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WEEK 56, DAY 1                                ISAIAH 24-27 

 

Good morning.  This is Pastor Soper and welcome to Week 56 of Know the Word.  Today we read Isaiah 

24-27.  This was a slightly longer section than some, but it stands as a unit within the Book and I wanted us 

to read it in just that way.  It has been called “Isaiah's Apocalypse” because of its focus on the worldwide 

triumph of God.  It functions as a kind of "cap" or finale for the previous section, which began with chapter 

13. 

 

Remember now, the theme of the whole Book of Isaiah, so far as we have yet studied, can be succinctly 

summarized by the simple question, “Who do you trust?”  That was the question put by God's prophet to 

Ahaz, and then to the whole nation.  The whole first half of the book, chapters 1-39, is given over to 

providing enough data to help Judah answer that question correctly.  The prophet's confident assertion to 

King Ahaz was that God and God alone is trustworthy, and chapters 13-35 are given over to the 

substantiation of that great claim.  From Babylon in the east, to Tyre in the west, Isaiah has scanned the 

entire landscape and each and every nation is shown to be under the judgment of the Holy One of Israel. 

 

In the chapters that we read today, the prophet rolls all of those nations together in one big ball and 

pronounces God's judgment upon the whole earth.  Seventeen times in chapter 24 alone he talks about "Ha 

Arretz", 'the earth.'  (There was an unnamed city whose destruction was described in chapter 24, but I think 

it is the ‘city of the earth’ that is being described there.) 

 

Now, if that view of these chapters is correct, then several observations can be confidently made about these 

chapters.  The first is that we are looking at a prophecy that hasn't happened yet - something that will take 

place at the end of time.  Once again we are faced with the interweaving of short-term prophecies (i.e., those 

relating to the things that would happen within a few generations to the nations of Isaiah's day) and long -- 

very long - range prophecies, the fulfillment of which we still await in our own day.  Isaiah's long-range 

view is an end-time view that teaches us to expect judgment on the entire earth - a judgment which will be 

all inclusive - in the sense that, with one exception - the righteous (who we will discuss in a moment) – 

everyone - the great and the small, the rich and the poor, the easterners and the westerners - everyone will 

have to endure it. 

 

Once before, in the days of Noah, God found it necessary to send a universal judgment upon the race of 

man. Then, the instrument He used was water, a great flood that enveloped the earth and destroyed all living 

creatures except the family of Noah and the animals on the ark.  Isaiah's prophecy is consistent with other 

biblical passages like the one in Peter's letter, which tells us that when God's cup of wrath is once again full, 

it will again be poured out over the earth, but that this time - in accordance with His promise never again to 

destroy the earth with water - the instrument will be fire.  We will read more about this when we look at the 

Book of Revelation. 

 

The second observation that I want to make with you about this passage is that the coming judgment will 

itself give way to something else, and that is the establishment of God's righteous reign!  Right in the middle 

of the apocalyptic language in chapter 24, in the midst of proclamations of judgment, ruin and doom, the 

prophet interrupts himself with these words, "They raise their voices; they shout for joy; from the west they 

acclaim the Lord's majesty.  Therefore in the east give glory to the Lord, exalt the name of the Lord, the God 

of Israel in the islands of the sea.  From the ends of the earth we hear singing: 'Glory to the righteous one...'" 

That same theme continues in chapter 25, when apparently, after the judgments, Isaiah talks about a great 

feast that God will prepare.  The language here is strongly reminiscent of what we find at the very end of the 

Book of Revelation, where John describes for us the Marriage Supper of the Lamb and the events that 



2 
 

follow it.  Isaiah also notes here that God will destroy death and wipe away all tears.  I wonder if you 

noticed these parallels with the Book of Revelation.  There are others in these chapters, as well, like the 

mention of the trumpet blast and the disturbances in the sun and the moon.  Once again we are looking at the 

Old Testament roots of some much more familiar New Testament words and images. 

 

May I just note in passing here, that one of the wonderful side benefits of our times together in ‘Know The 

Word’ will almost certainly be a much richer understanding for you of the unity of the Old and New 

Testaments because of the many connections that you have never before had the opportunity to make 

between them. 

 

The third observation - and this is a very important one - is that, according to Isaiah, during the period of 

time in which the wrath of God is being poured out upon the earth, the remnant which has remained faithful 

to the Lord will somehow be sheltered and protected from the judgments which will engulf the rest of 

humanity.  In chapter 26:20 there is this injunction given: "Go, my people, enter your rooms and shut the 

doors behind you; hide yourselves for a little while until His wrath has passed by."  Now, depending on your 

eschatological biases, you will be able to interpret that verse in several different ways.  (A pre-tribulational 

rapturist, for example, will probably see it as a reference to the rapture - the "rooms" referred to being the 

same as the ones Jesus talked about in John chapter 14 when He said, "I am going to prepare a place for you. 

 In my Father's house there are many rooms."  A post-tribulationist will view it in much the same light as the 

warnings which kept Israel indoors (and under the blood) on the night when the angel of death passed over 

Egypt, taking the lives of the first born of every household except their own.  The point which needs to be 

made here, however, is that when that end-time judgment of God does come, whether in or out of this world, 

Christ's church will be protected from it... 

 

The fourth thing that I want for you to notice about what we read today is a little bit more subtle, but still 

well worth seeing.  In this section of Isaiah's book, which began back with chapter 13, it might have been 

possible to view God, before what we read today, as a "reactive" God, who simply sits back and watches 

what each individual nation does and then plans an appropriate set of counter-measures to respond to their 

actions.  That is not the picture that emerges from chapters 24-27!  Here, Isaiah makes it very clear, just in 

case anyone had somehow gotten the wrong idea before, that from beginning to end, God has been working 

out His plan and His purpose in the affairs of men and nations.  "O Lord, you are my God," he cries in 

chapter 25.  "I will exalt you and praise your name, for in perfect faithfulness you have done marvelous 

things, things planned long ago..."  In these chapters, God is the initiator, not the respondent, to what is 

going on around Him.  So will it always be! 

 

Now then, there are two more big things that I want you to notice with me about the passage we read today. 

 The fifth thing is that Isaiah quite obviously understands and teaches that when all of these things happen at 

the end of time, there is going to be a resurrection of the righteous dead.  Did you catch that as you read 

chapter 26?  The goal for which the nation of Israel was created was to bring salvation to the earth, to give 

life to the people of the world.  That is what we learned all the way back in Genesis, when God blessed 

Abraham so that he could be a blessing to all of humanity.  Remember the slogan, "Blessed to be a 

Blessing?"  The cry of Isaiah as he looks at the Israel of his day is that it hasn't happened.  "We have not 

brought salvation to the earth...We were with child, we writhed in pain, but we gave birth to wind!!"  It's 

ruined.  And the pain that Isaiah feels is enormous.  He is assured by the Spirit of God - the Spirit of 

prophecy - that one day Messiah will come.  One day His kingdom will be established on the earth - one day 

all the nations will acknowledge the Lord and be blessed - but what does it matter now, if in Isaiah's life or 

sometime shortly after, Jerusalem will be destroyed and Judah carried off into captivity?  How do you 

maintain hope and faith in the face of that?  God's answer to Isaiah is in verse 19 of chapter 26: "But your 
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dead will live; their bodies will rise.  You who dwell in the dust, wake up and shout for joy...the earth will 

give birth to her dead...” 

 

What a promise - and what a source of hope.  ‘Yes, Israel will fall, but Isaiah, do not despair - your 

righteous life has not been lived in vain - you will see the victory of the Lord.  You will rise from death to 

be part of it!!’  That is a remarkable promise - almost unparalleled in all of the Old Testament - which has 

very little to say about the subject of resurrection and life after death.  In Jesus' day, there was a whole party 

- the Sadducees - who did not even believe that the Scripture taught that there would be life after death.  

They obviously were not familiar with this passage of Scripture.  But here it is!  And the New Testament 

picks up its theme and expands it greatly in the fuller light of Christ's own resurrection.  It's ethical power, 

however, is just the same for us as for Isaiah.  It is worth living a righteous life - no matter what it costs - no 

matter how hard it is - even if, like Isaiah, it ends up costing us our very life!!  It is really worth everything, 

because one day - in the day of victory - we will rise.  Do you feel the power of that great truth this 

morning?  I pray that you do! 

 

"In that day" - when all of these things happen - "Jacob will take root, Israel will bud and blossom and fill 

the world with her fruit." God's promise to Abraham will then be fulfilled.  All the nations of the earth will 

experience the blessing that comes through Israel.  Now, is that literal Israel, the physical race of Jews, 

spiritual Israel, the church of Jesus Christ, or some overlapping of the two?  That question, at which we have 

looked before, is not going to go away!!  My own view, for those of you who have not yet discerned it, is 

that it is the church - the new Israel - that is in view, but that a very large and prominent component of the 

church in the last days will be the vast number of Jews who have at long last recognized their Messiah and 

put their faith and trust in Him. 

 

Now the last thing I want you to see today is the very powerful promise made in chapter 26, verse 3.  It is for 

Isaiah's readers, who are about to face some troubled times and it is equally meant for you and me.  "You 

will keep in perfect peace him whose mind is steadfast because he trusts in you."  The Old King James 

Version says it a little differently.  "Thou wilt keep in perfect peace him whose mind is stayed on thee."  

What a promise!  What a day!!   

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 

 

  

WEEK 56, DAY 2                             ISAIAH 28 and 29 

 

Good morning.  This is Pastor Soper.  Today you read Isaiah 28 and 29.  Let me see if I can give you some 

perspective on these two chapters.  The main theme, which Isaiah began to treat all the way back in chapter 

7, is still preeminent here:  It is foolish in the extreme to trust other nations.  The only wise thing to do is to 

trust the Lord.  In chapters 28 and 29, he pulls back from the world scene again, and is looking specifically 

at Israel and Judah.  In chapters 13-27, he looked at particular nations first, and then drew our attention at 

the end of that section to some general truths.  "There the purpose was to show God's lordship over the 

nations.  Here the focus is on Judah's choice to trust him or not."  (Oswalt, p. 504) 

 

Through the work of the prophets, God continually called His people to the reality of their responsibility, as 

true moral agents, to make choices.  That is what makes us distinctive as human beings.  Animals react out 

of instinct, but we respond to situations by making choices, and we must always be alert to the fact that we 

have to be ready to live with the consequences of our choices.  That is something that neither the people of 

Israel, to whom the first part of chapter 28 refers, nor Judah, to whom the second part of chapter 28 and all 



4 
 

of chapter 29 refer, were willing to do.  That seems to be a major problem in our society today as well.  We 

(as a society) have chosen to chase the moral code of our Judeo-Christian heritage out of the classroom.  We 

don't want values (especially biblical values) talked about in the elementary school - that would be imposing 

upon the first amendment rights of students who do not come from homes that share that "worldview.”  

When, however, we begin to reap the harvest of a generation of students who do not have any idea of 

absolute truth or universally applicable ethical norms, we bemoan the terrible state of society and wonder 

what has gone wrong in America.  It's a simple matter of choice and consequences!!  Friends, things haven't 

changed in 2700 years.  It's still the same.  We have important choices to make, and every choice brings with 

it certain undeniable consequences.  Isaiah was pleading with his people to think it through before it was too 

late.  They refused to do that. 

 

These chapters form part of a section that runs from chapter 28 through chapter 33.  It has three parts to it.  

The two chapters we read today paint the picture for us.  Back in chapter 7, Isaiah was warning Ahaz not to 

depend upon Assyria.  Now it is to Egypt that Judah is looking for help, and that is just as foolish.  The 

Assyrians, against whom Isaiah had already warned, are knocking on the doors of Samaria and next they 

will look toward Jerusalem.  Egypt was not going to be anything like a reliable ally against Assyria.  To 

Isaiah, the mere thought that anyone might choose to depend on Egypt instead of God was absolutely 

incredible.  In the words of John Oswalt, a commentator on the Book of Isaiah: "It was a course of action 

which could only be proposed by a cynical, faithless leadership drunk on its own power and privilege and 

blind to the necessarily destructive results of such a course."  (Oswalt, p. 504)  "In chapters 28-29, we read 

about foolish leaders, a multitude of enemies, and the false counsel that something must be done at once, for 

there is no hope in God."  (p. 505) In chapters 30 and 31, we will find the proposed solution, that Egypt is 

the answer, just trust Egypt.  Chapters 32 and 33 will give us the true solution - the revelation of the king 

and his presence in their midst (Oswalt, p. 505). 

 

By now I am very sure that you have learned that Ephraim is a synonym for the Northern Kingdom of Israel. 

You will remember that this came to be after the division of the realm, in the days of Jeroboam I and 

Rehoboam of Judah.  Since the strongest tribe in the north was that of Ephraim, that association was made.  

The wreath (or the crown - a wreath being the victor's crown given to the winner of a race or battle), the 

‘wreath of Ephraim’ is the city of Samaria, its capital.  When the prophet says that the wreath, the pride of 

Ephraim's drunken kings, will be trampled and swallowed after the divinely sent hailstorm, he is talking 

about the capture of Samaria by the king of Assyria. 

 

The response of the people to this message from God through the prophet is one of mocking and ridicule.  

"Who is he trying to teach?  Does he think he is talking to children weaned from their milk, just taken from 

their mother's breast?  He says do and do, do and do, rule on rule, rule on rule, a little here, a little there." 

 

It would appear that the word of God to the people in both Israel and Judah seemed to have two basic flaws. 

 It was too directive, and it was too simplistic.  And the people reacted violently against both of these 

apparent flaws.  ‘Isaiah,’ they would have shouted, ‘we are not children - stop telling us what to do.  We 

don't like that.  We are big people now and we are quite capable of deciding for ourselves what is good for 

us.  We don't want you to impose your rules on us any more.  And besides, Isaiah, the world we live in is a 

whole lot more complicated than you prophets seem to understand.  It's not a world in which the simple 

solution like, "Just trust God and it will all work out fine" applies any more.  That may have worked for 

Abraham and Moses, but everything is different now.’  And so when the prophet of God spoke, the 

responses he got were full of cynicism and mockery. 

 

Isaiah's response to them was this bit of resignation and wisdom.  ‘Okay - have it your way.  If you will not 
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learn from me, then you will learn to hear God speaking to you through the lips of foreigners and strange 

tongues (i.e. the Assyrian language).  You can learn it now - the easy way - or experience will become a 

very harsh taskmaster indeed, an Assyrian taskmaster, but you will learn.’  I rather suspect that today in the 

third millennia of the Christian era, God's words still sound overly directive and overly simplistic to a great 

many people - even to a great many who would profess to be the children of God!  But now, just as in 

Isaiah's day, God's word is true, and it will stand, and we still have exactly the same choice.  Learn to trust 

and obey Him now, or be taught by the very painful instructor of experience. 

 

It is on the basis of the painful and powerful experience of Ephraim that, in the last part of chapter 28, Isaiah 

turns to address the people in Judah and says to them, ‘Pay attention!  You think you have made a covenant 

that will protect you, but it isn't going to work!’  Isaiah calls it a "covenant with death, an agreement with 

the grave."  Some commentators take this to be a reference to necromancy.  If they are right, then Judah, 

before the time Isaiah is writing, had already followed the path of idolatry so far that they were making 

"deals" with pagan gods (unreal idols but real demons) to protect them against Assyria.  That may be so.  

The picture of the leaders of God's people trafficking with demons to 'get favors' from them is a very 

frightening one indeed. 

 

It is also possible, however, that what is really happening here is that Isaiah is mocking them, saying in 

effect, ‘The covenant you have with Egypt is a covenant with death.  By choosing to trust Egypt instead of 

God, you have, in effect chosen to die.  The bottom line is the same: neither the lords of Egypt nor the gods 

of Canaan can protect the people of Judah.  The result will be an overwhelming scourge.  (I'm glad to know 

that I'm not the only one who occasionally mixes metaphors!) 

 

Even now Judah has a choice.  God talks about the cornerstone He is laying in Zion, and that precious 

cornerstone, of course, we know, is Jesus Christ.  If you have some extra time today, you might take out 

your concordance and look up all the biblical references to “the cornerstone.”  I know that will be a very 

productive and powerful exercise. 

 

There were a few references in Isaiah's message against Jerusalem that might need explanation.  Verse 21 of 

chapter 28 contains two of them.  It says: "The Lord will rise as he did at Mt. Perazim and rouse himself as 

He did in the Valley of Gibeon to do his work - his strange work - his alien task.”  I must confess to you that 

when I first read that this week, I couldn't remember anything about a Mt. Perazim.  Mt. Gerazim I 

remember - one of the two mountains where Moses read the blessings and the curses of the law.  (Gerazim 

was the ‘mountain of blessing’), but Perazim escaped my memory.  I had to look it up.  I found the reference 

in 2 Samuel 5.  Right after David had been crowned king of Israel, the Philistines brought up a huge army 

against him.  As the battle was set to begin, the Scripture says the Lord "broke out against the Philistines."  

They abandoned all their idols there and fled.  The reference to Gibeon was easier.  That's where Joshua 

prayed to God to make the sun stand still, and where God sent huge hailstones down upon the confederacy 

of the five kings who were attacking Joshua.  That day more of the enemy died from the hailstones than 

from the swords of the Israelites.  That day, it says, "God fought for Israel." 

 

But Isaiah says that the Lord is going to rise up again, but this time His work will be "strange" work, His 

task an alien one.  That is because now he will fight not for Israel but against her.  That is the strange and 

alien part.  Once again, we would be remiss not to make an obvious application to our own situation.  The 

people assumed that since God was the God of Israel, He would be with them no matter what.  That was the 

same mistake that Israel made in Eli's day, when they took the Ark of God into battle against the Philistines, 

and lost the battle and the Ark because God was not with them!  God will fight for the people who truly trust 

Him.  But if we bear His name but do not honor Him, and depend on other things for strength and power, He 
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will not only not fight for us, we may well find Him fighting against us! 

 

In chapter 29, the name Ariel is used several times to refer to the city of Jerusalem.  It only occurs as a 

reference specifically to Jerusalem here.  In all of the Old Testament, there is some difference of opinion 

among scholars regarding its meaning.  The best explanation I have found notes that the Hebrew word Ariel 

means "altar-hearth".  (That word appears in Ezekiel 43:15).  Jerusalem prided itself on its religious 

observances.  It relied upon them to secure its relationship to God, even when its heart and practices were 

anything but godly.  By calling Jerusalem ‘the altar hearth,’ and then delivering his warning, Isaiah is 

underscoring the fact that God is very displeased with Judah. 

 

I wish we had more time to talk this morning.  As usual, there is more I would like to say!  The image of the 

potter and the clay turns up here in Isaiah 29.  You will remember it from the Romans 9 passage which 

draws heavily upon this one for its imagery and its wording. 

 

I hope that you also took note of the fact that once again in chapter 29, a message of denunciation and 

judgment ends on a very clear and powerful note of hope.  When the judgment is past, a remnant will 

remain and they will honor God.  He will bless them.  They will "acknowledge the holiness of the Holy One 

of Jacob and will stand in awe of the God of Israel."  Israel might deny God's plan; Judah might defy His 

purpose, but in the end - after judgment - the plan and the purpose of God will stand for no one can 

ultimately thwart His purpose. 

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 

 

 

WEEK 56, DAY 3                             ISAIAH 30 and 31 

      

Good morning.  This is Pastor Soper.  Today we read Isaiah chapters 30 and 31 together.  Remember that 

chapters 28-33 form a kind of unit in the argument of this portion of Isaiah's prophecy.  The focus of this 

part of the Book is upon the choices that Ephraim and Judah (especially Judah) must make in the face of the 

tremendous political crisis that the rise of Assyria has created.  Will they trust Assyria?  (That had been an 

option in the time of Ahaz, but everyone now knew that trusting your fate to the Assyrians was a little like 

stepping into a swimming pool that has a hungry crocodile for a lifeguard.)  If not Assyria, then who?  

Chapters 30 and 31 explore Plan B - Egypt - a possible ally who might be able to help when the Assyrian 

armies come to call - even if no one really believed that they would.  Isaiah's alternative from the very first, 

of course, has been to simply trust God, but He has not been able to persuade very many others of the 

wisdom of His simple and direct approach!  That provides us once again with the background of the passage 

we read today. 

 

The whole idea of looking for help in a political alliance with Egypt is, to Isaiah's way of thinking, so absurd 

as to be nearly inconceivable.  But that is exactly what Judah, in Hezekiah's day, was doing.  It was a 

remarkable action for at least three reasons.  First, it was amazing because it meant that Hezekiah, a godly 

king, was making exactly the same mistake as Ahaz before him.  Ahaz, afraid of Israel and Syria, had sought 

help from Assyria.  Isaiah had rebuked him for that, and now everyone knew that Isaiah had been right.  

Against Ahaz, Isaiah had brought the great "Emmanuel" prophecy.  His word had been to "sanctify the Lord 

in your hearts and let Him be your fear and let Him be your dread.”  Now the threat is from Assyria, and 

Hezekiah, who saw how big Ahaz' mistake was, is ready to repeat the exact same mistake by looking to 

Egypt, all in the face of repeated pleas from God to just "trust me."  Men and women, please listen to me for 

just a moment.  Right now we are reading ancient history.  But it’s history that is Scripture and it was 
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written for our instruction, and for our correction, and it seems awfully relevant to me.  A great many times 

in my life I have watched others make huge mistakes, and create unbelievable hardships in their lives, by 

refusing to trust God, and placing their reliance in something else instead.  Having noted their folly (and 

sometimes criticized or judged them for it, as well), more times than I would care to admit to you, I have 

turned right around, and without realizing it, done almost the very same thing.  I am sure that Hezekiah 

would have jumped up and down and shouted at Isaiah: "But this is different.  I've done my homework.  

Egypt does not have the territorial designs that Assyria does.  Ahaz was foolish, but this is good for Judah."  

But, no matter how much he protested, it wasn't different.  He was making the very same mistake all over 

again.  And we are just the same!! 

 

The second reason that this alliance with Egypt was so distressing to Isaiah, was because it was Egypt that 

Judah was looking to, and of all the nations to which Israel ought to have enough sense not to look, Egypt 

was number one.  Israel had sought refuge there once before and had become enslaved.  400 years should 

have been a long enough time to learn not to trust in Egypt.  And when God brought them out he gave them, 

by the mouth of Moses, a rather straightforward command: "You shall henceforth return no more that way," 

(Deuteronomy 17:16).  How soon Israel forgot the deliverance of her God!  She was willing to abandon her 

true King, and to turn to the nation which had once before enslaved her! 

 

At the point at which Isaiah speaks, ambassadors have already gone from Judah down to Egypt.  Zoan, one 

of the cities mentioned, was the modern name of the ancient city of Tanis - one of the cities that Hebrew 

slaves had helped to build.  Caravans carrying gifts and tribute - the riches of Judah - have gone down 

through the arid wilderness of the Negev.  Retracing the route of the Exodus in reverse, no wonder Isaiah is 

appalled.  By the way, did you notice in chapter 31, in the passage in which God promises to deliver 

Jerusalem in spite of her foolishness, Isaiah says," He will 'pass over' and resurrect it?" That is a trenchant 

reminder. 

 

The third reason for the prophet's dismay at the conduct of his people is purely pragmatic.  Egypt is not able 

to help.  She is not strong enough to challenge Assyria.  Her help is utterly useless.  She is ‘Rahab, the Do-

Nothing.’  Now, that is not an allusion to the ‘Rahab’ we met in the Book of Joshua, the prostitute who 

believed in God in the city of Jericho, and who was spared because she had helped the Israelite spies and 

trusted God. The Hebrew word ‘Rahab,’ here, was the name of a mythical sea monster.  (For other Old 

Testament references to ‘Rahab,’ you might consult Isaiah 51:9, Job 9:13, 26:12 and Psalm 87:4 and 89:11). 

 The Hebrew people used the legend of the great sea monster, ‘Rahab,’ who was overcome only after a great 

and arduous struggle, to describe what happened when God overthrew the gods of Egypt and set the 

Israelites free.  Isaiah uses the term quite sarcastically.  "Who is Egypt?  Is she the ancient sea monster with 

all the power of chaos at her command?  Hardly.  She is more like a fat old grandmother sitting sleepily in 

the sun." (Oswalt, p. 548)  She is ‘Rahab’ - the one who sits and does nothing.  Why go to all the trouble and 

expense of buying her help?  She cannot help!! 

 

Just in case you were reading the Old King James Version this morning, and are now trying to figure out 

who in the world ‘Rahab’ is, and why I am even talking about this, look at chapter 30, verse 7.  Do you see 

where it says: "Therefore I have cried concerning this: their strength is to sit still"?  Well, in Hebrew, where 

the English translation says ‘strength,’ it says "Rahab" – “the one who sits," and that name ‘Rahab’ is used 

to refer to Egypt in the other texts I mentioned.  That is why the New International Version and other newer 

translations carry the Hebrew name right into the English translation.  The KJV preferred to try to explain it, 

and decided that "strength" was the most important characteristic of a sea monster. 

 

This discussion gives us as good an opportunity as we have had for a while to underscore the value of 
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having (and using) more than one translation of the Bible.  Nearly every translation available (except for 

those produced by certain cults for the purpose of twisting what the Bible really says to match the 

distortions of their theological quirks) has some real strengths, and perhaps a few weaknesses.  The Old 

King James Version, as great as it is, is no exception to that rule.  One of its weaknesses is that, at the time 

of its production, there were far fewer Greek and Hebrew manuscripts of Scripture available for comparison 

and study.  Therefore, the job of deciding which of two or three possible variant readings or spellings was 

most likely to have been the original manuscript was, for its translators, even a more difficult one than it is 

today.  In the verse we have been looking at, the problem is not one of two possible readings, but of whether 

to attempt to translate the idea behind the Hebrew word "Rahab" or to simply transliterate the word -- 

changing the Hebrew letters into their English equivalents and allowing the word to come into our English 

Bibles.  That then requires the English reader to do some research or study to find out what it means.  Here, 

the KJV translated the idea as best it could and the NIV transliterated the word. 

 

Using more than one translation in your study of the Word of God is very helpful to any serious student.  

First of all, it will immediately alert you to verses, like this one, which may need some extra study to clarify 

what the biblical writer was really trying to say.  Second, in those places where translations, of necessity, 

have to make choices between two strong but variant readings, or two ideas that could stand behind a Greek 

or Hebrew idiom or word, you have a much greater opportunity to become aware of the other possibilities 

by using multiple translations, and then you can make your own prayerful decisions about the true meaning 

of the text. 

 

Now I do not want you to turn off your tape recorder today and think that your Bible is now somehow 

unreliable.  That is not true.  In our verse, for example, a little reflection on either the KJV or the NIV 

renderings, especially in light of the larger context in which the verse appears, will take you to the same 

basic conclusions. 

 

Since I have begun this digression, let me press it just a bit further.  Translators always have to make some 

basic choices about the general philosophy they will pursue.  One of the basic choices concerns whether 

they will translate word-for-word, or thought for thought.  The NASB, for example, is pretty much a ‘word 

for word’ translation.  It winds up being more literal than the others, but not as flowing or readable.  The 

NIV, on the other hand, leans toward the ‘thought for thought’ side, sacrificing a little bit here and there in 

the literal department, but gaining a more flowing and easily read character.  (That, by the way, is exactly 

the same path taken by the KJV when it was translated in 1611.)  I keep several translations right beside my 

desk and I consult them regularly.  (I will confess, though, that my two favorite ones are the NASV and the 

NIV.) 

 

Well, we've taken more time than we ought to have done to discuss the matter of translations.  We'd better 

move back to Isaiah 30 and 31 now, but I think I need to inject one little note of warning.  Recently, a group 

of people has been writing and talking a lot about the KJV being the only reliable translation.  If you 

encounter these folk, they will talk about the ‘textus receptus,’ or perhaps the ‘majority text’ and they will 

attempt to convince you that there has been a liberal conspiracy to water down the great doctrines of the 

faith by following less well-attested readings, which produce unreliable and less accurate translations.  I do 

not have time today, nor would I in a month of recordings, to fully deal with that set of arguments, but 

please do not let anyone confuse you into thinking that your Bible is not reliable.  These folk mean well, and 

their commitment to the KJV is not to be laughed at, but their arguments are not sound.  Please don't be 

taken in by them.  If you are interested, then study the issue, but don't just read one book on the subject and 

think that you are an expert.  It's not that simple. 
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There are just two more things that I would like to quickly note with you about chapters 30 and 31.  The 

first is Isaiah's emphasis upon the "Spirit" of God.  We have talked before about the concept of progressive 

revelation.  A "seed" is planted early in the Old Testament, and then it begins to grow, until finally, in the 

New Testament, a fully formed flower or tree appears.  We have already seen this week a development of 

the idea of the resurrection of the righteous dead.  It is presaged earlier in the Old Testament, but is much 

more clearly stated by Isaiah.  Ezekiel will give us some more help, but not until the writing of St. Paul in I 

Corinthians and Thessalonians will we find the whole flower.  The doctrine of the Holy Spirit has a similar 

development throughout the Old Testament, and here in these chapters of Isaiah we get another shaft of light 

on a subject that will await its clearest exposition until the time of Jesus and the works of St. Paul.  ‘The 

problem with King Hezekiah,’ claims Isaiah, who is speaking for the Lord, ‘is that his plans are not God's 

plans.  His alliances have been formed without dependence upon the Spirit of the Lord.’  One of the chief 

functions of the Holy Spirit of God is to provide guidance to the people of God, -- not just for prophets and 

kings, to whom those prophets so often spoke, but to all of His people, great and small.  Jesus said of the 

Holy Spirit that, “He will guide us into all truth.”  What a wonderful reality it is; we can be led by the Spirit 

of God. 

 

The last thing I want you to remember about what we read together today is that the response of the people 

to the messages brought to them by Isaiah and all of the other prophets was amazingly consistent: "They say 

to the seers, 'see no more visions' and the prophets, 'give us no more visions of what is right.  Tell us 

pleasant things; prophesy illusions.  Leave this way, get off this path and stop confronting us with the Holy 

One of Israel." 

 

2700 years really haven't changed very much.  "Tell us what we want to hear and don't make us look too 

carefully at a Holy God."  It makes us too uncomfortable!! 

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 

 

 

WEEK 56, DAY 4                            ISAIAH 32 and 33  

 

Good morning.  This is Pastor Soper.  Today we read Isaiah 32-33 and finished the three-part section, which 

began with chapter 27.  One more time, let me remind you about its contents.  In chapters 28-29, we saw 

Ephraim and Judah led by foolish leaders into an environment that is over-populated with enemies, 

convinced that since God cannot be relied upon to protect them, they must come up with some other 

solution, some action they can take.  Chapters 30 and 31 explored the most widely favored solution – “Let's 

trust Egypt.”  Neither God nor Isaiah had much enthusiasm for that one.  The two chapters we read today, 

32 and 33, "give us the true solution: in the revelation of the king and his presence in their midst." (Oswalt, 

p. 505) 

 

Here, in what we read today, is the alternative to the situation described in chapters 30 and 31.  "The false 

counsel depicted reliance upon Egypt as Judah's only hope.  Crooked rulers made their plans in secret and 

sought ways to foist those plans on a public, which would not have acquiesced in them if they had known 

their true import.  Here God, the God who will have delivered them from Assyria, is depicted as the true 

source of righteous rule.  Although human kings may rule in His behalf (32:1-4) it is His Spirit which must 

energize them, if they are to rule rightly, (34:14, 15,) and ultimately, He alone is king (33:5-6, 22).  Thus the 

[whole] segment (chapters 28-33) continues the contrast that began all the way back in chapter 7, which is a 

contrast between the results of trusting human resources and the results of trusting in God.  Trusting human 

resources leads to injustice, blindness, corruption and destruction.  But trusting in God leads to justice, 
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clarity, integrity and life.  The thought in the two chapters moves through four stages.  The first describes 

the nature of true leadership and the effects stemming from it (32:1-8).  The second explains what the 

fundamental ingredient for the kind of leadership that God says ought to really exist:  God's Spirit (32:9-20). 

 The third makes this necessity of divine intervention even more explicit, stating that Judah is helpless 

without Him (33:1-16).  Finally, in a more emotional segment, the author envisions the day when Jehovah 

rules over a serene and quiet land delivered from all of her enemies (33:17-24) (Oswalt, pp. 578-579). 

 

As I was reading this morning, I began to think about how many of the hymns and Scripture songs that you 

and I sing are rooted in the words of the Book of Isaiah.  I haven't tried this yet, but I almost think that 

without stretching too much, you could find the inspiration for at least one great spiritual song in every 

single chapter of this great book.  It is a treasure trove of devotional literature and song.  Do you know the 

hymn, "Beneath the Cross of Jesus"?  "Beneath the cross of Jesus, I fain would take my stand - The shadow 

of a mighty Rock, within a weary land…" Where did that image come from? - Isaiah 32 - Or how about this 

one, "The Lord's our Rock; In Him we hide; a shelter in the time of storm...Oh, Jesus, is a rock in a weary 

land, a weary land, a weary land.  Jesus is a Rock in a weary land, a shelter in the time of storm."  Same 

image - same passage - same wonderful truth found in Isaiah 32.  As I read chapter 33, I found myself 

singing a much less familiar, but every bit as wonderful hymn, written by the American preacher and 

educator of the nineteenth century, A.J. Gordon.  In verse 17 of chapter 33, Isaiah promises this: "Your eyes 

will see the king in his beauty and view a land that stretches afar."  Gordon wrote, "I shall see the King in 

His beauty, in the land that is far away.  When the shadows at length have lifted and the darkness has turned 

to day.  I shall see Him in the glory, the Lamb that once was slain.  How I'll then resound the story with all 

the ransomed train.  Hallelujah, Hallelujah.  To the Lamb that once was slain.  Hallelujah, hallelujah, 

hallelujah, Amen." 

 

Now, I've cited those hymns, not only because I want you to realize what a rich source of hymnology the 

Book of Isaiah is, but also because both of those hymns beautifully illustrate the ease with which Christians 

in every age have moved to the view that the obvious subject of great portions of this Old Testament book is 

none other than Jesus Himself.  Obviously, He has in view in the great Messianic passages like Isaiah 7,  

(Emmanuel ... Emmanuel); Isaiah 9,  ("For unto us a child is born, unto us a Son is given"); and Isaiah 11.  

We could go on.  He is also the focus of the servant songs, which we will begin to look at next week.  But 

even in the portions of this book which are not overtly Messianic, it seems that the beauty of Jesus is right 

there, shining just beneath the surface of things.  No wonder some people call Isaiah the ‘Gospel of the Old 

Testament.’ 

 

Did you notice that the theme of ‘the Spirit of God’ continued to be developed in what we read today?  In 

the midst of the lament addressed to the women of Jerusalem, the prophet looks ahead to a period of history 

in which the Spirit will be poured out from on high.  That is an image we saw before in the Book of Joel.  

The kind of society that Isaiah looks for cannot be introduced by human effort.  It will only be as the result 

of an outpouring of the Spirit of God.  There is a fair amount of debate among biblical scholars about 

whether or not portions of chapters 32 and 33 are looking forward to the time of the millennium.  It may be 

that they are, but whether or not these remarks are eschatological or merely prophetic in nature, they tell us 

that society will never become righteous, godly, just or peaceful without a supernatural movement of the 

Spirit of God.  That is what we must pray for.  That is the only thing that will get us to the point at which we 

need to arrive.  The millennial reign will be like that - supernaturally introduced and maintained by the 

Spirit of God.  On a smaller scale, that is what revivals are as well - supernaturally-induced seasons, when 

righteousness prospers and peace, justice, and holiness prevail. 

 

Yesterday, we noted that Isaiah sees the Spirit of God as one who guides and directs the people of God into 
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the paths of righteousness.  Today we add to that the idea that the Spirit of God can be poured out upon the 

people of God in such a significant way that not only do their lives change, but so does society as a whole.  

While there will be a very extended period like that at the very end of history, there may be many briefer 

and more localized portends of that scattered throughout the globe and the history of Christ's church.  These 

are "revivals." 

 

I want us to notice, too, how much emphasis was placed in chapter 33 on the fact that it is the Lord and the 

Lord alone who will bring security to Judah and safety to Jerusalem.  In the midst of the dire political 

circumstances in which Isaiah's generation found itself, the confidence of chapter 33 is striking.  Egypt 

cannot save Judah, but the Lord will.  Of the Assyrians, Isaiah is able, by the Spirit of God, to say, "You will 

see these arrogant people no more.  Those people of an obscure speech with their strange incomprehensible 

tongue" - and as we saw in our study of the life of Hezekiah, that is exactly what happened! 

 

The city of Jerusalem will not be saved because of her own strength.  There is no strong navy - Jerusalem 

didn't even have a river to defend her.  If Judah had been a ship, according to Isaiah, she would not even be 

rigged for sail, let alone ready for battle, but the Lord will protect her nonetheless. 

 

I want you to notice the very last line of chapter 33.  "No one living in Zion will say I am ill and the sins of 

those who dwell there will be forgiven."  Once again, a contemplation of the near future has brought Isaiah 

to the point of looking far into the future, to the day when the One true King will sit upon His throne in 

Jerusalem.  The key to His kingdom will be the forgiveness of sin. 

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 

 

 

WEEK 56, DAY 5                             ISAIAH 34 and 35 

 

Good morning.  This is Pastor Soper.  Today we read chapters 34 and 35 of Isaiah and have effectively 

finished the first half of the Book.  You may remember that when we started reading this Book two weeks 

ago, I told you that Isaiah (which has 66 chapters and is one of the longest books in the Old Testament) has 

two major divisions.  The first division encompasses chapters 1-39, clusters around Isaiah's work during the 

reigns of Ahaz and Hezekiah, and has as its main theme the issue of trusting God as opposed to depending 

on foreign kings and alliances for political and social stability. 

 

Since we have already read chapters 36-39 in conjunction with our study of the life and times of King 

Hezekiah, the conclusion of chapters 34 and 35 this morning bring us to the end of Isaiah's first major 

section. I am sure that you noted that it ended on a wonderful and glorious note.  (You are very fortunate 

that I sang to you yesterday or else I would surely break out in full voice to sing the wonderful chorus that 

finds its origins in the last verse of chapter 35.)  "Therefore the redeemed of the Lord shall return and come 

with singing unto Zion and everlasting joy shall be upon their heads.  They shall rejoice and be made glad 

and sorrow and sighing will flee away.  Therefore the redeemed of the Lord shall return and come with 

singing unto Zion and everlasting joy shall be upon their heads." 

 

The passage starts, however, on a most ominous note, describing the wrath of the Lord being poured out 

upon the enemies of His people and of His righteousness -- but it ends with that wonderful note of rejoicing 

and hope.  Like so many other passages in the Book of Isaiah, this one has been variously applied to the 

return of the Jews from their Babylonian captivity, to the tribulation and millennial kingdoms, to the church-

age and the advent of the Gospel, and even to the final introduction of a new heaven and new earth.  It 
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appears to have a rather flexible usage.  I was reading an old nineteenth century commentary on Isaiah 

today.  Listen to what Dr. Alexander, who taught at Princeton Theological Seminary in the 1850's, wrote 

about chapter 35: 

 

"The chapter is the description of a happy condition of the church after a period of suffering.  Thus 

explained, it may be regarded as including various particulars, none of which can be regarded as its specific 

or exclusive subject.  Without any change of its essential meaning, it may be applied to the restoration of the 

Jews from Babylon, to the vocation of the Gentiles, to the whole Christian dispensation, to the course of 

every individual and to the blessedness of heaven.  The ground of this manifold application is not that the 

language of the passage is unmeaning or indefinite, but that there is a real and designed analogy between the 

various changes mentioned, which brings them all within the natural scope of the same inspired 

description…" (Alexander 392).  What Dr. Alexander is saying is that the words of chapter 35 might in fact 

be designed by God to apply to several different events and periods in the future history of His people and 

His church!  That is, to say the least, an intriguing thought! 

 

The consensus of most Bible students, however, is that in chapters 34 and 35 we are looking at end-time 

prophecies.  At the end of this age, God is going to bring His judgment down upon mankind.  That judgment 

will fall in the outcome of a battle, which will involve all the nations of the earth and which is going to take 

place on the plains of Armageddon.  The awful carnage that will result will leave huge mounds of unburied 

dead, because so many will have died and so few will remain to bury them.  As we move through the Old 

Testament prophetic books, (especially the Book of Ezekiel,) there will be a great deal more said about this 

end-time battle, in which God's full cup of wrath will be poured out over mankind.  It is truly a frightening 

picture.  Right now, I simply want to acquaint you with the different expressions that the Bible uses to refer 

to this event.   

 

1) The fury, the wrath of the Eternal -- that was how Isaiah described it back in chapter 26:20, 21. Similar 

expressions turn up in Ezekiel and Zephaniah.   

2) The jealousy of the Lord -- Ezekiel 38  

3) The terror of the Lord - Isaiah 2 

4) The vengeance of God - Psalm 94 and Isaiah 35  

5) The sieve of destruction - Isaiah 30  

6) The ravage of the Almighty - Joel 1 

7) The great carnage (here)  

8) The threshing floor where sheaves are crusted - Micah  

9) The vat of God's wrath - Isaiah 63 and Revelation 14 

 

Jesus even talked about the place where the corpse is,  and where the eagles will be assembled.  Just reading 

these passages produces a terrifying impression.  It reminds me of a chilling verse in the Book of 

Revelation, (6:10) where the martyrs cry out, "How long, Sovereign Lord, holy and true, until you judge the 

inhabitants of the earth and avenge our blood?” 

 

The reference in chapter 34 to the ‘stars of heaven’ being dissolved and the sky rolling up like a scroll, 

(remember Jesus said something very similar in the Olivet Discourse), may or may not look forward to a 

literal fulfillment, but it certainly adds a sense of the unprecedented nature of these events which are yet to 

be fulfilled.  The bottom line of all of this apocalyptic teaching in Isaiah and the other Old Testament 

prophets is that someday, at the end of this age, the great day of the Lord will come, and when it does, God 

will bring justice (and that means judgment) down upon all the nations that have gone to war against Him. 
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Remember, God's people will not be touched when He pours out His wrath.  Depending on your 

eschatological framework, you have a different slot for the righteous during that period.  But all are agreed 

that God's people will be protected.  I am very glad that we didn't stop with chapter 34 today, for as 

terrifying and awesome as the picture of Armageddon is, so the picture of what will follow it is both 

glorious and wonderful.  Fix it in your mind, so that the fearsome portents of chapter 34 do not overwhelm 

you.  In fact, that is exactly the reason that chapter 35 is in the text.  Did you see what use Isaiah says it has? 

"Strengthen the feeble hands, steady the knees that give way; say to those with fearful hearts, 'Be strong, do 

not fear; your God will come, He will come with vengeance; with divine retribution He will come to save 

you.'" 

 

Note this well - the flipside of God’s wrath is His determination to save His people.  If He judges His 

enemies, He does it to save His people.  Christian -- whatever eschatological belief set you adopt, you do not 

need to be afraid.  When Christ comes to judge the earth, He also comes to make your salvation complete.  

The two go together. 

 

Isaiah gives us three little cameos of what it will be like after Christ returns.  He says:  

1) The desert will blossom and burst into bloom.  Nature will see the glory of Christ.  We might 

perhaps link this passage to the one found in Romans chapter 8 that says there is going to be a 

reversal of the curse when Christ returns.  All of creation right now groans in eager anticipation of 

its redemption.   

2) Secondly, Isaiah says, "The eyes of the blind will be opened and the ears of the deaf unstopped.  

Then will the lame leap like a deer, and the mute tongue shout for joy." Physical abnormalities will 

be dealt with -- no more sickness.   

3) Thirdly, he talks about a ‘highway of holiness,’ prepared and populated by a people who are 

characterized by personal holiness.  Man's struggle with nature, man's struggle with sickness, and 

man's struggle with sin will all be over.  All the effects of The Fall will be dealt with.  In this golden 

age, which is yet to come, Christ will deal with and eliminate all the effects of The Fall.  Then and 

only then will we know what life, as God meant it to be, is really all about. 

 

This is Pastor Soper.  You have a great weekend and I'll talk with you again next week. 

 

  

 

 


