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WEEK 30, DAY 1            KNOW THE WORD      JUDGES 19-21 

Good morning.  This is Pastor Soper and welcome to Week 30 of Know the Word.  Today we finished what 

surely must be one of the most depressing books in the Bible.  There is much that we can and should learn 

from the Book of Judges, but I cannot pretend that reading it is an exciting and uplifting experience because 

frankly it shows people – even the people who bear the name of God – in a very unflattering light – selfish, 

shortsighted and full of sin.  One thing that I am sure that you have noted by now is the fact that the Bible 

never tries to cover up the truth or to mask the ugliness of sin.  It is a very straightforward record of who 

man is, warts and all, and of what he has done – evil as well as good. 

 

Judges 19-21 contains a particularly ugly and gruesome account of how bad things had gotten in Israel just a 

few generations after the time of Joshua.  The last several chapters of Judges, following the account of 

Samson's death, do not appear to be meant to follow chronologically after the account of the twelfth judge, 

Samson.  In fact there are some reasons for placing them chronologically much closer to the beginning of 

the period of the Judges than the end.  In any case, the story of Micah and his personal priest, and of the 

Levite and his concubine, are fairly representative of the low state of morality and the incredible ignorance 

regarding the one true God that characterize the entire period of the Judges. 

 

Did you notice that our reading today began and ended with the same simple statement, "In those days Israel 

had no king.  Everyone did as he saw fit."  That is a literary device that sets off this material as a discrete 

unit, but it also is as good a summary statement as we might find of the age.  As we have noted, as a 

theocracy, Israel had no earthly king, but the Lord was the King.  The sad reality is that each time Israel 

forgot Him and walked away from God, it looked very much like there was no king, therefore, no rule of 

authority, and that led again and again to anarchy. 

 

The story of the Levite and his concubine is very similar in many respects to the story of the rescue of Lot.  

The visitors who come under the protection of a household, the attack of the depraved men of the town, the 

homosexual appetites of the crowd, and the horrifying compromise proposed by the master of the 

household, are all the same in both stories.  The difference comes only in that Lot’s guests were angelic with 

supernatural powers, while the Levite had no such power or conviction.  (The callousness with which he 

treated his wife –a concubine was a secondary wife, but a wife nonetheless– both in life and death, is almost 

as shameful as the actions of the men of Gibeah.)  Another difference, of course, is that the divine judgment 

fell upon Sodom in the form of a supernatural firestorm, whereas here it came from an attack by the other 

tribes of Israel, who seem to be genuinely outraged at the actions of Gibeah, and determined to carry 

through with their rough sort of justice.  Finally, it should be noted, that in Sodom such a crime was 

condoned by the race and culture, whereas in Israel, at least, there was enough conscience left to denounce it 

and take up arms against Gibeah. 

 

Hosea refers to this incident later in the Old Testament.  In Hosea 9:9, and again in 10:9, the prophet is 

rebuking the nation of Israel for the depth of its sin.  He says, "They have sunk as deep into corruption as in 

the days of Gibeah.  God will remember their wickedness and punish them for their sins."  And again, 

"Since the days of Gibeah you have sinned, O Israel, and there you have remained.  Did not war overtake 

the evildoers in Gibeah?  When I please I will punish them..." 

 

The inhabitants of Gibeah, like their somewhat more infamous compatriots of Sodom, are to be remembered 

throughout the ages for the depth of their depravity and the awfulness of their sin. 

 

There are some other points of interest in this concluding story of the Book of Judges.  The incredible 
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lengths to which the other tribes of Israel were willing to go to remedy the plight of Benjamin, without 

breaking the oath that they had taken against giving any of their daughters to Benjamin, is interesting in the 

extreme.  It shows us once again the degree of sacredness attached in ancient Israel to the taking of an oath, 

serves as a powerful rebuke to us who do not often cringe at all at the prospect of breaking our vows, and 

gives us a bit more understanding of the tragic story of Jephthah, who kept his oath at such a terrible price.  

No wonder the Word of God counsels us to be slow to speak and very careful about what we agree to do.  

Our word (and our honor and reputation, which are so closely linked to it) is a very sacred thing indeed! 

 

The passage also provides for us some insight into the social customs of the day, both good and not so good. 

 The hospitality of the concubine's father sounds like so much foolishness to us who read the account from 

the vantage point of 21st century schedules and pressures.  The lengths to which the Ephraimite was willing 

to go to protect the strangers in his household remind us of the duty felt by every godly person in Old 

Testament times to protect the strangers and weak ones in their care.  (That duty was so strong that the 

enemy of Israel, General Sisera, back in chapter 4, was unconcerned about going to sleep in the household 

of Jael.) 

 

It is interesting also, and perhaps significant, that the Lord did not deliver the Benjaminites into the hands of 

the more righteous tribes the first two times they were attacked.  It was not until they had a "close encounter 

of the third kind" that the battle was decided.  It has been suggested that, while the other tribes were in fact 

pursuing the cause of justice in this instance, they were, in many respects, just as guilty as the Benjaminites, 

so God was allowing them to be His instruments of justice upon one another.  The first two defeats did drive 

the Israelites increasingly back to the Lord. 

 

One last specific observation is in order.  The Benjaminites, according to this account, had a whole regiment 

of men who were lethal in their accuracy with a sling.  That little reference is interesting because of the 

story of David and Goliath, which will be encountered in the writings of Samuel, which occurs in the time 

immediately following that of the Judges. 

 

In the few minutes remaining to us this morning let me try to draw together some of the more significant 

things that we ought to remember from the Book of Judges: 

 

There were 12 judges of Israel noted in the pages of this book (if you take Deborah and Barak 

together).  There was Othniel, Ehud, Shamgar, Deborah and Barak, Gideon, Tola, Jair, Jephthah, 

Ibzan, Elon, Abdon and Samson.  The events of the Book cover a period of roughly 350 years. 

 

The judges that you need most to remember are (1) Othniel, who took Kiriath Sepher and married 

Caleb's daughter; (2) Ehud, the left-handed warrior who delivered Israel from the oppression of 

Eglon, King of Moab; (3) Deborah and Barak defeated Sisera, the general of the army of Jabin the 

Canaanite king.  (Jael was the lady who delivered the final coup de grace with a hammer and a tent 

peg.) 

 

Next came (4) Gideon (whose name rhymes with Midian – the nation from whom he delivered 

Israel).  His nickname was Jerub-Baal because he pulled down the altars to Baal.  He led 300 men 

into battle with trumpets, torches and empty jugs, but “the sword of the Lord and of Gideon” carried 

the day.   

 

(5) Jephthah, the judge, gained victory over the Ammonites, but lost victory in regard to a rash and 
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foolish vow for which his daughter paid the ultimate price.   

 

Finally there is (6) Samson – the 12th judge.  (There were 12 tribes of Israel, 12 judges in the Book 

of Judges and 12 apostles in the New Testament.  There are also 12 minor prophets and 12 gates to 

the heavenly Jerusalem.  Twelve is a pretty important number in the Bible.)  Samson, the 12th 

judge, fought the Philistines.  His birth was announced in advance by an angel, and his supernatural 

strength was related to the Nazirite vow his parents made for him. When the Spirit of the Lord came 

on Samson for the final time, he pulled down the pillars and destroyed the temple of Dagon and all 

the Philistines in it. 

 

The most important thing about the entire Book of Judges, though, is the pattern of sin, judgment, 

repentance, deliverance and forgetfulness.  It is a repetitive, cyclical pattern in the life of Israel and, 

I fear, of the church of God down through the ages.  This pattern is far more normative than we 

would like to admit.  We need to recognize the wonderful flip side of that terrible cycle.  It is best 

expressed by a brief but potent New Testament phrase – “Though we are faithless yet He remains 

faithful”.  In the midst of Israel's continual failings, God never forgot His covenant promises, and 

He kept every single one!   

 

Some of you will be digging deeper this morning and I'm going to ask you to read a selection from the 

history of the Church.  It is not a pleasant one because it basically reminds us that the very same cycle of sin, 

judgment, repentance, deliverance and forgetfulness, leading right back into sin, judgment, repentance, 

deliverance and more forgetfulness is in fact the common pattern of the church as well as the nation of 

Israel. We need to learn from that.  By the grace of God, we need to break the cycle. 

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 

 

 

 

WEEK 30, DAY 2            KNOW THE WORD       RUTH 1 and 2 

 

Good morning.  This is Pastor Soper.  Today you read the first two chapters of the little Book of Ruth.  

What a wonderful counterpoint to the Book of Judges it makes!  After spending a number of days in Judges, 

it would be easy to think that nothing good happened in the period between Joshua and Samuel, and that no 

good people were to be found, and no ordinary life went on, just war and destruction and sin and depravity.  

The Book of Ruth shows us that this is clearly not so. 

 

Now, one of the first things that we need to understand is that this true story of life in the time of the Judges 

is included in our Bibles for some very specific reasons.  One is surely to help us understand the important 

fact that even though in the Old Testament God's principal dealings were with the Jews who were the 

children of Abraham and the heirs of the covenant, His larger designs have always been to reach out through 

the children of promise to bless all the nations of the earth.  The great New Testament refrain of "whosoever 

will may come" was just as true (though not as obvious) in the Old Testament – even in the days of the 

judges.  Ruth was not an Israelite.  She was a Moabite woman! 

 

Moab and Israel were not exactly good friends!  The enmity was rooted most strongly in the attempts made 

by Balak, the king of Moab, to obstruct and to curse the children of Israel on their march from Egypt to the 

Promised Land.  It was Moab that sought to employ Balaam to curse the Israelites, and when that curse 
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failed, it was Moab that sought to seduce them into marriages and into idolatry and into rebellion against the 

Lord.  It was because of the treachery of Moab that Moses commanded that no Moabite male, or any of his 

descendants to the tenth generation, be admitted into the congregation of Israel.  (That prohibition is found 

in Deuteronomy 23:3.) 

 

The inclusion of the Book of Ruth in the Old Testament Canon is a surprise – and all the more so in light of 

the fact that Ruth came to be an ancestor of David, and through him, of Christ Himself.  (But more about 

that tomorrow.)  If a Moabite woman who comes to the God of Israel asking for acceptance finds what she 

seeks, then the message is very clear – anyone who comes will be granted mercy.  In the gracious words of 

Jesus, "Whoever comes to Me I will never cast aside." 

 

A second reason for the inclusion of this book will be discussed tomorrow when we look more closely at the 

character of Boaz, who in a very clear and meaningful way pictures, or typifies, for us the relation that exists 

between Jesus Christ and the church. 

 

On another level, the Book of Ruth (whose name by the way probably means "friend" or "friendship") is 

given to help us understand the Biblical pattern for families and family relationships.  We see part of it in 

chapters 1 and 2, but our reading of chapters 3 and 4 will fill out the idea tomorrow.  Here we see Naomi 

acting with the interests of Ruth in a primary role.  She advises Ruth to return to the home of her father.  

(That would not have been in Naomi's best interest!  But from her perspective, it was in Ruth's.)  Ruth is 

devoted to Naomi's welfare to the detriment, if necessary, of her own affairs and prospects, while Boaz is 

concerned to minister to the needs of the young widow and her needy mother-in-law.  As I read the Book of 

Ruth, I am reminded of the wonderful advice of the Apostle Paul in Philippians 2:3-4.  "Consider others 

better than yourselves.  Each of you should look not only to your own interest, but also to the interests of 

others."   

 

That is certainly what we see operating in the Book of Ruth.  Even in the days of the Judges, when “each 

man did what was right in his own eyes”, there were some wonderful models of godly behavior available. 

 

The names of the cast of characters we meet in Ruth are all very significant.  I have already shared with you 

that Ruth means "friendship."  Naomi means "pleasant one" and Mara means "bitter."  Orpah means "neck" 

and could be a way of denoting one who is stiff-necked or stubborn.  Elimelech – "my God is king" – and 

Mahlon and Kilion mean "sick" and "pining" respectively.  Boaz means "in him is strength."  It is possible 

to get carried away with the study of the meaning of the names of the Bible, but these names are so 

appropriate that it cannot be by accident that we find them here. 

 

The famine that drove Naomi and her family down to Moab was in all probability related not so much to the 

forces of climate at work in Israel, as the recurring cycle of war and destruction that the Book of Judges so 

vividly recounts.  That would explain why there could be plenty in the nearby country of Moab, while 

severe famine reigned in Israel.  For an Israelite to go to a place like Moab looking for respite is in itself a 

pretty drastic action, given the state of relations that existed between those two countries.  Even Naomi is 

aware of how drastic her action is.  In chapter 2, she moves to separate from her daughter-in-law to return to 

Israel, noting that the hand of the Lord is against her, and she believes in all probability that it is so because 

she took refuge in the pagan land of Moab. 

 

I know that you noted the fact that this story took place in the town of Bethlehem.  That's important, because 

it is the Book of Ruth, or more precisely the events described by the Book of Ruth, that determine that this 
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will be the birthplace of Jesus.  If Ruth hadn't gone to Bethlehem with Naomi, then the Messiah might very 

well have been born someplace else.  Anyway, Ruth's decision to make Naomi's home her home has a 

momentous effect on the history of redemption.  Of course, Ruth couldn't know that.  In fact, if we could 

somehow meet her on the road back to Bethlehem from Moab and congratulate her on this momentous 

decision, she would be absolutely stunned.  Sure, it was an important decision as far as her life was 

concerned, but if you could have told her that anyone else other than Naomi would be effected by it – or 

even know or care – that would have blown her right away!  How could it ever be?? 

 

The point, of course, is that all along the way we are called upon to make decisions.  They are important to 

us and that is obvious enough, but we never really know how important they will prove to be to others now 

and even generations down the road!  My choice to come to live in a community and pastor a church could 

have enormous significance for people who haven't even been born yet!  Your choice with regard to 

marriage, or job, or where you choose to live, or even about some matter that seems even less significant, is 

going to affect a lot of other people.  It's going to have a long-term impact that you haven't even dreamed 

about.  And like Ruth, you have the potential to make a very big difference for a long time to come. 

 

Some of you, I'm sure, know the story of Edward Kimball.  He was a Sunday School teacher in Boston, MA. 

He didn't feel like a very important person – no more so than did Ruth, I'm sure.  He had a little ministry 

with a class of boys in the church Sunday School, but he was not influential, and you could be very certain 

that no decision of his was ever going to make any earth shattering difference in anyone else's life, let alone 

the lives of generations yet unborn.  But one day Edward Kimball made a decision – not a very big one.  He 

decided to take his lunch hour and visit one of the young boys that attended his Sunday School class.  The 

boy worked in a shoe store, and Kimball found him and spent his lunch hour leading that young man to 

Christ.  Now that turned out to be a big decision after all, because that boy turned to Christ – and that boy's 

name was D.L. Moody. 

 

Ruth's decision had monumental implications.  It kind of makes you want to pray about what you do today, 

doesn't it?  Ruth never knew it, but God was carefully orchestrating all of human history to include a very 

important choice that she had to make.  By the standards of the world, she was an insignificant, unimportant, 

poverty-stricken widow.  Only God knew otherwise. 

 

The second chapter of Ruth presupposes that you understand something about the laws of Israel.  When we 

read the Book of Leviticus, you may remember in chapter 19 and then again in chapter 23, God told the 

landowners that they were not to completely harvest their grain fields.  They were to intentionally leave 

some grain behind when they harvested the fields, and they were only to move through the field one time to 

harvest.  Now when you harvest a crop by hand, I am told that the likelihood is that you will only get about 

70-75% of the crop on the first try.  If you don't go back for what you missed, and if you intentionally leave 

more behind, there is going to be a fair amount of grain left over – and that in Israel was the portion of the 

poor and the "stranger", who were then free by law to come and work for their bread by harvesting what 

remained.  It was a very efficient and effective welfare system, and all the more so when left to righteous 

men like Boaz for its implementation.  Ruth's presence in the field of Boaz is an indication of her poverty. 

 

Our time is about gone now, so we'll close for today.  This is Pastor Soper.  Have a great day and I'll talk 

with you again tomorrow. 

 

 

WEEK 30, DAY 3            KNOW THE WORD       RUTH 3 and 4 
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Good morning.  This is Pastor Soper.  Today we read Ruth chapters 3 and 4 and finished this wonderful 

little Book.  It is a great story – and all the greater for the fact that it really happened.  The great writer 

Goethe called it the "loveliest complete work on a small scale" and another well-known author said, "No 

poet in the world has written a more beautiful short story."  (Rev. Alexander Schroder, cited by Darton, 

Logmant and Todd in Introduction to the Old Testament.)   

 

Full understanding of the account that we read today is contingent upon understanding a few important 

ideas that dominated the social structure of ancient Israel, particularly in relation to the initiation of 

marriage. 

 

The first is the idea of Levirate marriage.  That is the custom whereby the brother of a man who died 

childless, (as had Ruth's husband), would marry the widow, in order to raise up an heir for the deceased.  

The first child of the Levirate, or second, marriage was legally recognized as the heir of the deceased first 

husband.  Later we will read the specific instructions Moses laid down for this custom in the Book of 

Deuteronomy.  It is precisely because Naomi had no other sons available to marry that she encouraged 

Orpah and Ruth to return to their father's homes.  Had Naomi had other sons, they would have been 

expected to marry Orpah and Ruth.  This obligation was so sacred that if a brother refused his duty in this 

matter, the widow had the right to publicly humiliate him.  That is what was going on back in the Book of 

Genesis when we first encountered the Levirate law in the story of Tamar. 

 

But if there were no brothers, then, apparently, though there was no longer a compelling duty to do so, the 

privilege of redeeming the dead man's widow (and his property if he had forfeited it – the widow and 

property belonged together – indeed the widow was part of his property) then belonged to the next closest 

relative, and he could choose to exercise the Levirate custom as a "kinsman redeemer"  – the word 

"kinsman," in Hebrew “go-el,” appears 13 times in Ruth.  Boaz was a "kinsman," but apparently not the 

closest kinsman to Ruth's deceased husband.  To keep the land and the line in the family name, someone had 

to redeem it, and Boaz was willing to be that someone. 

 

The requirements of the” kinsman redeemer” were apparently five:  

 

1) He must be a blood relative.   

2) He must have the money to purchase the forfeited inheritance, if in fact that was relevant. 

3) He must be willing to buy back that inheritance.  

4) He must be willing to marry the wife of the deceased kinsman.   

5) He must raise the first child of this new union as the heir of the deceased kinsman. 

 

Boaz "redeemed" Ruth.  In fact the word "redeem" is the key word of the Book.  He restores to her a lost 

inheritance and elevates her to a position of honor and glory.  There is no difficulty then for us to see why, 

through the centuries, Bible students have consistently viewed Boaz as a type of Christ himself. 

 

The next cultural peculiarity that pops up in these chapters is the method by which Naomi instructed Ruth to 

signal her matrimonial designs to Boaz.  Slipping into the area of the threshing floor where Boaz was lying 

alone – (he would have been there in order to protect his crops) – Ruth was instructed to "uncover his feet" 

and then lay down at his feet to await his awareness and response; and then to request him to spread the 

corner of his garment over her to signify his willingness to be her “kinsman redeemer.”  Now there is no 

other reference in the Bible to this ceremony or procedure.  Because of that, some Bible scholars have 
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attempted to read something more into the text than is there on the face of it.  Their idea is that this 

expression "uncover his feet" might be a euphemism, that is, a polite way of saying something much more 

crude.  Accordingly, at least one translation reads that Ruth uncovered Boaz's waist!  Such explanations are 

not necessary here.  There is every reason to believe that Ruth's action of uncovering Boaz's feet was a 

normal and appropriate way to register her interest in Boaz.  There are even some anthropological accounts 

linking this account to much more recent customs in Near Eastern countries.  In any case, Boaz immediately 

understood Ruth's request and pledged his willingness to accept the role of “kinsman redeemer” if the nearer 

relative than himself would forgo the privilege.  Boaz's desire to protect the reputation of Ruth who had 

spent the night at the threshing floor is touching, and perhaps revealing as well.  There is an ancient, (though 

not nearly as old as the Book of Ruth), but ancient nonetheless, bit of Judaistic tradition contained in the 

Mishnah relating to the Levirate custom.  It says that a brother would be obligated to redeem the wife of his 

deceased brother unless he (i.e. the surviving brother) had sexual relations with the woman previously.  

Under these circumstances, he was forbidden to redeem the widow.  If that bit of information from the 

Mishnah is reliable, and as ancient as it appears it might be, then Boaz had all the more reason to conceal 

the fact that Ruth had been to the threshing floor.  Not to do so would be to endanger the whole plan if 

someone should bring an accusation. 

 

The last custom that I am sure caught your attention as you read through these chapters was the removal of 

the sandal to consummate a deal.  There are three formal, legal methods noted in the Old Testament by 

which two parties might formally signal the establishment of a legal contract or covenant.  The first way 

would involve the sacrifice of an animal, followed by a ceremonial meal shared by the two participants.  

The second was by sprinkling salt.  The third way was by taking off one's shoe and handing it to the one 

with whom your agreement has been made.  This ceremony had to be performed in the presence of the 

elders of the city who consented to the agreement at the gates of the city.  This then was the procedure 

followed by Boaz as he bargained with the nearer kinsman, who in all probability was either the brother or 

the nephew of Elimelech. 

 

Did you notice Boaz’s response when he was awakened and discovered Ruth lying submissively at his feet? 

 When Ruth asks him to spread the corner of his garment over her, Boaz says, "The Lord bless you, my 

daughter.  This kindness is greater than the one you showed earlier.  You have not run after the younger men 

whether rich or poor..."  That bit of dialogue seems to imply that Boaz believed that Ruth could have 

reasonably expected to procure a younger and perhaps a wealthier man for a husband, but instead made 

herself available to Boaz, in order to pay respect to the family of her dead husband.  If this is so, then Ruth 

must have been a very attractive woman.  The dialogue would make no sense otherwise. 

 

The final surprise of the Book of Ruth, of course, is discovered in the very last paragraph when it becomes 

apparent that one of the reasons this wonderful little love story is included in the pages of Scripture is 

because Ruth turned out to be the great-grandmother of Israel's greatest king.  David himself was an 

ancestor of Jesus Christ.  God takes a heathen Moabite woman and makes her an ancestor of Christ.  Ruth 

becomes the second foreign woman grafted into the lineage of Christ.  The first, you will remember from 

the Book of Joshua, was Rahab the prostitute, of Jericho, who became a mother in Israel.  A Canaanite 

prostitute and a poor Moabite widow received the ultimate honor of being placed in the line of the Messiah! 

 Why?  First, to remind us that God's design is to bless not only Israel, but the whole world, through Him 

who will be the Savior, not of the Jews only, but also of the whole world.  And, second, because as I 

Corinthians says so emphatically, "God chose the weak things of the world to confound the mighty." 

 

I would like to ask a simple question before we close this morning.  Who is the real hero of the Book of 
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Ruth?  Is it Ruth?  Certainly in the early part (chapters 1 and 2) of the Book, she is the one who is initiating 

the action: clinging to Naomi, refusing to let go, making a courageous and faith-filled decision as she 

chooses the people of Israel and the God of Israel as her own.  In chapter 3, though, the initiator is Naomi 

who carefully constructs a plan and instructs Ruth in its execution – clearly working well and wisely to 

ensure the best possible match for this daughter-in-law of love.  But in chapter 4, if you ask who the hero is 

here, the answer becomes Boaz, of course.  He serves as the initiator.  He acts to protect Ruth and to redeem 

her.  I suppose my answer to the question – “Who is the hero?” – is that it is God, who is the Sovereign Lord 

working behind the scenes, opening hearts (and doors), and preparing the way for Naomi, Ruth and Boaz to 

meet and interact in accordance with His divine plan and purpose for their lives.  God is the real hero of the 

Book of Ruth. 

 

One last observation – I'll be quick about it!  Ruth (and Naomi) took a huge risk when she quietly appeared 

at the feet of Boaz.  If Naomi had not been so sure of Boaz's character, Ruth might have been sexually 

abused.  A beautiful woman appearing on the threshing floor, where many men were bringing in the harvest, 

was in a very vulnerable place.  Or, Ruth could have been accused – even by Boaz – especially by Boaz – of 

being a woman of low morals.  She could have been humiliated and sent away or worse!  Two things only 

could account for Ruth's actions here:  desperation or faith.  I will not rule out the former completely, but I 

am certain there was a healthy dose of the latter! 

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 

 

 

WEEK 30, DAY 4            KNOW THE WORD                 MARK 1 

 

Good morning.  This is Pastor Soper.  Well today we have moved from the gloom and doom of the dark 

period in Israel's history – the period of the Judges – back to the New Testament.  We began today to read 

the Gospel of Mark, chapter 1.  There are, as you well know, four Gospels – (the word “gospel”, by the way, 

simply means “good news”) – which record for us some of the events of Jesus Christ's life and ministry.  I 

am sure that I told you once before that the New Testament Gospels are a unique kind of literature, never 

seen in the history of Greek literature until the writing of the New Testament.  While they have some 

biographical elements to them, these Gospels are not biographies, for they make no real attempt to give us a 

clear picture of the events in the life of Christ before His public ministry began at age 30.  They give us only 

the briefest of glimpses at three events before that time – the birth of Christ, the visit of the Magi, and the 

visit of Christ with His parents to the Temple at age 12.  Mark doesn't even bother to tell us about those 

events.  His Gospel begins abruptly with the ministry of John the Baptist. 

 

The Gospel of Mark is one of the Synoptic Gospels, along with Matthew and Luke.  "Synoptic" just means 

that all three are looking at the same cluster of events from slightly different perspectives.  Taken together, 

the three give us a better, more comprehensive picture than we would have attained from any one of them 

alone.  Of the three synoptics, Luke, which we read at the beginning of our Know the Word tour of the 

Bible, is the longest and Mark the shortest.  This Book was written by John Mark, who, though not one of 

the 12 disciples, would have been a witness to much of the public ministry of Jesus, and who later would be 

associated with both Paul and Peter.  Primarily Mark seems to have become the companion and secretary of 

Peter.  We know that he traveled with Peter and would have had opportunity to hear Peter tell the story of 

Jesus over and over.  There are some interesting details in Mark's account of the events of Christ's ministry 

that could only have come from the lips of Peter.  What he heard he wrote down – embellished here and 

there with his own eyewitness remembrances – and the result is the Gospel of Mark. 
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Luke, you may remember, was written primarily to the mind and heart of the Greek.  Its emphasis seems to 

be upon Jesus as the perfect man sent from God.  Mark has his eye on the Roman audience that Peter in his 

later years was found so often to be addressing.  The focus falls on Jesus as the servant of God.  (That can 

be easily illustrated, for example, from what you read today, simply by comparing Mark's account of the 

baptismal experience of Jesus with that of Matthew and Luke.)  In addition to the fact that Mark's account 

seems much briefer – (especially with reference to the temptation experience following the baptism) – there 

is one interesting difference.  Matthew says that following the baptism Jesus was "led" by the Spirit into the 

wilderness, Luke uses the same language. The New International Version of Mark, however, says the Spirit 

"sent" Him into the desert and that is the mildest possible translation of that word.  The King James Version 

says the Spirit "drove" Him into the wilderness.  A minor difference to be sure, but it serves to illustrate 

Mark's focus on Jesus as the servant of God, the One under authority of the Spirit of God. 

 

Perhaps because it is the Roman, as opposed to the Hebrew or Greek mind, that Mark is seeking to engage, 

this Gospel is not only the shortest but the most direct, preferring action over words, motion over dialogue, 

and highlighting in nearly every paragraph the authority of Jesus Christ, the Son of God.  Indeed, verse 1 of 

chapter 1 starts, "The beginning of the Gospel about Jesus Christ the Son of God."  For these reasons then – 

its brevity, its emphasis on action over words or abstract theological concepts, and its attention to the theme 

of the authority of Christ – Mark is a perennial favorite.  In many, if not most, translation situations, when 

the Bible is being placed for the very first time in some new language, Mark is the first Gospel and often the 

first book to be translated. 

 

Over the years I have had the opportunity to introduce hundreds of people who have never read the Bible 

before to the life and words of Jesus Christ.  Invariably we read the Book of Mark first.  If you haven't yet 

guessed it, I love this book.  It is my favorite Gospel. 

 

There is just one more introductory note that I think you should hear.  It is generally agreed that Mark is also 

the earliest of the Gospels to be circulated.  In fact, one researcher working with fragments of the Dead Sea 

scrolls at Qumran believes that he has discovered a tiny fragment (only a portion of one sentence) that 

comes from a copy of Mark's Gospel.  Since the Qumran community was destroyed by the Romans around 

70 A.D., that, if true, would be a very significant discovery indeed!  Anyway if Mark was written first, then 

it is probable that Matthew and Luke, which are both longer, would have had copies of Mark before them 

when they wrote their accounts.  This seems to fit what we see when we compare the books.  Strict 

chronology was not terribly important to the Gospel writers.  They arrange a lot of their material 

thematically rather than chronologically, but this is interesting – sometimes Matthew and Mark will disagree 

with regard to the order of events against Luke, and sometimes Luke and Mark will stand together against 

Matthew – but Matthew and Luke never stand together against Mark.  It looks very much like Mark was the 

standard. 

 

Well I could probably talk for another day or two just introducing the Book, but I'd rather have you read it 

so I'll stop with the introduction and move with you now through what you read today.  Mark's account of 

Christ's ministry skips the birth account completely, perhaps because, unlike the Jews to whom Matthew 

was writing, and the Greeks who comprised Luke's audience, the Roman mind could care less about where 

Jesus came from.  They only wanted to know what He did and how that might affect their lives.  He does 

start, however, with a brief quotation from the Old Testament designed to prove that the coming of Christ, 

who Mark says right up front is the Son of God, was both predicted and pre-arranged by God, who prepared 

the way for Christ by sending a prophesied herald – a man named John the Baptist. 
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You probably should know that there is a technical problem with the quote at the beginning of chapter 1.  

The problem is that Mark says he is quoting from Isaiah and the last part of the quote does come from Isaiah 

40, but the first part comes from Malachi 3.  I call it a technical problem because it goes away when you 

understand two things:  first, the ancient world had a much different set of literary rules regarding the use of 

quotations – verbatim “word for word” quotes were never used then.  The general sense of what was said 

was quite satisfactory, and, second, since Isaiah stood at the head of the second part of the Jewish Old 

Testament – the prophets – as the longest and most important of the prophetic books, it would have been 

considered legitimate to quote from any part of that group of books under the rubric of Isaiah. 

 

It is important to notice that the ministry of John the Baptist was a preparatory one.  First of all, he was 

calling the people of Israel to repentance.  Before a field can be planted, it first has to be plowed, and that 

was clearly John's understanding of his role.  He preached a baptism of repentance – that was a new idea in 

Israel. It was well accepted that proselytes who came to the Jewish religion from other nations and other 

religions needed to be baptized.  But to suggest that children of Abraham – Jews – needed to repent and be 

baptized was a novel idea.  Nevertheless, they listened, and when the first prophet to speak in Israel after a 

400 year silence spoke, they listened and they obeyed.  When he told them that his baptism was with water 

but the coming Messiah would baptize with the Holy Spirit, they listened again – but they did not 

understand! 

 

By the time you get to verse 14 of chapter 1, Mark has plunged right into the main body of his work – the 

ministry of Jesus Christ.  I want you to notice that each paragraph is carefully linked as he builds his case to 

prove to his readers that Jesus is indeed the Son of God.  Verse 14 starts the third paragraph of the Book.  If 

you had to give a title to each paragraph – (and by the way, an excellent exercise as you read this book 

would be to choose a title for each paragraph and jot it down) – the title here could well be “authority over 

men.”  Jesus walks up to a group of fishermen.  (You need to know that this was not their first meeting.  

You can discern that from a parallel account in John chapter 1.)  Jesus says, "Come, follow Me and I will 

make you fishers of men."  At once (the King James Version says “straightaway”) – immediately – they 

leave their occupations behind and begin to follow Christ!  We will see more of this, in fact – an even more 

dramatic example of it in chapter 2!  These men left their livelihood – their home – everything – to follow 

Christ. That is authority! 

 

Paragraph 4 begins with verse 21.  It gives us our first glimpse in Mark of the power encounters that so 

frequently occurred between Jesus Christ and the demons that represented Satan.  This power encounter 

occurs in the synagogue at Capernaum, where Jesus did so much of His living and talking in the early stages 

of His ministry, His work.  It is no contest.  Jesus commands the demon be exorcised.  The people are 

amazed – Jesus has authority over demons. 

 

Paragraph 5, verses 27-28 – title: “Authoritative Teaching” – a new teaching, and teaching with authority, 

and news spreads. 

 

Paragraph 6, verses 29-34 – title: “Authority over Sickness”.  Peter's mother-in-law is healed, and then, after 

sundown, a whole region full of sick people is healed.  Did you notice that the people didn't start bringing 

the sick until after sundown?  That is because it was the Sabbath.  Carrying the sick would be considered 

"work" and work was prohibited on the Sabbath, which ended at sundown.  So Jesus works far into the 

night. 
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Paragraph 7, verses 35-39, is a kind of parenthesis.  Its theme is not authority, but here Mark gives us great 

insight into the role of prayer in the life of Jesus, and we ought to pay special attention to that paragraph. 

 

Paragraph 8, verse 4ff – picks up again the theme of Authority – this time over leprosy.  The most dreaded 

kind of disease that existed in the ancient world – a disease that all through the Old Testament had come to 

be associated with the spiritual disease of sin.  Leprosy was a kind or type of sin.  I think that by now you 

get the idea – Mark's number one agenda item is to convey to his readers the authority of Christ.  You'll find 

it in almost every paragraph of this Book.  Look for it.  It will help you to maximize your reading and 

understanding of this great gospel. 

 

This is Pastor Soper.  You have a great day and I'll talk with you again tomorrow. 

 

 

WEEK 30, DAY 5            KNOW THE WORD                   MARK 2 and 3 

 

Good morning.  This is Pastor Soper and today we finished Week 30 of Know the Word.  In reading Mark 

chapters 2 and 3 you have completed 30 weeks of Bible study.  That is roughly equivalent to one whole 

academic year!  Congratulations!  You've made it this far and I am very confident that the habit of regularly 

studying God's Word is now firmly entrenched in you!  Why not make a commitment today to share some of 

what has happened in your life because of what you have learned in the Word of God in the last 30 weeks 

with another person, and then encourage them to begin to Know the Word as well!  Perhaps, pass along 

Recording 1 with a word of testimony and encouragement. 

 

The passages that you read this morning continue to build upon Mark's theme of “the authority of Christ.”  

There is a kind of climax right at the beginning of chapter 2, as we have seen Christ's authority building.  In 

chapter 1, we saw His authority over men as He called the fishermen to follow Him; then His authority over 

demons in the synagogue at Capernaum; later in that day, His authority over sickness, all kinds of 

sicknesses; finally, His authority over a particularly nasty kind of sickness – leprosy, which was a symbol of 

sin.  At the beginning of chapter 2, in the healing of the paralyzed man, Jesus says, "I have authority to 

forgive sins." What an astonishing claim that was (and is) – but He made it boldly and unabashedly. 

 

His hearers – including a number of scribes and Pharisees who were present on that occasion – did not miss 

the significance of that claim.  They clearly understood all of its implications.  Only one person has the 

authority to forgive sins and that is God.  By taking to Himself that authority, Jesus is claiming to have 

divine authority.  To even the most casual observer, that is clearly blasphemy – unless He really IS God!!  

You need to understand this – the Pharisees and other religious leaders who reacted so violently to the 

claims of Jesus Christ were not over-reacting at all.  They had reached the wrong conclusion regarding the 

claims of Christ and so they responded inappropriately – in disbelief and opposition – instead of in belief 

and submission.  But they did not misunderstand what He was claiming, nor did they overestimate in any 

way the importance of His claims.  That is why in chapter 3, still very early in the public ministry of Christ, 

the Pharisees and Herodians (who hated each other) were plotting together to kill Him.  It is probably worth 

noting in passing here that opposition to Christ and to Christianity has often, through history, produced the 

strangest kinds of allies – the only common factor being a mutual hatred of Jesus Christ. 

 

The full import of the miracle that Christ performed for the man whose friends dug through the roof of the 

house is not seen until you understand a little bit about the theology of the scribes, or teachers of the law, 

and the Pharisees.  They believed that sin and sickness were directly related.  All sin, in their view, was a 
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direct result of sin in one's life.  If you got sick it was because you had sinned.  You could not be healed of 

your sickness until you had repented of sin, and if you were healed, it was proof that your repentance was 

genuine and God had accepted your repentance and the sacrifice that accompanied it.  (Now I need to stop 

here for a minute to remind you that the view I am describing was the view of the scribes and the Pharisees, 

not the teaching of Scripture.  The Bible does clearly say that some sickness is directly related to the 

presence of sin in our lives.  I Corinthians 11, the Communion passage, is a good example of that – and the 

famous healing passage in James 5 makes the same connotation.  I believe that James 5 clearly teaches that 

if you are sick because of sin in your life, and you repent of that sin and ask the elders of the church to come 

and anoint you and pray, you will be healed – no ifs, ands or buts.  It will happen.  But – and this is a very 

big "but," – the New Testament also clearly indicates that there are other reasons for sickness in our lives as 

well.  We'll encounter one of them in John 9 when we look together at the story of the man who was born 

blind and yet another when we examine Paul's prayer to God requesting that He remove his "thorn in the 

flesh."  The scribes’ theology of sickness, then, is not a Biblical one, but it was their theology.  So when 

Jesus said to this man who apparently was sick because of sin,  "Son, your sins are forgiven," and when the 

man then got up and walked away, proving that in fact he had been healed, the scribes were suddenly 

presented with a huge theological problem.  On the basis of their own theology, the man's sins must have 

been forgiven, because he obviously had been healed.  But if that was true, then Jesus must really have the 

authority to forgive sins.  But only God can forgive sins, so Jesus must be God, or at least possess God-

given authority.  But if that was true, then they must also be willing to submit to Jesus – and they were not 

willing to do that.  Jesus had painted them into a theological corner using their own logic from which they 

absolutely could not escape!  The tragic thing is that in the face of what must have constituted irrefutable 

evidence, the teachers of the law and the Pharisees and Herodians and religious teachers of the day rejected 

the truth and began to plot Christ's death.  By the time we are half way through chapter 3, they are publicly 

accusing Christ of using the power of Satan to perform His miracles.  That claim, which we talked about 

when we read Luke chapter 11, is very significant, because it clearly stands as an admission that Jesus' 

miracles were credible, verifiable and real – they could not be denied. 

 

You see, if you decide that you need to discredit a new religionist who is gathering a following, 

undermining your support and creating a real frenzy in the neighborhood, I can guarantee that the first thing 

you will do is seek to prove that his so-called "miracles" are fakes.  You'll look for the person who threw 

away his crutch at the healing meeting and you will seek to prove that he walked perfectly well without that 

crutch three hours before the healer touched him.  If you can't disprove the claims, and you are desperate 

enough to still discredit the man behind them, you might choose to flat out deny that the miracles ever 

happened.  Only as a very last resort will you actually admit that amazing – even supernatural – things have 

been going on – that your opponent really does work miracles.  If you are forced to that point, then the only 

defense left is to say, "Well, yes, he does have the power but it comes from Satan, not God."  I know that I 

am belaboring this point just a bit.  Let me tell you why. 

 

The first time I read the New Testament through carefully it was not because I believed it.  In fact, I didn't 

believe it, and I was looking for good reasons to continue not believing it.  I did not believe that the miracles 

ever really happened.  I thought that perhaps believing disciples imagined them, or that pious saints 50 or 

100 years later invented the stories, attributing miraculous works to the man they had made into a god.  I can 

still remember the force of my first reading of Mark chapter 3, when I realized that Jesus' avowed enemies 

railed against the miracles, tried to attribute them to Satan, and in short did everything except deny that they 

really happened – the only sure tactic if there was ever a breath of a chance that Jesus didn't really perform 

miracles. Denying their validity or proving them false was the only option that would have made sense, but 

they didn't even try it!  Why – because the evidence for the miracles was irrefutable. 
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The presence of the charge that Christ cast out demons with Satan's power, and the strong man parable that 

Jesus used to refute that claim, are some of the strongest points of evidence that I can imagine for the claim 

that Jesus Christ is for real.  He's everything He claimed to be! 

 

As we move through this Gospel, it would be well for us to pay attention to anything that we find Jesus 

saying about His own understanding of His life and work.  After all, He will be the best interpreter of His 

actions that we could ever find.  In chapters 2 and 3 of the Book of Mark, He gives us some pretty important 

information. 

 

In responding to the criticism generated among the scribes and Pharisees by His call to Levi (also know as 

Matthew) the tax collector to be one of His disciples, Jesus said, "It is not the healthy who need a doctor but 

the sick.  I have not come to call the righteous, but sinners."  It would go a very long way toward making the 

church of Jesus Christ more effective if we could only remember these words of Jesus and exercise 

ourselves to do as He did! 

 

The strong man parable in chapter 3 is also instructive at this point.  It is very clear that a part of Jesus' own 

self-conscious responsibility was to despoil the possessions of the strong man, that is Satan, and to liberate 

them from his power. 

 

I want to keep us current with respect to our "authority" watch in chapters 2 and 3.  Jesus clearly claims 

authority over 1) sin, 2) sinners (Matthew), 3) tradition – the Old Testament law prescribed a mandatory fast 

only on the Day of Atonement.  There were, however, by the time of Christ's appearance, all kinds of 

manmade traditions that had emerged and earned "mandatory" status.  Jesus claimed authority over 

traditions. Changing wineskins without ruining the wine, and sometimes just knowing the difference 

between the wineskins and the wine, is often pretty tricky.  We discussed this at some length a few weeks 

ago when we studied Romans 14 and 15, but it is an issue that is not likely to go away.  Just remember, 

Jesus claimed authority over tradition.  4) He even claims authority over the Sabbath laws.  He is Lord of 

the Sabbath.  The only way that could be true is if He is the One who gave the Sabbath laws.  The healing of 

the man with the withered hand on the Sabbath day, recounted in the paragraph after the Sabbath claim, is 

clearly intended by Mark to serve as proof that Christ IS indeed the Lord of the Sabbath.  He is God. 

 

This is Pastor Soper.  Have a great weekend and I'll talk with you again on Monday. 

 


