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WEEK 7, DAY 1             LUKE 7 

 

Today you read Luke 7, and once again there are many things to cover, so let me put my tour guide hat on 

and try to help you spot some highlights. 

 

I referred previously to Luke’s special interest in Gentiles and women. Both are in clear evidence here. The 

story of the healing of the centurion’s slave and the two incidents regarding the widow of Nain and the 

unnamed woman who anointed Jesus’ feet are ample testimony to these concerns. The gospel is for 

everyone—Gentile as well as Jew, and women as well as men. Only Dr. Luke tells the stories of the two 

women in Luke 7. It should not surprise us when one gospel (usually Luke or John) contains material 

unique to it, nor should this cause us to wonder if something has been made up. John reminds us at the end 

of his gospel that Jesus did and said a great many things that are not recorded anywhere. Every gospel writer 

had to be somewhat selective about what he would record for us. (Remember also that without paper—they 

were writing on scrolls of a standard length—authors did not have the luxury of present-day writers, who 

can write as much as they wish about any subject.) It is obvious that Luke included things that the others left 

out, because Luke’s is the longest gospel (I think that means he had the smallest handwriting); John wrote 

after the other gospels were complete, specifically to fill in some of the blanks. Luke’s account of the 

question that John the Baptist asked from prison is also fuller than the account given in Matthew chapter 11. 

 

The two wonderful miracles recorded here in chapter 7 are placed at this point to prepare us for the answer 

that Jesus would give to the disciples of John the Baptist when they inquired as to whether Jesus really was 

the Messiah. His answer was significant. As I reread the chapter this morning, I was struck by the naked 

display of the omnipotence of Jesus Christ. 

 

Perhaps omnipotence is a new word for you. The prefix omni means “all,” and potency refers to power. To 

say that Jesus Christ or God his Father is omnipotent is to say that they are all-powerful—able to do 

absolutely anything. This is one of the attributes you should remember about Christ. He is omnipotent. He 

can cure the centurion’s slave by just speaking a word from a distance. He doesn’t even have to be present! 

That should be a source of great encouragement to us who do not have the physical, visible presence of 

Christ beside us when we are ill or in great need. He is with us, because he’s omnipresent! His physical, 

visible presence is irrelevant to his ability to speak a word of omnipotence into the very situation that you 

are encountering. For Jesus Christ, simply speaking a word makes the power of God immediately applicable 

to your situation and mine. 

 

Christ’s omnipotence is also evidenced in the resurrection of the son of the widow of Nain. To cure a fever 

or banish a virus is one thing, but to restore life to one who has actually died is quite another. That really 

takes power, and to be able to do it, again with just a word, is a powerful testimony to the deity of Christ 

(and he did do it with just a word). It is good to be reminded from time to time as to just how powerful are 

the words and promises that we have received from Christ. They are the words of the omnipotent Christ 

who said, “Heaven and earth will pass away, but my words will never pass away” (Luke 21:33). 

 

While we are considering the attributes of Christ, we might as well add one more omni to our picture. At the 

end of the chapter, in the remarkable story of the sinful woman (that is usually a polite way of saying 

prostitute) who anointed Jesus, we are told that when Simon the Pharisee, in whose home the incident took 

place, saw what was happening, he said to himself, “Aha—if Jesus really was a prophet, he would know 

what kind of woman was touching him. He’d know that she was a sinner!” Simon, like any other good 

Pharisee, would never let a woman like that anywhere near him. But Jesus was a prophet, he knew exactly 
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what Simon was thinking, and he answered Simon accordingly. Over and over in the gospels, this 

phenomenon occurs—people think something and Jesus, knowing full well what’s in their minds because he 

is omniscient (that is, all-knowing), answers them before they even speak their thoughts.  

 

The mercy of Christ is also here in full measure. He reaches out to a Gentile, a Roman soldier who asks for 

help. He then helps a widow who has lost her only son, her only means of support and her only hope for 

continuing the family line—even though she didn’t ask for help. As far as we know, she did not ask Christ 

for anything. She didn’t give any evidence of faith. He just takes mercy on her and raises her son to life 

again. Then he graciously accepts the anointing offered by a sinful woman—a social pariah, totally 

unwelcome in the company of the other “righteous” people—and says to her, “Your sins are forgiven” 

(Luke 7:48). That is a bold claim to divinity, since only God has the authority to forgive sins. But Jesus 

claimed it for himself. What a comfort to us that Christ, who is both omnipotent and omniscient, is also 

unlimited in mercy! 

 

Both the Roman centurion and the forgiven woman are extremely interesting figures. The first is a model of 

faith and good intentions, the second a model of gratitude. Let us consider each one briefly. 

 

The centurion (and interestingly, Roman centurions are usually described in a rather favorable light in the 

New Testament) actually amazed Jesus. Do not try to figure out how an omniscient Christ can be amazed, or 

how the divine and human parts of Christ interacted to allow for this. Just take the statement at face value 

and realize that this centurion’s faith is something very special. (The only other time when Jesus shows 

amazement in the New Testament is regarding the unbelief of the people of Nazareth.) This centurion is 

compassionate—he cares about a slave. Other people sought to have Christ heal family members or friends; 

only the centurion, as far as we know, cared enough about a slave to ask for Christ’s help. He is generous—

he has already built a synagogue for the Jews. He is loving—not only to his slave but also to the Jewish 

people over whom he serves. He is humble—“Lord, I’m not worthy to come to you.” He is sensitive—

because he knows that righteous Jews cannot defile themselves by entering a Gentile residence, he offers 

Jesus an alternative. And he is full of faith. Not only does the centurion believe that Jesus can heal, but he 

believes that it can happen with a word from a remote location. The centurion is perceptive—he understands 

spiritual authority better than anyone else in Israel!  

 

The woman is just as interesting as the soldier, first because she came not to ask but to give. As far as we 

can tell, that was a rather unusual scenario in Christ’s life. Lots of people came to ask for things, very few to 

give; this woman came not with a request but with an offering. (It shouldn’t be hard to apply this 

observation to ourselves.) Moreover, she brought a most expensive gift, an alabaster jar of perfume that 

could very easily have represented a life’s savings in that culture. She broke it and poured it out 

extravagantly. Real gratitude produces a love that tends to be extravagant in its response. And this woman is 

amazingly bold. Do you have any idea how hard it would be for a woman with her reputation to come into 

the house of a Pharisee? Do you know what she was risking—not only in terms of humiliation and verbal 

abuse, but maybe even judicial condemnation and stoning (for this was the punishment for immorality in 

that society)? Real love, born out of the gratitude of a changed life, doesn’t count the cost. This woman is a 

model of gratitude and love for Christ. 

 

The last thing in Luke 7 that calls for our attention is the account of John the Baptist and the question he 

sent his followers to ask. In week 6, we discussed the fact that John saw Jesus’ ministry from the 

perspective of two Old Testament strands of prophecy regarding the Messiah—as the suffering servant who 

would redeem God’s people and as the judge who would establish God’s kingdom forever. John thought 

that both strands were pointing to the same time frame. That helps us understand why John now asks for 

clarification. Note that John the Baptist, whom Jesus called as great as any man who ever lived (what a 
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testimony from Jesus himself)—has doubts and questions. Sometimes we feel sinful when we have doubts 

and are ashamed to admit that our faith isn’t as strong as we would like it to be. Even John the Baptist had 

doubts. His, like ours, stemmed from two sources: the extremely stressful circumstances in which he found 

himself and an incomplete knowledge of who Jesus Christ was.   

 

John did with his doubts what you and I must do with ours—he acknowledged them and took them to 

Christ, and Jesus himself supplied the answers.  Think about that.  

 

WEEK 7, DAY 2  LUKE 8:1-21 

 

Today you read Luke 8:1–21, one of the shortest readings I will ever give you. The Parable of the Sower is 

so important that it is worth slowing down a bit to look at it and to introduce the concept of parables, a 

special kind of teaching device that Jesus used more extensively and effectively than anyone else before or 

since. 

 

Before we jump into a discussion about parables in general and the Parable of the Sower in particular, I do 

not want to overlook some things of great importance hiding in the first three verses. I will have much more 

to say later on about how Jesus trained his disciples, but for now we should note that as Jesus traveled from 

one village to another, preaching the good news of the kingdom of God, he took the disciples and other 

followers with him. Jesus believed firmly in apprenticeships and on-the-job training. You learn to be a 

minister of the gospel by accompanying a minister of the gospel and by watching, asking questions, working 

with and listening to your mentor. Where he went, they went; what he did, they did; when he talked, they 

listened; when he worked, they watched. 

 

It is typical of Luke to note the women who traveled with the company, including Mary Magdalene. Some 

have tried to identify Mary with the converted prostitute of chapter 7, but there is no hard evidence for that 

identification. All we really know about Mary Magdalene is that Christ had cast seven demons out of her, 

which certainly implies a rather terrifying past, and that she was one of Christ’s staunchest followers, right 

to the very end. Joanna, the wife of a highly placed manager within Herod’s personal household, was also 

one of Christ’s ardent supporters. This pairing shows us once again Christ’s ability to attract the most 

diverse sorts of people to his side. For the wife of a high government official to minister cheerfully beside 

Mary Magdalene is really quite astonishing. And on the male side of Jesus’ traveling company, we find 

Matthew the tax collector standing next to Simon the Zealot. But that is what Christ’s family looks like: rich 

and poor, conservative and liberal, well-educated and totally uneducated people, all growing together in 

grace and in the knowledge of the Lord Jesus Christ. 

 

The story that we call the Parable of the Sower is the first parable in the book of Luke. It is, in fact, found in 

all three Synoptic gospels: Matthew, Mark, and Luke. (Synoptic means “seeing things the same way” and is 

used to describe these three gospels due to their similarities. John differs in many ways, one of which is that 

he records no parables at all.) Parables are Jesus’ favorite teaching vehicle. I learned long ago that a parable 

is “an earthly story with a heavenly meaning.” Parables teach some moral or spiritual truth. 

 

In their fullest form, parables have three elements: the setting, the story, and the application—though 

sometimes the setting, the application, or both are missing. 

 

The most important thing to remember about parables is that they almost always have one major point. The 

main point of the Parable of the Sower is that the kind of soil in which the seed of the gospel is planted will 



 4 

determine how much fruit, if any, will be forthcoming. Some have suggested that this story should more 

accurately be called the Parable of the Four Soils.   

 

The application that Jesus supplies for this particular parable attaches a specific meaning to most of the 

details in the story, but still there is just one main point: the kind of soil determines the kind of response! In 

other parables, however, the details of the story are there only to add the flavor of everyday life and do not 

carry any special, hidden meanings. Once you have grasped the main point, don’t worry about assigning 

specific meanings to the details of a parable unless Scripture actually spells them out for you. If you ignore 

this rule of interpretation, you will soon be engaging in some pretty wild flights of fancy. Good examples of 

what not to do with parables can be found in the works of Origen, one of the teachers of the church in 

Alexandria, Egypt in the early centuries. Here is how he treated the details in the Parable of the Good 

Samaritan, which we will read later this week: “Adam is the man who fell among thieves. Jerusalem stands 

for heaven, Jericho for the world. The robbers are the devil and his angels, while the priest stands for the 

law and the Levite for the prophets. Christ, of course, is the Good Samaritan, his body the beast [i.e., the 

donkey on which the victim was transported], his church the inn to which the Samaritan brought the man 

who was robbed. Father and Son are the two denarii. Christ’s second coming is the Samaritan’s promise to 

come again.”
1
 You can get carried away sometimes if you try to interpret every detail in a parable!  

 

T. Norton Sterrett, in Understanding Your Bible, says that Origen’s “interpretation fits at least some features 

of the Samaritan story, but there is not even a hint in Scripture to suggest this and in fact, Jesus gives a 

different interpretation.”
2
 Sterrett also suggests five simple rules for interpreting parables: 

  

 1. Think first about the story's natural meaning. The spiritual lesson must be based on that. 

 

 2. Note the occasion of the parable, if the occasion is given. The setting will help you understand 

the meaning. For example, in Luke 15, where Jesus tells the Parables of the Lost Coin, the Lost 

Sheep, and the Lost Son (or the Prodigal Son), the occasion is that the Pharisees were objecting to 

the company Jesus kept.  

 

 3. Find the main teaching, the central point. If an application is given, the point will be stated there; 

otherwise, it can be derived from the story itself.  

 

 4. Check the meaning with the direct teaching of Scripture. “Since parables are figurative language, 

we do not use them to establish teaching or doctrine (by themselves), but they confirm and 

strengthen the truth that is given elsewhere in Scripture.”
3
 For example, if you tried to use the 

Parable of the Wise and Foolish Virgins to establish your teaching about the return of Christ, you 

might do as A. B. Simpson did and claim that some true believers—the ones who are ready and 

expecting him—will be raptured out of a tribulation period, but that other true believers, 

symbolized by the ones who ran out of oil (which is the sign of the Holy Spirit), will miss that 

rapture and will have to remain in suffering until a later time. That kind of fanciful interpretation 

misses the main point of the story, which is much simpler: Be ready and wait expectantly. 

 

 5. “If there are any problems in understanding the story, get what light you can from the cultural and 

historical background. For example, many students know that it was the custom for a host to give 

his guests wedding garments.”
4
 This explains why, in the parable of Matthew 22, the man without a 

garment was judged so severely; he hadn’t taken what was provided for him. 

 

Possibly the most striking thing about the Parable of the Four Soils is the reason Jesus gives for using 

parables at all. He said, “The knowledge of the secrets of the kingdom of God has been given to you, but to 
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others I speak in parables, so that, though seeing, they may not see; though hearing they may not 

understand” (Luke 8:10). In other words, Jesus uses parables to hide truth from some while revealing it to 

those who were truly his followers. If this was the first time when Christ taught in parables, as seems quite 

likely, then he was well into his ministry before he began using them, and people had already had many 

opportunities to respond to him. By this time, as we have seen, opposition to Christ had solidly formed, and 

Jesus’ new style of teaching hid his true meaning from those who opposed him. 

 

That idea is somewhat scary, because it implies that there is a point at which, after we reject truth over and 

over again, it may become impossible for us to even see it, because God refuses us any further opportunities. 

That’s why Jesus said, “He who has ears to hear, let him hear” (Luke 8:8). 

 

Although we normally think about the Parable of the Soils as a picture of salvation, i.e., the initial response 

of individuals to the hearing of the gospel, the parable also applies to Christians and to their response to 

other truths from God’s Word. Some truth is plucked away; some truth meets with a superficial response; 

some truth never yields full development; and some truth yields much fruit. 

 

The short sayings that follow the Parable of the Soils underscore for us the importance of a right response to 

the Word. According to these verses, if I hear God’s Word in the right way, it will show up in my life. Jesus 

says, “Therefore consider carefully how you listen. Whoever has will be given more; whoever does not 

have, even what he thinks he has will be taken from him” (Luke 8:18). In other words, “Use it or lose it.” 

 

Verses 19–21, the account of Jesus’ mother and brothers coming to hear him, are, as far as we can tell, 

chronologically out of place. But Luke has placed this incident here to underscore the point of the parables. 

The great result of doing God’s Word is a oneness with Christ that is even closer than a blood 

relationship—the oneness of the body of Christ. “My mother and brothers,” says Jesus, “are those who hear 

God's word and put it into practice” (Luke 8:21).  

 

WEEK 7, DAY 3  LUKE 8:22-55 

 

Today you read Luke 8:22–55, which contains three amazing adventures in the life of Jesus Christ: the 

calming of the storm, the healing of the Gerasene demoniac, and the raising of Jairus’s daughter, which is 

also connected to the healing of the woman with an issue of blood. 

 

All three are familiar stories. But perhaps as we look at them again together, we will find cause to be excited 

afresh by what we learn about Jesus Christ—and about ourselves! Matthew, Mark, and Luke are in absolute 

agreement on the chronology of these events, which followed one another in quick succession. By the way, 

you probably ought to know that as far as the chronology of the events of Jesus’ life goes, Mark serves as a 

kind of benchmark for the three Synoptic gospels. (Do you remember that term? I introduced it in 

yesterday’s commentary.) Sometimes Mark and Matthew agree about the order in which events occurred, 

sometimes Mark and Luke agree, and sometimes all three place events in the same order (as here in Luke 

chapter 8 and its parallels. But never do Matthew and Luke, whose concerns are more logical than 

chronological, agree against Mark. A good harmony of the gospels—that’s a reference book that places 

passages from all four gospels side by side in a chronological arrangement—will help if you are wanting to 

gain a clearer sense of what happened when. 

 

An aura of confrontation runs through these events. This is one of several threads that bind the three 

episodes loosely together: Jesus versus nature, Jesus versus demons, and Jesus versus sickness and death. 
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Behind all three of Jesus’ adversaries here (and not very far in the background), I believe it is possible to 

discern the power and presence of Satan. 

 

It would be possible to miss that connection, at least in the first event, the stilling of the storm, because 

violent storms are in fact a regular occurrence on the Sea of Galilee. The sea itself sits in the midst of a deep 

ravine about 210 meters below the level of the Mediterranean Sea. It is surrounded by mountains, which 

shape the geography in such a way that a kind of wind-tunnel effect occurs with regularity. The disciples, 

several of whom had been professional fishermen on that lake and all of whom knew it well because they 

had lived there all their lives (all except for Judas Iscariot, who was from Idumea, not Galilee), would not 

have been surprised by that storm. Two things were unusual—the storm’s ferocity and the fact that Jesus 

was sleeping through it, even though it seemed about to sink the boat. Maybe I’m reading too much into this 

account, but I am not alone in wondering if perhaps the “prince of the powers of the air” (i.e., Satan) was 

seeking to sink the boat and end the life of the bringer of God’s kingdom before he could do any more 

damage! In any case, regardless of what was going on behind the cosmic curtain, the storm was fierce and 

the frightened disciples finally decided they had no recourse but to wake up the Master. 

 

With a word he rebuked the storm, and instantly the sea and the wind became calm, leaving the disciples in 

fear and amazement. Now, you need to know that although these disciples may not have been rabbinical 

scholars, they were righteous Jews who had heard the Psalms all their lives, and I suspect that within 

moments of this exercise of divine omnipotence, they were thinking of Psalm 89:8–9: “You are mighty, O 

Lord, and your faithfulness surrounds you. You rule over the surging sea; when its waves mount up, you 

still them.” Perhaps they were thinking even more of a remarkable passage in Psalm 107:23–29: “Others 

went out on the sea in ships; they were merchants on the mighty waters. They saw the works of the Lord, his 

wonderful deeds in the deep. For he spoke and stirred up a tempest that lifted high the waves. They mounted 

up to the heavens and went down to the depths; in their peril their courage melted away. … Then they cried 

out to the Lord in their trouble, and he brought them out of their distress. He stilled the storm to a whisper; 

the waves of the sea were hushed.” The psalms say that the Lord—Jehovah—does those things. The 

disciples looked at Jesus; then they looked at one another. And Luke explains, “In fear and amazement they 

asked one another, ‘Who is this?’ ” (Luke 8:25). Nature is no match for Jesus. He exercises complete and 

total dominance in that sphere.  

 

Now, what about demons? Once again, it is no contest. There is a legion (there were 6,000 men in a Roman 

legion) of demons. Jesus breaks the demonic yoke with just a word. The battle is over almost before it 

begins.   

Perhaps you have never had an encounter with a demon—at least not one of which you are aware. (You’re 

probably not disappointed about that either.) But in the Gospel accounts, there seem to be demons—

sometimes lots of them—on every page. Jesus encounters them on nearly every day of his recorded 

ministry. Have you ever wondered about that? 

 

One explanation, which many professing Christians have accepted, simply attributes these accounts of 

demons to the superstition of the age. “Look,” they say, “when Jesus was on earth, people weren’t very 

scientific. They needed explanations for things that they couldn’t understand, so if these things were good, 

they whispered the word miracle, and if they were bad, they started blaming the demons. Now that we have 

a scientific culture and can explain the causes of many more things, we no longer resort to supernatural 

explanations. For example, what they called demon possession we would now understand as epilepsy or 

schizophrenia or multiple personality disorder.” This view would say that we are looking at basically the 

same data in our day; we just have better, non-supernatural ways to explain it. But if you want to accept that 

explanation, you have one problem. You have to say either that Jesus shared the ignorance of his day and 

didn't know any better—which calls his deity into question—or that he accommodated himself and his 
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explanation of what he was doing to the simplistic age in which he lived—i.e., he knew he was curing 

epilepsy or schizophrenia, but he pretended to go along with their explanations just to satisfy the people of 

his day. That latter alternative would seem to call his integrity into question. 

 

Another explanation, of course, would be to say that it’s not the first-century people who had the wrong 

paradigm, but the 21st-century crowd! That is, because of our refusal to accept the supernatural and the 

suprarational, we have reduced reality to only those things that we can categorize using our five senses, 

dismissing or explaining away everything else. Perhaps we are seeing the same kinds of data in our day that 

Jesus saw in his, but we are the ones who cannot see what is really there. As a result, we commit people to 

long-term psychological or psychiatric care when what they really need is a good old-fashioned exorcism. 

This approach is plausible, but the risk is that we will start seeing demons behind every problem, including 

many that have a much simpler physical explanation. I have seen great harm perpetrated by proponents of 

both of these views. 

 

So what do we do with the evidence? Jesus apparently believed in demons and encountered great numbers 

of them. Are we just missing them? Here is what I think is going on. In science, we know that for every 

action, there is an equal and opposite reaction. When God begins to do special things in the history of 

redemption (when the progress of revelation is making a great leap forward, as for example during the time 

of Moses, the Old Testament prophets, or especially Christ), we ought to expect that Satan will also exert 

himself to the fullest in a contrary direction, seeking to thwart the plan of God or, in this case, to defeat, if 

that were possible, the Messiah of God. That, I believe, is why the Gospels are full of demonic activity 

whereas at other times and places the intensity of spiritual warfare seems more placid and quieter. 

 

Let me say quite clearly that I believe in demons. If you are a biblical Christian, you must believe in them 

too. To disbelieve would be to disregard Scripture and put yourself in a very vulnerable position. I also 

believe that as history gears up for the last great act, the return of Christ, we will once again see an upsurge 

in demonic activity. The Bible, particularly the book of Revelation, teaches that! 

 

The confrontation in the last event recorded in Luke 8 is with death, the final enemy of every human being 

and a result of the sin that entered the world when Satan tempted Eve and Adam into following him. Here 

too, the omnipotence of Christ is underscored. Confrontation with Satan and the omnipotence of Jesus 

Christ—these two themes interact through all three accounts. 

 

The third commonality in these accounts involves the way in which people (Jesus’ disciples, total strangers, 

interested onlookers who have followed his ministry, and even the recipients of his omnipotent mercies) 

react to what they see in him. Watching Jesus work firsthand produces astonishment, awe, and—even 

though it is sometimes mixed with profound gratitude—naked, abject fear. The disciples love him, but they 

also fear him because they recognize in him the very power and person of God! The Gerasenes (or 

Gadarenes—there is some confusion about the original spelling) are so afraid that they beg him to leave 

them alone! There is a great sadness in that. Even Jairus’s family and the woman healed along the way feel 

this awesome presence, too. God has come alongside us, and he has even indwelt us if we have trusted 

Christ and Christ alone for salvation. But he is still God. He’s not tame and we cannot afford to take him for 

granted, or to be overly glib about our relationship with him. 

 

Faith is important to Jesus. He chides the disciples for their lack of it; he is careful to make the woman 

understand that her faith, not some magical power, is the cause of the cure; and he gently elicits faith from 

Jairus. “Don’t be afraid; just believe, and she will be healed” (Luke 8:50). There are instances in the gospels 

where Jesus moves in the absence of faith, or at least without requiring it, as he does with the Gadarene 

demoniac. There are also some instances where he acts on the faith of relatives or friends. But in nearly 
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every encounter between Jesus and needy people, faith is called for, and faith is still the main requirement 

for us to experience the power of the omnipotent Christ. 

 

There are many other mighty lessons that we could explore here, but I will end by noting three important 

applications from these events:   

 

1. From the stilling of the tempest, we need to learn along with the disciples that safety is wherever Jesus is, 

even if that’s right in the middle of a storm. I don’t like storms or firefights or battles, but if that’s where 

Jesus is, then the only safe place for me is right with him, in the middle of the action. 

 

2. From the Gadarene demoniac, we can learn that no case is too hard for Jesus. On a scale of 1 to 10 in 

terms of fragmentation, that guy was a 250! But Jesus took that life, which had been torn apart by a 

thousand (maybe 6,000) warring factions, and put it all back together again. If no case is too hard for Jesus, 

don’t ever give up on anyone! 

 

3. From the stories of Jairus’s daughter and the woman with the issue of blood, it is phenomenal to see how 

Jesus, in the midst of a certifiable crisis, stops to deal with an anonymous woman whose physical need had 

already disappeared when she touched him. Jesus, as busy as he was, stopped to be sure that she understood 

not only what had happened to her physically, but also the spiritual implications of her new situation. If he 

wasn’t too busy then for her, he won’t be too busy now for you! 

 

WEEK 7, DAY 4  LUKE 9 

 

Today you read Luke 9. In this chapter, there is a preaching tour—the apostles’ first experience in preaching 

and ministry without Jesus right there beside them—and a debriefing time that turns into a feast for 5,000 

men and an unnumbered group of women and children. At Caesarea Philippi, a turning point occurs in 

Jesus’ ministry and his relationship to the twelve disciples is irrevocably and dramatically changed. The 

Transfiguration appears in this chapter along with some heavy-duty instruction about ministry, humility, and 

discipleship. As usual, there is more to discuss than we can easily accommodate, but one key idea running 

throughout all of today’s material is the idea of training in discipleship. 

 

Discipleship (or leadership training) was always a very high priority item on Jesus Christ’s ministry agenda. 

Almost nothing got a higher place than that. After all, Jesus knew very well that his time of ministry on 

earth would be very short and that after the work of redemption had been accomplished, everything would 

rise or fall on the disciples’ ability to continue the work. Increasingly, as he moved through the weeks and 

months of his public ministry, leadership training took on greater significance until, from Caesarea Philippi 

onward, it became the dominant theme of his work. 

 

What Jesus understood about the importance of training was picked up by the apostle Paul. As we move 

through the New Testament epistles, we will find Paul coming back to this topic over and over again. 

During these years of public ministry, Jesus was quite literally investing his life in the twelve. Anything else 

was peripheral to that task. If we forget that, the secret for spreading the good news of Christ will be in 

grave danger of being lost. 

 

For an extended period of time now, the disciples have been with him—watching, learning, and from time 

to time with Jesus close at hand, engaging in ministry. Now he sends them out on their own. Later (in Luke 

22) he will tell them to take purse, bag and sword, but here, on this training mission, he sends them out with 
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none of those things. I believe that his purpose is to teach them to cast themselves entirely upon God—to 

trust him completely for everything. If this venture succeeds, they must know that it was entirely due to 

God’s work. He urges them to concentrate their efforts by focusing on teaching a few people in depth, rather 

than by preaching in scattershot style to many. This is still an important principle to follow today. It worked 

for Jesus, who focused most of his ministry on a few, and it will work for us as well. He gives them 

authority over demons and disease and they use it effectively, “preaching the gospel and healing people 

everywhere” (Luke 9:6). 

 

How does someone learn to be an effective minister of the kingdom of God? Ask that question in most 

churches today and you will be told to go to Bible college or seminary. Take some classes, get a degree, and 

then you will be ready to make an impact on the world for Jesus! Friends, that was not Jesus’ method. The 

modern method is both new and relatively ineffective, largely because it does not address the fundamental 

fact that we can best learn ministry concepts and skills in the context of apprenticeships and mentoring 

relationships. Until we begin again to take this training method very seriously, the church will be weak and 

ineffective. 

 

The feeding of the 5,000 occurs when a debriefing session is overrun by unwelcome (that would have been 

the disciples’ word) guests. To Jesus, they were welcome indeed. Five thousand men (the word is 

specifically the word for males)—who knows how many women and children there were? Jesus turns this 

interruption into a great training exercise. While feeding the 5,000, Jesus was focused on the task of training 

the disciples. Knowing full well what he already intended to do, Jesus tells the disciples to feed them. Then 

he watches how they will handle it. When they fail to come up with a workable solution, Jesus supplies one. 

Soon enough they will be on their own, and he wants them to learn the secrets of faith. 

 

When they arrive at Caesarea Philippi, they reach one of the critical junctures in their relationship with 

Christ. Note that this turning point in Christ’s ministry occurs, according to verse 18, at a time when Jesus 

has been praying alone. Emerging from prayer, he comes with God’s direction for the next step, the next 

stage of his journey toward the cross. 

 

Peter’s answer to Christ’s inquiry, “Who do you say I am?” is impressive. “You are,” he says, “the Christ 

(the Messiah) of God” (Luke 9:20). That’s a good answer, but Peter still hasn’t gotten as far as the angel in 

Bethlehem. Remember? The angel said the baby was “Christ (Messiah) the Lord” (Luke 2:11). But getting 

as far as “the Lord’s Christ” is still something, and Jesus, now that they recognize him at least partially, 

moves them from Introduction to Discipleship 101 right into advanced discipleship training.  

 

For the very first time (in verses 22 and following), Jesus tells them that he will die on a cross and be raised 

on the third day. He says it in plain language. But it was such a radical message that they never understood 

what he was saying, not until after Golgotha and after the first Easter morning. 

 

Jesus explains his theory of discipleship quite clearly, and we need to pay special attention to what he says. 

Being a disciple of Christ means denying self, taking up a cross daily, and following Christ. Many people 

still seem to think that following Christ involves a series of one-time decisions and actions. You decide to 

repent and believe on Christ and at that point you pass from death to life—you never have to make that 

decision again. Fair enough. Then there may come some subsequent crisis point at which you realize that 

your initial repentance was shallower than you ever knew, and that the lordship of Christ has far greater 

implications than you ever dreamed. So you make another decision. To use the words of Romans 6:11, you 

“count yourselves dead to sin but alive to God in Christ Jesus.” You put an end to practicing sin in some 

critical area of your life; maybe you are even baptized at that point. Now you’ve achieved a further level of 

Christian maturity—some people call it “the deeper Christian life.” Really? That model of Christian growth 
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doesn’t square at all with what Jesus says here. Jesus says that you die daily—every single day you have to 

decide again that, for this 24-hour period, you will count yourself as dead to sin. I am not saying that you 

can lose your salvation or that you need to be saved every day. We are saved once and once only. But I am 

saying that discipleship is a daily thing. If you are going to walk with Christ, you have to decide today to die 

with him. Then you have to make that same decision again tomorrow and the next day. 

 

The fact that, about a year before his arrest and betrayal, Jesus is already talking openly to his disciples 

about both the crucifixion and the resurrection is of critical importance, because it tells us at least four very 

important things about Christ’s death.   

 

1. Christ’s death was voluntary. He didn’t just wander into Jerusalem around the time of the 

Passover and get caught up in a whirlwind of political and religious intrigue, taken by surprise, 

betrayed, arrested, and killed in a kind of colossal mistake. That’s what many people think, but 

that’s not true. A year ahead of time, Jesus already foresaw and talked about what was coming. 

Christ’s death was voluntary.  

 

2. It was purposeful. There was a reason for it. Luke 9:44 says, “The Son of Man is going to be 

betrayed into the hands of men.” 

 

3. It was planned. Jesus was fully conscious, a year in advance, that a plan was being implemented. 

He frequently said, “My time has not yet come” (John 2:4, for example). 

 

4. Christ's death was necessary. “The Son of Man must suffer many things and be rejected, … killed 

and … raised to life” (Luke 9:22). The death of Christ is the most significant event in all of 

Scripture, all of redemption history, and all of human history. It didn’t happen by accident; it was 

part of a divine plan.   

 

Dealing with the boy disturbed by demonic seizures presents another training opportunity. Casting out the 

demon, Jesus alludes to the fact that his time with the disciples is growing short, and he shows them that 

although they have learned some things, they still need much more training. 

 

Jesus teaches about humility, with a child standing in their midst, and about the appropriate and 

inappropriate use of spiritual authority. (Calling down fire from heaven upon a group of inhospitable 

villagers, as two disciples suggest in verse 54, is definitely inappropriate!) 

 

Even the Transfiguration experience was a training exercise for the leaders of the disciple band. At Caesarea 

Philippi, Jesus had said that some of the group standing there would not see death until they had “seen the 

kingdom of God” (Luke 9:27). Those were mysterious words indeed, and even now there is speculation 

about just what Jesus was referring to. I believe, however, that he was indicating that Peter, John, and 

James, the three leading disciples, would see something on the Mount of Transfiguration that would, in 

modern-day parlance, blow their minds. 

 

While Jesus is praying (why doesn’t that surprise us?), Moses and Elijah appear—two key Old Testament 

figures, representing the Law and the Prophets. Jesus is seen in a way that reveals much more of his glory 

than the disciples have seen before. A discussion ensues about what Jesus will do to redeem us, and God 

speaks from heaven. The three disciples take it all in and are, I am certain, properly awed by the whole 

scene. Now, God never performs unnecessary miracles just to show off his omnipotence. Jesus isn’t into 

that either. Therefore, there must be a reason for the three disciples to have seen what they did here. I think 

that it had special relevance both to Jesus himself and to the disciples, for whom it was one more very 
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special training assignment. 

 

For Jesus, the anointed Messiah, the Transfiguration is a tremendous source of encouragement. At Caesarea 

Philippi, he has turned his focus toward the death that he will die in Jerusalem. “Because he knew how 

terrible the suffering would be, and because the choice to undergo it voluntarily … demands such boundless 

self-denial, he seeks communion with his Father in prayer and he is comforted and encouraged by this 

encounter.”
5
  

 

For the disciples—the ones who would be responsible for leading the apostles and the fledgling church—

this experience is critical. To be allowed the privilege of seeing just a glimpse of that other side of reality 

will be an encouragement and source of great strength to them, not only in the near future but also for all the 

rest of their years, as they suffer hardship and persecution for the name of Jesus. 

WEEK 7, DAY 5  LUKE 10 

 

Today you read Luke 10. The very first verse presents us with an interesting problem that I will discuss 

briefly, just to help you understand what a remarkable book our New Testament really is. Your Bible (if you 

are reading the New International Version) says that Jesus sent 72 others out to preach, much as he had sent 

the twelve out in the previous chapter. If you are reading a King James Bible, however, verse 1 says that he 

sent 70, not 72, out to preach. (Just for the record, the New American Standard Version and Revised 

Standard Version also say 70; the New English Bible goes with 72.) What we have here is one of the very 

few places in the entire New Testament where we cannot be absolutely certain what the original writer 

recorded in the text. 

 

The ancient method of copying books demanded that scribes painstakingly copy word for word from one 

scroll onto another. Even with the most careful attention, from time to time, the best copyists made errors: 

they misspelled a word, skipped a word or even a line, copied a word twice, or mistook one number for 

another. Although the doctrine of inspiration assures us that every single word that Luke wrote in the 

autograph (that is, the original copy) of his gospel was true and without error, no such divine aid guarded 

the process of copying manuscripts, and soon many minor variants crept into some of the copies circulating 

throughout the Christian church. 

 

Even much more recent works (the writings of Shakespeare, for example) are full of such errors by copyists 

and printers. In fact, deciding exactly what words the original version of William Shakespeare’s plays 

contained is a very tricky problem indeed. It turns out that the text of the New Testament, written over 1,900 

years ago, is a whole lot more certain than Shakespeare’s corpus. 

 

By comparing the thousands of extant copies of the New Testament, by identifying textual families (copies 

made from more primitive copies), and by employing the principles of a rather exacting literary science 

called textual criticism, we can be absolutely certain not only of the general sense, but of the exact words 

and spelling that were present in the original autographs nearly 100 percent of the time. Luke 10:1, however, 

is one of the very few places (there are about 40 in the whole New Testament) where a copyist’s mistake 

occurred so early in the process that we can’t get behind it. These mistakes (we call them “primitive errors”) 

involve only a spelling change or perhaps a discrepancy in a verb tense. In no case is any teaching or 

doctrine of New Testament Christianity thrown into doubt; rather, this uncertainty between 70 or 72 is 

typical of the significance of the copyists’ mistakes in the New Testament. Don’t ever let anyone tell you 

that the New Testament is full of errors, or that we cannot be sure that the Bibles we have today are faithful 

copies or translations of what was originally written. Your copy of the complete works of William 
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Shakespeare may not accurately reflect the original manuscripts at every single turn, but, happily, I have no 

such doubts about the New Testament. That was a long digression from the important messages in Luke’s 

text, but I believe that it is important for you to know how reliable your New Testament really is. 

 

Luke is the only gospel writer to include the story of this preaching mission. This passage underscores the 

effort that Christ was now investing in leadership training, as well as his sense of urgency about reaching all 

the cities and towns in Israel and its environs with the message that the kingdom of God was near. 

 

This chapter also underscores how much we do not know about the public ministry of Jesus and how much 

the Gospel writers, for whatever reason, left out regarding what Jesus said and did. (John 21:25 points out 

that if all the things that Jesus did were written in books, there wouldn’t be enough shelf space in all the 

libraries of the world to contain it. A bit of an exaggeration perhaps, but we get the point.) Anyway, in Luke 

10 some woes are pronounced on Bethsaida, Capernaum, and a town called Korazin. If Tyre and Sidon 

(which the prophet Ezekiel condemned) had seen the miracles that Christ performed in them, Jesus says, 

those Old Testament city-states would have repented in sackcloth and ashes. Apparently Jesus had spent 

significant time and done mighty miracles in all three places, but although Capernaum figures prominently 

in our New Testament, Bethsaida is only mentioned very briefly, and Korazin is never mentioned at all 

except here! We have no idea at all what he might have said and done in those two cities. 

 

The preaching tour is a great success, and many wonderful things are accomplished in the name of Jesus.  

Two other aspects of it are also worthy of attention. The first relates to Jesus’ remark about having seen 

Satan fall. The preachers report that even demons submit to the name of Jesus. (That by itself is worth 

talking about, but we will leave it for another time.) Then Jesus says, “I saw Satan fall like lightning from 

heaven. I have given you authority to trample on snakes and scorpions and to overcome all the power of the 

enemy; nothing will harm you. However, do not rejoice that the spirits submit to you, but rejoice that your 

names are written in heaven” (Luke 10:18). 

 

There are two possible ways to understand this response. One is that, as a result of the victories that the 72 

were achieving in Jesus’ name, Christ saw in his spirit the dominion of Satan crumbling as suddenly and 

dramatically as a flash of lightning crosses the evening sky. 

 

The other way to interpret Jesus’ remarks, however, is perhaps just as plausible. The preachers come back 

full of excitement (and maybe with a tiny bit of pride as well) and say, “Look what happened!” Jesus, seeing 

that little bit of “look what we did” pride, says, “I remember a day—long before the world was made—

when Satan, all full of pride, fell like lightning from heaven. Yes, it’s true that you did wonderful things, 

because I have given you my own authority! But don’t get too impressed with all of that. If you want to 

rejoice and be proud of anything, rejoice and have pride that your names are recorded in heaven.” 

 

Jesus didn’t give his authority just to the twelve and then to those 72. He has given it—at the Great 

Commission and through the indwelling of his Holy Spirit—to all his servants. He has given it to you and to 

me! When we really begin to know the Word—and the Lord of the Word—and when we begin to obey the 

Word, that power will begin to show itself in wonderful ways. But just remember: when and if God chooses 

to use you in a special way, don’t be too impressed with yourself or with anything he uses you for. Be 

impressed by the grace that caused him to write your name in the Lamb’s book of life. 

 

Second, I want us to note how enormously the Holy Spirit gives joy and pleasure to Jesus Christ. Jesus got 

great joy out of seeing his disciples succeed and grow. He was “full of joy through the Holy Spirit” (Luke 

10:21). Jesus was a man of sorrows and acquainted with suffering (Isaiah 53:3), but he also bubbled over 

with the wonderful joy that the Holy Spirit of God gives to those who are full of him. The joy of the Lord is 
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one of the great marks of the Spirit-filled life! 

 

Finally for today, we must not overlook the famous Parable of the Good Samaritan. Do you remember what 

we said about interpreting parables? We’re supposed to look for the setting, the story, and the application, 

and we want to find the one main point that the story makes. The setting: an expert in the law (a scribe) 

wanted to know what he had to do to inherit eternal life. Jesus told him to keep the law. The scribe 

summarized the Old Testament law admirably in two overarching commandments. “ ‘Love the Lord your 

God with all your heart and with all your soul and with all your strength and with all your mind’; and ‘Love 

your neighbor as yourself’ ” (Luke 10:27).  Now, the important thing here is that no one has ever been able 

to keep those two commandments perfectly. You know that as well as I do. That’s why the New Testament 

says that no one can ever be justified by keeping the law. But the scribe wasn’t ready to admit guilt, so he 

tried to fudge on the second commandment by asking, “And who is my neighbor?” (verse 29). In response, 

Jesus tells a story that you have doubtless heard before. But to fully understand its significance, you need to 

know that in New Testament times, Samaritans and Jews absolutely hated each other. 

 

A little geography lesson will help you to visualize the story of the Good Samaritan a bit better. “The road 

from Jerusalem to Jericho was a notoriously dangerous road. Jerusalem is 2,300 feet above sea level; the 

Dead Sea near where Jericho stood is 1,300 feet below sea level … in less than 20 miles this road drops 

3,600 feet. It was a road of narrow, rocky defiles, and of sudden hairpin turns which made it the happy 

hunting ground of brigands. In the fifth century, Jerome tells us that it was still called … the Bloody Way. In 

the 19th century, it was still necessary to pay safety money to the local sheiks before one could travel on it. 

Otherwise you would have been ambushed. As late as the 1930s, H. V. Morton tells us that he was warned 

to get home before dark if he intended to use the road because ‘a certain Abu Jildah was adept at holding up 

cars and robbing travelers and tourists and escaping to the hills before the police could arrive.’ ” (need 

citation) Jesus’ story was certainly drawn from a real-life situation to which his hearers could easily relate. 

   

The application of the parable is also here. Jesus forces the scribe to make it: Everyone is my neighbor, 

especially the one who needs help. 
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