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WEEK 8, DAY 1                         KNOW THE WORD  LUKE 11 

 

Today you read Luke 11 and got a heavy dose of Jesus’ teaching on the subject of prayer. Interestingly, this 

seminar on prayer was initiated by his disciples’ request: “Lord, teach us to pray, just as John taught his 

disciples” (Luke 11:1). 

 

After all that we have seen so far in Luke’s gospel about the linkage between prayer and action in the life of 

Jesus Christ, it is not difficult to understand why the disciples asked this question. The surprising thing is 

that it took them so long to ask. This exchange happens nearly two years into Jesus’ ministry. But now they 

have asked and are ready to learn.  

 

There are two critically important lessons about discipleship here. First, the very best way to transfer any 

belief, principle, or discipline from one person to another is to model it—to live it so consistently and 

transparently that the disciple sees it working well in your life and wants to learn it for his or her own life. 

The disciples saw Jesus pray; he allowed them to view that part of his life. They noted not only his prayer 

life, but also its effect on his life and ministry, and so they wanted it for themselves. That was how they 

learned everything. 

 

John the Baptist had taken the same approach with his followers. In fact, discipling (i.e., mentoring) 

relationships are a key to spiritual maturity throughout both the Old and New Testaments. The way to learn 

to be a prophet was to attach yourself to a prophet—to serve, watch, learn, and grow. If you wanted to be a 

leader in the New Testament church, you did exactly the same thing; thus Timothy, Titus, and others 

traveled with Paul, and John Mark traveled with Peter. If a young woman wanted to become a godly 

woman, she was told to attach herself to a godly older woman who would be an example for her.   

 

Such discipling relationships remain essential today. If you bear spiritual responsibility for others, always 

remember that the best way to teach anything is to model it. Thirty hours of classroom instruction in prayer 

can never be as effective as one hour spent praying with people. 

 

Second, although Jesus continually modeled effective, fervent prayer, he made no systematic attempt to 

teach the disciples about it until they asked him. All too often, we teachers decide what the students need to 

learn and in what order, following a linear sequence: “You learn this, then you memorize that, after which 

I’ll teach you this, and finally we will arrive at this goal.” Children accustomed to the academic rigors of a 

classroom can sometimes thrive in such an environment, but adults generally learn in a more mosaic 

fashion. In discipling relationships, it is sometimes very wise to let the disciple set the agenda and then 

respond by teaching in the area of his or her felt need. “What do you need to know?” is a very good question 

to be asking on a regular basis. 

 

The model prayer that Jesus taught his disciples is almost identical to the prayer he taught in the Sermon on 

the Mount. In that latter instance he included one or two additional phrases, depending on which 

manuscripts you follow, but the main body of the prayer is essentially the same. J. C. Ryle, in his marvelous 

devotional book on the Gospels, reminds us that God also gave the Ten Commandments twice, and he 

suggests that when God repeats something twice, we had better pay pretty careful attention to it.
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Entire books have been written about the Lord’s Prayer, and I do not propose to add to their number here.  

But a few comments are certainly in order: 
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 1. We are to call God “Father.” That is a revolutionary idea in itself. No godly Jew before the time 

of Christ would ever have done such a thing. But after Christ brought the Father near to us through 

the Incarnation, it became a very natural way for us to address God. We don’t have to petition an 

unwilling judge; we are calling on our Father. 

 

 2. God’s glory always comes first. Before petitions, before intercession, before anything else comes 

God’s glory and worshipping him for who he is. 

 

 3. The prayer covers all of life—our past sins, our present needs, and our future trials. All these 

things are to be laid before our Father in heaven. 

 

We must never pray the Lord’s Prayer unthinkingly or by rote, but it is a pattern to follow as we seek to 

learn how to pray as we ought. 

 

Jesus’ subsequent teaching about persistence in prayer is of enormous significance. Sometimes I too quickly 

surrender my belief that God will respond to my prayers. If I don’t get the answer I am seeking in a short 

period of time, it is very easy to just stop praying. Jesus says not to stop.   

 

A parable, literally, means a thing laid beside another thing, by way of either comparison or contrast. In the 

story of the friend who requests bread from a neighbor who is already in bed, Jesus is not saying that God is 

like a grudging neighbor who helps only because he is pestered. Christ’s explanation makes it clear that this 

is a parable of contrast: “If you then, though you are evil, know how to give good gifts to your children, how 

much more will your Father in heaven give the Holy Spirit to those who ask Him” (Luke 11:13). We see 

again Luke’s interest in the Holy Spirit, the highest gift that God can give to man. 

 

In Luke 11:9–10, Jesus himself gives us the application of this parable on prayer, and these two verses are 

worth memorizing. A word of caution, however: this is a promise of God’s Word and all his promises are 

true, but you must interpret it in conjunction with the rest of God’s Word—it doesn’t stand by itself. What 

does “ask and it will be given to you” mean? If you ask for three BMWs and don’t get them, it is not 

because God doesn’t keep his word, but because you didn’t ask in accordance with the rest of the Word of 

God—specifically, the parts that talk about asking in his name and in accordance with his will! 

 

The Parable of the Strong Man (Luke 11:14–26), spoken in response to the incredible charge that Jesus was 

casting out demons by the power of Beelzebub (Satan himself), appears in all three Synoptic Gospels. It is 

an extremely important parable. First, it shows us the lengths to which people will sometimes go to avoid 

the clear evidence of Christ’s deity. Jesus was displaying supernatural power. Since the evidence of healed 

people, bona fide miracles over nature, and successful exorcisms was undeniable, the religious leaders, who 

opposed nearly everything Christ said and did and who were threatened by his popularity, had to give some 

explanation. To admit that Christ was exercising divine power because he was either the Messiah or a true 

prophet would have been to condemn themselves. Their only alternative, then, even though they knew it was 

not true, was to ascribe his power to Satan. So they did! They knew better, but it was the only way to protect 

their pride and their position. 

 

Second, the importance of this parable lies in the interpretation that Jesus gives it. The strong man, of 

course, is Satan. Jesus is clearly teaching that Satan’s power has been broken and limited in some way by 

the Messiah’s arrival. In the fuller light of Calvary and the rest of the New Testament, it is clear that in his 

public ministry Jesus was taking back authority and power from Satan. At the cross, that power was forever 

broken; at the return of Christ, the righteous reign of the true King will be established over all creation. 
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It may be of some interest to note that the amillennial view of Christ’s Kingdom takes its foundation from 

this parable, seeing the binding of the strong man as the beginning of the millennial reign. The millennium, 

in this view, runs concurrently with the age of the church. (If you don’t know yet what I am talking about, 

don’t worry. We will discuss the various interpretations of the end times in future weeks.) 

 

The sign of Jonah was apparently an allusion to the three days that Jesus would spend buried like Jonah—

Christ in the tomb and Jonah in the whale. 

 

As we conclude for today, let me summarize the woes that Jesus pronounces by cataloging six things that 

Jesus hates: 

 

 1. Hypocritical zeal over little things while the primary principles and issues are ignored (Christians 

sometimes display this behavior as well). 

 

 2. Selfish pride that thirsts for recognition. 

 

 3. People who hide their sin and who corrupt others who follow or come into contact with them. 

 

 4. Imposing standards upon others that you don’t keep yourself. 

 

 5. Honoring the dead prophets while rejecting the living ones. 

 

 6. Preventing people from obeying and honoring the Word of God by distracting them with 

peripheral issues and by making discipleship seem too complicated. 

 

Of all these sins it is still possible to be very guilty. Brothers and sisters, beware! 

  

WEEK 8, DAY 2  LUKE 12 

 

Today you read Luke 12. As in chapter 11, there is clear evidence of the opposition that had developed 

against Jesus and his teaching. Jesus himself stated firmly that there can be no neutrality when it comes to 

accepting or rejecting him. In Luke 11:23, he said, “He who is not with me is against me,” and the context 

of the Parable of the Strong Man pointed sharply to the controversy raging about the person of Christ. In 

chapter 12, the disparity is just as great. Christ warns his followers that they will be persecuted. He declares 

that whether one acknowledges Jesus Christ is the defining decision in each person’s life. “I tell you, 

whoever acknowledges me before men, the Son of Man will also acknowledge him before the angels of 

God. But he who disowns me before men will be disowned before the angels of God” (Luke 12:8–9). “Do 

you think I came to bring peace on earth? No, I tell you, but division” (Luke 12:51). 

 

These words of Jesus remain troubling to many today because they don’t seem to fit our experience. Society 

is full of people who try very hard to remain neutral on the issue of Christ. They aren’t exactly for him—

certainly they are not ready to die, do anything radical like being born again, or publicly say, “I am a 

follower of Jesus Christ.” At the same time, however, they would certainly not see themselves as his 

enemies either: “Jesus is good. Churches are fine. Live and let live.” 

 

The Pharisees of Jesus’ day may have been hypocrites. Some of them were even guilty of blaspheming 

against the Holy Spirit by knowingly attributing the work of God in Christ to the devil. (That, by the way, 
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will serve for now as an explanation of the meaning of the unforgivable sin in Luke 12:10. When you know 

very well that Jesus is from God and yet persist in calling him a devil, you put yourself outside the power of 

the only One who could ever save you. That, by definition, is unforgivable. There is more to say about the 

unforgivable sin, but we will save it for when we encounter the same words in another gospel account.) The 

Pharisees were dead wrong in their opposition to Christ, but at least they knew that there was no neutral 

ground regarding Jesus. He was either everything that he claimed to be, and therefore the fully divine Son of 

God and the Lord of their lives, or a demon from hell, calling men to worship him falsely and claiming glory 

and prerogatives to which he had absolutely no right. A nice man, a great moral teacher, or another prophet 

were categories into which he clearly did not fit. God or demon, someone to be followed or fought—the 

Pharisees understood the options clearly. Tragically, they chose to fight and proclaim him a demon even 

though they recognized that the evidence pointed squarely in the opposite direction. 

 

Chapter 12 is distressing for a second reason. Not only does it eliminate the possibility of friendly neutrality 

with reference to the claims of Christ, but it also predicts that following Jesus will bring his disciples into 

unavoidable conflict with society. That doesn’t seem to fit our perceptions here in America either. But it is 

most certainly true. Jesus talks here about being accused and brought into synagogues, before rulers and 

authorities; and in some of the most uncomfortable words he ever pronounced, he tells his disciples that 

their allegiance to him will often bring them opposition from within their very families. 

 

Jesus’ words of warning about the Pharisees were delivered, Luke 12:1 tells us, to “many thousands” of 

people. The word used here literally means 10,000, but it can sometimes mean simply an indefinitely large 

crowd, as is certainly the case here. 

 

As I read and reread this chapter, the word accountability came to mind as helpful in drawing together much 

of the material that Luke has included here. People—both Christians and non-Christians—are accountable 

to God for all their words and actions. That is why hypocrisy, the “yeast of the Pharisees,” is such a 

shortsighted policy. Our secret, hidden sins will one day be broadcast from the rooftops. We will be held 

accountable. 

 

Fear of human authorities is also shortsighted in light of our greater accountability to him who has the 

authority not only to kill the body but also to throw the miscreant into hell. (For the record, Jesus believed 

and taught that there is a literal hell. The Old Testament word Sheol, which is sometimes translated 

“Hades,” was simply a general term meaning the place of the dead, but the word used in Luke 12:5, 

Gehenna or “hell,” carries the very definite idea of punishment. It derives from Hinnom, the name of the 

valley adjacent to Jerusalem, where in earlier times children had been sacrificed to the heathen god Molech, 

and which had come, by the time of Jeremiah, to be known as an accursed place. In Jesus’ day, it was a 

garbage dump and would have had fires burning there at all times. Jesus talked about hell more often than 

we would like to believe, but since the idea is so offensive to modern man, many people try to be as silent as 

possible on the subject. I must admit that I don’t like to talk about it either.) We are accountable to God. To 

Christians that may be a source of comfort—Jesus clearly meant it to be. The sparrows are all known to God 

and the very hairs on your head are numbered. But non-Christians are accountable too. The rich fool 

represents for us the archetypical materialist whose motto is to  “eat, drink and be merry.” 

 

Accountability is also the theme of the Parable of the Servants who are waiting for the master to return from 

the wedding banquet (verses 35–40). The basic idea is that at a particular time, the absent master will return 

and call his servants to give an account. When we read this parable, our natural bent is to see it as a first 

reference to the second coming of Christ, and this is not an erroneous application. It would certainly have 

been in the forefront of Luke’s own mind as he penned the words. But when Jesus first spoke these words to 

the disciples, it was not part of their mental framework. In fact, he had not yet spoken to them about a 
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second coming after the resurrection, though in the next few chapters this idea will arise. To them, the point 

of this parable would simply have been that a time of accountability would unexpectedly arrive. 

 

The words that would have stuck most pointedly in their minds are these: “From everyone who has been 

given much, much will be demanded; and from the one who has been entrusted with much, much more will 

be asked” (Luke 12:48b). Certainly the Jews had been given much. They were entrusted with the precious 

revelation of God to the prophets, and the Law had come to them. They were the chosen people, the 

recipients of the covenant, the promises, and now the very Son of God himself. The judgment upon those 

who reject the Son of God will be stringent indeed. But what about us? We have even more revelation, more 

truth, so much greater perspective, and free and open access to the Word and works of God whenever we 

wish. What will happen to us if we turn away from the revelation that we have been given? (That is the 

exact point of Hebrews 2:3, which, after exploring Christ’s superiority over angels and that of Christ’s 

revelation over the Old Testament dispensation, asks, “How shall we escape if we ignore such a great 

salvation?”) 

 

In the midst of teaching about division and fire upon the earth (perhaps this is the meaning of John’s 

mysterious references to fire in Luke 3), Jesus wants to comfort his disciples. There will be much 

opposition. Accountability is required, and some will pay a fearful price for failing to respond to Christ. But 

the disciples of Christ need not feel anxiety, fear, or worry. If God takes care of ravens and lilies, he will 

certainly care for them. The key is to do what the rich fool did not do—to leave off the mad, materialistic 

pursuit of things that wear out, spoil, and rot, and to pursue instead a treasure in heaven. 

 

Although these words are virtually identical to those found in the Sermon on the Mount in Matthew 6, the 

setting is quite different. That is not a problem. I have preached sections of the same message more than 

once in different settings; I have even repeated the same things to the same people if it seemed appropriate. I 

am sure that Jesus did the same. 

 

Finally, Luke has again mentioned the Holy Spirit. Jesus told the disciples that when they were called upon 

to defend their faith before secular authorities, they could call on the Holy Spirit, who would help them and 

teach them what to say. God said the same thing to a timid man named Moses in the Old Testament: “Now 

go [to Pharaoh]; I will help you speak and will teach you what to say” (Exodus 4:12). The same advice 

applies to timid saints today. The Holy Spirit is our teacher and mouthpiece through whom Christ still 

speaks to the world. 

 

WEEK 8, DAY 3  LUKE 13, 14 

 

Today you read Luke 13 and 14 and encountered four more parables. Luke contains more parables than any 

of the other Gospel writers. Remember, parables generally have a setting, a story, and an application, and 

they make one major point. Let’s look at the Vineyard Parable (Luke 13:6–8) as an example of these 

features:   

 

The setting: Jesus warned his hearers that they needed to repent or perish. Jesus was urging repentance, 

warning people that the day would arrive when they would be held accountable. Perhaps he shared this 

message in direct response to his hearers’ comments about the Galileans whose lives Pilate had taken (Luke 

13:1). 

 

We do not have any firm data about the precise incident referenced here. We do know, however, that there 
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was constant trouble between Pilate and the Jews, especially the Galileans. This passage may refer to the 

incident that occurred when Pilate attempted to improve Jerusalem’s water system by building an aqueduct 

to carry fresh water into the city. Such a public works project was a massive undertaking; to fund it, Pilate 

came up with the idea of taking some of the revenue from the temple tax. After all, the Jews would benefit 

from the project. This seemed reasonable to him, but not to the Jewish religionists. The idea started a riot. 

To quell it, Pilate surrounded the rowdy people with troops and then gave the order to subdue them. When 

the dust had cleared, many Galileans were dead, including some who had come to bring sacrifices in the 

Temple. Their blood was mixed with that of their sacrificial animals. 

 

The second incident is even more obscure: a tower fell over in Siloam. If our first conjecture is right, then 

this tower may have been intended to support the aqueduct. The Jews would then have concluded that God 

was punishing the 18 people who died because they had collaborated with the Romans. 

 

Behind these questions lies the notion that if disaster strikes, it is because the victims have sinned and are 

now being punished by God. That’s not what the Bible teaches, but the Jews of this day believed it. Jesus 

uses that belief to get their attention and warn them that unless they repent, they will all perish. That’s the 

historical setting. 

 

The story of the Parable of the Fig Tree is quite simple and straightforward. The owner of a field in which a 

fig tree had been planted was distressed because after three years, the tree was not producing fruit. Though 

he wanted to cut it down, his servant persuaded him to give it one more year; then, if it did not produce, it 

would be destroyed. 

 

The application: Remember, the details are not important unless the text tells us that they are. Don’t worry 

about the three years, the annual trips, or the fertilizer. The point is simple: the time for producing fruit is 

now, and if there is no fruit, the tree will be removed. The message applies to Israel. 

 

The mustard seed and the yeast (Luke 13:18–21) apply to the kingdom of God. They start small but 

eventually produce something very large indeed. Since trees in Scripture sometimes symbolize nations, it 

might be possible to view the tree here as representing the universal nature of the Gospel, but strictly 

speaking, our rules for interpreting parables should make us cautious about doing that. 

 

In any case, Luke’s interest in stressing the universal quality of Jesus’ ministry is unmistakable in Luke 

13:24–30, which tells us that although many who thought they were God’s people but have rejected Christ 

and his message will be excluded from God’s kingdom, others will come “from east and west and north and 

south. … Indeed there are those who are last [the Gentiles] who will be first, and first [the Jews] who will 

be last.” 

 

The third and fourth parables in Chapters 13 and 14 are feast parables. The fourth one, the Parable of the 

Great Feast to which the invited guests did not come (Luke 14:16–24), has the same universalistic thrust that 

we have just noted. If the invited guests will not come, then others who did not appear on the originally 

published guest list will be invited: the poor, the crippled, the blind, the lame, and those from out in the 

roads and the country lanes—that is, the Gentiles. The gospel, Jesus is saying, is offered to the righteous 

Jews, but the banquet will be enjoyed by all classes of people, and by Gentiles as well—whoever will come. 

 

The preceding parable arose from what Jesus observed at a feast in a Pharisee’s house. The guests were 

apparently jockeying for the most honored places at the table. Jesus uses the occasion to teach a lesson in 

humility, a subject about which he had a lot to say. He makes the application very plain: “Everyone who 

exalts himself will be humbled, and he who humbles himself will be exalted” (Luke 14:11).  
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Setting, story and application—remember that pattern whenever you encounter a parable in the Word of 

God. 

 

Jesus went to feasts in the homes of Pharisees just as readily as to those in the homes of tax collectors and 

“sinners.” He refuses to discriminate against either class. He is the Savior of all kinds of people. 

 

Jesus’ healing ministry (particularly his habit of healing people on the Sabbath day) is also a point of 

emphasis in these two chapters. The crippled woman had been bent over for 18 long years (Luke 13:11). By 

that time, the bones in her spine had probably fused. Then Jesus graciously healed her. Perhaps he called for 

an exercise of faith on her part, but that isn’t what Luke wants us to see. Jesus took the initiative and healed 

her on the Sabbath, provoking an indignant response from the synagogue ruler. 

 

It’s hard to believe that anyone could respond to a miracle healing in such a callous fashion, but there it is, 

and Jesus makes no attempt to be gentle in his rebuke. All his opponents, Luke tells us, were humiliated. It 

is not difficult to understand why, when Jesus asked about the lawfulness of healing on the Sabbath a little 

while later—in a Pharisee’s home—no one responded (Luke 14:5–6). They still didn’t approve of what he 

was going to do, and their interpretation of the Sabbath law was still more important to them than acts of 

mercy that demonstrated God’s love, but they were not about to be humiliated again. 

 

Jesus is very aware of both his destiny (to die in Jerusalem) and God’s timetable for his ministry and 

sacrifice. When the Pharisees try to scare him out of Galilee with the (false) message that Herod wants to 

kill him, he refuses to be intimidated. In his soliloquy over Jerusalem, though, he makes an important 

statement: “You will not see me again until you say, ‘Blessed is he that comes in the name of the Lord’ ” 

(Luke 13:35). Those very words were spoken when Jesus entered Jerusalem on Palm Sunday, but in light of 

the entire context here, I believe that Christ was pointing to his second coming. So we have a parable in 

Luke 12:35–40 that the early church applied to the second coming, and now this lament over Jerusalem! 

Neither could have been understood when first spoken, but these passages provide evidence that even before 

the cross, Jesus knew the whole plan—death, resurrection, ascension, enthronement. (The whole plan—

including the present age during which Christ sits enthroned in heaven, interceding for his people, as well as 

the second coming—was firmly in his mind.)   

 

Perhaps the most important passage for us in today’s reading is Jesus’ teaching on the cost of discipleship. 

Here we come face to face with one of the great paradoxes of the Christian life. Salvation is free. You can’t 

buy or earn it—Christ did that for us on the cross. But salvation also costs everything you have and are! 

Jesus did not want his disciples, then or now, to literally hate their families—that would be absurd to 

attribute to someone who taught us to love even our enemies. But in comparison to our love and devotion to 

him, all other loves and ties ought to seem as hatreds. To us, the direction to carry our cross (Luke 14:27) 

might seem somehow romantic, because we have invested that symbol of execution with a degree of 

nobility precisely because of Christ’s death, but the words would have sounded very ugly indeed to the 

disciples who first heard them. “Following me,” Jesus is saying, “will cost you everything—your prized 

relationships and your very life. Now you must decide. I am going to Jerusalem to die. Do you really want to 

be my disciple?” Count the cost—that’s the point Jesus makes with his subsequent illustrations on building 

a tower and going to war. 

 

“He who has ears to hear, let him hear” (Luke 14:35). That is a very sobering phrase; whenever it appears in 

the New Testament, pay particularly close attention. Salt that has lost its saltiness can no longer preserve 

meat; it is less than useless and people throw it away. Similarly, disciples who cease to be useful are less 

than worthless to the cause of Christ. He throws them away. In Revelation 3, Jesus says that he spits them 
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out! “He who has ears to hear …” 

 

WEEK 8, DAY 4  LUKE 15, 16 

 

Luke 15 and 16 have claimed our attention today and we are looking at five more parables! Matthew has 23 

parables, Mark has 9, and Luke has 28. (John has none.) All five of these parables are among the 16 that are 

unique to Luke; Matthew has 12 that appear in no other gospel, Mark only one. 

 

I will never forget the three parables of Luke 15 because of my ordination examination, when a committee 

of men sought to determine whether I was sufficiently prepared to become a pastor. One part of the 

examination covered Bible knowledge. I could outline the book of Romans (I’d been warned that they 

would ask for that). I knew the Ten Commandments and where they were located. I remembered that 1 

Corinthians 13 was the love chapter and 1 Corinthians 15 talks about the resurrection. I could quote 

Ephesians 2:8–9 and I knew that Jesus’ letters to the seven churches were in Revelation 2 and 3. But 

when they asked me what I would find in Luke 15, I couldn’t tell them. It wasn’t that I couldn’t 

remember; I just didn’t know. Well, I know now. (And they decided to ordain me anyway!) 

 

Luke 15 contains parables about three lost things: a sheep, a coin, and a son. Though the Parable of the 

Prodigal Son is the most elaborate, and though it actually does teach more than just one thing, all three have 

the same basic thrust and the same main point: God is in the business of finding lost things, and there is 

always great rejoicing when lost things are found! 

 

Note that the emphasis in all three parables is on the finding, not the searching. Here is what I mean by that 

remark. Over the past 200 years or so, a view of evangelism and missions has grown up in the evangelical 

church that has come to be called “search theology.” God has called us, it says, to search faithfully for the 

lost. Since only God can bring them to salvation, we must faithfully search without reference or regard to 

whether or not any are found. If no one ever comes to Christ, that is not our concern; our job is simply to be 

faithful in searching. 

 

Now, there is some truth in that construction. God surely honors faithfulness, and we cannot secure 

anyone’s salvation. It would be wrong, however, to simply leave the matter there. Jesus is not interested in 

searching for its own sake. God’s main interest is in finding, and we must never forget that! The biblical 

theology of evangelism and missions is not “search theology” but “harvest theology.” If God is not satisfied 

until the lost are found, we shouldn’t be either. We can’t directly save anyone or compel anyone to come to 

Christ, but we must never be satisfied with a mere proclamation of the gospel. We must pray and work and 

pray and plead with God until people actually come to Christ and become disciples within the fellowship of 

the church. 

 

The first two parables also emphasize that God takes the initiative in finding that which is lost. One of the 

great distinctions of the Christian faith is that only in Christianity does God come looking for man instead of 

man having to find the way to God. I must honestly tell you that before I became a Christian, I wasn’t 

looking for God. He was looking for me, and that made all the difference. 

 

The third of the three parables in Luke 15, that of the Prodigal Son, is among the most famous and loved of 

all Jesus’ parables. The setting and the story are here, but the application is left to the hearer. Since the point 

of the first two stories is clearly that the searcher rejoices when the lost sheep or coin is found, it is easy 

enough to draw out the same point from the longer parable. The father is overjoyed at the return of his lost 
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son. The new feature in the Parable of the Prodigal Son is the younger son’s repentance. In light of the clear 

teaching of the New Testament, there is every reason to emphasize that aspect of the parable as well. 

 

Chapter 16 begins with the Parable of the Shrewd Manager, which at first seems very difficult to deal with 

because it does not seem to teach a high level of Christian morality. One 19th-century interpreter betrayed 

particular discomfort in introducing the story: “He [Jesus] must have discerned even in this most un-

evangelistic-looking parable … a view of evangelic sentiment, which made it not unfit to stand beside the 

Parable of the Prodigal Son in which the gracious aspect of Christ’s teaching is seen at its brightest. If so, 

then we too must try to pierce beneath the repulsive surface of this parable to the underlying stratum of 

gospel truth.”
2
 J. C. Ryle embarked on his exposition of the parable with these words: “Let us beware, in the 

first place, that we do not draw from these verses lessons which they were never meant to teach.”
3
  

 

Their worry, of course, is that someone might read these verses and conclude that Jesus was condoning 

dishonesty in business. After all, the steward was cheating his master after having already distinguished 

himself as worthy of being fired. The setting of the story is missing. We know only that Christ told it to his 

disciples in the presence of the Pharisees. The application is here, though. In fact, Jesus makes at least three 

different applications, which move in somewhat different directions. The big question is why Jesus would 

use such a scoundrel as the main character of this story and end by having the master praise his shrewd but 

dishonest actions. I believe that one reason for featuring a scoundrel was to find a point of contact with his 

hearers, both then and now. The unrighteous manager was facing judgment by his master because of his 

faithlessness, and in the face of impending doom, he took action that would be appropriate to secure a place 

for himself. He was acting with an eye on the future. If I’m right, that is the point of contact that Jesus was 

seeking to make with his disciples, the Pharisees, and us. As managers who stand condemned because of the 

sinful and selfish ways in which we have used the resources entrusted to us, we ought at least to be smart 

enough to recognize that a reckoning is coming and to prepare for it! 

 

Christ makes these applications:  

 

1. The sons of the world are wiser in their generation than the sons of light. If we were as ambitious 

to attain goodness as they are to acquire wealth, we would be much better people (verse 8).  

 

2. Material possessions should be used to cement relationships that promote eternal interests. We 

can do that by using our money and possessions for the benefit of others, and by investing in the 

work of expanding Christ’s kingdom.   

 

3. Whoever is trustworthy in little things will be trustworthy in large things as well; conversely, if 

(like the main character in the story) you are dishonest in the small things, then others will assume 

that the same would happen if they entrusted large things to you. 

 

The last parable in chapter 16 (again unique to Luke alone) describes the rich man (named Dives, according 

to very old traditions) and Lazarus. There is an evident connection between this parable and the preceding 

one: both underscore the very basic reality that the life I am living right now is transitory. I need to be living 

now in light of the life I will live for all eternity! Be careful, Christ is saying, not to get duped by the world 

into living for the here and now! 

 

One thing about this parable that has long caused commentators to raise their eyebrows is that the main 

character in this story is not a “certain man,” or a poor Jew, or a Good Samaritan. He is Lazarus. He has a 

name. No other character in any other parable is ever named. For that reason, many have concluded that this 

is not a parable at all, but a true story of two real men. I frankly don’t know, but the main lesson is clear. 
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Life here is but a prelude to eternal life, and in that future life there is bliss for the righteous and torment for 

the wicked. 

 

Can we use this story to tell us more about heaven and hell? Based on our understanding of how to interpret 

parables, we need to be somewhat careful about that. I would not want to attempt to build a theology of 

heaven and hell upon this passage alone, but I find that the picture presented here is quite consistent with 

what Jesus and the New Testament have to say about hell. I know that this is not a popular view today, but I 

am convinced that hell is a real, literal place where everyone who does not know Christ is relegated to spend 

eternity in torment as punishment for their sin. Others have recently proposed alternative views that would 

soften the idea of hell or eliminate it altogether, saying that a loving God will simply annihilate the wicked 

and cause them to cease to exist. I have to honestly tell you that I don’t like the idea of a literal hell, but that 

is no good reason to refuse to accept its reality; and since Jesus appears to have believed that hell was a real 

place, I’m afraid that I am compelled to believe the same thing. This may not be a comfortable thought, but 

it certainly underscores the gravity of our decision as to where we place our spiritual allegiance.  

 

WEEK 8, DAY 5  LUKE 17, 18 

 

Today we read Luke 17–18. Jesus is on his way to Jerusalem, where he knows his life will be taken. If I 

were on that journey, it would be a very quiet, somber trip. I would be totally preoccupied with my own 

thoughts and needs. Perhaps I might gain some comfort from talking with my disciples about the good times 

and the things we had shared together. But one thing is certain: this trip would be focused on my needs, not 

on everyone else’s needs as in all the previous trips. That would be my attitude, but it wasn’t Jesus’ attitude! 

 

Two healing miracles, more crowds, time given to public audiences, even time to bless the children—it is 

absolutely amazing. More parables, significant new teaching regarding the second coming and the Day of 

the Lord, and an interview with a rich young ruler, all as Jesus is on the way to Jerusalem to die! What does 

that say to you about the Lord Jesus Christ? What an example he is to us! The next time you feel as if you 

are too busy, that God is requiring too much of you, and that other people are becoming incredible nuisances 

in your life, think about Jesus on the road to Jerusalem. He lived his life for others, “leaving you an example 

that you should follow in his steps” (1 Peter 2:21). 

 

Perhaps the best way to cover the significant features of these chapters is to deal successively with the 

different classes of material we find in them: miracles, parables, conversations, and teaching. 

 

Two miracles are recorded by Dr. Luke here, concerning ten lepers and a blind beggar near Jericho. Not 

surprisingly, Luke emphasizes that the one leper who returned to thank Christ for his healing was a 

foreigner, a Samaritan. The actual healing apparently did not occur until they began to obey Christ’s 

command to go and show themselves to the priests. Luke 17:14 says that they were healed as they were on 

the way. Whenever people were stricken with the symptoms of a communicable disease, they were isolated 

by law from the community, having been declared unclean, and forced to move away from the environs of 

the town. The only way to gain readmission to society was to show yourself to the priest and be declared 

ceremonially clean once again. As the lepers were on the way (Jesus required that much obedience and 

faith), the healing occurred, but only one returned to express his gratitude to Christ. A study of the 

frequency with which we seek Christ’s favors and the infrequency with which we return to thank him would 

reveal sad findings even within the household of faith today. Ten lepers received physical healing that day; 

one, at least, received much more. 
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At Jericho, yet another blind man seeks healing, crying out above the din of the crowd. Jesus, in transit in 

the midst of a huge throng, stops, has the man brought to him, and asks, “What do you want?” And he gives 

the man his sight. 

 

There are also two parables. First comes the Parable of the Persistent Widow who kept pestering the unjust 

judge until he did what he ought to have done in the first place, and who gave justice just because of her 

persistence. Here’s yet another example of what could happen if you try to make a parable say more than it 

was intended to say. God is not a grudging giver, but believers are enjoined to pray and keep on praying. 

The issue will never be whether God is willing to act, but whether we are willing to persevere faithfully in 

prayer. 

 

A Pharisee and a tax collector also figure in a parable, with Jesus once again underscoring the importance of 

humility. A great saint of the church was once asked, “What is the most important quality of the Christian 

life?” The answer was swift: “Humility.” The inquirer continued, “What is the second most important 

grace?” “Humility” was the answer again. “And the third?” “Humility.” That was the main point of the 

Feast Parable, and it’s back again as the main point in this one. 

 

It is not by accident that Luke’s recollection of the Parable of the Pharisee and the Sinner is followed by his 

account of Christ blessing the little children. “Important” people like the self-righteous Pharisees just don’t 

make it in Christ’s kingdom, but those who come in humility with the simple faith of a child are always 

welcome.  

 

By the way, as you read through Scripture, pay careful attention to the way in which the stories are 

arranged. Luke and Matthew do not always arrange their material chronologically, but logically; if you look 

for connections between adjacent passages, such as that between the Parable of the Pharisee and the Tax 

Collector and the blessing of the children, you will be blessed. 

 

The conversation with the rich young ruler, recorded in all three Synoptic Gospels, is among the most 

significant one-on-one encounters in Christ’s ministry. This is the only account in Scripture of anyone who 

came to Christ and went away sad. This was so because Jesus made demands on him that he was simply not 

prepared to meet. 

 

There are many interesting and significant details about this encounter. This young man (we know he was 

young from Matthew) had power and riches. That sounds to most people like an unbeatable combination. 

But he didn’t have peace in his life. Don’t ever assume that the up-and-coming people who have everything 

the world can offer are okay as they are, or even that they think they are okay as they are. They aren’t. 

 

When the man addresses Christ as a “good teacher,” Jesus presses him about his use of the term good. He 

doesn’t tell the young man not to call him good; he does insist that the full implications of that term be 

understood—only God is good. “If you call me good, you’d better understand that you are calling me God.” 

 

The ruler’s response when Christ refers to the commandments is very revealing. He really did not 

understand the law at all, and he is full of pride in his perceived high level of righteousness. 

 

Jesus’ demand that the man sell everything he owned and give it to the poor is unparalleled anywhere else in 

the gospels. He never said anything like that to anyone else. Almost certainly, he makes this strange demand 

here because riches were the dominant passion of this man’s life. It was Jesus’ way of showing him that 

even though he thought that he had kept the commandments—the sum of which is to love the Lord with all 

your heart—he really hadn’t kept them at all, because when it came down to choosing between God and his 
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wealth, God took second place. 

 

Jesus Christ has this incredible ability (he’s God!) to put his finger right on the things in our lives that have 

become our own personal household gods. The story of the rich young ruler tells us that Christ will accept 

second place to none of them. 

 

The remark about the camel and the eye of the needle (Luke 18:25) becomes more understandable when you 

know that beside the Great Gate into Jerusalem, through which traffic passed, there was a little gate just 

wide and high enough for a man to get through. It was used for after-hours entries and departures from the 

city and was called the Needle’s Eye. The picture of a fully loaded camel trying to squeeze through that gate 

would have jumped into the mind of everyone who heard Jesus’ saying. 

 

Christ also teaches further about his death, stating that it will fulfill what the prophets have written. (We’ll 

look later at some of these prophecies, particularly Psalm 22, which describes the crucifixion in a blow-by-

blow manner hundreds of years before Christ’s time.) Christ predicts many particular details, including a 

resurrection on the third day, but the disciples did not know what he was talking about. They simply missed 

it. 

 

There is one completely new element in the passage that you read today, and that is Jesus’ teaching 

regarding the coming of the kingdom. When confronted with a question regarding the kingdom of God, 

about which he talked so often, Jesus said that “the kingdom of God is within you” (Luke 17:21). The actual 

construction of this passage in the Greek New Testament allows for a different translation, reflected in the 

NASV, which says that Jesus told them, “The Kingdom of God is in your midst.” That seems to me to be 

the much better reading. The people want to know when the Messiah will bring Christ’s kingdom, and Jesus 

answers, “It's already here in your midst!” Why?  Because Jesus is the bringer of the kingdom. 

 

But there is another sense in which the kingdom is still to come. This “now but not yet” motif, which we 

have already noted in another context, can be found throughout the New Testament. The kingdom of God 

came with Jesus, but more of it will be realized at the second coming. Our salvation is already a present 

possession, but the full reality of it is still out there. Thus it is both now and not yet. 

 

So, after announcing the presence of the kingdom, Jesus immediately proceeds to explain what it will be 

like when the Son of Man comes. Jesus understood that a long period of time might intervene between his 

crucifixion, which he says has to come first, and his return in glory. This is evident because he declares that 

“the time is coming when you will long to see one of the days of the Son of Man” (Luke 17:22). 

 

Jesus is certainly talking about his second coming here; of that we can be certain, even though some 

scholars attempt imaginatively to construe his words in some other way. He teaches us that his coming will 

be unexpected and sudden, its precise timing unannounced. It will be unmistakable and obvious. It will be 

something that no one can miss. Finally, it will involve a separation; one will be taken and another left. 

Much is unknown about Christ’s second coming, but these are things that we can know with certainty. 

__________________________  
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