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A beach labyrinth by local rock artist Juan
Manuel Cisneros. Photo by Tim Nafziger.
www.facebook.com/alexandro.garcia.71.

World on the Scales: The Apocalyptic Season of the Church Year
by Ched Myers

Note: These thoughts were shared on the 26th Sunday after Pentecost at Farm Church
to give context for the readings and theme of the service. They are germane to this long
but informative issue of the Enews.

Yesterday Elaine and I attended the memorial service for my oldest friend’s mother. She
was the last of the parents of our tight-knit neighborhood group to cross over during the last
year, a string that began with my mom’s passing. We gathered at the venerable old St. James
Episcopal church in South Pasadena, where I was baptized as an infant. The memories
shared yesterday were about the halcyon days of our little suburban community—and it
was by all means a very privileged and insular context in which to grow up. But as I
listened, I was mindful fact that actually, from puberty onward, I was a pretty alienated kid.
In 1970, I was 15 year, a vegetarian, and already marching against the Indochina war, to the
great exasperation of my father, a veteran of two wars. This was the heels of the 60s, and
my older brother was stuck in Vietnam, sending me coded antiwar letters—in Elvish script!
Like all of us socialized in this culture, one of my escapes was music. The chart-topping
songs of that year reflected to some degree the widespread social turmoil: the Beatles “Long
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and Winding Road” for example, and Simon and Garfunkle’s “Bridge Over Troubled Waters.”
But I was listening instead to underground FM radio, and had become a fan of so-called
British progressive art rock, especially the infamous band King Crimson. What attracted me
to their music were two things: on one hand they combined elements of jazz, classical,
and symphonic music (unusual for rock at the time); on the other, they riffed intensely on
dark apocalyptic themes. Here you can hear an example: a lyrical but mournful tune from
their second album. The band even hired a visionary poet named Peter Sinfield to write
lyrics. So this song says in part:
Air, fire, earth and water, World on the scales
Air, fire, earth and water, Balance of change
World on the scales, On the scales
Bishop's kings spin judgement's blade
Scratch "Faith" on nameless graves…
Whilst in the aisle the mad man smiles
To him it matters least…
Whilst all around our Mother Earth
Waits balanced on the scales.
(“In the Wake of Poseidon,” 1970)

The image at right is the cover of King
Crimson’s first album; it is a painting
inspired by the album’s tune “21st Century
Schizoid Man” by Barry Godber (1946–
1970), a computer programmer who died
from a heart attack shortly after the
album's release. It’s what originally caught
my eye at a record store in Pasadena. A
mix of foreboding and terror is etched onto
this face in vibrant red and purple, with a
distended ear straining for—what? Good news? This fearful image somehow captured
what I was already feeling at age 15: a gut sense that something was profoundly wrong from
which suburban insulation could not protect me. It was in a sense the beginning of the end
of my adolescence, and of my class, race and gender illusions of security and entitlement.

Obviously, we continue to live in apocalyptic times. But today the three specters
famously named by Dr. King a half century ago—war, poverty and racism (see my 2008
analysis here)—have been joined, and perhaps even overtaken, by a fourth horseman of the
apocalypse: climate crisis. Which brings me to the ancient rhythm of our liturgical calendar.
This Sunday we enter into what I call the “apocalyptic season”—the last two Sundays of
Ordinary Time and the first two Sundays of Advent. During this season the readings turn
toward turning, as “end of the world” themes clear space for the new beginning of the
church year in Advent.

Frankly, it feels again like a season of apocalyptic signs and dark wonders: ten days
after the Thousand Oaks shooting, followed closely by the climate-driven Woolsey fire, and
2 weeks before the first anniversary of the start of the Thomas Fire (both set statewide
records of destruction). And that’s just our local story, on top of all the craziness going on in
this country and world. So there is lots to both mourn and ponder, and while our culture
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would rather have us rush past it to the next consumer spectacle (i.e. Thanksgiving and
Christmas), we do better to slow down and reflect on what we’ve been through, and on what
we are carrying as a small community of faith trying to makes sense of “all these things,” as
the disciples in today’s gospel reading put it in their bewildered question to Jesus (Mk 13:4).
Consequently, it seems appropriate that we
provide another space, is Farm Church did last
Sunday, to reflect together on the twin episodes
of the last 10 days in our county, which express
respectively the two great public addictions of
our culture: to the gun and to fossil fuels.
Disaster—etymologically it is an apocalyptic
term in English, from the Greek “the stars
falling.” (Left: The Woolsey fire produced a
foreboding mushroom cloud.)

It’s difficult to grasp the hopeful genius of
ancient biblical apocalyptic, because pop post-apocalyptic culture has become so ubiquitous.
For example, in searching for images of “apocalyptic turning” on the web, all I found was
pictures from Zombie films and “The Last of Us,” described as an “action-adventure survival
horror video game” distributed (and making huge profits) for the decidedly corporate Sony
Computer entertainment division. There’s something very cynical and thin about these pop
cultural expropriations of apocalyptic, in which plots inevitably revolve around heroic
survivors navigating the law of the jungle in a smoking dystopian landscape, survivors
fighting for scraps from the table of capitalist collapse.
To be sure, biblical apocalyptic shares this grim realism about the prospect of systemic
disintegration. But unlike pop culture, it names clearly why. These texts indict the
contradictions and hubris of an oppressive order, unsustainable in the purview of both
Creator and Creation. Moreover, the Bible’s point of view could not be more different than
that of alienated suburban white dudes taking refuge in their man caves to make sport and
entertainment of disaster. Our biblical visions are the product of the prophetic imagination
of traditional people at the margins, struggling to survive the travails of empire. And that is
why ultimately these biblical texts are not only about collapse, but moreso about giving birth
to a new world of justice and sufficiency and healing. So for example our reading from
Mark’s “Little Apocalypse” ends with the counterintuitive description of war and chaos in
terms of “birthpangs” (Mk 13:8). This is why the lectionary also celebrates today the
prophetic visions of pregnant women.
The Hebrew Bible reading today is the defiant song of Hannah at the birth of a son who
would become the great prophet Samuel. This song, you will recognize, is the basis for
Mary’s Magnificat, intoned centuries later by another peasant woman under a different
empire, in celebration of another child destined to become a prophet who would wage a
nonviolent struggle with Caesar for lordship over the whole world. So today we will sing
songs inspired by the Magnificat, not to try to jump start the Christmas season early, but
rather to recognize that these biblical songs of revolutionary turning capture the essence of
the radical hope envisioned by apocalyptic seers of our tradition: especially those of Hannah
and Mary. Welcome to the Apocalyptic Season of endings and new beginnings!
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Apocalyptic Hope in a Climate of Despair
by Benjamin Isaak-Krauss

Note: This is a sermon given at Rooted & Grounded: A Conference on
Land & Disciple-ship in Elkhart, IN this fall by an Anabaptist Mennonite
Biblical Seminary graduate (and Bartimaeus Institute alumnus);
contact Benni (right) at bjkrauss@ambs.edu.
The new estimate of the massacre of wildlife is made in a major report produced
by World Wildlife Federation and involving 59 scientists from across the globe. It
finds that the vast and growing consumption of food and resources by the global
population is destroying the web of life, billions of years in the making, upon
which human society ultimately depends for clean air, water and everything else.
--www.theguardian.com/…/humanity-wiped-out-animals-si…

Now the LORD is about to lay waste the earth and make it desolate, and God will
twist its surface and scatter its inhabitants…
The earth dries up and withers, the world languishes and withers; the heavens
languish together with the earth. The earth lies polluted under its inhabitants; for
they have transgressed laws, violated the statutes, broken the everlasting
covenant. Therefore a curse devours the earth, and its inhabitants suffer for their
guilt; therefore the inhabitants of the earth dwindled, and few people are left…
The city of chaos is broken down, every house is shut up so that no one can enter.
There is an outcry in the streets for lack of wine; all joy has reached its eventide;
the gladness of the earth is banished…
Terror, and the pit, and the snare are upon you, O inhabitant of the earth!
The earth is utterly broken, torn asunder, violently shaken; it staggers like a
drunkard, it sways like a hut; its transgression lies heavy upon it, and it falls, and
will not rise again…
On this mountain the LORD of hosts will make for all peoples a feast of rich food, a
feast of well-aged wines, of rich food filled with marrow, of well-aged wines
strained clear. And God will destroy on this mountain the shroud that is cast over
all peoples, the sheet that is spread over all nations; God will swallow up death
forever. Then the Lord will wipe away the tears from all faces, and the disgrace of
his people he will take away from all the earth. It will be said on that day, “Lo, this
is our God, for whom we have waited to save us. Let us be glad and rejoice in God’s
salvation. For the hand of God will rest on this mountain.”
--Isaiah 24:1, 4-6, 10-11, 17, 19-20; 25:6-10

I don’t remember a time when climate change was not a part of my reality. I have grown
up with movies like The Day After Tomorrow and An Inconvenient Truth. In the build-up to
the Copenhagen Summit, I organized a flashmob at my high school as part of a global
mobilization to call our politicians to act decisively and limit carbon emissions. Yet
Copenhagen came and went just like many other summits without leading to the kind of
radical cuts in carbon-emissions we need to stay within even an “acceptable” rise in global
temperature. With each gathering I allowed myself to hope, and each time afterward I felt
myself becoming more desperate about the future.
And it’s not just me. The cognitive dissonance between the growing awareness of the
climate crisis and the stalwart refusal of politicians and corporations to address it
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meaningfully has created a climate of despair. Just look at the movies. The only future we
can imagine is bleak; the word often used is “post-apocalyptic.”
But regardless of what most people—including
church goers—seem to think, the word
“apocalypse” does not mean “end of the world.”
Apocalypsis is Greek for “unveiling.” It is a form of
literature created by people living under the
shadow of empires which threatened their
ecosystems and their traditional way of life. Like a
bifocal, apocalyptic literature unveils two realities
simultaneously: It exposes the realities of violence
and injustice and it reveals the possibilities of
another world. The purpose of this literature is to
create hope, not fear, to inspire steadfast
resistance to the death-dealing powers of empire.

If we have eyes to see and ears to hear, apocalyptic literature offers a powerful antidote
to the climate of despair bred by the politics of denial. Moreover, contrary to another
popular misunderstanding, apocalyptic texts are full of ecological concern for the integrity
of creation. What better place to begin than with this text from Isaiah 24-25, which stands at
the beginning of this biblical apocalyptic tradition.

We shy away from apocalyptic texts, because we do not know how to read them. They are
hard for us to understand. But don’t these old words sound oddly fitting to the trouble we’re
seeing? We know that “the earth dries up and withers” because we have polluted her in a
myriad of ways. We know the earth is utterly broken, we feel her staggering, and we are
afraid that when she falls she will not rise again. We fear that human-caused climate change
will open the windows of heaven and cause the very foundations of the earth to tremble and
break, making the planet uninhabitable. Maybe this is what actually makes this text hard for
us; it’s not that we don’t understand, it’s that we fear it might be true.
But this truth-telling is also the reason we need apocalyptic texts. Only in their radical
critique can we hope to get to the root of our ecological crisis. They lead us to ask: Who is
causing this destruction: God or humans? Isaiah 24:1 states that it is “the LORD is about to
lay waste to the earth and make it desolate.” But we know climate change is anthropogenic.
Is this text excusing humans? How does it help us to think deeper about climate crisis?

If we look closely, the text isn’t excusing us at all. It clearly states that it is we who “have
transgressed laws, violated the statutes, broken the everlasting covenant,” which in turn
brought about “the curse [which] devours the land.” “Curse” and “everlasting covenant” are
key words, which take us back all the way to the very beginning of the story in Genesis. They
remind us how:
•
•

at first, adama and ‘adam—earth and earthling, humus and humanity—were
intimately connected, made of the same stuff;
the land first became polluted: it was drenched with the blood of Abel, the first
shepherd, shed by his brother Cain, the first farmer (Gen 4:8-12);
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•
•
•
•

God listened to the cry of the earth stained by Abel’s blood, and how the Cain, the first
murderer, was exiled from the land, going on to found the first city-state (4:17);
these city-states exploited land, animals, and people until God heard the cries of the
groaning creation and sent a flood (6:1ff);
God chose Noah and his family to protect the animals of land and air from extinction
by building the ark; and
how after the flood, God unilaterally disarmed godself by hanging up the rainbow into
the sky, and making an eternal covenant with humanity promising that “As long as the
earth endures, seedtime and harvest, cold and heat, summer and winter, day and
night, shall not cease” (9:11-17). Put in the terms of modern climate science: Creator
promises a stable climate.

“Curse” and “everlasting covenant” remind us that even though it was humanity that first
polluted the earth by bloodshed and continues to do so, God has been acting consistently to
limit the damage we cause to ourselves and the rest of creation, and to bring us back to
ecological sanity.

So let’s read the rest of Isaiah’s apocalypse looking for how restraining is our capacity to
pollution and calling us back into relationships. From this perspective we notice that the
city which is destroyed in Isaiah 24 is called the “city of chaos.” The Hebrew word in used
for chaos here is “tohu.” The term tohuwabohu is the “formless void” of the earth before
God’s creative act in Genesis 1. In the ancient Near East, “chaos” was the opposite of
“creation.” Creation was the ordering of things by separating them from each other, as in the
Genesis creation account. Or like an ancient city wall that separated the ordered inside from
the chaotic outside. By calling the city—which is supposed to be a place of order—a “place
of chaos” Isaiah names it is a kind of “anti-creation.” It might appear orderly, people might
talk about the importance of “law and order,” but Isaiah says this city is antithetical to
creation, and will lead to the end of life itself.
In the ancient world, cities were
places where resources and power
were concentrated, where water could
be dammed and channeled, and from
where the exploitation of rural people
and land could be organized through
laws, militaries and debt systems.
Another name for this project is empire.

Today’s cities can be places where
empire still has its mailing address—
think of Wall Street—or they can be places that have been abandoned by empire—think the
South Side of Chicago. Throughout history, empire has been remarkably adaptable and has
had many shapes. Today, it largely takes the shape of capitalism and multi-national
corporations that call no place home but make all places do their bidding. Today, the city of
chaos is present when oil companies like Exxon and Kinder Morgan continue to get
government permits to build pipelines, even though we know that in order to limit global
warming we need to keep remaining fossil fuels in the ground. The Indigenous water
protectors at Standing Rock, and now at Bayou Bridge and other pipelines, were inspired by
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an ancient Lakota prophecy about a black snake that would
slither across the land, desecrating the sacred sites and
poisoning the water before destroying the Earth. They saw this
black snake in the pipelines that invade their lands. Inspired by
this we could talk about the pipeline of chaos. By destroying the
city or the pipelines of chaos, God is putting an end to the
ecological devastation wrought by empire.

The destruction of the City of Chaos is good news to all who
stand on the side of creation, just like it is good news when these
pipeline projects are stopped or go bankrupt. Don’t let me be misunderstood. To call the
end of a death-dealing industry good news is not to disrespect the workers in these
industries. Poverty and lack of alternatives have forced poor people to sacrifice their own
health and the health of the planet to provide for their families.

In fact, climate justice begins with mourning, as our text demonstrates. It’s easy to miss
the tears God wipes away, or trivialize them into a general human condition. But what kind
of tears are these, if not tears for all of us caught in the city of chaos? The “shroud” and
“sheet” God destroys are associated with mourning, similar to the ash and sackcloth the
inhabitants of Nineveh put on after Jonah prophesied the destruction of their city for their
imperial sins. And as with Nineveh, the sincere mourning of the faithful has profound
consequences. The presence of specific clothes indicates not just spontaneous mourning,
but a practice of mourning.

Mourning is different from despair. Despair freezes up the body. Mourning is one of the
ways we can break out of the cycles of despair and trauma that keep us depressed.
Mourning is a way to face the truth without getting paralyzed. It can be scary to open
ourselves to mourning. There is so much to mourn, all the people, ecosystems, entire species
we have already lost. Our inaction in the past. Our obstacles in the present. And given that
some climate change is now baked in by that inaction, we know there will be more cause for
mourning. In mourning, we commit ourselves to remembering those we have lost, as well
as to fighting for the living.
Without mourning, and processing those emotions, we will not be free to address the
actual causes of climate change: our addiction to perpetual growth. This addiction is fueled
by the availability of fossil fuels, but also more existentially by our colonized imagination
that believes the myth of scarcity, of a world in which there is not enough to meet
everyone’s needs. Without mourning it continues to be easier to imagine the end of the
world than the end of capitalism.

The myth of scarcity is vital to the health of the empire. Without it empire would not be
able to control us by putting conditions on our existence and flourishing. The myth of
scarcity is another way in which empire is the antithesis of creation. We see this clearly in
the manna stories of Exodus 16. After hundreds of years of slavery in Egypt’s empire, Israel
needs to learn to rely on God for provision. They do not know how to live on the land they
wander, and want to go “back to the meat pots of Egypt.” But God provides enough, and as
they learn to take only what they need, to live within their limits, they slowly realize there is
abundance even in the midst of the desert.
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In Isaiah 25, the meal God provides is an antithesis to the scarcity characterizing the city
of chaos. In the city there was lack of wine, but here God provides “a feast of rich food, a
feast of well-aged wines, of rich food filled with marrow, of well-aged wines strained dear.”
But this feast is not just for a select group of VIPs; there is no bouncer at the door. God’s
feast is for everyone, especially the ones who made it out of the city of chaos!

This is the vision Jesus caught and embodied, and which earned him the reputation of
being a partier! Jesus celebrated open feasts repeatedly, with crowds ranging from a dozen
to five thousand, cultivating abundance where others only saw scarcity. Jesus invited those
suffering from affluenza to share generously what they had, and to make reparations where
their wealth was built on the suffering of others. Jesus’ parties were spaces where people
cried and tears were dried away. Following Jesus means celebrating and cultivating
abundance and joy where others only see scarcity and despair.
We saw how apocalyptic texts are like bifocals: exposing the violence of empire and
revealing a world of abundance in community that is on its way. But what do we do in the
meantime, while the city of chaos reigns and rages? I must confess that the part of the text I
struggle with the most is the last part: “Behold, this is our God, for whom we have waited so
that we might be saved.” What does waiting for God in the Anthropocene, in the context of
climate crisis, look like? Is it not precisely our inactivity that keeps this crisis going? Should
we not rather be actively trying to change things?

I have a counter-question: Is it really our inactivity that keeps the crisis going? Is it not
rather our over-activity, our daily life as part of a society addicted to fossil fuels? What if
part of waiting on the Lord was cutting our own carbon emissions by insulating our houses
and churches and cutting down on meat consumption? What if it meant practicing carbon
sabbath by biking, walking, or at least car-pooling to church?
What if it meant we allowed the land to rest, by replacing
our lawns with a more native ecosystem that needs neither
mowing nor sowing? What if we made a conference-wide
covenant to not fly, as it is the single biggest impact consumers have on the climate? What if we divested our private
and institutional capital from all fossil fuel related companies, and invested our wealth instead in clean, good green
jobs, especially in poor black and brown communities that
have been most impacted by coal ash dumps and other
forms of environmental racism? What if waiting on the Lord
meant that we practiced mutual aid through no interest
loans for households seeking to insulate their house and
install photovoltaic systems? If the church collectively committed to these practices, we might be more of a “city on the
hill” and a “light to the nations” amidst this ecological crisis.

But even then, we would still need to stop the new pipelines of chaos being planned and
built right now, in order to stop burning too much fossil fuel and unleashing the curse of an
uninhabitable planet. I find hope in the growing movement of people of faith and conscience
who read the signs of the times correctly and decide to take courageous action at a personal
sacrifice. Steve Heinrichs, the director of Indigenous-Settler Relations for Mennonite Church
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Canada was recently sentenced to seven days in prison because together with other
representatives of faith traditions he had joined indigenous land protectors in blocking the
expansion of a pipeline. I was moved when I read his statement to the Mennonite church. He
wrote about how in his personal life he has already done many of the things I just suggested.
But as he listened to his indigenous friends, he knew that individual action within a
consumer mode was not enough. And he knew where Jesus stands.

Waiting on the Lord also means waiting for Jesus in the places and with the people he
would be around. If Jesus was born in the Anthropocene, he would probably be born in
Bangladesh and become a climate refugee. He would recruit his disciples from among those
hurting from overfishing and pollution, just as he did 2000 years ago at the Sea of Galilee.
Waiting on the Lord happens everywhere we plant seeds for the future and put our bodies
in the way of the black snake, the death dealing tentacles of the city of chaos.

In light of the dire reality facing us, we put our trust in God, who since the Fall has
worked tirelessly to defend creation against us, and nudge us toward ecological sanity and
reconciliation with our fellow creatures. May we have apocalyptic faith to expose and break
down the city of chaos and lift up the new feast of the Lord that nourishes us from despair to
fierce love for all of creation, as we wait for God who will save us.
****************

A Statement from The Abundant Table on the Borderline Bar shooting:
"Our hearts are broken. We are devastated to hear the news out of Thousand Oaks today
and grieve for those mourning the loss of loved ones. As a part of its work to support
campus ministry, service learning and young adult leadership in Ventura County, The
Abundant Table has long standing relationships with both California Lutheran University
and California State University Channel Islands, the two campus communities severely
impacted by the mass shooting that took place last night at Borderline Bar and Grill. We hold
the students, faculty, staff and the families of these campus communities, along with our
local first responders, in our prayers. The Abundant Table is committed to offering itself as
a space for processing, support and healing in the wake of traumatic loss and violence. We
believe that the Earth has great lessons to teach us about how to care for one another and
how to foster a deep sense of interconnectedness within our world.”
Note: The Abundant Table offered a simple pastoral presence on the campuses of CLU and
CSUCI. TAT was first founded as the Episcopal-Lutheran campus ministry at CSUCI and
continues this faith-based work through Farm Church and various campus ministry initiatives.
Rev. Julie Morris, a founding member of TAT, participated in a
service at CLU for the campus community. She was able to sit with
injured students and a grieving family in the ER of Los Robles
Hospital as a part of her work as a community-based Episcopal
priest. Rev. Nicole Janelle, Executive Director of TAT, along with
Intern Program Director Lisa Devine, Food Hub Manager McCall
Marshall, and Communications Specialist Lola West were on CSUCI’s
campus to offer spiritual care to students, handing out marigolds
and produce from the farm as a gesture of solidarity and support.
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Iranian feminist activist Mahtab Dadarsefatmahboob
translated one of Ched’s blog posts about women at the
tomb of Jesus to Persian! Mahtab’s website (below) is a
platform for activists fighting for gender justice in Iran
and is conducted by independent volunteers. Now we
can add Farsi to the many languages into which our work
has been translated (Spanish, Portuguese, Swedish,
German Japanese and Korean)!
• BIDARZANI.COM
 ﺑﯾدارزﻧﯽ- « ﺗﺄﻣﻼﺗﯽ در ﺑﺎب ﻋﯾد ﭘﺎک: ﺻﺎﺣﺑﺎن ﻗدرت و ﺟﺳم ﻋﯾﺳﯽ ﻣﺳﯾﺢ،• »زﻧﺎن
•  از رﺑﻊ ﭘﺎﯾﺎﻧﯽ اﯾﻦ، در ﺣﺎﻟﯽ ﮐﮫ ﺑﮫ ﻧﻈﺮ ﻣﯽ رﺳﯿﺪ ﻗﺮن ﺑﯿﺴﺘﻢ زﻣﺎﻧﮥ ﻏﻠﺒﮥ ﺳﮑﻮﻻرﯾﺰاﺳﯿﻮن ﺑﺎﺷﺪ: ﺑﯿﺪارزﻧﯽ۲۰۱۸  آورﯾﻞ۱۶ [۱]ﭼﺪ ﻣﺎﯾﺮز
ای۱۳۵۷  روﯾﺪادھﺎﯾﯽ ﻣﺎﻧﻨﺪ اﻧﻘﻼب،ﻗﺮن ﺑﮫ اﯾﻦ ﺳﻮ....

Resources & Events
•
•
•

•

Podcasts: There are now some 25 “Bartcasts” available for listening (here or on I
Tunes); we add something new each month. Check it out!
Online: Recorded webinars are here; BIO classes are here.

Social Media: We continue to post regularly at:
o www.facebook.com/bartimaeuscooperativeministries;
o “Coming into the Watershed” Facebook group page;
o https://watersheddiscipleship.org/; and
o https://radicaldiscipleship.net. Each Sunday this fall has featured excerpts from
Ched’s Binding the Strong Man, celebrating its 30th year, (on sale here).
Website: The new www.ChedMyers.org is up and running. Check it out!
In Memoriam: Roman Bedor

My colleague Roman Bedor passed away recently. Roman
(right) and I served on the international steering committee
of the Pacific Concerns Resource Center in the early 1980s,
and had some wonderful times together. He was a jovial,
wise and fiercely committed decolonist, who became a high
chief of his clan. Roman was a justice advocate who worked
closely with the women's movement struggling to protect
Palauan sovereignty from U.S. military colonialism (as
explained here), led by Gabriela Ngirmang. It is poetic justice that Roman died exactly 31
years years after his father was murdered in political violence by a gunman who was
looking for Roman. As this piece puts it: "Roman knew the murderers, but quietly carried on
his life with dignity and courage." I am only sorry that so many years and miles came
between us. May Roman’s memory be blessed, and may he rest in peace with the ancestors.
--Ched
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Right: Sign of the Times, or Apostasy Inc?
A billboard near St. Louis last month, sponsored by a shadowy group called
“Make the Gospel Great Again”; it was taken down after howls of protest.
See more at www.worldreligionnews.com/religion-news/trump-make-biblegreat-billboards.

News from the Circle
by Ched Myers

It was an eventful month, as the lead piece above articulates. Meanwhile, the work went
on. We hosted an afternoon retreat for the “Grounding Committee” of Farm Church; hosted
a worship that made space for our community to grieve recent events; and began a new
study group on the wonderful book The Four Vision Quests of Jesus by Bishop Steven
Charleston. It was nice to welcome back muralist Dmitri Kadiev to the
watershed, where he’ll be for a couple of months. Elaine and I spoke in
Los Angeles twice this month. On 11/11 we preached at “The Loft”
church (where our colleague Josh Lopez
Reyes works); the afternoon before
attended a book signing of a new biography
of Sanctuary movement animator Luis
Olivares (right), taking along Ross and
Gloria Kinsler (left, reunited with old friend
Fr. Mike Kennedy). Then we led reflections at the Mennonite
Church binational conference ministers (curated by colleague Sue Park Hur).
On the home front, we celebrated the first anniversary of my
mom’s passing at the Pasadena cemetery with family members
(right), and the next week attended the memorial of Mary
Lejeune, the last to cross over of the old “neighborhood moms”
from my youth. We enjoyed a visit from Joshua Grace, who while
here on his sabbatical journey, helped Elaine and I record a song
inviting folks to the upcoming Institute (watch the video here)!

Congratulations to our Proctor Institute colleague Janet Wolf on her new
book (right), and thanks to the Forum for Theological Exploration and the
Johnson Family Foundation for grants that will fund Josh and Grecia Lopez
Reyes and colleagues in a BCM-administered project next year that will
explore water justice from Honduras to Ventura to Detroit.

Finally, Elaine is slowly getting back to normal from her bike accident.
Though she remained on disability this month, and though her arm is still in
a lot of pain despite multiple therapies, her cognition is improving daily, and
her energy is returning. She is walking (though getting back on the bike is a
ways away), baking bread and granola, doing laundry and no longer needing
to nap during the day. Screen time is still limited, but we hope she might
resume her writing project sometime in December (left, at the remains of
Grandma Oak). Thanks for your prayers, and Advent blessings to all.
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