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WEEK 82, DAY 1              JOB 7, 8 and 9 

 

Good morning. This is Pastor Soper and welcome to Week 82 of Know the Word. Today we 

read Job 7-9 and continued our study of this intriguing book of the Bible. Last week as we began 

to read this wonderful book, we discovered that sometimes, for reasons which He does not 

always choose to reveal to us, God permits Satanic attacks upon believers. Satan’s purpose in 

such attacks is always to destroy us but God’s purpose in allowing it is to strengthen, refine, and 

prove us. As we pick up the story today, it is quite evident that Job still has no idea why God has 

allowed these terrible tragedies to befall him. His friends don’t either and their speculations are 

somewhat less than useful to the battered saint. On Friday we read the contributions of Job’s 

friend Eliphaz who basically has said:  “The problem, Job, is your self-righteousness - no mortal 

can stand before God and say ‘I am righteous.”  Job, you must have done something terrible for 

God to treat you this way!’ 

 

In today’s reading, Job’s second friend, Bildad, speaks. The key to understanding his speech is 

found in verse 20 of Chapter 8. It reveals his basic assumption and mindset. Are you ready? 

Bildad says, “Surely God does not reject a blameless man or strengthen the hands of evildoers.” 

That is Bildad’s assumption. We’ll come back to it is just a moment, but from that assumption he 

reasons something like this: ‘Since God does not reject a righteous man, we can draw a few 

obvious conclusions: first, the death of your children is evidence that they sinned against God 

and  He made them pay the penalty for their sin. (This guy Bildad is a very sensitive man indeed! 

That observation was certainly calculated to make Job feel better!) Second, since it is obvious 

that God has rejected you - the signs are all right here, Job, just look around you - then I must 

conclude that you are not the righteous man you keep saying you are - you are a great sinner, but 

if you will repent and plead with the Almighty and be pure and upright, even now He will rouse 

himself and restore you to your rightful place.’ Bildad, like Eliphaz before him has leaped to the 

conclusion that because Job has been afflicted that, despite his protestation to the contrary, he is 

a great sinner and a hypocrite who only pretends to be a righteous man. 

 

My friend, once again let me say to you that since we are not omniscient like God is, we must be 

very careful about the conclusions we reach concerning other people. Since we do not know their 

hearts it is futile to draw conclusions about their spiritual conditions based solely upon their 

circumstances. Eliphaz and Bildad were dead wrong. 

 

Before we go on, though, I want to examine Bildad’s basic assumption with you - “God does not 

reject a blameless man or strengthen the hands of an evildoer.”  Let me say again that the 

expression “blameless man” here does not mean a perfect man - one who is totally without sin, I 

know that, because back in Chapter 1 God Himself used the word to describe Job and Scripture 

often reminds us that no human being, save Jesus Christ Himself, has ever been totally without 

sin. No, “blameless” means righteous or upright. 

 

Well, Bildad is right - God does not reject an upright man. Nor does He ultimately strengthen the 

hands of the evildoer - though for a season He may allow the wicked to prosper and even to 

dominate over the people of God so that God’s power and glory might be seen in the deliverance 

of His people and so that His purposes might be accomplished upon the earth. Pharaoh, Scripture 

tells us, was raised up and allowed to dominate the people of God so that God’s mighty power 

and glory might be seen in their deliverance. Assyria and Babylon, we have observed, were 
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God’s unrighteous instruments - He used them to achieve His purposes for Israel and for the 

world! So here are the 2 halves of Bildad’s assumptions: 

 

1
st
: God does not reject a righteous man. In that, Bildad is absolutely correct, but he was very 

wrong to jump to the conclusion that because Job was afflicted - the expression Job uses in 

Chapter 9 is “under the rod of God” - that his suffering was evidence that God had rejected Job. 

Bildad’s basic assumption is fine (at least this first part of it) but his observation that suffering is 

proof of God’s rejection is as far off base as it can get! Suffering is NOT always evidence of 

God’s displeasure! Let me say it this way - all suffering is NOT judgment. 

 

2
nd

: The second part of Bildad’s assumption - that God will not strengthen the hand of the 

evildoer is only partly right - and that makes it, like every half-truth, very dangerous. Ultimately, 

that is, in the long run, God will tear down every proud and haughty person. He will humble 

them and lay them in the dust. That was the experience of the Babylonian despot 

Nebuchadnezzar. But sometimes to accomplish His purposes, and also to give them opportunity 

to repent, He will allow them to prosper for a season and even to oppress the righteous. 

 

So, observing a person’s outward situation is not necessarily a very good indicator of whether or 

not that person is righteous or whether or not God loves them. God loved Job just as much when 

he was sitting on the ash heap as before when he has been dining in a mansion. Outward 

circumstances are not God indicators of whether or not God loves a given individual. 

 

In spite of the wrong conclusions to which he comes, Bildad does say some helpful things: I love 

the description he gives of the person who forgets God. Did you notice it in Chapter 8? Of that 

individual Bildad says: “What he trusts in is fragile, what he relies on is a spider web. He leans 

on his web but it gives way. He clings to it but it does not hold.” In what was probably the most 

famous sermon ever preached in America, Jonathan Edwards used the very same imagery to 

picture the plight of the person without God. He pictures “sinners in the hand of an angry God” 

clinging to spider webs trying to keep from falling into hell. It is a very graphic image indeed. 

 

Bildad’s speech comes in between 2 responses of Job. In Chapter 7 he was still responding to the 

statements of Eliphaz and in Chapter 9 he is answering the stinging accusations of Bildad. 

 

From his words we get some small idea of the degree to which Job was suffering. Physically he 

is in agony. “My body is clothed with worms and scabs. My skin is broken and festering” - not a 

pretty picture. Racked with pain, Job finds it difficult to sleep: “When I lie down I think ‘how 

long before I get up?’ The night drags on, and I toss till dawn.” But even when he falls into a 

fitful sleep, the suffering goes on because he is the victim of nightmares and terrible dreams. 

 

Job believes God is aware of his suffering and that somehow God is responsible for it. ‘I want 

you to just leave me alone. Why have you made me your target?’ Job did not know that the 

attack upon him was coming not from God but from Satan, but even if he had known, as we do, 

that this was the case, he still would be right in assuming that God was aware of what was going 

on and for His own reasons had chosen not to stop the onslaught. Job like every other faithful 

saint in Scripture and down through the ages is very much aware of the sovereignty of God. 
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Remember, I told you a few days ago that one way to solve the problem of evil - to reconcile it in 

our minds - is to deny the sovereignty of God - to say He knows about my problem and would 

love to intervene but unfortunately He is not strong enough to do so. That is clearly an 

unacceptable solution to Job who begins his response to Bildad by affirming God’s omnipotent 

power. (Remember, in his response to Eliphaz he has already ruled out the possibility that God 

doesn’t know what is happening - he said in Chapter 7: “What is man that you give him such 

attention, that you examine him every morning. Will you never look away from me or leave me 

alone even for an instant?...What have I done to you, oh watcher of men?” God knows). Here, 

speaking back to Bildad, there is a striking passage which shows Job’s belief in God’s 

omnipotence. “He moves mountains without their knowing it and overturns them in His anger. 

He shakes the earth from its place and makes its pillars tremble. He speaks to the sun and it does 

not shine. He seals off the light of the stars. He alone stretches out the heavens and treads on the 

waves of the sea. He is the maker of the Bear and Orion, the Pleiades and the constellations of 

the south…” and on and on he goes. ‘Whatever explanation there is for the evil which has 

befallen me,’ Job would say, ‘it has nothing to do with any kind of limitation upon the power of 

God.’ 

‘The frustration I am feeling,’ Job says to Bildad, ‘is that there is no way that I can plead my case 

before God. If I believe that I am being unjustly treated, if I feel badly done by, I have no way to 

confront God - How could a man ever do that? And there is no one to whom I can appeal.’ 

 

Now there are 2 things I want to point out to you from Job’s frustrated speech in Chapter 9. The 

first is this: He is right about the position in which he finds himself. He is free, if he wants, to tell 

God exactly how he feels. So are you. When you are under attack from all sides - when you 

know that you are innocent of any wrong-doing but are being smashed down and crushed by 

opposition and trouble - you can certainly tell Him exactly how you feel BUT you cannot change 

His mind or get some kind of spiritual injunction that will force God to draw back or restrain the 

attacker. 

 

The only thing you can do in that situation is to decide to trust God and then hang on until the 

dust settles and the test or “trial” is over. An old Puritan wrote a book that has been precious to 

God’s saints for several centuries now. It is called The Mute Christian under the Rod of God. 

That is the expression Job used in today’s reading and that is our place in the midst of the fire. 

We have to “Be still and know that I am God”, as Psalm 46 teaches us. 

 

The last thing I wanted to point out this morning is that this book, which may be the oldest in the 

Bible, refers to the constellations by the very same names that we still use today: The Bear, 

Orion and Pleiades. Have you ever thought about the fact that down through all the centuries 

those names and identifications have never changed? Psalm 18 tells us that the heavens declare 

the glory of God and we know that some of the ancients - like the Wise Men - who studied the 

skies were drawn to faith by what they discovered. I once heard a story about some Jewish 

astronomers who during the Middle Ages were converted to Christianity just by studying 

astronomy. Now, don’t close your Bibles in favor of learning about the constellations. The 

revelation in our Bibles is far clearer and more precise, but know this, the revelation of God is in 

nature as well, just as Romans 1 and Psalm 19 say it is. In addition to special (supernatural) 

revelation, there is general or natural revelation as well. 

 

This is Pastor Soper. You have a great day and I will talk with you again tomorrow. 
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WEEK 82. DAY 2            JOB 10, 11, 12 and 13 

 

Good morning. This is Pastor Soper. Today we read Job chapters 10-13. When we concluded our 

time together yesterday we had watched Job examine 2 of the 3 possible ‘solutions’ to the 

problem of how a just man could be suffering at the hand of God. How can you say that God is 

all-knowing, all-powerful, and full of goodness and still account for the presence of evil in the 

world and for the fact that bad things happen to good people? 

 

Eliphaz, Bildad and Zophar have all solved the problem by saying, “Job is not a good person. He 

is suffering because of the evil that he has done and hidden from the eyes of men but not from 

the eyes of an all-knowing God who is now punishing him.  Job is getting just what he deserves.” 

The solution as far as they are concerned is simple. Zophar states it for the third time in verses 

14-19 of Chapter 11: “If you put away the sin that is in your hand and allow no evil to dwell in 

your tent, then you will lift up your face without shame and without fear. You will surely forget 

your trouble, recalling it only as waters gone by. Life will be brighter than noonday and darkness 

will become like morning. You will be secure because there is hope. You will look about you 

and take your rest in safety. You will lie down with no one to make you afraid and many will 

covet your favor.” Just repent and stop covering up your sin. 

 

Now that is excellent advice to the person who really is suffering because they have sinned, but it 

is terrible advice if the person to whom you are talking has been afflicted for some other reason. 

That is why Job in Chapter 13 gets angry with Zophar and his friends. 

 

Eliphaz, Bildad and Zophar notwithstanding, Job knows that his suffering is not because he has 

sinned and so he turns back to the 3 basic truths that are constantly challenged by the reality of 

evil in our world. He has already affirmed that God knows what is going on and that God is the 

all-powerful Creator of the universe - if God is strong enough to form the constellations and the 

galaxies, then He is certainly strong enough to prevent evil from striking down the righteous. At 

the end of his reply to Bildad, we can see Job carefully looking at the third possibility. Maybe 

God isn’t really good - or at least maybe He is not totally committed to being good or fair to me. 

 

This, as I am sure you have long since noted, is almost like a courtroom scene. Job is arguing his 

case against God - but the terrible disadvantage that he feels is that there is no other arbiter. He is 

arguing against God’s treatment of him to God who has never relinquished the judge’s chair! 

“God,” he cries out, “you made me.  Your hand shaped me.  Will you now turn and destroy me? 

That doesn’t make sense!  You gave me life and showed me kindness and in your providence 

watched over my spirit.  But this is what you conceived in your heart and I know this was in your 

mind:  If I sinned you would be watching me and not let my offense go unpunished (so) if I am 

guilty, woe is me (but) even if I am innocent I cannot lift my head...if I hold my head high you 

stalk me like a lion and again display your awesome power against me…” 

 

If this is true, if God is all-knowing and all-powerful but not committed to justice - not totally 

good - not always good to the righteous - then according to Job it would be truly be better never 

to have been born. This would be the most frightening thing of all - the worst-case scenario. And 

mark this, in the furnace of affliction Job is questioning this - he isn’t sure - he thinks that maybe 

God doesn’t love him anymore. Job is questioning God’s love. 
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I would like to be able to tell you this morning that this will never happen to me - that no matter 

what happens to me, I will never question God’s love for me or His goodness - but I have never 

been tested the way that Job was, and neither, I think, have you, so perhaps we’d better be a bit 

more cautious than the apostle Peter was about saying things we will never do. 

 

I have sat beside the beds of more than one dear saint of the Lord who did question God’s love 

for them when the pain of their sufferings got to a level they had never expected or prepared for. 

I am happy to report however, that like Job before them, they were able to work through their 

perplexity and finally rest in a deeper level of trust than they had ever before known. 

 

There is a note in my NIV Study Bible on Chapter 10. It says: “Job imagines that God is angry 

with him, an innocent man…and that He takes delight in the wicked. Such words are a reminder 

that the sickroom is not the place to argue theology; in times of severe suffering, people may say 

things that require a response of love and understanding. Job will eventually repent (of these 

words), and God will forgive (42:1-6). 

 

Well, Zophar never read that note in his study Bible and he has been listening while Job tries to 

work out all of these issues - he decides to rebuke Job. One of the most important things that I 

am praying that you and I will take away from our reading of this penetrating Old Testament 

book is a spirit that is willing to listen to and empathize with people in great pain without 

condemning them. Job did not need to have his theology corrected - he needed to know that he 

was loved. And if, at that moment, he could not feel the love of God, it was even more important 

that he feel the love of God’s people:  Eliphaz, Bildad, and Zophar.  But they were not willing to 

comfort. Instead they chose to correct and to condemn.  Will you make a covenant with me this 

morning to try always to be a comforter before you become a corrector?  

 

Job’s response to Zophar shows how disappointed he is with his friends.  They have let him 

down.  He is sarcastic - “Doubtless you are the people and wisdom will die with you - you talk as 

though you are the only ones who know what you are talking about - well, I have a mind as well 

as you!”  These men could have been a great help to Job in his time of crisis, but they forfeited 

their opportunity by jumping to conclusions and refusing to really listen to their friend Job.  They 

will speak to him again, but it will be harder now for them to help because they have made Job 

so angry - “You…smear me with lies. You are worthless physicians, all of you!  “Now,” he says, 

“just shut up and let me talk. I’ll take my chances with God.” 

 

I hope that you noticed that even though Job has been questioning God he has not abandoned his 

faith. He has not stopped believing that even though he cannot understand what is happening 

somehow God has not really abandoned him. 

 

One of the great verses of the book and indeed of the whole Bible is embedded in his angry 

response to Zophar: “Though He slay me, yet will I trust Him.” Friends, when the word caves in 

around you and you cannot understand what is happening, that is the only possible position for 

the true believer to take. In the midst of the chaos I choose to trust in God and to believe that His 

purpose is to bless and not to harm me! The great 11
th

 chapter of Hebrews begins with this 

definition of faith: “Faith is being sure of what we hope for and certain of what we do not see.” 

The 8
th

 chapter of Romans similarly says: “Hope that is seen is no hope at all. Who hopes for 

what he already has? But if we hope for what we do not yet have, we wait for it patiently.” In 
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fact, the second half of the 8
th

 chapter of Romans which talks about suffering, God’s purpose and 

the ultimate impossibility of anything separating us from the love of God reads a little like a 

commentary of the life of Job. I can think of no better way to end our time together this morning 

than by reading it to you as a kind of postscript to Job’s cry of faith: “Though He slay me, yet 

will I trust Him!” 

 

“I consider that our present sufferings are not worth comparing with the glory that will be 

revealed in us. The creation waits in eager expectation for the sons of God to be revealed. For the 

creation was subjected to frustration, not by its own choice, but by the will of the one who 

subjected it, in hope that the creation itself will be liberated from its bondage to decay and 

brought into the glorious freedom of the children of God. We know that the whole creation has 

been groaning as in the pains of childbirth right up to present time. Not only so, but we 

ourselves, who have the first fruits of the Spirit, groan inwardly as we wait eagerly for our 

adoption as sons, the redemption of our bodies. For in this hope we were saved. But hope that is 

seen is no hope at all. Who hopes for what he already has? But if we hope for what we do not yet 

have, we wait for it patiently. In the same way, the Spirit helps us in our weakness. We do not 

know what we ought to pray for, but the Spirit Himself intercedes for us with groans that words 

cannot express. And He who searches our hearts knows the mind of the Spirit, because the Spirit 

intercedes for the saints in accordance with God’s will. And we know that in all things God 

works for the good of those who love Him, who have been called according to His purpose. For 

those God foreknew, He also predestined to be conformed to the likeness of His Son, that He 

might be the firstborn among many brothers. And those He predestined, He also called; those He 

called, He also justified; those He justified, He also glorified. What then shall we say in response 

to this? If God is for us, who can be against us? He who did not spare His own Son, but gave 

Him up for us all - how will He not also, along with Him, graciously give us all things? Who will 

bring any charge against those whom God has chosen? It is God who justifies. Who is it that 

condemns? Christ Jesus, who died - more than that, who was raised to life - is at the right hand of 

God and is also interceding for us. Who shall separate us from the love of Christ? Shall trouble 

or hardship or persecution or famine or nakedness or danger or sword? As it is written: ‘For your 

sake we face death all day long; we are considered as sheep to be slaughtered.’ No, in all things 

we are more than conquerors through Him who loved us. For I am convinced that neither death 

nor life, neither angels nor demons, neither the present nor the future, not any powers, neither 

height nor depth, nor anything else in all creation, will be able to separate us from the love of 

God that is in Christ Jesus our Lord.” 

 

This is Pastor Soper. You have a great day and I’ll talk with you again tomorrow. 

 

WEEK 82, DAY 3              JOB 14, 15, 16 and 17 

 

Good morning. This is Pastor Soper. Today we read Job chapters 14-17. In these chapters he has 

finished his response to Zophar, listened to yet another condemnatory speech by Eliphaz and 

responded for the second time to Eliphaz the Temanite. 

 

At the end of yesterday’s reading we encountered the bedrock foundation of Job’s faith. Through 

his tears he cried out, “Though He slay me, yet will I trust Him!”  Chapter 14, which we read this 

morning, contains the ending of that speech and it too strikes a small spark of hope in the midst 

of the darkness around our friend. Job is talking about death, about its inevitability, then about its 
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finality, and then he says something strange. He asks a question and supplies an unexpected 

answer. Follow his speech with me. 

 

Chapter 14 begins with his statement about the certainty of death. “Man born of woman is of few 

days and full of trouble. He springs up like a flower and withers away; like a fleeting shadow, he 

does not endure…Man’s days are determined. You have decreed the number of his months and 

have set limits he cannot exceed.” That part sounds a lot like Psalm 90 to me. Moses wrote that 

Psalm and said, “You sweep men away in the sleep of death - they are like the new grass of the 

morning - though in the morning it springs up new, by evening it is dry and withered…All our 

days pass away under your wrath. We finish our years with a moan. The length of our days in 70 

years or 80 if we have the strength, yet their span is but trouble and sorrow for they quickly pass 

and we fly away.” There is a similar passage in Psalm 103 which also uses the flower analogy 

and one in 1 Peter 1, as well. 

 

Next Job says that when you die, that’s it. With a tree there is the possibility, at least, after it is 

cut that new sprouts will appear in the stump. “But man dies and is laid low. He breathes his last 

and is no more. Men will not awake or be roused from their sleep.” 

 

But then something puzzling happens - Job asks a question: “If a man dies, will he live again?” 

On the basis of what he has just said, we expect it to be a rhetorical question with an answer of 

“certainly not!” But Job continues: “All the days of my hard service I will wait for my ‘renewal’ 

to come. You will call and I will answer you. You will long for the creature your hands have 

made. Surely then you will count my steps but not keep track of my sin. My offenses will be 

sealed up in a bag; you will cover over my sin!” Now that is a bit cryptic but Job will become 

clearer later. It looks though, despite the inevitability of death, as if Job is expecting something 

more - something beyond death - perhaps a resurrection? 

 

I know that I have spoken to you before about “progressive revelation”, that is, about the fact 

that God’s truth is revealed progressively over time starting with a small kernel of truth - a hint 

or an obscure statement early in the Bible that is added to and examined over time until a great 

body of truth emerges. The Doctrine of Redemption is a good example of this - the body of truth 

about the Messiah, or the doctrine concerning the personal work of the Holy Spirit - all of these 

began with just a tiny bit of truth revealed to the Old Testament saints and grew from little 

streams into great, broad rivers of truth. The Biblical Doctrine of Immortality is another truth 

that is built upon over time so that it becomes more and more clear. There is a hint of the fact 

that man can live after physical death in the Tree of Life found in the Garden of Eden. It is 

clearer in Genesis 5 when Enoch is translated into the presence of God; in the story of Samuel 

who reappears to condemn King Saul; and of course, in the story of Elijah’s ascension into 

heaven. 

 

David hinted, no, stated clearly, his belief in life after death when the child born to him and 

Bathsheba died. The king said, “He cannot return to me but I can go to be with him.” 

 

All through the Old Testament, a special term, “Sheol”, is used to designate the realm of the 

spirits. It is not necessarily a synonym for either hell or heaven, but simply the fact that those 

who die still live in some spiritual way in a “continued, conscious and intelligent existence after 

death” (W.H. Green; Job; p. 361).  
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A very wide gulf exists between what the Old Testament says and affirms concerning 

immortality, and what the New Testament says. Let me read you a bit of an essay written by 

William Green, a professor at Princeton Seminary in the mid-1800s: 

 

“Still, those these things are true, and in a just view of the Old Testament should not be lost sight 

of, the wide chasm remains between those who preceded and those who followed the advent of 

the Son of God. The completed doctrine of Christianity and the greatness of the redemption 

which He achieved, His own actual return from the state of the dead, as His ascension to heaven, 

as the forerunner and type of His people, opened a new view and poured fresh light upon the 

mystery of the world to come; and abundant springs of consolation, previously untasted, gushed 

forth for suffering and tempted souls. All the instructions previously given were in comparison, 

vague, obscure and indistinct. Both in the promises of God, and in the hopes of the people, this 

life had been emphasized rather than the next. The present life was preeminently held up and 

looked to as the sphere of both duty and enjoyment. The first thing to be learned, and that to 

which the early lessons of revelation and of divine disciplinary training were directed, was the 

significance of a life of faith and obedience. Men were taught to sanctify their present activity 

and present experiences. If these were duly attended to, the future might be safely left with God, 

even though few explicit disclosures had been made concerning it. The proper conception of a 

life with God on earth was the only basis on which it was possible to construct a correct idea of a 

life with God in heaven…” 

 

Green continues: “Hence, though the germs of the Gospel doctrine of a blessed immortality are 

traceable everywhere in the Old Testament, the power of the truth was not apprehended, nor 

were all of its relations perceived…so (regarding) the Doctrine of Immortality, the ancient saints 

did not recur to it in trouble, nor draw out of it the manifold consolation which it is capable of 

supplying. They did not apply to it the solution of the perplexed problems of God’s providence. 

They did not go forth to it in glad anticipation and fix their hopes upon it as their chief and 

highest portion…” 

(William Green, by the way, wrote one of the most helpful books on Job more than 100 years 

ago. It is called The Argument of Job Unfolded). 

 

Now remember, Job is one of the oldest books of the Bible. On the scale of progressive 

revelation, he stands very near the beginning. The words of a Saint Paul who looks at physical 

death through the lens of Christ’s resurrection and can say: “I am ready now to be 

offered…hereafter there is laid up for me a crown of righteousness which the Lord the righteous 

judge will give me at that day and not to me only, but to all who love His appearing.” 

(Philippians 4:6-8) - these words and those truths are yet a long way off. Of all of the Biblical 

data that we have looked at, perhaps only the translation of Enoch could have already occurred 

and be known to Job in the land of Uz. But the idea is already there, and as he sits in the ash 

heap, agonizing from the physical pain of his affliction and from the emotional pain of his 

friends’ assaults, Job is already grasping the kernel of truth about immortality that will blossom 

into the greatest comfort any suffering saint can know. 

 

Once again Eliphaz speaks in Chapter 15. We find him saying many truthful and (in some other 

context) helpful things. I particularly like what he has to say about the folly of materialism. Of 

the wicked man who prospers in the world by acquiring things Eliphaz says: “Let him not 



9 
 

deceive himself by trusting what is worthless. For he will get nothing in return. Before his time, 

he will be paid in full…the company of the godless will be barren and fire will consume the tents 

of those who love bribes.” That is great advice - it would have been very useful to say that to 

Lot, for example, but it wasn’t relevant to Job’s situation at all, and it wasn’t helpful. 

 

Job can only shake his head when Eliphaz has finished and say, ‘If you were in my place I could 

make the same kind of speeches you are. I could accuse you of being a terrible sinner, a 

hypocrite, a secret rebel against God. But I wouldn’t do that. If I were in your position, instead, 

“my mouth would encourage you and comfort from my lips would bring you relief.”’ 

 

I have to tell you that as I read those words this morning, I was forced to stop and think about all 

the hurting people I have seen down through the years. There have been at least a few times 

when without realizing it I have been more like Eliphaz, Bildad and Zophar than like the 

comforter Job really needed just then. I want to purpose this very day to have a mouth to 

encourage and lips that bring relief to the hurting. 

 

Well, Job’s friends have let him down “big time”. They are ‘miserable comforters”, so he can 

only hope for help in some other quarter. Chapter 17 ends with this expression of hope: “Even 

now my witness is in heaven. My advocate is on high. My intercessor is my friend as my eyes 

pour out tears to God. On behalf of a man, He pleads for his friend”. Did Job really know that? 

Or was he just hoping? I do not know for sure what Job knew. But I do know what we read in     

1 John a few days ago - “We have an advocate - one who speaks to the Father in our defense - 

Jesus Christ the Righteous One. He is the atoning sacrifice for our sins, and not only for our sins 

but also for the sins of the whole world.” 

“What a friend we have in Jesus, all our sins and griefs to bear; 

What a privilege to carry everything to God in prayer. 

Oh what peace we often forfeit. Oh what needless pain we bear, 

All because we do not carry everything to God in prayer.” 

I am thankful for the godly example of Job. But this morning I am so glad that in the progress of 

revelation what he only saw “through a mirror darkly”, I can see by the clear light of the Gospel. 

Hallelujah! 

This is Pastor Soper. You have a great day and I’ll talk with you again tomorrow.  

 

WEEK 82, DAY 4                 JOB 18, 19, 20 and 21 

 

Good morning. This is Pastor Soper. Today we read Job 18-21 and finished the second cycle of 

speeches and responses from Job and his friends. There will be one more such cycle before 2 

more voices are heard. 

 

By the way, a long time ago someone asked me: Who was the shortest man in the Bible? I 

thought it was a serious question and tried to answer it. My guess was Zaccheus, the tax collector 

who was too short to see Jesus in the middle of a large crowd - he finally climbed a tree to 

achieve his goal. When I guessed Zaccheus, my inquisitor told me the answer was in the Book of 

Job - the shortest man in the Bible was Bildad, the Shuite (Shoe - height). Get it? Well, that’s our 

levity for the week… 
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Deeply rooted assumptions are very difficult to deal with and that is why nothing Job can say or 

do will shake the belief of his 3 friends that he is suffering because he has sinned greatly against 

the Lord. To them there can be no other possible explanation for the devastation they see. God is 

completely just. He punishes evil and rewards good. Job is being punished - how else could you 

describe what they saw? Therefore Job must be a very evil man. It is just that simple. It’s a no-

brainer and the one thing that Eliphaz and company can think to do is to try to get Job to admit it 

so that he can be forgiven. These guys really do want to help, but when you start with a wrong 

assumption, that can sometimes keep you from ever seeing what is really going on. 

 

Bildad says, “Job, when are you going to stop these endless speeches and deal with the facts that 

are as obvious as the nose on your face?”  Job says, “Bildad, will you please stop talking long 

enough to just listen to what I am saying?”  It is a 4-way nonsense conversation.  It’s going 

nowhere and they are operating on completely different channels! 

 

When people are hurting as badly as Job is hurting here, they do not need answers - sometimes 

they don’t even want answers - they need (and really do want) reassurance. They need to know 

that somebody - especially God - really cares. That is what Job did not feel. His comforters had 

become his accusers. As far as he could tell, God had become his attacker. His brothers were 

alienated - they stayed away; his relatives left him, his friends were gone. His guests (the people 

he had frequently entertained) forgot about him. His servants didn’t want to know him - they 

wouldn’t even respond if he begged them to. Even his own wife was disgusted by him. “My 

breath is offensive to my own wife,” he said. Even children mocked and laughed at him. No one 

- no one tried to comfort him. That is all Job wanted - a comforter - but no one would fill the 

position. 

 

So Job turns back to his faith and though appearances are all to the contrary, he decides to trust 

in God and he utters the words which, thanks to George Frederick Handel, have become the most 

famous words of the book: “I know that my redeemer lives and that in the end He will stand 

upon the earth and after my skin has been destroyed yet in my flesh shall I see God. I myself will 

see Him with my own eye, I - and not another. How my heart yearns within me.” 

 

This is the most blatant affirmation in the entire Book of Job of his belief in life after death and 

the immortality of the soul, and it is a brilliant example of faith in action. All evidence to the 

contrary, Job chooses to believe and to place his faith in God despite the apparent injustice of his 

position. 

 

Zophar’s second speech sounds nauseatingly familiar to Job. “God will punish the wicked. 

Though they prosper for a season, their end is always bad, as God vents his burning anger 

against them. Job, this is what is happening to you.” 

 

Once again, if you and I were to read Zophar’s speech as a literary unit standing by itself, we 

would find very little to quarrel with, as long as it was understood that while the wrath of God is 

sometimes delayed with reference to the wicked even until after they have died - there are rich, 

wicked men who die peacefully in their beds - Job is right in observing that in Chapter 2 - but 

even they are under the wrath of God and they will also feel the white hot heat of his anger. 

Zophar’s theology is fine - it is his application that is badly flawed and he uses truth as a 

battering ram to further demoralize his afflicted companion. 
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In some of his previous responses Job was speaking to God as much as to his would-be 

comforters. But now Job is very angry. His tone is sharp and he responds very pointedly to 

Zophar - so sharply, in fact, that Zophar will take no part at all in the third set of dialogues. 

Zophar has suggested that all of Job’s troubles were his own fault because he had earned God’s 

wrath through a whole series of hidden, secret sins. 

 

He begs again for a fair hearing, which Zophar has heretofore been unwilling to give him. Job’s 

observations from the ash heap are pretty well diametrically opposed to those of Bildad and 

Zophar. They see wicked people who have been brought low by the judgment of the Lord, but 

for every case that they can put forward Job says he can think of several in which the wicked 

came out smelling like a rose: “Their children are established around them while they grow old 

and increase in power. Their homes are safe and free from fear and the rod of God is not on 

them. Their bulls never fail to breed. Their cows do not miscarry. They send their children forth 

as a flock, their little ones to dance about. They sing to the music of tambourine and harp. They 

make merry to the sound of the flute. They spend their years in prosperity and go down to the 

grave in peace...” Bildad had said that the lamp of the wicked is snuffed out, but in truth, asks 

Job, how often does that really happen? 

 

Without the clear teaching of the New Testament, that is perhaps best summarized by the words 

of the writer of the Book of Hebrews in Chapter 9 verse 27, “It is appointed unto man once to die 

and after that the judgment” (King James Version), it is hard to prove that God always punishes 

the wicked and always blesses the righteous. From the perspective of this life only, the “justice” 

of God may legitimately be questioned and the pious arguments of Bildad and Zophar can sound 

pretty hollow. 

 

Unlike Job and his friends, we have that clear, explicit teaching. What he could only see dimly 

and grasp by faith, we see much more clearly. Though we too must exercise faith to believe the 

New Testament teaching about a great day of judgment when those who have rejected the 

revelation of God and stored up for themselves a “treasure” of wrath will stand before the 

judgment seat of Christ and be cast into the lake of everlasting fire, we have a great deal more 

revelation and teaching upon which to rely. 

 

When we are confronted with the apparent “free pass” that some evil people seem to enjoy, we 

can be very certain that whether in this life or the next, justice will be done. Just remember, apart 

from the grace of God in providing the sacrifice of Christ on the cross, we would also share their 

fate! 

 

This is Pastor Soper. You have a great day and I will talk with you again tomorrow. 

 

WEEK 82, DAY 5        JOB 22, 23, 24, and 25 

 

Good morning. This is pastor Soper. Today we read Job chapters 22-25 and have begun the third 

and final cycle of speeches in this perplexing book. This time Eliphaz will speak and he has 

moved from inference to open accusation, laying charge after brutal charge at the feet of his poor 

suffering friend. After Job’s response, which, you have noted, almost completely ignores 

Eliphaz’s outrageous charges to focus instead on the thing that was really troubling him - the 
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silence and hiddenness of God - Bildad makes a very brief speech which basically makes just 2 

non-debatable points: (1) God is omnipotent and (2) man cannot be holy before God. 

 

Before we talk about anything else this morning, I want to point out that what began as an 

attempt to comfort a friend, and secondarily to help him understand what God’s purpose in his 

life might be, had turned into a very “uncomforting” argument, filled with real bitterness and 

anger. As a pastor, I have been pondering this turn of events because I can think of more than 

one occasion when my attempts to counsel and guide one of God’s people has taken a similar 

turn. Sometimes, like Eliphaz, I have been absolutely sure that the individual with whom I was 

dealing was experiencing the discipline of the Lord (remember the word in Hebrews 12: 

“Whoever the Lord loves He chastens”?) and in many cases I was probably right, but I am 

deeply sobered because in this case Eliphaz and Bildad (and Zophar too - though he is finished 

speaking) were saying things that I often said, and they were wrong. They were wrong because 

they were unaware of what God was really doing. And they were wrong because they were 

operating on false assumptions (that all trouble was proof of sinfulness) and they were wrong 

because they thought Job needed to hear a sermon when all he really needed was some love and 

compassion. He needed friends; what he got were judges. 

 

It is at least possible that in some circumstances - in my great desire to defend God’s honor by 

explaining (or trying to explain) His actions - (I don’t think this is what Eliphaz and Bildad and 

Zophar were trying to do) - I, like them, have missed the opportunity to be a compassionate 

friend who can help a suffering person hold on to God and instead have become just another 

voice of judgment! 

 

I was just reminded of the amazing story in John 8 when Jesus came upon the woman who had 

been taken in adultery and was about to be stoned. Now, unlike Job, that woman knew exactly 

what she had done wrong. But Jesus chose to pass on the role of being a judge (there were plenty 

of them already) and He declined the role of teacher - He did not try to explain the reasons why 

God gave a commandment against adultery - He chose instead the role of a friend and He saved 

her life, and then with a quiet word He saved her soul as well. 

 

Well, at the beginning of his first speech, all the way back in Chapter 4, Eliphaz had been quite 

gentle with Job - almost deferential. He, at that point, had begun by noting that Job had often 

comforted others and credited him with his righteous reputation. But now, in his exasperation, 

trying hard to drive Job away from his profession of innocence, Eliphaz, still assuming that Job’s 

suffering must be the result of God’s judgment of his hidden sinfulness, trots out practically 

every accusation that would typically be associated with rich and powerful people. Job is 

accused of  “loan sharking” - demanding unreasonable security and interest from people seeking 

loans - of miserliness in withholding food and water from travelers, of mistreating widows and 

orphans. There is no evidence - no proof - for these harsh accusations - just that nagging 

assumption: if you are suffering, it was to be because God is angry with you! 

 

And the brief argument with which Eliphaz prefaces his charges is ironic in the extreme! Eliphaz 

seems to be saying, ‘Job, stop protesting your vaunted righteousness! God doesn’t care about 

your protestations of innocence. Even if you were righteous what difference would that make to 

God? What would He gain if your ways were blameless?’ Now that is ironic because what we 

know (from chapters 1 and 2) that neither Eliphaz nor Job knew, is that God had plenty to gain 
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from Job’s righteousness. It was God’s honor that was on the line here in the “tests” that He 

allowed Satan to throw at Job!  

 

Now we need to be a little careful here because there is a sense in which Eliphaz was right. God 

is perfect. He is holy, righteous, just and good. We cannot add or detract one iota from the glory 

He has in Himself. God was just as holy, just as glorious and just as perfect 5 minutes after 

Adam and Eve sinned as He was before they fell.  

 

But there is a sense in which God’s reputation among other creatures is effected by how we who 

are His children act. God’s glory, in Himself, would be unchanged whether or not Job passed the 

test. But the way that other created beings view and perceive God could be effected - by what 

Job did, and by what you and I do. That is why Paul said, “Whether you eat, or drink, or 

whatever you do, do all to the glory of God.” 

 

Okay, so much for Eliphaz and Bildad. We have already noted that Job’s response to Eliphaz this 

time pretty much completely ignores everything his so-called “friend” has said. There is no need 

to respond because there is nothing new being said and Job has already told them that he is not 

hiding secret sins. ‘Whatever this chastisement is about, God is not punishing me!’ 

 

‘But what is it about? And even more importantly, when will it end?’ Once again, Job’s agonized 

words sound a lot like some of David’s Psalms. Job was thinking out loud and David was mostly 

talking directly to God, but the subject was the same. ‘O God, why have you hidden your face 

from me and how long will it last and God, why do the wicked seem to fare so much better than I 

do, when I have tried so hard to honor and please you in everything I do?’ This also sounds a 

little like the prayers going up to God in the Book of Revelation from the martyred saints - “How 

long, Lord, how long?” 

 

What Job is experiencing (I think I noted this before) is what some of the great Christians of 

bygone days have called “the dark night of the soul” - the time, and for some it can be a very 

protracted time, when for unknown reasons God seems to have withdrawn Himself from His 

child, when for no apparent reason - at least no reason we as creatures can determine - He hides 

Himself from us and we cannot find Him or sense His presence with us. He is there but we can’t 

feel Him and it seems as though we have been deserted. Many great Christians have passed 

through this kind of dark valley, a time when their prayers seems to bounce off the ceiling and 

their reading of God’s Word is dry and yields no refreshment or comfort, when like Job, we turn 

to the east, the west, the north and the south but are unable to find Him.  

 

Have you ever gone through a period like that? Where is God then? He’s hidden. What is God 

doing? We do not know. Why is He allowing this “dark night of the soul” to encompass us? 

Again, we do not know. Has He abandoned us? No - but it feels that way. Well, in that 

circumstance, what can we do? We can do just what Job and David did - tell Him how we feel - 

be honest - remember, God never rebukes either David or Job for saying what they are thinking. 

Then, hold on with every ounce of faith you can muster to what you know to be true about God. 

 

Listen to Job.  Right after he says, “No matter what direction I look, I can’t find Him.”  Job 

continues, “But He knows the way that I take; when He has tested me I will come forth as gold. 

My feet have closely followed His steps; I have kept to His way without turning aside, I have not 
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departed from the command of His lips. I have treasured the words of His mouth more than my 

daily bread” (Job 83:10-12). 

 

When we encounter our own “dark night of the soul”, all we can do is to hang on by faith to what 

we know about God and continue to obey His Word, and in spite of everything, believe His 

Word. It will not feel very satisfying but it is the way through the dark valley. Job walked that 

way; so did Martin Luther and a host of others. (If you are digging deeper today, I will ask you to 

reflect on a hymn by William Cowper - “God Moves in a Mysterious Way” - and then to see 

what you can find out about his experience with “the dark night of the soul.”) Jesus walked that 

valley, too! And perhaps, in His infinite wisdom, God will require it of us as well.  

 

I want to finish this morning by reminding you of some words from 1 Peter 1 - addressed to first 

century Christians about to also walk through their own dark night of the soul: “In this” (“this” is 

what Peter has just told them about their salvation and the inheritance that awaits them) - “In this 

you greatly rejoice even though now, for a little while, you may have to suffer grief in all kinds 

of trials. These have come so that your faith - of greater worth than gold, which perishes even 

though refined by fire - may be proved genuine, and may result in praise, glory, and honor when 

Jesus Christ is revealed” (1 Peter 1:6,7). 

 

This is Pastor Soper, You have a great weekend and I’ll talk with you again on Monday! 

 


