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WEEK 9, DAY 1                                             KNOW THE WORD            LUKE 19 and 20 

 

This week we will have finished the Book of Luke (one of the longest books in the New Testament) and 

made our first trip through a Gospel of the life of Christ. Today you read Luke 19–20 and have covered 

some of the events immediately before Christ’s entry into Jerusalem and the first three days of what we now 

call Passion Week, the last week of Christ’s life before the crucifixion and resurrection. This takes us into 

the fourth major section of Luke’s gospel. The sections are: 

 

I. Preparation: 1:1–4:13 (Birth narratives of John and Jesus and Christ’s preparation for His public 

ministry) 

II. Events in and around Galilee: 4:14–9:50 

III. Events in Judea and Perea: 9:5–19:27 (Looking toward Jerusalem and making his way there to die) 

IV. Events of final week of Jesus’ life in Jerusalem: 19:28–24:53 

 

As is the case every day, there is far too much material to cover in anything like a systematic way, but let me 

share with you some things that stand out in my mind as especially significant and interesting. 

 

First, I want you to know that the story of Zacchaeus (who Luke calls the “chief tax collector,” an office not 

mentioned anywhere else in the New Testament), is unique to this Gospel. In some senses, it is the most 

important story in Luke’s whole Gospel because it so well emphasizes his whole understanding of why 

Jesus came. The key verse of the Gospel of Luke is verse 10: “For the Son of Man came to seek and to save 

what was lost.” There are a few verses in the New Testament, which, in powerful ways, capture the whole 

meaning of the incarnation. Many have memorized John 3:16, the most famous of them. Luke 19:10 is 

another. It too deserves to be stored away in our minds and hearts. “To seek and to save what was lost”—do 

you see how well that verse sums up Luke’s teaching? It explains his otherwise curious visit to Zacchaeus’ 

house. Please note that visiting Zacchaeus was Jesus’ idea. He took the initiative. It explains those 

wonderful parables in Luke 15 where we learned about the importance to God of finding lost things. This 

verse serves as a powerful explanation, in advance, for the events that were about to occur in Jerusalem, 

where Christ would willingly go to the cross to save the lost. “To seek and to save what was lost.”  Those 

words are a nearly perfect explanation for everything Jesus said and did, and we, who have been entrusted 

with carrying his word and his work to every creature, ought to have those words emblazoned on our 

consciousness as a mission statement as well. It was his mission and it also ought to be our own! 

 

I can’t just pass by the story of Zacchaeus without briefly noting some other things: 

 

First, coming so shortly after the rich young ruler went away from Jesus sad, (and, by way of explanation, 

Christ told his disciples how hard it is for a rich man to be saved), it is interesting to see the story of 

Zacchaeus. I can’t help but believe that one of the reasons Jesus took the initiative to seek out Zacchaeus 

was to show the disciples that with God all things really are possible. Here is a very rich man who does 

come to Christ, and who will gladly part with his riches to do so, even when he is not specifically asked to 

do it. Rich people can be saved. The difference between the rich young ruler and Zacchaeus is that 

Zacchaeus knows he’s a sinner and he’s willing to repent. 

 

Though the word “repentance” is never used here, Zacchaeus is a great model for us of what biblical 

repentance really is. He is also a great example of the fact that if “anyone is in Christ, he is a new creation; 

the old has gone, the new has come” (2 Corinthians 5:17). Zacchaeus truly repents and demonstrates his 

“change of mind” (which is what repentance actually means) by giving away his wealth, and by restoring, 

with huge interest, what he has stolen. You need to know that Moses’ Law required that anyone who 

voluntarily made restitution return the original amount plus 20%. Zacchaeus returns 400%! This man is 
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incredibly changed! All of this points to the amazing joy that comes to a person who has really experienced 

the forgiveness of God that comes through Christ. Joy is one of the first and most preeminent fruits of the 

Spirit of Christ in our lives and Zacchaeus had it in abundance. Please note also (for future reference) that 

salvation didn’t just come to Zacchaeus, it came to his household—an allusion perhaps to the web of 

influence principle that we are going to learn about later in our tour through the Gospel of Mark. 

 

The last thing you need to note about Zacchaeus’ story is that Jesus again calls himself the “Son of Man.” 

We haven’t yet noted that self-chosen title. In the Gospels, no one else ever uses that of Christ except Jesus 

himself, and he does so 81 different times! (In Acts 7, Stephen uses it of Christ and it appears again in the 

vision of John in Revelation 1.) The origin of the term, though, is found in Daniel 7, in a messianic vision in 

which one like “A Son of Man”—a heavenly figure—comes in the clouds of heaven, and is entrusted by 

God with glory, authority and sovereign power. By using this term of himself, Jesus is clearly claiming to be 

the Messiah. 

 

The episode at Zacchaeus’ house as Christ was passing through Jericho to go to Jerusalem to die is an 

encapsulated summary of Christ’s whole mission. When you think of the Gospel of Luke, remember this 

story and you will have captured Luke’s distinctive message. 

 

Just a few days later, Jesus entered Jerusalem by riding on a donkey. (Luke’s word “colt” is a Greek word 

that is often translated as donkey, especially in the Septuagint, the Greek Old Testament.) By riding on a 

donkey, Jesus is making this statement: “I am your King and I am your Messiah. I am coming to give you 

the opportunity to anoint me King!” In Zechariah 9, the prophet Zechariah laid it all out: “Rejoice greatly, O 

Daughter of Zion! Shout, Daughter of Jerusalem! See, your king comes to you, righteous and having 

salvation, gentle and riding on a donkey, on a colt, the foal of a donkey ... He will proclaim peace to the 

nations. His rule will extend from sea to sea and from the River to the ends of the earth.” 

 

No wonder his disciples shouted, “Blessed is the king who comes in the name of the Lord” (Luke 19:38). 

It’s also no wonder the Pharisees were absolutely appalled. They knew the Zechariah prophecy as well as 

Jesus did. They didn’t miss the importance of the donkey. “Tell your disciples to be quiet,” they shouted. 

And Jesus said, “If they keep quiet, the stones will cry out” (Luke 19:40). 

 

He came to give them the chance to anoint him King, but even as he approached Jerusalem, he knew that 

wasn’t going to happen. He had come to die. He weeps, not for himself, but for Jerusalem; and he 

specifically prophesies the destruction that is going to come (it took place in 70 AD). Jesus says it will be 

allowed by God as a judgment upon Israel for rejecting the Messiah. Those prophecies come from his lips. 

 

The triumphal entry was on Sunday. 

 

On Monday he cleared the Temple. According to John’s account, he had done the same thing at the 

beginning of his ministry, because the place of prayer (indeed the only place that a Gentile could pray) had 

been turned into a market square where unscrupulous priests and merchants worked together to defraud poor 

worshippers, who were being over-charged (by huge amounts) for “properly certified” sacrificial animals. 

The perfectly acceptable animals which had the worshippers had brought were deemed unacceptable, so the 

people would have to buy the overpriced ones. 

 

On Tuesday, all of the events of chapters 20 and 21 took place. Tuesday was a day of teaching in the 

Temple—in the sight and hearing of the very leaders who were already seeking to kill him. They made 

repeated attempts to trap him into somehow incriminating himself or saying something that could be used 

against him. 
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The question of Christ’s authority is raised very early on. “Tell us by what authority you are doing these 

things. Who gave you this authority?” (Luke 20:2) He answers their question with one of his own, and one 

which has only two possible answers: either one has a terrible hook on it for them: 

 

They try to incriminate him with Rome with the question regarding taxes. He replies with wisdom, 

and gives us a marvelous principle that still governs the behavior of Christ’s people today, who, like 

him, must live as citizens in two kingdoms. “Then give to Caesar what is Caesar’s, and to God what 

is God’s” (Luke 20:25). 

 

The Sadducees try to trap him with a theological conundrum designed by them to show the 

difficulties entailed by a belief in heaven and the resurrection of the dead. (The Sadducees were a 

party of liberal, politicized Jews who had collaborated or at least cooperated with the Romans.) In 

answering their question, Christ teaches something important about the resurrected life of the saints 

in glory. Our earthly relationships will somehow be altered to the point at which marriage, and the 

husband and wife relationship that we now know, will be fundamentally changed. I can’t imagine 

all that that means, but life there will be even better than it is now. 

 

The conflict between Christ and the religious leaders is no longer subtle or hidden. They are openly 

antagonistic and obviously trying not only to discredit him, but also to kill him. His responses to them are 

very sharp. The Parable of the Tenants, where the owner of the vineyard sends his servants and finally his 

son to collect the rent, is very thinly veiled, because there is a parable in Isaiah about a vineyard, and the 

vineyard was Israel and the vineyard’s owner God (Isaiah 5:1–7). 

 

You mistreated the prophets, Jesus is saying, and now you are trying to kill me. He uses Old Testament 

messianic prophecy from Psalm 118 and Psalm 110 and applies it to himself. “I am the Messiah—the Chief 

Cornerstone—the One the builders rejected; and I am not the Son of David, I am David’s Lord.” That 

passage from Psalm 110:1 was a source of terrible complexity for the rabbinical scholars. It says, “The Lord 

says to my Lord…” Now, David, the writer of the Psalm, was king, so who was “the Lord” that God spoke 

to who is lord over the king? Who is this other “Lord” that David referred to in Psalm 110:1? The Pharisees, 

the Sadducees, the scribes, the rabbinical scholars in Israel—none of them could answer that question. Jesus 

says, “I am the one David was talking about.” 

 

Notice again that the image of Christ as a rock (Luke 20:17–18) that either becomes the foundation stone 

upon which you build your whole life, or the stumbling block over which you trip and fall, is one of the 

most frequently used Old Testament passages in the New Testament. It is a marvelous image because it 

highlights what we have said so often regarding the issue of Jesus Christ—there can be no neutrality when it 

comes to the person of Christ. You are either for him or you are against him. He’s the rock on which your 

life is built, or he is the rock over which you stumble. 

 

WEEK 9, DAY 2                   LUKE 21 

 

Today you read Luke 21 and walked with Christ through the second half of the Tuesday of Passion Week.  

So far we have noted that on Sunday Jesus came into Jerusalem to the adoring cries of a Galilean multitude. 

 On Monday he cleansed the Temple, driving out those who were profaning the House of God. Tuesday was 

the day of confrontation with the religious and political leaders of the Jews. 

 

In the middle of this day of disputation, while Jesus is being beset by Pharisees, Sadducees and scribes, it is 

incredible to find him noticing the poor widow who put her meager offering into the temple treasury. It is 
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not surprising that Luke, with his special interest in women, remembered to tell us about it. 

 

“In the court of women in the temple, there were 13 collecting boxes known as the Trumpets. They were 

shaped like trumpets with the narrow part at the top and the wider part at the foot. Each was assigned to 

offerings for a different purpose—for the wood that was used to burn the sacrifice, for the incense that was 

burned on the altar, for the upkeep of the golden vessels, and so on. It was near the Trumpets that Jesus was 

sitting.”
i
  

  

All she had to her name apparently were two thin coins; the name of the coin in question is “lepton” and it 

literally means, “thin one.” Jesus, using his omniscience, is aware of the fact that this was all the lady had 

and he eulogized what she did. In so doing, he teaches his disciples, then and now, two critical lessons about 

giving:   

 

1. The really critical thing about giving is the spirit with which the gift is made. Paul, in 2 

Corinthians 8:12, says, “For if the willingness is there, the gift is acceptable according to what one 

has, not according to what he does not have.”   

2. The second lesson is that the value of an offering to God is measured not by its amount but by the 

sacrifice it represents. 

 

The remainder of Chapter 21 is dominated by what we have come to call the “Olivet Discourse,” Jesus’ 

teaching about the end of the age and the coming of his kingdom. Recorded in much the same fashion by all 

three of the Synoptic writers, there is much of interest to learn. Christ talks about the destruction of the 

Temple; he warns against deceivers and false prophets; and he talks about the second coming. 

 

He illustrates this with the fig tree and he urges the disciples to watchfulness. Here are the things that I 

believe are most important for us to know about this passage: 

 

 1. Just as the Old Testament prophets, who looked into the future to prophesy about the coming of 

Christ, had the tendency to see the first and second comings as part of one big picture, and to say 

things in the same passage which applied now to the first coming and later to the second, so Jesus 

here prophesies concerning some things that will come to pass in the near future (in 70 AD, at the 

destruction of Jerusalem), and some which will come to pass at the very end of the age when Christ 

returns. Jesus looks at the Temple itself and he tells them that not one stone will be left upon 

another. That happened in 70 AD. He talked about persecutions and interrogations before kings and 

governors. That happened before 70 AD. He talks about armies surrounding Jerusalem—70 AD 

again. But then he talks about signs in the heavens—heavenly bodies shaking and the Son of Man 

(Jesus) coming in a cloud with great glory and power. Those things did not happen in 70 AD. Some 

students, reading this passage, want to put everything down to 70 AD, explaining away the 

supernatural language as mere imagery. They would say everything Jesus talked about in the Olivet 

Discourse was completely fulfilled when the armies of Rome overran Jerusalem. There is nothing 

more to be looked for or discussed and certainly no special future for the people or the nation of 

Israel. 

 

 Others want to push virtually everything in this account into the future. It will all happen just before 

the second coming of Christ. The first group of people is called Preterists; the second group is 

called Futurists.   

 

 The truth probably lies right in the middle some place, just as it had before in the Old Testament 

prophecies. That is to say, some of these things did happen in 70 AD, and some will not occur until 
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the second coming of Christ. 

 

 2. One thing Jesus says is clear. The apocalyptic leaders who tell you that they have it all figured 

out—they know when Christ will return—they have the elusive knowledge that no one else has—

these leaders are false prophets and you must not follow them. Some years ago, as I recall, 

thousands of men and women who had followed one such “prophet,” were disappointed and 

crushed. They had sold their belongings, quit their jobs and withdrawn from society to await the 

coming of Christ, which they knew would occur on a certain date. It didn’t happen. Even worse, 

some of them had run up huge consumer credit debts on the certainty that after the rapture they 

wouldn’t have to pay! The point is this: almost from the beginning of the church, there have been 

people claiming to have special “insider” information on the return of Christ and incredibly, despite 

the clear warning of Jesus, there have always been some naive Christians ready to follow them. 

Even as I speak with you, I am aware of yet another such “prophet,” and, sure enough, he’s 

managed through a radio program to convince a lot of foolish people that he knows what the Bible 

says he cannot know. Don’t fall victim to those false teachers. 

 

3. The “signs” that Jesus mention here as preceding his coming are hard for us to read, first, because 

some of them, like nations rising up against nations and kingdoms against kingdoms (and 

earthquakes, famines and pestilences), may have been attached to his prediction of the fall of 

Jerusalem. If you believe that this teaching was only aimed at the twelve disciples, it is quite 

possible that these signs were meant to warn them of the fall of Jerusalem rather than end of the 

Age.   

 

Second, and more importantly, they are difficult to read because the signs are somewhat ambiguous. 

 There have always been wars, famines and pestilences and signs in the sun, moon and stars. I 

believe they are intentionally ambiguous, precisely because Christ wanted the church in every age 

to be alert and ready, able to look at events surrounding them, and saying, “This could be the time. 

Get ready brothers and sisters! This could be the time of Christ’s return.” Since we are talking about 

the timing of Christ’s return, I have to tell you that a great many scholars look at this passage, 

especially the part where Jesus says, “I tell you the truth, this generation will not pass away until all 

these things have happened,” and they say, “You know, Jesus made a big mistake. He thought that 

his second advent would come relatively soon after the resurrection. He promised his disciples that 

some of them at least would still be around when it happened! Jesus was wrong! And if he was 

wrong about the timing, maybe he was wrong about the event itself. Maybe he isn’t coming after 

all!” 

 

 The Preterist looks at these words and says, “Jesus wasn’t wrong!” This whole passage is talking 

about the destruction of Jerusalem in 70 AD. It all did happen within a generation.   

  

 The Futurist looks at the statement and also says, “Jesus wasn't wrong,” but what he meant by “this 

generation” is that the generation of people alive when these events start to occur will see it. Since 

most Futurists of our generation, date the “beginning of the end” to the reestablishment of the 

nation of Israel in 1948, it looks like they are going to run out of time for their view some time near 

the end of the first quarter of the 21st century.   

 

 A third view, and the one to which I most incline, also says Jesus wasn’t mistaken, but notes that 

the word “generation” in Greek can equally well be translated as “race.” What Jesus very well 

might have been saying is, that in spite of the terrible destruction and dispersion coming in 70 AD, 

when the nation of Israel would be well nigh wiped out because of its refusal to acknowledge the 
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Messiah, the race of Jews would survive right up until the end of the age and the second coming. 

You need to know that the Roman destruction of the city of Jerusalem and the state of Israel at that 

time (70 AD) was particularly brutal. According to Josephus, 1,100,000 people perished in the siege 

of Jerusalem alone, and 97,000 more were carried off into slavery. The heroic defense of Masada, 

and the final desperate mass suicide that took place there just as the Romans, after an incredible 

siege, had finally gained the summit of that mountaintop fortress, was the end of the resistance 

movement and the end of that brutal conquest. It looked like the Jews would perish from the face of 

the earth. But they didn’t, and they won’t until the very end. That is the promise of Jesus Christ, and 

the very next verse says, “Heaven and earth will pass away, but my words will never pass away” 

(Luke 21:33). 

 

4. Jesus was clearly teaching his disciples that the time spent waiting for his return would be a time of 

trouble and persecution for his church. Once again, the time parameter into which you place this 

prophecy is critical. The Futurist (or dispensational) thinkers believe that none of Jesus’ words were 

of any special significance to the original disciples, because everything he said here relates to the 

future, the last generation before the second coming, and, in fact many would go even farther and 

say that it relates only to the seven-year tribulation period between the rapture of the church and the 

coming of Christ with the saints in triumph. 

 

Whatever else is or isn’t true, this much is certain. The first generation of Christ’s disciples thought 

this did apply to them, and it helped to prepare them for a time of terrible testing. They were ready 

when it came and they emerged victorious. If you believe, as I do, that Jesus’ words were meant to 

apply not just to the tribulation, (and there is certainly no clear indication in the passage to prove 

that theory,) but rather to the whole church age from the crucifixion, when the persecution began, 

right down to the second coming of Christ, then we cannot evade the idea that Jesus was clearly 

teaching that his church would be a persecuted, suffering church, and that, as the end of the age 

approached, that trend would increase (not decrease), and that “by standing firm,” his church would 

“gain life” (Luke 21:19).   

 

This is exactly what has happened. Christ’s church has been a persecuted church. The fact that we 

in America have escaped that persecution does not alter the fact that pressure has always been upon 

Christians all over the world. You probably already know that more Christians died for the name of 

Christ in the 20th century than in any other century since the establishment of Christ’s church! 

Christian, know this: Christ told his church that we should expect persecution. That message is 

reiterated again and again in the New Testament. Don’t let any one tell you that there will not be a 

time when you will be called upon to suffer for Christ. Instead, listen to the warning of Christ and 

be prepared.  Pray that it will not come, but don’t be surprised if it does. 

 

WEEK 9, DAY 3                   LUKE 22 

 

Today you read Luke 22, and in your walk with Jesus through the week that led him to a cross, you have 

come to Thursday. On Sunday, there was the Triumphant Entry into Jerusalem. On Monday, he cleansed the 

Temple, making, I’m sure, a few more very ardent enemies. On Tuesday, he again went to the Temple as he 

had done on the two previous days. There he began to engage in close word-to-word combat with the 

Pharisees, Sadducees and scribes. All of them were trying to trick him into some kind of error, or even a 

crime for which he could be arrested, discredited or killed. We have seen the authority and wisdom of his 

teaching as he dealt with them, winning every sparring match, and confounding them completely. 

Wednesday was the quiet day. Luke, at least, tells us nothing whatever about the events of that day, unless 

that was the day when Judas struck his unholy bargain to betray Christ for 30 pieces of silver. In attempting 
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to explain the actions of Judas Iscariot, both Luke and John tell us, “Satan entered Judas”  (Luke 22:3; John 

13:27). Luke mentions it in conjunction with Judas going to make his deal with the authorities. John tells us 

it happened again at the Last Supper when Judas left to set the events of the arrest into motion. 

 

How could one who had been so close to Christ betray him? And why would he choose so to do? The Bible 

never answers those questions. The only hint ever given comes from John, who indicates that Judas, who 

was the disciples’ treasurer, had a problem with greed. Many have speculated about other motives. Some 

even have said Judas really believed in Jesus, but he was just trying to force Christ into becoming the 

political Messiah that he and many others were longing for. By getting Christ arrested, he thought he could 

force him into conflict with the Romans and make him establish his messianic kingdom by overthrowing the 

hated foreign rulers. We don’t know why Judas betrayed Christ, only that he did, and that he was possessed 

by Satan himself at the time of the action. 

 

I cannot press on without making two brief observations with regard to this:   

 

1. Being close to Jesus is no proof of a genuine relationship with him. Judas was as close as anyone 

could have ever been to Christ, but apparently he never really knew Christ. The application of that 

truth to us is readily apparent. You can go to church all your life, teach Sunday School, be a pastor 

or even a missionary, all without ever really trusting Christ. Mere proximity to Christ is no proof of 

a real relationship with him.   

 

2. Though Satan was controlling Judas when he made the contract to betray Christ, and at the point 

of Jesus’ arrest in the Garden, Satan never gains that kind of control in anyone’s life without being 

given an opportunity by the person. Judas made very bad choices that gave ground in his life to 

Satan. Eventually Satan had so much control over Judas’ life that he could no longer be resisted. 

 

Jesus’ enemies needed Judas. We know from Mark’s Gospel that they had given up the idea of arresting and 

killing him until after the Passover, because they knew that if they arrested him in a public place there 

would be a riot, and that they would not risk. Judas gave them the chance they needed to take him privately 

and quietly, and they seized the moment. Now, Satan was controlling Judas and Judas was doing Satan’s 

will, but friends, the sovereign God was still in control because it was God’s plan that Christ should die at 

the Passover. Why? Because Christ is our Passover Lamb. “The Lamb of God”, John the Baptist called him, 

“who takes away the sin of the world” (John 1:29). The officials thought they’d have to kill him later. Satan 

delivers Judas to them and they change their plans, and God’s purpose for Christ’s sacrifice is brought to 

pass at just the right time. 

 

On Thursday, Jesus gathers his disciples to celebrate the Passover meal. There is no mention in Luke’s 

account of any lamb, which, of course, was the focal point of any Passover meal, and that may be an 

indication that they were celebrating an early or unofficial meal, because Jesus would actually die at the 

time the Passover lamb was slain. There is some debate about the actual timing of these events, but the 

significance of Christ dying at Passover time because he is our “Passover Lamb” is too obvious for us to 

miss. 

 

Did you notice the pains that Jesus takes to not reveal the place where the Passover meal is going to be 

celebrated? That’s interesting. Instead of telling the disciples, who are going ahead to prepare, at whose 

house they will meet, Jesus gives them mysterious, almost espionage-type instructions. Look for a man who 

is carrying a jar of water. (Since that was normally a woman’s job, he would be easy to find.) “Then follow 

him; he’ll show you the house where we’ll meet.” Jesus knew full well what Judas was planning and wanted 

to make sure that he would have one last opportunity to speak freely with the disciples before the betrayal.  
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By keeping the location of the meal a secret, he forced Judas to miss a perfect time for the arrest when 

nearly everyone in Jerusalem may have been indoors eating the Passover meal.  

 

Each Gospel writer chooses to focus on different aspects of this last sweet time of fellowship with Christ 

and his disciples. Luke first records the most important thing that happened in the evening, the institution of 

the Lord’s Supper. To the bread of the Passover Meal, he attaches an entirely new meaning. He says that 

from now on, this will speak to them of “my body given for you.” (Luke 22:19). And to the wine he attaches 

the association of his blood “poured out for you.”  It is, he says, “the New Covenant” (Luke 22:20). 

 

There is a passage in the Jeremiah’s prophecy (chapter 31) that would have dominated the minds of Christ’s 

disciples afterwards, as they reflected upon what Jesus said that night, and tried to put it together with all 

that followed in the next few days. “The time is coming,” declares the Lord, “when I will make a new 

covenant with the house of Israel and with the house of Judah. It will not be like the covenant I made with 

their forefathers when I took them by the hand to lead them out of Egypt ... This is the covenant I will make 

with the house of Israel after that time,” declares the Lord. “I will put my law in their minds and write it on 

their hearts. I will be their God, and they will be my people. No longer will a man teach his neighbor or a 

man his brother, saying, ‘Know the Lord,’ because they will all know me, from the least of them to the 

greatest,” declares the Lord. “For I will forgive their wickedness and will remember their sins no more” 

(Jeremiah 31:31-34). The Old Covenant was solemnized by the blood of bulls, goats and lambs. The New 

Covenant was solemnized by the blood of Christ; the cup of communion is meant to speak to us of that. 

 

The words, “This is my body,” are the root of the Roman Catholic doctrine of the Eucharist and in particular 

of the notion of “transubstantiation.” This doctrine teaches that in the celebration of the Eucharist, the 

elements, the bread and the wine, actually become the body and blood of Christ. There are huge difficulties 

with this idea, not the least of which is the implication that every time we celebrate the Lord’s Table we are 

making that sacrifice all over again. That goes clearly against the teaching of the New Testament that 

Christ’s sacrifice was once and for all. What Jesus was doing was giving us a metaphor, a symbol, that calls 

us, each time we celebrate the Lord’s Table, to remember the enormity of his sacrifice, the wonder of his 

grace, and the power of his love, all of which were focused on the cross, and all of which were for us and for 

our sins. 

 

The awful scene in the Garden of Gethsemane is almost too holy for us to look on, as Jesus wrestles in 

prayer with all that he knows is about to transpire. We are left in shear wonder. The stress that he feels is 

incredible. Medical literature describes a phenomena called “hematidrosis” which, in cases of extreme 

anguish, produces blood and sweat that mingle. 

 

This was his opportunity to back out, to avoid the most terrible burden imaginable. He was going to take 

upon himself the sins of the whole world and suffer the wrath of God poured out against sin. There, as he 

contemplates all of this, he is strengthened by an angel. His words to his sleeping disciples are meant for us 

as well. “Pray, so that you will not fall into temptation” (Luke 22:40). Could it be that there is a link 

between the failure of the disciples to pray and their flight and denial which came such a short time later? 

 

Even in his arrest, Jesus is in control of the situation. He heals the ear of the high priest’s servant (John tells 

us that his name was Malchus,) and it is clear that he could have handled this mob exactly as he had the mob 

in Nazareth. He could have simply walked through their midst. He could have, but he didn’t. He submits to 

the soldiers who cruelly and needlessly beat him. One look and they would have been struck dead, but that 

look never came. He allows himself to be judged and condemned by the Sanhedrin.  

 

One last item commands our attention and that is Peter’s denial. He was so sure that he would never deny 
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his Lord. Jesus had warned him that he would be “sifted as wheat” (Luke 22:31) before Satan. Peter, so sure 

of his devotion to Christ said, “Not me. I’ll die before I would deny you, Lord.” He even followed Christ 

into the courtyard outside the tribunal chamber. And then, after the third denial, it says, “The Lord turned 

and looked straight at Peter.” “So, if you think you are standing firm,” says the Bible, “be careful that you 

don’t fall” (1 Corinthians 10:12). Now mark this: Satan had a clear purpose. It was to destroy Peter. Christ 

let that temptation occur (though not without warning Peter), but he interceded. He prayed for Peter (and the 

New Testament says that he is interceding for us right now). He has a purpose in allowing the temptation, 

and that purpose is to build us up and make us strong, so that when we have endured—or like Peter, when 

we have been restored—we can strengthen our brothers! 

 

WEEK 9, DAY 4                   LUKE 23 

 

Today you read Luke 23. The morning has broken now on Friday, the day of the crucifixion, and events are 

moving with extraordinary rapidity. No one wants to “pull the trigger,” but all of the key players are 

agreed— a dead Messiah is more desirable than a living threat to the security of the entrenched political and 

religious leaders. 

 

When the status quo is threatened, people who have been bitter enemies will from time to time form new 

and strange alliances. Pharisees, who we have already met, were mortal enemies of Sadducees. The former 

were religious zealots. They hated the Romans and were quick to incite riot and foment extraordinary 

dissent wherever and whenever the pagan invaders did anything to threaten the purity of their religion. Any 

contact or communication with the Romans was strictly prohibited. The Sadducees, on the other hand, were 

nearly at the opposite end in belief and practice. They were political animals right to their back teeth. 

Accommodation with the Roman occupation was no problem for them, just as long as they were able to 

maintain political power. Their religion was fairly flexible, most everything was negotiable and many of the 

orthodox pharisaic beliefs (like the belief in a general resurrection and life after death) seemed too much 

like fables for the Sadducees to believe. Pharisees hated Sadducees. Sadducees hated Pharisees. But they 

plotted together to kill Jesus. 

 

Herod Antipas was no great friend of Pontius Pilate. In fact, they too hated each other. Luke tells us about 

that in this chapter, but on the day that Jesus was tried and convicted, these two long-time enemies became 

friends. Hating Jesus made them allies. 

 

The Sanhedrin and the Romans weren’t likely to cooperate either, but in this endeavor they worked hand in 

hand. To each of these individuals and groups, Jesus Christ constituted an enormous threat, and together 

they would do anything at all to deal with that threat. 

 

The account of Jesus’ trials (in a very short space of time, he had multiple trials) is extremely interesting. 

The account begins with the Sanhedrin trial at the end of chapter 22. We know the rules by which that body 

operated and we know they violated many of their own trial rules. William Barclay writes, “The court sat in 

a semicircle in which every member could see every other member. Facing the court stood the prisoner, 

dressed in mourning dress. Behind him sat rows of students and disciples of the Rabbis. They could speak in 

defense of the prisoner but not against him ... all charges must be supported by the evidence of two 

witnesses independently examined. A member of the court might speak against the prisoner and then for 

him, but not vice-versa. When a verdict was due, each member had to give his individual judgment, 

beginning at the youngest and going on to the most senior. For acquittal, a majority of one was all that was 

necessary; for condemnation there must be a majority of at least two. Sentence of death could never be 

carried out on the day on which it was given; a night must elapse so that the court might sleep on it, so that 

perchance their condemnation might turn to mercy. The whole procedure was designed for mercy.”
ii
 Even 
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from Luke’s summary account, it is quite clear that the Sanhedrin did not keep its own rules when it tried 

Jesus. 

 

The charge they finally agreed upon was blasphemy, for in Jewish law that was a capital offense. The only 

problem was that the Jews, about a generation before Christ, had lost the authority to carry out capital 

sentences. That rested with the Romans. So it was necessary for Jesus to be tried and convicted by the 

Romans. That caused another problem. Blasphemy of the Jewish God was not a capital crime as far as 

Rome was concerned. So there had to be a different charge for Rome. Claiming to be a king, fomenting 

seditious riot, refusing to pay taxes to Caesar were all serious crimes. But when Pilate hears that Christ is a 

Galilean, he looks for a way out by pushing Jesus over to Herod. 

 

The hearing before Herod accomplishes nothing, and Jesus is sent back again to Pilate who, like the 

Sanhedrin, is willing to violate the rule of law in dealing with this case. Though he finds no guilt in Christ, 

he is willing to flog him and, ultimately, to turn him over to the Jews for crucifixion. He knows Christ is 

innocent. It is clear enough that Pilate has no great desire to kill Jesus. That is the passionate aim of the 

chief priest and others. But Pilate, after some half-hearted attempts at releasing him, is willing enough to 

release Barabbas in the place of Christ, and to turn Jesus over to his enemies for execution. 

 

I have often heard preachers making much of the fact that the crowd that hailed him on Sunday turned on 

him on Friday morning, screaming for his death. I suppose that is possible, but nothing in any of the 

accounts of Holy Week suggest that Jesus was any less popular with the crowd at the end of the week than 

he had been at the beginning. What we are actually dealing with, I believe, is two very different crowds. On 

Sunday it had been a crowd of religious pilgrims, many of whom had come from Galilee and who would 

have fashioned themselves already, in some way or other, to be followers of Jesus. The angry mob on Friday 

would have been much smaller. The confines of the open courtyard where Pilate presided were fairly small 

and it would be a simple matter for the chief priests and Pharisees, who were moving with extraordinary 

haste to get Christ executed, to pack the crowd with just the people they wanted—paid thugs, supporters of 

Barabbas, (who from the language of the account appears to have been something of an insurrectionist), and 

others connected to their political agendas. They were pushing things as rapidly as they could precisely 

because they didn’t want the general population to know what was happening. They were still afraid of 

rioting. That’s why they had to arrest him in secret. If what they were doing was generally known, well, that 

could be for them a very frightening thought... 

 

On the way to the cross, Luke tells us the Romans impressed a man named Simon of Cyrene, and forced him 

to carry the cross. The fact that Simon’s name was known to Luke, and his sons’ names are known to Mark, 

implies that the experience of carrying the cross of Christ affected Simon’s life in a permanent way. Mark 

says that his sons’ names were Rufus and Alexander. Since Mark’s Gospel was probably written for the 

Christians in Rome, and Paul, in the book of Romans, mentions a “Rufus” as one of the church leaders 

there, it is probable that Simon became a follower of Christ as a result of carrying the cross and that one of 

his sons later became a leader in the early church. 

 

Luke, characteristically, mentions the women, “the daughters of Jerusalem,” who mourned as they followed 

him to Calvary. 

 

There is something here that I want you to notice. Nowhere in Luke’s account is there any indication at all 

as to why Jesus Christ had to die. That it was a voluntary act on his part is clear; that it was part of a definite 

plan is also clear; even that the death would be followed by a resurrection is noted. But apart from the 

teaching of the Last Supper, which clearly shows that Jesus saw his death as one of substitution, the death is 

described but not explained in Luke’s gospel. The other gospels are similarly vague at this point. 



 11 

 

This is an example of a pattern that we find throughout Scripture. We can summarize it in three words: 

prophecy, fact and interpretation. First comes prophecy. God tells us through the prophets what he is going 

to do ahead of time. Perhaps this is his way of preparing us for what he wants to do, of making sure that 

when it happens we will be aware of the significance and assured that the event is truly a part of God’s plan 

of redemption. 

 

The prophecies prepare us for God’s mighty acts in history, and then “when the time has fully come” 

(Galatians 4:4), God acts. The prophecy comes true and is recorded in the Word of God. Finally, under the 

inspiration of the Holy Spirit, an explanation is given of what God has done and how we should respond to 

it.  

 

In this instance, the crucifixion is prophesied. As far back as the time of King David, nearly 1000 years 

before Christ was born (and several hundred years before crucifixion was first introduced as a form of 

execution), the crucifixion is predicted and described in incredible detail by King David in Psalm 22. This is 

one of the most remarkable passages in the entire Old Testament. In several other places, including Isaiah 

53, the prophecy is repeated, climaxing in Christ’s own words, beginning in Caesarea Philippi, and 

continuing right on up to the cross. 

 

Then, in accordance with the eternal plan of God, it happens. Christ comes and he voluntarily lays down his 

life.  But what does it really mean and how will it affect my life?   

 

For the whole answer to that, (though there is some data in Christ’s own words), we are indebted to the 

writers of the New Testament, and in particular to the apostle Paul, who repeatedly explains and interprets 

Christ’s death on the cross. 

 

Prophecy, fact and interpretation: the whole Bible can be seen as an example of this revelatory pattern, and 

recognizing it will be a great help to us in understanding God’s Word. 

 

Even in death, Jesus Christ is changing people’s lives: Simon of Cyrene; the criminal who was executed 

beside him, whose sins were forgiven that day, and to whom the promise of paradise was made; the Roman 

centurion, whose life may well have been changed forever that day; and Joseph of Arimathea, who was 

forced to make a choice and publicly declare himself to be a follower of the Nazarene. He went and took 

possession of the body and laid it in his own tomb. What a courageous act for a member of the Sanhedrin, 

the very body that had condemned Christ to death! 

 

WEEK 9, DAY 5                   LUKE 24 

 

Today we finished the longest book in the New Testament, the Gospel of Luke. In Luke 24, we read about 

the resurrection, which sets Christianity apart from every other religion in the world, and serves as the 

cornerstone of the faith of all who trust and follow him. 

 

How could the disciples know that all that he had said was true? How do we know that his death was really 

effective in removing the penalty for our sins? They knew it and we know it because of the resurrection. If 

in death he had not conquered, if God had not accepted his sacrifice, there would have been no resurrection. 

 

But when the women went to the tomb to pay their respects and to anoint, if possible, the body of their 

beloved Lord, he wasn’t there. There was no body! The stone had been rolled away from the tomb. They 

saw angels, Luke says, two men in clothes that gleamed like lightening. The description and even the 
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number of angels noted vary from Gospel to Gospel, but what does not vary is the plain fact that the tomb 

was empty and the Savior was alive. 

 

Luke records four post-resurrection appearances of Christ: 

 

1. He appeared to the two travelers on the road to Emmaus.  

2. He appeared to Peter in Jerusalem, which is noted but not described. 

3. He appeared to the 10 gathered in the Upper Room, an appearance also recorded by Mark and John.  

4. Forty days after the resurrection, he appeared to the disciples at the time of the ascension.   

 

Luke alone tells of the Emmaus Road appearance and this account is worth noting. 

 

First, it tells us something about the disciples. These people were not credulous victims of mass hysteria 

who were so hoping for the resurrection that they saw what they wanted and expected to see. They were not 

expecting it, and they didn’t even believe it at first. When the first reports came back, only Peter (and from 

John’s Gospel, we know John as well) even bothered to check out the rumor by going to the tomb. The rest 

concluded that it was, in Luke’s word, “nonsense” (Luke 24:11). The two walking on the road to Emmaus, 

Cleopas and a friend, were discouraged. They too had heard the angel story, but they didn’t believe it. And 

if we had been there, I doubt that we would have found it any easier to believe than they did. These were not 

foolish gullible people. They were just like us. 

 

Second, the story of the disciples on the road to Emmaus tells us something about Jesus. His resurrection 

body was real. He could walk, talk and eat with them. Why they didn’t recognize him is not explained, but 

his resurrection body was real. He was not a ghost. 

 

Third, it reinforces what we began to talk about yesterday regarding prophecies. Jesus quickly turned the 

conversation to Scripture and he began to point to the prophecies about Christ, and then to explain how they 

had come to pass and what it really meant. Prophecy—fact—interpretation. The first interpreter of the cross 

was Christ himself and as they listened, their hearts burned within them. 

 

His appearance to the 10 disciples in the Upper Room carries these very same emphases—the inability of 

the disciples to easily accept the resurrection as a fact and the reality of Christ’s resurrection body. It was 

physical, corporeal. He showed them his wounds and he ate with them. And he spent his time explaining 

how the Old Testament prophecies pointed to him and what it all meant. “Repentance and the forgiveness of 

sins will be preached in his name” (Luke 24:47) because of the death and resurrection of Christ.   

 

The Gospel, Jesus told them, “will be preached … to all nations” (Luke 24:47), but first they must wait to be 

clothed with power from on high.   

 

In finishing out his Gospel account, Luke is clearly setting the stage for the next book of his series, the book 

of Acts, in which he would describe the beginning of the New Testament church, beginning with that event 

that brought upon them the power from on high, the Day of Pentecost. Luke is very concerned to help us 

understand the person and the role of the Holy Spirit. Much of the book of Acts will be given over to the 

description of what he did in the early church.  

 

I want to conclude my remarks today by underscoring for you again the enormous importance of our belief 

in the historical resurrection. Paul was not exaggerating at all when he said in I Corinthians 15 that if the 

resurrection did not happen, then our faith is futile! As I look across the room to the books on my shelf I can 

quickly locate 15 or 20 that deal with either the implications of the resurrection of Christ or with the 
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evidence that exists to support our belief that it really happened in space and time, in real history. Think 

about it for a few moments. 

 

Our belief in the deity of Christ rests, in large measure, on the fact of the resurrection. Our conviction that 

his death was the atoning sacrifice and an effective sacrifice for our sins is built upon our belief in the fact of 

the resurrection. Our conviction that after we have physically died, we too will live again is made 

immeasurably stronger by the fact that Jesus conquered death.   

 

And, even though we do not have eyewitness accounts external to the New Testament to help convince the 

skeptics that it all really happened just as Luke and the other Gospel writers tell us, there is some compelling 

evidence apart from the accounts themselves that make our belief in the resurrection very plausible indeed. 

 

There is, for example, the obvious fact that shortly after the crucifixion (an event which is confirmed by 

sources external to the New Testament) the disciples, who were badly frightened by the crucifixion, 

suddenly emerged from the shadows claiming that Jesus was alive and they were able to convince thousands 

of others of that “fact”. The very existence of the Christian movement after the Day of Pentecost is pretty 

hard to explain if Jesus did not in fact rise from the dead. Both before and after Jesus Christ, there were 

messianic leaders—individuals who claimed to be the promised Messiah of the Old Testament prophecies 

and who claimed that they would deliver their people from the hated Roman overlords. But when they died, 

no movements sprang up filled with dedicated followers, and no one bothered to write gospels about the 

marvelous things they said and did. Why not? Because they were dead and gone and no one believed in their 

claims any longer. But it was different with Jesus because his followers actually believed that he had 

conquered death!   

 

Additionally, the fact that all of the disciples were quite willing to stake their very lives upon the insistence 

that the resurrection really happened is quite remarkable when weighed against the fact that nearly all of 

them became martyrs for their belief in Christ. They were willing to die precisely because they were sure 

that Christ was alive! 

 

It is also worth noting that Jesus was legally executed by the Roman authorities upon the request of the 

Jewish leaders. As soon as the rumors of a resurrection began to surface, it should have been possible to 

produce the body of the criminal who had been executed and then buried in a known location with a Roman 

guard at the tomb. The fact that this did not happen lends credibility to the declaration that the tomb in 

which he had been buried was empty!    

 

There are today millions of men and women who would add one more piece of “evidence” to the list. They 

would, with me, testify to the fact that their lives have been completely changed by the living presence of a 

resurrected Savior. The words of one of the last century’s great hymns put it this way:  “You ask me how I 

know he lives?  He lives within my heart.”  
                     
i
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