
Interpreting the Bible
Hermeneutics for the Layperson
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Presentation Notes
PrayerOdd visual—almost rubic’s cube type of depiction. Scripture is both like a pond that an infant can wade in and like an ocean an elephant can swim in. there is both clarity and complexity. Just as There are methods to solve a Rubic’s cube, there are methods to interpreting the complexities of Scripture. That is in essence what this class is aboutClass logistics: I encourage you to bring your favorite printed copy of a Bible to the class, especially a Study Bible. Explanatory notes, etc.Also, please either bring to class or email me any Bible interpretation questions you have that I and we can address together. My PREFERENCE is to have them emailed, as I very likely will need to do some research to help answer the questions.Next 2 slides will talk about reasons for attending, but first let me share my selfish reason for teaching….



Why Attend this Class?
• Learn about what know about the original books and letters of  the Bible and 

how, and to what extent can you be confident that your English translation is 
accurate?

• Learn about the meaning and significance of: Authorial Intent, Textual 
Criticism, Historical Grammatical vs. Christocentric Method, Speech Act 
Theory, the Masoretes, the Septuagint, the Leningrad Codex…and more!

• Learn about the different types of  literature in the Bible and how to identify 
them; and what are the different interpretive rules that apply?

• Learn about some useful tools to interpret and apply passages from the 
Bible, and to be instructed in using them



Scriptural Reasons to Improve our 
Bible Interpretation Skills
• By God’s design, accurately understanding and applying the Bible is central 

to a Christian’s life of  faith and obedience: 2 Tim 3:14-17, 2 Pet 1:20-21; Psa
19: 7-11, Psa 119:9-11

• Note these passages also attest to divine inspiration, affirming both divine and 
human authorship (human authors, writing in literary styles consistent with the 
times in which they were written, writing to an original audience with an intended 
effect)

• Diligence in studying the Scriptures is a metric of  Christian Maturity: Acts 
17:10-11

• If  we are to learn to help and serve others, we must give counsel/advice that 
accurately interprets God’s Word: 2 Tim 2:1-2, 15; Neh 8:7-8
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2 Timothy 3:14–17 (NKJV)14 But you must continue in the things which you have learned and been assured of, knowing from whom you have learned them, 15 and that from childhood you have known the Holy Scriptures, which are able to make you wise for salvation through faith which is in Christ Jesus.16 All Scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness, 17 that the man of God may be complete, thoroughly equipped for every good work.2 Peter 1:20–21 (NKJV)20 knowing this first, that no prophecy of Scripture is of any private interpretation, 21 for prophecy never came by the will of man, but holy men of God spoke as they were moved by the Holy Spirit.Psalm 19:7–11 (NKJV) 7	The law of the Lord is perfect, converting the soul; The testimony of the Lord is sure, making wise the simple; 8	The statutes of the Lord are right, rejoicing the heart; The commandment of the Lord is pure, enlightening the eyes; 9	The fear of the Lord is clean, enduring forever; The judgments of the Lord are true and righteous altogether. 10	More to be desired are they than gold, Yea, than much fine gold; Sweeter also than honey and the honeycomb. 11	Moreover by them Your servant is warned, And in keeping them there is great reward. Psalm 119:9–11 (NKJV) ב Beth 9	How can a young man cleanse his way? By taking heed according to Your word. 10	With my whole heart I have sought You; Oh, let me not wander from Your commandments! 11	Your word I have hidden in my heart, That I might not sin against You. Acts 17:10–11 (ESV) Paul and Silas in Berea 10 The brothers immediately sent Paul and Silas away by night to Berea, and when they arrived they went into the Jewish synagogue. 11 Now these Jews were more noble than those in Thessalonica; they received the word with all eagerness, examining the Scriptures daily to see if these things were so. 2 Timothy 2:1–2 (NKJV) Be Strong in Grace 2 You therefore, my son, be strong in the grace that is in Christ Jesus. 2 And the things that you have heard from me among many witnesses, commit these to faithful men who will be able to teach others also. 15 Be diligent to present yourself approved to God, a worker who does not need to be ashamed, rightly dividing the word of truth. Neh 8.8Also Jeshua, Bani, Sherebiah, Jamin, Akkub, Shabbethai, Hodijah, Maaseiah, Kelita, Azariah, Jozabad, Hanan, Pelaiah, and the Levites, helped the people to understand the Law; and the people stood in their place. So they read distinctly from the book, in the Law of God; and they gave the sense, and helped them to understand the reading.



Our Roadmap

• Introduction, general concepts and terms
• Original manuscripts, copies, and translation facts; issues and 

concerns
• Presuppositions: pros and cons
• General rules of  interpretation, mostly applicable to all Scripture
• Special rules of  interpretation specific to the type of  Bible literature
• Framework and tools for interpretation
• Along the way: we will work together on Bible interpretation exercises

Class Motto: Be Berean! (Acts 17:11)



Hermeneutics-What is it?

• Hermeneutics (from Gk. ἑρμηνεύω. ‘to interpret’): 
The science of  the methods of  exegesis. Whereas 
exegesis is usually the act of  explaining a text, often 
in the case of  sacred literature according to formally 
prescribed rules, hermeneutics is the science (or art) 
by which exegetical procedures are devised.

• Cross, F. L., & Livingstone, E. A. (2005). The Oxford dictionary of  the Christian 
Church (3rd ed. rev.) (765). Oxford; New York: Oxford University Press.
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Acts 14:8–13 (NKJV) Idolatry at Lystra 8 And in Lystra a certain man without strength in his feet was sitting, a cripple from his mother’s womb, who had never walked. 9 This man heard Paul speaking. Paul, observing him intently and seeing that he had faith to be healed, 10 said with a loud voice, “Stand up straight on your feet!” And he leaped and walked. 11 Now when the people saw what Paul had done, they raised their voices, saying in the Lycaonian language, “The gods have come down to us in the likeness of men!” 12 And Barnabas they called Zeus, and Paul, Hermes, because he was the chief speaker. 13 Then the priest of Zeus, whose temple was in front of their city, brought oxen and garlands to the gates, intending to sacrifice with the multitudes. 



Warm up question

• Examine Pro 22:28, then Pro 23:10-12. Then answer these questions:
• What so you think is the author’s intended meaning of  these passages to the 

original audience? (Pre-exile Israel, ~1,000-600 BC)

• What was the author’s intended reader response to these passages?

• What are some relevant historical, cultural, societal, and covenantal differences 
between the original audience and us?

• What (spiritual) principles can be derived from these passages?

• How can we apply these principles today?

Proverbs 22:28 (NKJV)

28      Do not remove the ancient landmark
Which your fathers have set.

Proverbs 23:10–11 (NKJV)

10      Do not remove the ancient landmark,
Nor enter the fields of the fatherless;
11      For their Redeemer is mighty;
He will plead their cause against you.
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Landmarks in NicevilleDo not steal-do not cheat, do not take what is not oursProtect the innocent and weak. 



Week 1 Summary

• Hermeneutics is the approach we use to interpret (do exegesis of) the 
Bible

• Scripture exhorts us to improve our Bible interpretation skills
• Central to a Christian’s life of  faith: 2 Tim 3:14-17, 2 Pet 1:20-21; Psa 19: 7-11, Psa

119:9-11

• A metric of  Christian maturity: Acts 17:10-11

• Our counsel/advice must accurately interpret God’s Word: 2 Tim 2:1-2, 15; Neh 8:7-8

• Our analysis of  Pro 22:28, 23:10-11 demonstrated the importance of  
historical analysis of  Scripture and ascertaining spiritual principles



Announcing:
The Weekly BIHT Coin Award!
• Berean Incentive for Hermeneutical Talent (BIHT) Coin

• Awarded for demonstrated excellence in understanding of  biblical 
hermeneutical principles

• 18 years and younger get first shot
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These passages are not ultimately about a prohibition on moving boundary landmarks (although this was relevant to Israel); rather they give a prohibition against stealing, an exhortation to protect the weak, and a reminder that the weak have God as their advocate.



BIHT Coin Award Question
• This week’s question:
In Proverbs 22:28 and 23:10-11:
What is the author’s intended meaning of  
these passages to the original audience? 
(Pre-exile Israel, ~1,000-600 BC)
What’s the deal with the landmarks? Is that 
still meaningful today?
What principles of  the original intended 
meaning apply to us today?

Niceville Boundary Landmarks

Proverbs 22:28 (NKJV)

28      Do not remove the ancient landmark
Which your fathers have set.

Proverbs 23:10–11 (NKJV)

10      Do not remove the ancient landmark,
Nor enter the fields of the fatherless;
11      For their Redeemer is mighty;
He will plead their cause against you.



Fundamental Questions

• What is the Canon and how was it determined?

• What do we know about the original manuscripts of  the Bible, how 
they were copied, and how they were…and are translated?

• How do my presuppositions affect interpretation?

• What is the purpose of  textual criticism and why is it important?

• How and why can I trust (and defend!) my English Bible with respect 
to accuracy and authority?



The Canon

SUMMARY
The biblical canon is the collection of scriptural books that God has given his corporate 
people. These books were grouped together by God’s people relatively early, with the 
OT being settled and stable by the birth of Jesus at latest, and the NT gaining large 
agreement even before the end of the second century. Although it wasn’t until the 
fourth century that the NT canon was officially decided, there is good reason to have 
historical confidence in the process. These books were largely decided on by virtue of 
three factors: their divine qualities, reception by the churches, and connection to an 
apostle. Most of the NT books were composed directly by one of the apostles 
(including Paul), and those that were not have close links to the testimony of the 
apostles themselves.

https://www.thegospelcoalition.org/essay/the-biblical-canon/



The Canon (Cont.)

• Constantine, Eusebius, and the Council of  Nicea, AD 325?
• Constantine did convene the council, but he had no direct authority over its 

outcome, and the records of  the council’s decisions contain no mention of  the 
New Testament canon.

• Athanasius’ 39th Festal Letter described the New Testament canon supposedly 
established at the Council of  Nicea, but it was actually written 42 years later, in 
AD 367. 

• Considerations continued and were settled ~400 AD





Canonization Principals

• Accepted the Jewish Canon for the OT (Hebrew Bible)
• Original inspired writings completed ~ 425 BC
• Rejected the Apocrypha and Pseudepigrapha
• Jesus and His apostles acknowledge and quote the OT as it was accepted in their day 

• For the NT, stressed divine inspiration, usage/acceptance by the church, and 
Apostolic authorship or connection

• Question: when was the Canon closed?
• Discussion: A friend at work recently read the Da Vinci Code by Dan Brown and 

asks you: “How can we be confident that the right books are in the Bible?” How 
would you respond?
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If you’re not into Biblical scholarship, the word Pseudepigrapha may sound like some advanced disease your dermatologist told you to watch out for. Actually, it refers to a group of books that claim to be further revelations from God or mystic writings but aren’t in fact biblical. Because they are often associated with a group of books that Eastern Orthodox and Roman Catholic Christians believe to be inspired Scripture, it’s not always easy to understand what defines the Pseudepigrapha. Let’s take a look at what the term means, and what it has to do with the Bible.Then there is the Apocrypha, books written in the same period or later than the Old Testament. The Apocrypha was included in the Septuagint, a Greek translation of the Old Testament, and in the Vulgate Bible (despite St. Jerome’s objections). The Roman Catholic Church, the Eastern Orthodox Church, and a few other groups regard the Apocrypha as Scripture but Protestants consider it useful but not inspired. Martin Luther reportedly said the Apocrypha “are books which are not considered equal to the Holy Scriptures but are useful and good to read.”The Pseudepigrapha are books written in the same period or later than the Apocrypha, but they are not included in the Septuagint and with a few exceptions haven’t been regarded as inspired Scripture. Some of these works claim to include the full story of something mentioned in the Bible—for example, the Apocalypse of Adam describes a vision that Adam reportedly had and passed on to his son Seth.Although the term often refers to books written between the Old Testament and New Testament period, New Testament scholars will also use the term to describe later books allegedly written by New Testament figures. The so-called “Gnostic Gospels” which claim to be written by Peter, Thomas, and other disciples would fit that definition.�A few of the books in the Pseudepigrapha are considered Scripture by smaller Christian groups. For example, the Ethiopian Orthodox Church considers the Book of Enoch to be Scripture, possibly because Jude 1:14-15 includes a saying of Enoch which may be from the Book of Enoch. Jude also appears to quote from The Testament of Moses.With a few minor exceptions though, the Jews did not treat any of the Pseudepigrapha as Scripture, and the same holds true for Christians. No major denomination views the Pseudepigrapha as inspired Scripture.Luke 24:44–45 (NKJV) 44 Then He said to them, “These are the words which I spoke to you while I was still with you, that all things must be fulfilled which were written in the Law of Moses and the Prophets and the Psalms concerning Me.” 45 And He opened their understanding, that they might comprehend the Scriptures. 



For Comparison

“What if the Muslims argue as you do and say that the great 
consensus of Islam in their view of the Qur’an reflects God’s 
authority for their canon? Perhaps they say that, but the cases are 
not parallel. If I mistake not, the Qur’an was produced entirely in 
the seventh century and is the work of one man. There never was a 
process as in the NT canon, with some centuries of debate and a 
stunning final consensus. The case of the Qur’an is more nearly 
analogous to the works of Homer or Shakespeare than to the NT.”
Roger Nicole, Journal of  the Evangelical Theological Society, 40:2 (June 1997)



What Are Presuppositions?
• They are our own pre-understandings.
• They are affected by our education, knowledge, 

culture, and worldview.
• They are the “glasses” through which we look at 

the world.
• Everyone has them.
• They will greatly affect our conclusions.



When are Presuppositions Good?
• They have a basis in Scripture

• Have a high view of  God’s Word—which naturally leads to EXegesis

• A healthy respect for Apostolic witness leading to the Church’s 
teaching

• Are intellectually honest

• Remain teachable/pliable/flexible



Westminster Confession:
An Example of  How Presuppositions Guide 
our Approach to Scripture
VIII. The Old Testament in Hebrew, (which was the native language of  the people of  God 
of  old,) and the New Testament in Greek, (which at the time of  the writing of  it was most 
generally known to the nations,) being immediately inspired by God, and by his singular 
care and providence kept pure in all ages, are therefore authentical; so as in all controversies 
of  religion, the Church is finally to appeal unto them. But because these original tongues 
are not known to all the people of  God, who have right unto and interest in the scriptures, 
and are commanded, in the fear of  God, to read and search them, therefore they are to be 
translated into the vulgar language of  every nation unto which they come, that the word of  
God dwelling plentifully in all, they may worship him in an acceptable manner, and, 
through patience and comfort of  the scriptures, may have hope.

Westminster Assembly, The Westminster Confession of  Faith: Edinburgh Edition 
(Philadelphia: William S. Young, 1851), 19–20.



Problems with Presuppositions
• If  they impose your framework on the text—i.e. you 

read into the text what you believe to be true 
(EISegesis)

• If  they hold a low view of  God’s Word

• If  they dismiss the Church’s witness

• If  they lead you to be intellectually dishonest



An example from Scripture 
Acts 4:13–18 (NKJV)
13 Now when they saw the boldness of  Peter and John, and perceived that they 
were uneducated and untrained men, they marveled. And they realized that 
they had been with Jesus. 14 And seeing the man who had been healed standing 
with them, they could say nothing against it. 15 But when they had commanded 
them to go aside out of  the council, they conferred among themselves, 
16 saying, “What shall we do to these men? For, indeed, that a notable miracle 
has been done through them is evident to all who dwell in Jerusalem, and we 
cannot deny it. 17 But so that it spreads no further among the people, let us 
severely threaten them, that from now on they speak to no man in this name.”
18 So they called them and commanded them not to speak at all nor teach in 
the name of  Jesus.



Overcoming One’s Presuppositions

• One must realize that this is possible.
• C.S. Lewis let atheism for Christianity

• Geza Vermes left Catholicism for Judaism

• Bart Ehrman left evangelicalism for agnosticism

• Francis Beckwith left the ETS (presidency) for Catholicism
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Géza Vermes, FBA (Hungarian: [ˈvɛrmɛʃ ˈɡeːzɒ]; 22 June 1924 – 8 May 2013) was a British academic, Biblical scholar, and Judaist of Hungarian Jewish descent—one who also served as a Catholic priest in his youth—and scholar specialized in the field of the history of religion, particularly ancient Judaism and early Christianity. He is best known for his complete translation of the Dead Sea Scrolls into English;[1] his research focused on the Dead Sea Scrolls and other Ancient Hebrew writings in Aramaic such as the Targumim, and on the life and religion of Jesus. Vermes was one of the most important voices in contemporary Jesus research,[2] and he has been described as the greatest Jesus scholar of his time.[3] Vermes' written work on Jesus focuses principally on the Jewishness of the historical Jesus,[4] as seen in the broader context of the narrative scope of Jewish history and theology, while questioning and challenging the basis of the Christian doctrine on Jesus.[5]Vermes was born in Makó, Kingdom of Hungary, in 1924 to a family of Hungarian Jewish descent:[6][7] Terézia Riesz, a schoolteacher, and Ernő Vermes, a liberal journalist.[8][9] The Vermes family was of Jewish background but had given up religious practice by the mid-19th century.[8][10] All three were baptised as Roman Catholics when he was six;[6] referring to his parents' conversion, he defined it as a way to escape from the rising tide of anti-Semitism in Europe[6][7][10] (see also Interwar period). In an interview with Rachel Kohn of the Australian Broadcasting Corporation in 1999 he stated: "In fact, I never was anything but a Jew with a temporary sort of outer vestment. I realized I ought to recognize my genuine identity."[7] Nonetheless, his mother and father died in the Holocaust in 1944.[6][7]Vermes attended a Catholic seminary.[6][7] When he was eligible for college, in 1942, Jews were not accepted into Hungarian universities.[7] After the Second World War he became a Catholic priest, but was not admitted into the Jesuit or Dominican orders because of his Jewish ancestry.[10][11] Vermes was accepted into the Order of the Fathers of Notre-Dame de Sion,[8] a French-Belgian order which prayed for the Jews.[7] Later he moved to Paris, where he studied under the French Jewish scholar Georges Vajda, a graduate of the Rabbinical Seminary of Budapest.[7]He studied then at the College St Albert and the Catholic University of Leuven in Belgium, where he specialized in Oriental history, civilizations and languages. In 1953, Vermes obtained a Doctorate of Theology with the first dissertation written on the Dead Sea Scrolls and its historical framework.[8] In 1962 he completed a first translation of the Dead Sea Scrolls, later revised and much augmented.[7][10] Also in Paris, Vermes befriended and worked with Paul Demann, a scholar, like him, of Hungarian Jewish origins.[7] Together with a third collaborator, Renee Bloch, they battled doggedly against the anti-Semitic content in Catholic education and ritual of the time.[7] The Second Vatican Council would later accept many of the trio's theological arguments.[7]After researching the Dead Sea Scrolls in Paris for several years,[8] Vermes had met Pamela Hobson Curle,[7][10][12] a poet and scholar, disciple of the Neo-Hasidic Jewish philosopher Martin Buber,[7][10] and the two fell in love. She was married and the mother of two children, but her marriage was in the process of ending.[7][10] In 1958, after her divorce, and after Vermes left the priesthood, they married, remaining together and often collaborating on work, until her death in 1993.[7][10] He also renounced Christianity and re-embraced his Jewish identity,[7][10] although not religious observance.[10] He took up a teaching post at the University of Newcastle upon Tyne.[8]In 1965, after teaching Biblical Hebrew for several years at University of Newcastle upon Tyne in the north of England,[7] he joined the Faculty of Oriental Studies at the University of Oxford, rising to become the first Oxford Professor of Jewish Studies before his retirement in 1991;[6][7] he subsequently directed the Oxford Forum for Qumran Research at the Oxford Centre for Hebrew and Jewish Studies.[6] In 1970 he reconverted to Judaism as a liberal Jew,[6] and became a member of the Liberal Jewish Synagogue of London.[6][13] After the death of his first wife in 1993, he married Margaret Unarska in 1996 and adopted her son, Ian. Vermes died on 8 May 2013 at the age of 88.[6][7]Ehrman grew up in Lawrence, Kansas, and attended Lawrence High School, where he was on the state champion debate team in 1973. He began studying the Bible, Biblical theology and Biblical languages at Moody Bible Institute,[1] where he earned the school's three-year diploma in 1976.[2] He is a 1978 graduate of Wheaton College in Illinois, where he received his bachelor's degree. He received his Ph.D. (in 1985) and M.Div. from Princeton Theological Seminary, where he studied textual criticism of the Bible, development of the New Testament canon and New Testament apocrypha under Bruce Metzger. Both baccalaureate and doctorate were conferred magna cum laude.[3]Career[edit]Ehrman was raised in an Anglican family and was originally a member of the Episcopal Church of the United States; as a teenager, he became a born-again Evangelical.[1][4][5] In Misquoting Jesus, he recounts being certain in his youthful enthusiasm that God had inspired the wording of the Bible and protected its texts from all error.[1][4] His desire to understand the original words of the Bible led him to enrol in the Moody Bible Institute, where he studied ancient languages, particularly Koine Greek, and textual criticism. During his graduate studies, however, he became convinced that there are contradictions and discrepancies in the biblical manuscripts that could not be harmonized or reconciled:[1]I did my very best to hold on to my faith that the Bible was the inspired word of God with no mistakes and that lasted for about two years … I realized that at the time we had over 5,000 manuscripts of the New Testament, and no two of them are exactly alike. The scribes were changing them, sometimes in big ways, but lots of times in little ways. And it finally occurred to me that if I really thought that God had inspired this text … If he went to the trouble of inspiring the text, why didn’t he go to the trouble of preserving the text? Why did he allow scribes to change it?[1]He subsequently left evangelicalism and returned to the Episcopal Church, where he remained a liberal Christian for 15 years, but later became an agnostic atheist after struggling with the philosophical problems of evil and suffering.[1][2][6]Beckwith was born in Brooklyn, New York, United States and grew up in Las Vegas, Nevada. He is a graduate of Bishop Gorman High School, where he was a member of the 1978 AAA Basketball high school state championship team.[1][13][14] His siblings include the writer, comic, and actress Elizabeth Beckwith.[15]Francis Beckwith earned a B.A. in philosophy from the University of Nevada, Las Vegas (UNLV). He later earned his MA in apologetics from Simon Greenleaf University, Anaheim, which merged with Trinity International University, Illinois in 1996. Beckwith earned his doctorate from Fordham University (PhD. and M.A. in philosophy), and his MJS (Master of Juridical Studies) from the Washington University School of Law, St. Louis.[1]A condensed version of Beckwith's 1984 M.A. thesis on the Baháʼí Faith was published by Bethany House, as Baha'i [sic]: A Christian Response in 1985.[16]In 2001, Beckwith completed his Wash. U. M.J.S dissertation on the inclusion of intelligent design in public school science curricula. In 2003, Roman and Littlefield published his dissertation in revised and expanded form as Law, Darwinism, and Public Education: The Establishment Clause and the Challenge of Intelligent Design.Prior to arriving at Baylor in July 2003, he was a Visiting Research Fellow (2002–2003) in the James Madison Program in the Politics Department at Princeton University.[17] He has also held full-time academic appointments at UNLV (Lecturer in Philosophy, 1989–96), Whittier College (Assistant Professor of Philosophy, 1996–97),[18] and Trinity International University (Associate Professor Philosophy, Culture, and Law, 1997-2002).[19] Beckwith has also held two visiting endowed appointments: (2008-2009) Mary Anne Remick Senior Visiting Fellow in the de Nicola Center for Ethics & Culture at the University of Notre Dame,[20] and (2016–2017) Visiting Scholar in Conservative Thought and Policy in the Benson Center for Western Civilization, Thought, and Policy at the University of Colorado, Boulder.[21]In November 2006, Beckwith became the 58th president of the Evangelical Theological Society (ETS),[22] only to resign both his presidency and membership in May 2007, a week after he returned to the Catholic Church.[23] Over a decade later, he became the 90th president of the American Catholic Philosophical Association (ACPA).[24] From 1995 to 2007, he was a fellow at The Center for Bioethics & Human Dignity (CBHD)[25]In 2003, after his appointment as associate director of the J. M. Dawson Institute of Church-State Studies at Baylor, 29 members of the Dawson family called on Baylor University to remove Beckwith as associate director. The Dawson family members questioned the appointment, accusing Beckwith of holding church-state positions contrary to Dawson's beliefs on the separation of church and state,[26] largely because of Beckwith's affiliation with the Discovery Institute (DI) and his work on intelligent design and public education.[27] Beckwith argued that their concerns were not well founded and that they represented a fundamental misunderstanding of his positions.[28] In summer 2007 Beckwith dropped his affiliation with Discovery. He has subsequently published works highly critical of intelligent design, including chapters in his award-winning 2015 book Taking Rites Seriously'[29] and his 2019 book Never Doubt Thomas: The Catholic Aquinas as Evangelical and Protestant. [30]He currently resides with his wife in Texas.



How to Overcome Presuppositions
• Pray for the illumination of  the Holy Spirit

• Pray for a teachable heart

• Must be willing to let the text speak, not force it to say what you expect

• Invite and allow for challenge and disagreement from those who differ 
as to your conclusion. Really try to understand their argument. 

• Submitting one’s work to unsympathetic experts helps locate the weaknesses in 
our work.

Presenter Notes
Presentation Notes
Historical Bedrock is that with which most scholars would agree.  For example that Jesus existed.



Week 2 Review:
Canon Apologetic Principles
How can we have confidence that our 66 book Bibles are the inspired Word of  God?
• Jesus and His Apostles quoted from the OT canon and acknowledged it as Scripture; 

widely accepted and a fixed norm 
• Christians accepted the Hebrew OT as inspired and authoritative
• Apocrypha assessed as historically important, but not inspired; pseudepigrapha rejected as spurious 

• The NT canon was debated for centuries within the early church, but reached a 
“stunning” consensus around 400AD

• Apostolic in the broadest sense of  the term
• Broadly used and accepted by the early church
• Christ centered, divine inspiration evident
• Coherent with great unity (when studied properly as literature)

Presenter Notes
Presentation Notes
Roger Nicole Article available on our website



What is Textual Criticism
and Why is it Important?

• Definition of  a textual variant: Any place among the original language manuscript 
copies in which there is variation in wording, including word order, omission or 
addition of  words, even spelling differences

• Definition of  Textual Criticism: The discipline which studies extant copies of  books 
of  the Bible and attempts to reconstruct the original text (or wording) of  a 
document. 

• Why is Textual Criticism necessary in biblical studies? 
• We don’t possess the “autographs” (the original copies of  the biblical books in original 

languages) 
• We do have variant copies (manuscripts); i.e. there were changes made during the course of  

the copying and recopying of  the biblical text
• Textual criticism studies and compares extant (existing, surviving) copies with the goal of  

getting closer to the original autographs



Textual Criticism 
Analysis Examples
• Factors that favor being closer to original text include:

• Earlier manuscripts
• Shorter readings (scribes tended to add rather than omit words)
• More difficult reading (scribes tended to make a reading easier vs. 

more difficult
• How many textual variants are there? More is better
• What kinds of  textual variations are there? 

• Intentional or unintentional?
• Meaningful? (e.g. is it a real word?) Viable? (e.g., does it make any 

sense?)
• What theological beliefs depend on textually suspect passages?

Presenter Notes
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Here’s an example Dr. Daniel B. Wallace, New Testament Textual Critic and Executive Director of The Center for the Study of New Testament Manuscripts, offered in the documentary Fragments of Truth3. Does the beginning of this sentence seem familiar?We the People of the United States, in Order to form a more perfect Union, establish Justice, insure domestic Tranquility, provide for the common defence, promote the general Welfare, and secure the Blessings of Liberty to ourselves and our Posterity, do ordain and establish this Constitution for the United States of America. (Preamble to the United States Constitution)What if someone copied the US Constitution and accidentally wrote “Onion” instead of “Union”? Accidentally closing the top of a “U” to make an “O” would be easy to do. The result would be “We the People of the United States, in Order to form a more perfect Onion….” Is that a meaningful sentence? Yes, it is grammatically correct and can be understood. Is it a viable variant? It might be, if the majority of the population of the United States were geneticists trying to engineer the perfect onion that was easy to grow and tasted delicious, but that’s not reality. Most copies of the Constitution have the word “Union”, so it’s easy to demonstrate “Onion” is not a viable variant in this context.



• An example of  
early textual variant 
progression of  the 
OT

Presenter Notes
Presentation Notes
There were three main lines of the Hebrew Text tradition: Babylonian, Palestinian, and Egyptian (Alexandrian). Ultimately the Babylonian line carries the strongest weight today it is the primary path of influence on the Masoretic Text, which is the main Hebrew text used today.



What Kinds of  Variants are There?
• In all of our Greek NT manuscripts, there are ~ 400,000 (!!!) textual 

variants
• 99% make virtually no difference at all.
• Include differences in spelling, nonsense words, and other obvious scribal 

errors such as word skip, etc.

• Less than 1% of  all textual variants are actually meaningful and 
viable

“The variant readings about which any doubt remains among 
textual critics of  the NT affect no material questions of  historic 
fact or Christian faith and practice” FF Bruce

The reason we have a lot of   textual variants is that we have a lot of  manuscripts.

Presenter Notes
Presentation Notes
—the most common textual variant is what’s called a “moveable nu.” This is an N at the end of a word when it is followed by a word that starts with a vowel. We have the same thing in English: “a book, an apple.” Or as they say at Westmont, “a book, a apple.” —more than 70% of all textual differences are spelling or nonsense wordings. And these are also the easiest to detect.Dr. Daniel B. Wallace has stated about 70% of all textual variants are spelling differences, and less than 1% (and perhaps as few as 0.2%) of textual variants are both meaningful and viable.5 Although there may be up to half a million textual variants in over 5,000 existing Greek manuscripts6, scholars have doubts about the original readings for only about 26% of the 1,392 significant variant units (364 are in question)7 in the New Testament. That’s a far smaller number than skeptics would like people to believe. 



Richard Bentley, Remarks Upon a Discourse 
of  Free Thinking
(1713)

“If  there had been but one manuscript of  the Greek Testament 
at the restoration of  learning about two centuries ago, then we 
[would have] had no various readings at all. … And would the 
text be in a better condition then, than now [that] we have 30,000 
[variant readings]?       

It is good, therefore… to have more anchors than one; and 
another MS. to join the first would give more authority, as well as 
security.”



From an Ancient Manuscript Perspective, 
We have an Embarrassment of  Riches in 
Numbers and Age
• NT Greek manuscripts: 5824

• NT Latin manuscripts: 10,000+

• Other ancient NT versions: 5000–10,000

• Quotations from the New Testament by church 
fathers: over 1 million



The NT Compared to the 
Average Classical Work (Numbers)
• The average classical Greek writer has less than 100 copies of  his works still in existence. 

Average Classical Work New Testament



Greco-Roman Authors
Time Gap Original to Copy
• Pliny the Elder: 700 years (when they wrote to when we 

have a copy)
• Plutarch: 800 years
• Josephus: 800 years
• Polybius: 1200 years
• Pausanias: 1400 years
• Herodotus: 1500 years
• Xenophon: 1800 years



The Date of  Earliest NT MSS 
~125-150AD (less than 100 years from original)

The Discovery of  P52

Presenter Notes
Presentation Notes
The Rylands Library Papyrus P52, also known as the St John's fragment and with an accession reference of Papyrus Rylands Greek 457, is a fragment from a papyrus codex, measuring only 3.5 by 2.5 inches (8.9 cm × 6.4 cm) at its widest (about the size of a credit card), and conserved with the Rylands Papyri at the John Rylands University Library Manchester, UK. The front (recto) contains parts of seven lines from the Gospel of John 18:31–33, in Greek, and the back (verso) contains parts of seven lines from verses 37–38.[3] Since 2007, the papyrus has been on permanent display in the library's Deansgate building.Although Rylands 𝔅52 is generally accepted as the earliest extant record of a canonical New Testament text,[a] the dating of the papyrus is by no means the subject of consensus among scholars. The original editor proposed a date range of 100–150 CE,[4] while a recent exercise by Pasquale Orsini and Willy Clarysse, aiming to generate consistent revised date estimates for all New Testament papyri written before the mid-4th century, has proposed a date for 𝔅52 of 125–175 CE.[1] A few scholars say that considering the difficulty of fixing the date of a fragment based solely on paleographic evidence allows the possibility of dates outside these range estimates, such that "any serious consideration of the window of possible dates for P52 must include dates in the later second and early third centuries."[5]The fragment of papyrus was among a group acquired on the Egyptian market in 1920 by Bernard Grenfell.[b] The original transcription and translation of the fragment of text was not done until 1934, by Colin H. Roberts.[6] Roberts found comparator hands in dated papyrus documents between the late 1st and mid 2nd centuries, with the largest concentration of Hadrianic date (117 CE to 138 CE). Since this gospel text would be unlikely to have reached Egypt before c. 100 CE[c] he proposed a date in the first half of the 2nd century. Roberts proposed the closest match to 𝔅52 as being an undated papyrus of the Iliad conserved in Berlin;[7] and in the 70 years since Roberts's essay the estimated date of this primary comparator hand has been confirmed as being around 100 CE,[8] but other dated comparator hands have also since been suggested, with dates ranging into the second half of the 2nd century, and even into the 3rd century.[9]



The Biblical Texts from the Qumran 
Caves
(Dead Sea Scrolls)
• Initially discovered in 1947 by Bedouin 

Shepherds

• Total of  11 caves with MSS and fragments 
from all OT books except Esther

• MSS found were about 1,000 years earlier 
than what we previously had

• Qumran MSS comparison with the 
Masoretic Text indicated “striking 
agreement” with mostly inconsequential 
variant texts

• Strongly supports argument that God’s 
providence preserved His Word over the 
millennia since the originals were written 



Scholarly Research Continues as
More Manuscripts are Discovered and Studied

Year Number of NT MSS Earliest NT MSS

1611 7 11th century

2013 5800+ 2nd century

Presenter Notes
Presentation Notes
In 1611 the King James Bible was first published using Erasmus’ Textus Receptus for its basis. For it he had access to about 7 MSS with the earliest dated to the 11 century. Our wealth of MSS and their age has far surpassed what Erasmus used. It will be interesting to hear from James White on this point.



The Bottom Line

As time goes on, we are getting closer and 

closer to the orig inal text.
“The variant readings about which any doubt remains among textual critics of  the NT 

affect no material questions of  historic fact or Christian faith and practice” FF Bruce



From Hebrew/Greek to English
The Challenges of  Translation
• Arguably the necessity of  translating the Bible from the original 

languages is commanded in the Great Commission: “Go therefore and 
make disciples of  all the nations….” (Matt 28:19)

• Just as we have seen that God in His providence has superintended the 
preservation of  His Word as originally written, we can have confidence 
that it can be translated to modern languages when done so carefully 
and faithfully

• Still, the challenges of  translation are many



Translation Bloopers



Translation Challenges
From Donor to Receptor Language
• Meaning is expressed as an utterance—in English, this is in sentences and 

paragraphs
• Meaning within an utterance flows from the formation of  two word types

• Structural words: sentence-building words that tie things together and indicate relationships: 
e.g., conjunctions, articles, prepositions

• Content words: carry the major lexical meaning of  a sentence (nouns and verbs)

• A translator has to seek to understand the utterance meaning in the donor language 
first, then bring into the receptor which usually requires changes in word order and 
sometimes word additions/or deletions to preserve meaning

• Strict formal equivalence can result in nonsense

• Some level of  interpreting always occurs in this process

Presenter Notes
Presentation Notes
Next slides are just examples of translation challenges



Translation Challenges
From Donor to Receptor Language
• There are many challenges just in translating words

• Example: Determining the semantic range of  a word in the Donor 
language, which will almost never exactly overlap with the semantic 
range of  its closest equivalent in the receptor language. 

• Greek Phileo can mean love, like, or kiss; if  we translate with the English “love” 
it does not usually include the more general term “like” and never means “kiss”

• Context is always the most important factor in determining word meaning

• Another challenge is that languages have different size vocabularies



Translation Models:
Formal vs. Functional
• Formal equivalent: a translation that seeks to translate from one 

language to another using the same grammatical and syntactical 
forms as the donor language whenever possible.

“Consistent execution of  formal equivalence is impossible, and if  one 
opts for the axiom ‘as formal as possible,’ one frequently ends up with a 
translation that actually distorts much of  the meaning in the donor text” 
(Carson, ILD, 70).



Translation Models:
Formal vs. Functional
• Functional equivalent: a translation that seeks to represent adequately 

and accurately in good receptor-language grammar, style, and idiom 
that which the words and constructions in the donor language 
conveyed to the original recipients. 

“The closest natural equivalent in the receptor language, both in 
meaning and style” (NET preface, 7 n.4)



 More Functional Paraphrase 

Young’s GNB/CEV 
 Phillips 

Cottonpatch 

Living 

RV/ASV  
NASB 

KJV  
NRSV 

NIV 

More Formal 

NET NKJV 

RSV  NLT 

ESV 

Range of  Contemporary 
Translations

The best English translations seek to balance Formal and Functional approaches
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This week’s BIHT Coin Award:
The Pericope Adulterae (John 7:53-8:11)
Your friend, a new Christian, is reading the Gospel of  John in the New English Translation 
(NET) and when she reads the story of  the woman caught in adultery she clicks on and 
reads this footnote:
“This entire section, 7:53–8:11, traditionally known as the pericope adulterae, is not 
contained in the earliest and best mss [manuscripts] and was almost certainly not an 
original part of  the Gospel of  John. Among modern commentators and textual critics, it is a 
foregone conclusion that the section is not original but represents a later addition to the text 
of  the Gospel. B. M. Metzger summarizes: “the evidence for the non-Johannine origin of  
the pericope of  the adulteress is overwhelming” (TCGNT 187).” Source: NET footnote
This note causes your friend a great deal of  concern. She comes to you and asks: “How can 
I have confidence that my Bible is really the Word of  God if  it has stories in it that were 
inserted after it was first written?
How would you respond?

Presenter Notes
Presentation Notes
Mention article on website (last week)This is a challenging issue to discuss. Is this passage Scripture or not? Should a pastor preach on it or not? If the weight of evidence indicates it is of non-Johannine origin, then why include it?My own thoughts are that this how we handle this, 



Possible Reponses to Questions
about the Pericope Adulterae
• Presuppositions are always important!

• God’s providence has preserved His Word and what we have accurately reflects the 
Gospel message

• The story is orthodox in the event and teaching of  Christ that it describes
• The passage’s inclusion or exclusion does not alter the Gospel message of  John or 

the New Testament

• The passage’s inclusion with caveats is a testimony that the Christian Church 
is committed to honest and transparent study of  God’s Word

• Christian Church believed the passage to be authentic for hundreds of  years, but has 
shifted position as earlier manuscripts have been discovered

Presenter Notes
Presentation Notes
Generally we enter this discussion with the right presuppositions: This is God’s holy, inspired Word, the plumb line for our life. The drum I am beating is that we can and should have confidence that our English Bibles accurately reflect God’s will for us. But we rightfully assign the concepts of inspiration, inerrancy, and infallibility to the original autographs alone. We acknowledge that a certain amount of inaccuracy is introduced as the Hebrew and Greek is copied, and then also in the translation process. But these inaccuracies do not amount to any significant variations in the Gospel message. We can state this with confidence for at least two reasons. First, we see that as the process of textual criticism continues, we find that 99% of textual variances are insignificant. Second, we have evidence that God has providentially preserved His Word. This is the lesson from the discovery of the Dead Sea Scrolls, giving us a 1,000 leap back in OT manuscripts, as well as the discovery of the P52 St John’s Fragment. In all of this we see that God is preserving His message for us.Why would we include this story in our Bibles if scholarship now thinks it is not authentic? First, because for hundreds of years, the Christian church believed it WAS authentic based on the MSS we had. A strength of the Christian church is that we give proper respect and study to our forefathers in the faith. Second, the internal evidence for it’s inclusion versus exclusion is inconclusive. All of the narrative and characters in the story are believable and consistent with the rest of Scripture. (The literary analysis is another line of assessment but is beyond the scope of this class) Third, leaving it in but as questioned demonstrates the veracity of the Textual Criticism process. In other words, this passage and other questioned passages like it show that the Christian Church is committed to honest and transparent study of God’s Word to keep moving towards not just the truth that we have, which is sufficient for life and faith, but an even deeper truth of knowing and understanding God’s unchanging Word. I know of no other religion that has this commitment; rather other belief systems effectively change God’s Word with the times. Knox professor, Sam Lamerson, said he believes that the P/A was not written by John, but nonetheless is an accurate account of a real event in the life of Jesus.



What others are saying about the 
Pericope Adulterae
• RC Sproul:

“The overwhelming consensus of  text critics is that it was not part of  the 
original Gospel of  John, at least not at this portion of  John. At the same 
time, the overwhelming consensus is this account is authentic, apostolic 
and it should be contained in any edition of  the NT. I believe it is 
nothing less than the Word of  God. Whether it belongs here in John’s 
Gospel or at the end of  the 21st chapter of  Luke, or somewhere else in 
John’s Gospel, I leave to the ages. But I am treating it as nothing less 
than the very Word of  God.”



What others are saying about the 
Pericope Adulterae
• John Piper:
“Perhaps. I would like to think so [that the passage is historical]. Who 
doesn’t love this story? But that does not give it the authority of  
Scripture. So what I will do is take its most remarkable point and show 
that it is true on the basis of  other parts of  Scripture, and so let this story 
not be the basis of  our authority, but an echo and a pointer to our 
authority, namely, the Scriptures, that teach what it says…I am not going 
to say what I am about to preach to you is because of  this text [the 
pericope adulterae]. I don’t think I have the warrant to do that. I preach 
the word of  God, and I don’t think this is part of  it. Even if  [the 
narrative truly] happened.”



Final Notes on Textual Criticism and Translation:
Important OT Manuscripts: The Masoretic Text

• Masoretic Text is considered most important Hebrew OT text tradition 
and is primary source for translation into modern languages

• Who were the Masoretes?
• Jewish scribe/scholars that worked on copying and preserving the OT text from 

~600-900 AD

• Primarily followed the Tiberian text tradition (versus Palestinian or Babylonian)

• Name is derived from the Masorah, a textual apparatus (margin and footers 
containing manuscript commentary to aid accurate transmission)

• Responsible for adding vowel pointing to the Hebrew text to preserve vocalization

• Available today in the Biblia Hebraica Stuttgartensia (BHS)



What is reading like without vowels?

• What does this sentence say:

Y cn prbbly ndrstnd ths sntnc wtht mch dffclty

Masoretic addition of  vowel pointing to Hebrew 
consonant alphabet helped to preserve vocalization



Final Notes on Textual Criticism and Translation:
Important OT Manuscripts: The Septuagint

• The Septuagint is a Greek translation of  the OT
• The term Septuagint is derived from the number seventy and has an 

interesting legend on how this translation was commissioned
• Actual translation occurred in stages from third to first century BC and 

was commissioned to meet the needs of  the Jewish community in 
Alexandria

• Considered most important ancient translation for three reasons:
• Earliest translation of  the OT
• Has the most textual variants from the Masoretic Text
• Virtually all OT references in the New Testament come from the Septuagint

Presenter Notes
Presentation Notes
King Ptolemy II of Egypt instructed his Royal Librarian Aristeas in Alexandria to collect all the ancient books in the world, including the Jewish Law. Of course them want them in Greek.Aristeas asks for help from Eleazar the high priest for assistance, who commissions six scribes from each of the 12 tribes (72) of Israel and sends them to Alexandria. There they are individually isolated on an island with everything they need, and after 72 days they completed their Greek translation and when compared they found that they agreed on every word!



Final Notes on Textual Criticism and Translation:
Important NT Textual Traditions

• Majority Text (M Text)
• Original Greek manuscript basis was from the Erasmus’s Textus Receptus (TR), first 

published in 1516 (KJV adheres to this textual basis)
• In late 19th century, this view corrected known deficiencies in the TR using earlier 

manuscripts (earliest ~500AD) and achieving a consensus 
• NKJV primary approach

• Nestle-Aland / United Bible Societies Text (NU Text) (Eclectic)
• Primarily relies on the Codex Vaticanus and Codex Sinaiticus (Alexandrian Text)
• Uses fewer, but older manuscripts
• ESV uses this as primary approach

Presenter Notes
Presentation Notes
King Ptolemy II of Egypt instructed his Royal Librarian Aristeas in Alexandria to collect all the ancient books in the world, including the Jewish Law. Of course them want them in Greek.Aristeas asks for help from Eleazar the high priest for assistance, who commissions six scribes from each of the 12 tribes (72) of Israel and sends them to Alexandria. There they are individually isolated on an island with everything they need, and after 72 days they completed their Greek translation and when compared they found that they agreed on every word!



A Typical Bible Study?

• Dan invites his neighbors to a Bible Study of  the Gospel of  
Mark…let’s see what happens on Day 1



Definitions
• Grammatical-Historical (Literal) Method
“…interpretation consists in finding the meaning of words according to grammar, syntax, 
and cultural setting and in correlation with the rest of Scripture. In this normal or plain 
interpretation, the Bible is best allowed to speak for itself.” (Rolland McCune, A Systematic Theology 
of Biblical Christianity)

• Scripture emphasizes we are to focus on the plainest and most literal meaning
Neh 8:8b
[The temple leaders and the Levites] helped the people to understand the Law; and the people 
stood in their place. So they read distinctly from the book, in the Law of  God; and they gave 
the sense, and helped them to understand the reading.

2 Tim 2:15
Be diligent to present yourself  approved to God, a worker who does not need to be ashamed, 

rightly dividing the word of  truth. 

Presenter Notes
Presentation Notes
Allegorizing: Augustine, Rahab and the red cord in the window a reference to Christ’s blood (Josh 2:17), Eve’s formation is a picture of the church Genesis 2



Definitions

• Allegorical Method (or, “Spiritualizing a Scripture”)

“Allegorizing is searching for a hidden or a secret [spiritual] meaning 
underlying but remote from and unrelated in reality to the more obvious 
meaning of a text [and beyond the original intent of the author].” (Roy Zuck, 
Basic Bible Interpretation)

• Historically this method was promulgated by the Alexandrian School, 
Augustine, and Aquinas

• Examples: Rahab and the red cord in the window a reference to Christ’s 
blood (Josh 2:17), Eve’s formation is a picture of the church (Gen 2)

On the whole, the Church has rejected the Allegorical Method of  interpreting Scripture

Presenter Notes
Presentation Notes
Allegorizing: Augustine, Rahab and the red cord in the window a reference to Christ’s blood (Josh 2:17), Eve’s formation is a picture of the church Genesis 2Rejected EXCEPT when a NT author choses to interpret an OT passage this way. Example: Paul in Gal 4:21-26Galatians 4:21–26 (NKJV) Two Covenants 21 Tell me, you who desire to be under the law, do you not hear the law? 22 For it is written that Abraham had two sons: the one by a bondwoman, the other by a freewoman. 23 But he who was of the bondwoman was born according to the flesh, and he of the freewoman through promise, 24 which things are symbolic. For these are the two covenants: the one from Mount Sinai which gives birth to bondage, which is Hagar—25 for this Hagar is Mount Sinai in Arabia, and corresponds to Jerusalem which now is, and is in bondage with her children—26 but the Jerusalem above is free, which is the mother of us all. 



Definitions
• Christocentric Method (sometimes called Redemptive Historical)

• This hermeneutical term conveys the idea that because all of  Scripture is 
about Jesus Christ, Christ is in every passage of  Scripture. Example support 
Scripture:

1 Cor 2:23 (NKJV)
“but we preach Christ crucified, to the Jews a stumbling block and to the Greeks 
foolishness,”
• Has an expository foundation, but focuses on determining a theological 

meaning
• Bryan Chapell, former President of  Covenant Theological Seminary, is an 

adherent



Definitions

• Critique of  Christocentric Method
• While all of  Scripture is about Jesus Christ (macro), this does not mean that 

Jesus Christ is in every passage

• We need to delineate between what is an allusion to Christ versus a direct 
reference to Christ. Examples: Song of  Solomon; Proverbs 1:20-33; 8:1-9:12, esp. 
8:22-31 

Presenter Notes
Presentation Notes
Scholarly article posted on website



Allusion or Direct Reference?
Proverbs 8:22–31 (NKJV)

22      “The LORD possessed me at the beginning of    
His way,

Before His works of  old.

23      I have been established from everlasting,

From the beginning, before there was ever an earth.

24      When there were no depths I was brought forth,

When there were no fountains abounding with water.

25      Before the mountains were settled,

Before the hills, I was brought forth;

26      While as yet He had not made the earth or the 
fields,

Or the primal dust of  the world.

27      When He prepared the heavens, I was there,

When He drew a circle on the face of  the deep,

28      When He established the clouds above,

When He strengthened the fountains of  the deep,

29      When He assigned to the sea its limit,

So that the waters would not transgress His command,

When He marked out the foundations of  the earth,

30      Then I was beside Him as a master craftsman;

And I was daily His delight,

Rejoicing always before Him,

31      Rejoicing in His inhabited world,

And my delight was with the sons of  men.



Definitions

• Sensus Plenior
• This term conveys the idea that because of  the double authorship of  Scripture, a 

passage may have a fuller sense of  meaning than what was intended by the 
original author. Scriptural support includes 1 Pet 1:10-12, Dan 12:8

• Like a Christocentric approach, we should be careful about looking for “deeper 
meaning”

“…any passage that seems to have a fuller meaning than is likely to have 
been comprehended by the human author should be so interpreted only 
when God has expressly declared the nature of  the fuller meaning 
through later revelation.” (Virkler, Hermeneutics)

Presenter Notes
Presentation Notes
1 Peter 1:10–12 (NKJV) 10 Of this salvation the prophets have inquired and searched carefully, who prophesied of the grace that would come to you, 11 searching what, or what manner of time, the Spirit of Christ who was in them was indicating when He testified beforehand the sufferings of Christ and the glories that would follow. 12 To them it was revealed that, not to themselves, but to us they were ministering the things which now have been reported to you through those who have preached the gospel to you by the Holy Spirit sent from heaven—things which angels desire to look into. Daniel 12:8–9 (NKJV) 8 Although I heard, I did not understand. Then I said, “My lord, what shall be the end of these things?” 9 And he said, “Go your way, Daniel, for the words are closed up and sealed till the time of the end. 



Definitions

• Authorial Intent

• The author controls the meaning of  the passage. This is 
sometimes called the Telos meaning

• Meaning is derived in the context of  a specific audience, at a 
particular time in history, in a particular type of  literature, etc.

• The idea of  authorial intent includes our understanding that there 
is a double authorship of  Scripture



General Principals of  
Interpreting Scripture: Context
• #1 CONTEXT IS KING

A text without a context is a pretext to a proof  text
• The meaning of  a passage is usually contained within sentences and 

paragraphs that communicate the author’s propositional flow of  
thought

• We must be very careful to not extract a verse from its context and 
assign a meaning to it that the author did not intend



General Principals of  
Interpreting Scripture: Context
• Context Example: Jeremiah 29:11 (This week’s BIHT Coin Award)
“For I know the thoughts that I think toward you, says the LORD, thoughts of  
peace and not of  evil, to give you a future and a hope.”
You have a church friend that has experienced a string of  “hard 
providence”…they lost their job, had a car accident, and were cyber-scammed 
out of  $1,000 all in the same week! You want to encourage them in their faith 
and remind them that God is with them and will see them thru this storm, so 
you read them Jer 29:11.
Do you think this verse applies, and why? What is the author’s intended 
meaning for this verse? What other verses might be appropriate?



Where does Hermeneutics fit in?

Study of  
the Canon

Textual 
(Lower) 
Criticism

Historical 
(Higher) 
Criticism

Hermeneutics 
(Exegesis)

Systematic 
Theology

Practical 
Theology

Original Manuscripts and Copies

Translations

Observation, Interpretation, Application

Presuppositions

General Principals
Literature Specific Principals

Tools, Examples, Application

Presenter Notes
Presentation Notes
ΕὐγενέστεροιTextual Criticism (lower) strives to ascertain the original wording of a text. We have no original manuscripts, only copies.In practical terms, lower criticism looks at the range of extant manuscripts and other evidence and attempts to reconstruct the content of the text from those clues. It a discipline that has application in non-Biblical texts (Josephus presents many interesting problems, for instance), but due to the exceptional number of manuscripts available to us it's flowered in New Testament studies.“The variant readings about which any doubt remains among textual critics of the NT affect no material questions of historic fact or Christian faith and practice” FF BruceHistoric (higher) Criticism looks at authorship and audience of a book, date of composition, historical circumstances surrounding it s composition, authenticity of its contents, and literary unityHigher criticism tries to put the text in the historical context in which it was formed. Is the text objective or does it distort its subject because of some vested interest? What can we learn about the culture and people who produced the text? How does the text fit with the other texts from the same time and place? An example of a non-Biblical higher criticism problem is whether or not we know what Socrates actually taught.“Many Scholars engaged in higher criticism have begun with presuppositions questioning the belief that Scripture is God’s inspired Word to humanity. For this reason some conservative Christians have tended to equate historical criticism with liberalism. This need not be the case…you can find excellent historical analysis in many conservative commentatries”



Review
• Our focus in this class is on what is called the Grammatical-Historical 

Method of  Bible interpretation
• Seeks to discern the author’s intended meaning by accounting for the grammatical

(grammar, syntax, word meaning, language, literature type) and historical (original 
audience, culture, covenant, situation) contexts

• The Christocentric Method seeks to see Jesus Christ in every passage of  
Scripture—this is useful but it is important to distinguish macro vs. micro

• The Bible is a message of  redemption, and Jesus Christ is at the center of  that 
message

• The OT abounds with direct Messianic references that are confirmed in the NT, as 
well as many allusions to Jesus Christ



Review (cont.)

• The Allegorical Method, which seeks to find a hidden spiritual 
meaning in every passage, is generally rejected by the Christian 
Church

• Sensus Plenior conveys the idea that because of  the double authorship 
of  Scripture, a passage may have a fuller sense of  meaning than what 
was intended by the original author

• We should only consider this when God reveals this meaning in later revelation

• Finally, we began considering our first general rule of  interpretation:
CONTEXT IS KING!

Presenter Notes
Presentation Notes
Exception—there are types of literature that are meant to stand alone (Proverbs)



General Principals of  
Interpreting Scripture: Context
• Context Example: Jeremiah 29:11 

“For I know the thoughts that I think toward you, says the LORD, 
thoughts of  peace and not of  evil, to give you a future and a hope.”

• If  we read this verse in context, we must conclude that it was 
specifically directed to Israelites that were in captivity in Babylon

• We must be careful to not lift this verse out of  context and conclude 
that it can be universally applied to all of  God’s people throughout all 
time



General Principals of  
Interpreting Scripture: Context
Jeremiah 29:1, 10

“Now these are the words of  the letter that Jeremiah the prophet sent 
from Jerusalem to the remainder of  the elders who were carried away 
captive—to the priests, the prophets, and all the people whom 
Nebuchadnezzar had carried away captive from Jerusalem to 
Babylon…For thus says the LORD: After seventy years are completed at 
Babylon, I will visit you and perform My good word toward you, and 
cause you to return to this place.”

Presenter Notes
Presentation Notes
This promise is specific to captive Israel in Babylon. There is no indication from the context that the author intended to convey this as a broad cross covenantal promiseOther verses that might apply?



Remaining Steadfast and Hopeful
in the Midst of  Suffering
Job 2:10

Romans 8:28-38

Psa 46

Presenter Notes
Presentation Notes
Job 2:10But he said to her, “You speak as one of the foolish women speaks. Shall we indeed accept good from God, and shall we not accept adversity?”Romans 8:28–39 (NKJV) 28 And we know that all things work together for good to those who love God, to those who are the called according to His purpose. 29 For whom He foreknew, He also predestined to be conformed to the image of His Son, that He might be the firstborn among many brethren. 30 Moreover whom He predestined, these He also called; whom He called, these He also justified; and whom He justified, these He also glorified. God’s Everlasting Love 31 What then shall we say to these things? If God is for us, who can be against us? 32 He who did not spare His own Son, but delivered Him up for us all, how shall He not with Him also freely give us all things? 33 Who shall bring a charge against God’s elect? It is God who justifies. 34 Who is he who condemns? It is Christ who died, and furthermore is also risen, who is even at the right hand of God, who also makes intercession for us. 35 Who shall separate us from the love of Christ? Shall tribulation, or distress, or persecution, or famine, or nakedness, or peril, or sword? 36 As it is written: “For Your sake we are killed all day long; We are accounted as sheep for the slaughter.” 37 Yet in all these things we are more than conquerors through Him who loved us. 38 For I am persuaded that neither death nor life, nor angels nor principalities nor powers, nor things present nor things to come, 39 nor height nor depth, nor any other created thing, shall be able to separate us from the love of God which is in Christ Jesus our Lord. Psalm 46:1–11 (NKJV) 1	God is our refuge and strength, A very present help in trouble. 2	Therefore we will not fear, Even though the earth be removed, And though the mountains be carried into the midst of the sea; 3	Though its waters roar and be troubled, Though the mountains shake with its swelling. Selah 4	There is a river whose streams shall make glad the city of God, The holy place of the tabernacle of the Most High. 5	God is in the midst of her, she shall not be moved; God shall help her, just at the break of dawn. 6	The nations raged, the kingdoms were moved; He uttered His voice, the earth melted. 7	The Lord of hosts is with us; The God of Jacob is our refuge. Selah 8	Come, behold the works of the Lord, Who has made desolations in the earth. 9	He makes wars cease to the end of the earth; He breaks the bow and cuts the spear in two; He burns the chariot in the fire. 10	Be still, and know that I am God; I will be exalted among the nations, I will be exalted in the earth! 11	The Lord of hosts is with us; The God of Jacob is our refuge. Selah 



Out of  Context
Proof  Text Example

• This ministry includes Rev 
3:20 as an Evangelism verse 
that is individually applied

• Note at front of  this 
pamphlet they have this 
statement:

“(References contained in this 
booklet should be read in 
context from the Bible 
wherever possible.)”

Presenter Notes
Presentation Notes
Give credit to Mike Denigan



Observation Questions for 
Historical-Cultural Contextual Analysis

• What is the general historical situation facing the author and his audience?
• Political, social, economic, livelihood, major threats and concerns

• Knowledge of  what customs will clarify the meaning of  given actions?
• Example: “So it came to pass in the morning, that behold, it was Leah.” (Gen 29:25)

• What is the spiritual disposition of  the audience?
• Many (most?) books of  the Bible have passages that are directly addressing current 

(original audience) issues of  carnality, unfaithfulness, discouragement, and 
temptation



Observation Questions for Specific
Historical-Cultural Contextual Analysis

• Who was the writer? What was his spiritual background and experience?

• To whom was he writing? Believers, unbelievers, apostates? Those he knew well 
or strangers? An individual, group, or both?

• From internal evidence, how can we deduce who were the recipients of  Hebrews?

• Does the writer explicitly or implicitly state his purpose in writing a particular 
book?

• Note explicit statement of  purpose or repeated phrases (e.g. Luke 1:1-4, Acts 1:1)

• Pay to attention to hortatory (preaching, exhortation) passages (Paul: doctrine to duty)

• Observe the author’s selectivity—points emphasized and points omitted (e.g. 1 & 2 Chron)

Presenter Notes
Presentation Notes
Hebrews:The book itself contains no direct evidence of its recipients. The name, “To the Hebrews” was given based on deductive evidence from the book. It contains numerous allusions to the OT that would not be meaningful to the non-Hebrew. It constantly contrasts the Mosaic (Old) covenant to the Christian (new) covenant, showing the superiority of the new to the old, a line of reasoning that would not be meaningful those who had no loyalty to the Hebrew faith. 1 and 2 ChronThe writer does not give a complete history of all national events during solomons reign and the divided kingdom he selects events illustrating that Israel can endure only if the nation and its leadership remain faithful to God’s commandments and his covenant. He frequently uses the phrase “______ did what was evil or right in the sight of the Lord.”



Contextual Analysis includes
Discourse Analysis
• As you observe and study a text to determine 

meaning, it is important to pay attention to the 
author’s propositional flow of  thought

• Class Exercise 
Imagine what it would be like to read Koine Greek in 
uncial text by using the English handout in class of  
Eph 1. Without consulting an English Bible, mark 
where you think the paragraph divisions should be 
with a double back slash. It helps to pay attention to 
prepositional and conjunctive terms. 
You have five minutes!



General Principals of  
Interpreting Scripture: Context

• Context Example #2: Rev 3:20
20 Behold, I stand at the door and knock. If  anyone hears My voice and
opens the door, I will come in to him and dine with him, and he with Me.
• Is this a good verse to use for evangelism? Why or why not?

• No! 
• The historical and grammatical context is directed towards a lukewarm first century 

church—i.e. believers that need to repent. Verse 19 says:

“As many as I love, I rebuke and chasten. Therefore be zealous and repent.”

• Also, failure to consider context results in many misinterpreting ‘lukewarm’

Presenter Notes
Presentation Notes
Last week, our study of Rev 3:20 mostly focused on the contextual analysis of this Scripture (Step 1)You should probably elaborate on the second reason. There are people in the audience who won’t know this term: Keaton MacDonald, the elder Rossell’s, JJ, etc. Reformed theology, which is biblical theology, rightly concludes that a person is unable to do anything to invite God into their life without first God changing their heart (c.f. Rom 3:9-18, Eph 2:8-9, etc.)(Commentator notes:The meaning of these words is vigorously debated. Many interpreters feel that they are eschatological and point to the promise of the imminent return of the Lord. It is true that the metaphor of Christ standing at the door is a familiar eschatological concept (Mark 13:29; Matt. 24:33; Luke 12:36; Jas. 5:9). It is also true that the idea of a messianic banquet is often used as a symbol of fellowship in the Kingdom of God (Luke 14:15; 22:29ff.; Matt. 8:11; 22:1–4; 26:29; Rev. 19:9). However, the present context is different. In the passages cited above, Christ gathers his people into the blessing of the messianic Kingdom; here, the context is one of summons to repentance. Therefore, the interpretation is preferable which sees Christ summoning the members of a lifeless, complacent church to spiritual life. Even though the church is in a sad and deplorable state, Christ still stands at the door of the heart of each individual seeking admission. The repentance of verse 19 is implemented by the admission of Christ into the life. George Eldon Ladd, A Commentary on the Revelation of John (Grand Rapids, MI: William B. Eerdmans Publishing Company, 1972), 67. George Eldon Ladd, A Commentary on the Revelation of John (Grand Rapids, MI: William B. Eerdmans Publishing Company, 1972), 67.)



Interpreting Rev 3:20
in Context of  Rev 3:14-22
• Step 2: What are the differences between a first century 

church and us?

• Step 3: What are the theological principles this passage 
teaches that transcends the time difference?

• Step 4: How should we apply these principles today?

Presenter Notes
Presentation Notes
Before you advance to subsequent slides, see what the class offers in discussing their thoughts on each of the steps. In other words, before you go to the next slide, see what people say about differences and similarities between us and the Laodicean church



Step 2:
Is the Church Lukewarm Today?
• Fewer than 25% of  Christians attend church weekly, and while reports vary –

approximately 12% of  Christians tithe regularly.
• About 25% of  Christians who regularly attend worship read their Bible daily.  About 

a third claim to read it “a few times a week”.  
• Some studies have shown pornography use among Christians is similar to that of  

non-Christians (~65% men, 15% women), while 80% of  Christians admitted to 
having sex outside of  marriage.

• Approximately 26% of  Christians have been divorced at least once and somewhere 
around 20% of  Christians have had an abortion.

• Only about 10% of  Christian children receive an explicitly Christian education.
• 51% of  Christians believe that the theory of  evolution is the best explanation for the 

origin of  human life.
Source: Survey of multiple websites, data population is USA

Presenter Notes
Presentation Notes
Step 2: While the Laodiceans where likely experiencing persecution beyond what we are (depending on how we define persecution), there is really more similarities between us and them than there are differences. We are more like them than we care to omit.I received your son’s permission to use this information, which he posted on FBA new study by the Barna Group shows that 64 percent of Christian men and 15 percent of Christian women admitted to viewing pornography at least once a month, compared to 65 percent of men and 30 percent of women who identified as non-Christian and said they watched porn at the same rate.



Step 3:
Theological Principals that Transcend Time

• In the midst of  an anti-Christian culture, we must guard against worldliness 
that leads us to live according to the rules of  the surrounding culture—we 
are aliens in this world, called to be “other-worldly”

• If  we fail to do this and grow “lukewarm,” Jesus will chasten us because He 
loves us

• Matt 5:13 - You are the salt of  the earth; but if  the salt loses its flavor, how shall it be 
seasoned? It is then good for nothing but to be thrown out and trampled underfoot 
by men.

• If  we desire God’s blessing that comes from close fellowship with Christ, we 
must repent and be zealous for good works

Presenter Notes
Presentation Notes
There is some ambiguity as to what “lukewarm” means here. I am favoring the interpretation that it involves a synchronization with the surrounding culture that blurs the differences between a Christian life and a non Christian life.While it might not be a popular notion in our crowd, Christ’s chastening can be in the form of the ungodly rulers He has given us.



Step 4:
What does Repentance from 
Lukewarmness Look Like?
• Do we pursue and promote personal piety and faithfulness?

• Attend worship every Lord’s Day unless providentially hindered?

• Tithe faithfully?

• Train our families in the faith?

• Biblically address sin in our personal life and in the Church?

Presenter Notes
Presentation Notes
You might leave the last question hanging a bit and see if you can get anyone to respond



Step 4:
What does Repentance from 
Lukewarmness Look Like?
• Is our priority seeking His Kingdom and His righteousness, or is it seeking 

the comfort, pleasures, and wealth of  this world?
• Do we confront the unjust systems and rulers of  this world enforcing those 

systems, even if  the status quo is to our own advantage?
• Are our hearts broken by the sin and brokenness in the world around us, and 

moved to give our lives in self-sacrificial love to fix it?
• Are we willing to sacrifice our own wealth and comfort to rescue the abused, 

oppressed, and voiceless?

• And then finally, how do we in Trinity promote a return to faithfulness in the 
larger Evangelical Church?

Presenter Notes
Presentation Notes
You might leave the last question hanging a bit and see if you can get anyone to respond



General Principles
The Analogy of  Faith (or, Scripture)
“The infallible rule of  interpretation of  scripture is the scripture itself; and 
therefore, when there is a question about the true and full sense of  any 
scripture, (which is not manifold, but one,) it must be searched and known 
by other places that speak more clearly.”
Westminster Assembly, The Westminster Confession of  Faith: Edinburgh Edition (Philadelphia: William S. Young, 1851), 20.

• How might this principle apply to the story of  Rahab in Joshua 6?
• In Josh 6, Rahab, a prostitute, lies to the city officials to protect the 

Israelite spies, which seems to break the 9th Commandment (Exod 20:16)
• In the NT, Rahab is depicted in a positive light as in the lineage of  Christ 

(Matt 1:5) and a hero of  faith (Heb 11:31, James 2:25)

How do we reconcile this?



Rahab: A Lying Prostitute or a 
Repentant Hero of  the Faith?

• Regarding her life of  prostitution, the passage implies that she repents and 
becomes a follower of  God when she cuts the deal with the Israelite spies

• Regarding Rahab’s lying, we observe that the situation is a time of  war and in other 
Scriptures, deception is a valid wartime tactic for God’s Army

• Gideon and his 300 men blew trumpets, broke pitchers, and yelled to illicit fear in the heart 
of  the Midianites, leading to a rout (Judges 7)

• Joshua’s feint to draw the army out of  Ai (Josh 8)
• David acting crazy before Achish (1 Sam 21:13)
• Add to that the Egyptian midwives example (Ex 1)

• The Analogy of  Scripture helps us to conclude that deception is allowed, and 
indeed necessary, in the protection of  innocents



Learning the Rules of  the Game:
Literary Genres
• The 66 books of  the Bible have several different forms of  literary 

genre—these include:
• Narrative

• Law

• Poetry

• Psalms

• Proverbs

• Prophecy

• Epistles

Note: 
• Different types of  literature can and do occur 

in the same book
• What genre(s) do we find in the Gospels?

Different genres have different rules of  interpretation



Learning the Rules of  the Game:
Narrative
• More than 43% of  the Bible is written in narrative

• God has chosen to reveal Himself  and our redemption predominantly through story

• Narrative is a literary form that…
• is characterized by sequential time action

• involves plot, setting, and characters

• The meaning of  a narrative…
• derives primarily from the actions of  the characters

• shows us how to live or how not to live

We learn from narrative as we are pulled into the action of  the story
“Jesus often taught by ‘showing’ with stories, then asking questions, rather than

‘explaining’ with analysis.” – David Gibson

Presenter Notes
Presentation Notes
We all know how a good story can be very powerful in teaching lessons and effecting change. It is one thing to simply read propositional truth; it is another to see how truth is acted out in real life. This is the reason we read good stories to our children and try to be selective in video entertainment. All of which applies to us as adults well. From a “how do we learn” frame of reference, this is analogous to why it is so important to show applications for Math and Science. Pure formulas can put almost everyone to sleep, except for my dear son in law Trever Knie!



Learning the Rules of  the Game:
Narrative (cont.)
• Recognize there are three levels of  story in the Bible

• The first level is the metanarrative of  the God’s overall storyline of  creation, fall, 
and redemption

• The second level is the account of  God’s chosen people

• Covenantal view: One story about the Covenant of  Grace, consummated in 
Christ and the Christian Church

• Dispensational: Two overlapping stories: OT Israel, and the NT Church

• The third level is the hundreds of  individual narratives that feature dozens of  
individual people (Abraham, Daniel, Hezekiah, Peter, etc.)

• These are real historical people these events actually happened to



Learning the Rules of  the Game:
Narrative (cont.)
• In narrative, discovering this “big-picture” is one of  the important goals 

(i.e., connecting the three levels of  story)
• Deductive vs. Inductive reasoning

• God is always the main character and “hero” of  every story (even when 
He doesn’t make much of  an appearance, such as with Esther)

• Though He shows up in Providence if  not in name

• In every story, it is always appropriate to ask: What does this story teach 
about God? What is He communicating about Himself ?



Some Useful Rules to
Interpret Narrative
• Pay careful attention to the narrator (the one telling the story) in 

Scripture.
• The narrator often gives hints or clues to help the reader know how 

to think about or interpret various events in the story
• The narrator gives God’s perspective on the story
• The narrator speaks with divine omniscience. He knows (and often 

reveals) details about the story that even the characters in the story 
do not know about

• Example: Job 1-2

Presenter Notes
Presentation Notes
Job’s story would have a completely difference meaning to us if we did not have insight that God was sovereign over Satan’s malfeasance



10 Things to Remember when 
Interpreting Narratives
1. A narrative usually does not directly teach a doctrine. 

Example: Samson marrying the Philistine girl

2. A narrative usually illustrates a doctrine or doctrines taught propositionally elsewhere

Example:  Haman hanging on the gallows he built for Mordecai

3. Narratives record what happened—not necessarily what should have happened or what 
ought to happen every time

Example:  Hosea, go take a harlot for a wife

4. What people do in narratives is not necessarily a good example for us. In fact it is 
usually the opposite

Example: Achan hiding the booty, Peter denying Christ

Presenter Notes
Presentation Notes
Just because something happens in a narrative does not mean it is normative for us todayA very obvious example would be parables, stories specifically designed to teach a propositional truth. But we should always look for the theological principle being taught even in a historical account



10 Things to Remember when 
Interpreting Narratives(cont.)
5. Most characters in the Bible are far from perfect and their actions are too

Example:  David

6. We are not always told at the end of  a narrative whether what happened was good 
or bad. We should be able to judge this from what God has taught us elsewhere 
categorically in the Scriptures

Example:  Solomon multiplying wives and building large reserves of  gold

7. All narratives are incomplete. Not all the relevant details are always given. What 
appears is what inspired the author to think important to let us know

Example:  All

Presenter Notes
Presentation Notes
6. The analogy of Scripture7. A an interesting corollary to this is critics and even honest seeking believers tend to be hyperfocused on a lack of precision in narrative (and other genre) accounts in the Bible. When tend to want scientific level of precision that we would never expect in our contemporary written words. Examples:Numbers are often given approximately, a frequent practice in in popular communication (numbers fed, numbers baptized c.f. Acts 2:41)Speeches and quotations may be paraphrased rather than reproduced verbatim, a usual practice when summarizing another’s words (Acts 7:2-3)Events and scenes are described in human terms (the Magi led to the Christ child by the Eastern Star)etc



10 Things to Remember when 
Interpreting Narratives(cont.)
8. Narratives are not written to answer all of  our theological questions. They have 

particular, specific issues in which they deal with, leaving others to be dealt with 
elsewhere and in other ways

Example:  Job

9. Narratives may teach explicitly (by clearly stating something) or implicitly (by 
clearly implying something without actually saying it)

10. In the final analysis, God is always the hero of  all biblical narratives, and all 
narratives ultimately find their full purpose and meaning in Jesus.

Presenter Notes
Presentation Notes
6. The analogy of Scripture7. A an interesting corollary to this is critics and even honest seeking believers tend to be hyperfocused on a lack of precision in narrative (and other genre) accounts in the Bible. When tend to want scientific level of precision that we would never expect in our contemporary written words. Examples:Numbers are often given approximately, a frequent practice in in popular communication (numbers fed, numbers baptized c.f. Acts 2:41)Speeches and quotations may be paraphrased rather than reproduced verbatim, a usual practice when summarizing another’s words (Acts 7:2-3)Events and scenes are described in human terms (the Magi led to the Christ child by the Eastern Star)etc



Coming up (Three weeks left)

• Specific literary type interpretation rules
• Narrative

• Poetry, Songs

• Prophecy and Apocalyptic

• Wisdom

• Bible Study Tools

• How can the layperson Be a Better Berean?

Presenter Notes
Presentation Notes
Three weeks left, last Hermeneutics class is Nov 14



Learning the Rules of  the Game:
Poetry
• As a general category, the poetry literary genre includes the following books 

(with function in parentheses):
• Psalms (Song)
• Job (Wisdom)
• Proverbs (Wisdom)
• Song of  Songs (Song)
• Lamentations (Song/Wisdom)
• Ecclesiastes (Wisdom)

• Poetic writing also shows up in many other books of  the Bible
• Over 1/3rd of  the Bible is comprised of  poetry



Learning the Rules of  the Game:
Poetry

• As a literary genre, biblical poetry generally focuses on two goals
• First, Song: Teaches us how we sing and talk to God (primarily the Psalms)

• An important aspect of Song is its focus on a person’s emotional response, both to God 
and to others

• Song teaches us to navigate between joyful peaks and valleys of despair in a God 
honoring way

• Second, Wisdom: Concise, focused moral truth that teaches us how to live 
before God. The imperative of Wisdom literature is: “THINK!”

The Wisdom books “summon us to think hard as well as 
humbly; to keep our eyes open, to use our conscience and 
our common sense, and not to shirk disturbing questions.” 
Derek Kidner

The Psalms do not function primarily for the 
teaching of doctrine or moral behavior. Instead, 
they are inspired models of how to talk and sing 
to God.

Presenter Notes
Presentation Notes
This emotional response can be filled with joy or its opposite emotion, despair.



Learning the Rules of  the Game:
Poetry
• An important feature of  poetry is terseness—less words are 

used compared to narrative, or other forms of  prose

• The most important feature of  biblical poetry is that instead 
of  using rhyme (as with English), biblical poetry uses the 
literary device of  parallelism—a literary structure that uses 
two lines to convey a single thought

Presenter Notes
Presentation Notes
More on parallelism in a minute. First an application insight regarding poetry



Poetry:
Application Insight
It is common for a Christian that is suffering through hard providence 
(such as grieving the loss of  a loved one, the loss of  a job, unmet life 
expectations, a troubled marriage, poor health, persecution, etc.) to feel 
a sense of  anger towards God. Questions like:

• If  You are sovereign, why are You allowing me to suffer?

• Do You care about how much I am suffering?

• How am I ever going to feed my family?

Left unresolved, these questions can lead to bitterness toward God 
(which is a sin). How might the application of  Biblical Poetry help?

Presenter Notes
Presentation Notes
If you don’t believe that anger or bitterness toward God is a sin, check out chapters of 38-41 of Job!



Poetry:
Application Insight
Biblical poetry teaches us that a redeemed response to the 
emotions of  suffering leading to anger is to instead, practice 
spiritual candor and ask questions of  God. This is often 
referred to as lament.



Poetry:
Application Insight
Example of  spiritual candor:
"My tears have been my food day and night, While they say to 
me all day long, “Where is your God?” These things I 
remember and I pour out my soul within me. For I used to go 
along with the throng and lead them in procession to the 
house of  God, With the voice of  joy and thanksgiving, a 
multitude keeping festival. Why are you in despair, O my soul? 
And why have you become disturbed within me? Hope in 
God, for I shall again praise Him For the help of  His 
presence." Ps 42:3-5



Poetry:
Application Insight
Example of  asking questions of  God:

"Arouse Yourself, why do You sleep, O Lord? 
Awake, do not reject us forever. Why do You 
hide Your face And forget our affliction and 
our oppression? For our soul has sunk down 
into the dust; Our body cleaves to the earth. 
Rise up, be our help, And redeem us for the 
sake of  Your lovingkindness."Ps 44:23-26



Poetry:
Application Insight Summary
• Biblical poetry helps us to navigate and manage our human 

emotions during times of  hard providence by teaching us 
the biblical practice of  lament

• It is vitally important that we practice lament in the context 
of  God’s sovereignty…which is consistent with what we 
read in biblical poetry



Poetry:
Terseness
“Show me your ways, Lord,

Teach me your paths.”
Psalm 25:4

• In this example of  terseness, in the Hebrew the first line has only 
three words, and the second, two:

ִני הָוה הֹוִדיֵע֑ י� ְי֭ ְּדָרֶכ֣
ִני׃ י� ַלְּמֵדֽ ְרחֹוֶת֣ ֹא֖

Presenter Notes
Presentation Notes
Of course Proverbs is the best example of literary terseness



Poetry:
Different Types of  Parallelism
• Synonymous Parallelism involves a close similarity between lines using 

words with similar meanings
(A) “The One enthroned in heaven laughs;
(B) The LORD scoffs at them.”

Psalm 2:4

• Developmental Parallelism occurs when the second line further 
develops further the idea of  the first

(A) “He will not let your foot slip—
(B) he who watches over you will not slumber.”

Psalm 121:3



Poetry:
Different Types of  Parallelism
• Illustrative Parallelism occurs when line A conveys the idea and line B 

illustrates it with an example
(A) “Sovereign LORD, my strong deliverer,
(B) you shield my head in the day of battle.”

Psalm 140:7

• Contrastive Parallelism when line B is contrasted with line A.
(A) “For the LORD watches over the way of the righteous
(B) but the way of the wicked leads to destruction.”

Psalm 1:6



Poetry:
Figurative Imagery

• Biblical poets paint pictures 
rather than write essays

• When using figurative 
imagery the poet is 
conveying real thoughts, 
events, and emotions—that 
is, literal truth, but they 
express this truth 
figuratively

• In comparison, biblical 
authors convey truth by 
telling (real, historical) 
stories



Poetry:
Figurative Imagery Using Analogy
• A simile uses “like” or “as” to draw a comparison

“As the deer pants for streams of  water,

so my soul pants for you, My God.” Psalm 42:1

• A metaphor draws a comparison by direct statement

“The Lord is my shepherd.” Psalm 23:1
• An indirect analog y uses the analogous item without directly stating the 
comparison.

“His faithfulness will be your shield and rampart.” Psalm 91:4



Poetry:
Figurative Imagery Using Analogy
• A hyperbole is a conscious exaggeration for the sake of  effect.

“My tears have been my food day and night.” Psalm 42:3

• Personification occurs when human features are attributed to 
nonhuman entities.  

“Hear me, you heavens!  Listen, earth!” Isaiah 1:2



Poetry:
Figurative Imagery Using Analogy
• Anthropomorphism occurs when God is represented with human features 

or characteristics.  

“In the heavens God has pitched a tent for the sun.” Psalm 19:4

• Zoomorphism occurs when nonhuman images are used to describe God.

“He will cover you with his feathers,

and under his wings you will find refuge.” Psalm 91:4



Example:
Psalm 116:1-4
1I love the Lord, because He has heard My voice and my supplications. 

2Because He has inclined His ear to me, Therefore I will call upon Him as long 
as I live. 

3The pains of  death surrounded me, And the pangs of  Sheol laid hold of  me; I 
found trouble and sorrow. 

4Then I called upon the name of  the Lord: “O Lord, I implore You, deliver my 
soul!”



Interpreting Psalm 116:1-4

Step 1: Seek to understand the author’s intended meaning to the 
original audience. Remember that in song poetry, the author’s purpose 
is to teach us how to talk and sing with God when we encounter 
stressing life situations. To do so we should:
• Identify each parallelism
• Locate, identify, and visualize each figure of speech
• Enter into the emotional world of the image



Example:
Interpreting Psalm 116:1-4
1I love the Lord, because He has heard My voice and my supplications. 

2Because He has inclined His ear to me, Therefore I will call upon Him as long as I live. 

3The pains of  death surrounded me, And the pangs of  Sheol laid hold of  me; I found trouble 
and sorrow. 

4Then I called upon the name of  the Lord: “O Lord, I implore You, deliver my soul!”

Presenter Notes
Presentation Notes
The first two verses form developmental parallelism internally



Interpreting Psalm 116:1-4

The writer is facing an immediate scary, difficult situation.  He may even 
be close to death itself.  He calls out to God, who listens to him and then 
delivers him from the situation.  Because of this, he expresses his love for 
God.



Interpreting Psalm 116:1-4

Step 2: Assess differences between the us and the original audience
• We are under a different covenant (a consummated covenant)
• Our situation may not be as dire.
• The New Testament has a different view of death.  
Step 3: What are the theological principles that still apply?
• God’s people should express love to God when he hears them and 

delivers them from difficult and frightening situations such as death.
• Note that the OT and NT never say we will be protected from suffering. 

Rather, they teach us how to respond
• Step 4: Application

Presenter Notes
Presentation Notes
Before advancing through this slide, ask your class what differences separate the original audience from contemporary audience.



• Different types of  
literary genre can be 
found throughout 
the Bible

• Noting the literary 
genre helps us to 
accomplish Step 1 of  
the interpretive 
process

Presenter Notes
Presentation Notes
Joshua, Judges, Samuel, and Kings are called “Former” Prophets in the Hebrew BibleNote about Lamentations



Learning the Rules of  the Game:
Prophecy and Apocalyptic Literature 
• Prophet: A spokesperson for the will of  God

• Prophets may be Foretelling : predicting events in the future

• Prophets may be Forthtelling : in light of  what God is going to do, this 
is how you should live

Warm up questions: 
Who was the first Old Testament Prophet (person)?
Who was the last Old Testament Prophet (person)?

Presenter Notes
Presentation Notes
Potential candidates for the first question include:



First and Last

• Potential Candidates for the First OT Prophet include:
• Noah (c.f. Heb 11:7)

• Jacob (c.f. Gen 49)

• Joseph (Gen 37)

• Moses (probably the best candidate)

• Last OT Prophet:
• John the Baptist

Presenter Notes
Presentation Notes
Heb 11.7 By faith Noah, being divinely warned of things not yet seen, moved with godly fear, prepared an ark for the saving of his household, by which he condemned the world and became heir of the righteousness which is according to faith. 



Prophecy as Foretelling
• A predictive prophecy may address three 

time periods
• The prophet’s near term future. Example: 

Jeremiah’s prediction of  the fall of  Jerusalem 
to the Babylonian Army in 586 BC (Jer 6)

• The Messianic Age: Immanuel Prophecy (Isa 
7:14; Matt 1:23)

• The Eschaton (end times): The New Heaven 
and the New Earth (Rev 21)

• Some predictive prophecy may span more 
than one time period (Rev 21). This is 
sometimes called “Telescoping”



Interpreting Rev 21:1-5
Now I saw a new heaven and a new earth, for the first heaven and the first earth had 
passed away. Also there was no more sea. Then I, John, saw the holy city, New 
Jerusalem, coming down out of  heaven from God, prepared as a bride adorned for her 
husband. And I heard a loud voice from heaven saying, “Behold, the tabernacle of  God 
is with men, and He will dwell with them, and they shall be His people. God Himself  
will be with them and be their God. And God will wipe away every tear from their eyes; 
there shall be no more death, nor sorrow, nor crying. There shall be no more pain, for 
the former things have passed away.” Then He who sat on the throne said, “Behold, I 
make all things new.” And He said to me, “Write, for these words are true and faithful.” 

• Discuss if  and how John’s heavenly vision was and is being 
progressively fulfilled



Agenda

• Specific literary type interpretation rules
• Narrative

• Poetry: Songs and Wisdom

• Prophecy and Apocalyptic

• Bible Study Tools

• How can the layperson Be a Better Berean? Methods for Bible Study

Presenter Notes
Presentation Notes
Two weeks left, last Hermeneutics class is Nov 



How to Interpret a Passage
1. What is the author’s 

intended meaning for the 
original audience?

2. What are the differences 
between the biblical 
audience and us?

3. What are the theological 
principals in this text?

4. How should Christians 
apply the theological 
principals today?

Presenter Notes
Presentation Notes
this 4 step framework helps us to interpret a passage (even Prophecy and Apocalyptic)



Prophecy as Forthtelling
• Key interpretive insight: In the Bible, most prophetic foretelling was done 

in the service (i.e. for the purpose of) forthtelling . The usual pattern is:

“In light of  what the Lord is going to do [foretelling], we should be living 
godly lives [forthtelling].

• Thus, OT prophets are best understood as forthtellers—often they did not 
bring new revelation, but they called the people to remember and abide by 
the covenant God had made with them

• Backdrop: Lev 26, esp. Deut 28:1-14 (blessings for obedience) and 28:15-68 (curses 
for disobedience)

• Example: Isaiah’s interactions with Hezekiah



OT Prophet in Action
Interpreting 2 Kings 19-20 (Step 1)
The Assyrian army is sitting at the gate of  Jerusalem (2 Kings 18:17-37).  Briefly 
review the events that follow in 2 Kings 19-20 in Hezekiah’s interactions with 
Isaiah, then answer these questions:

• Compared to his contemporary kings in Judah and Israel, how was 
Hezekiah’s response different to a military threat?

• Review Isaiah 7:10-12 and compare with 2 Kings 20:8-11. What did Hezekiah 
do differently from his father Ahaz, and why might that be significant?

• Compared to the two preceding deliverances, what does Hezekiah do 
differently in 1 Kings 20:12-19 and what is the result?

Presenter Notes
Presentation Notes
Isaiah involved in allIsa 7:10-12 is the Immanuel Prophecy. Assyrian army is sitting at the door (Rezin—Syria) and Pekah—Israel. Isaiah is sent to tell Ahaz it will not happen. He was told to ask for a sign and he would not.In comparison, Hezekiah is delivered twice, first from the Assyrian army and second from illness. In both cases, Scripture records that Hezekiah prayed for deliverance, and God answered those prayers. In the second one, Hezekiah asks for the sign of his healing, and asks for something that only God can do—make time go backwards (10 steps on the sundial of Ahaz)Finally in 1 Kings 20:12-19,  there is no mention of Hezekiah consulting God before allowing the Babylonian envoys to see the treasures of the temple. God ultimately uses Hezekiah’s failure to lead to Jerusalem’s defeat by the Babylonian armyStep one: A king demonstrates faithfulness by regular prayerful consultation with the Lord, and by inference so should all of the king’s servants.Pro 3:6-7 Trust in the Lord with all your heart, And lean not on your own understanding; In all your ways acknowledge Him, And He shall direct your paths. Pro 16:9 A man’s heart plans his way, But the Lord directs his steps. Pro 19:21 There are many plans in a man’s heart, Nevertheless the Lord’s counsel—that will stand. 



Step One Observations

• A king demonstrates faithfulness by regular prayerful consultation 
with the Lord, and by inference so should all of  the king’s servants.

• Proverbs that were likely available to the original audience:
Pro 3:6-7 Trust in the Lord with all your heart, And lean not on your own 
understanding; In all your ways acknowledge Him, And He shall direct 
your paths. 
Pro 16:9 A man’s heart plans his way, But the Lord directs his steps. 
Pro 19:21 There are many plans in a man’s heart, Nevertheless the Lord’s 
counsel—that will stand. 



OT Prophet in Action
Interpreting 1 Kings 19-20 
• Step 2: Differences from the original audience

• Kingdom and Covenant?
• Enemies to God’s people?
• Miraculous signs?

• Step 3/4: Theological principles that remain today and how do we apply?
• Faithful, regular prayer about life decisions—our goal should be to have our hearts 

aligned with His will
• Think biblically and properly about life decisions—discern biblical principals, seek 

counsel, and discard the notion of  “fleece tests”
• Understand that God operates sovereignly above, in and around our decision 

making…and all of  our life circumstances

Presenter Notes
Presentation Notes
Christ is King, New CovenantMany Enemies, only some are other countriesWe should not expect miraculous signs….why? Theo Principals and application:Faithful, regular prayer about life decisions—our goal should be Think biblically and properly about life decisions—seek counselGod operates sovereignly above, in and around our decision making



Apocalyptic Imagery

• Apocalyptic (sometimes called “end times”) literature is filled with 
symbolic language the prophets use to paint a word picture

• We need to be very careful about assigning a literal interpretation to 
symbolic language. As you navigate Steps 1 and 2, consider:

• How would the original audience understand this passage?

• Is the author making explicit statements regarding its meaning?

• Multiple images, or a well developed image is usually is a pointer for symbolic 
meaning

• If  an OT passage, how does the NT inform the passage? Do we see a direct 
reference or an “allusion” connection?



Prophecy and Apocalyptic Imagery
Seeing the Old Testament in the New
• OT quotes in the NT abound and sometimes are inserted with 

phrases such as: “that it might be fulfilled which was spoken by 
the Lord through the prophet,” (Matt 2:15), “it is written” (Rom 
3:4)
• ~4.5% or 352 verses in the NT are quotes from the OT

• In addition to OT quotes in the NT (direct references), the NT 
also contains “allusions” (indirect references) to OT passages

• Allusion: A brief  expression consciencely intended by an author 
to be dependent on an OT passage

OT quotes and allusions in the NT can help interpret prophecy and 
apocalyptic passages 



Interpreting Joel…in OT context 
and in Light of  the New Testament
Give Joel a careful but quick read (only three chapters!) and answer these OT 
(mostly) context questions:
• How does Joel, as the human author, want his audience to relate the locust 

plague mentioned in 1:4 and elsewhere with the Day of  the Lord (and 
eschatology in general), mentioned in 2:1 and elsewhere?

• Guidance: focus on literary context, assessing how the entire Book of  Joel clarifies 
individual passages. You will also need to think about the presuppositions of  
Scripture’s authors and their view of  history

• Why does Joel view the locust plague as connected to the problem of  sin?
• Guidance: your focus here is on biblical theology and redemptive history, specifically 

the framework of  the Law and the Covenant.



Interpreting Joel…in OT context 
and in Light of  the New Testament
A pastor in a farming community preached a sermon from Joel 1:11-14 
during a particularly dry summer. He said that the lack of  rain and the 
poor crops were evidence of  sin among his congregation, which was 
made up of  farmers and their families. His sermon cited many other OT 
passages such as Joel 2:19, arguing that God promises to bless His 
people’s fields when they repent. For the sermon application, he 
declared that the congregation should fast and repent with the hope that 
God would send rain and that their crops could be salvaged.
• Do you agree with the Pastor’s exegesis and application? Why or why 

not? How might you apply Joel 1:11-14 if  you were preaching to this 
body of  believers?



Interpreting Joel…in OT context 
and in Light of  the New Testament
• Joel refers to the darkness, sun, moon, and stars in several places. 

Taking account of  the genre of  Joel, how would you interpret his 
statements about these? Do you think they are literal or 
figurative?(Guidance: before answering consult Isa 13:9-10 and Ezek
32:7,8)

• Biblical authors paint pictures with words. In an OT context, what 
message is Joel seeking to convey to his readers, and what is the 
desired response?

Presenter Notes
Presentation Notes
Isa 13:9-10 spoken against Babylon: Behold, the day of the Lord comes, Cruel, with both wrath and fierce anger, To lay the land desolate; And He will destroy its sinners from it. For the stars of heaven and their constellations Will not give their light; The sun will be darkened in its going forth, And the moon will not cause its light to shine. Ezek 32:7-8 spoken against EgyptWhen I put out your light, I will cover the heavens, and make its stars dark; I will cover the sun with a cloud, And the moon shall not give her light. All the bright lights of the heavens I will make dark over you, And bring darkness upon your land,’ Says the Lord God. 



Interpreting Joel…in OT context 
and in Light of  the New Testament
In light of  the NT:

• Consider Peter’s direct reference to Joel in recorded in Acts 2:14-21. 
How does this inform your understanding of  the timeframe of  Joel?

• Review Rev 6:12-13, 17; 8:12; 9:2-8. How might these passages connect 
this portion of  Revelation with Joel, and what is the significance?



The Imagery of  Revelation

Rev 6:12-13, 17
I looked when He opened the sixth seal, and behold, there was a great earthquake; and the sun 
became black as sackcloth of hair, and the moon became like blood. And the stars of heaven fell to 
the earth, as a fig tree drops its late figs when it is shaken by a mighty wind. 

For the great day of His wrath has come, and who is able to stand?” 

Rev 8:12
Then the fourth angel sounded: And a third of the sun was struck, a third of the moon, and a third 
of the stars, so that a third of them were darkened. A third of the day did not shine, and likewise 
the night. 



The Imagery of  Revelation

Rev 9:2-8
And he opened the bottomless pit, and smoke arose out of the pit like the smoke of a great 
furnace. So the sun and the air were darkened because of the smoke of the pit. Then out of the 
smoke locusts came upon the earth. And to them was given power, as the scorpions of the earth 
have power. They were commanded not to harm the grass of the earth, or any green thing, or any 
tree, but only those men who do not have the seal of God on their foreheads. And they were not 
given authority to kill them, but to torment them for five months. Their torment was like the 
torment of a scorpion when it strikes a man. In those days men will seek death and will not find it; 
they will desire to die, and death will flee from them. The shape of the locusts was like horses 
prepared for battle. On their heads were crowns of something like gold, and their faces were like 
the faces of men. They had hair like women’s hair, and their teeth were like lions’ teeth. And they 
had breastplates like breastplates of iron, and the sound of their wings was like the sound of 
chariots with many horses running into battle. 



Telescoping Timeline of  Joel

OT Redemptive 
History:
- Blessings and 

Curses of  the 
Covenant

- Locust Plagues as 
a sign of  God’s 
Judgement

Warning: Repent or 
face Judgment!
In Parallel: God is 
merciful!

Pentecost AD 70
Eschaton

Final Judgement
New Heaven and 

Earth



Ways to Study the Bible

• Whether it takes 3 years or 1 year, read it cover to cover continuously
• Study one book of  the Bible, or a portion of  a book in 6 chapter blocks

• Week 1: Read the same six chapters every day for six days. Outline it and write out 
the purpose and major themes

• Week 2: Read one chapter a day and note repeated words, identity statements, 
promises, and blessings/curses. Journal points that personally blessed you or 
challenged you

• Study one passage in depth for a week—See DWT worksheet
• Use blueletterbible.org as a resource
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