Small Catechism (St. Louis:  Concordia, 1986), 29.  
     14LW 24:66-67.  Also:  “For God does not deal, nor has he ever dealt, with man 
otherwise than through a word of promise … We in turn cannot deal with God 
otherwise than through faith in the Word of his promise,” 1520 “The Babylonian 
Captivity of the Church” LW 36:42. 
     15Oswald Bayer, Martin Luther’s Theology:  A Contemporary Interpretation, 
translated by Thomas H. Trapp (Grand Rapids:  Eerdmans, 2008), 52-53. 
     16”Selected Psalms,” I, (1524-1537), LW 12:33 (emphasis added).  
     17”Confession Concerning Christ’s Supper,” (1528) LW 37:181. 
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body,” or “This is my blood,” you do not have body and blood.  All you have is bread 
and wine.18   
 
Dr. Luther argued that the action word stands “in the context of imperatives 
[heisselwort].”  Therefore, the words are “no longer simple declaratives [thettel 
wort] but imperatives [heisselwort] also, for everything that the words declare does 
take place, by the power [kraft] of the divine imperative [gotlichen heisselwort] 
through which they are spoken.”19  So when the pastor conducts the Lord’s Supper 
according to the Lord’s mandate and institution, then the Verba Domini (“not from 
men but from God himself, spoken by his own lips”20) do and give what they say. 
 
So that there is no misunderstanding, this is not a wax nosing of Dr. Luther to inject 
some sort of “Romanizing” tendency or a Trojan horse for sneaking in some sort of 
“indelible character” for pastors.21  Just the opposite!  Chemnitz (contra Rome and 

 
     18Zwingli designed a new communion liturgy to be used in Zurich on Maundy 
Thursday, Good Friday, and Easter Sunday of 1525.  The service was designated as a 
memorial and thanksgiving of Christ.  The altar was replaced with a portable table.  
Wooden plates and cups were used.  And yet parts of the mass were kept such as the 
Gloria, the Salutation, the reading of the Lesson including the kissing of the holy 
book, the Creed, the Lord’s Prayer, and even the recitation of the Words of 
Institution!  But Zwingli held that only bread and wine were distributed.  This is 
revealed in the admonition to the communicants that preceded the Lord’s Supper.  
The admonition equates the body of Christ with the church.  In addition, the deacon 
[Der diener not Der pfarrer] read the Words of Institution (“forgiveness of sins” 
omitted).  The rubric identified what was handed out:  unleavened bread and cup 
(the preface to the rite says “wine”).  The deacons carried the bread first and then 
the wine to the communicants who remained in their seats.  The communicants 
passed the bread and cup among themselves.  There was no formula of distribution 
recited by the deacons.  No music was sung or played.  In 1535 a change was made 
so that a deacon would read aloud from the thirteenth chapter of the Gospel 
according to St. John during the distribution.  See Corpus Reformation:  Huldreich 
Zwinglis Samtliche Werke, Band IV (Leipzig:  Verlag von M. Heinsius Nachfolger, 
1927): 13-24).  The liturgical scholar Bard Thompson comments:  “by a powerful, 
communal symbol, the congregation realized itself as the Body of Christ.  Moreover 
this method made provision for the ‘contemplation of faith’ to which Zwingli laid 
such importance.  A stillness came over the church supported by the repose of the 
people who did not stir from their places . . . And the people in contemplation looked 
through the Supper to ‘the thing itself’:  they laid hold of the goodness of God 
manifest on Calvary ‘as sure and undoubtedly as if it were shown to the natural 
eye.’” Liturgies of the Western Church (Philadelphia:  Fortress Press, 1961): 145-146. 
     19LW 37:183. 
     20 Ibid., 304. 
     21Rome’s error is that the pope, bishops and priests (and the church) are stand-
ins or vicars for an absent Jesus who can only be re-presented or made present once 
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Trent) teaches that the recitation or chanting of the Verba Domini “ is not to be used 
in the way magicians recite their incantations in set formulas, for instance to bring 
down Jupiter Elicius or the moon from heaven, namely, by the strength and power of 
the letters and syllables, if they are recited and pronounced a certain way.”22  Well, if 
it’s not that, then what is the point?  Like Dr. Luther, Chemnitz states that it is:  “as 
Paul asserts, that in the preaching of the Gospel Christ Himself speaks through the 
mouth of the ministers (Rom. 15:18-19; 2 Cor. 13:3) and that God is ‘making His 
appeal through us’ (2 Cor. 5:20).  So in the action of the Eucharist the minister acts 
as an ambassador in the place of Christ, who is Himself there present and through 
the ministers pronounces these words:  ‘This is My body; this do,’ etc., and for this 
reason His Word is efficacious.”23  He is emphatic that, “it is not a man, the minister, 
who by his consecration and blessing make bread and wine into the body and blood 
of Christ, but Christ Himself, by means of His Word, is present in this action, and 
by means of the Word of His institution, which is spoken through the mouth of 
the minister, He brings it about.”24 
 
So too with baptism and absolution according to Dr. Luther:   
 

Likewise, when the priest baptizes and says, ‘I baptize you,’ etc. that of 
course is simply a declarative, but because it stands in the context of 
an imperative, when Christ says, ‘Go ye therefore and baptize,’ it must 
be nonetheless a baptism in the sight of God.  And if Peter or Paul says, 
‘Your sins are forgiven,’ as Christ said to Mary Magdalene [Luke 7:48] 
– well, that is simply a declarative, nevertheless the sins are forgiven 
as the words declare, because it is embraced and commanded in an 
imperative, since Christ says in the last chapter of John [20:22f.], 
‘Receive the Holy Spirit.  If you forgive the sins of any,’ etc.25 

 
again in the mass through the power of the indelible character performed in 
mystery rituals.  
     22Chemnitz, 228-229. 
     23Ibid., 229. 
     24Ibid. (emphasis added); “Therefore the words of institution are spoken in our 
Lord’s Supper, not merely for the sake of history but to show to the church that 
Christ Himself, through His Word, according to His command and promise, is 
present in the action of the Supper and by the power of this Word offers His body 
and blood to those who eat.  For it He who distributes, though it be through the 
minister; it is He who says:  ‘This is My body.’  It is He who is efficacious through His 
Word,” Idem.  Robert Kolb writes:  “The Word brings God’s effective presence and 
power into his world.  This Word does not merely reflect a heavenly reality; it is not 
a magical tool to be incanted by human beings in order to manipulate divine power.  
It is the power of God for the salvation of his people, “The First Protestant ‘Biblical 
Theology’.  The Syntagma of Johannes Wigand and Matthaeus Judex,” in 
Hermeneutica Sacra:  Studies of the Interpretation of Holy Scripture in the Sixteenth 
and Seventeenth Centuries (Berlin:  Walter de Gruyter, 2010), 204. 
     25LW 37:183. 



 11 

 
Sin is in fact forgiven by the power of the divine Word of promise given in the Lord’s 
mandate and institution.  This is precisely why Dr. Luther, in the Small Catechism, 
declared that holy baptism “works forgiveness of sins, rescues from death and the 
devil and gives eternal salvation to all who believe this AS THE WORDS AND 
PROMISES OF GOD DECLARE,”26 namely, Mark 16:16.  In addition, you have these 
words as well:  “But with the word of God it is a Baptism, that is, a life-giving water, 
rich in grace, and a washing of the new birth in the Holy Spirit” in the way of Titus 
3:5-827; “These words, ‘Given and shed for you for the forgiveness of sins’ show us 
that in the Sacrament forgiveness of sins, life and salvation are given us through 
these words.  For where there is forgiveness of sins, there is also life and 
salvation.”28   
 
Remarkably, the Lord stands behind what he has ordained (Ps 146:6; 2 Tim 2:13) – 
his ordinations / institutions (status ecclesiasticus, status oeconomicus, status 
politicus).29  Moreover, in contrast to what most assert, the Lord joins his speaking 
to our speaking!  Here again, Dr. Luther is way ahead of most of the scholars and 
big shot doctorates in the academic and theological world and they/we could learn 
from him.  The Lord’s body and blood are there with the bread and wine not by 
virtue of our speaking “but of his [Christ’s] command, bidding, and action … it does 
not reside in our speaking but in God’s command who connects his command with 
our speaking … because of his command in which he has told us to speak and to do 
and has attached his own command and deed to our speaking.”30  Consequently, 
the Verba Domini, according to Christ’s mandate and institution are spoken “in his 
person and name,”31 (or Ap VII-VIII’s vice et loco in the way of Luke 10:16).  Amt und 
Abendmahl – “so it is not our work or speaking but the command and ordinance of 
Christ that make the bread the body and the wine the blood . . . and it is 
administered daily through our ministry or office.” (FC SD VII, “Holy Supper” 
607:77)   
 
No wonder, then that Dr. Norman Nagel declared:  “The Lord has given you His 
words to speak.  Yours won’t do it.”32  No wonder he uniquely taught his students:  
“Better let the Lord have his say first.  Better be letting him have his say so.”    

 
     26 Luther’s Small Catechism, 24 (emphasis added). 
     27Ibid., 24. 
     28Ibid., 31.  “Now, the whole gospel and the article of the Creed, ‘I believe in one 
holy Christian church … the forgiveness of sins,’ are embodied in this sacrament and 
offered to us through the Word … what the words say and what they give … have 
what the words declare … offered in the words,” (LC V, 470:32-36). 
     29Oswald Bayer, “Nature and Institution: Luther’s Doctrine of the Three Orders,” 

 Lutheran Quarterly 12 (1998): 125-160. 
     30LW 37:184 (emphasis added); cf. FC SD VII “Holy Supper,” 607:78.  
     31LW 37:187.  
     32Norman Nagel, “‘Words.  Words.  Words.’  Whose Words?” Concordia Journal 
16:2 (April 1990), 154.   
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Indeed!  You don’t have “better” words than the Lord’s!  He is with His words 
doing and giving what they say.  Da er sagt.  Er thut – bestowing his Good Friday 
forgiveness in the means he has mandated and instituted! “Therefore everything in 
this Christian community is so ordered that everyone may daily obtain full 
forgiveness of sins through the Word and signs … Here there is full forgiveness of 
sins, both in that God forgives us and that we forgive, bear with and aid one 
another.” (LC II, 438:55; cf. AC V, IX, X, XI, XII, XIII, XIV, XXIV, XXV, XXVIII).  Or as Dr. 
Luther put it: “The proper subject of theology is man guilty of sin and condemned, 
and God the Justifier and Savior of man the sinner [Nam Theologiae proprium 
subiectum est homo peccati reus ac perditus et Deus iustificans ac salvator hominis 
peccatoris].”33 So, in his definition of divine service at the 1544 consecration of the 
Castle Church at Torgau Dr. Luther declared that “the purpose of this new house 
may be this:  that nothing else may happen in it except that our dear Lord himself 
may speak to us through his holy word and that we respond to him through prayer 
and praise.”34  The pastor in the holy office does this Christi vice et loco. 
 
Dr. Hermann Sasse correctly observed that,  
 

this and nothing else is the proper task of the minister of Christ as it 
was the officium proprium of Christ Himself.  This the Church had to 
learn in the great crisis of the second century.  They were simple men, 
these bishops or pastors of the second century, even if among them 
there were some men of high education and even philosophers in 
their own right.  But as ministers of Christ they were satisfied with 
preaching the same simple Gospel all over again.  They sometimes 
violated all rules of rhetoric, all laws of psychology.  They did not 
attempt to be socially or otherwise relevant to the world.  They had no 
plans for a better government for the Roman Empire, nor did they try 
to carry out social reforms.  Some of them had great gifts as 
administrators of the Church.  In some of them the charisma 
kyberneseos was even overdeveloped.  But on the whole it must be 
said that these two generations kept their ministry in its integrity.  
The bishop at that time was what a pastor ought to be, a shepherd of 
his flock who feeds his sheep with the solid food of ‘the prophetic and 
apostolic Word of God in the Old and New Testament’ and with the 
sacraments of Christ.  Might not the renewal of this ministry perhaps 
be the great means for the renewal and the preservation of the 
Christian ministry in our time?35   

 
Duh!  However, we are tempted to pay lip service, to minimize or do without the 
Lord’s mandate and institution words that do and deliver what they promise – 

 
     331538 “Enarratio Psalm 51:2-3,” LW 12:311= WA 402:328,17-18.    
     34LW 51:333. 
     35Sasse, 45. 



 13 

namely, the forgiveness of sins.  Nothing new under the sun here!  I will reference 
one such contemporary enticement.  It is the seeker driven/purpose driven vision 
model that follows the teaching of Dan Southerland proposed in his book 
Transitioning.  He pushes the paradigm that the pastor must receive a special vision 
for mission from God to implement in his church.36  
 
In order to transform a congregation into one that is purpose driven, Southerland 
outlines seven steps to implement vision in the local church: preparing for vision, 
defining the vision, planting the vision, sharing the vision, implementing the vision, 
dealing with opposition, and making course corrections.37  It is beyond the scope of 
this paper to fully examine Southerland’s outline.  However, please note well that 
the “vision” for Southerland is the fundamental sine qua non: "doing church for the 
unchurched."38  Generally speaking this is the essential vision or operating 
principle for most “Bible-believing” Protestants these days and I fear it is the same 
for many in our confession.  Steven Furtick’s “kingdom multiplication” is an example 
of how you do church for the unchurched.  
 

Watch the Steven Furtick clip.39 
 
Furtick is totally serious.  Kingdom multiplication or doing church for the 
unchurched is all that matters.  Mandate and institution words (baptism, absolution, 
preaching the gospel and holy communion) are words his “congregation” can do 
without.  Taking care of the baptized according to Matthew 16; 18; 26; 28; Mark 
16:16; John 20; Luke 24 as confessed by AC XXVIII is not on Furtick’s radar screen.  
All that’s MIA!  Hindrances to multiplying the kingdom!    
 
According to Southerland fasting is critical for doing “church for the unchurched” 
and for achieving phenomenal growth (in line with the pastor’s divine vision).  
Fasting means more than going without food! It also includes praying -- massive 
amounts of praying in order to help the pastor/leader prepare to receive God’s 
vision. Sometime during the praying God will show up and grant the leader/pastor 
the vision.40  

 
     36Dan Southerland, Transitioning; Leading Your Church Through Change 
(Zondervan: Grand Rapids, 2000). 
     37Ibid. 149.  
     38Ibid. 117 (emphasis added). 
     39http://www.youtube.com/watch?v=8wILPzCyWYk.  Compare a congregation’s 
mission: “REACH - 500,000 people with the Gospel message of Grace; TEACH - 
25,000 people Biblical truth and engage them in a process of discipleship; TRAIN - 
5,000 disciples for ministry engagement, service, intentional evangelism; SEND - 
1,000 evangelists to engage the world with the Gospel message of Grace, 
innovatively and with excellence,” http://www.salem4u.com/sunday.php (accessed 
11 September 2012).   
     40Mr. Chris Rosebrough told me that the late Peter Drucker personally taught Rick 
Warren and Bill Hybels how to receive their “visions.”  Rosebrough argues that 

http://www.youtube.com/watch?v=8wILPzCyWYk
http://www.salem4u.com/sunday.php
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Just how fundamental this is for the leader/pastor is exhibited by how Southerland 
speaks to pastors.  He does it like this.  “Rate yourself.” he says, “from 1 to 100 for 
the level of prayer your doing for your church’s future (go ahead and write it down) 
and then put a percentage at the end of it. And that’s it, that’s the max percentage of 
increase to your church that God will ever give you. If you pray at a 25% level then 
God can only give you the 25% increase not the full 100% he wants to give you. Pray 
at a 50% level and then only 50% of what God wants to do in your church can be 
done.”  
  
Henry Blackaby (Experiencing God, 2008) influenced Southerland’s definition of 
“vision” as this:  “We must see what God is doing around us [large mega churches 
regardless of what they teach or practice publicly] and join God in His plan and His 
vision.”41  Southerland gives Blackaby the credit for this principle.  However, 
Southerland teaches that each particular congregation has to discover for itself its 
own a particular divine vision in order to be purpose driven.  He writes:  “To lead 
your church to be purpose driven, you must discover God’s specific vision for your 

 
Drucker is the philosophical father of the Seeker-Driven/Purpose Driven pastors 
and congregations. Drucker’s 1949 essay, “The Unfashionable Kierkegaard,” reveals 
his corporate model for the individual.  In one passage, Drucker lays out his 
interpretation of Soren Kierkegaard’s beliefs regarding individual freedom: 
“Existence in time is existence as a citizen in this world...In time we do not, 
therefore, exist as individuals. We are only members of a species, links in a chain of 
generations. The species has an autonomous life in time, specific characteristics, an 
autonomous goal; but the member has no life, no characteristics, no aim outside the 
species ... Because man must exist in society, there can be no freedom except in 
matters that do not matter...In society, man can exist only as a social being -- as 
husband, father, child, neighbor, fellow citizen,” (Sewanee Review 57:4 [Autumn, 
1949]:587-602).  So what?  Here’s the so what. Drucker designed the corporation to 
be a community in which a person could be part of something bigger, better and 
more important than himself.  Reality, for Drucker, is essentially corporate existence 
because in the physical realm individuals do not exist.  Get that under your belts and 
then you can begin to understand why the SD/PD church leaders do what they do.  
For Rosebrough’s very insightful diagnosis and critique of the primary sources of 
the SD/PD movement see LOGIA:  A Journal of Lutheran Theology 21:1 (Epiphany 
2012): 63-64; 21:4 (Reformation 2012): 59-62.  Unfortunately, the third installment 
of Rosebrough’s analysis and evaluation of Drucker’s influence on the SD/PD 
leaders was not published. On May 23, 2005 Rick Warren was a guest speaker at the 
Pew and Religion Forum, where he said, "Peter Drucker ... he's my mentor. I've spent 
20 years under his tutelage learning about leadership from him," 
http://www.pewforum.org/Christian/Evangelical-Protestant-Churches/Myths-of-
the-Modern-Megachurch.aspx (accessed 11 September 2012).  See also the youtube 
video of Warren’s own confession of his love for Peter Drucker and how Drucker 
influenced him: http://www.youtube.com/watch?v=iPH8VpI-H7I.     
     41Southerland, Transitioning, 22. 

http://www.pewforum.org/Christian/Evangelical-Protestant-Churches/Myths-of-the-Modern-Megachurch.aspx
http://www.pewforum.org/Christian/Evangelical-Protestant-Churches/Myths-of-the-Modern-Megachurch.aspx
http://www.youtube.com/watch?v=iPH8VpI-H7I
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church”42 in doing church for the unchurched. In other words, the ministry and the 
church exist essentially only for kingdom multiplication as dictated by the pastor’s 
unique vision.    
 
When the pastor as “leader” claims to have a vision from God after much fasting and 
self-deprivation [vision = God’s divine Word], then one is obligated as a part of the 
“community,” to obey it and implement it.  The will of the leader, therefore, becomes 
the will of the “community!”  One of the codes of Elevation Church (Charlotte, NC) is 
this: “We Are United Under One Vision – Elevation is built on the vision God gave 
Pastor Steven [Furtick]. We will aggressively defend our unity and that vision.”43  If 
you do not obey and carry out the vision of the “leader”/ pastor, then you are 
disobeying God and must be expelled from the “community.”  An example of how 
this works practically comes from vision caster/leader extraordinaire Mark Driscoll 
who categorically declares:   
 

Here’s what I’ve learned. You cast vision for your mission and if 
people don’t sign up you move on. You move on. There are people that 
are going to die in the wilderness and there are people that are going 
to take the hill. That’s just how it is. Um. Too many guys waste too 
much time trying to move stiff-necked, stubborn, obstinate people. 
Um. I am all about blessed subtraction. There is a pile of dead bodies 
behind the Mars Hill bus (chuckle) and by God’s grace it’ll be a 
mountain by the time we’re done. You either get on the bus or you get 
run over by the bus. Those are the options, but the bus ain’t gonna’ 
stop. And, uh, I’m just a, I’m just a guy who is like, look, we love you, 
but this is what we’re doing. There’s a few kinda’ people. There’s 
people who get in the way of the bus. They gotta get run over. There 
are people who wanna’ take turns driving the bus. They gotta’ get 
thrown off (chuckle). ‘Cause they wanna’ go somewhere else.44 

 
The fundamental danger of the mega vision casters is that you are dealing with 
hyper spiritual, hyper Christian fanatics!  Holy Spirit feathers and all people!  Who 
have moved beyond the Word (especially the mandate and institution words of the 
Lord), left the Spirit’s work in and through the external, objective Word and 
sacraments in the dust, and who consider themselves to be more “Spiritual” and 
more missionally moral than maintenance ministry types because they see what 
God is doing in the world [large mega churches] and they have joined God in his plan 

 
     42Ibid., 43.  See also Will Mancini’s Church Unique:  How Missional Leaders Cast 
Vision, Capture Culture, and Create Movement, A Leadership Network Publication, 
(San Francisco:  Jossey-Bass, 2008).   
     43http://www.elevationchurch.org/thecode (accessed 11 September 2012).  
     44http://apprising.org/2012/06/18/mark-driscoll-vision-casting-dead-bodies-
his-mars-hill-bus-will-roll-over/ (accessed 11 September 2012).  Bill Johnson of 
Bethel (Word & Faith movement) in Redding, CA allows no other vision than his.   

http://www.elevationchurch.org/thecode
http://apprising.org/2012/06/18/mark-driscoll-vision-casting-dead-bodies-his-mars-hill-bus-will-roll-over/
http://apprising.org/2012/06/18/mark-driscoll-vision-casting-dead-bodies-his-mars-hill-bus-will-roll-over/


 16 

and his vision!45  The paradigm of doing church for the unchurched (theology and 
ceremonies) is not adiaphora!  It is full blast mandatory and institutionalized!  Do it 
and you will be rewarded with salvation.  Don’t do it and you will hear “Depart from 
me” on the Last Day.46  
 
Doing church for the unchurched according to a unique kingdom multiplication 
“vision” that the pastor has received from God (apart from the Lord’s mandate and 
institution words) is an Enthusiasm (literally ) of the highest order. This 
deeply religious Procrustean bed-like-paradigm47 of the vision casters does ministry 
and church with “better” words than the Lord’s.  You only need Jesus as Savior once 
when you exercise your free will to get “saved.”  After that, Jesus as Savior who gives 
forgiveness in baptism, absolution, sermon and the Lord’s Supper through a pastor 

 
     45“I’ve prayed and I sense that the Spirit is moving our congregation to this form 
of worship,” or “this building project,” or “this stewardship program,” or “this 
mission program.”  Such congregations and their pastors/leaders are above any 
critique.  Why?  Because of how many people “they have brought to Christ!”  What 
they specifically teach, believe or practice is totally irrelevant as long as the 
“results”/numbers are there!  An example of a more sophisticated or scholarly 
Enthusiasm comes from the missiologist Alan Hirsch whose starting point is not the 
mandate and institution words of the Lord but the inner workings of the Trinity and 
the nature of the Trinity so that missiology shapes the church (missio Dei) 
http://www.youtube.com/watch?v=Zv-Hpx-5Ye4.  Compare Robert Newton’s, “The 
Great Commission:  Given to Whom???” and Michael Ruhl’s, “Moving From 
Maintenance to Mission:  How Can This Happen,” in Issues in Christian Education 
41:3 (Winter 2007-2008):24-31, 32-37.  See also Enthusiasm’s incredibly genteel, 
erudite, tender, sophisticated and well-read DID-GOD-REALLY-SAY superior 
“missional” words of Dr. Norm Metzler who asserts that it is neither missional nor 
winsome to categorically and exclusively emphasize the mandate and institution 
words of the Lord regarding holy marriage.  After all, according to Metzler “the Bible 
does not flatly and categorically rule out polygamy among Christians, even though 
monogamy is the preferred arrangement.” In addition, he asserts that, “it is clear 
that the Bible nowhere expressly addresses and therefore prohibits gay 
marriage,” and that “the Bible nowhere explicitly addresses the issue of gay 
Christians.”  “‘Marriage Policies’ of LCMS: Are We Seeking to Reach Out or Build 
Walls?” The Day Star Journal (4 February 2014), http://thedaystarjournal.com/category/2014/.  
This is so very Schleiermachian:  “The religious person is not one who believes in a 
sacred writing but one who has no need of it and could well produce one himself,” 
On Religion:  Speeches to Its Cultered Despisers (Philadelphia:  Fortress, 1987), 91.   
     46Rich Boring “Marks and Assets of a Maintenance Congregation,” Issues in 
Christian Education 41:3 (Winter 2007-2008):8-13.  The entire issue was devoted to 
this theme:  “From Maintenance to Mission:  Changing the Paradigm.”  
     47Procrustes was the evil innkeeper in Greek mythology that forced his tall or 
short guests to fit the beds in which they slept by torture or by mutilation, by 
stretching or by amputating the appropriate body parts that didn’t fit the respective 
bed. 

http://www.youtube.com/watch?v=Zv-Hpx-5Ye4
http://thedaystarjournal.com/category/2014/
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as Christi vice et loco is replaced by Jesus the law giver whereby one must do church 
for the unchurched.  
 
So, I ask some questions in order to get to the heart of what’s at stake with doing 
church for the unchurched paradigm.  Can the church be the church by absenting 
Jesus who absolves sinners according to his mandate and institution words with 
“better” words of our own?  Can you eliminate the office of the keys or bind the 
loosing key and loose the binding key and still be church?  Can you have church 
when the Sacrament of the Altar is never given according to the Lord’s mandate and 
institution?  Can you have church with “better” words than the Lord’s? 
 
Well?  The answer is “No.”48  When you diminish or eliminate what the Lord himself 
has instituted through his words, then the Lord’s promise in Luke 10:16 does not 
apply!  When you absent the Lord’s words that he’s mandated you’ve absented the 
Lord from his sinners and from his church and replaced the Lord with yourself and 
his words with your words (it’s a very pious ambitatio divinitatis of which we must 
all repent).  This is the grave spiritual danger we face in a country overrun with 
Enthusiasts (including you and me) who won’t let the Lord have his say first.49 
 
We do not despair.  The Lord does and will have his church through the preaching of 
repentance and forgiveness of sins.  We have his promise (Mt 16:18).  He has given 
us his mandate and institution words.  No better words than His!  He continues to 
provide men that he puts into the holy office for the speaking of his words so that 

 
     48“Therefore we should and must insist that God does not want to deal with us 
humans beings, except by means of his external Word and sacrament.  Everything 
that boasts of being from the Spirit apart from such a Word and sacrament is of the 
devil,” SA III.8 “Concerning Confession,” 323:10.  Also 1520 “Babylonian Captivity,” 
LW 36:39, 42. 
     49“In our modern mammoth churches both are suffering, the Christian 
congregation and the ministry. … Here lies one of the deepest reasons for the crisis 
of the Christian ministry and of the crises through which all church are going today.  
It is in vain to hope that this crisis will be solved by the big organizations of our 
time, on the ‘ecumenical’ or the ‘denominational’ level.  For they have no divinely 
given authority and no divine promise.  But the divine promise is given to the 
Christian congregation gathered around the Word and the Sacraments.  It has the 
promise that the Lord will be in their midst.  And the divine promise is given to the 
faithful pastors who preach in all sincerity the unadulterated Word of the Gospel, 
the prophetic and apostolic Word of God in the Old and New Testament.  To them 
the great promise is given that the Word that goes forth from God’s mouth ‘shall not 
return to me empty, but shall accomplish that which I purpose, and prosper in the 
thing for which I send it,’ (Is 55:11).  This is God’s own solution to the crisis of the 
ministry,” Sasse, “The Crisis,” 46.  Luther:  “It is one thing to be the church; another, 
to be called the church.  If the Word of God is present in its purity and is active, the 
church is there,” 1527-1528 “Commentary on 1 Timothy,” LW 28:302. 
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ἀκούων ὑμῶν ἐμοῦ ἀκούει.  In and through Christ’s words, the Holy Spirit creates 
faith when and where it pleases him in those who hear the gospel! 
 
In the Name of Jesus. 
 
Rev. Brent W. Kuhlman S.T.M. 
Trinity Lutheran Church, Murdock, NE 
 
 
    
 
 
   
 
 


