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INTRODUCTION

Big C . . . little c

Over many centuries the Roman Catholic Church and the 
Protestant Churches have argued, debated, and been at odds 
with one another over Christian beliefs and the Christian life. 
Yet there are places where there is common agreement. We all 
believe Jesus is the Son of God, sent to live on earth, to die, 
and be resurrected as the way of salvation. We all believe God 
loves us and wants a relationship with us.  

In the following materials you will find 11 topics where there 
are both differences and commonalities. In these materials 
we tried to be fair in our presentation of the Roman Catholic 
Church point of view, often quoting directly from their materi-
als. In the section entitled “What Lakeside Believes the Bible 
Teaches…” we attempted to present the biblical understand-
ing of the topic as we teach and practice them at Lakeside 
Christian Church. In addition to the materials presented we 
have also noted additional resources in this booklet for those  
who want to further explore the issues. 

We present these materials to help you learn about two differ-
ent understandings of major faith issues as practiced by the 
Roman Catholic Church and the Evangelical Church, Lakeside 
Christian Church in particular.  
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COMMUNION
What the Roman Catholic Church Believes… 
Roman Catholics share the belief with other Christians that Jesus 
Christ, on the night He was betrayed, ate a final supper with His 
disciples in the upper room. They believe this final meal was in fact a 
re-enactment of and a celebration of the Jewish Passover—the central 
story of the Jews’ exodus from slavery.  
 Roman Catholics believe that the literal words of Jesus are 
the grounding by which they understand what is happening spiritually 
in Communion. Jesus said, This is my body given for you; do this in 
remembrance of me (Luke 22:19, NIV), and so Roman Catholics be-
lieve that the bread and wine are truly and really His body and blood. 
The church defined this into dogma at the Council of Trent (1545–
1563) by saying that the real presence of Christ in the Eucharist is 
both the continuing sacrifice of Christ and a real sacrament. Thus the 
institution of the Eucharist as sacrament was explicated in the words, 
“Do this in remembrance of me.”
 Roman Catholics treat Communion in a memorial and re-
membering fashion as well, for in the service of Communion and as 
they are being united with each other and with Christ they are to have 
their minds fixed on the truth of God’s act of forgiveness in the cross 
of Jesus Christ.  
 Because of this “high” view of Communion, the Roman 
Catholic Church does not allow those who are not Christians (any-
one out of the true faith of the Catholic Church) to come to the table 
to receive Communion. Nor do they allow those Catholics who are 
in known sin or those who have not been to confession to partake 
in the Lord’s Supper, for they take Scripture literally when it says, 
Therefore whoever eats the bread and drinks the cup of the Lord in an 
unworthy manner, shall be guilty of the body and blood of the Lord (1 
Corinthians 11:27, NIV). 
 In the same manner of this high view of the institution of 
communion, once the elements have been blessed by the priest and 
the congregation has received the elements, any bread and wine left 
must be eaten and drunk by the priest before the service concludes.  

What Lakeside Believes the Bible Teaches…  
There are divergent beliefs and views among Evangelicals regarding 
Communion; however, the central aspect of their understanding is 
that Communion is a celebration of the life, death, resurrection and 
ascension of Jesus Christ, whereby we remember the price He paid 
on the cross.  
 The Evangelical church believes Jesus Himself inaugurated 
the sacrament of communion and He commanded His followers to 
observe it. The ordinance of Communion awakens in Christians the 
holy memory of what Jesus Christ has done for us, as believers, and 
for the whole of humanity. The remembrance celebrated in Holy 
Communion allows for our minds to be fixed on our own state of 
sinfulness and our own desperate need of forgiveness. 
 For Evangelicals then, the ordinance is a celebration of God’s 
redeeming love and empowering grace. It means our grateful accep-
tance of God’s gift of forgiveness and our new life. For Evangelicals 
and their view of Communion, this ordinance is always to have as its 
focus Jesus Christ and Him crucified, for it is in this ordinance spe-
cifically that God’s action in Christ is the central and ultimate reality.   
 Evangelicals’ view of Communion could be labeled a “lower 
view” of Communion in that they do not believe the elements are 
the real body and blood of Christ, but they represent His body and 
blood. They recognize there is a very spiritual and supernatural aspect 
to Communion which could be labeled as a spiritual presence of the 
Holy Spirit and not a real presence of Jesus Christ located in the 
elements. The Communion service then for the Evangelicals is still a 
very sacred event for during it we are encouraged to remember what 
was accomplished through the death and resurrection of Christ. In 
the sacred event of remembering, Christians of all denominations are 
reminded that Jesus’ blood was spilt for us and that in the spilling of 
the blood of Christ we find that our sins have been forgiven and we 
are accepted as children of God.  
 The Evangelical church differs from the Roman Catholic 
Church in that they believe in open communion. They do not require 
people be members of the local church nor do they exclude fellow 
Christians from Communion. Evangelicals believe all who sincerely 
repent of their need for forgiveness, not taking the sacrifice of the 
cross lightly, and accept that through the cross of Jesus Christ, God 
has acted decidedly in restoring our relationship to Him, let them 
come to the Table of the Lord.  
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CONFESSION
What the Roman Catholic Church Believes…
The Roman Catholic Church believes all past sins are forgiven at 
Salvation. However sins committed in the future need to be dealt 
with. Catholics refer to these types of sin as actual sin. There are two 
types of actual sins: mortal sins and venial sins. Mortal sins are those 
which if left unconfessed and absolved by the priest can condemn the 
believer to Hell. Venial sins are the common sins where people fall 
short but do not require absolution. Both sins need to be confessed.
  Roman Catholics have never believed sins should be con-
fessed in privacy between God and man. A Bible verse used to justify 
the need for confession is 1 John 1:9 (NIV): If we confess our sins, he 
is faithful and just, and will forgive our sins and cleanse us from all 
unrighteousness. In the early church, sins that were committed and 
known in society needed to be confessed publicly to receive forgive-
ness. Private sins had the option of being confessed directly to the 
priest. However sins were dealt with, it was always done “in church.”  
 
John Chrysostom, an early church writer states: 

“Priests have received a power which God has given neither 
to angels nor to archangels. It was said to them: ‘Whatsoever 
you shall bind on earth shall be bound in heaven; and what-
soever you shall loose, shall be loosed.’ Temporal rulers have 
indeed the power of binding; but they can only bind the body. 
Priests, in contrast, can bind with a bond which pertains to 
the soul itself and transcends the very heavens. Did (God) 
not give them all the powers of heaven? ‘Whose sins you 
shall forgive,’ he says, ‘they are forgiven them; whose sins 
you shall retain, they are retained.’ What greater power is 
there than this? The Father has given all judgment to the Son. 
And now I see the Son placing all this power in the hands of 
men (Matthew 10:40; John 20:21–23). They are raised to this 
dignity as if they were already gathered up to heaven” (The 
Priesthood 3:5 A.D. 387)

 
What Lakeside Believes the Bible Teaches…  
The Temple veil (curtain) was torn in two (Luke 23:45). The veil was 
the secret place of the Holy of Holies—the residing inner place of the 
presence of God. This was a place only the High Priest was privi-

leged to enter. It was as if in this moment of Jesus’ death that through 
the torn veil God’s presence was being opened to all mankind. 
Through Jesus’ coming, His life, and then His death, we see as never 
before the heart of God exposed. Jesus became our direct access to 
the Father.    
 First John 1:9 tells us the confession of our sins is dealt with 
through God’s forgiveness and purification. In 1 John 2 we see we 
have One who speaks to the Father in our defense—Jesus Christ, the 
Righteous One.
 The Evangelical Church reacted so strongly to Roman 
Catholic teaching in regards to confession they swung the opposite 
direction. We say “I don’t ever have to really let anyone know what 
is going on in my life. This is between me and God.” When we never 
confess personal failure, pride is never far off. When our lives are 
exposed before others, we are more able to walk in humility and stay 
desperate for His grace.
  The Evangelical Church believes confession is important in 
the Christian life. We do not believe we need one particular indi-
vidual to confess our sins to because Jesus is the ultimate High Priest 
(Hebrews 4:14–16). We also believe in the priesthood of all believ-
ers. Confession is a good discipline to practice amongst one another. 
James 5:16 (NIV) states, Therefore confess your sins to each other 
and pray for each other so that you may be healed. The prayer of a 
righteous man is powerful and effective. 
 There is a direct correlation between unconfessed sin and 
healing. When sin gets exposed it brings to light what held an indi-
vidual in captivity. Believers can encourage and support one another 
when they know each other’s struggles. All sin is erased at baptism. 
There is no need to identify each and every sin and have it accounted 
for. However, if a particular struggle continues to haunt day in and 
day out, then further confession may need to be considered.
  The Bible does make clear the need to search your heart 
before partaking of the Lord’s Supper. If there is sin against a brother, 
then it needs to be dealt with by confessing the wrong to one another. 
If there has been a wrongful transgression against God, it needs 
to be confessed and released. Sin doesn’t have to be confessed to 
anyone but God, but confession to another individual and/or to those 
wronged does seem to bring greater victory.

3 4



ORIGINAL SIN, BAPTISM, 
AND SALVATION 
What the Roman Catholic Church Believes… 
There are many distinctions between the Roman Catholic Church 
and the Evangelical Churches and thousands of remaining nuances 
between different denominations and individual beliefs. However, 
there are central starting points to help people find answers to the 
similarities and differences in the understanding of the effect of sin 
(Original Sin), the need for salvation, and the role that water baptism 
plays in this. Both Churches see grace as a free gift and in their terms 
apart from “works.”

The following information is meant to concisely outline the basic 
teaching of the Roman Catholic Church and Evangelical Churches.

• Original Sin
The Roman Catholic Church holds two central components under 
the phrase “original sin.” The first component would be the literal 
first sin committed by Adam (and Eve) in Genesis chapter three. The 
second component would be the resulting consequences of Adam’s 
first sin including the effects of this first sin on the human race result-
ing in the idea of a “hereditary stain,” which has a damning effect on 
all humans at birth. The primary Scripture from which this doctrine 
originates is Romans 5:12, along with thoughts connected to this by 
multiple early church fathers. Another Scripture that many would 
consider supportive to this doctrine is David’s lament in Psalm 51:5.

• Salvation
The basic belief regarding salvation in reference to justification or 
the forgiveness of sins is tied to the understanding that each infant 
is lost and born in sin. Justification then includes the act of baptism, 
confirmation and the Holy Eucharist. The basis for salvation is then 
baptism and church sacraments (of Penance which is confession). 
Thus the Roman Catholic Church includes faith as the foundational 
element for justification but not the exclusive element. Furthermore, 
salvation is seen to be repeatedly lost through mortal sins once one is 
aware and responsible for their sins but regained through sacraments. 

• Baptism
The Roman Catholic Church practices baptism, which includes water 
in the normative form. The church defines this as the sacrament that 
regenerates and thus justifies. The mode and method include either 
sprinkling with water, the pouring of water, or the immersion of a 
person in water. The primary time for baptism is during infancy but 
can take place any time during a person’s life should one desire to 
become a Catholic. One becomes Catholic at Baptism but will still be 
involved in confirmation and the Holy Eucharist.

What Lakeside Believes the Bible Teaches…
The Evangelical Church holds “original sin” referring to Adam’s first 
literal sin and resulting effects but would not include the idea as a 
result of this sin that infants are damned and in need of salvatory acts 
at birth. What resulted from Adam’s sin is felt in the way all the earth 
feels the effect of sin and death, but the idea of Romans 5:12 does not 
carry with it a damning element given the context of Romans 5:12 
and the connection of these thoughts most closely to Romans 5:18. 
The Christian Church would also contend Psalm 51:5 is a lament of 
David after devastating sin in a poetic form, not meant to establish 
the doctrinal certainty that each child conceived is born under the 
wrath of God.

Salvation in the Evangelical Church in regards to justification for 
the forgiveness of sins would include faith as the exclusive element 
necessary for salvation. Faith is carried out by belief, confession, 
repentance and baptism. Once faith is established many conservative 
Christians would say that “saving faith” cannot be lost; however, oth-
ers believe that one can be “saved” and later reject the gift of grace 
nullifying salvation by a complete and final rejection of God’s grace.

The Christian Church practices baptism, which includes water as the 
only form. Baptism is done as a part of the other faith elements of 
belief, confession and repentance. One is baptized after there is rec-
ognition of the need for salvation. This establishes justification with 
God thus it is tied to the forgiveness of sins. The mode and method 
include immersion of a person in water. Since infants are not viewed 
as under the wrath of God the Christian Church does not practice 
infant baptism but carries out the belief that each person reaches an 
“age of accountability” in which one must choose what to do about 
their damning sin.
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PAPAL AUTHORITY
What the Roman Catholic Church Believes…
The Roman Catholic Church believes the passage in Matthew 16:13–
20 singles out Peter as the leader of the apostles, and thus the church. 
From Peter there were those men who were handed the authority to 
lead the church until the present Pope Francis. Around the year 80 A.D 
Pope Clement I wrote to a community of believers that his counsel to  
them was inspired by God, and a refusal to follow it would put them 
in “no small danger.” 
 In the second century, Irenaeus spoke of the Church at 
Rome as being founded by “the two most glorious apostles, Peter 
and Paul…” Because of this apostolic succession, he went on to say, 
“With that Church, because of its superior origin, all the churches 
must agree…” By the Council of Ephesus (431) the Roman Catholic 
Church acknowledged what they believed had occurred with Jesus 
and Peter. The giving of the “keys” to the kingdom for the Roman 
church signifies the authority to rule the church.  
 The Roman Catholic Church believes Jesus was an infallible 
teacher who gave the same teaching and authority gift to Peter, his 
successors. The Catholic Church believes in infallible papal authority 
when speaking “ex cathedra,” a term meaning “from the chair”—a 
theological position of power and authority. For the teaching to be 
considered infallible the pope must meet four requirements: 

1) he is speaking in his role as pastor of the Church
2) he is teaching some doctrine of faith or morals
3) he intended to teach with the full apostolic authority 

given him
4) he plans to bind the whole church to the teaching.  

In addition to the infallibility of the pope, an ecumenical council 
called by the pope may also speak infallibly for the church.  
 Within the Roman Catholic Church there is a hierarchy of 
authority with final authority resting with the pope. The first order is 
the bishops (1 Timothy 3), followed by the priests (Titus 1), and then 
the deacons (1 Timothy 3–4). However, none of these orders have the 
authority of the pope, nor the infallibility. These positions are now 
included in the sacrament of Holy Orders. 
 

 However, in the pope resides final authority over the church. 
In the Constitution “Pastor Aeternus,” cap. 3, the pope is declared to 
possess ordinary, immediate, and episcopal jurisdiction over all the 
faithful:

“We teach, moreover, and declare that, by the disposition of 
God, the Roman Church possesses supreme ordinary author-
ity over all Churches, and that the jurisdiction of the Roman 
Pontiff, which is true episcopal jurisdiction is immediate in 
its character (Enchir., n. 1827).”

What Lakeside Believes the Bible Teaches… 
There is widespread opinion within the Evangelical church of how 
congregations are to be organized and who holds authority in and/
or over those congregations. Two primary forms are found today: 
denominational and non-denominational.  
 Denominations are those congregations that claim a common 
heritage, name, identity, and structure. Non-denominational congre-
gations may claim a common heritage, name and identity, but they 
are autonomous in structure. Lakeside Christian Church is among 
the latter of these. This Church is a local autonomy and is not  
connected with any state or national ecclesiastical, religious or quasi- 
religious organization or corporation. 
 Non-denominational congregations generally accept the 
 biblical position of elders as leaders of the congregations (Acts 20; 
1 Timothy 3; and Titus 1). Though some Evangelical congregations 
have boards made up of elders and deacons, there is no biblical prec

-edent for such decision-making groups. Generally there is a plurality 
of elders for a congregation so that no one individual can operate the 
church for personal gain. There is no outside authority over these 
elders except as they are chosen from among the congregation’s 
members.  
 The ministerial staff in Evangelical congregations is gener

-ally under the authority of the elders, though they are often granted 
oversight for the day-to-day operations of the congregation under the 
elders’ authority. The Evangelical church practices the priesthood of 
all believers (1 Peter 2: 9–10), though it also believes there are those 
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whom God leads into various vocational pastoral ministries (Ephe
-sians 4). Those who are so called have no authority over the congre

-gation, or multiple congregations, but submit themselves to the elders 
of the congregation.
 The Evangelical church does not accept apostolic succes

-sion nor does it accept papal authority. Jesus is head of the church 
(Ephesians 1:22; 5:23), and no one person, or even group of persons, 
is granted authority to speak for the church. The Evangelical church 
generally accepts Jesus’ statement regarding Peter in Matthew 16 as 
representative of church leaders (elders) in the coming days as the 
church is established.
 Many non-denominational congregations are associated 
with like-minded congregations, and may work cooperatively with 
such congregations on a variety of projects and missions. Lakeside 
Christian Church is part of a loose-knit fellowship of congregations 
using the names Christian Churches/Churches of Christ. These con

-gregations claim a common heritage and commitment to following 
the Scriptures, but there is no denominational authority, only local 
congregational autonomy. 

 
What the Roman Catholic Church Believes…
The modern Roman Catholic Church mandates that those holding the 
office of clergy (Priests, Cardinals, Bishops and Popes) are to remain 
celibate, renouncing all worldly affairs and focusing on the affairs of 
the Lord. 
 The Church did not always practice celibacy. It was not until 
the ascetic practices of monks in the mid-4th century that priestly 
sexual relations were forbidden. (Clergy could still marry but had to 
refrain from sexual union.) By the 10th Century, most rural priests 
were married, and many urban clergy and bishops had children 
despite earlier restrictions. Popes Leo IX and Gregory VII (12th 
century) mandated celibacy among the clergy to prevent nepotism. 
Celibacy was reaffirmed in 1967 by Pope Paul VI. 

 It should be noted that modern celibacy is about the relation-
ship of the clergy, God, and the Church. The Roman Catholic Church 
does not see priestly celibacy as a burden, but as a sacrificial gift that 
the clergy commits to God and the Church.

What Lakeside Believes the Bible Teaches… 
The Scripture most often referenced in favor of celibacy is Paul’s first 
letter to the Corinthians in which he writes that unmarried men and 
women are focused on the Lord’s affairs, whereas the interests of the 
married men and women are divided between their family and the 
Lord’s affairs.  
 There is a similar concern recorded in Matthew 19:11–12 
where one says that it is better not to be married than to risk a di-
vorce. Jesus responds that not everyone can accept an unmarried life, 
but only to whom it is given.  
 Paul writes to Timothy (1 Timothy 3:1–12) with the charac-
teristics required for someone to be in church leadership that he must 
be the husband of but one wife. Now this does not necessitate that all 
church leadership be married, but clearly it allows for church leader-
ship to be married and have children. 
 Paul likewise wrote to Titus (Titus 1:5–8) in order for an el-
der to be appointed, he must be the husband of but one wife and have 
children who believe and are not known to be wild and disobedient. 
The focus of this Scripture is on the holiness and upstanding charac-
teristics of the individual, which includes the healthy existence of a 
spouse and family. There is no doubt being married, and even having 
a family, takes time and effort; however, this does not preclude proper 
devotion to God and the church.  

PRIESTLY CELIBACY
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PRAYER TO SAINTS
What the Roman Catholic Church Believes…
The Catholic Church teaches prayer should be directed primarily to 
God the Father. However, it is also acceptable to pray to venerable, 
revered individuals other than God. The practice of praying through 
saints is recorded as early as the 4th century A.D. Prior to this time, a 
general esteem of these saints was encouraged. Saints were regarded 
as people whose lives provided an example worthy of imitation. 
 Over time, the practice moved toward praying to an ever-
increasing number of saints who could intercede on one’s behalf. 
Each saint served as a symbol of God’s answered prayer for a specific 
type of need. For ten centuries, the list of saints grew exponentially 
without a standard process for recognizing the veneration of an indi-
vidual who had passed. The list continues to grow even with the 10th 
century standardization of a process for canonizing saints. Certain 
artifacts are also venerated as a reminder of the lives of the saints. 
They are considered holy images and are intended to prompt prayer 
to these saints. These artifacts include the remains of holy people as 
well as sculpted or painted images bearing their likenesses.  

Catholic tradition holds that: 
“Being more closely united to Christ, those who dwell in 
heaven fix the whole Church more firmly in holiness. They 
do not cease to intercede with the Father for us, as they prof-
fer the merits which they acquired on earth through the one 
mediator between God and men, Christ Jesus. So by their 
fraternal concern is our weakness greatly helped” (Catechism 
of the Catholic Church, 956). 

It is taught that this open communication between people, living and 
dead, is a result of the communion of saints or: 
“The communion of all the faithful of Christ, those who are pilgrims 
on earth, the dead who are being purified, and the blessed in heaven, 
all together forming one Church; and we believe that in this commu-
nion, the merciful love of God and his saints is always [attentive] to 
our prayers” (Catechism of the Catholic Church, 962).  
 The Catholic Church commonly cites the elders in heaven 
(Revelation 5:8) who bear bowls filled with the prayers of God’s 
people as proof that the saints carry our prayers to God. Hebrews 

12:1 offers compelling evidence for some that the saints are constant-
ly surrounding us and can see and hear all we do.  

What Lakeside Believes the Bible Teaches…
The Evangelical Church embraces the conviction that all believers 
have access to God through Jesus Christ. Therefore, prayer is offered 
directly to God. It is believed to be led at times by God Himself, the 
Holy Spirit, who lives inside a believer. Prayer to saints is not taught 
or encouraged. 
 The Evangelical Church understands the term “saints” to  
refer to those who are saved. Saints are those who have confessed  
with their mouth and believed in their heart that Jesus is Lord (Romans 
10:9–10). Evangelicals demonstrate this belief by turning from their 
sins and turning to God, being baptized for the forgiveness of their 
sins, and receiving the gift of the Holy Spirit (Acts 2:38). While an 
Evangelical Christian might ask one of their fellow saints (i.e. Chris-
tians) to pray for them, they would never pray to any other Christian, 
whether living or dead.  
 In Scripture Jesus teaches prayer directed to God the Father 
(Matthew 6:5–15). He even goes so far as to make it very clear to His 
followers they will no longer need to ask Him to pray on their behalf, 
but instead will bring their needs to the Father themselves (John 
16:22–24). One pattern for the progression from separation to com-
munication with God is described in the book of Hebrews. 
 First, in Hebrews 7:25 we read that Jesus, as our High Priest, 
exists forever to plead on our behalf. John 17 records one of the 
prayers Jesus offers to God the Father on behalf of those who belong 
to Him. Jesus’ prayer anticipates even those who do not yet know 
Him. Next, in Hebrews 8:1, we see Jesus our High Priest, seated in 
the place of honor at God’s right hand. Ephesians 2:6 reveals people 
who are one with Christ seated with Him in the Heavenly Realms 
even while living on this earth.  
 In Hebrews 10:19–22, the followers of Jesus are encouraged 
to go boldly into the presence of God because of the sacrifice Jesus 
made on their behalf to give them right standing before God. A look 
back at Zechariah 3:7–8 helps us to see God was planning in advance 
to give our High Priest this sort of authority over the place where 
God dwells and the right to bring others into His presence. Ephesians 
4:6–7 gives us confidence we are free to pray about everything, tell-
ing God what we need and thanking Him for all He has done.
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PURGATORY
What the Roman Catholic Church Believes… 
Pope John Paul II said, “Heaven is neither an abstraction or a physi-
cal place in the clouds, but a living personal relationship with the 
Holy Trinity. It is our meeting with the Father which takes place in 
the risen Christ through the communion of the Holy Spirit.” In other 
words, when people die, if they have welcomed God into their lives 
and have given themselves to Him, they will enter into the fullness 
of communion with God. According to the Catechism of the Roman 
Catholic Church, “Heaven is simply the perfect life lived with the 
Trinity, the Virgin Mary and the angels” (n.1024).
 The Pope also said, “Hell is the ultimate consequence of 
sin itself…Rather than a place, hell indicates the state of those who 
freely and definitively separate themselves from God, the source 
of all life and joy.” The Catechism summarizes this belief; “To die 
in mortal sin without repenting and accepting God’s merciful love 
means remaining separated from Him forever by our own free choice. 
This state of definitive self-exclusion from communion with God…is 
called, ‘hell’” (n.1033). Catholics believe hell is not initiated by God, 
because in His mercy He can only desire salvation for His creation. 
But it is the creature who chooses this state—separated from the liv-
ing God.
 The Roman Catholic Church teaches Purgatory is necessary 
for purification from the sins of this life. They believe before one 
can fully enter into communion with God, every trace of sin must be 
removed and every imperfection in the soul be corrected.
 The Pope said, “The term purgatory does not indicate a place, 
but a condition of existence, where Christ removes…the remnants of 
imperfection.” The Catechism says, “For those who find themselves 
in a condition of being open to God, but still imperfect, the journey 
towards full beatitude requires a purification, which the faith of the 
Church illustrates in the doctrine of ‘Purgatory’” (n.1030–1032). 
Between death and Heaven, there must be purification before entering 
into the presence of God. This state is entirely different the punish-
ment of the “damned” (CCC 1030–1).
 Based on Old Testament law, what is destined for God must 
be perfect. The need for integrity in one’s life becomes necessary 
after death in order to enter perfect and complete communion with 
God. Anyone who does not possess this integrity of loving God with 

all their being, with purity of heart and the witness of deeds, must 
undergo purification. First Corinthians 3:14–15 is cited to support this 
belief. 
 Catholics believe as Moses interceded for the Israelites 
through prayer (Exodus 32:30, 11–13) there are times when a person 
who has not reached a state of perfect integrity needs intercession. 
(See Isaiah 52:13–53, 12; 53:11; Psalm 51.) Therefore those who 
have not reached the state of integrity, nor have rejected God fully, 
enter a state where others in this life can intercede before God on 
their behalf.  
 “Every trace of attachment to evil must be eliminated and 
imperfection of the soul corrected. Purification must be complete, and 
indeed this is precisely what is meant by the Church’s teaching on 
purgatory. Those who, after death, exist in a state of purification, are 
already in the love of Christ who removes from them the remnants 
of imperfection” (cf. Ecumenical Council of Florence, Decretum 
pro Graecis: DS 1304; Ecumenical Council of Trent, Decretum de 
iustificatione: DS1580; Decretum de pergatorio: DS 1820). This state 
of purification is lived in an essential bond between those who live 
in this world and those who have moved to the state of heaven (cf. 
CCC, n. 1032).
 “There are only three essential components of the doctrine 
[of purgatory]: (1) that a purification after death exists, (2) that it in-
volves some kind of pain, and (3) that the purification can be assisted 
by the prayers and offerings by the living to God”  (www.catholic.
com/library/Roots_of_Purgatory.asp). 

What Lakeside Believes the Bible Teaches… 
The Evangelical Church believes the Bible teaches there is no state or 
physical place of purgatory since it is not found in Scripture. Howev-
er, we believe when people accept Christ and make Him the Lord of 
their lives their soul becomes holy and justified and at the moment of 
death; those who are saved will go to Heaven in spirit form. One en-
ters into God’s presence holy and justified. Through faith in Christ we 
are free to enter the holy presence of God without further purification 
(Romans 3:21–26; Romans 6:1–14).  When God looks at those who 
are saved, He sees Christ, who lived perfectly yet paid the punish-
ment for sin. It is only through Christ we enter communion with God. 

continued...
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We also believe the Bible teaches those who do not give their life to 
God through Christ will enter eternal separation from God in Hell 
(Matthew 25:46; Revelation 21:1–8). Thankfully, God made a way 
through Christ for mankind to escape the condemnation we deserve 
(John 14:6; John 3:16–18). 

We believe God is Sovereign and it is up to Him to decide the eternal 
fate of each person—not up to us. We do not believe a person enters 
into purgatory, but we do believe it is critical that we as Christ-fol-
lowers reach everyone who does not call Jesus “Lord” and introduce 
them to Him. We may not intercede on behalf of lost souls in prayer 
after death, but we do pray for them while they are alive and reach 
out to them at all costs. This is the mission of the Evangelical Church.

What the Roman Catholic Church Believes…
The Catholic Church teaches Christ instituted seven sacraments (rites 
believed to be a means of or visible form of grace) of the new law 
(Catechism of the Catholic Church, 1210).

• Baptism
The Catholic Church teaches Baptism is the sacrament of faith. The 
faith required for Baptism is not a perfect and mature faith, but a 
beginning faith called to develop. In Baptism, all sins are forgiven 
(original and personal) as well as all punishment for sin. Baptism 
also makes the neophyte (novice) “a new creature,” an adopted son 
of God, as well as a member of the Body of Christ. In brief, Christian 
initiation is started with the sacrament of Baptism (Catechism, 1253, 
1263, 1265, 1267 and 1275).

• Confirmation
Confirmation perfects Baptismal grace. This sacrament gives be-
lievers the Holy Spirit, incorporates them more firmly into Christ, 
strengthens the bond with the Church, associates them more closely 
with the Church’s mission, and helps the believer bear witness to the 
Christian faith (in word and deed) (Catechism, 1316).

• Eucharist
“Eucharist is the heart of the summit of the Church’s life, for here 
Christ associates His Church and all her members with His sacrifice 
of praise and thanksgiving offered once for all on the cross to His 
Father; by this sacrifice He pours out the graces of salvation on His 
Body which is the Church” (Catechism 1407). The Catholic Church 
also teaches Christ Himself is present in the sacrament—the convert-
ing of the bread and wine into Christ’s actual body and blood (Cat-
echism 1375).

• Penance
Forgiveness of sins committed after baptism must be conferred 
through the sacrament of penance (Catechism 1486). The sacrament 
of Penance consists of three actions of the penitent and the priest’s 
absolution: repentance, confession, and the intention to make repara-
tion (Catechism 1491).

• Anointing of the Sick
Anointing of the Sick confers special grace on Christians experienc-
ing difficulties from grave illness or old age (Catechism 1527). Only 
priests (presbyters and bishops) can give the sacrament (Catechism 
1530).

• Holy Orders
Holy Orders is the sacrament of apostolic ministry (Catechism, 
1536). This ministerial priesthood differs from the common priest-
hood all believers share in that ordained ministers exercise service to 
the People of God by teaching, divine worship, and pastoral gover-
nance (Catechism, 1592).

SACRAMENTS

   Purgatory continued...
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• Matrimony 
“Marriage is based on the consent of the contracting parties...their 
will to give themselves, each to the other...in order to live a covenant 
of faithful and fruitful love” (Catechism, 1662). The marriage cov-
enant is between a man and a woman (Catechism, 1660). This sacra-
ment signifies the union of Christ and the Church (Catechism, 1661).

What Lakeside Believes the Bible Teaches…  
Baptism is a public, symbolic representation of one’s inward belief of 
Christ and outward proclamation of trust in His Lordship and saving 
grace. It represents the believer’s unity to Christ’s death, burial, and 
resurrection (Acts 2:37–39).
  Evangelical Churches teach the receiving and sealing of be-
lievers by the Holy Spirit as part of Baptism, not a separate occasion. 
The Holy Spirit is present during all aspects of a believer’s journey, 
not just by or for a specific occasion.
 The Eucharist (also know as Communion, or the “Lord’s 
Supper”) is an act of remembrance and thanksgiving for the sacrifice 
of Jesus’ body and blood on the Cross. Scripture teaches in 1 Cor-
inthians 11:23–26 Paul’s instructions for the Church regarding the 
Lord’s Supper. 
 Confession and repentance are both important parts of the 
Christian life, but Scripture does not teach such things require an in-
termediary. The Evangelical Church also teaches all sins (past, pres-
ent and future) were forgiven at the Cross, this grace given through 
faith; therefore, no act is required on the believer’s part to make 
amends.
 Scripture teaches in many places the importance of confes-
sion, especially between believers (James 5:16; 1 John 1:9), yet it 
never seems to show a direct correlation between the confession and 
the need to have an intermediary other than Jesus Himself (our great 
High Priest—Hebrews 4:15–16).
 There is an importance of prayer in all matters, especially 
for people who are sick or aging. There are no special requirements 
for believers to pray for a person who is suffering from any ailment 
(physical, mental, spiritual, etc.). In all cases of healing, the Christian 
stance is that it is by the grace and mercy of God. Scripture teaches in 

James 5:14 the practice of a sick person being anointed with oil and 
being prayed over by the elders of the Church.  
 Some believers can be “set apart” for special ministry to 
other believers and non-believers. There are also positions (elders) 
filled by believers. In each case, there are biblical standards (1 Timo-
thy 3:1–13) to prove the calling of such a person to ministry. These 
passages describe the person desiring this work and then being tested 
to see if he is qualified to participate in such a way.
 God created the human race with a separation of genders. In 
the context of sexual and romantic relationships, a lifelong commit-
ment between these opposite genders must be made, therefore uniting 
the two as one flesh in accordance with God’s revealed plan for the 
helping of each gender and the procreation of the human species. This 
unity is a representation of Christ’s devotion and service to His Bride, 
the Church. Scripture teaches in Genesis 2:24 the basic principle 
held for the view of marriage. Paul expounds upon this in Ephesians 
5:22–33, describing how a husband and wife should treat each other 
and relating it to the mysterious relationship between Christ and His 
Church.

.

Sacraments continued...
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STATIONS OF THE CROSS 
What the Roman Catholic Church Believes… 
The Stations of the Cross are a popular Roman Catholic Church tra-
ditional devotion focusing on the Passion and death of Jesus Christ. 
This devotion originated many centuries ago by Christian pilgrims 
who visited the Holy Land and the various sites remembered in the 
Passion narrative. The devotional to the fourteen Stations of the Cross 
gained public promotion when the Franciscan monks were appointed 
as guardians of the shrines of the Holy Land in 1342.
 Each of the fourteen stations represents an event that took 
place during Jesus’ last hours as He was moved from Pontius Pilate’s 
praetorium to His burial in the tomb. This pathway was officially 
entitled the “Via Dolorosa” (Sorrowful Way) in the 16th century and 
is still commemorated as such today.  
 A person participating in this devotion is to stop and medi-
tate about each event and pray. The stations can usually be found 
on the inside of many Romans Catholic Churches and Chapels with 
the events typically depicted by plaques, paintings, or stained glass 
windows. However, the Stations of the Cross can be performed any-
where, including the home or outside, and can be done whether alone 
or with a group of people.
 Numerous special prayers have been written by people over 
the centuries for each station, but it is not necessary to recite them to 
participate in this particular devotion. Personal prayers are appropri-
ate. The only requirement is that one mediates on the event represent-
ed by each station.
 Many of these “stations” are found in the Bible (1, 2, 5, 8, 
10–14), while others are accepted by the Roman Catholic Church as 
part of Tradition. The focus here will be on those stations that the Ro-
man Catholic Church teaches through Tradition. The biblical stations 
will be seen in the next section.
 Station 3: Jesus Falls the First Time
Tradition speaks of Jesus falling to the ground because of exhaustion 
and the weight of a heavy cross. Carrying a cross should burden us 
both mentally and physically.
 Station 4: Jesus Meets His Mother Mary
Again tradition tells of a meeting between Mary and Jesus while on 
His way to be executed. The mediation here is on the broken heart 
and extreme sadness Mary felt knowing her son did not deserve this 
cruelty and punishment.

 Station 6: Veronica Wipes the Face of Jesus
Legend has it while Jesus was carrying the cross a woman named 
Veronica was moved with pity and wiped his face with her veil. As 
a reward for her compassion, His image is left on the cloth. We are 
to be reminded of Jesus’ teaching “as you have done for the least of 
these, you have done it unto me.”
 Station 7: Jesus Falls the Second Time
Laden by both the physical weight of the wood and the spiritual 
weight of our sin, Jesus fell again. We are to be reminded Jesus car-
ried our sins and we too must take up our own cross daily.
 Station 9: Jesus Falls the Third Time
At this point Jesus’ strength has apparently totally failed Him accord-
ing to Catholic tradition. With that in mind we can remember that 
Jesus was not superhuman; He was totally human and experienced 
the Passion as we would have and should have.

What Lakeside Believes the Bible Teaches…
The following “stations” are found in Scripture listed after the event, 
and thus can serve as points of meditation for the Evangelical Church 
at any time, but especially during Passion Week. On these events in 
the life of Christ the Roman Catholic Church and Evangelical Church 
agree.

Station 1: Jesus is Condemned to Death (Matthew 27)
Station 2: Jesus Takes Up His Cross (John 19)
Station 5: The Cross is Carried by Simon of Cyrene (Mark 15)
Station 8: Jesus Meets the Women of Jerusalem (Luke 23)
Station 10: Jesus is Stripped of His Garments (Matthew 27)
Station 11: Jesus is Nailed to the Cross (Luke 23)
Station 12: Jesus Dies on the Cross (Mark 15)
Station 13: Jesus’ Body is removed from the Cross (Matthew 27)
Station 14: Jesus is buried in the Tomb (John 19)

After examining the Stations of the Cross, the question arises about 
whether or not it is appropriate for a Christian or non-Catholic to 
participate in this traditional devotional. It is both appropriate and 
beneficial to meditate and thank God for the story and events of the 
Passion of Christ. Christians would be well served to reflect deeply 
on the sacrifice Christ made for them and incorporate this type of 
devotional practice into their spiritual life. 
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THE BIBLE AND TRADITION
What the Roman Catholic Church Believes…
The Roman Catholic Church and Evangelical churches accept the 
66 books of the Bible; however, the Catholic Church includes seven 
books from the Apocrypha (Council of Trent, 1546). The Apocry-
pha are not contained in the Hebrew Old Testament, thus denied as 
inspired by most Evangelical churches. These seven books are placed 
between the Old Testament and the New Testament.
 Since Vatican II (1962–1965) the Roman Catholic Church 
has been less willing to accept the Bible as the literal word of God. 
Here are statements from “The Interpretation of the Bible in the 
Church” a document from the Pontifical Biblical Commission 18 
March 1994. 

“In its attachment to the principle ‘Scripture alone,’ fun-
damentalism separates the interpretation of the Bible from 
the tradition, which, guided by the Spirit, has authentically 
developed in union with Scripture in the heart of the commu-
nity of faith… It considers of little importance the creeds, the 
doctrines and liturgical practices which have become part of 
church tradition, as well as the teaching function of the church 
itself…. Fundamentalism actually invites people to a kind of 
intellectual suicide. It injects into life a false certitude, for it 
unwittingly confuses the divine substance of the biblical mes-
sage with what are in fact its human limitations.”  

It seems that now the Roman Catholic Church takes a more subjec-
tive position on the Bible’s interpretation.
 In addition to the Bible the Roman Catholic Church accepts 
the Tradition of the church as authoritative. Here are some statements 
from the Catechism of the Catholic Church (1994) with regard to the 
Bible and Tradition.
 Paragraph 78: “This living transmission, accomplished in 
the Holy Spirit, is called Tradition, since it is distinct from Sacred 
Scripture, though closely connected to it. Through Tradition, ‘the 
[Roman Catholic] Church, in her doctrine, life, and worship perpetu-
ates and transmits to every generation all that she herself is, all that 
she believes.’ ‘The sayings of the holy Fathers are a witness to the 
life-giving presence of this Tradition, showing how its riches are 
poured out in the practice and life of the Church, in her belief and her 
prayer.’”

 Paragraph 82:  “As a result the [Roman Catholic] Church, to 
whom the  transmission and interpretation of Revelation is entrusted, 
‘does not derive her certainty about all revealed truths from the holy 
Scriptures alone. Both Scripture and Tradition must be accepted and 
honored with equal sentiments of devotion and reverence”  [Same as 
Vatican Council II, Sec. 9, p. 755].

What Lakeside Believes the Bible Teaches…

• The New Testament on the Old Testament
The New Testament directly quotes from the Old Testament approxi-
mately 343 times and alludes to it 2309 times (United Bible Society 
Greek New Testament 4th edition, 1993). The Evangelical churches 
accept the divine inspiration of the Bible, and interpret is as the Word 
of God.
 However, there are no references in the New Testament to 
any of the books found in the Apocrypha. The fact that the Apocrypha 
was not included in the Hebrew Old Testament, nor accepted by the 
leaders of the early church should cause us to think carefully about 
the teachings contained in these books. They contain some historical 
information, but were not generally accepted as “inspired” writings.
 Paul in 2 Timothy 3:15–17, refers to the Old Testament 
writings when he reminds Timothy of the things he learned from the 
Scriptures, and how they can help a believer grow in Christ.
 The Roman Catholic Church and most Evangelical churches 
commonly agree upon the twenty-seven books of the New Testament. 
The differences come in the interpretation of those writings.  

• Tradition
Jesus and the early church leaders followed the customs of their Jew-
ish culture. However, at no time did Jesus speak of tradition being 
equivalent with the Scriptures. In fact, He often condemned the tradi-
tions of the Jewish leaders that they made into requirements for faith-
fulness and equivalent to the Law (Matthew 15:2–3; Mark 7:7–9).Yet 
Jesus said nothing negative about the keeping of tradition rooted in 
facts of the Old Testament. Paul reminds us not to become “spoiled…
by the traditions of men” (Colossians 2:8).  
 We at Lakeside Christian Church have our traditions—the 
celebration of Christmas on Dec. 25, Thanksgiving, New Year, and 
other holidays. We even have traditions about the practice of prayer 
and communion. However, none of our traditions are equivalent to 
the Bible.
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THE VIRGIN MARY 
What the Roman Catholic Church Believes…
While Roman Catholic doctrine and practices involving the Virgin 
Mary are vast and detailed, the central idea uniting these ideas is the 
deification of the mother of Jesus. Catholicism, in effect, exalts Mary 
to the same position of Christ—one in which she hears our prayers, 
mediates on our behalf, is omnipotent, and is without sin.  
 In 1854, Pope Pius IX proclaimed that The Most Blessed 
Virgin Mary was, from the first moment of her conception, by a sin-
gular grace and privilege of almighty God and by virtue of the merits 
of Jesus Christ, Savior of the human race, persevered immune from 
all stain of original sin. In addition to her “sinless” state, Catholicism 
also attributes virginity to Mary throughout her married life.  
 Mary is labeled as a mediator and advocate with God requir-
ing prayers being prayed to her and through her. Though the Roman 
Catholics teach Jesus is the sole Mediator between God and man, 
there is still the opportunity for others to assist in this process. In the 
words of Pope John Paul II:

“In union with Christ and in submission to him, she collabo-
rated in obtaining the grace of salvation for all humanity...In 
God’s plan, Mary is the ‘woman’ (cf. John 2:4; John 19:26), 
the New Eve, united to the New Adam in restoring humanity 
to its original dignity. Her cooperation with her Son continues 
for all time in the universal motherhood, which she enjoys in 
the order of grace. Trusting in this maternal cooperation, let 
us turn to Mary, imploring her help in all our needs.” 

In contrast to Eve, Mary is viewed as one who said yes to God, thus 
providing a new status for women, especially from the Middle Ages 
forward. Once her earthly life was over Mary was taken to Heaven, 
body and soul, and pronounced Queen of Heaven, over all things so 
she could be more conformed to her Son Jesus. This is called the As-
sumption of Mary.
 Finally, she is seen as an object of devotion. Worship, the 
Roman Catholic Church teaches, is for God alone. However, adora-
tion for Mary, the Roman Catholic Church teaches, began in the 1st 
century and continues to today. During the 1800s there were three 
sightings of the Virgin Mary in France, which further encouraged the 
Catholic people to adore Mary through the offerings and feasts.

What Lakeside Believes the Bible Teaches…
If Catholic doctrine revolves around this veneration of Mary, then 
the unraveling of this argument also revolves around Mary. We are 
told in Colossians 2:9 that fullness of Christ’s deity came and lived 
in bodily form. He was both fully God and fully man—deity coming 
from His heavenly Father and His attributes of flesh coming from His 
earthly mother. To ascribe deity to Mary is in blatant contradiction to 
this concept of Jesus being God in the flesh. Yes, she did allow the 
Holy Spirit to bring from her womb the Messiah, but that does not 
equate her with being the mother of God, merely the mother of the 
human side of Jesus.
 The belief that Mary did not sin during her life seems to be 
contradicted in Romans 3 where no one is righteous and without sin; 
all have fallen short. In saying this, there is no mention of Mary as re-
maining without sin. She is, in all accounts, fully human and capable 
of sin. Sin cannot exist with deity.
 Mary’s perpetual virginity is often taught by the Roman 
Catholic Church in support of Mary’s extraordinary qualities. Vir-
ginity is not viewed as virtuous after marriage (Hebrews 13:4)—a 
contradictory statement to Mary’s sinless state. However, there are 
references in Scripture to Jesus’ brothers and sisters casting doubt on 
the validity of the perpetual virginity concept (Matthew 13:55–56).
 First Timothy 2:5 is very clear in stating that man has one 
Mediator between he and God—and that comes in the human form of 
Christ Jesus. To attribute this characteristic to Mary is, again, a state-
ment of deity and in complete contradiction to Scripture. Nowhere, 
outside of Catholic doctrine and practice, is praying through Mary’s 
mediation mentioned. 
 Hand in hand with Mary’s mediation of prayers is the Catho-
lic idea of worship of Mary and her very image. This practice is 
immensely popular with statues and paintings of the Blessed Mother.  
Throughout Scripture, bowing down to created images is forbidden 
and worship, devotion, or adoration is to be given only to God (Mat-
thew 4:10). Praise given to any other creation is clearly against the 
teaching of the Bible. 
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