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TOPICS COVERED IN LESSON III 

Chapter VI--------------------------------------------------------------------------------------------- 
Preaching of the Apostles; organization of native churches; the Teaching of the Twelve Apostles; 
missionary activities among the Jews; methods of approach; pseudonymous propaganda and 
interpolations; the Gospel of the Hebrews; ministry of healing. 
Addenda 
i. Remains of Jewish Christianity in the Talmud 
ii. Longer Fragments of the Gospel of the Hebrews 
 
Chapter VII-------------------------------------------------------------------------------------------- 
Crystallization of Jewish and Christian traditions and doctrines; unfriendly controversy; examples of 
Nazarene and Rabbinist polemics; Toledot Yeshu; separation of the Jewish Christians into two groups; 
influence of the Nazarenes on the Syrian Church; the Clementine Romances and the Odes of Solomon; 
Symmachus and his Greek Old Testament; some account of Hegesippus. 

 

WE LEFT OFF LAST WEEK WITH THE FOLLOWING QUOTE: Jewish Christianity never 
regained its position of authority in the affairs of the Church. The 
Hadrianic war, which had wrung the death knell of Jewish hopes of political independence, had 
also relegated the Church of the apostles to the rank of a heretical sect. Henceforth the Jewish 
Christians, while they observed their ancestral customs, were practically excluded from the 
Catholic Church, and might only associate with one another in their own communities scattered 
about Coele-Syria and Transjordania, of whom the new orthodoxy could afterwards say “that 
while they will be both Jews and Christians, they are neither Jews not Christians.”1 

 

TODAY WE’LL PICK UP WITH AN EXAMINATION OF THE BIRKAT HAMINIM THAT 
WE DID NOT GET TO LAST WEEK: 

The Synagogue too now joined hands with the Gentile Church in this policy of exclusion, and 
in order to prevent the attendance of Nazarenes at Jewish places of worship a curse against 
sectaries was inserted in a part of the daily ritual which every Jew was required to repeat.61 This 
curse, composed by Samuel the younger, early in the second century, is still retained in a 
modified form in Jewish liturgical usage in the Shemoneh Esreh (Eighteen Benedictions).2 
 

• SEE THE SIDDUR NISHMAT KOL CHAI3 
 
The command “Go and teach all nations,” was obeyed to the letter 
by the Jewish disciples. Their only defensive weapon was the promise, “Lo, I am with you 
always”; their only merchandise was the bread and water of life contained in the sacred Hebrew 
scrolls which they bore with them. Before they left Judaea they had been furnished with copies 
of a small work, “a book of the word of God, and a narrative of the miracles and doctrines,” 

 
1 (Schonfield, 1936) 
2 IBID 
3 (Lakatos, 2019) 
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written in the Hebrew tongue and, tradition says, compiled by Matthew4 
Preaching of the Apostles 

 
• TEXT OF MATTHEW IN HEBREW5 

 
Papias (Greek: Παπίας) was a Greek Apostolic Father, Bishop of Hierapolis (modern Pamukkale, 
Turkey), and author who lived c. 60–163 AD.[2][3] He wrote the Exposition of the Sayings of the 
Lord (Greek: Λογίων Κυριακῶν Ἐξήγησις) in five books. This work, which is lost apart from brief 
excerpts in the works of Irenaeus of Lyons (c. 180) and Eusebius of Caesarea (c. 320), is an 
important early source on Christian oral tradition and especially on the origins of the canonical 
Gospels. 6 
 
But with regard to Matthew he has made the following statements]: Matthew put together the 
oracles [of the Lord] in the Hebrew language, and each one interpreted them as best he could. 
[The same person uses proofs from the First Epistle of John, and from the Epistle of Peter in like 
manner. And he also gives another story of a woman(26) who was accused of many sins before 
the Lord, which is to be found in the Gospel according to the Hebrews.]7 
 
According to Howard: “Papias (ca. 60-130 CE), bishop of Hierapolis in Asia Minor, wrote early 
in the second century that "Matthew collected the oracles in the Hebrew language, and each 
interpreted them as best he could" (Mm:8ai:oc; µtv ouv 'E�gaUn btaAEXt(J) 'ta A6yta 
OUVE'tal;ai:o, �gµ�VEUOEV b' atJ'ta we; �v buvai:oc; bmowc;). 1 Since the time of 
Widmanstadt,2 it has 
 
Eusebius H.E. 3.39 .16. The text and translation are taken from The Ecclesiastical Ilis-tory, ed. and trans. Kirsopp 
Lake and J. E. L. Oulton, 2 vols., Loeb Classical Lit-rary (Cambridge MA: Harvard University Press, I 926-1932) I 
:296-97. Kiirzinger's attempt to prove that Papias was speaking only of Matthew's style of writing, not the language 
in which he wrote, is not totally convincing. See Josef Kiirzinger, "Das Papiaszeugnis und die Er-stgestalt des 
Matthausevangeliums," Biblische Zeitschrift 4 (I 960): I 9-38; "Irenaus und sein Zeugnis zur Sprache des 
Matthausevangeliums," NTS IO (1963): 108-15; "Die Aus-sage des Papias von Hierapolis zur literarischen Form 
des Markusevangcliums," Biblische Zeitschrift 21 (1977): 245-64; "Papias von Hierapulis: Zu Titel und Art Seines 
Werkes," Biblische Zeitschrift 23 (1979): 172-86; Papias von Hierapolis und die Evangelien des Neuen Testaments 
(Regensburg: Friedrich Pustet, 1983). Klirzinger's argument, based on the as-sumption that Papi as was using 
ancient rhetorical terminology, may ascribe more erudition to Papias than he actually had. Eusebius said that it is 
obvious that Papias was a man of ''very little intelligence'' (Eusebius H.E. 3.39. l 3). It is also possible that Papi as is 
quoting the "Presbyter" in regard to Matthew as he is in regard to Mark. ll1e rhetorical abilities of the Presbyter are 
totally unknown. Papias, on the other hand, may not have been refening to the Hebrew Matthean tradition reflected 
by Shem-Tob's treatise, but 'n so111C apocryphal Semitic Gospel. 
 
become commonplace to suppose that by "Hebrew" Papias meant "Ar-amaic." This supposition 
was due primarily to the belief that Hebrew in the days of Jesus was no longer in use in Palestine 
but had been replaced by Aramaic. The subsequent discovery of the Dead Sea Scrolls, many of 
which are Hebrew compositions, as well as of other Hebrew documents from Palestine from the 
general time period of Jesus, now show Hebrew to have been alive and well in the first century. 3 
There is, therefore, no reason to assume a priori that Papias meant Aramaic.  

 
4 IBID 
5 (Garza, 2015) 
6 (Wikipedia, 2020) 
7 Fragments of Papias (Hierapolis) 
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Whether Papias's "oracles" is a reference to our canonical Matthew or to some other document 
has been vigorously debated. Kimmel, who surveys the issue, concludes that Papias meant our 
canonical Matthew but believes that Papias had never actually seen Matthew in a Sem'itic 
lan-guage and in fact was wrong about the whole matter. ''We must con-cede,'' he writes, ''that 
the report that Mt was written by Matthew 'in the Hebrew language' is utterly false, however it 
may have arisen. "4 What-ever the case, the early church writings after the time of Papias are 
replete with references to an original Hebrew Matthew. 
 
Irenaeus, Adv. Haer. 3.1.1 Matthew also issued a written Gospel among the Hebrews in their 
own di-alect while Peter and Paul were preaching at Rome and laying the foun-dations of the 
Church. 
 
Origen as quoted by Eusebius, !J.E. 6.25.4  
As having learnt by tradition concerning the four Gospels, which alone are unquestionable in the 
Church of God under heaven, that first was written that according to Matthew, who was once a 
tax collector but afterwards an apostle of Jesus Christ, who published it for those who from 
Judaism came to believe, composed as it was in the Hebrew language.  
 
Eusebius, !J.E. 3.24.6  
Matthew had first preached to Hebrews, and when he was on the point of going to others he 
transmitted in writing in his native language the Gospel according to himself, and thus supplied 
by writing the lack of his own presence to those from whom he was sent.  
 
There are other such references but these are sufficient to demonstrate an early belief in the 
Hebrew originality of Matthew.  
In addition to such statements, there are others that refer either to Mat-thew or to an apocryphal 
gospel in Hebrew sometimes identified or con-fused with Matthew. Epiphanius (ca. 315-403 
CE), bishop of Salamis, in his Panarion (30.13.1-30.22.4; also cited as Haereses) speaks of a 
gospel used by the Ebionites. Elsewhere he says the Ebionites use the Gospel of Matthew and 
call it "According to the Hebrews" (xata 'E�c,a(ouc;; Panarion 30.3.7). Epiphanius explains this 
as an appropriate name since Matthew issued his gospel in Hebrew and with Hebrew letters ('Ef-
�gafo,::l xat 'E�ga·ixoI; yg6.µµamv; Panarion 30.3.7). In another context he again mentions the 
Gospel of Matthew in Hebrew and says it is preserved in Hebrew letters (Panarion 29. 9.4). 
Epiphanius funher says it is "incom-plete, corrupt, and mutilated" (Panarion 30.13.2).  
Epiphanius also gives seven quotations from this gospel in his Pana· rion (30.13.2-3, 30.13.4-5, 
30. 13.6, 30.13. 7-8, 30.14.5, 30.16.5, 30.22.4). A recent study of these quotations shows that 
they do not come from Matthew but from a harmonized account made primarily from the 
ca-nonical gospels and based on the Greek text of these gospels. 8 Most im-portant for our 
purposes is the fact that they do not touch base with Shem- Tab's Hebrew Matthew. Whatever the 
origin of the document used by the Ebionites, it has no particular relationship to our Hebrew 
Matthew.8 
 
ORGANIZATION OF NATIVE CHURCHES; THE TEACHING OF THE TWELVE 
APOSTLES 
 

 
8 (Howard, 1987)  
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Many strange and wonderful tales are related concerning what befell the Apostles in foreign 
lands, but even eliminating a great deal that is embroidery by pious hands, enough remains to 
reveal the extent of their travels and the obstacles which they surmounted. Most of them were 
called upon to lay down their lives for their faith far from friends and kindred, but no worthier 
monument can be erected to their memory than that “the walls of the City of God had twelve 
foundations, arid in them the names of the twelve Apostles of the Lamb.”65 
In every place where converts were won, Christian synagogues were established with native 
pastors, and for the conduct of these Gentile congregations the parent community in Palestine 
issued a manual of instruction. In every place where converts were won, Christian synagogues 
were established with native 
pastors, and for the conduct of these Gentile congregations the parent community in Palestine 
issued a manual of instruction. A version of this precious document was found in the Jerusalem 
monastery at Constantinople and published in 1883. It is written in Greek and bears the title, The 
Teaching of the Twelve Apostles.9 
 

• SEE THE BOOK THE WAY OF LIFE 
 

Acts 2:42 - ְוַעל־ ְוַעל־ַהִהְתַחְּברּות ַהְּׁשִליִחים ַעל־ּתֹוַרת ֹׁשְקִדים ַוִּיְהיּו
׃ ְוַעל־ַהְּתִפָּלה  ַהֶּלֶחם ְּבִציַעת  

Acts 2:42 Tree of Life Version (TLV) 
42 They were devoting themselves to the teaching of the emissaries and to 
fellowship, to breaking bread and to (the) prayers. 

 

What are the “Teachings of the Emissaries”? 

Are they just the Epistles of the New Covenant?   

Do the “Teachings” also include the Gospels?   

Are these “Teachings” limited to only the New Testament? 
The Greek word: κατηχέω (Catechism) literally means “Oral Teaching” Could there 
be oral teachings that the Twelve Emissaries of the Messiah set forth as a type of 
“Messianic Halacha” for early Jewish and non-Jewish believers in Yeshua? 

The New Covenant itself gives us clues:  

 
9 (Schonfield, 1936) 
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2 Thessalonians 2:13-15 - ֵלא�ִהים ָּתִמיד ְלהֹודֹות ַחָּיִבים ֲאַנְחנּו ֲאָבל  
  ָהֱא�ִהים ָּבֶכם  ָּבַחר  ִמַּבְּתִחָּלה  ֲאֶׁשר ָהָאדֹון ֲחִביֵבי ַאַחי  ַּבֲעבּוְרֶכם
  ֶאְתֶכם  ָקָרא ָלֹזאת] 14[ָהֱאֶמת׃  ּוֶבֱאמּוַנת ָהרּוחַ   ִּבְקֻדַּׁשת ִליׁשּוָעה

  ִעְמדּו ַאַחי ָלֵכן] 15[ַהָּמִׁשיַח׃  ֵיׁשּועַ  ֲאֹדֵנינּו ְּכבֹוד ְלַנֲחַלת ִּבְבׂשֹוָרֵתנּו
ְרֵּתנּו׃ ְּבִאּגַ   ִאם ִּבְדָבֵרנּו ִאם  ֻלַּמְדֶּתם ֲאֶׁשר ַבַּקָּבלֹות  ְוַהֲחִזיקּו  

13 But we should always give thanks to God for you, brothers and sisters loved by 
the Lord, because God chose you as firstfruits for salvation through sanctification 
by the Ruach and belief in the truth. 14 He called you to this salvation through our 
proclaiming the Good News, for you to gain the glory of our Lord Yeshua the 
Messiah. 15 So then, brothers and sisters, stand firm and hold on to the traditions 
which you were taught, whether by word of mouth or by our letter. (2 
Thessalonians 2:13-15) 

What then exactly are these “Traditions” that we are told to hold 
on to? 
According to the 1906 Jewish Encyclopedia, “[it is] A manual of instruction for 
proselytes, adopted from the Synagogue by early Christianity, and transformed 
by alteration and amplification into a Church manual. Discovered among a 
collection of ancient Christian manuscripts in Constantinople by Bryennios in 
1873, and published by him in 1883, it aroused great interest among scholars. 
The book, mentioned by Eusebius ("Hist. Eccl." 3:25) and Athanasius ("Festal 
Letters," 39) in the fourth century, had apparently been lost since the ninth 
century. The most acceptable theory among the many proposed on the character 
and composition of the "Didache" is that proposed by Charles Taylor in 1886, 
and accepted in 1895 by A. Harnack (who in 1884 had most vigorously 
maintained its Christian origin)— that the first part of the "Didache," the 
teaching concerning the "Two Ways" ("Didache," ch. i.-vi.), was originally a 
manual of instruction used for the initiation of proselytes in the Synagogue, and 
was converted later into a Christian manual and ascribed to Jesus and the 
Apostles. To it were added rules concerning baptism, fasting, and prayer, the 
benedictions over the wine and the bread and after the communion meal, and 
regulations regarding the Christian community (ch. vii.-xvi.). The Jewish student 
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is concerned chiefly with the first part, the title and contents of which are 
discussed here. 

The first words, "Teaching of the Twelve Apostles," form the general title, and 
therefore need not now be considered. But of the second heading, which refers to 
the original book, ch. i.-vi., only the words "Teaching of the Lord to the Gentiles" 
(Δ ι δ α χ ὴ Κ υ ρ ί ο υ τ ο ῖ ς Ε θ ν ε σ ι ν ) are genuinely Jewish the words 
"through the Twelve Apostles," which assume that the word "Lord" refers to 
Jesus, are a Christian interpolation. 

As a matter of course, this Jewish manual could not be used in its entirety by the 
Church from the moment when she deviated from Jewish practices and views. 
Just as the Shema' Yisrael in the saying of Jesus (Mark 12:29 ) was dropped by 
the other Gospel writers, so was the whole first part of the "Didache," dealing 
with monotheism, tampered with by the Christian editor. 

The fundamental ideas of the "Didache" are indisputably Jewish. The teaching of 
the "Two Ways," the one of life and the other of death, runs as a leading thought 
throughout Jewish literature. Just as Moses set before the people of Israel "life 
and good, death and evil" (Deuteronomy 30:15-19 Jeremiah 21:8 ), so is the 
choice between the two roads to be made ever anew (Psalm 1:6 Proverbs 2:12-
20 , 6:23 Ecclus. [Sirach] 15:17 Slavonic Enoch, 30:15 IV Ezra 3:7 , 4:4 Pirḳ e R. 
El. xv. Gen. R. viii., ix., xxi. Targum to Genesis 3:22 Enoch, 94:2 et seq. Baruch 4:2 
Apoc. Baruch 42:5 et seq. , 85:13 Book of Jubilees, 22:17-29 Testaments of the 
Twelve Patriarchs, Asher, 1 Abot R. N. xv. Ber. 28b Sifre, Debarim, 43,54, based 
on  ["the way"] Deuteronomy 11:28 Gen. R. 70: Genesis 28:20 [ = see Targum] Ex. 
R. xxx. Deut. R. iv. Midrash, Tehillim to Psalm 2:3 , with reference to  Isaiah 2:3 
Psalm 26:5 , 39:2 , 40:2 , 68:21 , 119:9 , 146:9 Midrash Proverbs 1:15 [ ]. This 
twofold way was especially emphasized in the preaching to the Gentiles, who 
were to be won over to the right way (Sibyllines, Proœ mium 24 3:11,233, 721 
8:399). And a faint reminiscence of the twofold way appears to be preserved in 
the later Halakah insisting that the applicant for admission into Judaism be 
informed of the death-penalties attached to certain transgressions (see Yeb. 47a, 
b compare Ruth R. 1:17 with reference to the Biblical words "Where thou diest 
will I die"). 
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It is noteworthy that the "golden rule" is given in the "Didache" according to the 
traditional Jewish interpretation— negatively:   (see Targ. to Leviticus 19:18 
Tobit 4:15 Philo in Eusebius, "Præ paratio Evangelica," 8:7 "Apostolic 
Constitutions," 1:1 see Didascalia compare Taylor, "Sayings of the Jewish 
Fathers," 2d ed., p. 142), exactly as Hillel and Akiba taught it when instructing 
the proselyte regarding the chief commandment of the Law (Shab. 31b Ab. R. N., 
B, xxvi. [ed. Schechter, p. 53]). 

It must accordingly have been simply in imitation of the Jewish example which 
was offered by the "Didache" that the epistles of Paul, of Peter, and of John were 
made to close with moral exhortations, all of which point to a common source or 
archetype. Familiarity with the "Two Ways" of the "Didache" furthermore 
accounts for the term "way" or "way of God" given to the Christian religion as 
preached to Gentiles (Acts 9:2 18:25,26 19:9,23 22:4 24:14,22) and the 
expression "I am the Way and the Life" ( John 14:6 ) also "the way of truth" and 
"the right way" (II Peter 2:2,15) the dependence upon Jewish custom is 
especially indicated by the following thanksgiving formulas: 

(1) Over the cup: "We give thanks to Thee, our Father, for the holy wine of David 
Thy servant which Thou hast made known to us through Jesus Thy servant." This 
strange formula is the Jewish benediction over the wine,"Blessed be Thou who 
hast created the fruit of the vine" Christianized (compare Psalm 80:15 , Targum 
116:13 refers to David at the banquet of the future life Pes. 119b John 15:1 
compare Taylor, l.c. pp. 69,129). (2) Over the broken bread: "We give thanks to 
Thee, our Father, for the life and knowledge which Thou hast made known to us 
through Jesus Thy servant. As this broken bread, scattered upon the mountains 
and gathered together, became one, so let Thy Church be gathered together 
from the ends of the earth into Thy Kingdom!" (compare the benediction "Raḥ 
em" according to Rab Naḥman, which contains a reference to Psalm 147:2 Ber. 
49a). (3) Over the meal: "We thank Thee, O holy Father, for Thy holy name, 
which Thou hast caused to dwell [κ α τ ε σ κ η ν ω σ α ς , reference to the 
Shekinah] in our hearts, and for the knowledge and faith and immortality which 
Thou hast made known to us through Jesus Thy servant. Thou, Almighty Lord, 
didst make all things for Thy name's sake Thou gavest food and drink to men for 
enjoyment that they might give thanks to Thee, but to us Thou didst freely give 
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spiritual food and drink and life eternal through Thy servant. . . . Remember, O 
Lord, Thy Church to deliver her from all evil and to perfect her in love of Thee, 
and gather her together from the four winds, sanctified for Thy Kingdom which 
Thou didst prepare for her. Let grace come and let this world pass away! 
Hosanna to the Son of David" (ix.-x:6). 

The original Jewish benediction over the meal was a thanksgiving for the food 
and for the Word of God, the Torah as the spiritual nurture, and a prayer for the 
restitution of the kingdom of David. The Church transformed the Logos into the 
incarnated son of God, while expressing the wish for His speedy return to the 
united congregation (the Church). It is the prayer of the Judæ o-Christian 
community of the first century, and this casts light upon the whole Christianized 
"Didache." (Jewish Encyclopedia, 1906) 

 

• SHOW VIDEOS ON THE DIDACHE10 

 

Jewish Christian propaganda among the Gentiles may be summed up in the 
words, “That they may know thee the only true God and Jesus Christ whom 
thou hast sent.” The method of approach was largely through preaching. A 
prejudice existed in Jewish minds against committing the Scriptures to writing 
in any other than the sacred tongue. The day on which the Old Testament was 
rendered into Greek was said to be as evil as that on which the golden calf was 
made. Pantaenus, visiting the Indies late in the second century, reported, “that 
he found his own arrival anticipated by some ... to whom Bartholomew, one of 
the apostles, had preached, and had left them the Gospel of Matthew in 
Hebrew.” 

The methods of written propaganda propaganda employed in apostolic times 
were not always such as would commend themselves today. Polemic writers 
readily took advantage of the difficulty and expense of manuscript production. 
If an author had enjoyed a reputation among a certain group of people whom 

 
10 (Janicki, 2017) 
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it was desired to influence, it was not thought iniquitous to secure a copy of 
his works and to insert in them, either in the margin or in the body of the text 
the ideas which it was intended to promote. Sectaries of all kinds freely 
interpolated one another’s documents and so carried the war into the enemy’s 
camp. A man who spoke with authority, and whose pronouncements were 
binding on a particular party, was made to voice sentiments which he never 
owned and to support doctrines to which, perhaps, he was completely 
opposed. This fashion of “pseudonymous propaganda,” as Bate calls it, had 
first been set by Greek writers, but was later adopted by Jewish and finally by 
Christian authors.  11 

In his introduction to the Sibylline oracles Bate deals with Jewish interpolations in these 
interesting books. 
In the third and second century B.C. the Judaism of the Dispersion found itself in 
close and manifold contact with Hellenism. To the Alexandrian Jew the Hellenic 
world was both a friend and an enemy. He was attracted, influenced, enriched by its 
wisdom, its poetry, its history: he was challenged and repelled by its religion and 
(apart from the kindred influence of Stoicism) by its morals. The problem then 
arose how a Greek-speaking Jew could best maintain his place in two worlds so 
strangely diverse as those of Zion and Hellas: how he could commend his own faith 
and practice to the Greeks whose intellectual life he shared, and uphold their 
authority and prestige over against the cults and traditions of Hellas. In answer to 
these problems there came into being a considerable literature in which the names 
of Greek authors were used with a freedom which would now be considered less 
than honest. The works or fragments so produced had one of two motives always, 
and sometimes both: the propagation of the Jewish faith and the enhancing of the 
credit and status of Judaism. History was represented by a pseudo-Hecataeus, 
poetry by spurious verses attributed to Orpheus, Homer, Hesiod, Aeschylus, Sophocles, 
Philemon, Menander. Orpheus was made to recant his polytheism and 
proclaim the one true God: Sophocles to foretell the end of the world by fire and 
the future blessedness of the righteous. All this was merely a forcible entry upon 
the heritage of the Hellenes; the major premise underlying it was the genuine 
conviction that the creed revelation was in fact older and truer than the wisdom and worship of 
the Greeks. The Jewish “forgers” doubtless felt themselves to be merely rewriting 
Greek literature as it ought to have been written. 

A little later the same writer states: 
It was the Jews of Alexandria who were the first after Berosus to adopt and amplify 
the Sibylline oracles for the purpose of their own religion. From about 160 B.C. to 
the end of the first century A.D. they continued to utilize them, nor did they 
entirely cease to do so till two centuries later. But the Sibyllines were destined to 

 
11 (Schonfield, 1936) 
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pass almost entirely out of Jewish hands. They were not retained among the 
apologetic weapons of Rabbinic and Talmudic Judaism; and if this was due in part 
to the deep cleavage which divided Judaism from Hellenism after the revolt of Bar- 
Cochba, it was in large measure due to the whole-hearted adoption of the Sibyl by 
Christian apologists, and the additions made by Christian writers to the Sibylline 
literature ... the Christian retouching of the oracles began at an early date, very 
possibly in the first century A.D.; and in the middle of the second century Celsus 
was able to tax the Church with the deliberate forgery of spurious oracles.72 

A single example of a Christian oracle in the Sibyllines may be quoted in illustration of Bate’s 
remarks. In Book V, vv. 256-259 occurs the following passage: 
And one chief man shall come again from the sky, who stretched forth his hands 
upon the fruitful tree, the beat of the Hebrew, who once shall stay the sun in its 
course, calling upon it with fair speech and holy lips. 
The last words are a cryptic allusion to Jesus, by reference to Joshua (i.e. Jesus) the son of 
Nun. 

Among the books most popular with the Jews after the war with Rome were the several 
apocalypses written in the names of ancient worthies of Israel, which prophesied the restoration 
of the Jewish people after their sufferings, and judgment on their enemies. These books of 
consolations contained references to the Messiah and the Messianic kingdom, and thus provided 
the finest possible medium for disseminating the Christian doctrine. Such writings as the 
Testaments of the Twelve Patriarchs and the Apocalypse of Ezra became the subjects of 
interpolation, and it is highly probable that the reference to Jesus in Josephus’ Antiquities was 
interpolated or altered by Jewish Christian scribes. The extent of this interpolative system may 
be gathered from the fact that by collecting and grouping the Christian references in these 
writings it is almost possible to construct a complete Gospel.  
 
The natural result was that the Jews ceased to read their apocalyptic 
books and put them under a ban. A typical example of Christian tampering with the text may be 
given from the Testament of Benjamin. The interpolated passage is enclosed in square brackets. 
Nevertheless, the temple of God shall be in your portion, and the last shall be more 
glorious than the first. And the twelve tribes shall be gathered together there, and 
all salvation in time visitation of the only-begotten prophet [And he shall enter into 
the temple, and there shall the Lord be treated with outrage, and he shall be lifted 
up and the Spirit of God shall pass on to the Gentiles as fire poured forth. And he 
shall ascend from Hades and shall pass from earth into heaven. And I know how 
lowly he shall be upon earth, and how glorious in heaven. 
 
This form of propaganda was not confined to the extracanonical books. The margins of scrolls 
of the Law and the Prophets were utilized to show the fulfillments of the Scriptures in Jesus. And 
in the case of the Greek versions, prophecies relating to Christ were interpolated by Gentile 
Christians into the sacred text itself; so much so that unenlightened Christians were deceived into 
believing that the Jews had cut them out of the Hebrew copies.  

Justin Martyr, in his Dialogue with the Jew Trypho, falls into this error, and as he flourished 
about 160 A.D., the interpolations must have been made almost in the first quarter of the second 
century. He says: 
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From the statements, then, which Ezra made in reference to the law of the 
Passover, they (the Jews) have taken away the following: “And Ezra said to the 
people, This Passover is our savior and our refuge. And if you have understood, 
and you have received it in your hearts, that we shall humble him on a standard, 
and thereafter hope in him, then this place shall not be forsaken forever, saith the 
Lord of Hosts. But if you will not believe him, and will not hearken to his words, 
you will be the laughing-stock to the nations.” 
The margins of the books of the Minim (Jewish Sectaries including Jewish 
Christians) they do not save, but these are burnt in their place, they and their 
memorials (the sacred names in the text). R. Jose the Galilean says, On a week-day 
one cuts out the memorials and hides them and burns the rest. R. Tarphon 
exclaimed, May I lose my son! If they come into my hand I would burn them and 
their memorials also. If the pursuer were pursuing me, I would enter into a house of 
idolatry, but I would never enter into their houses; for the idolaters do not 
acknowledge God and speak falsely concerning Him, but these do acknowledge 
Him and speak falsely concerning Him. And concerning them the Scripture saith. 
And behind the door and the doorpost thou hast set thy memorial (Isa. 57:8). R. 
Ishmael said, Whereas in order to make peace between a man and his wife, God 
says, Let my Name which is written in holiness be blotted out in water, how much more the 
books of the Minim, which put enmity and jealousy 
and strife between Israel and their Father in heaven, should be blotted out and their 
memorials also .... R. Meir called in Aven-gilyon.12 

The first expression in the last sentence quoted means “margin of idolatry” and the second 
“margin of iniquity” both are a play on the word Evangelion (Gospel), and possible refer to the 
interpolative system by which the gospel message was introduced into current Jewish literature. 
It must not be thought, however, that interpolations and marginalia were the only means by 
which Jewish Christians brought the teachings of the Messiah before the notice of their 
unconverted brethren. Copies of the Gospel itself were circulated among them. This Gospel 
indeed was not any of the four which became canonical, but the Hebrew Gospel, authorized by 
the Nazarenes, and of which fragments only now remain, and which, writes Eusebius, “they of 
the Hebrews that have received Christ love beyond any other” and in fact, “they took small 
account of the rest.”75 The original manuscript of this Gospel was believed to have been 
preserved in the library of Pamphilus at Caesarea, and Jerome claimed to have translated it into 
Greek and Latin at the end of the fourth century; it seems to have been known in Europe down at 
least to the tenth century. A reference in the Talmud, tractate Shabbat, and another in Justin’s 
Dialogue, show that this Gospel was well-known among the Jews in the first quarter of the 
second century. In the former source a saying from the Evangelion is quoted: “I am not come to 
take away from the Law of Moses, neither am I come to add to the Law of Moses.”76 In the latter, 
Trypho the Jew tells Justin, “I am aware that your precepts in the so-called Evangelion are so 
wonderful and so great, that I suspect no one can keep them; for I have carefully read them: 
Trypho’s words might have been echoed by many a Jew of his time.13 

 
12 Shabbat 13a  & 116b 
13 (Schonfield, 1936) 
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The activities of Jewish Christians among their people were not limited to literary work; they 
engaged in disputations with the rabbis, sometimes quoted in the Talmud, and it is noted that R. 
Eliezer was greatly pleased with an otherwise unknown saying of Jesus quoted to him by a 
certain Jewish Christian called Jacob of Kefar-Sechanaya. But above all, they carried on their 
Master’s ministry of healing, and their services in this connection were so effective, and 
therefore in demand, that the rabbis tried to put a stop to them. 

The case of R. Eliezer (c. 100 A.D.), who was arrested for heresy, and they brought 
him to the tribunal (bema) for judgment. The (Roman) governor said to him, Does 
an old man like you occupy himself with such matters? He replied, Faithful is the 
judge concerning me. The governor supposed that he referred to himself, but he 
was really thinking of his Father in heaven. Said the governor to him, Since you 
place yourself confidently in my hands, so let it be. Perhaps these societies err 
concerning these things. Dimissus! Behold, you are released. 
When he had been freed from the tribunal, he was troubled because he had been 
arrested for heresy. His disciples came in to console him, but he would not take 
comfort. R. Akiba entered, and said to him, Rabbi, perhaps I can explain the cause 
of your grief. He answered, Say on. He said to him, Possibly, one of the heretics spoke a 
heretical saying to you, and it pleased you. He said, By heaven, you have reminded me! Once I 
was walking along the upper street of Sephoris, and I met Jacob of the village of Sichnin, and he 
quoted a heretical saying to me in the name of Jesus, and it pleased me14 
 

Eliezer ben Hurcanus or Hyrcanus (Hebrew: אליעזר בן הורקנוס) was one of the most prominent 
Sages (tannaim) of the 1st and 2nd centuries in Judea, disciple of Rabban Yohanan ben 
Zakkai[1][2] and colleague of Gamaliel II (whose sister Ima Shalom he married), and of Joshua ben 
Hananiah.[2][3][4] He is the sixth most frequently mentioned sage in the Mishnah.[5] 

He was a kohen.[6] His earlier years are wrapped in myths, but from these it may be inferred that he 
was somewhat advanced in life when a desire for learning first seized him, and impelled him, 
contrary to the wishes of his father, to desert his regular occupation and to depart to Jerusalem to 
devote himself to the study of the Torah. Here he entered Rabban Yochanan ben Zakkai's academy 
and for years studied diligently, notwithstanding the fact that he had to cope with great privations. It 
is said that sometimes many days elapsed during which he did not have a single meal. Ben-Zakkai, 
recognizing Eliezer's receptive and retentive mind, styled him "a cemented cistern that loses not a 
drop".[3] These endowments were so pronounced in him that in later years he could declare, "I have 
never taught anything which I had not learned from my masters".[7] 

His father in the meantime determined to disinherit him, and with that purpose in view went to 
Jerusalem, there to declare his will before Rabbi Yochanan ben Zakkai. Ben Zakkai, having heard of 
Hyrcanus' arrival and of the purpose of his visit, instructed the usher to reserve for Hyrcanus a seat 
among those to be occupied by the elite of the city, and appointed Eliezer lecturer for that day. At 
first the latter hesitated to venture on Ben Zakkai's place, but, pressed by the master and 
encouraged by his friends, delivered a discourse, gradually displaying wonderful knowledge. 
Hyrcanus having recognized in the lecturer his truant son, and hearing the praises which Ben-Zakkai 
showered on him, now desired to transfer all his earthly possessions to Eliezer. But Eliezer, 
overjoyed at the reconciliation, declined to take advantage of his brothers, and requested to be 

 
14 Ibid 
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allowed to have only his proportionate share.[8] He continued his attendance at Ben-Zakkai's college 
until near the close of the siege of Jerusalem, when he and Joshua assisted in smuggling their 
master out of the city and into the Roman camp. 
Subsequently, Eliezer proceeded to Yavne,[9] where he later became a member of 
the Sanhedrin under the presidency of Gamaliel II,[10] though he had established, and for many years 
afterward conducted, his own academy at Lydda.[11] His fame as a great scholar had in the meantime 
spread, Rabban Yochanan ben Zakkai himself declaring that Eliezer was unequaled as an expositor 
of traditional law;[8] and many promising students, among them Akiva,[2][12] attached themselves to his 
school. 
Eliezer became known as "Eliezer ha-Gadol" ("the Great";[13] generally, however, he is styled simply 
"R. Eliezer"), and with reference to his legal acumen and judicial impartiality, the Scriptural saying 
"That which is altogether just [literally "Justice, justice"] shalt thou follow,"[14] was thus explained: 
"Seek a reliable court: go after R. Eliezer to Lod, or after Yohanan ben Zakkai to Beror Hel," 
etc.[15] Once he accompanied Gamaliel and Joshua on an embassy to Rome.[16] 

Roman charge of heresy[edit] 
Eliezer was charged for being a heretic, and was summoned before the penal tribunal. Being asked 
by the Roman governor, "How can a great man like you engage in such idle things?" he simply 
replied, "Blessed is the True Judge". The judge, thinking that Rabbi Eliezer was speaking about him, 
released him, while Rabbi Eliezer understood by "judge" God, justifying the judgment of God which 
had brought this trial upon him. That he should be suspected of apostasy grieved him sorely, and 
though some of his pupils tried to comfort him, he remained for some time inconsolable. At last he 
remembered that once, while at Sepphoris, he had met a Christian who communicated to him a 
singular halakhah in the name of Ben Pandera (Jesus), that he had approved of the halakhah and 
had really enjoyed hearing it, and, he added, "Thereby I transgressed the injunction,[21] 'Remove thy 
way far from her, and come not nigh the door of her house,' which the Rabbis apply to sectarianism 
as well as to heresy".[22][23] The suspicion of apostasy and the summons before the dreaded tribunal 
came, therefore, as just punishment. This event in his life may have suggested to him the ethical 
rule, "Keep away from what is indecent and from that which appears to be indecent".[24] It is 
suggested that his sayings, "Instructing a woman in the Law is like teaching her blasphemy",[25] "Let 
the Law be burned rather than entrusted to a woman",[25] and "A woman's wisdom is limited to the 
handling of the distaff",[26] also dated from that time, he having noticed that women were easily 
swayed in matters of faith. 

Censured[edit] 
Separated from his colleagues and excluded from the deliberations of the Sanhedrin, Eliezer passed 
his last years of life unnoticed and in comparative solitude. It is probably from this melancholy period 
that his aphorism dates: 

“ Let the honor of thy colleague (variant, "pupils") be as dear to thee as thine own, and 
be not easily moved to anger. Repent one day before thy death. Warm thyself by the 
fire of the wise men, but be cautious of their burning coals ("slight them not"), that 
thou be not burned; for their bite is the bite of a jackal, their sting is that of a scorpion, 
their hissing is that of a snake, and all their words are fiery coals.[27] ” 

When asked how one can determine the one day before his death, he answered: "So much the more 
must one repent daily, lest he die tomorrow; and it follows that he must spend all his days in piety".[28] 
When his former colleagues heard of his approaching death, the most prominent of them hastened 
to his bedside at Caesarea. When they appeared before him he began to complain about his long 
isolation. They tried to mollify him by professing great and unabated respect for him, and by averring 
that it was only the lack of opportunity that had kept them away. He felt that they might have profited 
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by his teaching. Thereupon they besought him to communicate to them laws concerning certain 
points, particularly touching Levitical purity and impurity. He consented, and answered question after 
question until his breath left him. The last word he uttered was "tahor" ("pure"), and this the sages 
considered as an auspicious omen of his purity, whereupon they all tore their garments in token of 
mourning, and Joshua ben Hananiah revoked the sentence of excommunication.[29] 

Eliezer died on a Friday, and after the following Sabbath his remains were solemnly conveyed 
to Lydda, where he had formerly conducted his academy, and there he was buried. Many and 
earnest were the eulogies pronounced over his bier. R. Joshua is said to have kissed the stone on 
which Eliezer used to sit while instructing his pupils, and to have remarked, "This stone 
represents Sinai, and he who sat on it represented the Ark of the Covenant".[30] R. Akiva applied to 
Eliezer the terms which Elisha had applied to Elijah,[31] and which Joash subsequently applied to 
Elisha himself,[32] "O my father, my father, the chariot of Israel, and the horsemen thereof".[33] 15  
 
A variant of the story gives a teaching of Jesus about purity in the temple. This passages is of 
the utmost importance to Christian antiquities. It offers strong corroborative evidence of the 
persecution instigated against the Christians in the early part of the reign of Trajan (98-117 
A.D.), to which Simon the son of Cleophas, president of the Nazarenes, eventually fell a victim, 
and which prompted the famous letter of Pliny the Younger to the emperor while Governor of 
Bithynia. Eliezer was known to have associated with the Nazarenes in Galilee, and as the story 
shows, he afterwards recollected a conversation with a certain Jacob (James), evidently a well 
known Jewish Christian, who is mentioned elsewhere in the Talmud. As the rabbi is described as 
an old man, and his memory was at fault, his contact with the Nazarenes probably took place 
many years previously which would carry our external knowledge of Jewish Christianity back to 
about A.D. 80. 
 
The Temptation of a Christian “Philosopher” 
Imma Shalom was the wife of R. Eliezer, and sister of Rabbam Gamaliel. There 
resided in her neighborhood a “philosopher” who had a reputation for never taking 
a bribe. She and her brother sought to show him up. She sent to him a lamp of gold. 
They then brought a case before him. Said she to him, I wish the property of the 
women’s house to be divided with me. He said to them, Divide it. They said to him, 
But for us is written, “Where there is a son, a daughter does not inherit.” He said to 
them, from the day you were exiled from your land, the Law of Moses is invalid 
and the Law of the Gospel has been substituted, and in that it is written, “A son and 
a daughter shall inherit alike.” 
The next day he (R. Gamaliel), in his turn, sent a gift to him of a Lybian ass. He 
(the philosopher) said to them, I have looked further to the end of the book, and in 
it is written, “I am not come to take away from the Law of Moses, and I am not 
come to add to the Law of Moses,” and in the latter is certainly written, 
“Where there is a son, a daughter does not inherit.” She said to him (meaningly), 
Let your light shine as a lamp. R. Gamahiel said to her, The ass has come and 
trodden out the lamp. 
 

The Nazarenes practice healing in the Name of Jesus 
A man shall have no dealings with the heretics, nor be cured by them, even for the 

 
15 (Wikipedia, 2020) 
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sake of an hour of life. There was the case of ben Dama, nephew of R. Ishmael, 
whom a serpent bit. There came Jacob, the heretic of the village of Sechanya to 
cure him, (in the name of Jesus); but R. Ishmael would not allow him. Ben Dama 
said to him, R. Ishmael, my brother, do allow him, that I may be cured, and I will 
produce a text from the Law to prove that this is permitted. But hardly had he 
finished his discourse, when his soul departed, and he died. 

The grandson of R. Joshua b. Levi had something stuck in his throat. There came a 
man and whispered to him in the name of Jesus, and he recovered. When the healer 
came out, R. Joshua said to him, What was it you whispered to him? He said to 
him, A certain word. He said to him, It had been better for him that he had died 
rather than that. 

R. Akiba said, He who reads in external books, and he who whispers over a wound, and says, 
“None of the diseases which I sent on Egypt will I lay on thee, I am the Lord thy Healer” (Ex. 
15:26), has any share in the world to come. 
 
Epiphanius informs us that he was told by the Jewish Christian 
Joseph that before his conversion, when lying dangerously ill, one of the elders, a student of the 
Law, whispered in his ear, 
“Believe that Jesus the son of God was crucified under Pontius Pilate, and that he will come 
again to judge the living and the dead.” This kind of thing was of frequent occurrence, writes the 
Bishop of Constantia, and mentions another Jew, who told him that once when on the point of 
death, he heard a whisper in his ear from one of those who stood by, that “Jesus Christ who was 
crucified, the son of God, will hereafter judge thee.”86 By means of their healing art, the Jewish 
Christians were thus able openly or secretly to reach and influence their brethren.16 
 
 
The last words, “I am the Lord that healeth thee,” have the numerical value of the name Jesus, 
and would be used by crypto-Christians as a substitute, when they dared not pronounce the name 
of Jesus openly.17 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
16 Ibid 
17 Ibid 
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Chapter VII 
 
The records of Jewish Christianity towards the end of the second century and dining the third 
do not indicate any improvement in the relations with Gentile Christianity. With both sides it was 
a period of hardening, of crystallization. The Gentile Church, or, as we may now call it, the 
Catholic Church, had canonized the four Gospels now contained in the New Testament, while 
the Nazarene Church as stoutly clung to their own Hebrew Gospel. All the traditions of the 
elders and the reminiscences of those who had heard them had been gathered up, and the 
beginnings of a definite dogmatic statement of faith were in evidence. In the Jewish world, also, 
the same process was going on. The rulings of the earlier rabbinical authorities were brought 
together in the collection known as the Mishna (repetition) with the Tosephta (additions), and all 
parties tended to become more rigid and less open to a friendly exchange of opinions.18 
 

• Debates between Rabbis & Nazarenes:  (examples from Jerome)… 
 
“I will render vengeance to mine adversaries” (Dt. 32:41), these are the Cuthin (Samaritans) ....” 
and “I will recompense them that hate me,” these are the minim (Nazarenes); and thus God saith 
(Ps. 139:21-22) “Do I not hate them which hate thee, O Lord? I hate them with a perfect hatred; 
they have become mine enemies.”” Everywhere that “hypocrisy” occurs in a verse, the Scripture 
speaks of minuth (Nazarenism); and the common element in them all is indicated by Isaiah 
33:14, “The sinners in Zion are afraid; trembling hath seized the hypocrites.” 
 
 

The Nazarenes 
“And when they shall say unto you, Seek unto them that have familiar spirits, and unto 
wizards that peep, and that mutter: should not a people seek unto their God? for the living should 
they consult the dead?” (Isaiah 8:19). The Nazarenes explain this passage as follows: 
When the Scribes and Pharisees say that you should hearken unto them, who do everything 
for their belly’s sake, and who mutter in their incantations after the fashion of wizards in 
order to deceive you, answer them thus: Is it no marvel that you follow your traditions; every 
nation consults its own idols. We, therefore, need not consult your dead about the living 
things for God has given us a magic of our own, the Law and Testimony of Scripture, which 
if you follow not you will never have the light, but the darkness will always oppress you as it 
passes over your land and your doctrine; as also those who are deceived by you will see 
themselves in error, suffering a hunger for the truth. Then shall they fret themselves and be 
angry and curse you, whom they thought of as gods and kings. And they shall look towards 
heaven and earth in vain, and shall abide in darkness and be unable to escape from your 
insidiousness 
 
“That watch for iniquity .... that make a man an offender for a word” (Is. 39:20-21). The 
Nazarenes testify against the Scribes and Pharisees, wherein they fail through their Mishna, 
who first deluded the people through their very bad traditions: they watched day and night in 
order to deceive the simple, and caused men to sin through (Misrepresenting) the word of 
God, so that they should deny the Messiah. 
 

 
18 Ibid 
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But in spite of a certain acrimoniousness in debate, the impression made by the Jewish 
Christians on their own nation was very profound. The influence of the Hebrew Gospel, 
especially, was difficult to resist, copies of it even finding their way into the Jewish archives at 
the patriarchal center of Tiberias, together with the Nazarenes Acts of the Apostles, a different 
document to the canonical Acts, and the Hebrew Apocalypse of John.104 In an attempt to discredit 
this important witness, as the writer has elsewhere shown, the rabbis published a parody, the 
Toledot Yeshu (the generations of Jesus), which took its title, as was customary in Jewish usage, 
from the opening words of the Hebrew Gospel.105 This work satirizing the Gospel narrative, and 
partly based on independent tradition, has bee a thorn in the side of the Jewish people ever since 
its composition. Secretly transcribed again and again down to modern times, embellished with 
fanciful details which held up Jesus and his followers to ridicule, it encouraged the Jews to resist 
the fiery persecutions of the Catholic Church, while at the same time the knowledge of its 
existence only added fuel to the flames of fury that assailed them. Better for thousands of 
martyred Hebrews if it had never been written.19 
 
Sefer Toledot Yeshu (ספר תולדות ישו, The Book of the Generations/History/Life of Jesus), often 
abbreviated as Toledot Yeshu, is an early Jewish text taken to be an alternative biography of Jesus. 
It exists in a number of different versions, none of which are considered either canonical or 
normative within rabbinic literature,[1] but which appear to have been widely circulated in Europe and 
the Middle East in the medieval period.[2][3] A 15th-century Yemenite work of the same was 
titled Maaseh Yeshu, or the "Episode of Jesus" in which Jesus is described either as being the son 
of Joseph, or the son of Pandera. The account portrays Jesus as an impostor. 
The stories claim that Jesus (Yeshu) was an illegitimate child, and that he 
practiced magic and heresy, seduced women, and died a shameful death.[4] But they also show a 
paradoxical respect for Jesus. As Joseph Dan notes in the Encyclopedia Judaica, "The narrative in 
all versions treats Jesus as an exceptional person who', from his youth, demonstrated unusual wit 
and wisdom, but disrespect toward his elders and the sages of his age." [5] Robert Van Voorst calls 
the Toledot a record of popular polemic "run wild".[2] The Toledot's profane portrayal of the person 
Christians consider divine has provided material for antisemitic polemics.[6]  (Wikipedia, 2020) 

 
 
SEPARATION OF THE JEWISH CHRISTIANS INTO TWO GROUPS; 
INFLUENCE OF THE NAZARENES ON THE SYRIAN CHURCH; 
 
Epiphanius is also witness that the Nazarenes continued to 
have synagogues and elders, exactly like the Jews,107 with whose rites their own remained closely 
akin, and the Talmud refers to their places of worship as Beth Nizraphi, a term of etymology. 
There is evidence that their performance of circumcision and the weekly fasts were on different 
days than was the custom among the rabbinists.  
 
This was a result of the growing religious antagonism which ousted them 
from the Synagogue and brought them in the end to repudiate even the name of Jew. Their 
communities subsisted frugally by agricultural labor, and they lived in daily expectation of the 
return of the Messiah to restore the kingdom to Israel, in which for their constancy they would 
have a ruling part. 

 
19 Ibid 
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Towards the end of the second century we mark the beginnings of a break in the ranks. Origen 
speaks of “the twofold sect of Ebionites, who either acknowledge with us that Jesus was born of 
a virgin, or deny this, and maintain that he was begotten like other human beings.” To a section 
of the Jewish Christians, particularly in Syria, where there was a closer contact with the Catholic 
Church, which had made outcasts of the descendants of the founders of the great churches of 
Antioch and Damascus, the position was intolerable. In consideration of fraternal relations 
extended to them, they were prepared to accept some of the dogmas of the new orthodoxy. 
Certain individual Jewish Christians had already associated themselves with the dominant 
Church, but group action was a new move. The phase was a most important one, for its genesis 
produced at Antioch the Gospel of Matthew as we now have it.20 
 
 

• Traditions of the Teachings of the Nazarenes continued even through the 3rd century as 
the Catholic church was forming among the Gentiles… 

 
For one instance among many, the prologue to the 
Gospel of Nicodemus has it: 
I Ananias, etc., found these memorials written in Hebrew, and by the favor of God have 
translated them into Greek of the information of all who call upon the name of our Lord 
Jesus Christ. Three legacies, at least, they left to the Syriac and Greek-speaking churches before 
they withdrew into the background of Christian affairs, the Clementine Romances, the Odes of 
Solomon, and the Greek translation of the Old Testament by Symmachus. 
 
The Clementine Romances, the Homilies and Recognitions, take as their basis the history of 
Clement, a Roman convert to Jewish Christianity, and how he became reunited to his parents and 
brothers from whom he had been separated by an ill fate. He becomes attached to Peter, and 
follows him in his pursuit of arid disputations with the arch-enemy, Simon Magus. Opportunity 
is given in the numerous discussions and dialogues of the narrative to restate the true faith in 
opposition to Greek and other heresies put into the mouth of Simon, who sometimes bears a 
strange likeness to the apostle Paul. Other works have also been drawn upon by the compiler, 
including the ancient Preaching of Peter and the Ascents of James. The teaching is definitely 
Jewish Christian, and the Gospel references introduce a number of uncanonical sayings and 
traditions. 
 
The Odes of Solomon, discovered in a Syriac text by Dr. J. Rendel Harris, consist of a 
collection of forty-two hymns. There has been much scholarly controversy over their authorship, 
but the writer from a close study considers that there is conclusive evidence that the collection 
represents a part, at least, of the Nazarene hymn-book. 
 
As such the work is of enormous importance, first because it reveals the elevated character of 
Jewish Christian theology, and makes plain many obscurities relating to their beliefs and 
traditions, and second, because a Church with a hymnary is a living church, and not a moribund 
institution as many would suppose Nazarenism in the third century to have been.  
 
 

 
20 Ibid 
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Two of the Odes are reproduced here from Dr. Harris’ translation; in the second it is the Messiah 
who is speaking. 
 
 Ode 6 As the hand moves over the harp, and the string speak, so speaks in my members 
the Spirit of the Lord, and I speak by His love. For it destroys what is foreign, and 
everything that is bitter: for thus it was from the beginning and will be to the end, 
that nothing should be his adversary, and nothing should stand up against Him. The 
Lord has multiplied the knowledge of Himself, and is zealous that these things 
should be known, which by His grace have been given to us. And the praise of His 
name He gave us: our spirits praise His Holy Spirit. For there went forth a stream 
and became a river great and broad; for it flooded and broke up everything and it 
brought water to the Temple: and the restrainers of the children of men were not 
able to restrain it, nor the arts of those whose business it is to restrain waters; for it 
spread over the face of the whole earth, and filled everything: and all the thirsty 
upon earth were given to drink of it; and thirst was relieved and quenched: for from 
the Most High the draught was given. Blessed then are the ministers of that draught 
who are entrusted with that water of His: they have assuaged the dry lips, and the 
will that had fainted they have raised up; and souls that were near departing they 
have caught back from death: and limbs that had fallen they straightened and set 
up: they gave strength for their feebleness and light to their eyes: for everyone 
knew them in the Lord, and they lived by the water of life forever. Hallelujah 
 
Ode 36 
I rested on the Spirit of the Lord: and the Spirit raised me on high: and made me 
stand on my feet in the height of the Lord, before His perfection and His glory, 
while I was praising Him by the composition of His songs. The Spirit brought me 
forth before the face of the Lord: and although a son of man, I was named the 
Illuminate, the son of God: while I praised among the praising ones, and great was I 
amongst the mighty ones. For according to the greatness of the Most High, so He 
made me: and like His own newness He renewed me; and He anointed me from His 
own perfection: and I became one of his neighbors; and my mouth was opened, like 
a cloud of dew; and my heart poured out as it were a gushing stream of 
righteousness, and my access to Him was in peace: and I was established by the 
spirit of His government. Hallelujah21 
 
Symmachus appears to have been, like Clement, a convert to Jewish Christianity, and may 
have been of Samaritan origin. He flourished towards the end of the second century. His object 
in undertaking a new translation of the Old Testament is believed to have been to provide a 
rendering in idiomatic Greek. free from semitisms. His version was one of those embodied by 
Origen in his Hexapla, and its influence still remains, as it was largely made use of by Jerome in 
his revision of the Latin Bible. Eusebius mentions that in his own day (fourth century) there were 
Commentaries of Symmachus still extant, in which it would seem that he criticized the Greek 
version of Matthew’s Gospel, which had lately been accepted by the Gentile Church. 
 
 

 
21 Ibid 
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Undoubtedly, the most outstanding name among Jewish Christians of this period was 
Hegesippus, often called the first ecclesiastical historian, Born in Palestine about 140 A.D., he 
kept closely in touch with all sections of the Church, though he himself held to the Nazarene 
faith. He travelled widely throughout the west, and came to Rome during the bishopric of 
Anicetus. Subsequently, he wrote his Memoirs, in five books, now unfortunately lost. But 
fragments have been preserved chiefly in Eusebius’ quotations, and many of them have already 
been drawn upon in this history. They show him to have been a sedulous collector of traditions 
regarding the lives of the apostles and those related to them, and it is to him that we owe much of 
our knowledge of primitive Christian history. He is reported by Eusebius to have quoted largely 
from the Gospel of the Hebrews, which to him, as to his co-religionists, was the final authority 
on the life and teaching of Jesus. He is also said to have stated that certain books of the 
Apocrypha had been forged during his own lifetime.108 He was evidently a liberal minded man 
ever ready to note the best in the life of his fellow Christians, and this chapter may fittingly close 
with the only autobiographical fragment of his work which has survived.22 
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