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WEEK 5, DAY 1  GENESIS 44, 45, 46 

 

Today you read Genesis 44 through 46, the great climax of the account of Joseph and his brothers.  

 

Before Joseph reveals himself to his brothers and graciously acts to meet their desperate need, he puts them 

to another severe test to see if they have really changed and to know if, having betrayed him and broken 

their father’s heart more than 20 years ago, they would once again leave a brother behind and return to their 

father, this time to gain their own freedom. The account stresses the freedom offered to them, both in the 

encounter with Joseph’s steward, who stated that all but the possessor of the cup would be free to go their 

way, and then again in the words of Joseph himself to the whole group. “The rest of you, go back to your 

father in peace” (Genesis 44:17). This was clearly Joseph’s way of testing their character and determining 

whether they had changed. Joseph knew full well that the brothers he had known would not have thought 

twice about such a choice. They would have taken their freedom and run, leaving Benjamin to fend for 

himself as a slave in the household of the mysterious Egyptian. But the brothers have changed, substantially. 

When Joseph’s steward places Benjamin under arrest, there is no debate about what they should do. They 

just turn around and head back to Egypt together. Then, when Joseph repeats his offer of freedom to the 

brothers, Judah makes an impassioned speech and begs to be allowed to redeem Benjamin’s life with his 

own. He wants to take Benjamin’s place and accept the punishment for him. (Many generations later, a man 

from the tribe of Judah would come as a substitute for the sins of the whole world.) The brothers have 

passed Joseph’s test; he will hide from them no longer. From this point on, his generosity and forgiveness 

are unmasked and unfeigned. 

 

I want you to notice another authentic bit of local Egyptian color in the story. It concerns the silver cup that 

Joseph had placed in Benjamin’s sack and the mention of divination (the practice of telling the future and 

learning hidden things by means of some rite or ritual). We know that divination was practiced in ancient 

Egypt and that one of the methods used was to mix oil with wine in a cup and watch the movement of the oil 

upon the wine. Possessing and using a divination cup would be a very Egyptian thing to do. That would 

pose a huge problem, however, for any Israelite after Moses, for the Mosaic Law contains strict prohibitions 

against divination and other occult practices, which are called “detestable ways” before the Lord 

(Deuteronomy 18:9, 14). Even before Moses laid down God’s law on these matters, Balaam reluctantly 

testified (in Numbers 23:23) that divination was not practiced in Israel, precisely because God, the God of 

Israel, revealed himself to them and told them all that they needed to know. The mention of a divination cup 

in the Joseph story, then, is out of place for the people of God, but very much in character for an Egyptian 

household. Why was Joseph using it? Perhaps Joseph, possibly as a result of taking the daughter of an 

Egyptian priest for a wife, had acquired this pagan practice and actually used the cup in this way. It seems 

more likely, however, that the divination cup was part of his Egyptian cover—a way to explain to his 

brothers his uncanny ability to know things about them that could not be humanly known (like how to 

arrange them in order of their ages at the dinner party) without yet revealing his true identity. 

 

We noted in Genesis 42 that the brothers are still carrying the guilt of what they did to Joseph. In that 

chapter, it appeared in their attempt to explain to each other why things were going so wrong when, in this 

instance, they had done nothing wrong themselves (Genesis 42:21). Judah’s response to Joseph’s accusation 

in chapter 44 is interesting in this regard. Judah says, “What can we say? How can we prove our innocence? 

 God has uncovered your servant’s guilt” (Genesis 44:16). Perhaps Judah was simply being fatalistic and 

saying, “Hey! There is nothing we can do or say that will convince you, because God has convicted us; the 
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evidence is stacked against us. Even though we stole nothing, this proof is in the bags. We really are 

innocent; God has convicted us.” I tend to believe, however, that Judah was truly admitting guilt here—not 

for the theft of the cup for which Benjamin stood convicted, but for the treacherous act of selling Joseph 

into slavery. If that is true, then this is another indication, albeit oblique, of confession of sin and repentance 

in Judah and his brothers.   

 

Now comes the dramatic climax of the whole account. The moment of revelation is at hand. Joseph’s own 

emotions are out of control; they so overwhelm him that Pharaoh himself hears about the commotion.  

Through his tears he cries out, “I am Joseph” (Genesis 45:3)—and his brothers are too terrified even to 

speak. 

 

Last week we spoke briefly about the doctrine of providence—the belief that God supernaturally orders and 

directs the lives of his people, and indeed all people, to accomplish his own will for their lives. Joseph had 

certainly come to understand that doctrine from experience in a deeply profound and personal way. “I am 

your brother Joseph, the one you sold into Egypt! And now, do not be distressed and do not be angry with 

yourselves for selling me here, because it was to save lives that God sent me ahead of you. … God sent me 

ahead of you to preserve for you a remnant on the earth and to save your lives by a great deliverance. So 

then, it was not you who sent me here, but God. He made me father to Pharaoh, lord of his entire household 

and ruler of Egypt” (Genesis 45:4–9). 

 

When we first looked at this important biblical doctrine, we noted the scriptural teaching that God is 

working out specific plans, not just in the lives of the great ones, but in our lives as well. As we think again 

about this doctrine, it is important to recognize that at least two agendas are constantly being worked out in 

our lives: man’s agenda, which may or may not be good, and God’s agenda, which is always good. In 

chapter 50, after Jacob’s death, Joseph will reiterate this principle in assuring his brothers that he is planning 

no revenge.  “You intended to harm me,” he will say, “but God intended it for good” (Genesis 50:20). 

 

The doctrine of providence means that God is controlling and guiding our lives so that everything that 

happens will fit his agenda to glorify himself and to bless us. Romans 8:28 can be believed with confidence: 

“In all things God works for the good of those who love him, who have been called according to his 

purpose.” 

 

Joseph’s brothers had an evil agenda for him. Joseph had a better agenda for himself, but it wasn’t 

necessarily God’s. His Egyptian overlords had a third agenda for his life. But the only agenda that really 

counted was God’s agenda.  He sent Joseph to Egypt and guided his steps there, even through those dark 

years in prison. 

 

As you think about the subject of providence, you need to understand that God’s ability to override human 

actions, turning bad things into good things that shape us and promote his eternal plans, does not remove 

from men the responsibility for their choices and actions. The fact that God was working his plan in 

Joseph’s life did not in any way absolve his brothers of responsibility for their treachery in selling him into 

slavery, or Potiphar’s wife of responsibility for lying. Nor, for that matter, did it relieve Joseph of the 

responsibility to make wise and godly choices. 

 

These dual tracks of man’s responsibility and God’s sovereignty run together through nearly every page of 

Scripture and through every single day of our lives. It is often difficult for us to see both of them or to 
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understand how they are related.  But they are indeed both present and inextricably connected! 

 

It is undeniably obvious in the lives and events of Scripture that God is at work in every life and event. You 

can see it in the life of Job. Satan has his agenda, but God’s agenda prevails. It is there in the life and (even 

more obviously) in the death of Christ. Peter tells the Jewish leaders, “You killed the author of life” (Acts 

3:15). “You’re responsible for what you did, but you only succeeded in carrying out the eternal plan of God 

to redeem us!” God’s agenda is there in the attempt to exterminate the first-century church through 

persecution. That was the human agenda, but God had his own agenda: persecution comes, Christians 

scatter—and the gospel spreads like wildfire. 

 

That is the doctrine of providence. God superintends and guides the progress of our lives, ensuring that his 

glory and the good of his people are achieved, while at the same time holding man responsible for the 

choices that he makes. Friends, I cannot fully understand that, but I rejoice in it. 

 

WEEK 5, DAY 2  GENESIS 47, 48 

 

Today you read Genesis 47 and 48. Once again the issue of God’s providential care for the family of Jacob, 

who will become the nation of Israel, is evident. This time it is in the provision of the land of Goshen, that 

portion of Egypt that later, in Moses’ day, would be called the district of Rameses. At Joseph’s direction, 

they asked Pharaoh for permission to live in Goshen, and he gave it to them. Pharaoh’s agenda was to please 

Joseph and to put the shepherds, who were detestable to the Egyptians, in a place where their presence 

would cause few difficulties, presumably because there were very few native Egyptians in that area. God’s 

agenda was to locate this family in an area where, by culture (Egyptians wouldn’t even eat with shepherds) 

and by geography, they would be isolated enough to develop as a nation without intermarrying with the 

heathen, as had already become the pattern in Canaan. So we see it again—man’s plan working God’s will.  

(By the way, Jacob’s family liked the idea because Goshen had fertile ground.) 

 

I have already suggested that the Joseph story may well be set in the Middle Kingdom period of Egyptian 

history when the (foreign) Hyksos Pharaohs ruled. These interlopers who held control for a period of several 

hundred years were themselves a Semitic people and would have been more favorably disposed to accepting 

the Hebrews than the Egyptians themselves would have been. 

 

If this conjecture is true (and it is only a conjecture), it could account for the fact that the land of Goshen, 

which was apparently a well-watered area of the delta region of Lower Egypt, was under populated by 

Egyptians and available to Joseph’s family. When the Hyksos invaders took over, they made their capital in 

the delta area, causing a great deal of destruction to public and religious buildings and driving away many of 

the ethnic Egyptians, who retreated south to what is called Upper Egypt, along the Nile River. 

 

This situation might also explain why the Egyptians hated shepherds, because the Hyksos themselves were 

herdsmen of nomadic origins. The Egyptians may have developed a very strong distrust for anyone with a 

herd of sheep because they associated them with the invaders. It is also possible that their prejudice was 

simply rooted in the natural antipathy between farmers who grow things and herders whose animals eat the 

things that farmers grow. 

 

At any rate, here at last was a place where the family could become a nation in relative safety, free from 
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famine, attack, or intermarriage. 

 

Interestingly, the very last of the Hyksos Pharaohs was something of a religious maverick. He became an 

ardent monotheist—a worshiper of only one god—and even a missionary of sorts. There is nothing to 

suggest that the god he worshiped was the God of Israel. In fact, it appears that he worshiped the sun god. 

But nonetheless, it is interesting that this monotheistic stance even existed. If (and that is a very big if) the 

Joseph story fits into this time frame, then Pharaoh’s encounter with Joseph may explain his novel religious 

stance and could also explain how Joseph could have the daughter of an Egyptian priest for his wife. 

 

This dating of Joseph during the Hyksos period could also explain the lack of Egyptian material to 

substantiate the Genesis record. When the Hyksos pharaohs were finally pushed out of Egypt, practically all 

monuments, inscriptions, and other reminders of their reign were totally destroyed. 

 

There are three different references to the number of people in the family of Israel at this point. Chapter 

46:26 says 66 people (not counting the wives of Jacob’s sons) went down with Jacob to Egypt. Genesis 

46:27 adds Joseph and his two sons, who, with Jacob, turn the 66 into 70. Stephen, in his speech in Acts 

7:14, puts the number at 75, using the word kindred and probably referring to the 70 of Genesis 46:27 and 

the five surviving wives of Jacob’s sons. Seventy-five people in all, plus servants, retainers, and perhaps 

shirttail relations—that’s a lot of progress in just three generations! But when they would come out of Egypt 

with Moses about 400 years later, it would be with a nation numbering at least two million! 

 

The way in which Joseph managed Pharaoh’s affairs receives substantial attention. In modern-day language, 

what Joseph did was to nationalize the assets of Egypt. Having set aside huge stores of grain during the 

seven years of plenty, he began to sell the grain when the famine began. In the latter years of the famine, 

people had no money left with which to pay for food, so they paid with their livestock, then their land (on 

which they were allowed to stay as tenants), and finally with themselves, becoming what we would call 

serfs or indentured laborers. The writer of Genesis passes no judgment on this policy. He just reports it, and 

though it might seem somewhat harsh to us, it may have been a small price to pay in comparison to how 

other nations were suffering in the famine.   

 

The fact that the story is recorded in such detail may help us in two ways. First, it helps us understand why 

Israel had to go to Egypt. This was no minor famine; it was a major international catastrophe. Second, it 

may help to explain why the Israelites fell into slavery and were so badly treated later on. If Joseph was the 

cause of Egyptians losing their property, their livestock, and their freedom, and if at least a portion of that 

hardship was still being felt many years later (chapter 47:26 indicates that at the time of Moses the Egyptian 

people were still paying 20 percent of all they produced to Pharaoh), then it is not hard to see how Joseph’s 

descendants could be hated and abused.  

 

By the way, a passage in an Egyptian papyrus, dating from approximately 1200 BC, talks about “a certain 

Syrian” who became commander of Egypt during a famine period and managed to make “the whole land 

tributary to himself.” The inscription says “he plundered all the possessions” of the Egyptians. Well, Joseph 

wasn’t a Syrian, so that document isn’t a precise fit, but at the very least it tells us that the sort of things we 

are reading about in Genesis really did happen in Egypt. At best, that passage, though mistaken about his 

nationality, may actually be referring to Joseph.
1
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Jacob would never again see the Promised Land, but he made Joseph promise to bury him there.  

 

The conferral of the patriarchal blessing was extremely important to the children of Abraham, so important 

that Jacob risked the murderous wrath of Esau to steal it from his father. As we approach the very end of 

Jacob’s life, he wants to bless his sons. He starts by elevating the two sons of Joseph, Ephraim (the younger) 

and Manasseh, to the same status as his own sons. Joseph’s sons, then, become the tribes of Ephraim and 

Manasseh in Scripture. 

 

A bit of déjà vu occurs as Jacob surprises Joseph by conferring the chief blessing on the younger son, and 

Joseph doesn’t like it much. We have no indication why he did that, but like Jacob, who was younger and 

more blessed than Esau the older, and like Joseph, the second-youngest of his brothers who receives the 

biggest blessing, so Ephraim, the younger son, gets the biggest blessing. Subsequent history will show that 

the two tribes that dominate the history of Israel will be Ephraim and Judah (who will take the most notable 

blessing in chapter 49), just as Jacob’s blessings had said. 

 

Hebrews 11:21 says, “By faith Jacob, when he was dying, blessed each of Joseph’s sons, and worshipped as 

he leaned on the top of his staff.” 

 

Israel prospered in Egypt. While the Egyptians lost their property, chapter 47 tells us that the Israelites 

acquired property, were fruitful, and increased greatly in number. It was the providence of God that gave 

them prosperity. 

 

WEEK 5, DAY 3  GENESIS 49, 50 

 

Today you finished reading the book of Genesis. It was a little anticlimactic, right? After the high point of 

the book—Joseph revealing his identity—the suspense continues for a little while. We were anxious to see 

how Pharaoh responds, and we wanted to see Jacob’s reunion with his long lost son. But chapters 49 and 50, 

by comparison, are just tying up the loose ends. 

 

If we pass by these chapters too hastily, however, we’ll miss some significant things. Two words stand out 

as tremendously important to me. The first is blessing. The book of Genesis, especially these chapters, has 

reminded me again how important blessings are. They play a very prominent role in this book. 

 

Noah blesses his sons Shem and Japheth but he curses Ham, and as his voice has spoken, so it comes to be; 

Shem becomes the father of the Hebrew nation and of all the people of faith. God tells Abram, “I will bless 

those who bless you, and whoever curses you I will curse” (Genesis 12:3), and so it is throughout his life 

and the history of his race. One very good indicator of whether a society or civilization will prosper is how it 

treats the Jews. 

 

Jacob and Esau fight bitterly over Isaac’s blessing, and even though the blessing is literally stolen by the 

deceiving brother, it cannot be retracted or amended in any way. The blessing stands. Now Jacob is sought 

for a blessing, as his sons know full well the significance and power that his words will have. 

 

These words, pronounced over each of the brothers, are powerful, prophetic, life-shaping words. They all 

come true. Before we look at some specific prophecies here, I want to stress that the idea of blessings and 
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curses isn’t limited to the Old Testament or to those with prophetic or apostolic gifts. It is a New Testament 

idea too, and we as God’s people are called not only to be blessings to others, but also to pronounce 

blessings on others—even, according to Jesus, on our worst enemies. Our 21st-century society seems to 

comprehend the idea of cursing but has little or no knowledge of the opposite concept of blessing. When 

you pronounce a blessing on someone, it has a powerful effect, even if you are not a prophet. We badly 

underestimate the power of our words, and as a result we speak too freely, choose our words too carelessly, 

and do great damage to ourselves and to others. May I challenge you to bless several people today? Try not 

to sound too much like Jacob, as that could be intimidating, but do it. Bless someone. You may be surprised 

at the results. 

 

Jacob gives his blessings in Chapter 49 to each of his sons. Some of them are backhanded blessings at best, 

like the one given to Reuben, who discovers that as the result of his sin, he has lost the firstborn’s role and 

blessing. Simeon and Levi don’t fare well either, again due to their sin.  

 

Joseph, as expected, walks off with the biggest prize. Every blessing Jacob can think of is heaped upon 

Joseph, “the prince among his brothers” (Genesis 49:26). God is invoked in that blessing as “the mighty one 

of Jacob,” “the Shepherd,” “the Rock of Israel” (two new names for God), “your father’s God,” and “the 

Almighty” (Genesis 50:24–25). Add the new ones to your list of the names of God. 

 

The most interesting blessing to us, however, is the one given to Judah, the lion’s cub, as it contains a 

significant messianic prophecy. Jacob says, “The scepter will not depart from Judah, nor the ruler’s staff 

from between his feet, until he comes to whom it belongs and the obedience of the nations is his” (Genesis 

49:10). That’s Jesus! The Messiah, he says, will come from the tribe of Judah, and Judah will retain the 

authority to rule over the nation of Israel until he comes. That prophecy is a very important link in the chain 

of prophecies that lead to Christ. During Christ’s lifetime, but before he had begun his public ministry, some 

rabbinical scholars in Israel were worried because Rome had taken so much power of self-determination 

away from the Jews that it no longer seemed true to say that Judah held the scepter, even though (they 

thought) the Messiah had not yet come. But they were wrong; he was already there. 

 

The other word that dominates these two chapters is forgiveness. Joseph becomes one of Scripture’s greatest 

models of how to respond when people treat you badly, accuse you falsely, and say “all kinds of evil against 

you” (Matthew 5:11). In this Joseph once again anticipates Christ who said, “Father, forgive them, for they 

do not know what they are doing” (Luke 23:34). That was Joseph’s attitude. 

 

At Jacob’s death, Joseph’s brothers become terrified, fearing that his attitude of forgiveness was only for 

Jacob’s benefit, and that he will switch into revenge mode now that their father is gone. But their fears are 

groundless, for their brother is a truly righteous and forgiving man. Joseph says, “You intended to harm me, 

but God intended it for good” (Genesis 50:20). This is surely a key verse and one of the most critical lessons 

anywhere in Genesis. Memorize that verse, so that you can remember it when you are wronged. 

 

As long as we know that God is truly in control, and as long as we understand that his intentions for us are 

always good, forgiveness will never be very hard for us to grant, because even our enemies become God’s 

instruments to bring us good and him glory. 

 

Do you sometimes have trouble forgiving people for what they have done to you? Have you been mistreated 

as badly as Joseph—sold into slavery, imprisoned over a lie, deserted for thirteen years with no way to see 
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what, if anything, God was attempting to accomplish on your behalf? But forgiveness was not hard for 

Joseph, because he truly understood the providence of God. I would encourage you to repeat Genesis 50:20 

over and over until it becomes a part of you. Many times you will have occasion to remember those words 

of Joseph. There are many parallels between Joseph and Jesus, but the greatest link between them is found 

in the word forgiveness. 

 

By the time of Joseph’s death, the political situation in Egypt has changed somewhat. For whatever reason, 

the kind of funeral procession that took Jacob’s body back to Machpelah for burial is not even entertained 

for Joseph. But Joseph elicits a promise, one that will not be forgotten even if it takes 400 years to fulfill. 

“God will surely come to your aid, and then you must carry my bones up from this place” (Genesis 50:25), 

he says, and at age 110 he dies. 

 

Here ends the book of Genesis, one of the longest and most important books in the Bible. It is my sincere 

prayer that your life has been so enriched in the last four-and-a-half weeks that you wouldn’t even think 

about stopping now. 

 

Let’s recall the content of this book one more time. Genesis 1 through 11 taught us about the four great 

events in the earliest years of our world: Creation, the Fall, the Flood, and the Tower of Babel. Genesis 12 

through 50 told us about four great men: Abraham, Isaac, Jacob, and Joseph.  

 

WEEK 5, DAY 4  HEBREWS 11:1-22; PSALM 100 

 

Today you read Hebrews 11:1–22 and Psalm 100. These passages will help us to pull together some of what 

we have learned. First, we will review the most important people in the Genesis account. The Bible itself 

tells us which characters are most significant. One key passage that helps us to do this is Hebrews 11, the 

“faith chapter.” The people from Genesis whom the writer of Hebrews mentions are Abel and Cain, Enoch, 

Noah, Abraham, Isaac, Jacob and Esau, and Joseph. The one thing that links all of them together (with the 

exception of Cain and Esau) is faith. 

 

Abel offered an acceptable sacrifice. Enoch walked with God and was translated (that is, he passed from 

this life into the next without dying, as Elijah did). Noah built an ark. Abraham responded to a call, believed 

a promise, lived as a pilgrim, became a father, and offered up his son Isaac. Isaac blessed his sons; Jacob 

blessed Joseph’s sons. Each and every one of these actions was an act of faith. 

 

It is critically important to understand the message of the book of Hebrews here. There are big differences 

between the Old and New Testaments, and there is a mighty torrent of prophecy and revelation between 

Moses and Paul. But there has never been a difference in how men and women enter into and continue in 

their relationship with God. It has always been by faith. The faith of those in the book of Genesis looked 

forward, anticipating the work of the Messiah; ours looks backward, resting on the finished work of Christ 

on Calvary. But either way, faith is central. “Now faith is being sure of what we hope for and certain of 

what we do not see” (Hebrews 11:1). 

 

Faith is a small word, but a very mighty one! Each of the heroes and heroines of Genesis walked in a 

measure of faith, acting upon the truths that they had come to understand about God, and clinging 

tenaciously to the promises that God had given them, regardless of what seemed to be happening. Faith was 



 

 

 
 5 

active when Abel offered up the kind of sacrifice that God had required of his father Adam. Faith was 

evidenced when Enoch, in the midst of an extraordinarily perverse generation, trusted God and walked with 

him, prophesying that unless the world repented, God would judge it—and then naming his son Methuselah, 

a name that underscored his belief that God would keep his word. (Remember that Methuselah means, 

“When he is gone it will come”—the judgment, that is.) 

 

Faith: what better word could be used to describe Noah, who, over many decades, built a boat that would 

house a huge number of animals in anticipation of a flood that no one else in the world believed would ever 

come—just because he believed God? 

 

Abraham left Ur and everything he had behind because God told him to do so. On the strength of that 

strange promise that he would be blessed in order to be a blessing—with a son, land, and numberless 

posterity—Abraham spent his whole life as a pilgrim, trusting God for that son and even, if necessary, for 

the resurrection of that son from the dead. 

 

Even Jacob, who through long struggle and trouble came to understand that trust in God was the single most 

important issue in anyone’s life and that the God of Jacob was eminently worthy of trust, is mentioned in 

this faith chapter. And Joseph, who had to wait and trust patiently through all those years in captivity, 

models for us this faith without which “it is impossible to please God” (Hebrews 11:6). 

 

There is very little, maybe nothing, about the Christian life that could not be boiled down and summarized 

by this wonderful word, faith. There is a haunting question in the New Testament regarding the return of 

Christ: “However, when the Son of Man comes, will he find faith on the earth? (Luke 18:8). 

 

The names of Cain and Esau appear in the list also, not as models for us, but as definitive examples of what 

it means to be without faith. Esau would not believe in what he could not see. He could not trust the promise 

of God; his god was his belly. Cain stands out as a man in rebellion against God, one who would not obey 

and who paid a fearful (and everlasting) price for his actions. 

 

There are New Testament references to several other key people in the book of Genesis. Adam and Eve are 

both mentioned, and those references are important because they indicate that the New Testament in 

general, and Christ and the apostle Paul in particular, definitely viewed our first parents as real, historical 

people. In fact, the whole parallel between the first and second Adam found in Romans 5 is absolutely 

dependent on the fact that Adam was a real man, the one who represented us in his temptation experience. 

When Adam fell, we did too! If Adam were not a real man, then the whole New Testament concept of 

Christ’s representative work for us is called into question. For in the very same way Adam represented us 

and failed, so Christ represented us and succeeded gloriously! 

 

Melchizedek receives nearly a whole chapter of attention in Hebrews 7. The comparison between 

Melchizedek and Christ in this chapter teaches us much about the work of Christ, our great high priest. 

 

Sarah is noted in 1 Peter 3:6 and again in Galatians 4. She is a model of faithful obedience, of what a 

believing wife can accomplish. 

 

Even Lot is mentioned in Peter’s letter (2 Pet. 2:7), where he is quite surprisingly called “a righteous man,” 

a true believer whose careless living got him ensnared in an awful trap. Lot too is a negative example for us. 
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Hagar turns up in the New Testament also. A significant portion of Galatians 4 is spent developing what 

Paul calls an allegory between Abraham’s two sons, Isaac and Ishmael, and those living now in freedom and 

in bondage to the law, respectively. 

 

If you noticed that Abraham dominates the landscape of Hebrews 11, then you will not be surprised to learn 

that of all the characters we met in the book of Genesis, he is the one who figures most prominently 

throughout the rest of Scripture. Virtually every lesson learned in Genesis plays itself out in some way in 

Abraham’s life. The most important covenant is made with him. That covenant becomes the foundation 

stone of everything else in Scripture. Abraham becomes the focal point of God’s redemptive dealings with 

men. Without an understanding of Abraham’s life, large portions of both testaments would be totally 

incomprehensible to us. 

 

You read Psalm 100 this morning also, because it summarizes beautifully two of the most important lessons 

of the book of Genesis. This great festive psalm is called a psalm of praise. In the old Latin Bibles it bears 

the title Jubilate—jubilation.  It is the only psalm with that title. 

 

We cannot analyze this song of thanksgiving exhaustively here, but notice that, like many songs of Israel’s 

faith, it has two brief stanzas, each of which is built around a simple declaration about God. Stanza one says, 

“The Lord is God” (v. 3) and stanza two says, “The Lord is good” (v. 5). If you were forced to summarize 

the teaching of Genesis in just two four-word sentences, “The Lord is God. The Lord is good” would not be 

a bad effort. 

 

Into the ancient polytheistic culture of Ur, there came this revelation to a man named Abram: “The Lord is 

God” (there is only one God, Abram, and he is calling you to a walk of faith, obedience, and blessing) “and 

the Lord is good.” “Abram—of the thousands of gods being worshiped on this earth, some are to be loved 

and others to be feared. But Abram, they don’t even exist.” The only God who does exist—the only one 

with whom you will ever have to deal—is entirely good. He alone is omnipotent. He created you and 

everything there is. He can do anything he wishes, but he wishes to use that awesome power for the good of 

his people. He is committed to blessing, not cursing, all who will put their trust in him. 

 

This matter of faith, then, is clearly identified by the writer of Hebrews as the central issue in the lives of the 

heroes of Genesis. It is not a terribly complicated concept. It might be explained from Hebrews 11 and from 

Psalm 100 in this way: faith is living a life of obedience and trust based on the realization that the Lord is 

God and that the Lord is good.  

 

A third theme in Psalm 100 (a kind of subheading) is that of creation. God has the right to be sovereign over 

us, it asserts, because he made us. We “are his people, the sheep of his pasture” (vs. 3). How often 21st-

century men and women (and those of other centuries) have rebelled against God, demanding, in essence, to 

know why God should be entitled to tell them what to do? Why should I have to answer to God? What gives 

him the right to tell me how to live? Whenever that attitude surfaces, the truth about God that most needs to 

be carefully explained is the doctrine of creation. God has the right to tell me what to do and to exercise 

sovereign authority over my life precisely because he made me. He is the creator; I am the creature. That 

just about sums it up! 
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WEEK 5, DAY 5  PROVERBS 16, 21 

 

In order to finish summarizing the book of Genesis, I’ve asked you to read Proverbs 16 and 21. The book of 

Proverbs is part of what we call the wisdom literature of the Bible. It was compiled during the time of 

Israel’s kings and put into its final form by later editors. Some of its material comes from the pen of King 

Solomon. In a society where written literature was hard to come by, important teaching was done orally, 

often through pithy sayings (proverbs) like the ones you read today. They contain important principles for 

living: if you want to succeed in life, they proclaim, remember this and practice that. One word of advice 

about the book of Proverbs, and wisdom literature in general, is that they articulate general principles that 

God lays down for us to live by. The preceptive will of God is different, however, from what theologians 

call the decretive (or secret) will of God. The first lays down the principles by which we ought to conduct 

ourselves to experience God’s richest blessings on our lives; the second is what he actually ordains to 

happen. The two are not always the same. 

 

Therefore, you need to be careful about interpreting wisdom literature as prophecy or interpreting its 

statements about certain effects as promises. For example, Proverbs 10:27 says that the years of the wicked 

are cut short, while the righteous live long and prosperous lives. As a principle for living, that is right on the 

mark. As a general rule, it is confirmed with regularity. But in some particular cases, the wicked live long 

and prosperous lives (only to experience punishment beyond the grave) while the righteous suffer and are 

released from life at much younger ages. General principles aren’t universal promises to every individual, 

and it would be wrong to read them in that way. Nevertheless, principles are guidelines that govern our 

lives, and they should never be violated if we wish to experience the full blessing of God. 

 

Now, let’s summarize the four most important truths about God that the book of Genesis teaches us and 

their four corresponding doctrines. 

 

Truth #1: God created everything that is. If you look at everything that exists and begin classifying it 

according to categories, and then look at the categories again and reclassify them into increasingly general 

classifications, eventually the categories will be very broad indeed. “All living things” and “all non-living 

things,” for example, would be two pretty broad categories. But if you keep pushing that classification 

system all the way out to the broadest categories of all, here’s where you will end: “all created things” and 

“all uncreated things.” And in the latter category, there will be only one entry: God. In the first category 

goes everything else. The biblical doctrine of creation is critically important to everything else. God is all-

sufficient, all-powerful, and eternal; he created the universe, the earth, and each of us. He made it all out of 

nothing. He spoke and worlds came into being. This is a foundational truth that we need to constantly 

remember and communicate about God. He is the sovereign creator! He made us! 

 

Truth #2: God not only created the world, but he also reveals himself—both generally in his creation and 

also redemptively and particularly in words and actions to his people. God creates and God speaks, 

revealing himself to us. In the Garden, he communicated freely with Adam and Eve, but after sin broke the 

relationship and cut off the regular communication, God still spoke to sinful men and women—to Noah, to 

Abraham, and to his sons and grandsons. The history of redemption is the story of God speaking over and 

over again to men and women, revealing himself and his plan for their lives and ours. The book of Hebrews 

begins, “In the past God spoke to our forefathers through the prophets at many times and in various ways, 

but in these last days he has spoken to us by his Son!” The book of Genesis teaches us that God made us and 

that he wants to reveal himself to us. 
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Truth #3: God seeks men and women upon whom to set his love. He creates, he speaks, and he seeks— 

creation, revelation, and now the doctrine of election. “Noah found favor in the eyes of the Lord” (Genesis 

6:7). God didn’t have to choose Noah, or Abram, or Jacob (especially not Jacob), or Joseph! But God did 

choose them. He called them and chose to set his love upon them. He took the initiative and went after them, 

wooing them, loving them, leading them, and finally changing them. This is not the time or place for a full-

blown discussion of the subject of election, but for now let’s just understand clearly that God made us, God 

speaks to us, and God chooses us. (Yes, we also had to choose him, but first he chose us!) 

 

At this point, the covenants, which are such an important part of the book of Genesis, come into play.  The 

God-man relationship is evident. God voluntarily entered into relationships with men and women to 

guarantee not only the relationship itself, but the fulfillment of his purposes, promises, and plans for people. 

 

Truth #4: God creates, God speaks, God seeks, and finally, God sustains and saves us. This is the doctrine 

of providence. Creation, revelation, election, and providence—these are four of the great doctrines of the 

Bible, and each one is exemplified powerfully by characters in the book of Genesis. We associate Adam and 

Eve with creation, and Noah, Abram, and Enoch with revelation. Abraham again, but Jacob especially, is 

linked by Scripture to the concept of election. And whom do we associate with the doctrine of providence? 

Although Abraham’s life demonstrates this truth as well, it is especially linked with Joseph. It was to help 

you establish this last great teaching of the book of Genesis in your mind that I asked you to read Proverbs 

16 and 21. 

 

Of course, other things are also taught in these two chapters of Proverbs, a book that is eclectic and varied in 

its teaching. Nevertheless, one theme keeps recurring in these chapters: God is in control. That theme is 

unmistakable in each of the following passages. 

 

Proverbs 16:1, 3–4: “To man belong the plans of the heart, but from the Lord comes the reply of the tongue. 

… Commit to the Lord whatever you do, and your plans will succeed. The Lord works out everything for 

his own ends—even the wicked for a day of disaster.” 

 

Proverbs 16:9, 33: “In his heart a man plans his course, but the Lord determines his steps. … The lot is cast 

into the lap, but its every decision is from the Lord.” Have you ever wondered why the apostles cast lots in 

order to choose a replacement for Judas?  This verse provides the answer.   

 

Proverbs 16 contains several other verses of great importance, like “Pride goes before destruction, a haughty 

spirit before a fall” and “There is a way that seems right to a man, but in the end it leads to death” (Proverbs 

16:18, 25). 

 

In Proverbs 21, verse 1 stands out most prominently: “The king’s heart is in the hand of the Lord; he directs 

it like a watercourse wherever he pleases.” That’s God’s sovereignty and providence in action. He 

demonstrated it with the pharaohs of Egypt, with Nebuchadnezzar in Daniel’s day, and with Caesar 

Augustus in Jesus’ day, when it was time to move Mary and Joseph to Bethlehem. They all had their own 

agendas, but God was working out his agenda, and overruling theirs, on behalf of his covenant people. 

  
1
 G. Alders, Genesis, vol. 1 (Grand Rapids: Zondervan, 1981), 225. 


